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BBenenue

Onpenensast TeMy O4YEpeAHOM — UETBEPTOM, YK€ CTaBIlIeH
TPaAULMOHHOM, KOH(epeHIIHH, MOCBALLEHHON Hay4HO-
MPAKTUYECKOMY M3YYEHHUIO B3aUMOOTHOILICHUI MEXIy TOCyAapCTBOM
W penurued B CcTpaHaX C MpeoOIalalomM MYCYJIbMAaHCKUM
HaceJIEHUEM, Mbl, €€ OPraHUu3aToOPhl, XOPOILIO CO3HABAJIH, YTO BOIPOC
O TIOJIOKEHUU SKEHIIMHBI B  COBPEMEHHBIX MYCYJIbMaHCKHUX
obmiecTBax — mpobOiieMa apXUCIOKHAsI U CTOJb K€ JTUCKYCCHOHHAs.
N60, HECMOTpsT Ha OOMIIME HAYYHBIX WCCIIEIOBAHUH, IMOCBAIIAEMBIX
W3YYEHUIO CaMbIX pa3JIMYHbIX AaCHEKTOB PpEJIUIUM, TeHAEpHas
COCTaBIISIFOIAsl 3TOM TPOOJSEMBbl OCTaeTCsi €1Ba JU HE CcaMoW
ManousydeHHoU. Ecam cyauTh o cTemeHu ee pa3pabOTaHHOCTH
CKBO3b IIPU3MY HCIAMCKON PEJINTUU U 3BOJIOLMI0 MYCYJIbMaHCKHX
o0IecTB, TO OOHAPYKHMBAETCS TPOMAJHOE KOJIMYECTBO TIOMBITOK,
MPU3BAHHBIX BHECTH SICHOCTh B ATOT MOUCTHUHE XU3HEHHO Ba)KHBIM
BOIIPOC, HO MOPOH JO0ABISAIONINX HOBBIE JIEMEHTHI, 3aTPYIHSIIONINE
€ro MOHUMaHHWE. A TpPaKTUYECKHE TMOCIEJCTBUS HEaIeKBAaTHOIO
MMOHMUMAaHMS OOIIECTBEHHO-TTOJIUTUYECKOTO CTaTyca >KEHIIMHBI B
MYCYJIbMaHCKHX OOIIECTBAaX — BOIIPOC HE MPa3AHBINA, U HE TOIBKO IS
CTpaH ¢ MpeodIagaroIMM MyCyJIbMaHCKIM HACEIICHUEM.

B nuckyccusix, MOCBSIIEHHBIX ONPENEIECHUI0 MECTa >KEHIIWHBI B
uciaaMe BOOOIIE M COBPEMEHHBIX MYCYJbMaHCKHX OOIIeCTBaxX — B
YacTHOCTH, OpocaloTcsi B TJlaza JBa  KpaHUX  TIOJIOCA,
CKOHIICHTPUPOBABIIUX BOKPYT CeOsl JOCTATOYHO MHOTOYHMCIICHHBIX
CTOPOHHUKOB. OJIMH U3 HUX BBIPAXKAET aroJIOT€TUUYECKUN MOJXO]I,
CyTh ~ KOTOPOTO  COCTaBISIET  O€3yJepKHOE€  BO3BEIUYHMBAHHE
MCIAMCKOM PENIMTUU 3a €€ UCKIIOYUTENIbHO TYMaHHOE OTHOIICHHUE K
kenmuHe. [lo3uiuu  mpejcraBuTeneld STOM rpymnmbl  Hambosee
XapakTEpHO BbIpaKAaeT OAMH M3 xaaucoB Ilpopoka Myxammana,
rnacsmuii: «Pali HaxoguTcs y HoOr wmatepeil». Brtopoit mosroc
BBIPQXXAET JUAMETPAIbHO MPOTHUBOIOJI0XHOE MHEHHE II0 3TOMY
MIOBOAY, 3a4aCTyI0 HE3aCIYKEHHO OCYK/asl UCJIaM KaK BEpY, OTKPBITO
JTUCKPUMUHUPYIONTYI0 TpaBa >KeHIUH. OOBIYHO TaK pacCyXIaroT
aTEUCThl, HEKOTOpbIE TPYNNbl  PaJAUKAIBHBIX  CEKYJSAPUCTOB,
MPEICTAaBUTENN OTICIBbHBIX PEIUTHO3HBIX KOH(pecCud u Jmaxe
TOepatbHO HACTPOCHHBIC TTOJUTHKH.

B cnektpe onucbiBaeMOro AMCKYCCHMOHHOTO IOJISI UMEET MECTO U
HEKOE «CEpPEIMHHOE» TEUYEHUE, CTPEeMsILIEecs paluOHaIbHO-HAYYHO
000CHOBaTh OOBEKTHUBHBIN CTAaTyC XKEHIIMHbI B Hciame. Ho Takoe
TE€YCHHE, HECMOTpPSl Ha MPETEH3UU Ha CTPOTyI0 HAYYHOCTh, OOJbIle



TATOTEET K MPOCBETUTEIHCKOMY HAYYHO-TIOMYJISIPHOMY MOAXOY, 4TO,
OJTHAKO, HUCKOJIPKO HE yMalsieT ero OOIIECTBEHHYIO 3HAYUMOCTb.
bonee Toro, WMeHHO Takoe HampaBlCHUE, CBSA3aHHOE C
000CHOBaHUEM a/1eKBaTHOT'O 00I11€CTBEHHOTO cTaryca
MYyCYJIbMAHCKON J>KEHUIMHBI, OOBEKTUBHO CIYXUT BOCIHTAHUIO
oOmiectBa B JAyXe TEHIAEPHOM TOJEPAHTHOCTH M  KYJbTYpHI
TeH/IepHOTro paBeHcTBA. Hanmuune u ykperuieHne Takoro moaxoa TemMm
Oonee BaxHO moToMy, uTo cioBa Onope ne bamp3aka o ToM, 4TO
«KEHIIMHA — BOCHUTAHHUK HallMW» OJMHAKOBO BEPHBI II0
OTHOIICHHIO M K XPUCTHAHCKOM, U K MYCYJIbMaHCKOW LIUBUIH3AIMSIM,
PaBHO KaK U M0 OTHOLIEHHIO K IPYTMM LUBUIH3ALIHSM.

W3 cka3aHHOTO CleyeT, YTO IUCKYCCUU U CIIOpHI, NMPH3BAaHHBIC
OTpEeACNUTh MCTUHHBINA OOIIECTBEHHBIM CTaTyC MYCYJIbMAaHCKOM
KCHIIUHBI, K COXAJICHMIO, MOKAa OCTAIOTCS BEChbMa JAIEKUMH OT
HAayYHOCTH. DTO HE MOXET HE BBI3BIBATH TPEBOTH, MO0 TakKoe
MOJIOKEHHE TOPOKJIAET U MOAJEPKUBAET Pl MUGDOB, CBSI3aHHBIX C
OOIIECTBEHHBIM  MOJIO)KEHHMEM  MYCYJbMAaHCKOW  IKCHIIMHBI.
Hekotopble M3 HHMX He CTONb Yy O€300MIHBI Kak B KOHTEKCTE
UCKQ)XCHHOTO  MOHUMAaHHSA CyTH  OOIIECTBEHHO-MOJUTHYECKUX
MPOIIECCOB, MPOUCXOMASAIINX B «MYCYJIbMAaHCKOM MPOCTPAHCTBE», TaK
U (QopMHpOBaHUS MPABAMBOTO MPEACTABICHUS O MYCYJIbMaHCKOM
MUpE Y HEMYCYJIBbMAHCKOM YacTu Mupa. Mexy TeM 00IIen3BeCTHO,
YTO MEXKPEJIMTHO3Has TOJIEPAHTHOCTh Bce Oosiee M 0oJiee CTaHOBUTCS
OJIHUM W3 TJABHBIX YCIOBUU 0€30MaCHOTO M YCTOMYMBOIO Pa3BUTHUS
BCEr0 MUPOBOT'O COOOIIECTRA.

