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On comparing with one another the two most anciert
periods of development of the Iranian mind, in language as
well as in literature,—that primitive one, whose witness is the
Avesta, with the period of renaissance under Sasanian rule,—
we find at once this striking difference, that the former is
purely national and Iranian, almost wholly free from any
foreign influence, whilst the latter, as it appears in the
Pahlavi translations and the inscriptions of the Sasanian kings,
is overwhelmed by foreign, Semitic, or more accurately speak-
ing, Aramean elements. The difficulties in explaining the
pure Persian substratum of the language of this latter period,
for even here not every problem has yet been solved, are by no
means to be compared with those offered by the Semitic forms
and words, which appear to the Indo-german linguist utterly
unknown, to the Semitic scholar more than strange. Though
a great quantity of highly valuable material has already been
collected and digested by European scholars, still I do not
think it sufficient to enable us to decide in a satisfactory
manner the following questions :—During what time did that |
close intercourse between the Iranian and Semitic races take
place, the existence of which we are compelled to assume as
the source of the Semitic portion of the Pahlavi language P
Of what kind was this intercourse ? And with which of the
Aramman nations in particular ? The same questions demand
an answer, in order to explain the numerous Iranian words
which occur in the literature of the Babylonian Jews, in
Syriac, in the Koran, and the most ancient Arabic poems.

Our attention is naturally drawn, in the first place, to
the contemporary Syriac literature, but the reports of the
Nestorian missionaries, who went forth preaching Christianity
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throughout the Sasanian empire and beyond its northern and
eastern boundaries, are lost, with the exception of a single
one.! Besides, the same Nestorians, and before them, the
orthodox Eastern Church, established the Christian communi-
tie  attered through nearly the whole of Persia, the head of
wk. .0 was the Jathelik (Catholicus) of Seleucia, and founded
a literature for their Persian converts, a literature of transla-
tions, a few leaves of which, if extant, would afford us quite
unlooked for elucidations, because they were probably written
in Syriac characters, if we consider the testimony of Epi-
phanius, Adv. Haeres. 66,° xpdvras yap ol mheioTor Tédw
Iepodw pera Ilepoiwa arovyeta kal T4 3vpw ypaupate, damep
arap’ Huiv mora €0vn Tols ‘ EAMpukols kexpivrar k.TN.  As
this literature has not yet been noticed anywhere, I shall here
produce my proofs, specifying no less than three authors who
translated Syriac works into Persian for the Christians of the
Sasanian empire.

Ma‘nd, born in Hardashir, after having studied in the
University of Edessa, returned home A.n. 415, and became
Jathelik of Seleucia a.p. 420 for a short time. He is de-
scribed by Mari Ben Sulaiman, who wrote a history of the

1 Thomas, Bishop of Marga (beginning of the ninth century) gives in his
.‘_1_._.',') b[\g (“ History of Abbats”) a short report of Elias, Bishop of M{kan,
who pu:achcd Christianity in the country of the barbarians ¢ adjacent to the Daila-
mites.” His report, though decidedly not free from confusion, is of some interest.

+ The god of their ancestors was called ,;1_: (Qb g)) “created by God,” or ¢by

the Yazata’) ; sacred to him there was a holy tree, growing in a valley, which
the natives showed to Bishop Elias from the top of a mountain, Its name he calls

.‘.QL a3 001 ]52] « Aderd” ()OT with the Syriac termination ¢ the fire’")
“the head (lord) of the wood,” Elias proceeded to fell it (like Bonifacius felling

Woan's onk) OTG1D (QIO1 (]2 01052 l\v*'uz <2 Iorado

Qam20o o L\ \om& 0001 a0 2142 “and the rest of the

twigs arourd it, which they also called ‘sons of Yazd," the ‘little ones,” he hewed
and cut away,”” Possibly this can be combined with one of the two trees Gao-
kerena and Vistukhma, both growing in the sea Vourukasha, and with the state-
ment of Bundehesh, chap. 27, that every flower (!) is sacred to a Yazata, Of.
Assemani, Bibliotheca Orientalis, tom. 8.1, pp. 492-494,

* Migue, Patrologiae Cursus completus, series graeca, tom. 42, p. 48.
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Nestorian Patriarchs in the middle of the twelfth century,
as “being learned in Syriac and Persian, and the translator
of many books from Syriac into Persian” (£l ull 1l ),
dans 1 S &3l ) v 8,288 LS 1y dans\dYy).  We arealso
told by Bar Hebraeus, that he translated the works of Theo-
dorus of Mopsuestia from Greek into Syriac (Assem. Bibl.
Orli8;71 "D, 876).

Acacius, appointed Jathelik a.p. 485, officiated as an am-
bassador of Fér0z to the court of Zeno, and is stated by the
same Mari to have translated into Persian the treatise
&\l 4 of his contemporary ’Elisha’, Metropolitan of
Nisibis, by the command of Kawfid, who wished to have
it, in order to discriminate between Christian and Manichsan
doctrines (Assem. 3, 1, p. 378 ff.)

Job, who flourished about A.p. 550, a Nestorian monk from
Hardashir, is reported by Mari to have translated into Persian
two works of the most celebrated teachers of the Eastern
Chureh, the ,+\we (homilies) of Abraham of Naftar, and the
u:‘”}s (canons) of his own teacher, Abraham of Kashkar.
The latter of these was the founder of monastic life amongst
the Nestorians (about a.p. 500). Ebedyesht® mentions his
“ regulee pro monachorum regimine” (Assem. 8, 1, p. 155,
note @). The former, who probably lived about the same
time, was a very popular author, both with Nestorians and
Monophysites, as we may gather from the numerous remains
of his works, which have survived thirteen centuries, and are
at present deposited in the Vatican and the British Museum.
(Add. 14, 623; 12, 167, dated A. Gr, 1187=a.p. 876; 18,
814; 17, 180; 17, 262; 14, 614; 14, 738; 17, 174). Of.
Assem. 3, 1, p. 431.

As a great many of the writers and chief authorities for
the Eastern Church were native Persians, several of them
converts from the Zoroastrian creed, (such as Jesaiah Bar
Hadabt Arzuniiy, originally a Persian courtier, then the
author of acts of Christian martyrs, about the beginning of
the fourth century after Christ; Farhdd, the wise Persian,
who wrote his sermons, according to his own statements, be-
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tween A.D. 337-845;' Theophilus Persa, who wrote against
Cyril; Mares Persa, the friend of Ibas of Edessa; Simeon
of Betharsam, the laco;2 18032, about A.n. 525 ; Mar Aba
I. (died A.p. 552) born a Zoroastrian, and many others)—it
seems natural, that some of them at least should have en-
deavoured to provide their fellow Christians in the Persian
empire with prayers, hymns, sermons, histories of saints,
rules of ascetic life, etc., in their own tongue ; and, accordingly,
we have precise statements as to the three Syriac authors
above mentioned, two Nestorians and one before the Nesto-
rian schism, to whom we may add from a later period, when
IslAm already prevailed in those countries, Ahron Persa, who
became famous, about A.D. 665, as Jato;2 hLoaato “the
Persian translator.” (Assem. 2, p. 104a).

As regards the contents of this literature, its having
perished is no great loss to science in general, but to know
the language in which it was composed would afford us con-
siderable help in solving the problems which the Pahlavi
offers. It is possible, that one day a monastery may be found,
like that of St. Mary Deipara in the Nitrian desert, which
will re-open to us the stores of the older Nestorian literature,
and yield us amongst them perhaps a few leaves of the above-
mentioned translations into Persian ; but I cannot think this
very likely, as the American missionaries in Urmia do not
seem hitherto to bave found anything of the kind.

But to return to the point from which we started, the fact
. of the Pahlavi being almost overwhelmed by Aramaean in-
| fluence, does not seem to have altered the essential charac-
ter of the language in the least, as we learn by an examina-
tion of the language of the following period of Parsee litera-
ture, that of the so-called Pizand or Parsi translations, which
are attempts to read and explain the ambiguous Pahlavi
writing in a clear and distinct character. The main point in
which this language differs from the Pahlavi is, that all the
Aramezan words have given way to the corresponding

_ ! The compositions of Farhd, the most ancient Syriac church-father, are pub-
11;911(\,11 m an excellent edition by Dr. W. Wright, London, 1869, Williams &
I\m-gn,to‘; besides, the editor is about to make them more generally accessible by
an KEnglish translation. ‘
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Iranian ones, and that every Semitic element has vanished,
without leaving a trace of its former existence. This is one
of the chief reasons why the Pahlavi is believed never to have
been spoken generally by a whole nation or tribe, but to have
been the learned language of the priests in the Sasanian
empire. It was, to use Westergaard’s words, “ lingua quae
per studium artificiosum et quidem arbitrarium miris signis
formationibusque a natura alienis onerata et sequentium
temporum ignorantia magnopere obscurata est.”

The date of the Pahlavi, as well as of .the Phzand period,
has not yet been accurately fixed. The time of the former,
represented by the translations of the Avesta, by the Ardai-
Virifndma and Mindikhired, is assumed to extend from
Ardashir, the son of Bébak (a.n. 227), till towards the end
of the Sasanian rule; and that of the latter, represented by
the Parsi translations, from the conquest of Persia by the
Arabs to the tenth or eleventh century after Christ, when the

Zoroastrian creed was still widely diffused over the whole of A

the Iranian territories, as we learn from the coins of the
Ispahbads of Taberistan with Pahlavi legends, and from the
indubitable testimony of Thn Haukal. During the following
centuries (eleventh and twelfth) the decay of the national reli-
gion was completed, its comparatively fow remaining followers
were confined to Yazd and other parts of Karmén, and an
emigration of some of them to India not improbably took
place. In this period of misfortune and distress, we cannot
expect to find any remarkable literary tendencies, and it
seems to mark a second break in the tradition in a certain
way similar to that which we notice between the original
Zand-texts and their translations into Pahlavi. The revival
of Parsee literature in India proceeded from Karméin, where
the learned tradition always was kept more free from foreign
influence, and dates at the earliest from the end of the thirteenth.
century. In its subsequent development it may be divided
into three parts, which partake, on the whole, of a more
scientific and learned character, in our sense of the terms,
than the former periods. The first part, written in Pahlavi,
comprises views of the whole of the Zoroastrian theology or of
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_ portions of it, especially of the eschatology, according to the
| text of the Avesta, and oral tradition, such as the Bundehesh
and Bahmanyasht. A certain amount of skill in writing
Pahlavi seems to have been kept up amongst the Parsee
clergy down to our time, as they were still able to compose
the Vajar-kart-dinik, most likely within the present century.
The second division of these Parsee writings composed in
Persian, exhibits a sort of Talmudic literature, the riwdyét,
digests of the religious rules for the casuistry of common life,!
dogmatical and legendary treatises, the Shéyist-Nashayist,
the Saddar, ‘Ulaméi Isldm, JaméAspnama, ete. Not long after
were composed the poetical redactions of these and older works,
e.g., of the Ardai-Virdf and the Saddari nazm, and original
poetical compositions, such as the Zartushtnidma and Kissai
Sanjén. These latter may have been influenced to a certain
extent by the tendencies prevailing in Akbar’s court. To the
same period, we may assign the Sanskrit translations of
Neriosangh and Ormuzdyéar. As the last, and least valuable,
development of Parsee literature, we have to mention that
mixture of Sufism and Zoroastrianism, which had its origin
during the second half of the sixteenth century, with Adar
Kaiwén (died 1618) and his followers, the so-called Sipisi
| Stfis. This is represented by the Dasitir, the Shéristan of
Bahram Farhad (about 1624) and the Dabistan of Muhsin Fani.

