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INTRODUCTION

The shared symbols, myths and rituals have always had a vital importance in the
establishment, organization and maintenance of popular nationalist movements. While some
of these symbols and practices are common among all nationalist social movements, some
others are context-specific because they are meaningful, and have an organizing power only in
a certain social context. In fact, as the ideology of nationalism is constructed on the basis of
the idea of homogeneity and collectivity of a certain social group, the presence of context-
specific shared elements in a certain form of nationalism becomes necessary to create the
sentiment of we-ness within the group so that the given social group could imagine itself as a
distinctive or sui-generis social entity and perceive outsiders as the “others.” For these shared
symbols, myths and rituals to be effective in constructing a group-consciousness, rather than
to be directly political and rigid', they should be flexible and ambiguous enough to be
interpreted and internalized in different ways within the group.? In other words, the shared
elements in a nationalist movement should be amenable to different interpretations, so that
varieties of individual perceptions of them would not create a dissolving crisis in this group.
That is why most of the nationalist symbols, myths and rituals are mystical and constructed to
be ineffable. When the mysticism and ineffableness becomes embedded in the shared
elements of nationalist movements, the range of the varieties of the individual interpretation

and of internalization of these shared elements becomes wider.?

! Abner Cohen, ‘Political Symbolism’ Annual Review of Anthropology Vol. 8 1979, p. 88.

2 Anthony Cohen, Toplulugun Simgesel Kurulusu (Ankara: Dost, 1999), p. 15.

3 Omer Seyfettin’s stories of Kizilelma Neresi and Bagini Vermeyen Sehit are very explanatory in terms of
indicating to us that the preservation of the fluidity, flexibility and mysticism of the national symbols are thought
of as significant for Turkish nationalists as well.



Although the group members consider these shared symbols and practices given and
self-evident, they are constructed and recognized within historical and social processes, and
through interaction within the group. Hence, their maintenance depends on the ability of the
social group to reproduce them within the realm of social relations. Art and literature are some
of the most appropriate spheres for the reproduction of the nationalist symbols, rituals and
myths*. However, apart from reproducing existing shared elements of a nationalist movement,
art and literature can be the spheres of the invention and creation of new symbols and new
myths; and in some cases the artistic and literal works, themselves, can be nationalist symbols.

Turkish nationalism is not an exception to the fact that literal and artistic works
effectively provide or reproduce nationalist symbols and practices. However, as Turkish
nationalism’s configuration has been subject to change along with the socio-economic
conditions of Turkish society, the shared symbols, rituals and myths that have been
incorporated into Turkish nationalism has varied throughout the history of modern Turkey.
This is, of course, not to deny the fact that there have been some continual symbols and myths
within the ideology of Turkish nationalism.

Turkish nationalism does not solely consist of its official interpretation by the Turkish
state; it has always had some variants. Although the main skeleton of Turkish nationalism was
historically created by Turkish state elite, how it manifested itself and was practiced inevitably
differed within the private sphere, because Turkish society has had a heterogeneous social
structure constituted by different social groups with different characteristics and hence
different tendencies and perceptions. For instance, one can easily realize that the practice of
Turkish nationalism in the urban context is strikingly different from its practice in the rural
context. As the Turkish society developed through capitalist lines and as new social classes
come into scene in the urban context and consequently as the new political identities started to

flourish in the political sphere, these differences have become even more visible. Especially

* Herkiil Millas, ¢ Edebiyat Metinlerinde Milliyet¢i Tarih Soylemi’ in Tarih ve Milliyetcilik: 1.Ulusal Tarih
Kongresi (Mersin: Mersin Universitesi Yayinlari, 1997), p. 94.



after 1960s, when various political ideologies came into the political scene, one could observe
that Turkish nationalism acquired different and even contradictory forms as a result of its
integration with different political ideologies. Therefore, the nationalist symbols, rituals and
myths utilized in Turkish nationalism varied according to also the political ideology with
which Turkish nationalism integrated. However, one should note that this does not mean that
such diverse manifestations of Turkish nationalism represent a complete rupture with official
Turkish nationalism. In most cases, the “unofficial manifestations of Turkish nationalism™
was built on the basis of the ideological assumptions and symbols of the Turkish nationalism
of the Turkish state.

The Nationalist Action Party (MHP) or the idealist movement (ilkiicti hareket) in the
popular language is one of the political and social movements who adopted and developed a
distinct understanding of Turkish nationalism. In terms of its dynamic structure, what we
claimed about the Turkish nationalism in general is also valid for the nationalism of the
tilkiicii movement in particular: there is not one strict form of MHP nationalism. Its form and
even its content are subject to change according to time and also according to specific social
contexts. Therefore, the symbols, practices, discourses, assumptions, rituals etc. employed by
the Nationalist Action Party do not exhibit a homogenous and fixed character. However, at the
same time, it is still possible to argue that there have also existed certain continual symbols
and practices, which has been adopted by almost all sympathizers of the i/kiicii movement. In
fact, the presence of these shared elements, without an exception among all éi/kiiciis make it
possible for them to develop and maintain a group identity. However, I should remark that
even if all #ilkiicii movement has collectively shared symbols and practices, how they are
understood, imagined or manufactured might vary. As I mentioned at the beginning such
flexibility is necessary for a shared element to be effective and influential in nationalist

movements.

S Umut Ozkirimly, “Tiirkiye’de Gayriresmi Milliyetcilik ve Popiiler Milliyetgilik” in Tanil Bora and Murat
Giiltekingil eds. Modern Tiirkiye 'de Siyasi Diisiince: Milliyetcilik Vol. 4 (Istanbul: Iletisim, 2002) p. 706.



While some of the shared elements in the zlkiicii nationalism were produced by the
movement itself, through its own social and political practice, a great part of these shared
symbols, rituals and myths were transferred from official Turkish nationalism. For instance,
one can argue that the Turkish nationalist elements in the “dominant official ideology’ of the
Turkish state were reproduced by the zilkiicii movement in their extreme and crudest forms.
Apart from the elements in official Turkish nationalism’, the symbols and representations
used in some independent literal and artistic works have become a source of inspiration for the
organization and mobilization of the Nationalist Action Party. Nihal Atsiz, for instance, was
one of the most important figures that have influenced the zilkiicii movement.

This situation demands the following significant question: Although there never
emerged any complete correspondence between the ideology of the Nationalist Action Party
and the ideological outlook of Nihal Atsiz as we shall see later, what factors prepared the
conditions for the fact the latter is very influential over the former? In this paper, I will
attempt to answer this question and my answer, at the end, would provide us some hints for
understanding both the nature of the #i/kiicii movement and Nihal Ats1z’s perspective on the
world. While answering this question I will establish some links between some continual
structural characteristics of the iilkiicii movement and the general political outlook of Nihal
Atsiz. However, before undertaking such an attempt, first of all it will be necessary to define
and show some general characteristics of the zilkiicii movement and then to present some

evidence that shows the idea that Nihal Atsiz’s works were really influential on the

¢ What I mean by the “official dominant ideology” is the unity of certain assumptions, beliefs, practices and
symbols that are employed by the dominant social forces to justify the existing social establishment. The
configuration of the official dominant ideology might vary according to specific social and political conditions at
a certain historical moment. The official dominant ideology is usually an amalgam of certain discourses and
assumptions from different ideological outlooks. For instance, the Turkish official dominant ideology can
incorporate the elements of liberalism, socialism, nationalism and fascism, at the same time, in terms of building
and maintaining hegemony over subjugated segments of society. This conceptualization takes its inspiration from
Antonio Gramsci, Selections from the Prison Notebooks, eds, Quintin Hoare and Geoffrey Nowell-Smith,
London: Lawrance and Wishart, 1976. and also Ernesto Laclau, Politics and Ideology in Marxist Theory,
London: Verso Books, 1977.

’ Taml Bora and Kemal Can, Devlet Ocak Dergah, (Istanbul: Iletisim, 1991), p.43.



mobilization of zilkiiciis. In the latter part, while discussing the factors that could facilitate
Atsi1z’s influence over the iilkiiciis, I will explore the parallelism between the ideas, symbols
and notions in Atsiz’s novels of Bozkurtlarin Oliimii, Bozkurtlarin Dirilisi and Deli Kurt ,
some of his articles, poems, stories and the practices, assumptions, on the one hand and
discourses of the iilkiicii movement, on the other.

A) WHO ARE ULKUCUS?

In this paper, as most of the scholars do, Ulkiicii movement will be taken as the
political movement that developed under the leadership of Alparslan Tiirkes. Tiirkes, as a
former army officer, held the presidency of Republican Peasants Nation Party (CKMP) in
1965 and reconstructed the party through ultra-nationalist and anti-communist lines with its
Nine Lights doctrine® and in the end, renamed it as the Nationalist Action Party in 1969°.
Although it is the beyond the scope of this paper to discuss whether the formation of the
tilkiicii movement was the direct the product of the deliberate attempt of the Turkish state to
counter a rising socialist political struggle in Turkey'® one can easily observe the fact that the
tilkticii movement until 1980s portrayed the “dangers” posed by communism as its raison
d’etre and as an important tool for organization, motivation and mobilization. The dlkiicii
movement, then, will be thought of as the political movement that emerged under the actual or
symbolic leadership of Alparslan Tiirkes and under the banner of nationalism and anti-
communism and then continued, after the death of Alparslan Tiirkes, by persisting to convey
certain historically essential characteristics of iilkiicii identity but with some changes, as we
shall see later. However, my identification of the zilkiicii movement on the basis of its political

party and leader should not mislead us to consider the characteristics of this movement as

¥ The doctrine of Nine Lights was to defend the following nine principles: nationalism(milliyet¢ilik), idealism
(tilkiiciiliik), morality(ahlak¢ilik), social-mindedness(foplumculuk), scientism(ilimcilik), the guaranteeing the
freedoms (hiirriyetcilik), peasantism (kdyliiciiliik), development and populism(gelismecilik ve halk¢ilik),
industrialization and technology (endiistricilik ve teknikgilik)

? Mustafa Calik sees the 1 August 1965, the election of Alparslan Tiirkes for the president of the CKMP as the
beginning of {ilkiici movement. (Mustafa Calik, MHP Hareketi (Ankara: Cedit Nesriyat, 1995), p. 93.