UtoObl HEe OBITH T'OJIOCIOBHBIMH, NMPHUBEIEM IMapy MPUMEPOB U3
psina Takux MH(OB, KOTOpbIE, C OIHOH CTOPOHBI, OCKOPOJISIOT
YyBCTBa MYCYJIbMaH, a C JPYTOil — CiIy’kaT yCHJICHHUI0 uciamododun
3a mpeienaMH MYyCYJIbMAaHCKOM 4YacTH MHUpPa, OCOOEHHO B CTpaHax
pazButoro 3anana. Takum sddexkrom, Hanmpumep, 00aa1aeT MOMBITKA
OpUMNHCATh  UCKIIOYUTENIBHO  HCJIaMy  TPAAHMIMIO  HOLICHUS
JKEHIIMHAMHM TOJIOBHBIX IUIATKOB, TPAJUIUIO, XapaKTEPHYIO st
MHOTMX ¥ MHOTHX HapoJOB, MPUACPKUBAIOIIUXCI  CaMbIX
pa3HOOOpa3HBIX PEIUTHO3HBIX BepoBaHWil. To ke caMoe MOXKHO
CKa3aTh O HACTOWYMBBHIX HEOOOCHOBAHHBIX MOIBITKAX, HAIIPABICHHBIX
Ha TO, 4YTOOBI HM300pa3UTh HCIaM KakK pEJIHTUI0, IMOOUIPSIOUIYIO
nojguramuio. VMctuHa, olHaKO, COCTOMT B TOM, YTO HCJIaM HE TOJBKO
OTPaHUYMUI COBEPIIEHHO OECKOHTPOJBHYIO MOJUTaMHUIO, HIHPOKO
pacrpoCTpaHEeHHYIO B TOMCIAMCKOM ApaBUM, HO U MOPAJIBHO OCY NI
3TO JpPEBHEE COIMAJIbHOE siBieHHE. [ JIaBHBI HCTOYHHMK HCJIaMa —
cBsauleHHBIH KopaH colepXUT KOHKpPETHBIEC asiThl, HE OCTABJISIIOIINE



nepes My>KYMHOHM MHOTO BBIOOPA, KpOME KaK OIpaHUYUTHCS OJHUM
Opakom. Omnpenensis OJHUM W3 TJaBHBIX YCIOBHM BCTYIJICHHS BO
BTOPOM WJIM OYepeHOM Opak MOJHYIO CIIPAaBEUIMBOCTh B OTHOLICHUN
BCEX JEH M HENPEMEHHO BO BCEM, OJIMH M3 OOpaIlIEHHBIX K
MYy>KYMHAM KOPaHMYECKHX afATOB TIJIACUT, YTO, KaK CHJIBHO ObI
MYKYUHBI 3TOTO HHU XOTENIM, BCE PAaBHO OHU HE CMOTYT OBIThH
cripaBeNIUBbIMU B OTHomieHuu >keHimuH (Hwuca: 129). Muorue
MYCYJIbMAHCKHE TEOJIOTM CUUTAIOT 3TO MOPAIbHBIM 3alpeTOM
MIOJINTaMHUH B HCIIaMe.

OBoyonMsA  OOIIECTBEHHOTO  MOJIOKEHHUS  MYCYJIbMAaHCKOM
KEHIIMHBI B KOHTEKCTE HOBBIX I MyCYJIbMaHCKOTO MHMpa MOHATUH,
00S3aHHBIX CBOEMY IPOMUCXOXJACHHUIO 3alMagHOMy MHPY U
HA3bIBAEMBIX  JIEMOKPAaTHYECKHMM TMPABOBBIM TOCYJAapCTBOM U
TUTIOPATUCTUYECKUM TPaKJAHCKUM OOIIECTBOM, CETOAHS CTAHOBUTCS
BOIIPOCOM BOIPOCOB ISl JAIBHEHUILIEr0 YCIEIIHOTO mporpecca cTpaH
C TMPEMMYIIECTBEHHO MYCYJIbMAHCKUM HaceleHneM. Bo3Hukaet
MHO>KECTBO HEMPOCTHIX BOIPOCOB, CBS3aHHBIX C aJanTallieil HOBBIX
UIE  MyCyJlbMaH LEHHOCTEH K IOJIUTHYECKHUM, COLMAIbHO-
SKOHOMHMYECKUM u JYXOBHO-HPABCTBEHHBIM YCIIOBUSIM,
c(OPMHPOBABIIMMCSI B TEUEHHE CTOJETUH TOJA OINpPeAesIOIIUM
BIMSIHUEM HclaMa. JTH BOIPOCHl TPEOYIOT CBOEro CKOpEWIero u
a/ICKBaTHOT'O PEIICHHUS.

Kakumu, k  mnpumepy, JODKHBI  OBITh  PEIUTHO3HO-
MPOCBETUTEIBCKUE M 0Opa30OBaTEIbHBIC YUYPEKICHUS B YCIOBHSX,
KOT'/Ia TOCYIapCTBO PYKOBOJICTBYETCS IPUHIIUIIOM CBETCKOCTH ?

CoBepiIeHHO OYEBHUJIHO, YTO CaM MPUHIUI CBETCKOCTH JOJIKEH
OBITH HaJIETICH AYXOM TOJIEPAHTHOCTH, a HE CBETCKOTO paauKain3Ma.
C npyroii CTOpOHBI, HE MEHEe BaXXHO U TO, YTO TOJOOHBIE
YUpEeXIECHUS JOJDKHBI PYKOBOJACTBOBATHCS B CBOEH J1€ATEIBHOCTU
HAay4yHO OOOCHOBAaHHBIM IPOCBEIIEHYECTBOM, a HE PETUTHO3HOU
MpOIaraHJ0d 4YMUCTO JOTMAaTHYECKOTO COAEpX aHUs. IDTO — caMoe
TOHKOE€  MECTO  CErOJHAIIHEH  PEMTHO3HO-IIPOCBETUTEIBCKOMN
NesTeTLHOCTH BOOOIIE, a CPeIr KEHIUH — B 0ocoOeHHOCTH. Benp He
CEKpEeT, YTO MOpPOil OYEHb TPYAHO YJIOBUTH TY HEBHIUMYIO TpaHb,
KOTOpasi OTHENSIET PEIMTHO3HOE MPOCBEUICHYECTBO OT AaKTUBHOM
[porarai/ibl ONpeleieHHON penuruu. HapyiieHune 3Tol rpaHMIIbI
BeJeT HE TOJNBKO K YIUIyOJICHHWIO PEIMTHO3HOTO CO3HAHHUSA
OIIpeIeIeHHBIX OOIIECTBEHHBIX CIIOEB, HO U K €r0 paJuKaiu3aluu. A
paauKanu3alus peaIurio3Horo CO3HaHus IPUBEPIKEHIIEB OJJHOM BEPHI
MPAKTUYECKN BCETJa BEAET K BO3HUKHOBEHUIO HAMPSIKEHUS MEXKIY
HUMU U TIPEACTABUTEISIMU JIPYTHX PEIMTHO3HBIX KOoHpeccuid. D10 —



OpsIMON MyTh K OOIIECTBEHHO-TIONIUTHYECKOH nectabmiunzanuu. C
Y4€TOM TOI'O, YTO BO BCEM CErOJHSAIIHEM MYCYJIbMAHCKOM MHpE
IIPAKTUYECKH HE CYIIECTBYET MOHOHAIMOHAJIBHBIX, CIIEJOBATEIBHO
MOHOKOH()ECCHOHAIBHBIX TOCYAApCTB, TaKOE€ pa3BUTHE COOBITHIT
CTaHOBUTCS BJIBOMHE OIMACHBIM.

B cBi3M ¢ HCKIIOYUTENBHOM 3HAYMMOCTBIO PEIUTHO3HOTO
MPOCBEIIIEHYECTBA B COBPEMEHHBIX MYCYJIbMAaHCKUX OOIIECTBaxX Ha
NEPBBIA IUIAH BBIXOJUT pOJIb TOW MOJUTUYECKOM CHIIBI, KOTOpas
pacrioiaraeT HauOONBIIMM HAOOpPOM HHCTPYMEHTOB BIMSHUS Ha
pa3BUTHE OOIIECTBEHHBIX MpoleccoB. YTo 3Ta 3a cuia, 0COOEHHO B
MycyiabmMaHckoM mupe? Konewno xe, rocyaapctBo. Bor mouemy
BaXHa CHCTEMHass paboTa ¢ TOCYAapCTBEHHBIMH OpraHamH,
MPaBUTEIbCTBEHHBIMU CTPYKTypamMu. BOT modemy, B 4acTHOCTH, B
HalleM  TpPOEKTe, HWHUIMUPOBAHHOM  HEMPaBUTEIbCTBEHHBIMHU
HEKOMMEPUYECKHMH OpTraHu3alUsMU, MPHUAAETCS CTOJb OOJbIIOE
3HAYEHUE AaKTUBHOMY COTPYJHUYECTBY C TOCYIAapCTBEHHBIMHU
ctpyktypamu. Ecnu  Hamedl  riiaBHOM — 3ajadel  sBIAETCS
OOIIeCTBEHHBIN MPOrpecc, TO MHOTO IyTH, YeM COTPYIHHYECTBO C
rOCy/1JapCTBEHHBIMM  CTPYKTypaMu 1l JIOCTHJKEHUS  3TOH
ONaropofHOM LenHW, y Hac HEeT. JTO — Hall OTBET Ha MPEeTeH3UU
HEKOTOpPBIX  KPYrOB, YTBEP)KIAKOUIMX, YTO, COTPyAHHYAs C
rOCy/IapCTBEHHBIMH OpraHM3alUsIMH, MBI HJIEM Ha TOBOAY Y
OTIpE/ICNICHHBIX BJIACTBYIOIIUX MOJUTUYECKUX CuJ. OTHIOOb HET.
Hamm  neiicTBus  BBI3BaHBI NPEXKAE BCErO CTPEMJICHHEM K
KOHCTPYKTUBHU3MY, JKE€JTaHHUEM JOCTUYb MOCTABIECHHBIX IEpea
MPOEKTOM IPAKTHUYECKUX IEJIEH.