‘Whilst the older portions of this literature, the Avesta and
its translations, have been published nearly in their entirety,
the later portions are but little known. The Bundehesh has
been edited by Westergaard, and more recently by Justi,
and Haug promises a new edition ;  the Saddari nazm, the
Kissai Sanjin, the Zartushtnima, the Persian translation of
the Ardai-Viraf,? have been translated, one into Latin, the
others into English ; Dasttir Hoshangji has published, at the

1 Qne of the chief rawis is)))\,:, u)._\,df, to whom the first part of Z. and
4 %

P. 8 ig ascribed ; others are ,d“’;,)m u\’*.’.}'.' ’U.".A"\.‘,‘s bl A:'K.‘)) e

U\A\g U"")\g ,u;,).AAK U"")K ’K;? Sai Ly ) 8 S,

2 This translation (by J. A. Pope, Lon‘d(m, 1816,) has become so rare, that
neither the British Museum, nor the Library of the Roy. As. Soc. possess a
copy of it.
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recommendation and with the help of Dr., M. Haug, an old
Zand-Pahlavi glossary, and the same scholar announces a
Pahlavi-Pizand Glossary, a translation and explanation of the
inscriptions of Hajidbad, and an edition of the Ardai-Virf-
nima by Dasttr Hoshangji.

In the following pages, I shall give an account of a few
Parsee works, of the New Persian class, hitherto partially or /
entirely unknown in Furope; not following a systematic [
order, but merely accommodating myself to the matcrialsf
which are at my disposal.

In the library of the Royal Asiatic Society, there is pre-
served a paper manuseript in Persian, without date or name
of copyist, but probably written about the end of the last or
beginning of the present century (121 foll.). Some emenda-
tions in the margin show its having been collated with the
original manuscript. On the first fly-leaf weo find these two
notes :—* From the Atash Bahram. The temple built at
Surat by Pestanji Kalabhai Wakeel.! Presented by his son
Naushirwanji to John Romer, March, 1856 ;7 and, ¢ This is
the book of Parsi Bahramji Naushirwanji Kraji.” It con-
tains two works, the first of which is a metrical paraphrase
of the Mindikhirad (metr. Cos? J\.ii:,') foll. 1-61, beginning
‘_g),\). The author, Marzubén, a native of Réawar, is also
mentioned in the title of the second poem (fol. 61 b, lin. ult.)
and in several other places, e.g. fol. 9a, line Y.

UL);)/‘) 10 Gl g &S W= lo [‘U Ll Glo -
“Now, o glorious (reader), listen to the word ag Marzubén,
the native of RAwar, had it.” The name also occurs on fol.
67a,1.4,and 61b,1.1. As to his native place, Yaktt (MS. of
the British Museum) gives the following notice : B )@E
N ) L sl B By 2L
“ Rwar, a large town in Sind, conquered by Muhammad ben
Alkdsim Attakafi;” and this latter statement is confirmed by

! This statement is confirmed by Wilson, the Parsce religion, p. 657, note 6.




Albaladhori (ed. of De Goeje, p. I°I"3, line 1), oas" ,,:\.9} 15

bpe by (w"” o
Alkésim took Réwar by force,” which happened under the
rule of Walid b, “Abdulmalik (a.n. 705—715).

The introductory tale, in this translation, is somewhat dif-
ferent from that of the original.' The first chapter (fol. 1b)
contains the praise of God as the creator of the seven klsh-

wars. The second chapter (fol 2a, lin. ult.) c_:\)s*" 9

Liasy) S Sy mnnty ity egins with a few lines in
praise of Zartusht, who is called \as JJ= (perhaps in
imitation of the Muhammadan &)\ &, Abraham). The
author then describes how Ahuramazdd revealed himself to
Zartusht and communicated to him the divine writings, the
twenty-one nusks of the Avasta. Vohuman and Srosh lead
him to heaven; when he has passed the five spheres, his
glory is increased in the sixth by the light of the prototypes
of all created beings (p\i>); after having come to the
seventh sphere, he heard the answer to every question he put;
God “gave him from the light of his veil the book of the
good religion in twenty-one chapters.”
Fol. 26,1.10.

“it is reported that Muh'unmad ben

e 5 Cspu duﬁ::j P
Pl i) S
P e e b e B A B N
Oy Ty QL sy
b gl oy
a2 dawy & Sy

—u )d g‘_igj wiad | ol (29)

o gy &0 eghy
plodie (i3S a3y ob 1 &

s 43l 0l 08 g2 (NS
d),u UL \) cUb dv &> [’)L"}

_;)__b o rw)%" wiyr
«.\....-;\.—w) r'—'\% {Q\i )d &e—

s> 45 o oo 4

1 For the purpose of comparison, I uge only those extracts that are accessible

to everybody in the careful edition of § S!L

1861, pp. 128-155). The MS. of the
disposal, when I wrote this.

P ME. Soad.

egel (Gramatik der Parsisprache, Leipzig,
ibrary of the India Office was not at my
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The author next gives a very general description of the
twenty-one nusks of the Avasta, and.expatiates on the im-
portance of the Khirad (copia), describing it as the inseparable
friend and confidant of Zarathustra, by whose special help he
was enabled to carry out the prophetical mission entrusted to
him by Ahuramazdi. Fol. 84, 1. 6.

- (A

—S Nl Y =ty oS 0ty o S

o
O\ st ny tore o8 S —sl bk ] s
e gt Sy /j‘)’*‘b ) R RO K g
N0 58, s U:*".’g;,"-’ CIEN SN SOV V- SR

$lam o S Ut & gl of s (lale

N e gt 0l & ) S kg 0 O
)
i

VE Z
A RO ULJ\}'fMJg KPR SR U A RV K S S
b1l 0 g e bl o st ol 518
IR S G IR P S VIR SR K N WO R G K TP
S ) s S s oS o ) e e 2
In the following chapter, fol. 8 b,
- %
..\J,fgju\».\ Sl gl o8 Cley 0

the author begs God to bestow his mercy upon him, that he
may give the description of the Khirad in verse. Fol. 94, 1. 5.

Byl 10 Wl g & s 10 @ B 10 (e
“Now I have revealed the operation of the Khirad ; let the
Khirad itself bring me the heavenly answer (to my questions).

Now, o glorious (reader), listen to the word, as Marzubén,
the native of Rawar, had it.”




In the last introductory chapter, fol. 9a, =l Jl> v,
99w )liasgdy, the author gives an account of himself, and
tells us whence he received his learning. He went to Yazd and
stayed there some time, occupied in learning the old tra-
ditions. His teacher tells him: “Once, a younger friend of
mine, Fl4di Gushtdb, wished to study the Mintkhirad,
written in Pahlavi characters ; at his request I transliterated

it into ‘this Pérsi character.

’»

‘When he died, Marzubdn

received the manuscript and turned the work into verse. I

give the text in extenso.

Ny Pl EK pods g B

Iy bl i a.m?

é..\i\ Oy Jb S o \)4
wi

/P
Sy by Sl & s &
e R e L
S S SN O PR VRV

dzVoy sl hod 1ylas
e g S8 L 3

Fol. 9a,1. 9.

a1 (S Srige Lslas
Bl by g S (S Sy
spy st gy )
b loal bt e
St 0 iy e e
el olas olh oy Ly
b g T s ey &
D spre b oy ol &) dudiys
Uesaty U0 ol 5 i
 podaads gabolleh ol gl
il wd S ) 08 ) g
Al kel oply 0,88 5
< W) r'”.).’.*.*i

S st

Then follow the contents of the Minsikhirad in fifty-four
questions and answers, foll. 10a-54a, besides a conclusion

in three chapters.

I. Fol. 54a.

el ol wlaliy o

3o -

III. Fol. 580.

s r\a"‘\) UMU_ Cashal o

1 M8, slas .
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At the end there is added, in eight lines, a short account in
prose of the six sorts of fires. As far as I can see, the work
is complete, with one exception, viz., the first chapter is fol-
lowed immediately by the ninth, though it only contains two
questions and answers, the first fol. 104, the second fol. 134,
1. 12, whence it would appear, that six questions and answers
are wanting.

This may suffice as a description of the externals of the
work. I shall have now to show its character and value, as
well as its relationship to the Pahlavi or Parsi text, in which
I mark Marzubin’s translation by M. and the Péhrsi text
(edition of Spiegel) P. And first, it may be noticed, that,
to Marzubéin, as to everbody who is not an accomplished
master of the art of versification, the rhyme is a very serious
obstacle, and that in general, we can rely more upon the first
hemistich, as to the genuineness of its contents, than upon the
second, where the rhyme is paramount to every other con-
sideration. It was not the author’s aim to give a translation
of the work, but following the original, verse by verse, to
bring its contents into a pleasing form. To effect this, he
makes occasional additions or omissions, and generalises or
transforms, according to the later tradition, the singularities,
not to say oddities of the Parsee Mythology, which he either
did not understand, or more probably did not think fit for his
purpose, which evidently was to entertain. This paraphrase
has not been made from the hitherto known PAzand transla-
tion; for its proper nouns sometimes appear in a different
shape, which can only be owing to the ambiguous Pahlavi
character, not to the Zand writing, as this expresses every
vowel and consonant separately, Neither does it seem to
have been made from the same redaction in Pahlavi, which is
the source of the Péizand translation ; for the arrangement of
the single verses is sometimes different. The original is that
Pahlavi text, which MarzubAn’s teacher transliterated for
his friend F(lad i Gushtdb into the Pdzand character in
Yazd (0. introduction). Both M. and P. are independent
efforts to interpret the original; the former has often gone
very far wrong, but P. too does not seem to have expressed
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everywhere the full meaning of the Pahlavi original, as
Windischmann already supposed.

The dev aéshma is written in P, as usual khashm (Spiegel,
136, 1. 27, 28), by M. wlusd (fol. 230, 1. 10), which is to be
derived from a variety of reading of the Pahlavi text, as it
occurs in the Parisian manuscript of the Bundehesh (edition
of Justi, p. 76, 10; 82, 3, 6).

P. writes qaniratha qaniras (Sp. 142, 19), M. (fol. 524, 1.
4) o4 ; one read the same sign m, the other (wrongly)

w, in ))3w. Among the manuscripts of the Bundehesh, that

of Copenhagen has always this reading, except in two places,
that of Oxford almost always, and the Parisian one sometimes,
so that I cannot see why Justi has constantly written both in
his text and glossary (m i s>~

Raévand, Pushti Gushtdspan (Spiegel, 148, 8) and Pésh-
yénsai are different names for the same mythical place, where
Sam’s body lies (Windischmann’s Zoroastrische Studien, p. 9
and 247, Anm. 1). The Bundehesh writes always in Zand
characters péshydnsai, and if we transliterate this into the
Pahlavi character, we can readily explain the reading of M.
il b0 (fol. 510, 1. 9) assuming, that in his copy the
second character, the compound (& was missing.

When M. writes jo <58 for P.'s kafidizh and 4 for thézh

(Sp. 137, 34), I do not consider these to be various readings,
but another tradition, probably taken from Firdausi’s Shéah-
néma, which seems to have been used by Marzubén, as we
shall see hereafter.

As to the different arrangement of the verses, I must pre-
mise, that it is sometimes extremely difficult to state which
verses in M. correspond to those in P., and which verses in P.
are left out in M., the more so as the latter generalised and
often misunderstood his original. ~But, paying due regard to
this, the order of the first extract (Spiegel, p. 128-133) would
be, according to M., as follows :—Verses 1-7, 9-11, 15, 14, 16,
17, 21, 22, 24-27, 18, 28, 19, 29, 20. He has, therefore,
omitted vv, 8, 12, 13, 23.
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I lay much more stress upon the inversion of the order than
upon omissions, though these, too, as we find in this chapter
and elsewhere, sometimes seem to arise from other reasons
than the mere caprice of the translator.