1 Omer Laginer in the preface that he wrote to the book Tanil Bora, Devlet Ocak Dergah (istanbul: iletigim,
1991) proposes some ideas through these lines.



consisted solely of the party’s official political activities and perspectives. Ulkiicii movement
is also a distinctive political and social culture, as well as a means to constructing a social
identity. This situation emerged as a result of the party’s distinct ways of popularizing itself.
The party established some additional institutions like Ulkii Ocaklar: (Idealist Club),
Komunizmle Miicadele Dernekleri (Associations for the Struggle Against Communism),
where the iilkiiciis socialized themselves and, developed and reproduced their own ilkiicii
identity and, got involved in the local political struggle with local agendas. This made it
possible for the Nationalist Action Party to create and maintain a “calcified” popular support
with a specific nationalist culture and identity.

As I mentioned before, political and ideological outlook of the iilkiicii movement had a
very dynamic structure as its configuration changed according to social and economic
developments in Turkish society. At a certain level of abstraction and by disregarding the
variants within the zilkiicii movement itself, it is possible to periodize the historical
development of the Nationalist Action Party by analyzing the changing political tendencies of
the iilkiiciis. The first period of the iilkiicii movement is the era between 1965 and 1969,
within which the party leadership prioritize the agendas of anti-comunism and Turkish
nationalism. The period between 1969 and 1980 marks the era in which the Islamic elements
were increasingly incorporated in the party’s Turkish nationalism and anti-communism''. In
the period between 1980 and 1990 the ii/kiicii movement experienced a political identity crisis
because of both the fact that Turkish left, increasing power of which had been one of the
important justifications for the existence of the iilkiicii movement, lost effectiveness on
Turkish politics and that the ilkiicii movement’s leadership remained indecisive and
inconclusive about developing a consistent attitude and policy towards the 1980 military
intervention, which hit also the most prominent zilkiicii cadres and its party organization.

During this period, iilkiiciis inclined to more intensify already existing Islamic elements in

! Burak Arikan, ‘Tiirkes’ten Bahgeli’ye MHP: Degisim Nereye Kadar’ in Seyfi Ongider edt. Milliyetcilik,
Fasizm ve MHP (Istanbul: Aykiri, 2002), p. 44.



their world outlook at the expense of Turkist sentiments.'> However, post-1990 period,
without completely leaving the Islamist discourse, witnessed the revitalization of the Tiirkist
elements in the zlkiicii movement, as a result of the independence of the Turkic republics of
the former Soviet Union and of the rise of a Kurdish separatist movement'*. Such a
periodization of the history of the lkiicii movement will be very helpful for us to set the
reasons for the changing intensities of Nihal Atsiz’s influence on dlkiiciis. This periodization
will be embedded in my analysis throughout this paper.

B) THE CONTINUAL INFLUENCE OF NIHAL ATSIZ OVER THE ULKUCU
MOVEMENT

Given the facts that Nihal Atsiz’s political outlook involves an extreme and pure
Turkish racism and that the ilkiicii movement in the discursive level rejected and criticized
the ideology of racism, one can doubt the existence of an ideological and emotional link
between Nihal Atsiz and ilkiiciis. It is true that after 1969, when the #i/kiicii movement
incorporated Islamic elements into its Turkish nationalism, Atsiz’s organic connection with
iilkiictis was completely broken.'* However, this does not necessarily mean that Atsiz ceased
to be an important and inspiring figure for silkiiciis."”” Almost in all periods of the ilkiicii
movement Nihal Atsiz’s works have provided conceptional and symbolic inputs to the
cognitive world of iilkiiciis and that he has always, but with different intensities, been an
important and respected figure within the zilkiicii movement.

Once the similarities between the iilkiicii practices, symbols and rituals, and the
elements used in Nihal Atsiz’s literal works are traced, one can easily have the sense that

Nihal Atsiz had many “contributions” for the #i/kiicii style of action. In fact, this reasoning can

12 Merdan Yanardag, ‘MHP nin Gelecegi: Sonuglar ve Olasiliklar’ in Seyfi Ongider edt. Milliyet¢ilik, Fasizm ve
MHP (istanbul: Aykir, 2002), p. 23.

13 Kemal Can, ‘Ulkiicii Hareketin Ideolojisi’ in Taml Bora and Murat Giiltekingil eds. Modern Tiirkiye de Siyasi
Diisiince: Milliyetcilik Vol. 4 (istanbul: Iletisim, 2002) p. 672.

14 Giiven Bakirezer, ‘Nihal Atsiz’ in Taml Bora and Murat Giiltekingil eds. Modern Tiirkiye 'de Siyasi Diisiince:
Milliyetcilik Vol. 4 (istanbul: Tletisim, 2002) p. 353.

'S Can, p. 667.



be supported with some material evidences. For instance, a former iilkiicii scholar, Mustafa
Calik, who undertook an empirical study among “Gilimiishane MHP elite composed of 144
people” in 1977 asked the question to zilkiiciis that “Which authors or books became the most
influential over you?” Interestingly nobody gave the name of Alparslan Tiirkes’s works.
While Necdet Seving is the most frequent answer with 23 people, Nihal Atsiz follows him
with 21. Osman Yiiksel Serdengecti is the third with 12 ranks.'® One can easily claim that
Necdet Seving is not a surprising answer when we consider the fact he was the editor of Bizim
Anadolu(Our Anatolia) that was the official newspaper of the Nationalist Action Party. In
1977, this was the only official party publication that can be distributed to rural places of
Anatolia. Therefore, what is much more important and surprising and hence worth analysing
than the readability of Necdet Seving is the popularity of Nihal Atsiz among Giimiishane
tilkiiciis given the facts that there was not an organic connection between the Nationalist
Action Party and Nihal Atsiz in 1977 and that the publication and distribution opportunities
were limited in 1977 Turkey, and that after 1970s Nationalist Action Party started to give an
increasing emphasis on the Islamic elements in its ideology at the expense of Turkism, a
tendency which would clash Nihal Atsiz’s world outlook."”

There are some other indications of the popularity and importance of Nihal Atsiz
among uilkiicii community. The current party president Devlet Bahgeli’s following
interpretation of the 3 Mayis 1944 case about Racism and Turanism in Turkey (Irk¢ilik,
Turancilik Davast), in which the prominent Turkist figures like Nihal Atsiz, Riza Nur and
Alparslan Tiirkes were charged with having racist and Turanist ideas, shows that Nihal Atsiz’s

significance and prestige among the zilkiicii community is still strong:

Bilindigi gibi, Tiirk Milliyetgiligi tarihinde 6nemli doniim noktalarindan biri olan 3
Mayis 1944 hadisesinin {izerinden tam 49 y1l ge¢mis bulunmaktadir. Ama 3 Mayis 1944’1

1 Mustafa Calik, MHP Hareketi (Ankara: Cedit Nesriyat, 1995), p. 126.

17 If the Declaration of the Nationalist Action Party in 1977 Elections (MHP, 1977 Milliyetci Hareket Partisi
Se¢im Beyannamesi, (Ankara: Emel, 1977) and the party’s youth organization’s program-like publication (MHP
Istanbul 11 Genglik Teskilat1, 50. Yila Dogru (istanbul: Yiiksel, 1973) is compared, the over-dosage of Islamic
sentiments in the former is quite visible.




doguran sartlar ve gelismeler 5nemini ve sicakligim bugiin de korumaktadir.iste boyle bir
donemde kararli ve ilkeli bir grup Tiirk Milliyetcisi aydin, rejimin yarattig1 baskici ortama
ragmen, tehlikeli gidisata “dur” demek i¢in kamuoyuna ve devlet yonetimine uyarilarda
bulunmuslardir. Biiyiik fikir ve dava adam1 rahmetli Nihal Atsiz’mn 6nderlik ettigi ve rahmetli
Basbugumuzun da yer aldigi bu aydin hareketine duyarli Tiirk gengligi de destek olmus;
boylelikle Tiirk Milliyetgiligi, fikir akimi hiiviyetinin yaninda sosyal bir hareket mahiyeti de
kazanmaya baslamustir. (...) Bu vesileyle, Basbugumuz Alparslan Tiirkes Bey ve kiymetli fikir
adami Nihal Atsiz Bey basta olmak {izere zorlu bir donemde adini tarihe yazdiran biitiin dava

biiyiiklerimizi rahmet ve minnetle antyorum. Ruhlar1 $ad, mekanlar1 cennet olsun',

Some other examples and cases show not only the fact that today, among the
tilkiicii community, Nihal Atsiz is a prominent figure, who became very effective in
the construction of the cognitive world of and style of action of zilkiiciis, but also the
fact that Nihal Atsiz, himself, has become a symbol of zilkiicii movement. The
following sentences from a popular zilkiicii newspaper is an appropriate occasion to see

how Nihal Atsiz has become a symbolic personality for the #i/kiicii movement:

Degerli okurlarimiz, gegen hafta verdigimiz Basbug Alparslan Tiirkes posterine gosterdiginiz yogun
alakaya tesekkiir ederiz. Ilgi ve taleplerinizi dikkate alan yaym kurulumuz bundan boyle

Tiirk Milleti’ne hizmeti ge¢mis abide sahsiyetlerin posterlerini siz degerli okurlarina armagan etmeyi
kararlastirmistir. Bu ¢ergevede gelecek hafta Tiirk Milliyetciligi’nin 6liimsiiz 6nderlerinden Hiiseyin
Nihal Ats1z’1n 35x50 ebadinda bir posterini verecegiz. Hayati Tiirk Milliyetgiligi miicadelesiyle gegmis

bu Ulkii Devi’nin orijnal tablosunu kagirmayimn. '

After this point, [ will attempt to analyze the factors that could create the convenient
context for this situation to occur. I will claim that seven interrelated essential characteristics
of the uilkiicii movement prepared a convenient context for Nihal Atsiz’s ideas, symbols and
myths to be influential over the cognitive world and action style of the zilkiicii movement.