B cerogHsAmHux MycCyJbMaHCKHX CTpaHax MOXKHO HaOII0JaTh
pasHble MOAXO0/bI K 00pa30BaHUI0 MYCYJIbMAHCKON JKEHIIIMHBI: CJIETIO
peakioHHble, Hampumep, B AdranucraHe nepuona pexuma
TanuOOB, OIPENEICHHO OrPaHUYHUTEIbHBIE, KaK B HEKOTOPBIX
apaOCKUX TOCy/IapCTBax, U BIOJHE COBPEMEHHBIE, TAPMOHUPYIOIIHUE C
3amagHbIMM MOAXOAaMH, Kak B TypuuM, HOBBIX HE3aBHCHUMBIX
rocynapctBax LleHTpanpHOM A3uu U IPYruX MOCTCOBETCKUX CTpaHax
C MPEUMYIIECTBEHHO MYCYJIbMAaHCKUM HACEJICHUEM.

Ho nonoxenne B cdepe o6pa3oBanusi, B TOM YKCIE HPABCTBEHHO-
PEJIUTUO3HOrO MPOCBEIIEHMS], CTAHOBUTCS BCE ClloKHEe. Bo3HMKaroT
HOBBIE YTPO3bI, CIIOCOOHBIE B KOPHE M3MEHHUTh MHPOBO33PEHYECKHE
YCTaHOBKHM 4YeNloBeKa. YCKOpsieMble MpolleccaMu TIiio0anu3anuu, B
nepByl0 odepenb B chepe MHPOPMALMOHHBIX TEXHOJOTHMH, TaKue
yrpo3sl TpeOYyIOT MaKCMMyMa YCWIMA K TOUCKY emie Ooiee
COBEpUICHHBIX 00pa30BaTENbHBIX MOJIXO0J0B, TaPMOHUPYIOIIUX C



HOBBIMH pEAJIUsAMHU, CIIOCOOHBIX MPOTHBOCTOATH BO3HHUKAIOIIUM
ACUMMETPUYHBIM BBI30BaM.

Bo3MoxHOCTh BOAMTH J1eTeil B 00pa3oBaTeIbHbIC yUpexaeHus 0e3
CTpaxa 3a UX XU3Hb U JyXOBHO-HPABCTBEHHOE BOCIIUTAHUE — BOT YTO
Bce OOJIbIlIe CTAaHOBHUTCS OAHOW U3 TJIABHBIX 3a00T MYCYJIbMaHCKOM
KEHIIUHBI. AKTyalbHOCTb 3TOH MPOOJIEMBI BO3pPAcTaeT B CBS3H C
HEBUJJAaHHBIM pacumpeHueM MacITaboB HapkoOu3Heca,
PEJIUTUO3HOI0 CEKTAaHTCTBA, PEJIMTUO3HON U MHOM MHTOJIEPAHTHOCTU
U T.1. B pemenun uMeHHO 3Toil poOIeMbl Kak pa3 U 3aJl0KeH TOT
OTPOMHBII MOTEHLMAT PEIUTHH, B TOM 4YMCIE U HciaMa, KOTOPBIH
€CTeCTBEHHBIM 00pa3oM MOXKET TapMOHHMPOBATH C IEHHOCTSIMH,
XapaKTepHbIMU JJISi TPAKIAHCKOTO OOIECTBAa B €r0 CEroJHSIIHEM
JE€MOKPAaTUYECKOM MOHUMAaHUU. A MyCyJIbMaHCKas )KCHIUHA MOXKET
CTaTh JEHCTBEHHbIM WHCTPYMEHTOM €r0 PEajlbHOIO BOILUIOIICHUS B
KU3Hb.

Bompoc 0 poin KEHIIMHBI B MYCYJIbMAHCKOM MHpPE CETOJHS
OTHIOJIb HEe pUTOpHuYecKuil. BozdbMeM XOTS Obl CHCTEMY CpPETHETo U
JOUIKOJIBHOTO 00pa3oBaHusA. Bo MHOTHX MYyCyJIbMaHCKHX CTpaHax
MOJIOBUHA, a TO M OoJjiee MOJOBUHBI PaOOTHUKOB 3TOH cdepsl
COCTABJIAIOT KCHIIMHBI. [IpHOIM3UTENTPHO TaKUe € IOKazaTesln
XapaKTepHbl JUISI CUCTEMBI 3/IPAaBOOXPAHEHMS B ATHX CTpaHax,
HECKOJIbKO HIJKE — JIJIs HayKu U BbIciiero oopasosanus. Ho 1o cux
MOp OTCYTCTBYIOT ()yHJAMEHTaJbHbIE HAy4YHbIE WCCIIEIOBaHUS,
000011a101T1e IBOTIOLMOHHBIN CTaTyC MYCYJIbMAHCKOM )KEHIIMHBI Ha
TEOPETUYECKOM YPOBHE.

EcTecTBEHHO, TMOJOKEHHE JKEHIIMH B PAa3JIMYHBIX CTpaHax
MYyCYJIbMAHCKOTO MHpa CHJIBHO pa3inyaercss — OT MOJIYYEHUs
«KallblMa» 3a JIeBYIIKY JIO IIOJHOM SMaHCHUIIALlMU, CTaBIUEH
pe3yabTaToM (PEeMHHUCTCKOTO JBM)KECHUS; TJI€ HOCHIIM U J1a)Ke HOCST
mapaHxy, a TJIe — COBCEM He MOTYT cebe IpeJCTaBUTh TaKoe; I/Ie
YKEHILMHA SIBJISIETCA XPAaHUTEIBHUIIEH CEMENHOro ouara, a rjie — mo-
MPEKHEMY «aMa30HKa» (OCOOEHHO Yy KOYEBBIX, CTEIHBIX HApPOJIOB);
r7ie TOJHBIM XOJIOM pa3BHMBaeTcs oO0Ilee, a Ie — pasleibHOe IS
MaJbUMKOB U JIeBOYEK oOyueHue. DaHATUYHOE OTHOILIEHUE K
CXOJIACTUKE, PEAKIMOHHBIM PEIUTHMO3HBIM JIOrMaM, cienas Bepa K
PEJIUTHO3HBIM aBTOPUTETAM — M TaKOE, K BEJIMKOMY COKaJCHHIO,
UMEEeT MECTO BO MHOTHX YTOJIKaX OOLIMPHOTO MYCYJIbMaHCKOTO
Mupa.

Bce 310 11 MHOTOE Ipyroe enaer u3yueHue 3Toi mpodieMsl 0co60
aKTyaJIbHBIM B HAyYHO-T€OPETUYECKOM IJIaHE U BOCTPEOOBAHHBIM — B
npaktuueckoMm. Haneemcs, 4ro mnpemyaraeMas 4YUTATEN KHUTA



CTAHET XOTsA Obl MaJICHBKOM JICNITOM B BOCIOJHEHHE Hp06ena,
CYIICCTBYIOIICTO B TAHHOM BOIIPOCE.

Omeemcmeennvle pedaKmopul

Ceéemnana Hnamoea,

3amecmumens Ilpemvep-munucmpa

Pecnyonuku Y3oekucman,

npeocedamens Komumema scenujun Yzoekucmana

MecTo KeHIIUHbI B COBPEMEHHOM Y30€eKHUCTaHe
€ Y4€TOM HAIlHOHAJBHOI'0 MEHTAJIMNTETA

CtpykTypHBIE npeoOpa3oBaHms BO BCEX cdepax
KU3HEJCATSIILHOCTH COBPEMEHHOTO Y30€KHCTaHCKOTO —0OIIecTBa
JNETEPMUHUPYIOT HE TOJIBKO H3MEHEHUE COIMAIbHOU CTPYKTYpBI
HaceJIeHUs, B TOM YHCJIC U JKCHIIUH, HO U BECh YKJIaJl OBITHS JIFOJCH,
(hopMBI UX pa3BUTHS, BOCTPEOYs TaKHe HOBBIC JIMUHOCTHBIC KAYECTBA,
KaK AKTHUBHOCTb, WHULIMATUBHOCTb, OTBETCTBEHHOCTb,
MpEAToJaraone 0CoOble BOJIEBbIC YCHUITHSI.