I proceed to give the paraphrase (text and translation) of
those extracts published by Spiegel (p. 1331, p. 140f)
so highly interesting for Zoroastrian mythology, and shall
afterwards shortly point out their differences from the PAzand
version. It will be noticed at once, that Marzuban’s lan«
guage is by no means the classical Persian, and that he uses
words, connected with the matters treated upon, that are not
to be found in the hitherto accessible Persian Dictionaries.
Lastly, it must be mentioned that the single MS. which is at
my disposal, that of the Royal Asiatic Society, though in
general a very good one, is not sufficient to constitute every-
where a pure and indubitable text.

O Sy Ul ISCERII W

PR 1 S —-e V1.1 [
s—ia— ol Ky Lty K
S b il il
s o b plalasl b
o) Oy & IR e &
g G S0 olaw Jat S0
o ey oy lopj
il s 535 N
s Wl o b

L S b8 o
. AT e 4
Wby ST 0y W Ly

P M. sy oo S

LT S T 4 g
S RV S Gt
K ugd b St g, @lS
9=y =3\ (po by o 4
b Lty U e )y
bt LU XGRS YR | SO
O ) o & ol s

-

u_:.:t\._,}\ dmy s0pa Yy Sl
2 S 0T by e 10
Qe ol b ddeaz )T &
oy oy ilas, s

"ol oty s £y

* Of. Prst rdiniddrl i 6gamin, Neriosangh ¢pravrttikdritd ya samaynim.”—

Spiegel, p. 128, 11,
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R1st Question of the Wise Man and Answer of the codla.

Again he said : “Of the noble kings, the sublime and for-
tunate princes, who were amongst the Péshdidians, some
were of good judgment and nature, KayAmarth and Hoshang
with intellect and understanding, Tahmrath gained the
victory, a keen warrior; how bright and glorious were Jam
and Ferédin! Besides these just and strong kings—so one
after the other down to Gushtib Shih, who went on the path
of God’s religion—some were oppressors, some just, some un-
just, some good-natured. Why at all did God evince a want
of them, which proved useful? Was it not good to put aside
the wicked ? to raise the good ones higher P”’

Thus he answered: “God, from glory, recognised in this
the signal of good. ~According to his wish he gave assistance
to all of them, through which he afterwards opened the door
of advantage. From the goodness and probity, injustice and
justice, which, in a certain manner, was the character of each
of them—the revolution of the globe and the course of time,
appeared and disappeared (& Sud Svolv f. went on) in this
manner. Through use and damage, noble and mean tenden-
cies, the creation in this manner was disturbed. The almighty,
wise, and vietorious Grod received from each (of them) a dif-
ferent use.”

Kayimarth was useful by cleaning the world of devils and
lusts; he did not think his own body precious (ive. offered it) ;
he prevented the hand of damage from doing evil. Also,
over all mankind, he increased welfare till the day of resur-
rection. Out of the mines he brought forth all sorts of metals,
iron, steel, silver, and gold.

Hoshang was useful in destroying the building and the im-
pure devil ; he killed two parts of all the devils of the world,
when the time of severe revenge came over them. Dev and
demon trembled at him ; he is the founder of the jashni sadah
(festival on the 10th of Bahman). Many institutions (be-
sides) are founded by him, and he did many deeds.

The victorious Tahmrath was useful in binding *Iblis, in
making him powerless and helpless, using him as a sort of
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vehicle during thirty years. The other use is this, that he made
known the writing and reading of seven sorts of characters.
He taught mankind the lines of the architect (taking them
away) from the devs of a bad age.

Jamshid had the use, that during a long time there was no
death, lust, or oppression in the world. The world was
adorned with cheerfulness ; trouble and sorrow and misfor-
tune decreased ; it forgot all evils and embraced the cushion
of affection. Further, as a deed of justice, he founded the
science and art of the world, according to the law of heaven.!
All sorts of things were established by him. He made Jam-
kard a happy place, in which God recognised the good quali-
ties. Then, from the snow and darkness of the dev, Malkis,
being so terrible that there arose a cry from the whole
world, the Jinns and their servants are destroyed at once; of
that dev nothing remains. God opens a door of the Jam-
kard and brings forth all sorts of beings, running, speaking,
creeping, and growing. He gave to the world a world-guard,
and increased the unanimity of the world. The world becomes
cultivated a second time, and it (leg. u«%) gets another
station. In the third place, he chose, from all pure things,
the eatable ones, that food which is suitable according to the
law of Gtod ; he ordered abstinence from filthy food and im-
pure nourishment. Further, of all quadrupeds in existence, of
the (whole) world, he did not give a part to the devs. This
effect came only from Jamshid, that the whole world depended,
in fear and hope, upon him.

Further, the Almighty Gtod saw this advantage resulting
from the serpent of the shoulder and Afrasiab, that, since the
days of the wicked king had come, an age of the revengeful
Ahriman, he transferred the dignity of the reign to them, whose
nature was founded upon the action of the devs. And, if
the sovereignty had not been gettled on them, Ahriman would
have reached his intention ; to Hésham he would have given
the dominion of the world with oppression and tyranny, and
that impure devil would not have been routed nor put to flight
from the world till the day of resurrection. If, in that man-

! Verse 32 is omitted, as the text is corrupt.




23
ner, a dev had been the master, the world would have been
utterly ruined.

The brave Ferédfin had this use, that he chained Dahk, the
friend of the dev, with such a chain, that there is no deliver-
ance nor quarter for that magician. And another use he
afforded, in blotting out of Eran the unfortunate traces of the
devs by cleaning the earth of them.

Mindchihr became illustrious by this use, that he took re-
venge on his father-brothers! Salm and Ttr. He cleared the
earth of magicians with prudence and—a heavy club. He
took many a city from Afrisidb, and gotan ample satisfaction
from him.

Kaikobid was useful in opening the doors of justice to his
people, in maintaining his government in perfect order, in
keeping justice and virtue in a flourishing state. Ie always
gave thanks to God and wore the belt, and from him the
family of the Kayanians is derived. In the world he was
exalted, and he went the way of virtue and dignity.

Karshab (Keresispa) was useful in killing the dreadful
serpent, that was like a high mountain. Wken he raised his
hand with arrow and bow, he killed the stupendous bird
Kamak. Many a dev and beast of Ahriman’s creation,
perished in fight with this hero.

This advantage came from the famous Sam, that he cleared
the earth of the water-devil. He destroyed the house of the
dev Gandarb; he raised a cry from the waterwolf. If, on the
surface of the earth, a single one of the horrid creations of
Ahriman had remained, there would have been no knowledge
of the resurrection in the world, no hope of the good.

By Dastén and Rustam also some good, hidden and mani-
fest, was done in the world.

Kai K&'(is had this use, that SiyAvakhsh came from him.

Siydvakhsh had this use, that virtue and purity appeared
from him, when he built a castle called Kang, whose use the

1 So Neriosangh ¢ pitrbhratarau ;” ‘lidal b. Dardb in the « Farhangi Shah-
ndma,” (MS. of the British Maseum Add, 24413 f. 456 b. 2) s paternal and ma-

ternal grandfather.” “))?)‘3\")4&)';‘5) N N Sy LJ
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wise Siyfivakhsh had recognised. Ie conducted himself
with purity and virtue, when Kaikhusri was born to him.

From the illustrious Kaikhusr(i arose this advantage, that
he diminished the honour of all the magicians. That pros-
perous father killed the king of the magicians, Afrasidb.
Every action he founded on virtue, the world he freed of
magicians. On the mountain, he concealed the door of Kang
Castle, according to God’s order, without helper or mate, so
that for nobody is there now a way to it ; no one knows how
to reach that place, until Siy0shéns appears. The guard of
the world opens for him and adorns the seven kishvars beauti-
fully, for his sake.

Lurhisp (». Luhrésp) afforded a use, by being a constant
worshipper of Gtod, by maintaining the whole government in
order, by accepting the din and keeping it well in his memory.
He destroyed the very traces of idols and their temples, he es-
tablished the rites of the fire-temples. He strove after noble
purposes and bestowed benefits upon good men. From the
Jews and magicians he took away the land from one end fo
the other, when that king Gushtib appeared from his hous

From Gushtib the world got this use, that he spread the
pure religion at this time, and destroyed the worshippers of
idols. He praised only the din of God, he eradicated the fol-
lowers of a wicked religion. He crushed the top of the
cupola of the idol temple. The bad teacher ceased to exercise,
evil influence. He gave assistance in everything to Zartusht,
by this his reign became famous. On account of his deeds,
he was raised from a great man to a king amongst all the
Amshésfands. Most of the devs were defeated by him, he
made all Drujas powerless. Pashfitan and Isfandiyir came
from him and Jamdst, the wise man of his time. All good
increased by them, no age saw or heard of men like them.
They afforded benefit to the world, impure customs and man-
ners vanished. A new law they founded, an excellent ground-
work ; they made the world free of evils.

All these (things) were the use from God, because all of

|
|

them (the above mentioned heroes and kings) were bearers of |

a suitable good.
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63rd Question of the Wise Man, and Answer of the codla.

That wise man asked again—Who has built Kang-diz ?
After being made, where was it hidden ? 'Who hid it on the
earth ?

Where is that fortunate Jamkard 7 'Who built it and hid
it? Where does the body of Sim rest, from eternity to
eternity ?

Where is the residence of the happy Serdsh, for whose sake
devils and beasts are in trouble P

Where is the residence of the ass with three feet, whose
helper is the guiding Jzad ?

Where is the Vourukasha, HOm, the preparer, who has
grown higher than fate and star ? through whom the resur-
rection is prepared, dev and magician fly from him.

Where is the pure Mobad, the king of the morning ? his
occupation is to think of God. When the fish Galmah3 comes,
what is his work and his place? Where is Simurg’s nest,
and what is sought from him and obtained ?

Where is the place of Amrésh and Camrdsh? and what
good comes from them P

It answered thus: As to the place where Kang-diz is—
keep it well, that I may say it to you. The blessed Sertsh
has assigned to it, from its foundation, the place between
earth and air, above the pure and distinguished Erén, neither
in heaven noron earth. SiyAwakhsh built it from the founda-
tion in purity and virtue, and without sin.

If you ask for the Jam-kard, it was built by the happy
Jamshid, in Erin, and well-skilled men constructed it under
the earth. Of all best things, prudent men, birds, cows,
sheep, of everything that grows, that is edible, that can be
used as clothing or bedding, which is of a good and auspicious
class,—of all these there is something in that glorious place;
so that the whole world was deprived of all its property.
Again, the world shall become flourishing, through all those
hidden and incarcerated things.

In the plain of Pashandas lies the body of the noble Sam
before the Damavand. The creator ordered 99999 farvars of
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the pure men (to watch over him), that it might be safe from
magicians and devs. So they watch over it, night and day,
till the day of the resurrection.

The pure Serdsh, with auspicious look, stays in the sea of
the Vis-tukhma tree. The creator has called him, by way of
grace and blessing, “ master of the world,” because all help
in the world comes from him. The defeat of the devs comes
from him ; he watches by night over good men, and also by
day time he takes care of them. e knows what is manifest
and secret, and cares for body and soul. The bold Serdsh
beats the devs, being a protector of goodmen for the time of
the battle of hatred.