C) SEVEN STRUCTURAL AND CONTINUAL CHARACTERISTICS OF ULKUCU
MOVEMENT and NIHAL ATSIZ’S WORLD VIEW

18 From, Devlet Bahgeli’s official circular distributed within the Nationalist Action Party,
' Kurultay, 18 January 2004.



1) Ulkiicii Movement’s Tendency to Differentiate Itself from Existing Political Forces and Its Marginalism

Although in some historical periods, it seems difficult to differentiate Nationalist
Action Party from the parties in central right in terms of the policies developed and political
strategies pursued, the supporters of the Nationalist Action Party tended to consider that they
have a separate and distinctive political identity. Most of the time, the party elite, also, had to
develop some marginal policies and discourses to differentiate the party from “status gou”*
politics. These policies, to some extent, satisfied party’s supporters’ sense of distinctiveness
and marginality.”! Developing a marginal discourse was necessary especially for drawing a
continual political support from local middle-class and small capital holders of Central
Anatolia, who economically suffered from the penetration of the big capital owners into the
local markets that they had occupied beforehand and hence were alienated from existing socio
economic transformation of Turkish society.”” One can argue that after 1990s, this radicalism
became necessary for attracting the urban poor, who were alienated from the existing social
order to a great extent as a result of deepening unequal distribution of economic resources in
the urban context. However, as the ideology of central right of Turkish politics and the
dominant official ideology of the Turkish state had a changing conceptional and discursive
outlook, as a result of the changing political and economic strategies of the dominant social
forces in Turkey®, the iilkiicii movement also had to arrange its political stance and discourse
according to the nature of the political discourse of the central right and of the Turkish state.?

This situation was combined with the zlkiicii movement’s own political maneuvers for getting

a popular support from Turkish society. Therefore, although iilkiiciis have had some continual

20 See Muharrem Semsek interview in Rusen Cakir, Nereye Gitti Bu Ulkiiciiler (Istanbul: Metis, 2003), p. 20.

2! The declaration of the Nationalist Movement Party in 1977 says “Bugiine kadar iktidara gelmis bulunan
kapitalist gartiler, isverenlere zenginlere, esasen miireffeh ve egemen siniflara imtiyaz ve iltimasla hareket
etmistir. Hasbelkader iktidara gelen sol goriislii partiler ise ig¢ilere, memurlara ve kendi goriisiine uygun siniflara
imtiyaz ve iltimasla davranmigtir.” From these sentences, one can understand that The Nationalist Action Party
tends to give the image that the lkiiciis are neither a capitalist nor a leftist, but having a separate, distinctive
identity.

2 Bora and Can, p. 53.

2 Erdogan Aydn, Milliyetcilik: Tiirkiye nin Ctkmazi (Istanbul: Gendas, 2002), p. 28.

24 Can, p. 683.

10



and stable political elements and discourses within their ideological outlook, the incorporation
of these stable elements into some other varying ideological elements rendered the zilkiicti
movement’s political perspective fluctuating and hence fluid. For instance, the party’s
ambiguous strategies towards incorporation of Islam and liberalism into Turkish nationalism
have always constituted a dynamic of crisis within the party*. Especially, the party’s
understanding of Islamic politics and its formulation of the relationship between Turkish
nationalism and Muslimhood were very unstable and unclear. This unclear nature of the
1tilkiicii movement’s ideology and hence the party’s inability to create a separate and stable
tilkiicii doctrine®® made it possible for ilkiiciis to be nourished by different and even
inconsistent literal resources?’. Therefore, despite the fact that Nihal Atsiz’s symbols, ideas,
and discourses were not officially recognized and even, in some periods rejected by the party’s
official political line* the unstable and unclear ideological context of the party made it
possible for iilkiiciis to be strongly inspired by Nihal Atsiz.

Taking into consideration the zilkiicii movement’s tendency to be distinctive in Turkish
politics, one can argue that Nihal Ats1z’s continual Turkist and even explicitly racist ideas,
and his radical and strict discourse provided iilkiiciis the necessary ideational materials and
symbols to develop a separate, distinctive, and a marginal identity*’. Atsiz’s continual clash
with the state and central right politics, and his “criminal” and anti-systemic character®
rendered Nihal Atsiz an ideal charismatic iilkiicii’' in the eyes of the supporters of Nationalist

Action Party** who had a continual tendency towards marginalism.

% Hugh Poulton, Top Hat, Grey Wolf and Crescent (London: Hurst and Company, 1997), p. 156

% Bora and Can, p. 65.

27 For example both Necip Fazil Kisakiirek and Nihal Atsiz could be a source of inspiration for Ulkiiciis.

8 For instance, the party, in the official level, always denied racism, which was feverishly defended by Nihal
Atsiz. After party’s strengthening inclination towards Turk-Islam synthesis, the party leadership banned the
circulation of Nihal Atsiz’s articles, journals and books within the organization. However, this could not prevent
Ats1z’s world-view from oozing into zilkiicii movement.

¥ Bora and Can, p. 55.

3% Because of having a pure racist and irredentist discourse and of using a very affronting language against his
political opponents, Atsiz was sued and charged many times in his life.

*! Orhangazi Ertekin, ‘Cumhuriyet Déneminde Tiirkgiiliigiin Catallanan Yollar1® in Tanil Bora and Murat
Giiltekingil eds. Modern Tiirkive de Siyasi Diigiince: Milliyetcilik Vol. 4 (Istanbul: Tletisim, 2002) p. 345

32 For instance, Fethi Tevetoglu, who was known as an dilkiicii intellectual, idealizes the life of Nihal Atsiz in
flowing sentences: “Diinyadaki Tiirk vataninin, tarihdeki Tiirk milletinin boliinmezliklerine inanmig ATSIZ, 70

11



2) The Continual Presence of Turkist Elements in the Ulkiicii Worldview

We mentioned that the zilkiicii movement, in its history, has not been able to develop a
consistent ideological framework that would be binding for all its supporters and we added
that this situation made it possible for many different and even contradictory notions to ooze
into the cognitive world of iilkiiciis. However, the iilkiicii movement always tended to
harmonize these new elements with already existing Turkist elements in its ideological
framework. Most of the time**, the way of interpretation and internalization of these new
elements were, in the last analysis, determined by Turkist components within the éi/kiicii
ideology**. For instance, the articulation of Islamic elements into zlkiicii ideology is
rationalized with the idea that Islam is commensurable with Turks’ essential characteristics
and their omnipresent monotheistic beliefs. From the ilkiicii point of view, Islam was the best
belief system that would help Turks to further increase and intensify their superior
characteristics.*® Therefore we can argue that Turkish nationalism and Turkism have always
been prominent and decisive sentiments within the Nationalist Action Party**. However, we
should note that the forms and intensities of #i/kiiciis’ Tiirkism have been subject to change
according to socio-economic developments within Turkish society®’. Although the party

leadership always declared that its interpretation of Turkism is not in the form a Turkish

yillik 6mriinii mahkemelerle hapishaneler arasinda, Tiirk vatan ve milletini bdlmek isteyenlere karsi miicadele ile,
bir “Milli Cile Destan1” olarak ge¢irmislerdir. Biitiin varligini Tiirkgiiliik mefkuresine adamug, Tiirkliik igin
yasamis, Tiirkliik i¢in ¢ile ¢ekmis, Tiirkgiiliik ugrunda savasmis ve can vermis ATSIZ i seref dolu hayati, ger¢ek
bir GAZA DESTANDI’dir. (emphasis belongs to Tevetoglu) (Fethi Tevetoglu, ‘Onsdz’ in Atsiz'dan Adile Ayda’ya
Mektuplar (Ankara: Ayyildiz, 1988) p. 7.

3 In some, but rare, cases Islamic elements might have become determining in the last instance.

** However, at this point, we should add that given the heterogeneous structure of the éilkiicii movement, party’s
such an official understanding of the relationship between Turkishness and Islam was not completely adopted by
all silkiicii cadres. Especially, in rural regions, Islamic tone could have been preponderant over Turkism. In
addition, between 1980s and 1990s, iilkiiciis explicitly took refuge to Islamic elements at the expense of Turkism
and one can argue that in this period the former started to overshadow the latter. However, this temporary
situation led to and identity crisis for the #lkiicii movement as they got difficulty in differentiating themselves
from political Islam. (Arikan, pp. 44-45.)

3 For such a functional understanding of religion in éilkiicii worldview, see MHP Istanbul 1l Genglik Teskilati,
50. Yila Dogru (Istanbul: Yiiksel, 1973) pp. 153-163.

3 Emre Arslan ‘Tiirkiye’de Irk¢ilik® eds. Modern Tiirkiye 'de Siyasi Diisiince: Milliyet¢ilik Vol. 4 (Istanbul:
fletisim, 2002) p. 423.

37 Poulton, p. 153.
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racism®®, one can realize that, most of the time, the Turkish nationalism of the Nationalist
Action Party was carried to a level of Turkish racism in the zilkiicii discourse and practice®. In
this sense, one can argue that the correspondence between Nihal Atsiz’s Turkism combined
with an explicit racism* and iilkiicii movement’s continual Turkist and latent racist discourse
created a convenient milieu for the former to be effective on the latter.

Without a doubt, the sentiment of the superiority of Turkish nation and of Turkish
culture constituted the essence of iilkiicii movement’s Turkist outlook. Ulkiiciis, as most of the
Turkists do, have looked for the origin, sources and the purest forms of Turks’ superior
national and cultural characteristics in the pre-Islamic and allegedly Turkish originated
societies or tribes in the Central Asia. They understood the Turkish history in a unified form
starting with the ancient Central Asian Turkish nomads and extending towards current
Turkish Republic*'. The following remarks of Mehmet Dogan, who is one of the prominent
figures of Nationalist Action Party very well summarizes such an understanding of Turkish

history:

MHP’nin varolusunu belirleyen ana 6lgiitleri, Tiirk Tarihi’nin gelisim siirecindeki ‘6z’ tavirlarda
bulmamiz miimkiindiir. Mete Han’1n davranislari, Cigi Yabgu’ nun baskaldirisindaki espri, Orkun
Kitabeleri’ndeki refah ve bagimsizlik uyarilari, Oguzlar’n 9.yiizildan sonra ‘bagimsizlik ve refah icinde
yasama endisesiyle’ Bati’ya yonelmeleri, Selguklu’nun yarattig1 refah ve imarli Anadolu, Osmanli’nin

gayretleri ve Cumhuriyet’in varolus sebebi ve ilkeleri...*?