C uenpio MOBBIIMIEHUS CTATyca XKEHIIUH, aKTUBU3AIlMU UX POJIU B
oOmiecTBeHHON Xu3HU ObUM M3aaHbl Yka3 [Ipesunenta PecryOnuku
V36ekucran ot 25 masa 2004 r. YII Ne-3434 «O mOHOIHUTEIBHBIX
Mepax 10 MOJJEpXKe JeATeabHOCcTH  KoMmurera  KEHILUH
V36ekucrana» u coorBercTBylomiee IlocranoBnenne KaOunera
MunuctpoB Pecniy6nuku Y36ekuctan. B paMkax 3akoHOJATEIbHBIX
U HOPMATUBHBIX JIOKYMEHTOB OIPEJCICHbl OCHOBHBIC HAIPaBIICHUS
nesitenbHOCTH KomuTeTa skeHIMH Y30eKucTana, OJTHUM U3 KOTOPBIX
ABIIACTCA  OCYIIECTBICHHE dS(PPEKTUBHON KOOpAMHAILMH  POJIU



KEHIIMH B Ipoleccax  CTAaHOBJIEHUSA  JEMOKpPAaTUYECKOrO
rpakJIaHCKOTO 0011ecTBa B Y30EeKUCTaHe.

AHanu3 DpoBOAMMBIX HMCCIIEJOBAHMM IMOKa3bIBAE€T, YTO HMEETCS
HEMaJ0 Hay4HbIX MyOJMKanuii, B KOTOPBIX pPaccMaTpUBAIOTCS
BOIIPOCHI,  CBSI3aHHBIE C  BOCTOYHBIM  THUIIOM  MBIIUICHHUS,
MHPOBO33PEHMS U MICUXOJIOTUH, B3IJIS0B U OTHOIIEHUI HAa MOpajb U
HPABCTBEHHOCTD, 3TUYECKHUE HOPMBI CEMEUHOMU KU3HU,
B3aMMOOTHOLIEHUI 1MOi0B U Ap. COLMONOrH MBITAIOTCS BBIATH Ha
ceppe3Hble 0000LIEHMS U BBIBOJABI Ha TpPEAMET MEHTaJUTeTa
BOCTOYHOM J>KEHIIMHBI, 0€3 M3y4YeHHS KOTOPOrO0 HEBO3MOXKHO
PacKpbITh 0COOCHHOCTH U CBOCOOPA3Hsl )KEHCKUX MPOOIEM.

V30eKucTaH — YHUKaIbHOE, C TOYKM 3PEHUs HAIMOHAJIBHO-
nemMorpauueckod  CTPYKTYpbl, TOCYJapCTBEHHOE 0Opa3oBaHUE.
3nech u3npeBie  CPOPMUPOBANCS  CIHOXKHBIA U JUHAMUYHO
Pa3BUBAOIIMIICS MHOTOHALMOHAIBHBIN COCTAaB HACEIEHUs, KOTOPBII
ObUT ~ €CTECTBEHHOM  cpeAod M HEOOXOAMMBIM  YCIOBHUEM
HBOJIIOIIMOHHBIX TPOIECCOB B3aUMOOOMEHAa W B3aWMOOOOTAICHUS
HAIlMi ¥ HapoAHOCTEeW B pasHBIX cepax, Mpexiae Bcero B cdepe
KYJbTYPBI.

Bropoii  cnemudukoii  TeHAEPHBIX ~ TPOOJIEM  SBISAETCS
ATHOT€HETHYECKUH MOIX0A. Y30eKH MNpencTaBiIsIIOT coOOH CIuiaB
JPEBHUX W OTHOCUTEIBHO MOJOJBIX 3THOCOB, B KOTOPBIX MOXHO
Pa3IMYUTh HECKOJIBKO UCTOPUUYECKUX HacioeHud. O0pa3 ux KU3HU U
B3aMMOOTHOILIEHUN  TO3BOJIWJIM  CKOHIIEHTPUPOBAaTH B  HOBOWU
STHOCOLMAJIBHOM oO1rHOCTH MHOrooOpasue KYJBTYPHOTO
MOTeHIMaja.

Jlemo B TOM, 4YTO HalIMOHAJIBHBIH MEHTATUTET Y30EKCKOU
KEHIHBI (MOKHO CKa3aTh — M Y30€KHCTAaHCKOTO OOIIECTBA B IEJIOM)
MOPOXKACH HE TOJIBKO COOCTBEHHOH CaMOOBITHOH STHOKYJIBTYpPHOMU
0a30i, HO U PACHIMPSABLUIMMHCSA THICSYENETHUSIMH MHOTO00Opa3HBIMU
CBA3SMU M KOHTAKTAMU C JPYTMMH HAUUSAMH U HAPOAHOCTSAMHU. DTO
M0 CyTH M €CTh TPeThs crenuduka, Ha 6aze KOTOPOU ONpPEeNeHO,
YTO W3 CHUHTE3a MaTepUaIbHOM M JIyXOBHOW KYJIbTYp HapOJ0B
Bocroka u 3anaga o6pa3oBanack HOBast KyJIbTypa.

brmaromaps  0OpeTeHHONW  HE3aBUCHMOCTH MBI  TOJTYYHIIH
BO3MOXXHOCTb M3y4YUTh HaIy JEUCTBUTEIBHYIO UCTOPUIO U CHENIAIU
1151 ce0st MOpa3uTEeNbHOE OTKPBITHE — (PUIOCO(BI U TOITHI HU OJTHOTO
Hapo/ia He CMOTJIM TaK JI0OOBHO M TPEMETHO ONHUCATh JKEHIIMHY, KaK
3TO CMOTJIM clienarh Ha BocToke.

[IaTas cnemuduka >KEHCKOro BOIPOCA 3aKJIIOYAETCS B TOM, YTO
HaleMy HapoJy JOJr0€ BpeMs CTapaTesIbHO U HACTOMYMBO BHYLIAH,



YTO HCJIaM SAKOOBl YHH3WJ pOJIb JKEHIIMHBI, MpEeBpaTHi €€ B
OecripaBHyI0 paObiHIO. OJHAKO yueHBbIE MPUBOJAT COTHH MPHUMEPOB
0o0paTHOrO: HCIIaMCKasi PpEeNWUrusl TMPHU3BIBAET JIOOUTh U YBaXKaTh
KECHIIHH.

Iecroit cnenuduuecko YEpPTOH OMPEAECICHUS MacCOBOTO
CO3HAHHUS MYXYHH M SKEHIIMH SBISIETCS HMX pPACXOXKIECHUE BO
MHEHHUSIX IO TOBOJY COIHUAIBHOIO cTaTyca XeHImuH. O0 3Tom
CBUJETEIBCTBYIOT COLIMOJIOIMYECKHE HCCIEA0BAHNS, ITPOBEICHHBIE B
pa3NUYHBIX pEernoHax Y30eKHucTaHa cpeld MYXKYMH: MOJIOBHHA W3
ONPOLIEHHBIX ~ MYXYHMH  HOPEINOYMUTAIOT  BUAETh  KCHIIUHY
JOMOXO3SIIIKOM MPH YCIOBUM MAaTE€PHAIbHOTO OJIarONOIYy4Hs B CEMbE;
33% pecnoHACHTOB XOTAT, YTOOBI JKEHIIMHBI OBLIM 3aHATH Ha
ciry>x0€e HenoJIHbIN pabouuil 1eHb.

HpaBcTBeHHBIE MPUHIUIIBI HClIaMa B KOHEUHOM CYETE MPUBEIH K
YKPEIUIEHHUIO CEMbU KaK SYEWKH OO0IIEeCTBA, YMEHBIIUIN KOJTUYECTBO
Pa3BoOJOB B MYCYJIbMaHCKHX CEMbSX, MOAPYOUIIN KOPHH pa3Bpary u
npento00IesTHUIO, CHIEJad  BO3MOXHBIM TO, YTO IIpecTapesibie
POJIUTENN MUPHO U IIOYETHO JIO’)KMBAJIM CBOU JTHU B CEMBSX JETEH, HE
cTpamiack OBITh HM3THAHHBIMU M OOpEUEHHBIMH Ha TOJIOAHYIO U
OIUHOKYIO cTapocTb. OO 3TOM CBHIETENBCTBYET YKIaA >KU3HU
BOCTOYHBIX HApOJHOCTEW, KOTOpPbIE NPOXKHUBAIOT B OCHOBHOM B
TPEXITOKOJICHHBIX CEMBSIX.