The ass, which is called “three feet,” has its residence in
the sea of the Vis-tukhma. It is destined for manifold pur-
poses; purity, virtue, and welfare come from him. All water
coming out of the ground, which has been stained by dirt and
carcass, is purified by him.! When the eye of this ass falls
upon water, it purifies all impurity and vice.

The heart of the preparer Hom is hidden in the sea Vouru-
kasha ; he rejoices this kishvar. His residence is close to the
Vis-tukhma, in the Vourukasha. The creator gave him, as
guardians, 99999 farvars, which always watch over him.
Also, the benevolent Galmihi has his place around him, that
the water devil (Ahriman’s toad) may not hurt him, protect-
ing him from all sorts of kharastars.

The virtuous Mobad Shéh, whose profession is praising Grod,
stays in Havirath. From the head to the middle of his body,
he is like a man ; from the middle to the feet, like a terrible
cow. His residence is in the sea of the Vis-tukhma, always
engaged in pious meditation, He is always in the sea, in fear
and sorrow, acknowledging and praising the pure God. He
pours out into that sea the water made for worship (zaothra),
that dev and magician may perish. Hundreds of thousands
of kharasters perish by each drop of water in that sea. If he
does not constantly praise, if he does not pour the Zaothra into
the sea, then, at raintime, it would rain kharasters full of vio-
lence and hatred upon the earth. From this plague, the earth

1 Verse 38 is omitted as the text is corrupt.
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would be in darkness and distress, neither dust nor stone would
remain in it. ~Neither leaves nor fruit would be on the
branches any longer, mankind would perish most cruelly.

Simurg, with wide step, lives upon the palm tree Vis-
tukhma ; in Arabic they call it the fortunate T{ibA. Sitting
down, he breaks off 1000 branches; when he alights, 1000
huge branches, with leaves and fruit, grow out. When the
heavy branches are broken off, all the seed is poured into the
sea. This seed, with the wonderful branches, is scattered in
the deep sea. Then, the careful Camrosh, on the strand of
the sea, commits it to Tishtar. A second time, Tishtar brings
it to the waves, commits it to the clouds, and sends it to the
zenith. That cloud rains down fruit, gloriously bringing seed
on the surface of the earth, on the mountains, forests, mea-
dows, deserts, valleys, and borders of the sea. Trees and
herbage, and various coloured roses grow from that seed in
abundance ; a world in the world, all that is in it, everything
that grows, high and low ; everything in existence depends
upon the Vis-tukhma.”

The contents of these extracts are to be compared with the
results of Windischmann’s and Spiegel’s mythological re-
searches;! they will enable us to explain nearly all the varia-
tions from the Phzand text, especially the additions made by
Marzubén. Only of the building (o\.x) destroyed by Hoshang
(i. v. 203, and of slbayye instead of Gidpatishah (ii. v. 10,
45 '), I cannot give any account.

V. 12. To the one use afforded by Hoshang M. (Marzuban)
adds another, the foundation of the festival Cashni sada in
conformity with Firdausi, and perhaps taken from him. The
report of it from the Shahnéima is given by Windischmann,
p- 194-96.

V. 3L. M. relates (v. 31-33) a use of Jamshid, the founda-
tion of science and art (<-)oT), which is not in P. (Phzand
text).

V. 5. That “malkosin® (the biblical &APY), described

in P. as a “rain,” in other sources as a winter, appears here

1 Z()roastrischc,,l/lldion, ed. Spiegel, Berlin, 1868 ; Spiegel, Avesta ubersetzt
iii. p. lii. ff.
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as a dev, according to the later tradition. Richardson’s
Persian Dictionary: _ws{le name of a wicked person, on
whose account the deluge was sent according to a notion of
the ancient Persians.

V. 41, 42. The third use of Jamshid, the definition of
that which is allowed to be eaten and drunk according to the
religious law, not being found in P., is probably to be derived
from Yasna 32, 8. ¢ Bagd, Neriosangh’s dakshanayd” (in
the passage, ““ yo manushyebhyah saméisvidayati asméikam
paciindm dakshanayf khadanam,”) seems to have been taken
in a meaning like the Pahlavi, thus Lilw, or Parsi sazhaiha,
“in the right, lawful manner.” (Cpr. Windischmann,
p- 26, 27.)

V. 43. The fourth use of Jamshid is also wanting in P.
The second use in P. (v. 25) is not mentioned in M., but I
think it extremely likely, as Windischmann (p. R03) has
already supposed, that P. has in this place misinterpreted
the orginal.

V. 45-46. That Azhis dahédka is called ¢ dizh padishah”
(so in P., Spiegel, p. 132, v. 22, dahewat dahik), is to be
explained according to the later tradition ; it was taken as an
’idéfa, “ az i dahfik,” the serpent of dahik, and afterwards
divided into two mythical beings : the serpent ()'D and ZohAk.
This latter is the son of an Arabian prince, Who rules the
world 1000 years, being a personification of all sin and im-
purity. Erdn left Yima, anarchy arose, an army goes to
Arabia, making Zohik king of Erdn., Yima flies, is captured
and sawn to pieces. From ;| the tradition made two serpents:
the devil kissed the shoulders of Zohak and two serpents grew
out of it (hence “mAr i dosh,” the serpent of the shoulder, v.
45), requiring as food human brain. This tradition, I should
say, is a picture of the Conquest of Persia by the Arabs, the
colours mixed up from very old and quite modern substances.
Accordingly the “ dahewat” of P. can probably be taken asa
hint of the time of its composition being after the Muham-
madan conquest.

V. 62-64. Between Kaikawdd and Sam, M, inserts Kero-
séispa on his own authority, but in conformity with the tradi-
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tion. The serpent, which he kills, is the Srvara, well known
from Yasna 9, 9. His killing the bird Kamak is also related
in the mythological poems published by Spiegel (Einleitung
in die traditionelle Literatur der Parsen, p. 843, v. 217).

V. 65, 66. M. contains some mythical elements, which I
cannot thoroughly explain, The LS,,T 40 denotes ii. v. 45.
Ahriman’s toad mentioned in Bundehesh, chap. 52, and is
given in P. by “vak” (frog). Perhaps the  shédA i dayan
mayy4,” (Bundehesh, ed. Justi, page 48, 5), whose enemy is
the beaver, should be explained individually, not generally,
as Justi does (ib. p. 27, 8, 9).

V. 66. Gandarb is in the later tradition the minister of
Zohék (Windischmann, 35, 40), but a special building of
Glandarb” is not known to me. The )T ;,5:{ “ waterwolf,”
may possibly be combined with the dev Khavah, who appears
in the shape of a wolf (Bundehesh, ed. Justi, p. 47, 17).

V. 69. Between Sim and Kahds, M. inserts Sim’s son
Dastén, and Rustam, the son of Dastén, probably from the
Shéihnama.

V. 81-86. The information which M. has concerning
Luhrésp—more than P.—is generalised from Firdausi, whose
report is given and explained by Spiegel (Avesta, uebers ii.
p. xi).

V. 94-97. Regarding Kai Gushtasp, M. is more detailed
than P., adding the names of his sons Pash{itan, Isfandiyér,
and Jémést, of whom especially Pashfitan (Peshdtanus), the
ruler of Kangdizh, and the companion of Siydshéns is a well
known hero of the Zoroastrian mythology.

IL v. 13. To Camrosh in P. (v. 10) M. adds Amrosh ; both
Camru and Amru occur in the Farvardin Yasht (v. 109).

V. 17. M. gives the additional information of the building
of Kangdizh, by SiyAwakhsh, in conformity to the Shéh-
némah (Windischmann, 17, 245).

V. 24, Between v. 24-25, M. has omitted P. v. 5.7 and
between v. 25-26 P. v. 9, 10 (Spiegel, p. 141).

V. 56. That the tree Vistukhma was a date tree (J&, is
a statement for which Marzubn himself is responsible,

Lastly, it must be noticed, that Marzuban’s poetry is very
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much of the same character as the “ Ergiinzungen zu dem
Shdhnéme aus den Riwfyets,” (Spiegel, Einleitung in die
traditionellen Schriften der Parsen, p. 317 ff). We have
found it likely, that Marzubén used the Shihnima ; here we
find the exact quotation of it (1. 1. 830, v. 69).

s G.ﬁ)\.() ch’-‘ L &4\;.\(&9

“ All this is related in detail in the Shihn&ma.”

A favourite expression of both is .08 5\ or b (Spiegel,
L1, p. 327, 5, 16 ; 330, 66, and very common in Marzuban).
I therefore feel inclined to assign both authors to almost the
same age, and this scarcely earlier than the end of the 16th
or the 17th century.

It remains for us to state, that Marzubdn often did not
understand his original, and for this reason left out passages,
or wrote something of his own invention ; but from the par-
ticulars adduced above it will appear that he is an excellent
witness as to the tradition of his age, always in conformity
with either of the two sources of all Parsee tradition, the
Zand texts for the ancient, the Shihnfima for the modern.
I would advise the future editor of the Mindikhirad not only
to give the Pahlavi, Pdzand and Sanscrit versions, but also
this most recent recension. Habent sua fata libelli—and here
we have four different witnesses to the fafa of the Minoi-
khirad, all well worthy of being listened to.

The same manuscript contains, on fol. 62-121, another work
of Marzubén, a history of Antishirwén. This is, to a certain
extent, a historical novel in the modern sense, with this great
difference, that here, the action is not the chief point by which
the author tries to amuse his readers, but the interspersed
conversations on moral topics, ‘‘orient pearls at random
strung.” Possibly, the author had a political motive for
composing this poem, as we shall see hereafter. It begins
thus—

ol sl ! "L‘:’

Ui &8 5 lyaty oLl SNad sl 5T
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The author’s name oceurs again on fol. 1184 10.

Wi Jo ualls—l)' Qi Gl p lea oy s
In the introduction (fol. 62a-634), he states that he intends
to glorify Antshirwén,

o wliedy oy S i Sl st
When Kobid, the father of Antishirwan, became a tyrant,
his brother Palish was raised to the throne. After the death
of Palish, Kobdd, having wandered through a great part of the
world, returns and takes revenge. His former enemies are
compelled to fly, amongst them the wise Ynan. “The world
was then forty years under his dominion; he departed, and

nothing remained of him but a bad name.” Fol. 635,

wlg dal costaly lyady slool cade

Having heard of Antshirwin’s succession, Y{inAn consults
his horoscope, and obtains the answer, that Andshirwin
would be a friend to him, Y#n&n writes him a letter full of
advice, and begs leave to return. Fol. 695 .,U 9 &l Oly

Jywwd Anlishirwdn, pleased with the letter, asks him to come.
Fol. 700, \ymbip 05 jo Uay 23, Yiindn sets out and meets
with a glorious reception. The following chapters are unin-
teresting, as the same scene is repeated several times. Anf-
shirwén assembles the wise men of his empire to cuuméoia (w3)
with him, he holds disputations with them, in which Y{nén
naturally plays the chief role. The subjects of discussion are
ethical common places, of so vague and undefined a character,
that it is not worth while dwelling upon them. As an effort
to vary the tale, I consider the episode, that Anfishirwan, after
having heard a sermon of Y{inin’s about moderation, resolves
to send back to his home the son of Mundiri ‘Arab, who is
kept at court as a sort of prisoner on account of Anfishirwan’s
having fallen in love with him (fol. 74 Wiy oS oliT
e ydiw ). After soveral disputations, follows another
episode, fol. 88b. pa.s rUp N lyady 23k a8 The Kaisar
begins to oppress his people ; Anfishirwin writes to him, order-

1 Metr. c_:)\n.v-
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ing him to conduct himself with more propriety, Kaisar
obeys, excuses himself and sends valuable presents and trea-
sures, with which An{ishirwin constructs a garden, and builds
in it a beautiful hall (u‘).’.\)' After this heinvites the Khilkéin,
Kaisar, Fagftr Shih, and Shahanshéhi Hindostin to come
and see his work : they come and admire it. An{shirwin’s
power spreads so far, that ““all the seven kishwars are to him
as slaves (j\yxau).”