3 Can, p. 667.

¥ Can, p. 684.

0 Unlike the leadership of the Nationalist Action Party, Nihal Atsiz never denied that he is a racist, as it can be
understood from his following statement: “Netice olarsk sunu sdyliiyorum. Tiirkgiiliik milliyetgiliktir. Irkeilik ve
Turancilik da bunun sumulune dahildir. Memleket ya bu iki tem iizerinde yiikselecek ya da yikilacaktir. Irk¢ilik
ve Turancilik anayasaya aykiri degildir. (...)Irk¢1 ve Turanci oldugum i¢in mahkum olursam bu mahkumluk
hayatimin en biiyiik serefini teskil edecektir’ ( from nihal Atsiz’s defense in the “1944 Racism and Pan-Turanism
Trial”

# To see this, one can look the party’s youth organization’s program-like publication (MHP Istanbul Il Genglik
Teskilat1, 50. Yila Dogru (Istanbul: Yiiksel, 1973)

2 Mehmet Dogan, Alparslan Tiirkes ve Golgedeki Adam (Ankara: Ocak, 2002), p. 257.
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According to this interpretation, the current Turkish society in Anatolia, as the latest of all
Turkish civilizations in history, inevitably carry the essential superior characteristics of the
Turkish nation as all previous Turkish societies did in history*. The construction of these
alleged essential superior characteristics of Turks was, most of the time, through the
reinterpretation* of existing “scientific” and historical research over the pre-Islamic, Central
Asian Turkish tribes or civilizations®. It is possible to claim that the findings in Nihal Atsiz’s
own historical research, also, contributed zlkiiciis in the process of the “exploration” and
construction of Turks’ original superior characteristics. However, what was much more
important than Nihal Atsiz’s historical research was his effective embodying and elaboration
of the so called original superior characteristics of the Turkish nation in his novels like
Bozkurtlarin Oliimii and Bozkurtlarin Dirilisi. By operationalizing these essential Turkish
characteristics within the fictive world of his novels, within which early Turkish figures
presented their superiorities in their most extreme forms and already existing Turkish myths
were reproduced in an exaggerated and mystical manner, Nihal Atsiz undeniably ensured

9946

imaginability of the “original Turkish life style”** and of the superiority of Turkish nation, on
the one hand and understandability, communicability and hence popularization of the Turkist
sentiments, symbols and notions of the ilkiicii movement, on the other. In his novels,
Bozkurtlarin Oliimii and Bozkurtlarin Dirilisi, while literally describing the Turkish life style
under Goktiirk state and narrating the relationship between so called Turkish and Chinese

originated societies in Central Asia, Atsiz, in its most extreme and crudest form, reproduces

the myth that all Turks, which were idealized in terms of their physical strength and military

“MHP Istanbul il Genglik Teskilat1, 50. Yila Dogru (Istanbul: Yiiksel, 1973) p. 26.

“ One can look at the party’s youth organization’s program-like publication (MHP istanbul il Genglik Teskilati,
50. Yila Dogru (istanbul: Yiiksel, 1973)

% Giinay Goksu Ozdogan, ‘Diinyada ve Tiirkiye’de Turancilik’ in Tanil Bora and Murat Giiltekingil eds. Modern
Tiirkiye de Siyasi Diisiince: Milliyetcilik Vol. 4 (Istanbul: Iletisim, 2002) p. 402.

* Nihal Atsiz’s following words are revealing such kind of a role of his literal works: “Vaktiyle, Siileymaniye
Kiitiiphanesi’nde ¢aligtigim yillarin birinde, bir Dogu Tiirkistanli beni ziyaret ederek Tiirkistan1 group
gormedigimi sormustu. Tabii, gérmedim diye cevap vermistim. O zaman: “Bozkurtlar’t (implying the collection
of Bozkurtlarm Oliimii and Bozkurtlarin Dirlisi, C.S) okudum. Bu roman1 ancak orasini géren biri yazmis olabilir
diye diigtindim” demisti. “Gérmedim amma kalben ve hissen orada yasadim” karsiligin1 vermistim. (Nihal Atsiz,
‘Adile Ayda’ya Mektuplar’, in Atsiz 'dan Adile Ayda’ya Mektuplar (Ankara: Ayyildiz, 1988), p. 75.
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capability, are racially superior to Chinese people, who are physically and genetically unable
to develop military capabilities and hence, desperately concentrated on the activities of settled
life, which are considered much less valuable than a military and “barbaric” life style. The
following passage from Atsiz’s novels, in which almost all so called Turkish and Chinese
individuals are described through same qualities, shows that Atsiz reproduces the idea that

Turkish nation and culture is superior to others, which was embedded in the zilkiicii worldview

Cinli gerilere en kolay seyleri 6gretmek bile gii¢c oluyordu. Cin kaganinin 6zel ¢erisindeki Tiirklerle bast
hostu. Bunlar1 ok atmasini, kili¢ savurmasini ata binmesini zaten biliyorlardi. Hep birlikte saldiris
borusu ile toplanis, birden yiizgeri edis de onlar i¢in su igmek gibiydi. Fakat on sekiz yasina kadar eline
pusat almamus, ata binmemig Cinliler’den ceri yetistirmek {iziicii bir isti. Kavrayislari da yoktu. Cinliler
ceri olmak i¢in degil dokuma yapmak, yemis yetistirmek ve filozof olmak i¢in yaratilmis yaribuguuk
kisilerdi.*”
One can argue that Nihal Atsiz’s literal elaboration of already existing Turkist sentiments and
symbols transformed iilkiiciis’ Turkist sets of assumptions and knowledge about Turkish
nation into “a belief system.”®
In fact, when the party lacked a consistent ideology and a concrete political project,
Turanism, which is the ideal of unifying the Turkic world under one political entity, has been
the vital component of the party’s Turkism*. Especially after the demise of real socialism and
following the political independence of Turkic republics of the former Soviet Republic in

1990s, the Turkist and Turanist tone of the party became more prevailing®. It is even possible

to argue that the political project of Turanism was one of the most important inspirations for

47 Nihal Atsiz, Bozkurtlarin Oliimii, (Istanbul: Baysan, 1992), p. 412.

* 1 use the term “belief system” here in the context of Nevzat Kosoglu’s following words. Nevzat Késoglu, who
is a member of the central committee of Nationalist Action Party mentions the following ideas while he is
explaining his views on Turkish nationalism : “The streams of thought can be influential on his supporters only if
they are transformed into beliefs. Sole cognitive knowledge, even if they are valuable as a methodology, lacks the
ability to provide energy and potential for confrontation. Only when it is escalated into a belief, the knowledge
can have the power to push the person to act and change his attitudes. The greater the belief and potential of
confrontation belief produced, the greater the enthusiasm in the life of a person or a society(...)(Nevzat Késoglu,
“Tiirk Milliyetciligi Ideolojisinin Dogusu ve Ozellikleri’ in Tanil Bora and Murat Giiltekingil eds. Modern
Tiirkiye 'de Siyasi Diigiince: Milliyetcilik Vol. 4 (istanbul: Iletisim, 2002) p. 208.

¥ Poulton, p. 147.

50 Ozdogan, p. 402.
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the mobilization of the zlkiicti community®'. At this point, Nihal Atsiz’s novels, Bozkurtlarin
Oliimii and Bozkurtlarin Dirilisi, both of which strongly emphasized the necessity of the
unification of Turks for being politically successful against Chinese Empires, reinforced the
tilkiiciis’ political commitment of the unification or at least rapprochement of “Turkish
world”. In Bozkurtlarin Oliimii, one of the most significant factors leading to Chinese
Empire’s enslavement of Turks was the dissociation of Goktiirks into two segments (Dogu
Kaganligr and Bati Kaganligr) and the disconnectedness and antagonism between the Turkish
tribes in the region. Following segments from Atsiz’s novels is explicitly through these lines:

Eskiden Tiirkelinde tek kagan varken budunun bogaz1 tok, sirt1 pek, yagisi azdi. El ikiye béliiniince ilk

is olarak birbirlerine yan bakmaya basladilar.*

Buyruk Senindir Tegin! Bat1 Elinde dogdum ama dirligimin ¢ogu doguda gegti. Dogulu da sayilirim.

Zaten benim i¢in Tiirkiin dogulusu, batilist olmaz. Tiirkleri dogulu, batili diye ayirmak kaganlarin

teginlerin igidir™.

In 1990s, iilkiiciis envisioned the social life in newly independent Turkic republics
through the lenses of their historically constructed knowledge, myths and symbols about pre-
Islamic social life in Central Asia, as if the social life in Central Asia never underwent a
transformation until the “Ergenekon” case®. Given the reality that the social life, culture and
language in Turkey are so different from those of new Turkic Republics in Central Asia, these
imagined symbols and myths* remained to be the only channel through which iilkiiciis could

develop an emotional link with newly independent Turkic societies. At this point, the role of

! Yanardag, p. 23.

52 Nihal Atsiz, Bozkurtlarin Oliimii, (Istanbul: Baysan, 1992), p.73

> Ibid, p. 213.