Cenpmoii  crenudukoil B 00JaCTH KEHCKOW MPOOJIEeMaTHKU
SBISIETCS YUET CcaMOOBITHOCTH Y30E€KCKOrO0 Hapojaa, MpU KOTOPOM
BBIJICTISIIOTCA OCOOCHHOCTH €r0 MBICHEH W B3TJSI0B, TPAIUIMH U
oObluau, SBJISIOUIMECS OCHOBOM TyXOBHOCTM M JUIOM Hauuu. OO0
O0COOEHHOCTSIX ~MEHTAJINTETa Y30EKCKOro HapoJa HAalOMHHAET
[Ipesugent  VY30ekucrana: «Hapsimy ¢ ycTpemiieHmeM K
00I11eYeIOBEUYECKUM IIEHHOCTSIM B HaIlei >KU3HU JOCTOHHOE MECTO
oOperaeT BocTouHas ¢uiocodpus. BoccranaBauBaroTCs KyJlbTypHBIE
LEHHOCTH MYCYJIbMAaHCTBa, TO, YTO HApOJ MPOCTO HA3bIBAET
«y30€KUMIHK» — TO €CTh J00poTa, MHJIOCEpAHE, B3aUMHAS
TEPIUMOCTh M YBaXXEHHUE, COCTpaJaHhe K JIPYTUM, UHBIE BBICOKHE
KauecTBa»'. OTO O3HAYaeT, 4YTO JEMOKPATHUYECKHE HHCTUTYTHI
JOJDKHBI OTpa)KaThb MEHTAJIUTET, OCOOCHHOCTH KYJBTYpPbl HAIIETOo
HapoJa.

BoceMmoit  cnenmudukoi  JKEHCKHX BOINPOCOB B Y30eKHucTaHe
ABISICTCS TO OOCTOSTENLCTBO MEHTAJIbHOCTH HAIIEro Hapoja,
KOTOpOE CBUJETENBCTBYET, YTO KaXJ0€ OSTHOHAIIMOHAIBHOE
oOpa3oBaHHe B LEISIX CAaMO3ALIUTBHl OT ACCHMIIALMHU U YCKOPECHHUS
MIPOLIECCOB BO3POXKACHHS (POPMUPYET OCOOYIO CUCTEMY MEHTAIUTETA,



KOTOpasi, C OJHOH CTOpPOHBI, JAaET BO3MOKHOCTb YCTaHaBJIUBAaTh
TapMOHHUIO OTHOIICHUH B COOCTBEHHON OOIIHOCTH, a C APYroil — He
NPEMATCTBOBAaTh B MpoOIlecce B3aUMOOOMEHa IPOHUKHOBEHHIO B
CUCTEMY BbIpaOOTaHHBIX OTHOUICHUI MHOHAIIMOHATIBHBIX IIEHHOCTEH.

Takum 00pa3om, Mpu peleHUH )KEHCKUX BOITPOCOB B Y30eKHUCTaHE
HYKHO TpeIyCMaTpuBaTh Y30€KCKUW HAI[MOHAJIbHBIA MEHTAJIUTET,
KOTOPBIA TIPEACTABISIET COOOM COAEPKATEIBbHYI0O U CMBICIOBYIO
CTPYKTYpY  Pa3HOBHJHOCTH  BOCTOYHOM  MEHTaJIbHOCTU. ITO
0003HAYaeT, YTO MEHTAIUTET Y30CKCKOM KEHIIUHBI:

BO-IIEPBBIX, HECET HACJEICTBEHHYI) TI'€HETHYECKYI0 NaMATb O
KyJbTYpE, HPAaBCTBEHHOCTH, ITHKE, MOPAaJUd U T.J., OTIMYHYI OT
€BPOIEHCKUX KPUTEPUEB U IEHHOCTHBIX OpPUEHTALH;

BO-BTOPbIX, B CBOEH KOPHEBOM OCHOBE OMMUPAETCS] HA COBEPILIEHHO
MHYIO UJICOJIOTHIO, TyXOBHOCTh U MAaT€PHAIbHO-KYJIbTYPHBIN 0a3uc;

B-TPETbMX, IMOPOKJIAETCA B TEPPUTOPUATIBHO-IIPOCTPAHCTBEHHOM
OTHOLIEHWHW MHBIMU [PUPOJHO-KIUMATHYECKUMU YCIOBUAMHU U
YPOBHEM PAa3BUTHSI IPOU3BOAUTEIIBHBIX CHUII,

B-4eTBePTbIX, B CBOEM COBEPIICHCTBOBAHWU OOJbBIIE BCETO
ONUpaeTcss Ha ONBIT BOCTOYHOA3MATCKUX CTpaH, OCOOCHHO
conpsikeHHbIX ¢ [LlenKkoBbIM Iy TEM;

B-IIAATBIX, OCHOBBIBAETCSl Ha ABTOPUTETE U NMIPECTUIKE BO33PEHUMN U
MHEHHMI MBICIUTENEH, TOCYIAPCTBEHHBIX M TBOPUYECKUX JEATENIeH
Bocroxka;

B-1ECTBIX, UMEET 0COOYI0 HPAaBCTBEHHYIO, 3TUYECKYIO U TIPABOBYIO
LIEHHOCTHYIO CUCTEMY.

1 Kapumos Y. Hama nens: cBoGoanas u mpouseraromas Poanna. TamkeHT: «Y30€KHCTOH»,
IICC, T.2. C. 296.



Ilpogh., 0-p I'yopyn Kpemep,
Ce0000nuvtit ynusepcumem bepnuna,
I'epmanusn

ConuanabHoe M0JI0KEeHHE KeHIIUH B MYCYJIbMAHCKHX
o0lIecTBax: KpaTKMii IKCKypc

[lookeHue >KEHIMUH — JOCTATOYHO BaXKHAs M IIEIETHILHAS
npobsiemMa Ui MYCYJbMaHCKUX OOIINECTB, M, BO3MOXKHO, CETOJHS
OJlHA M3 CaMbIX KPHUTHYCCKHX, CKJIOHHAsS MPOOYXKIaTh CHIIbHBIC
OMOIIMU, Kak He BCsakue japyrue. S xopomio 3Haw0 00 3Toi
YyBCTBUTCIBHOCTH M TPOIIY KaXKIOTO0 TMMOAXOJUTh K JaHHOMY
BOIMPOCY C MPEIEIbHON OCTOPONKHOCTHIO M TAKTUYHOCTHIO. OJHAKO
OTKPOBEHHBIC CJIOBa BBICKA3bIBAIOTCA JUII TOrO, 4YTOOBI HE
YKJIOHHUTBCS OT HEKOTOpBIX, Ooyiee MpPOOJIEMaTHYHBIX, ACICKTOB
JTaHHOW cuTyanuu. ['OBOPUTH OTKPOBEHHO — IMPU3HAK YBAXCHHUS K
ayJIMTOPUU U YUTATEIISIM, MHOTHE M3 KOTOPBIX XOPOIIO 3HAKOMBI C
JTaHHOU TTPOOIIEMOH.

Ilonapnocmo muenui

PeanpHass u cuMBoNMYecKas IEHHOCTb MPOOJIEMBbI TeHJepa
Ipu3HaHa BO BceM Mupe. OYeBHAHO, YTO OHA KacaeTcs B PaBHOU
CTENIEHH U MYCYyJbMaHHHA, U HeMycylbMaHHHA. [loHATHE «TeHaep»
OTHOCHUTCSI K COIIMAJIBHO «BBICTPOEHHBIM» pPOJIIM M MY)KUYUH, H
KEHIIWH, KOTOPBIE JIMIIb O HEKOTOPOW CTENEHU OCHOBBIBAIOTCS Ha
X (U3NYECKON MPUPOJE, HO OJHO3HAYHO HE TOJBKO Ha 3ToM. Ilo
OYEBUJHBIM TPHUYMHAM, OOpas3lbl MYXKCKOTO TOBEACHHUS H
ONPEJIETICHHbIE MOJIEIN MY>KECTBEHHOCTH CTOJIb € BaKHbI JUJIA
KyJbTYpPBI, HOJTUTHUKU U OOIIECTBa B LIEJIOM, KaK M JKeHCKHe. Bee xe
OHM OOCYXXJAIOTCS PEJKO U U3YyYEHbI B HEJIOCTATOYHOM CTEMEeHH, KaK
C y4eTOM TMpPOLUIOTO, TaK M HAcTosmIero. bompiias yacte 1e6aToB 0
COLMAIBHOM POJIM KEHIIMHBI OTMEYEHAa HEeyJauHOil KoMOuHarmen
KPUTUKM M CaMO3aIlIMThl, YacTO TPAHUYAIIMX C IPUMHPEHUEM.
Crnoco0, garomuii BO3MOXHOCTh HA00KHBIM MyCyJIbMaHaM MOHUMATh
nocnanue KopaHa, ¢ OTHOW CTOPOHBI, U COBPEMEHHBIE KPUTUUYECKHE
3aMEYaHMs, KacCaloIIMeCs MOJOXKEHUS >KEHIIMH B MYCYJIbMaHCKHX
o01ecTBax, ¢ APyrou, CIyKUT JUIsl WIUTIOCTPAIIUU CIICYIONEH TOUKH
3peHusi: caMble Ha0OKHbIE MyCyJibMaHe yuTatoT KopaH kak mocnaHue