Tol. 924, there commences an account of his building, the
Adar Gushasp on the summit of a mountain, from whence he
gets out for Mad&’in, and erects there a palace (t'\g). Lastly,

he builds his own mausoleum (4astd) ; Y{nén writes a book
of which one copy is deposited in the Adari Gushasp, another
in this dakhma.

Here (fol. 1000) the first part of the history ends. Asa
transition to the second part of the work, the author gives
an account of the Sasanian kings, after An{ishirwén, till
the time of Muhammad. Though all of them had the
desire to see the two large buildings of An{ishirwén, none
of them could find the way to them, but at last, “Ali suc-
ceeded, with three companions, ‘Abdurrahim, Mdmin, and
’ Abulkhair. He goes, with a large army, to the Adari Gus-
hasp ; here, an aged Mobad, Rémish Ardm, brings forward
an old book in Pahlavi, the one written by Y{inén : the future
is predicted in it, the mission of Muhammad, the conquest of
Persia by the Muslims, etc. °Ali admires it so much, that he
orders ’Abulkhair to translate it into Persian: then‘Ali sets
out for Mad#’in (also called “ Madina”), where the Kituwals
meet him and describe the dakhma as inaccessibly situated
within a palace (&S&45). <All, displeased by their advice,
sets out again, resolving to destroy the kishak in order to
come to the dakhma. But his army, after having worked a
whole year, sees that its destruction is impossible. Then, an
old servant in the dakhma (or margauzan), whose ancestors
were appointed to wateh it by AnfishirwAn himself, is led to
‘Ali. The pir tells him, that the dakhma is inaccessible to
everybody, but, that Anfshirwin himself, (fol. 108. 8),
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Q\g. U::*"P &ali 9 oj§ u\;.?-
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‘“has mentioned in his own book, that a pious and just king
from among the Arabs, one of the relations of the prophet of
the family of Hashim, will come to this auspicious mountain.”
¢ Ali announces himself to be this king, and asks the pir to
lead the way. He sets out with a few companions. After
having reached the dakhma, they find the body of An{ishir-
win sitting on a throne; on a tablet and a ring are inscrip-
tions in Pahlavi, containing moral sentences and the predic-
tion of the arrival of ‘Ali and his companions, °Alj, after
having uttered a long eulogy on Anf{ishirwin, returns to
Mad#’in, stays there three days and sets out for the Ka'ba,
everywhere mentioning the name of Anfishirwén. Then fol-
lows a moralizing paraenetic conclusion.

I give here the chapter immediately preceding the con-
clusion. (Fol. 1174. 11.)

gl ot Sl &l ey &S by el Code
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“ Three days he stayed in Madd’in, on the fourth he set
out for the Kaba, feeling the desire to walk on the path
of pilgrimage. Everywhere, where God’s lion came, welfare
increased secretly. He spoke of the justice of Anf{shirwén,
always mentioning him. He wrote a memoir (‘-\-«(n) in piety
and justice, mentioning in every way the good religion. May
oppression be far from the followers of the good religion!
an offender of them may fall into misfortune. To him who
brings terror on this people a place in hell is destined.  No
one who is kindly disposed towards them, will ever be blamed
by the family of the prophet (Muhammad). He will be happy
in both worlds, according to the word of the prophet and
‘Ali. A second time the world raised up the good religion
and destroyed the root of oppression. Good men have reached
their desire through it (the good religion); all trouble and
disturbance is allayed. Marzubin never ceased to pray for
it most sincerely.

““ As the description of the Shah’s Margauzan is finished, we
have called this ¢ the book of justice,” because justice ‘is the
greatest ornament in the world. Happy he who educates in
Justice and piety ; so long as there is earth and water in ex-
istence, he will surpass (in glory) the sun.”

Some parts of this story are also found in a MS. of the
British Museum, Add. 24, 413, but in totally different redac-
tions. The two poetical fragments (metr. <o,line) fol,
696.-744. correspond :

L Fol. 695700, 5! (fuspy Ny oS Luder ail i

o) 10 sy ) 0 LU 74y WUy b to Marzubiin,
fol. 736. 3-746. 11.
b us, e




IL. Fol. 706-74a, )\ jes g j1 Jole gty 5Lt e d
il e gl ol to Marzubéin, fol. 766-818. The con-
tents are in general the same, sometimes also the wording is
very similar.

On fol .746. there is a postscript, stating that this _wlse &l 3
wlyasy was copied by order of >0 (.Q\rij-.s}‘djlwﬂ (Mr,
Major Maleolm Sihib) in Bombay 1225 1.= A.p. 1810.

The same MS, likewise contains redactions in prose of the
above story on fol. 494.-57a.

Fol. 494.: ’Abulkhair "Amri speaks of the miraculous fire-
temple of Anfishirwin, and of his disputation with the Mobads
who lived there; they show him two books in Pahlavi, one by
Zartusht himself, the other a/lJ C:" by Yinén. ’Abulkhair
translates the latter into Persian.

Fol, 56la. The same story about An{shirwin’s father
Kobdd, his brother Palish, and Anushirwan’s succession.

Fol. 516. Yinan is called to his Court,

Fol. 534.-67a. contain in prose the second part of Marzu-
ban’s tale, with the single remarkable difference, that here not

‘Ali, but M&mf@in is the hero. Fol. 57a. :d\..a) AR ‘.\45

Jole lyasy  The colophon states, that it likewise was
copied by order of Mr. Major Malcolm S#hib in Bombay,
1225 H. = A.D. 1810. All these pieces are in the same hand-
writing as a Farhangi Shahnéima in the same MS, (fol. 31-45),
which is composed by ‘Edal ben Darib (according to his own
words in the preface) for Major Malcolm, and bears the same
date.

Fol. 612.-68b. in a different hand, offer a third redaction
of the same.tale &0 t_".})\:g)‘ g\Jg ..\,,AJS\ u}j\m ey el
de\d wlyady  Here, instead of “All and Mamn, HArtn
Arrashid is the hero. Some other slight variations are not
worth mentioning.

The whole story is made up, as we have shown, in a not
very artificial manner, of two distinet parts, and accordingly
the author’s purpose was a double one, in the first place, to
glorify An{shirwin, the greatest of the Sasanian kings, his

\
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love of justice, wisdom, and architectural works; and secondly,
to bring the earliest Islamitic history in the person of® Alj, its
chief representative for the Shi‘ah, into a certain relation to
him, describing him as paying the utmost reverence to Anf-
shirwin’s memory. In this way, it would seem, the author,
himself a ,,)o.0, tried to establish a claim upon the Muhamma-
dans for acknowledgement of, and especially protection for the
remaining followers of that creed, which was Antshirwén’s,
whom and which, “ Alt himself glorifies, according to the tale
of Marzubin (vide v. 4, 5 of the above given extract). The
author adds, on his own authority, that “ he who is well dis-
posed towards them, never will be blamed by the prophet
(Muhammad) and his family (especially *Ali”’). On this ac-
count, I suppose that this olo &+l or “ book of justice,” is a
a child of injustice and oppression ; that Marzubn wrote it
during his stay at Yazd, in a time of trouble and distress, in
order to give the persecutors of his fellow Zoroastrians a more
favourable idea of them. Marzubin speaks of himself, in the
last verses of the introduction to Minékhirad, as follows

(Fol. 95. 10):

O Sredy U o Ut s i o sl S
[J 5)\,T} uuug'}_..: u\_n\é_n r.\ 5)\:VSH Onn uﬁojfjbf
A e ) pas— [.b\i\,a:./g bd' s 10 ng\ji VMM"

“ If you see my words orderless, excuse and do not slander.
If through a revolution of fate I am helpless, continually in
trouble and distress—my carpet has been torn by heaven,
not a moment appears to me the face of love. Notwithstand-
ing, the cause of my praise is God, who forgives me, how
sinful T am.” Perhaps we can take this individual descrip-
tion as a true picture of the state of all Zoroastrians in the
Persian empire at his time. As the work is addressed to the
Shi‘itic Persians, “Ali is the hero, whilst in the more modern
redactions (probably composed in India) Ma‘mfin, or the
common hero of Kastern tales, Hirfin Arréshid, plays the
chief part.
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In the following pages I give, as a further addition to our
knowledge of Pérsee literature, a review of the manuscripts
treating of Zoroastrian matters, which are preserved in the
British Museum. They are neither very numerous (fifteen)
nor of first-rate importance, but still they give us an oppor-
tunity, in several instances, of bringing to light some things
hitherto unknown in Pérsee literature.

I. Arundel Orient. 54, A copy of the Vandidéd Sida, the
arrangement of the three sacred books, Vandidid, Yasna, and
Vispered, in which the single chapters are mixed together in
such a way as to suit the recitation prescribed for the usual
worship, similar to the arrangement of the Gospels for the
services of the whole year, which we find in the Evangeliaria.
Interspersed in the text there are numerous notes in Pahlavi,
liturgical directions for the acts that are to be executed in
connexion with the text, many of considerable length and
more numerous than I find in any of the Vandiddd Sadas of
the Library of the India Office. As they are of great im-
portance for the Pahlavi Dictionary, and specially for its most
difficult part, the liturgical terminology, they fully deserve to
be edited, for which purpose this MS. would do very well,
the whole being in good preservation and clearly written. The

"y
ey

following are common in all M'S.:_ﬁg =.Perg. 1y, “till,” “eto

19399<)_9) “till the passage;” )-C"O-’)S_ﬁ’ “to recite to the
end;” ”Qoe”bj M “to recite three times ;”

and the names

of both the officiating persons, 9,5.1:»3 and ,,@,5. Of these

latter some are to be found in Brockhaus’ edition (Leipzig,
1850), while all the others are wanting.

On fol. 1480, at the end, we read &is0 o 2! 0 05 ot

u:'.f{)\_) b o\ j0y o s ) dsunsS, “to say thrice :
broken, beaten be the wicked, cursed Ahriman, with all the
devs and drujas.” Then follows a short chapter (fol. 1485,
149a) in Parsee (Zand character) on the evil eye (casim)
and look (nadara= fs’}!:'ﬁ), and their different kinds. The
MS. has no colophon ; it was probably written in Karméan in
the seventeenth, if not the sixteenth century.

)
|
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II. Reg. 16, B.V. A copy of the Yasna (fol. 158) from
Hyde’s library, clearly written and well preserved. As
usual, the single chapters are separated by two or three stars,
smaller portions by a single one. Dated a.n. 1662. The
following colophon on fol. 1584. line & ff. :—

Y0 pentd yb ashahé ikétdb ézashné tmam shiid—réz amer-
dith mahé ardibéhésht sl avar fakhazérsi az shehenshéh
yazdgr sheheryfr ikétdb nvishtem dofigbe (J)?\no) kamtrin
hérvada dirfb bin hird bin Jadd banslé (MS. banslné= ..u)
mobedh hormaz yr herbGdh rém yhr hrjdkhuéinat (Leg.
ailys & ;) yi navisht yd amdzat dod Afrl kunat édéin bég
htizsné hinésha (,\4i-y») bt édtn bt néki bt khuba b,

The first words are the beginning of a sentence in Zand
(not to be found in the Avastd), that occurs at the end of
several manuscripts. The completest form I know is in the
MS. of the India Office Library, Z. and P. 2, p. 700.