54 Ozdogan, p. 404.

> For instance, Kiirsad, who allegedly attempted a revolution against the Chinese enslavement of Goktiirks, was a
symbolized figure in lilkiicii movement and it is undeniable that Atsiz’s mythical elaboration of Kiirsad’s life in
Bozkurtlarin Oliimii and Bozkurtlarin Dirilisi was one of the most important factor behind such a symbolization.
The same thing can be mentioned for the symbol of Tanr1 Dagi as it can be seen from the following passage.“Bir
eliyle tugu yiikseltirken, 6teki eliyle dumanli alana bir isaret yaparak “kalkin” diye haykirdi. Kirk sehit birden
kalktilar. Kiirsad eliyle ileride bir yeri gosterdi. “Oraya” diye giirledi. Gosterdigi yer Tanr1 Dag1 idi. Tepesinde
atalarin ruhlar dolastyordu. Kirk bir sehidin ruhu bir firtina gibi, bir musiki gibi, bir 151k gibi akarak Tanri
Dagi’na dogru yiiriimeye basladilar.” (Atsiz, Bozkurtlarin Oliimii, p. 470)

The symbol of greywolf (bozkurt) one of the most well-known and common symbol of zilkiicii movement is
reinforced and reproduced by Nihal Atsiz’s identifying the Goktiirk soldiers with the name bozkurts
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Nihal Atsiz’s stories and novels are so important in terms of containing these symbols and
myths, which would help ii/kiiciis to “imagine” the social life in the Central Asia and to
develop an emotional affiliation with it. In fact, the language used by Atsiz, which contained
the idioms, names*® and words specific to pre-Islamic Turkish life style,”” became very
effective in making iilkiiciis realize the distinctiveness of Turkishness. His descriptions of the
Central Asian plateaus and of the social life of Turkish horse nomads in positive terms
reinforced iilkiiciis’ romanticist idealization of the original pre-Islamic Turkish life in the
Central Asia on the one hand, and of the newly independent Turkic Republics of the Soviet
Union, which were believed to continue to carry these original characteristics, on the other.
The following passages from Atsiz’s novels provided significant inputs for the tilkiiciis’
imagination of the Turkic social life in Central Asia:

Giiz gelmisti. Tiirk ellerinin yaman giizii Cin begi Sen-king’i bayagi sayr1 etmisti. Bu Tiirk {ilkesini hem

begeniyor hem de yadirgtyordu. Burada agik ve temiz bir hava, insani saglamlastiran kimiz ve giirbiiz,

saglam kizlar oldugu igin Tiirk ellerini seviyordu. Fakat giinesinin keskin, sogunun sert, kisilerinin ¢etin

ve kizlarim sarp olmasini hi¢ begenmiyordu. *

Yazn ilk giinlerinden bir giindii. Birden Yamtar’in i¢i siladi. Ah Otiiken ah!...Simdi Tiirkelinde olsayd1
yesil yamaglarda, sonsuz bozkirda nasil at kosturur, daglarda nasil geyik avlardi. Bu Siganfu sehrinde
ise tipki Cinliler gibi bogucu sokaklarda salina salina yiirtimekten, uyusuk uyusuk gezmekten bagka bir
sey yaptig1 yoktu®.
In short, the continual existence of the ideas of Turkism and Turanism in the ideology of the
Nationalist Action Party rendered the iilkiiciis receptive of Turkist symbols, myths and
descriptions in Nihal Atsiz’s novels. Especially after 1990s, with the independence of the

Turkic Republics of the former Soviet Union, the Turkist elements in Atsiz’s works helped

tilkiictis to establish an emotional attachment with the Turks of the Central Asia. Therefore,

% In pp 435 and 435 of Bozkurtlarin Oliimii the long list of the names of the Turkish soldiers, which seems
irrelevant at the first glance, in its essence carry a considerable potential for having a motivating influence over
the dilkiicii movement.

*7 Frequency in the usage of idioms like “Albiz Alsin”, “Gok girsin, kizil ¢iksin” ete. enriched iilkiiciis” cognitive
world while imagining the social life of “original” Turks or that of recent Turkic republics in Central Asia.

58 Atsiz, Bozkurtlarin Oliimii, p. 61.

* Ibid, p. 391.
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Nationalist Action Party’s inclination to show an “official” respect to Atsiz after 1990s® is not

a simple coincidence.

3) THE STATE FETISHISM OF THE ULKUCU COMMUNITY AND THE NOTION OF STATE IN NiHAL
ATSIZ

The iilkiicii movement, in his history, has always had a tendency to declare that their
essential political commitment is the protection, maintenance and vivification of the Turkish
state®'. For iilkiiciis, state is a sacred and omnipotent entity to which all Turks should respect
and show their loyalty®>. However, this should not be confused with their conceptualization of
the notion of government. Ulkiicii movement distinguishes the state from government, as the
former is an eternal, perfect and continual entity, while the latter corresponds to persons or
groups who are in the position of running the state. In this sense, as a worldly political body,
the government might be temporary and even corrupt, while the state, as a spiritual and sacred
entity, always has an unquestionable moral value in the eyes of zilkiiciis. In this sense, if there
is an infirmity in the operation of political affairs, this is because of not the nature of state
structure but of the corrupt or faulty policies of government offices. Therefore whatever the
conditions are one should abstain from reacting against the state and from seeing it
responsible for any negative political development. Such an ambiguous formulation, which is
amenable to unintended misinterpretations, constituted a crisis dynamics within the zilkiicii
movement, given that in some historical moments zilkiicii activities directly came face to face
with the constitution of state and even with the state security forces. 1980 coup, after which
iilkiiciis were officially accused of threatening and violating the maintenance and security of

the state, marked a crisis of legitimacy for the tilkiicti movement®, who, until that moment of

% Ertekin, p. 385.

¢! Bora and Can, p. 130.

62 Ahmet Safak, the vice president of Istanbul organization of Nationalist Action Party states that “Devlet-i ebed
miiddet fikri ¢aglari asan bir gelenegin adi olmustur. Devlet: dinin, diyanetin, milletin hamisi ve hadimidir. Onsuz
il ve kagan olmaz. Kaganin olmadig1 yerde bereket yoktur. Devlet bereketi arttirici,a dil paylagimi saglayicidir.
Devlet kisaca “Baba” dir.” Ahmet Safak, Yiikselen Milliyetcilik ve Liberal Thanet (istanbul: Kamer, 1994), p. 13.
 Ibid, p. 95.
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history, had justified its policies and activities with the idea and sentiment that it is struggling
for the protection of the state. However, even after this development, the i/kiicii movement
did abstain from reacting against state and from leaving its state-fetishist discourse®.

The permanent and unquestionable obedience to the state was one of the themes that
constituted the backbone of Nihal Atsiz’s novels. Especially in Bozkurtlar Diriliyor, in
Kiirsad’s son Urungu’s loyalty to the state authority, although he has a legitimate right to
claim for the position of Khan, and in Deli Kurt, as a novel in the context of 15" century
Ottoman society, in Isa Celebi’s(an Ottoman prince) son Murad’s satisfaction with modest
positions in the Ottoman army, one can see the embedded ethical message that under any
condition, state’s security concerns are preponderant over individual ambitions. One can see

this theme in the following dialogue between Urungu and his mother in Bozkurtlar Diriliyor:

-Urungu! Bozkurt soyunun yiice bir oglusun. Ciinkii Kiir Sad’1n oglusun. Bununla 6viinmek hakkindir.
Ben de KiirSad’in konguyu oldugum igin biitiin mriimce 6viindiim. Fakat bunu agiga vurmadim. Kagan
olmak hakki iken baban bu haktan vazgegerek vurustu. Sen de babana yarasir ogul olmak istiyorsan
Bozkurt soyundan oldugunu kimseye sdylemeden yasa. Kurtbash génder Otiiken’e dikilinceye kadar

vurus. Bir tegin olarak degil. Urungu olarak kal!

(...)
- Nigin ana?

- Ciinkii en giiglii, en iyi insan hakkindan vazgecen insandir. En biiyilik kahramanlik da higbir karsilik

beklemeden yapilandir.%®

Such a latent parallelism between iilkiicii movement’s fetishist perception of the state and
Nihal Atsiz’s emphasis on the utmost importance of state security is the another element that

prepared the context for Nihal Atsiz’s continual influence over ulkiicii community.

 Muhsin Yazicioglu’s following remarks about the post-1980 atmosphere very well summarizes this situation:
“Kotii muamele, zuliim, iskence insanlik dis1 bir boyut kazanmusti. Sol 6rgiitler ‘gelin eylem birligi yapalim 6nce
idareye kars1 miicadele edelim, aramizdaki miicadeleyi sonar yapalim’ diyorlardi. Avrupa insane haklar1
komiteleri geliyorlardi. Sol orgiit iiyeleri ‘iskence var’ diyor, bizimkiler ‘Tiirk devleti iskence yapmaz, bunlar
miinferit” diyorlardi. Halbuki C5°te sistemli iskence gormiistiik, cezaecvinde Giiney Amerika usiilii yontemlerle
sistemli igkence yapiliyordu. Peki bu gergegi neden yabanci heyetlere soylemiyorduk. Evet, kendi devletimizi
yabancilara sikayeti i¢imize sindiremiyorduk; bir milliyet¢i kendi devletini yabanciya sikayet edemezdi.”
(Mubhsin Yazicioglu, “Maziye Bir Bakig” in Mehmet Dogan, Alparslan Tiirkes ve Golgedeki Adam (Ankara:
Ocak, 2002), p. 215.

% Nihal Atsiz, Bozkurtlar Diriliyor, (Istanbul: Baysan, 1992), pp. 16-17.
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4) ULKUCU MOVEMENT’S CONTINUAL TENDENCY TO CREATE ENEMIES AND NiHAL ATSIZ
The formation or reinforcement of group identity and of the sentiment of we-ness
through antagonizing and otherizing external groups is one of the common characteristics of
nationalist movements. As a radical nationalist movement, the Nationalist Movement Party,

throughout its history, tended to politically position itself vis a vis certain political or ethnic

“enemies®®”’

. Needless to say, combined with the #i/kiicii community’s inclination to identify
itself with the state security, these external enemies has become those social and political
groups, which, in the eyes of iilkiicli community, carried the potential of violating the security
of the state and of Turkish nation®’.