00 0CBOOOXKIEHUH KEHIINH, KOTOPbIE, COTJIACHO MX YTBEPXKICHHSIM,
YTHETAIUCh B JIOMCIAMCKHE JHU J[Kaxuiuims, B «BEKE HEBEKECTBA»
(rak 0003HaUeHO B apaOCKOM OpHUTHHANE), KOTOPBIH OOBIYHO
n300pakaeTcsi, Kak «BEK TEMHOThI». [l03BObTE MHE J0OABUTH, UTO
MbI 3HA€M CJIMIIKOM Majo O ()aKTHYECKOM IOJIO)KEHUH >KEHIIMH B
noucnamckoil 3amagHoW  ApaBud, UYTOOBI TMOATBEPAUTH  WIIU
ONPOBEPrHYTh MNPUBOAUMBIN Te3uc. COBpPEMEHHBIE KPUTHKH, IO
KOHTpacTy, obOpaiatorcss K TeM ke ctuxam KopaHa, HO yke Kak K

TECKCTOBOMY IMOATBECPIKACHHUIO HpOZ[OJ'DKaIOIJ_ICI\/'ICH
HECIIPAaBCAJINBOCTH, HpPI‘-IPIHHCMOfI MYCYJIbMAaHCKHUM JKCHIMWHAM
MYCYJIbMAaHCKHUMHA MYKUMHAMU, 141 Z[CﬁCTBPITCJ'II:HOMy nx

IIPUTECHEHUIO OT UMEHM (ITaTPHAPXAIBHOT0) HCIaMa.

VYuutbiBass 3T pa3HoOriacus, Ae0aTbl U OTKPBITHIE IUAJIOTH I10
JaHHOW TpoOsieMe MPOXOIAT TPYAHO: pe3Kas KPUTHUKA YCIOBHUI
KU3HU OKCHIIMHBI B MYCYJIbMAaHCKUX OOIIECTBaX H OOIIHMHAX
MOCTyHnaeT B OOJNBIIOM O0BEME M HCXOIUT HE TOJBKO OT APYTUX
CTpaH, TMpeXAe BCEro HEMYCYJIbMAaHCKOrOo 3amaja, HO H
HETMOCPEICTBEHHO M3 CaMUX MyCyJlbMaHCKuX oOmuH. Kputukun
OOBIYHO COCPEIOTaYMBAIOTCS Ha OTJENIBHBIX BhIIEpKKax u3 Kopana n
CyHHBI, a TaKKe Ha HHTEpPIpETalH CYIIECTBYIOIINUX (AKTOB B
pa3NUYHBIX ~ MYCYJbMaHCKMX  CTpaHaX, OCOOECHHO  CaMbIX
KOHCEpBATUBHBIX M3 HUX, Thna CaynoBckoil Apasuu, Hpana wu
npyrux ctpan Ilepcunckoro 3amuBa. Her Hukakod HamoOHOCTH
MOJYEPKUBATh TOT (PaKT, YTO HEKOTOpPhIE M3 STUX KPUTHUUECKHUX
aHAJIM30B  TPEAB3SATHI WM  Oa3UpPyIOTCS HAa  OTPaHUYEHHOM,
HEMpaBWIBHO MOHATON MH(popmanuu. Ho Henb3s Takke cka3arb, 4TO
BCE OHM OJJHOCTOPOHHHE, HEKOMIIETEHTHBIE WJIM 3JIOIbIXaTEIbCKHUE.
Benp kpuTHKa HCXOIUT HE TOJBKO OT CTpaH 3araja, BHICOKOMEPHO
HACTPOEHHBIX 110 OTHOIIEHHUIO K MYCYJIbMaHCKOMY OOILIECTBY B IIaHE
reHJepHbIX MpobieM. 'poMkue neGaThl MPOAOIDKAIOTCS U B CaMOM
MYyCYJIbMaHCKOM  OOIECTBE, YTO OJMHAKOBO OTpakaeTcsi B
JTUTEepaType.

JIoKJ1a 0 4elIOBEYECKOM PAa3BUTHUH, MOJATOTOBIICHHBIN apaOCKUMu
COLIMOJIOTAaMH, U3JaBa€Mblii €XEerogHo B paMmkax [Iporpammsr
pasButust Opranuzanuu O6benuneHHbix Hamuit nHaunnas ¢ 2002 r.,
CUMTAeTCs OJHMM M3 CaMbIX B@)KHBIX BKJIAJOB B 3TH Ae0aThl, C
MOCTEICTBUSAMH, HWIYUIMMHM Jalleko 3a TMpeaensl  apabcKoro
MycyabMaHcKoro mMupa. Jlokman 3a 2004 r. (u3nan B Hero-Hopke B
2005 r., HameyataH B MopmanckoMm XallMMHUTCKOM KOPOJIEBCTBE)
chokycupoBaH Ha TeMme CBOOOJbI, OH Tak M Ha3BaH «K cBoOoje B
apabckom wMwupe». B 3TOM KkoHTekcTe B JloKiaze OTBENEHO



3HAYUTEIIBHOE MECTO TmpoOieMe skeHHMH. OmnpeaeneHsl TpU
«(yHIaMEeHTanbHBIX  JaedummTa», KOTOpPHIE, BMECTE  B3STHIC,
MIPETSITCTBOBANIM  YEJIOBEYECKOMY PAa3BUTHIO B apaOCKOM MUPE:
yIIEMJICHUE TOJIMTUYECKUX TIpaB, MpaB JKEHIMH U HEJ0CTATOK
3HaHuil. Kak otmeuaercst Ha ctp. 10 [Jokiana, «KeHIUMHBI CTpaaaloT
OT HEpaBEHCTBA M TOJBEPralOTCs IUCKPUMUHALUUA CO CTOPOHBI
MYKYUH, Kak IO 3aKOHY, TaK M Ha MpakTUKe». BBIBOIBI, Kak
OYEBUIHO, HE OTPAHUYEHBI TOJIBKO apaOCKUM MHUPOM, OHH YMECTHBI
TaKXe 7151 JPYTUX pEruOHOB.

Bce ke kputuku He ynut, He Oyaydd ocyxaeHHbIMUA. HaoOopor.
MHorue MycyinbMaHe, KaK MY>KYHHBI, TaK W JKCHILIUHbI, TOJIHSIINCH
Ha 3alIUTy CTaTyca >KCHIIWHBI B MYCYJIBMAaHCKOM 0OIIecTBe. JTO
Ype3BbIYAHO TMPABUJIBHO M CIPABEUIMBO, XOTS, BO3MOXHO, U
TpeOyeT HEe3HAYUTENbHBIX IONPABOK C YYETOM COBPEMEHHOMN
COLIMATIbHO-9KOHOMHYECKON cuTyanuu B odmectBe. Kak mpasuio,
OHM HACTaWBAIOT HAa KyJIbTypHOH croenuduke wuciama, €ero
crnenupuIeckol KOHIENIUU >KeHIIMHBI U rexaepa. CorjacHo uX
3asiBJICHUSIM, HOPMBI W TIOHSTHS, pa3pabOoTaHHBIE HAa COBPEMEHHOM
3amane U mpUMEHsIeMbIe UM K MYCYJIBMaHCKUM OOIIECTBAaM, SIBJISIFOT
cOo00 KyJIbTYpHBI HMIIEPUAIN3M, HApYyIMAlOT W  OTBEPraroT
MYCYJIbMaHCKYIO UJICHTUYHOCTb.