AévO pantd yO ashahd vispd anyaéshdm apafitam shitd
mand vahéshtd urvand.

The first verse, alike in text and translation, we find also
in Z. and P. 5, p. 781, and with a different translation in
Z. and P. 22, fol. 112, edited by Dr. Justi (Bundehesch
Leipzig, 1868, p. xix)!. Taking aévé (instead of the yé of
this MS.) as the genuine reading, I translate “single is the
path of purity (v. of the pure man), all (the paths) of the
others are absence of a path,” i.c. they are no path, they lead
wrong. Apantam is either the gen. plur. of apanta, “having

no way, J#J) 33,” or the accus. sing. of the abstract

apanta, “ absence of way,” -(3-0»3» (ardsis, more correctly

ardsish) = avodla. 34 I take to mean “besides,” ““and,”

and o ? equivalent to the Parsi Aan, though I am well aware

! Justi has dropped ofspé between ashalé and anyalsham; the Pahlavi

translation is accurately this : ‘)5’”5‘” 405» N4, 5.0,” ; Nggy § ,,pu

-0-0»3» 1»40%‘5,. ”,5@”)3.”

2 Instead of s the other translation has ,gwe’u.
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that the usual form is yy0a. The second verse I do not ven-

ture to translate. The colophon proceeds thus :—

“This book Ezashne was finished on Amerdad, of the month
Ardibahisht, in the year 1030 after Yazdagird. I have writ-
ten this book, the praying, most humble Herbad Dérab b.
Hird b. Jandd, in the family! of Mobad Hormazyér son of
Herbad Rémyér. Whosoever reads or writes or learns this,
let him say a prayer and blessing. So may it be (huzasné?)
auspicious ; so may it be, good and fair.”

III. Add. 18, 396. Another copy of the same work, foll.
199, dated A.p. 1737 in the colophon on folio 199a.

JPNRR ROV VIS PRV BEY. ) ST G JUIPKVEXWESR

ool Sl o Son slacals ;) ﬁ'iﬁ KR\ CRA G | WO R V.4
g Lo pl a8t s das
AP0 ki ST o) b g 508 0
Wl e Sl by T by wlsle (el

Qjgel g ailgs &S » L aun oly joil. &JL..;g Jalo e e Ko

Timp Sl pdy (SWIS Ay e (2 Ol g Lo
“ Finished to the praise (of Gtod), in joy and gladness, on

1 The same family is mentioned in the colophon of Z, and P, 17 (a copy of
the Yasna with the Sanscrit translation) dated 926 = 15657, and of Z. and P. 2

(dat. 1129 = 1761 ; pag. 708 \uuly ;U050 D doge (Naygn Jusi j1). By
the uniform reading of the MSS., Dr. Justi’s con_](\.ctm'e)\ﬁ,,b d)\i‘_y,,));b
(Bundeh. page xix.) is excluded.

2 Both M\~ J" and u_,\,)_, I am inclined to consider as careless and false
readings of NTIERL]] (transliterated paras pet in Z. and P. 8, last folio), Justi
(Bundehesch, p.xix, L. 12) prints twice u_,)_,, where both MSS, have ug;_)_,

3 T

Log. L')‘JJ" ¢
+ In this place Indicative and Optative are used promiscuously, y.$ and yL.S

AJ\.A) and J\J\.d), ete.
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Shahrevar, of the month Bahman, in the year 1105 after
Yazdagird, the Sasanian king of Erén. The copyist am I,
the servant of the (true) religion, Mobad Bhikhaji b. Dastr
Rustamji b. Dastiir Bahrémji, Sunjina by surname, a wor-
shipper of the fire Bahrfm, an inhabitant of the village of
Nausari, in the district of Stirat, in Gujardt, India. Whoso-
ever reads or learns this, let him say a prayer for bliss! for
this servant. The possessor of this book is Mobad Ménakji,
son of the liberal and much esteemed?® Naurdzji, of blessed
' memory.”

IV. Reg. 16. B. vi. (Hyde collection). A copy of the
greater part of the Khurda Avastd, dated 1674, foll. 67. It

contains the following pieces:—
For, For.

la. Yathé ah vairyo. 16. Nirang kusti bastan.
3a. Nirang dast si. 6a. Hoshbim.,
96. Khurshéd nyfyish 176. Mihr nyayish.
20a. Mah nyéyish. 23a. Nydyish Ardvistr,
27. Nyéyish Atash Bahrm. 825. DuAé (Nfim-sitdishn).
36a. Paitaéti (Patet Aderbfd). 456. Giah Havan.
48a. Gah Rapithan. 6la. Géh Uziran.
63a. G. Aiwisrlithrem, 56a. G. Ushahin.
58b. Neékéh (CKJ) to fol. 65.
Then follows : (leg. wij1) jb Sy ol s o35l sLis
peile o (sc. Indin) Colssty o o0ty
In the concluding chapter, the writer compares the Zand

characters with the Persian, treats of the different forms of
the Zand characters (at the beginning, middle or end), etc.

Colophon, fol. 67a. : (sl 3, , & byl oS Lt 0l rw RN

O oyt U A 015 & sk o sy sbd oy aijh

s ! c\.‘:\_si:, i oL o o ol Qb oy gl
39 iy Jlp E 0 9 fop ww Cd g0yl sl Wil ey

! Compare Z. and P. 2, p. 703——0_3\)) M)Jb cﬁj;‘-} oo N\}s_ dfjb
M\..sjg S w?! ;4;5\...\._;')5} grﬁ\gjg

* So translated on folio 201,
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oS Leo wilyst & » ol

“ This Avastd u Zand, with the Pazand and Avasta-Zand
alphabets, was finished and copied by the Herbad’s son,
Herbad Hormuzyér b, Herbad Ferdmriiz b. Herbad Kiydmdin
b. Herbad Kaikobdd, Sunjéna by surname, on Anérén, in
the month of Ardibahisht, in the year of Yazd. 1042, after (!)
the order of Konorji b. Nmihéina (b. Nahéina) Phii Mudi.
‘Whosoever reads it, let him say a prayer.”

The same Herbad Hormuzyér copied one year later, 1675,
the Sad-dar i nazm, Add. 6998.

V. Add. 8997, foll. 208. 50 s\awy! Avastdi dartin, a col-
lection of those chapters of the Avasté, that are recited in the
festivals for the deceased, the first of which takes place on
the fourth day after the death. On the 80th day, the Yasna
is read, and the Dar{in Sir6za, invocations of all the Yazatas,
who preside over the single days of the month, over the
months, ete. The same ceremony is repeated on every anni-
versary. This copy is quite modern, written (probably in
Persia) partly in Zand, partly in Persian characters. Many
pages are stained, the ink in many places nearly blotted out.
The whole contains four parts.

1. The particular chapters of the Yasna, arranged somewhat
differently from Anquetil’s statement.?

Fow. Fow.

15. Introductory prayer. Ra. Yasna3,1-8; 24-37; 52-60.
10a. Y. 23, 1-9. 126, Y. 4, 1-28, 42-56.
24a. Y. 37. 26b. Y. 6, 1-22, 39-563.
82a. Y, 26. 37b. Short invocation of the
386. 6 Y. 7, 1-29 ; 43-55. five Géhs.
465.7 Y. 23. 496,56 Y. 7, 59-69.
6la.7 Y. 8, 1-83; 5-9. 63a. A short prayer.
536.1 Y. 8, 10-18, 566.2-10 Y. 4, 63 and a
short prayer.

1 This Fhmsc, which occurs in the colophon of almost every Parsee MS., has

originatec
Syriac, <80 I A ‘;\ N Q. out of the wal of &ayryvdokovres etixeadé
wot k.r.A. which frequently oceurs in Greek MSS.

2 See Spiegel's translation of the Avastd, ii. p. lxxix.

from the Greek ; it is developed, as usual, through the medium of the
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In general, there is omitted the piece corresponding to
Yasna 4, 29-41, and the invocations are shortened ; besides,
there are many other variations from the texts, in accordance
with the liturgical purpose of this compilation.

R. Fol. 56a.-149a. The Farvardin Yasht, invocations of the
Fravashis, who exercise the d=li (intercession) for all man-
kind at Ahuramazda’s throne. Tt is usually read on the Far-
vardin, Khurdad, Tir, BAd, and on the Gathés, the last ten
days of the year. .

8. Fol. 1494.-1695. The three Afringéns, each preceded by
a short introduction. They are also read on the Gtathds, in
commemoration of the deceased.

Afringéin Giahanbir, fol. 1494-1556.
Afr. Gtatha, fol. 155b.-164b.
Afr, Rapithwin, fol. 1644.-1695.

4. Fol. 170-203. The Siréza. Each prayer or invocation
appears in two different redactions, the so-called greater and
lesser Biroza, one axly &uwyTas (i.e. to dyésé yasti, the begin-
ning of the verses in Yasna 8), the other ¥oaesy & (e, to
yazamaidé, compare Yasna 5 and 6). They are substantially
identical with those published and translated by Anquetil,
Westergaard, and Spiegel.

Fol. 170-178b., the Siréza of the thirty days.

1736.-174 (+5.), the same for the months.

174 (46.)-176a., for the five Farvardidn.

Then follow Dardins for special days, a darin myazdi gosfand
(Fol. 1804.), for the seven AmshAsfands (fol. 185a.); lastly,
for Amerdad, Rashnu, Ashtad, and Zamyad (fol. 201a., un-
finished).

For a better understanding of this, the following particu-
lars will be useful. The Darfin sacrifice is performed in
honour of the seven Amshésfands, Rashnu rizista, Sraosha
and the Fravashis, on the days Mithra of the month Mithra,
on Khurdid of the month Farvardifn, on the Ghhanbérs, on
the five last days of the year, and on the fourth day after a
death. Three Darlins are offered, one to Rashnu rast and
Ashtéd, one to Sraosha, and one to the Fravashis of the pure.
The relation of Sraosha, Rashnu rist and Ashtad to the ceres
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mony is, that they lead the departed souls over the bridge
Cinvat.

Of the third part, fol. 1942.-203 is written in Zand, the
rest in Persian characters (like the short interspersed prayers
in the first part). The MS. has no colophon, but was probably
written in Persia towards the end of the last century.

A noticeable fact in this MS,, also occurring in several others,
is the system of transliteration into Persian characters, ap-
plied to Zand texts. That it is a system which, to a certain
degree, accurately represents the original, and is unvarying,
will be proved by the following details, which may serve also
as a help to the rather puzzling task of reading a Zand text
in Persian characters.

| represents sometimes short @ in fine, \o)'/. = mazda;
{=n, au) 8y )p\ab‘ taurvayéni.

T = fo in fine, 13,4 mazdiio, in medio 4o\ nyhofico,
4=\j 5,0 drvaityflosca ; further = a0 in U4} ashaondm ;

& in oLl ameshanam, 4«1y vathwyd, &+l nima. Ao

is also expressed in fine by 4l in 4zl&wo thadshio, by 5T
in 5Ss,.3 pairikilo, and by , in » o4k spananhdo.
< represents also th r;éj'iz yy verethraghnem ; &i=th

sdugds thwadshod, 4,41, vathwyo.

T=j; g=c¢; ¢'=khq; o=dd; so= dh, yalysn,
vidhvaéshtwo.