Between 1960s and 1980s, the reaction to and confrontation with Turkish left, which
was considered the most dangerous threat to the “security of nation and state”, was a raison
d’etre for the iilkiicii movement, par excellence®. Anti- communism, in this period, was the
major source of legitimization® and almost only motive for mobilization™ and popularization
for the zilkiicii movement. As the party combined its anti-communism with an anti- Russian
sentiment, with the idea that the underlying intention behind the communist ideology is the
Russian expansion, z/kiiciis did not perceive their anti-communist stance as a separate agenda
from Turkism and Turanism.

Nihal Atsiz, at this point, with his elaboration of anti-communism within an anti-

Russian and a Turkist framework’, provided symbolic inputs and motivating elements for the

% Arikan, p. 60.

%7 The following sentences from the Nationalist Action Party’s propaganda text for 1977 elections are in this line
of thought: “KOMUNIZM, okullarimizda, sokaklarimizda, meydanlarimzida kol gezmektedir. Artik
meydanlarimizda sanli ay yildizli bayragimizi unutup Kizil Bayrak ¢ekenler goriilmektedir . Lenin, Stalin ve Mao
gibi kizil, kanl diktatorliigiin resimleri dolagiyor. Yolunu sapitanlar, duvarlarimiza “tek yol devrim” diye
yaziyorlar! Bu kizil diktatorlere baglananlarin “tek yol devrim” diyenlerin kizil bayrak ¢ekenlerin amaci nedir?
Bunlar sana ne yapmak istiyorlar? Bunlarin gizli ve agik planlari nelerdir? (...) Komunizm devletimizi yikmak,
vatanimizi boélmek i¢in i¢imize nifak ve kin tohumlart sagmaktadir. (

% Omer Laginer’s ‘Preface’ in Tamil Bora and Kemal Can, Devlet Ocak Dergah, (Istanbul: Iletisim, 1991), pp. 7-
8

% Bora and Can, p. 46.

0 Calik, p. 117.

! Ertekin, p. 373.
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tilkiicii movement.”” The following remarks of Nihal Atsiz indicates that, like zilkiiciis, he does

not separate his anti-communism from an anti-Russian sentiment:

Komunizm, ruh ve seciye bakimindan soysuzlagmis binlerce casusu bulunan bir Moskof
emperyalizmidir. Hirslarina simir bulunmayan; Akdenize, Atlasa, Hint Okyanusuna ¢ikmak isteyen;
biitiin diinyay1 elde etmek hiilyas1 ardinda kosan kaba ve Moskofa yakisan bir emperyalizm... Biitiin bu

doymak bilmez hirsin dayanag da diisyaya ictimai adalet gotiirmek efsanesi..”

In his articles, Atsiz did not hesitate to grant an explicit support and encouragement for anti-
communist mobilization of the zilkiicii movement. The classical Turkist symbols, especially
the Bozkurt figure, that he used to praise zi/kiicii anti-communism was in turn reproduced

within the #/kiicii discourse

Tiirkiye'de fasist, su veya bu degil, Tiirk¢ii gengler vardir. Bunlar gogiislerine milli alamet olan
Bozkurtlu rozet takarlar ve kendilerine Bozkurt derler. Komiinistlerin gemi aziya aldig1 yillarda Adalet
Partisi, kasdi mi oldugu hala anlagilmayan bir acz i¢inde olaylara seyirci kalirken milli duyguyu ve hatta

devleti bilek giicii ile savunanlar, diismanlar tarafindan komando diye adlandirilan bu Bozkurtlardi.”

The disappearance of radical Turkish left from political scene, as a result of the strict
pressures of the 1980 coup regime, marked the beginning of an identity and legitimacy crisis
for dilkiiciis throughout 1980s. However, after 1990s, when state’s perception of present threat
shifted from “the communist expansion” to the rise of Political Islam and of the Kurdish sepa-

ratist movement, the ilkiicii community turned towards developing an anti- Kurdish and anti-

2 The following words of Namik Kemal Zeybek, one of the prominent members of Nationalist Action Party
before 1980, shows that the reaction to socialist movements considerably influenced the institutionalization of
tilkiicii movement and Nihal Atsiz’s ideas and symbols were very important in the development of this process:
“MHP Genglik kollarinda etkinliklerimiz siirerken Parti ile dogrudan iliskisi olmayan bir kurulusa da gerek
oldugu ortaya ¢ikti. Sosyalist genglerin fakiiltelerde kurduklart Fikir Kuliipleri ve Federasyonlart vardi. Milliyetgi
Tiirk Genglik Teskilati’nin Cebeci’deki merkezinde yaptigimz bir toplantida Ulkii Ocaklari’n1 kurmaga karar
verdik. Ulkii s6zii Atsiz’m Tiirk Ulkiisii adli kitabindan ve dokuz 15131 ilkelerinden birisi olan Ulkiiciiliikden
yakinlik duydugumuz bir s6zdii.” Namik Kemal Zeybek, “MHP’de..”, in Mehmet Dogan, Alparslan Tiirkes ve
Golgedeki Adam (Ankara: Ocak, 2002), p. 208.

73 Nihal Atsiz, Makaleler I (Istanbul: Baysan, 1992), p. 301.

™ Ibid, p. 74.
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Islamist stance. However, given the presence of Islamic elements in the zilkiicii ideology and
considering the sensitivity of zilkiiciis towards Islam, one can argue that ilkiiciis* already exist-
ing but increasing reaction to Kurdish seperatism has become much sharper vis a vis its reac-
tion to political Islam.

Despite such a sharp attitude towards Kurdish movement, one can still encounter certain
inconsistencies in the zilkiicii anti-Kurdish discourse. While the majority of the ilkiicii com-
munity continued to adopt the party’s official stance of denying the existence of any separate
Kurdish ethnic identity in Anatolia, which was an assimilative approach’, small, but a rapidly
growing group of lkiicii recognized the Kurdishness in Anatolia but developed a racist and
antagonistic attitude towards it’®. The latter stance towards Kurds was the one that was insis-
tently defended by Nihal Atsiz, as he, always, considered Kurds, an internal enemy of the
Turkish state.

When, within the iilkiicii movement, there always exist a contradiction between the as-
similative official discourse, on the one hand, and increasingly popularizing racist discourse,
on the other, there appeared an appropriate context for outside-party approaches to ooze into
the iilkiicii movement, especially for those who adopted a racist anti-Kurdishness In this
sense, although his explicit racist approach to the Kurdish issue does not resonate within the
official zilkiicii understanding of Kurdish question, it carried the potential of having a reflec-
tion on popular zlkiicii anti-Kurdishness, which began to intensify especially after the rise of
Kurdish moment in 1990s and especially in ethnically stratified rural contexts. The following

remarks of Nihal Atsiz on Kurds were supportive of the rise of the Turkist slogans like “Love

> This approach is uttered by Alparslan Tiirkes in following sentences: “Bugiin Anadolu’muzun dogusunda
yasayan ve Kiirt¢e denen sun’i, sonradan meydana gelmis bir dille konugan bu insanlarimiz eger ayr1 bir soy, ayri
bir millet olsaydi1 o zaman bolge insanlarinin Tiirk’i temsil edecek, idare edecek kademelere gelmemeleri igin
miicadele ederdik. Siddetle kars1 ¢ikardik. Devletimizin, milletimizin gelecegi i¢in, Tiirk’iin gururu, haysiyeti igin
bu miicadeleyi verirdik. Nigin yapmadik? Ciinkii bu insanlarimiz su katilmadik Tiirk’tiir. Her Tiirk gibi
kaymakam, vali, bakan ve hatta Cumhurbaskani olma haklar1 vardir.” (Excerpt taken by Tanil Bora, ‘Alparslan
Tiirkes’ in Tanil Bora and Murat Giiltekingil eds. Modern Tiirkiye 'de Siyasi Diisiince: Milliyet¢ilik Vol. 4
(istanbul: Tletisim, 2002), p. 687. For the employment of the same discourse see MHP Istanbul 11 Genglik
Teskilat1, 50. Yila Dogru (Istanbul: Yiiksel, 1973), p. 58.

6 Can, p. 672.
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or leave (Ya Sev Ya Terket)” and “If you are a Turk, Praise with it! If not, Obey to Turk”

(Tiirkseniz Iftihar Ediniz, Degilseniz Itaat Bekleriz) among iilkiiciis after 1990s™":

Yani Tiirk Devleti simdiye kadar bunlaro kendisinden ayr1 tutmamis,onlara her makami vermistir.Fakat
ayrt Kiirt devleti kurmak gayesi ile bir takim davranislari olan iiniversiteli kiirtlerin gogalmasindan son-
ra devlet siiphesiz kiirt asillilara kars1 daha uyanik olacak,bunlari kritik noktalara getirmeyecek-
tir.Kiirtler mevcut nisbetteki akillarini baglarina devsirmeyerek yabanci kigkirtilara oyuncak olmakta de-
vam ve Kiirt devleti hayali ardinda kosarlarsa nasipleri yeryiiziinden kazinmak olacaktir. Tirk 1rki oluk
gibi kani ve sayisiz emegi pahasina yurt edindigi Tiirkiye'ye goz dikenleri ne yapabilecegini

gostermis,1915'de Ermenileri,1922'de Rumlar bu iilkede yok etmistir’.

(...) yiizde yiiz cogunlukta olsalar bile Tiirkiye’nin herhangi bir bolgesinde devlet kurma hayalleri hayal
olarak kalacaktir. (...) onun i¢in Tiirk milletinin basin1 belaya sokmadan kendileri de yok olmadan ¢ekip
gitsinler. Nereye mi?Gozleri nereyi goriirii, goniilleri nereyi ¢ekerse oraya gitsinler. (...) Tiirk irkinin

asir1 sabirli oldugunu fakat ayrani kabardigi zaman “Kagan Arslan” gibi dniinde durulmadigini irkdaglart

Ermeniler’e sorarak dgrensinler de akillar1 baglaria gelsin™.