[lonuTuka WAEHTUYHOCTH WrpaeT TJaBHYIO pOJIb B 3TOM
KoHTeKcTe. Ternepp MACHTUYHOCTh M MOJJIMHHOCTh, KaK H3BECTHO,
TPYOHBI JJisi ONpENEJCHHs] W OCHApUBAIOTCS B  OOJIIIMHCTBE
oO1iecTB, BKIIIOYas MycylbMaHCKue. McaaMucTsl HAEHTU(UIUPYIOT
MOJJMHHOCTh JPeBHEro uciama ¢ Bo3pacTtoM I[Ipopoka (kak oHU
BUAAT 3TO). MHorue MycylibMaHe, HE HWMEIIIMEe HHUKAKOro
OTHOLIEHUS K HCIAMU3My, BCE XK€ COTJaCHbl C KYJIbTYpHOU
CHEIM(PUKON «HCIAMCKOTO IyTH» W BBIPA3UIIU €€ B OpMe MPHU3LIBOB
oOmiecTBa K TIOPSAKY, CBOETO OTHOIICHHS K TEHIEPY M POJH
JKEHIIMHBI. MeXy KyJIbTypHBIM PEISTUBU3MOM, KOTOPBIH YCTyIaeT
OTpPENICTICHHBIM TIpaBUJIaM U «HOPMaMH MOpaIU»  Pa3IMYHBIX
KyJIbTYp U OOIIECTB, OOBIYHO OCHOBBIBAIOLIMMCSI HAa PEIUTHO3HBIX
YYEHHUSX, C OJHOM CTOPOHBI, U BEPOW B yHHMBEpCaJbHbIE IIEHHOCTH,
pasnenseMble BCEMHU JIIOJbMH HE3aBHUCHUMO OT pachl U PEIUTHH, C
JpyTOH, HE MOXKET OBITh HUKAKOTO, JTaXKe HEOOIBIIOTO KOMITPOMHCCA.
KonpnauktHOCTh OTMEHaeTcs B Je0aTax W B MYCYJIbMaHCKHX
oOmiecTBax, 1 Ha 3amnase.

Kusznennwtit onoim



Ecnmu paccmarpuBaTh MycCylbMaHCKHE OOIECTBAa BCETO MUPA,
BKJIIOYaroImue Oosiee MHJUIMAapAa 4YeJIOBEK, TO CTaJKHUBaeMCs C
OECKOHEUHBIM  pa3HoOOpa3WeM JKW3HeHHoro ombiTa. OOIee
BOCIIPUSATHE WJIM, UCHOJB3Yys TEPMUH HEMELKOro couuoiora Makca
Bebepa, «HJIeabHBIA THUI», TJIABHBIM 0Opa3oM, OCHOBaH Ha
OJMMKHEBOCTOUHBIX NMpuMepax. bnwxuuit Boctok, nmpoctuparommiics
oT Mapokko Ha 3anaze k Mpany m Adranucrany Ha BOCTOKE, OT
Masputanuu u Cyznana Ha tore kK Typuuu Ha ceBepe, cam 1o cebe
BEJIIMK M JOCTaTOYHO H3MeH4YuB. Kak M B JApyrux Mecrax, €ro
COLIMAJIbHBIE CTPYKTYPBI CHJIBHO DPa3jIu4aroTCs, B 3aBUCUMOCTH OT
cpeabl obuTaHus (cenbcKkas W TOpOJICKas, ocemias W KoueBas),
COLIMAIBHBIX LIEHHOCTEHW M MeTomoB. Bce OHM 3arparuBaror
COLIMAJIBHOE TOJIOKEHUE KEHIIMH. TeM HE MEHEee, €CTh BO3MOKHOCTD
UICHTU(PUIIMPOBATH HEKOTOPHIE MPUHLUIIBI, KOTOpPbIE (HOPMUPYIOT
reH/IEpHbIE OTHOUICHHS B OOJBIIMHCTBE MYCYJIbMaHCKHX OOIIECTB U
SIBJIIFOTCS. YMECTHBIMM Kak 11l Mapokko, Tak u mua Typouu. Mx
MOXXHO OBUIO OBl  OXapakTepH30BaTh KaK MaTpuapxajibHbIE,
NaTPUWIOKAJIbHBIE W NATPWIMHEHMHBIE, C YYE€TOM MOIUM, MeCTa
KHUTEIbCTBA U COOCTBEHHOCTH — BCE MPUBA3aHO K MY>KCKOM JIMHUM (U
HE TOJNBKO K OTIy, Kak OOO3HauYe€HO TEPMHUHOM <«IaTpPHU-»).
Cy11ecTBYIOT UHTEPECHBIE MCKIIIOUYEHUS B NMATPUIMHEHHOW MOAENH,
KOTOpasi BCTPEYAeTCs] B HEKOTOPHIX MYCYJIbMAHCKHUX OOIIMHAX BHE
bmuxnero Bocroka (Mwunanrkabay 3anagnoir Cymatpel U
MYyCyJIbMaHCKO€ HacesneHue KamMoppcKuX OCTpOBOB — SIBISIOTCH,
BO3MOJKHO, JIy4lIMMU IpuMmepamu). Ho oHM — UCKIIIOUEHHMs, U OHHU
HaxOJWJIMCh  MOJ  CHUJIBHBIM  JABJICHHUEM  MYCYJIbMaHCKUX
peopMaToOpoB M HCIAMCKHX AaKTHBHCTOB, YTOOBI OCTaBHTH CBOH
«HEHOPMAaTUBHBIE» METOABI U COOTBETCTBOBATH IPAaBWJIaM IlIapuaTa
(KaK HMHTEpPIPETUPYETCA IIOKOJICHUSMH MYCYJIbMAHCKUX YYEHBIX
MYXEN).

Haunnas ¢ konna XIX cronetust MycyiapMaHCcKHue peopMaTopsl U
HCIAMCKHE aKTUBUCTBI IPOMOBEAOBAIIA  OJIMHAKOBOE BHJICHHE
MYCYJIBMAaHCKOI'O CEMEHCTBA — KAaK OCHOBHYI €IUHUILYy, CTOJII
obmiectBa. HezaBucHMO OT TOTO, Kak OHU OTHOCATCA K MCIIaMy U €ro
HOPMaTUBHBIM TpaauuusaM, npexiae Bcero K KopaHy, cyHHe u
iapuary, IoJIy4YuBIIUM HA4aja0 U3 HEro, MOJEIb OTPAKAeT 3anagHble
MU OTHOCUTENIBHO MACAIBHOIO CEMENCTBA, 110 MEpPE TOTO KaK OHU
pazBuBamuck B XIX crosermnm M 3areM IPONOBEABIBAIINCH B
HE3alaJHOM MUpeE, BKJIIOYasg MYCYJIbMaHCKMH Mup. Mogenb
CJIMIIIKOM M3BECTHA, YTOOBI OBITH 3/1€Ch MPEACTABICHHON B JETANAX.
OHa npexycMaTpuBaeT JONOJHUTEIbHBIE POJIU I MYXYHH H



KEHIIUH — JUIS KEHIIMH, MPEeXJE BCEro OTBEYAOIIMX 3a JOM H
JeTed, WU MYX4YMH, PHUCKYIOIIUX, 4YTOOBI 3apaboTaTh A0XOA s
cemeiictBa. MHOrue HacTauBarOT Ha TOM, YTO OTHOLIEHHUS MEXIY
MY’KEM U KEHOM (MJIM JKeHaMHU) JOJDKHBI 0a3upoBaThCs Ha JTIOOBU U
B3aMMHOM YBa)X€HUU M YTO CEMEHCTBO SBIISIETCS MO CYIIECTBY
TOBAapUUIECTBOM MEXAY MYKEM M JKEHOU (WM *keHamu). Bee xe B
CBOEM OOJBIIMHCTBE OHHM BBICTYMAIOT B 3aIUTy CKPOMHOCTH H
NMOBUHOBEHHS]  JKEHIIMH, Kak Oojee cmaboifi 4YacTH  3TOrO
TOBapHIleCTBa — Ooyiee cinabold Kak B (PU3NYECKOM, TaKk H B
[ICUXOJOTMYECKOM  OTHOLUEHUU (MOHATHE, XOpPOIIO 3HAKOMOE
mobomy, BeIpociieMy B XX cronetun B EBpomne). JKeHIIuHBI,
KOTOpbIE IPECTYNAOT TPAHULBI HAAJIEKALErO0 IOBEIACHUS —
«TPOBOLIUPYIOT» — 3aCIYXHBAIOT OBITh HAKa3aHHBIMU 3a OTYy
MPOBOKALIMIO (CHOBA TMOHATHE, 3HAKOMOE OOJBIIMHCTBY 3amafHBIX
00IIIeCTB). «CeMeliHbIe EHHOCTH», IIPOIIOBEyEMbBIE
koHcepBaTuBHBIMU Kpyramu CIIIA, ouenp Oiu3KkM K 3TOM MOAENH, C
OJTHUM BaXXHBIM OTJIMYHEM — OHH HE OJO0OpSAIOT MHOroOpayue,
KOTOpO€ MHOTME MYCYJIbMaHe MPOJI0JIKAIOT 3alUIIAaTh, HECMOTPS Ha
€ro OrpaHMYEHHYI0 YMECTHOCTb Ha IIPAKTHUKE.