1 It may be noticed here, that in Sanscrit, ag written by Péarsees, the ¢ =kh

is usually changed into sh: hfisht (. & 42, minbishirad » WS, Asa

curiosity of some interest, I give the§ Sanserit colophon of Z."and P. 19 (a copy
of the Mindikhirad with Neriosangh’s translation), a specimen of many of the
kind.

¥aq quo9 AT wWrwd UfT Feawy a1 & wrww =it
ATAAIARHLY YITH H9A TYO  HTH TREALHAE T ATE
TeRe(E afgQten Ow 1 ATE TG« 9 1° YTATNT (10
AWM B 1° Afglaia. yaa agngfug afad ge
yreguyga ve fafgcta warfad ve afz raifu weafq afy
Tafu Juafa Al mfy swrcafa a7 @ik w1 wfad g

Hag | WA ®oa AW
“In the Samvat-year 1677, in the month Kartika, on the 8th day, in the
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o= in initio=thr, aiylw thrétotems, 08 thradaso.
= gand sh; .= sh.

é: u in med., (.;u\ ashum, gacl ndumd; i in 3598

paoiryd, oas imat, aey)s frdit; ain acT fat, & Cae anhé; de
ig i in fine in 4c\4n! ahmai,

¢ =8h; 5 =p (dwss peresat); &= g; & =0
(34w = mananht); &S and &6 = i (4, e = aihé;
w= 1 andn,

9= in phisdu, vispadshu, 5 e») ahura; and=9, o, w, v.

=166 and 4, ., mtﬂﬁm, agfw’\-‘ yétishea, Ui 8,9
peretfish,  .», voh, a.;‘f*:")-xg gadothshea, (e slirem,
s e framriiidhi, &4 sw 9448 ga0sho sriitahé, dawbis
khshn{imaind.!

ye=.8 in @x}jw taurayéni, 3039 mazda ; & in fine, zj"b
dthré ; e in sowesj) yazamaide ; u in med., bxess framruybio ;
iin fine, 4! asti, in med., awidin spitama. Besides, » is
sometimes quite superfluous, _%,ats khshvash, EYLCVNITASH
vidhaéshtvo, sydadiz khshtwo.

The vowels a, &, i, u are commonly not expressed ; likewise
0in o, (besides y»,). The diphthongs (in med.) are usually
represented by only one vowel.

As a short specimen of this system of transliteration, most
likely, I should think, originating in Persia, I give the ..,y,0
ArkusyS Sjan (fol. 180 seq.) in extenso.

bright half, in the period of Sri NAga; in the Parsee-samvat 850 of Shah
Yazdagird Shahrydr, on the day Rashn, in the month Bahman; this book
Mindikhirad, was written by Mihrban b. Mahydr, a native of Padampfir, and

ordered to be written (y .\ }_, )) by Bahrdam b. Pilhan, If anybody reads
or increases (7) or translates this; may in this affair my writing be pleasant (to
him.). 'Well thinking, speaking and acting!” This was probably translated
from Pahlavi, as  corresponds to the word-separating stroke in Pahlavi y; of the
U I cannot give any account.

1 For this singular mistake in rendering # by 4, T cannot account. I have

to add, that also in the transcription of Pahlavi, 4 is fre ently expressed by
i; for instance, in the Pahlavi-Zand-Persian Glossary, Ad(}l. 22379 and 22378

P
(both by the same hand), 1))Q04 u.‘.‘:‘.{‘ ’ u}i.'."," LJ“(“’:." I .
PN Ky g ete




5Ky 2 plabal pulins gy 10 Byl dpailis 1.
g ] lelo el giloxg Ledyad (lepdis] oS
w185 ggi S i g dlOns)e

LS 108050 Byt i gowdy el il o w2y aed) 8.
Lig) Wilossye (1818) |y negs 4,20 LUy

Lo 2y 92550 ol &0} )0 i i w0y Bl 4,
Lipd) Wlongpe Lego gy WLy WL (el UL,
ol Sy s o8 sk & iy )

pliy et ailonsje 2 p Kb 5p8 eyl 5T 0.
lope mypat 33T ailonspe pls dommy ilongje gins
qdyks) D& ysuan (1818) (hoyyy Buysmd (heys 5,2
S a2 b 510805 ey e 21083 2§
aePaynS lossge ey iy 328 10jn gl 3T glonsie
padedy dsdo (35T 573 105w anyal 33T losgje paings
a5 105w gl 3T et yiph s pSinA o W
5 & b (1820) el a8 i g1 gy oty

Lyt yd i S Wl gl a2, S e 2L ol

Wotossye Y Lialyyo 011 (22 € & (p2 & 58 14,

L g

bl el gitos s s S oyl (egy 2 pulsgiaaly ) 210

i) sy A1 BN a4 gy S )

pg dnl gl U aliiny oUkuy wdlasgin dly)j
oS L 40 (1820)
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ates g beda Lo Bdeedy Wi Sys ) ploge ol 1.
53e8 nﬁ‘aﬁ
el fob‘:)s.) R pigpd e ik T > puide plin orydy D
‘.J\ow/' i85 r}..;)..ajf B ‘..'bw)a o 8,5 r..al u\mb
Fe et r*’f‘ e pli) oy o ity 0818,
j pis bl pU10 50 w0 g2y oGy WKy pile (1834)
B peé00 il pS95 e pdit s plinl 24 0 it 4,
PUIOBG o200 3150y iy 1, T e T ey ol 5.
i peigd
9Ty o st & 5y
P g el Pl 58T sl 19y e AN TR
1050 2,40 f’f" 5 Plosie s (.:,5 f’J“ (1830) wilosose
p o4 }““" 4 N'QJZ‘ g r’)‘JJ mi’) o g r’)sj (’r’
e i i pde (198 s i T plonge
j»‘.;bwj. e ‘.4);)): {.M.s 1850 a2, gn! F"f”J’ ‘.ab
J.: roj-d 1070 22! VJ)J‘ (1844)}' ‘..'bx v 5 S [.Jp.z
Njahet g8 L3y ﬂ@’ﬁjﬁj’ ‘Wj} ”,'Lmv - uv"
P 008 02 T 5T gy 5 i ) ;'r’y" p
B
225 028 T petynh S et 26T a6 AN

(1845) JJ ‘....;}5 5 dub\ .bax/..,

j(ud)u\rbb!d)a [’j“‘"(’b""bj‘)}’ (.J))\)Qb}.mu».cofl‘l
r.uolj 2 ﬁ}:ds‘vb! ﬁ‘, ).J' ‘u)&u‘ (.).)j_ f.}....;\a. &4‘) 21,
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(A pgie s sl (50 R g s lale lel!
Pyt agtdds Ty wilas pdno Wil T Wi STl T Wil
pUsd! T (1850) sy oS oianl astbonds Ty sy pyia

15 g gt ks L il

VI. Add. 8996. A collection of Yashts and prayers (foll.
65) ; dated 1855.

1. Fol. 1. -Bahrim Yasht. 2. Fol. 18a. Atash Nydyish.
3. Fol. 220, Afrin of the seven 4. Fol. R5a. Patet Eréni.
Amshésfands,

9. A collection of prayers with the following names :—

Fol. 456, opv )yl ~\e5 “ prayer to Ormazd.”

Fol. 49a. oo rﬁq “in the Creator’s name.”

Fol. 56a. 5,\:S (wlaws “ boundless thanks.”

Fol. §7b. ;3\ WU “‘ the name of the Lord.”

Fol. 60a. ol pze * it may be manifest.”

Fol. 64, as; o= sleo ™ prayer against the evil eye,”
Yasna 32, 10.

Numbers 1 and 2, and fol. 64 are Zand, the rest Parsi ; the
whole is written in Persian characters, except fol. 64. It de-
serves to be mentioned, that in this MS., as well as in Add.
8995 (both, I suppose, written in Persia), the Yashts and
Patet Erant have a peculiar introduction prefixed to those given
by Westergaard and Spiegel. The latter are usually found in
Indian MSS. The constant phrase at the beginning is
Syan &3 0L Siyad 8y . As & specimen, I give the intro-
duction to the Bahrim Yasht, fol. 1.

P 9Ty sy et o)) Lo & 0L Shund J

1135 2yl it Siapnd aiglan wiglemy Copdl Sl alny,

pladinl g fam i) W kbl 0l & 5 p &iljyss au )
$Us) aslady qalon gl 4l )y oy, g 4ablgn ol plasios
Sy U dsliuy pptat
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“ Great, good, victorious in heaven be Ardibahisht, the
sublime, and Adar, and Srésh, and Varahrim, the pure,
active, powerful, victorious Yazata.” We find similar intro-
ductions prefixed to the Afrin of the seven Amshasfands,
Patet Erant, and Srosh Yasht Hadokht (Add. 8995 fol. 17q).
Whether they serve for a special liturgical purpose, and for
which, I have no means of ascertaining.

The prayers, fol. 456.-68, would form a very valuable pub-
lication, less on account of their contents than thejr language.
‘They are not without considerable difficulties, and I doubt,
whether this single MS. would suffice to give a reliable text.

The following colophon stands on fol. 65 : sl 0 ) pid g
sy Jlas 565 Gl Ui 1S oy ol RO S
saley I8 30 =ty 0o U &S e pls I Wl Jlt
(leg. obS) w6y ) wij 3 laij i Il sl y o E‘ )
e gt L el € Ty g et YL i 3o
Jy o el (o wly e S gl §y o

PP de pd slacagy 1 A ARB LTE

“ I have written this for the sake of purity, that works re-
ligion, teaches penitence, speaks noble and pleasant prayer
and adoration, the progress of the world, the furtherance of
the Creator’s creations—that they may use it till 150 years,
and then after 150 years hand it over to the grand-children.!
Written by the most humble servant of all dust-born scholars,
the follower (u—\.‘(-_si-{: i) of the good Mazdayasnian
religion, Kaikobad Bahishti-Rewén (P) Rustam Luhréisp, on
the Farvardin, the 19th of the Bahman A. 1223, according
to the era of the Kadimis.”

VII. Add. 8995. A collection of Yashts, the whole in
Persian characters. Imperfect at the beginning, the number
of the first leaf being I** Dated 1766,

1. Fol. 1. Ormazd Yasht, beginning with v. 5 (ed. of

! The same phrase occurs in the Pahlavt colophon edited by Dr, Justi (Bunde.
hesch, pag. xixg
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Westergaard) gesidjo &) 5 oy 5059 23] rs\.‘b\ Bow) by

U kgl o g gasdad)

9. Fol. 106. Ardibahisht Yasht.

3. Fol. 17+. Srosh Yasht Hadokht.

4, Fol. 24b. Srdsh Yasht.

5. Fol. 34-51. Patet Erani.

Colophon on fol. 51a. )y pay g BAN (0 e r,..’:,);
&3, 3 W dus pd ale O1al z S e gy gl il

iy plompd

“1 wrote it, the servant of the (true) religion, Dastfir
Rustam b. Dastfir Jamasp, on the day of the best Ized (?) of
the Amerdad, in the Kadimi year of Yazd. 1144. Finished.”

VIII. Add. 8994, Fol. 139. A collection of several smaller
pieces ; dated 1858.

1. Fol. 1. Ormazd Yasht (v. 1-33) in text (Persian cha-
racters), Persian paraphrase and commentary.

9. &l &Syw, “ the oath-book,” a legal treatise on the
obligation of an oath, the duty of an intermediator, the cere-
monies connected with the oath, the formula jurisjurandi
itself. Substantially it is the same with that given by Spiegel
in “ the Avastd translated,” ii. pag. lvi, but they are two
different redactions. The present copy is so full of blunders,
that it alone would not enable one to make an accurate edition
of the text.