In short, anti- communist (between 1960-1980) and anti-Kurdish sentiments (after 1990s) in
the iilkiicii worldview as the aspects of ilkiiciis’ continual tendency to build their political
stance on the basis of the confrontation with a political or an ethnic enemy, were ideologically

supported by Nihal Atsiz’s permanent anti-communism and anti-Kurdishness.

5) MILITARISM AND VIOLENCE IN THE ULKUCU WORLDVIEW AND NiHAL ATSIZ

The idea that warfare is an inherent cultural and even a racial tendency of Turkish na-
tion and that having superior military capability is one of the quintessential and defining char-
acteristic of Turkish identity has always been an officially supported, long-standing element of

almost all variants of Turkish nationalism®’. The praise for and legitimacy of militarism, was

7 Can, pp. 670-671.

8 Atsiz, Makalaler 111, p. 382.

™ Ibid, p. 386.

% Ayse Giil Altinay and Tanil Bora “Ordu, Militarizm ve Milliyetgilik” in Tanil Bora and Murat Giiltekingil eds.
Modern Tiirkiye’de Siyasi Diisiince: Milliyetgilik Vol. 4 (Istanbul: Iletisim, 2002), pp. 142-154.
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also an integral part of the iilkiicii nationalism®'. Ulkiiciis, in all occasions, recognized and re-
produced the proposition that Turks are army-nations and that their inherent military capabili-
ties render them superior to other nations*2, When Nihal Atsiz, in Bozkurtlarin Oliimii and
Bozkurtlarin Dirilisi, describes Goktiirks as if they were in the constant state of war, he pro-
vides a literal support for the thesis that militarism and warfare have been the inherent charac-
teristics of Turkish nation and that this inherent quality makes them superior to other sur-
rounding cultures and civilization. In this mentality, what determines the victorious nation, in
the last instance, is the level of military capability.

More importantly, his presentation of this “militaristic spirit” in an exaggerated, mys-
tical and heroic manner facilitated zilkiiciis’ internalization of the belief that Turks have al-
ways had superior military capabilities. As it can be seen from following passages, in his nov-
els, Atsi1z’s constant glorification of militarism, warfare and physical strength and his under-
rating the value of science, philosophy and culture had the potential to inspire zilkiiciis, who
adopted the longstanding, official nationalist assumption that Turks were inherently militaris-

tic.

Yamtar, bagin1 kaldirdi:
- Biliyor musun su acunda ¢ok salak kisiler var, dedi.
- Nerden bildin
- Sugdaklarla konustum da anladim.
- Sugdaklar sana ne dediler
- Yeryliziinde en tatl isin alig verig yapip akc¢a kazanmak oldugunu soylediler.

G.)

8! Look MHP istanbul il Genglik Teskilati, 50. Yila Dogru (Istanbul: Yiiksel, 1973), pp. 26-28.

%2 For instance, Nationalist Action Party’s program-like publication in 1973 starts with the following words of
Ahmet Hikmet Miiftiioglu “Bu saglam viicut yalniz asker elbisesi giymek, bu sert pengeler yalniz silah
kullanmak, bu kalin ses yalniz kumanda vermek igin yaratilmstir. (...) Sen giirbiiz ninenin, giirbiiz ve temiz
stitiinii emerken azamet-I nefs, sebat ve tahammiil, itaat ve tahakkiim gibi amir olmak i¢in yaratilmis bir cinsin
faziletlerine malik olmussun. Bu hakimiyet esaslarini baska milletler mekeblerde, medreselerde anlarlar. (...) Ey
Tiirk! Cihanin tarihi vatani ugrunda senin kadar ugrasan, kanin1 déken bir millet daha gdsteremez. Senin kadar
kimse kendi vatanina sahip olmaga hak kazanamamustir.” (MHP Istanbul 11 Genglik Teskilati, 50. Yila Dogru
(fstanbul: Yiiksel, 1973, p. 19)
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- Hay salak kétii kisiler hay! Demek savasin tadin1 almamuslar. Okiize kimiz versen

tadim alir m1? Bunlar da 6yle®

In the proceeding parts of Bozkurtlarin Oliimii, while describing the “reawakening and deillu-
sionment” process of a Turkish soldier Yamtar, who attempts to learn philosophy with the

“deception” of a Chinese philosopher, Nihal Atsiz uses the following words:

Acligin verdigi mecburiyetle filozof olmus, fakat felsefe onu bir tiirlii doyuramamusti. Simdi iyice doy-
duktan sonra felsefeye, bilime dalmakta ne zoru vardi. Kisi oglu savagmak icin dogar, savasacak giicii
bulmak i¢in yemek yerdi. Yamtar felsefeye doyacagini sanmakla aldanmis, uzun denemelere ragmen

agligini giderememigti.™

However, we should note here that more importantly, the militaristic outlook in the
tilkiicii movement have not remained within the limits of ideas and discourse but have resonat-
ed within many practices, policies and even organizational structure of the zilkiicti community.
Especially between 1960s and 1980s, when the socialist left was relatively influential in Turk-
ish politics, militaristic style of organization through the establishment of certain paramilitary
institutional extensions, on the one hand and the management of the organized violence
against communist political forces, on the other, was some of the most striking characteristics
of the iilkiicii movement. Ulkiiciis attempted to legitimize their use of violence and establish-
ment of a militaristic party organization by adopting the reasoning that present government
and military forces underestimated or were unaware of the seriousness of the threats that the
internal collaborators of the Russian-oriented communism posed and hence it was the duty of

the zilkiicii movement to get rid of the communist threat in Turkey®. For iilkiiciis, the situation

83 Atsiz, Bozkurtlarin Oliimii, pp. 134-135.

¥ Ibid, p. 405.

% Alparslan Tiirkes in his Adana meeting in 1969 defends and legitimizes the iilkiicii violence in his following
sentences: “Komunistlerin bazilarmin doviildiigii, koksiiz fikirlerin daha iistiin milli fikirler tarafindan baskiya
alindig1 dogrudur. Fakat kimler doviilmistiir? Tiirk milletini kélelestirmek isteyenlerin aleti olanlar, Tiirk’{in
Allahina sovenler, tarihiyle alay etmeye yeltenenler doviilmiistiir. Genglerimizin mesru savunma haklarini
kullanmaktan ibaret kalan davranislarina asla gélge diistiriilemez.” Excerpt taken by Tanil Bora, ‘Alparslan
Tiirkes’ in Tanil Bora and Murat Giiltekingil eds. Modern Tiirkiye 'de Siyasi Diisiince: Milliyetcilik Vol. 4
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was so serious that unless there occurred a militaristic and violence-oriented zilkiicii reaction
to communist forces between 1960s and 1980s, the Turkish state and nation could have van-
ished®.

Similar to the way through which {ilkiiciis legitimized their the use of violence against
socialists, Atsiz, in his novels, legitimizes the military attacks to China with the idea that
when there is constant possibility of starvation for Turkish nomads, it was necessary and in-
evitable to use violence for being able to protect Turkish race and to maintain the Turkish
state. The underlying common idea in zilkiiciis’ and Atsiz’s legitimization of the use of vio-
lence is that Turks use their inherently superior military capabilities for only just reasons, in
the form of a self-defense and when it is necessary. As it can be seen from following passages,
in Atsiz’s novels, there were only two alternatives for Turkish horse nomads in Central Asian

plateaus: to die or to attack.

Aclik ve kitlikla kirilmig, azalmis ariklamis olmalarina ragmen eldeki biitiin kuvvetlerini toplayarak

Cin’le ¢arpisirlarsa doyacaklarina, baska ¢ikar yol olmadigina inamyorlardi®’

Burada bekleyip agliktan 6lecek miyiz? Yoksa yasamak i¢in akin ve ¢apul mu yapacagiz®®.

In short, as iilkiiciis have the tendency to praise militaristic values and violence and that they
considered their violence-oriented political practice legitimate especially before 1980s, the
presence of militarism and of justification of offense in Atsiz’s novels provided rich materials

for the formation of the {ilkiiciis’ cognitive world.

(Istanbul: iletisim, 2002), p. 690.

8 A prominent ilkiicii, Mehmet Dogan states in his book that “eger 1980 dncesinde MHP nin iilkiicii gengligin
miicadelesi olmasaydi, herkes uykudan uyanana kadar Tiirkiye kalas1 diiserdi. iste 0 zaman Ruslar ortadoguya,
Akdeniz’e hakim olur, ortadogunun zengin kaynaklarina sahip olan Kominist Rusya yikilmazdi, bu giin tarih
sahnesine ¢ikan 5 Tiirk cumhuriyeti de olmazdi” (Gramatical mistakes owe to Mehmet Dogan) (Mehmet Dogan,
Alparslan Tiirkes ve Golgedeki Adam (Ankara: Ocak, 2002), p. 151)

¥ Ibid, p. 329.

¥1bid, p. 331.
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6) CULT OF LEADERSHIP IN THE ULKUCU MOVEMENT AND NIHAL ATSIZ

Although, as we mentioned at the beginning, the Zilkiicii movement could not have
managed to form a consistent ideological framework and political outlook throughout its his-
tory, there did not emerge strong centrifugal tendencies within the movement that would
shake the authority of the movement’s leadership. On the contrary, one can argue that the lack
of ideological consistency, itself, has created the need for a strong leadership whose authority
and wisdom would be unquestionable. This is because of the fact that a strong and collectively
respected leader could have both created a sense of togetherness among iilkiiciis and ensured
the full bindingness and confidentiality of the party decisions. Therefore, respect to and com-
pliance with the leader has always been one of the main components of the silkiicii culture.”
When Alparslan Tiirkes was alive, his authority was almost complete and his respectability
was unquestionable in the party”. His death created a short-term power vacuum, but Devlet
Bahgeli, even if he was not as respected and prestigious as Tiirkes, filled this vacuum by pro-
longing the cult of leadership in the zilkiicii movement This situation was legitimized through
the idea that the obedience to the leadership was an essential and inseperable part of Turkish
custom and traditions’! and hence any disrespectful behavior towards the leadership would
mean the violation of the Turkish tradition itself.

The necessity to keep the obedience to the leader in every condition was one of the
themes that was widely elaborated in Nihal Atsiz’s novels, stories and articles®. Nihal Atsiz’s
idealized Turkish heroes in his novels Bozkurtlarin Oliimii, Bozkurtlarin Dirilisi and Deli
Kurt never attempt to disobey the rules and commandments of their leaders even if they do not
agree to some political decisions of their leaders and also they never challenge the authority of

their Khan even if they believe that the leadership has certain political weaknesses and is in

% Arikan, p. 43 and Cakar, p. 13.
% Bora and Can, p. 64.

I Can, p. 683.

°2 Bakirezer, p. 356.
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corruption”. For instance, in Bozkurtlarin Oliimii, although almost all soldiers are aware of
the fact that their leader, Kara Kagan’s marriage with I¢ing Katun, who is a Chinese woman,
and also former wife and murderer of previous leader Culuk Kagan, is a politically wrong and
morally erroneous behavior, they never attempt to interfere with or object to their Khan’s such
a decision®. When I¢ing Katun’s increasing intrigues drag the Goktiirk country into a political
turmoil, Khan’s subjects keep their respect and obedience to the Khan, as it can be seen from

following g passages:

“- Ulug Tarkan! Beni artik kaganmisim gibi selamlama! Bir tutsaga saygi gdsterilmez, dedi

Koca Tarkan, kirigmis yiiziin ortasinda hala sert bakan gozlerini yer dikti:

- Zamani Tar1 yaratmis, kisi ogullarini onun igine pusatsiz atmstir. Kili¢, kargi, ok...Bunlar ancak kigi
ogullarina karsi ige yarar. Tanr1 bize 6liim verdiyse, Tiirk budununu kutsuz kildiysa, bunu gidermek igin

galigalim. Tusak da olsan sen yine Goktiirk kaganisin®.

Ulkiicii movement’s continuous strategy of legitimizing the intra-community authoritarianism
and cult of leadership with the idea that obedience to the leader’s decisions and command-
ments has been the constant aspects of Turkish customs and traditions has made ¢ilkiiciis take
inspiration from Atsi1z’s elaboration and the praise of the presence of the cult of leadership in
early Turks.
7) MORALITY AND MORALISM IN THE ULKUCU MOVEMENT AND NiHAL ATSIZ

While introducing the general characteristics of the zilkiicii movement at the beginning
of this paper, I mentioned that the Nationalist Action Party drew most of his supporters from

especially small capital holders and peasants in Anatolia, who were concerned with the eco-

% The frequent expression of the sentence “Buyruk Senindir Kagan!” (Command Acknowlegded, Khan!) in
Ats1z’s Bozkurtlarin Oliimii and Bozkurtlarin Dirilisi seems to be designed to increase the effectiveness of the
message that the obedience to the leader was a significant part of Turkish culture.

% In fact, even if Turkish soldiers hate Iging Katun, they do not hesitate to respect her, because she is the wife or
beloved one of their Khan. In one of the campaigns towards China, Turkish soldiers, interestingly cries like “For
Otiiken, For Kara Khan, For I¢ing Katun, For Senking!) “Onlar da Cinlilieri ikiye bolen vuruslarmi Otiiken
Askina, Kara Kagan Askina, I¢ing Katun Askina, Sen King Askma diye bagirarak yapiyorlar, bir yandan da
giines gdrmiis kar gibi eriyorlardi.” (Atsiz, Bozkurtlarin Oliimii, p. 327.)

% Atsiz, Bozkurtlarin Oliimii, p. 360.
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nomic and social transformation that Turkish society has undergone with the development of
capitalism in Turkey. As the urban culture of big cities started to penetrate into the rural areas
of Anatolia, with the development of communication facilities; and as the transformation of
the Turkish economy through capitalist lines threatened the traditional interests of local bour-
geois groups in rural regions, there emerged a reaction to existing large-scale social and eco-
nomic change®. This reaction, most of the time, carried a religious tone and uttered the con-
cerns of “degeneration” and ““alienation” of social life”’. The iilkiicii movement especially in
1960s and 1970s%, by developing extremely populist discourses, attempted to take advantage
of the rise of this kind of concerns and sentiments by integrating them with the movement’s
constant Turkism and anti-communism. By exhibiting the rapid social changes in Turkish so-
cial culture as the moral degeneration of the original Turkish culture and by presenting the
Turkist solution of “return to essence”(dze doniis) against the threat of degeneration, they, in a
Turkish nationalist line, succeeded to politicize and mobilize those people in Turkist and na-
tionalist lines. Moreover, by declaring the rise of communism and of “leftist culture” as re-
sponsible for the “moral degeneration” of “pure” Anatolian Turkish lifestyle, they managed to
consummate those reactions under the banner of anti-communism.”

The moralism, which was in the form of a strong reaction to the rise of some cos-
mopolitan aspects of urban culture, and to the external cultural influences over Turkish soci-
ety was one of the most directly presented themes in Atsiz’s writings. As he has a strict model
of Turkishness in his mind, he perceived any deviation from this model as an indication of de-
generation and alienation.'” The following poem, called Topal Asker, shows the harshness

and the sense of resentment in Atsiz’s moralism, which was incorporated into an anti-elitism:

% Bora and Can, p. 69.
7 Can, p. 665.

% Yanardag, p. 17.

? Calik, p. 117.

1 Bakirezer, p. 356.
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Sen Sisli'de danserken her gece , giindiiz
Biz 6tede ne ovalar ,caylar,ne diimdiiz
Yaylalar1 gegtik karli daglari astik;
Siz salonda dansederken bizler savastik.

(..)

Giiya sizin mezenizdi ! Yiyip ictiniz;
Zipladiniz,kudurdunuz arsiz,edepsiz!...
Gergi salonlarda "y1ldiz" d1 senin adin,

Hakkikatte fahigesin ey algak kadin

(..)

Ey allikli ve diizgiinlii yosma bil gunu:
Biitlin millet 6grenmistir senin fuhgunu.
Omuzunda neden seni fuzuli ¢eksin?
Kinimizin siddetiyle gebereceksin!'"'

Like dilkiiciis, Ats1z thought that communists, who were under the influence of Russian culture
and assimilative Russian nationalism, embodied the most extreme form of this deviation and
degeneration.'” All these characteristics of Atsiz’s moralism into consideration, one can argue
that dilkiicii movement’s continual moralist reaction to large-scale social changes in Turkey is

inspired by Atsi1z’s expression of his moralism in a very crude and extreme way.

CONCLUSION

Throughout this paper, I attempted to answer the following question: Although
Hiiseyin Nihal Atsiz did not have any organic link with lkiicii movement and although he did
not share many ideas and policies developed by the leadership of the {ilkiicli community, what
might have led to his continuous popularity and influence over uilkiiciis. While answering this
question, I indicated that certain continual structural characteristics of the zilkiicii movement

created a convenient milieu for Nihal Atsiz’s ideas and symbols to be inspiring for the zilkiicti

1% Atsiz’s poem, Topal Asker,in which he explicitly revealed his moralism, has been very popular and influential
among ulkiicii population. For example, in his book, the vice-president of Nationalist Action Party’s Istanbul
Organization directly quotes Nihal Atsiz’s poem in following words: “Atsiz’in sikayet ve lanet ettigi sosyete
giiruhu ayn1 yozlasmis ve ¢iiriimiis ¢ukurlugu ile mesgul iken ve gencecik fidanlarin vatan topragi i¢in sehadet
serbeti ictigi bir zaman diliminde zevk, eglence, fuhus ve igki cennetinden ¢ikmamasi “Topal Asker”’in
giiniimiizde de yasadigini belgelemektedir.” (Safak, p. 142.)

12 Nihal Atsiz, Makaleler III, pp.295-393
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community. Without a doubt, the answer to such a question would be impossible without the
analysis of Nihal Ats1z’s worldview, itself. Therefore, this answer contained the analysis of
both the essential components of the zilkiicii ideology and the nature of Nihal Ats1z’s perspec-
tive.

I should remind that in order to fully understand how Nihal Atsiz became popular with-
in the iilkiicii community, one should take into consideration the interrelatedness of these es-
sential and continual characteristics of the #ilkiicii movement. For instance, one should not for-
get that if dilkiiciis’ did not have the tendency to differentiate itself from existing political
forces and if iilkiiciis were not continually deprived of a consistent ideology, the parallelism
between the continual presence of Turkist elements in zlkiicii ideology and Nihal Atsi1z’s ex-
plicit Turkism would not by itself prepare the ground for the popularization of Atsiz within
tilkiicti community. I should, also add that even if the parallelism between seven continual
characteristics of the i/kiicii movement and Nihal Atsiz’s world outlook was a necessary fac-
tor for the latter to be effective over latter, one should remind that if Nihal Atsiz, in his writ-
ings, did not present these parallel elements in a more direct, crude, understandable and com-
municable way than the leadership of the Nationalist Action Party, which did not have an abil-
ity to do this because of the inconsistencies in its overall ideology, his ideas, symbols and
myths would not easily penetrate into the cognitive world of ilkiiciis. Therefore, throughout
the essay, I showed how Nihal Atsiz expresses some of well-known ideas, myths and symbols
of tilkiicii ideology in a crude and direct way. The last point is that the intensity and promi-
nence of each characteristic might vary according to specific socio-economic conditions of
Turkish society at a given historical moment, a fact which led to the change in the intensity of
Nihal Atsiz’s continual influence over zilkiicii community. In all these respects, the analysis
that I have made throughout this essay should not be seen as consisted solely of establishing
certain links between the continual and essential characteristics of the zilkiicii movement and

Nihal Atsiz’s worldview. Rather, my analysis also showed the interrelatedness of the essential
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continual characteristics of the #i/kiicii movement that prepared the ground for Nihal Atsiz’s
popularity, Nihal Atsi1z’s effective elaboration, in his writings, of the continual themes and
symbols that have been embedded in the ideology of #i/kiicii movement and changing forms
and intensities of his influence over the ilkiicti community as a result of the fact that the ideo-

logical formation of the latter took different in forms in different historical periods.
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