3. Fol. 46. Riwdyit, ordinances concerning several duties
of the Zoroastrians.

4. Fol.ﬁlb.d\b?&f XL%)KS) rﬁ:— > )i 9 dal sia
“the book of good advice, by Abit qul o 4623¢ and kankér-
shah (P) of Anfishirwén.” The story is this, that Anfishirwan
assembles 23 wise men ; each of them utters a maxim ()
and Anfishirwéin orders these to be written down in golden
ink ; then follow the 23 maxims of an ethical and paraenetic
character.

5. Fol. 74. A paraphrase of the Ashem vohu with a com-
mentary ; and Fol. 100, the same for the Yathé ahll vairyo.

4




J

6. Fol. 815. Short questions addressed to the wise JAméasp
with his answer ; for instance, who is the best? The wisest P

7. Fol. 840-995. A story of Anf{shirwén. He asked the
wise] Abli Zar Jamhar to compose a book about him; Abf
Zar did so, calling it 4l ;&5. Then he reports a conversa-
tion between himself and his teacher concerning ethical
topics,

8. Fol. 1045.-189. The book of Dadar b. Dadukht, a wise
man in the time of Ship(r, the son of Ardashir b. Bibak ; in
questions and answers. In the introduction it is stated that
the book was translated from Pahlavi by Jalil b. Jahy4d b.
Mihrbén, and transformed into a new edition by the Mobadén
Mobad Abti Nafrin (!) Sroshyér.

Wl wnsolo o olo adlys wal) 1y & o oy ol

dbwl (N & 1 Jlegw & s 0y oo ezl
) S u)ﬂ‘j‘ U\"J'V'U" o\_ﬂ,? o Jal dh..:‘) du\.}.\.}‘)b’-
RUGESWIRY ct§)m U J/.}\_ Lﬁ“L‘\i u\:’j.’ JJL\’;’ u\:) (105) 31y olush
a1 by (1) o ) g gy 23 aalys o e
(sic]) ol wasolo o ol Jui 1 & lasiuya ool

Wy YT gpe g U sl 55U ) Lol iy o ey

ol sl Ty (1050) (Agesy

Then it proceeds: The Kaiser (wsdp! sends to Shapdr, at
ths request, learned men to translate the Greek medical books
linto Persian. These philosophers encroach upon the dignity
'of the Zoroastrian creed, which they despise, for if the revela-
tion in the holy books of the Persians were true, it would
have taught them also the medical art. DadAr answers them,
that when Alexander had come to Persia, he availed himself
of the Persian literature collected in Istakhr; that there
Aristotle translated the Persian medical treatises into Greek ;
and that from him the other philosophers received this
knowledge. Then follows a disputation on physical topics,
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the generation of man, the sexes, the frohars, the divine sense
(0, cJ"’T)’ sleep, etc. At last the Greek savants, when
asked by Dadéir for an explanation of the evil principle,
Ahriman, are defeated. The MS. has two colophons, on fol.
104a. and 1394 ; it was copied by Rustam b. Tirén in the
year 1226 of Yazdagird.

IX. Reg. 16. B. II. (Hyde’s library), contains the poetical
edition of the ArdAivirAfnima, fol. 1-94 in Zand characters ;
fol. 106-152 the same in Persian characters. Title:

‘oL,.VJ iy el a1 oy o)) WIS

Zartusht Bahram is, besides, the author of the Zartusht
and Canghraghdc-nfima. Both texts agree with each other
in all particulars, except a few slight variations arising
entirely from the want of a fixed system of transliteration.

The same MS. contains on fol. 95a., the Péarsee names for
the days of the month; 954., the names of the months; 96a.,
Yatha ah{l vairyd, Ashem voh{i and the Kurshéd Nydyish ;
103a., the names of the devs; 103b., the names of the
Yazatas and Amshésfands ; 1044., the names of the Persian
kings from ¢ Kayaomaras” to Yazdagird. The whole is in
Zand characters.

Twice the same colophon, on fol. 95a. and 1525, ok '.\43

J—y?})‘j—b )" ‘JL.: W™ L:!/o\:v' b\AJ QL)JD'— )’))J ;J‘}.'.) ‘J)‘ sJLS
a_:'}js!‘ M\S B 93 Ao r.\,«.'i _go}?oj;_\ slhonly )" LDy
ailys & » p o Jhosial o aad e dad s0l5 &b saw

s u‘)yj\“

Copied by Herbad Khorshéd b. Isfandiyfr b. Rustam.
Finished in the year 1047=1679.

X. Reg. 16 B. I. Another copy of the same work, like-
wise giving a double text in Zand and Persian characters
(fol. 1-174). Besides, it contains on foll. 174-330, written in
the same manner, the Saddar i nazm, incomplete. The last
thirty ¢ dar” are wanting.

This MS. has no colophon ; it seems, however, to be written
by the same hand as Reg. 16 B, IT,, Khorshéd b. Isfandiyar b.




Rustam, A.p. 1679. On the first fly leaf we read :—This
book is very hard to be procured, for when I had prevailed
with the Priest to write it for me, he durst not let his own
caste or sect know of it, but wrote it all in the night, when
all eyes were shut and asleep.”

XI. Reg. 16. B. XV. (Hyde’s library). A copy of the
Saddar i nazm (foll. 165), dated Muharram 1050 of the Hijra=
A.D, 1640. This work has been long known in Europe by
Hyde’s Latin translation in ¢ Veterum Persarum ctr. reli-
gionis historia, Oxonii, 1780.” (Second edition).

XII. Add. 6998. Another copy of the same work (foll.
420, written by a European hand, with Hyde’s Latin trans-
lation. The original of this copy was dated A.H. 1043 = A.D.
1633, and written by Hormuzyér b. Ferfimr(iz b. Kiydmdin
Kaikobid (see under No. 4).

The author of this poetical edition of the “ hundred doors”’
J98e is not known. He states in the introduction, that he
went to Karméin and studied there under Dastfir Shahriyar
b. Melikshéh, the author of the ground work in prose
(8 joue S quoted in the collection of Riwayat, MS.
Anquetil xii., Spiegel’s tradit. Lit. der Parsen, p. 89, anm. 1).
The date of the composition of this is 864 of Yazdagird=a.D.
1496.

XIIT. Add. 24,418 foll. 94. A collection of treatises, pur-
chased from Major Malcolm. It contains—

1. lsto i fol. 1-19, beginning (w)ls \adye wtwlo 5L
&Y sanl gy ol el 51 &S« Commencement of the
history of the Behdins of Persia, who emigrated from Erén
to Hindostan,” Translated by 1. B. Kastwick, in the Jour-
nal of the Bombay Asiatic Society, 1842, p. 168 sq. Quite
modern handwriting.

2. Fol. 22-25 .A fragment of a Pahlavi dictionary, explained
in Persian, arranged according to the first and second letters of
the words. The author frequently quotes Zartusht Bahrém.

Tncomplete at the end ; last words 595 &y s Jst b L

&ad JJL) ‘).M) AA)) \)g/\! g_,yxm ‘_g\;,))w.f.o U)\:)J db)
auilys. Very bad, modern handwriting. 7 11 ILe (

‘L//#-(“’""t; LI/&'
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8. Fol. 31-45. aslnlt &3, a short explanation of old
words occurring in the ShihnAma, composed by fudal b.
Dérab, at the request of Major Malcolm, in the year 1179 of
Y.=a.p. 1809, in Bombay.

4. Stories of Anfishirwén, (see p. 84), a. fol. 49-57,
copied by Xidal, in the year 1179 of Y.; b. fol. 61-68, by an-
other hand; c. in verse, fol. 69-74, copied by Tidal, in the
year 1179 of Y.

5. Fol. 77-84. Another work composed by Tudal, at the re-
quest of Major Malcolm, treating of the Pdrsee names of the
days and months, and about the festivals Naur6z, Naurdz i
buzurg ,\S 4 uié and )K,a7 e

6. Fol. 85-94. The history of Ardashir b, Babak, in Pahlavi.
Quite modern handwriting ; not improbably co pefed by Tdal
b. Daréb.

XIV. Add. 22,379. A copy of a Pahlavi glossary, with
transliteration into Zand and Persian characters, and a Persian
explanation (foll. 88). It begins with seven introductory
verses in mutakarib ; then a comparative table of the Pahlavi,
Zand, and Persian alphabets. From fol. 3. follows the glos-
sary in 24 abwab (chapters), arranged according to subjects—
names of God, the angels, elements, world, animals, ete. ;
lastly, the names of the days and months, the five gthés and
the numerals. The whole is clearly written (in India), and in
good preservation ; the bottom of the first twenty leaves is a
little damaged. There is no colophon, but the MS. probably
dates from the latter half of the last century.

This glossary is, I think, the same that was published by
Anquetil, though not in the original order, and inserted by
Dr. Justi in his dictionary to the Bundehesh, and which Dastr
Hoshangji is going to edit. As nobody has given a descrip-
tion of the work in its original order, I have no means of de-
ciding this question ; but a careful comparison has shown me,
that all the words adduced by Dr. Justi from the Parisian
MS., are found here, along with some others, which do not
seem to occur there. In the Persian explanation, other words
are sometimes used than those quoted by Justi. ~About the




identity there can be scarcely any doubt, but possibly this
MS. offers a somewhat different redaction.

XV. Add. 22,378 is written by the same hand as Add.
22,379. It contains four pieces, viz. :—

1. Three sections of the Bundehesch (chap. xviii., portions
of chaps. xix. and xx); the Pahlavi text with Persian trans-
literation and Persian translation, interspersed with a com-
mentary (or glosses). Fol. 1-8.

2. In the same manner, the beginning of the Shikand
Gumini Gudhar (foll. 8).! It breaks off with the following
passage :—

38 (20 &8 ol LB 38 L0yl o g o)

SN @b il 30 By <ol sbas Wy {.\,ﬂ W :s;.&ird\

3. A Zand glossary. In the first column, the Zand word
with Persian transliteration ; in the second, the correspond-
ing Sanscrit (on the first page with Gujarati, afterwards with
Persian transliteration) ; and in the third column, the Persian
explanation. Foll. 32.

4. A few notes on the sounds of the Zand language as com-
pared with those of the Persian and Gujarfti (unfinished).
Foll. 4.

This M. has been used by Dr. Justi for his edition of the
Bundehesch, and is described in the Introd., p. xvii.

P.S.—When I wrote the description of the Anfshirwan
romance and its different redactions, I was not aware of
a most interesting fact, which considerably strengthens my
opinion of its being composed from a political motive. Dr.
E. Polak, in his valuable book, Persien, Land und Leute,
1861,” p. 28, says, that the Gtabrs in Yazd are indebted for
their existence, however wretched it may be, in the main to a
“ Freibrief” (writ of toleration) of ‘Ali, which they pretend to
possess, and that without this they would have vanished long
ago from the soil of Iran.

Hitherto I was not able to state anything aboyt the time
of Marzubln. At present, however, I see that I did not

! By the way it may be mentioned, that Z, and P. 15 (Tndia Office Library),
which bears the title of Shikand Gumans, is a Patet in Pahlavi.
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pay the necessary attention to one verse in the introduction
to the translation of Min6ikhirad, viz. fol. 94. 1. 9.

S 0l gis sly o ) oy S il S Uy ol
“If you count its (the book’s) name, then it will be a com-
memoration of me and of it and of you.” Now, the name
of the book is ;% dvy and the numerical value of these
characters, added together, gives 980. - This, according to the |
era of Yazdagird, would correspond to A.p. 1612, which date
comes pretty near to my conjecture on p. 80, 1. 9-12.
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