Wnes sapoBoro cemencTBa, BIOKEHHAs B CETh COJUIAPHOTO
poacTBa (OOBIYHO OMHUCHIBaEMass M YacTO POMAHTU3MpyeMas Kak
«paclUIUpeHHOE  CEMEHCTBO») U OCHOBAaHHAasE HA  YETKOM
pasrpaHUYeHUH MPaB, POJeil U 00S3aHHOCTEH MY>KUMHBI U >KEHIIUHBI,
TaK)K€ pas3leNsieTcss MHOTMMHM MYCYJIbMAaHCKUMH KEHIIMHAMHU,
KOTOPBIX HE NPHUBJIEKAIOT pe3yJbTaThl (a B JACHCTBUTEIBHOCTH —
OTKJIOHEHHMSI) JKEHCKON «dIMaHcHummanuu» Ha 3anazae. S He Oymy 3mech
OCTAQHABIMBAThCA HA B3AaUMHBIX HEMNPABWIBHBIX BOCIPUATUAX H
O0IMX HCKaXEHUAX TEHAEPHBIX poyie Ha 3amage, KOTOphIE 3TO
BOCTIpUSITHE BIe4eT 3a coOoil. JlocTaTouHo cka3aTh, YTO
KOHCEpBaTHBHOE TIOHUMaHHE JOOpOro ceMelcTBa (C MyXKeM-
KOPMUJIBLIEM BO IJIaB€ CEMEWCTBA U €ro CYIpYroi — JIOSIIbHOM )KEHOU
U MaTepbl0) SBISETCA HE TOJBKO HUCIAMCKMM M IPU 3TOM HE
UCKJIFOUUTEIIBHO MYKCKHM.

To, uTo maet OOJIBIIOE pPa3IUIHE, SIBISETCS TEM, O KAKOWU CTETICHH
3TO IOHUMAHHUE COOTBETCTBYIOUIMX TE€HAECPHBIX OTHOLIECHUU
INPUMEHSETCSI Ha IPAKTUKE W BKIIOUEHO B 3aKOH. MEHTalIMTEThI
MOTYT OBITh MOCTOSHHBIMU M 3JACTUYHBIMHU, HO MOTYT U MEHSTHCS.
OpnHako, ecnM TeHAEpHbIE pOJM HAaNMCaHbl TaK, Kak IyMaroT,
MPEJCTABICHO B CBAIICHHOM 3aKOHE, OCHOBAaHHOM Ha 00)KeCTBEHHOM
JK€JTaHUM, W3MEHEHUWE HUX M IPU3HAHUE B KAueCTBE 3aKOHHBIX
cTaHoBUTCA Oonee TpynHbiM. [lociemnee MOXeT OBITH CTOJb Ke



BA)KHO, KaK M MPEbIAYLIUE, U MYCYJIbMAaHCKHI OINBIT B 3TOM Clly4ae
SIBJISIETCSl aKTyaJbHBIM.

B GonbmuHCTBE MyCYJIBMaHCKUX OOIIECTB IIapuaT (WU, CKOpee,
(UKX — HMCIAMCKHUM 3aKOH, KakK OINpeNessiiioch MYCYJIbMaHCKUMHU
IOpUCTAaMHU BE€KaMHM) TaK WM HWHAauYe NPUMEHSIETCS B BOIpOCax,
Kacaroluxcsl JIMYHOTO CTaryca, BKIoYas Opak, pa3Bojl, MPHUHSTHE,
XpaHeHHe U 00CTy)KMBaHUE. 3aKOHBI U 3aKOHHBIE METOJIbI KaXKI0H 13
CTpaH CWJIBHO OTJIMYAIOTCS APYT OT JAPYyTa, HO HEKOTOpPhIE OCHOBHBIE
TIOJIO)KEHHSI OTHOCUTEIIBHO POJIeH TeHIepa, CEMbU U COOCTBEHHOCTH B
OCHOBHOM CXO0H. B BoIpocax cOIMaIbHOTO MOJOXKEHUS >KEHIIHUH
MBI TaKXe HaXOJHM HEKOTOpbIe OOIue YepThl: B OOJBITUHCTBE
MYCYJIbMAHCKAX OOIIECTB JIEBOYKHM U JKCHIIUHBI IPOJOJKAIOT
OCTaBaThCA MEHEE OOpa30BaHHBIMHU, YEM MAJbYUKH M MYKUUHBI.
JKeHmmHbl coCcTaBiAOT Hanbosiee HU3KHUM MPOLEHT pabodel CHIIbl,
WJTU, €CJIM OBITh TOYHEE, BHITOJIHO HAHATHIX (HeoIuTaunBaemasi pabota
B TI0JIC W TI0 JIOMY HE PETHCTPUPYETCS B ODUIIMAIBHONW CTAaTHUCTHKE
BBITOAHOM 3aHATOCTH). OHM HEJOCTATOYHO MPEACTABICHBI BO
BJIACTHBIX CTPYKTypaxX, OyIb TO B TOJUTHKE, KOHOMHUKE WU B
aAMUHUCTpalMu  (XOTd B TMOCIAEAHEM WX  JOJds, KaXercs,
MOBBIMACTCS). AKaZeMHusi MOXKET ObITh c(hepoil, Tae IKEHIIHMHBI
(aKTUYECKH JIydIlle TPEICTaBICHBI, YeM B HEKOTOPBIX 3aIlaJIHbBIX
o0IecTBax, OJHAKO pa3Iuuusi B JOXOJIaX M CTaTyCe, CBS3aHHBIE C
STUMHU TIOJOKEHUSIMH, JIOJDKHBI OBITh NMPUHSTHI BO BHHUMaHUE TPH
OIICHKE yMECTHOCTH JTOoro ¢akra. JKeHIUHBI MPOAOIKAIOT
HAaXOJUTHCS TMOJI CTPOTMM KOHTPOJEM B TMEPEIBUKEHUU, BYyallb
(kochiHKA, dYaapa, Oypka) SBISIETCS TOJBKO CaMbIM BHJIUMBIM
BBIPQXXEHUEM ATOTO KOHTPOJIS, U, KCTATH, TAKOM KOHTPOJIb BO MHOT'HX
CTpaHax 0oJjiee CaMOHAaBsI3aH, YeM HACWIIBHO HaBs3aH JKEHCKOW YacTH
HaceneHus. OCKOpOWTENbHBIE METOABl THIA TOJIOBBIX YBEUUH,
M30MEHUH JKEHBI WJIM JIOMAIlHETO HACHIUS B IIEJIOM HE HMEIOT
HUKakoi oCcHOBBI B KopaHe, HO 4acTo onpaBAbIBalOTCA MCIAMCKUMHU
TPAIUITUSIMH, U JJOJDKHBI OBITH PACCMOTPEHBI OT/ICIBHO.

3a  mOpomeaumMe  JIeCSATUIIETUS MHOTHE MPaBUTEIHCTBA
MpeANPUHUMATN  3aKOHOAATENIbHBIE PEdOPMBI, CTPEMSCh «JIaTh
MPaBO» WU JaXKe «yMOJHOMOYHUTh» JKEHIIUH, HE Opocasi OTKPHITOTO
BBI30BA apuaTCKUM HOpMam COIIMAJILHOTO opsi/IKa.
PedpopmupoBanusie B Erumnre, Amkupe mim MapokKko 3aKOHBI O
cTaTyce JIMYHOCTH — CaMbleé YMECTHBIE 3]IeChb NpUMeEpbl. TyHHUC B
1960-x u Typums B 1990-x ymum ouenp naneko. Ho Bce ere
HEHU3BECTHO, KyJa TMPUBEAYT 3aKOHHBIE IpaBa UM IOMOTYT JIU
COLIMA/ILHBIC TOJIHOMOYHS JKCHIIWH B 3THUX OOIISCTBAxX, U A0 KaKOU



CTENIEHHM OHU MOIYT CTHUMYJIMPOBAaTh JAPYTHUX CJEI0BaTh TOM Ke
JIOPOTOH.

Yacto oTME4anoch, YTO HUACAIBHBIE IMOHSATHS MYCYJIbMaHCKOIO
CEMENCTBA M TEHJEPHBIX OTHOLIEHWA B LEIOM M IO CYIIECTBY
OTPa)KatOT COBPEMEHHBIE TOPOACKHE, OTHOCAIIMECS K CpPEIHEMY
KJIaccy, UEHHOCTH. OHHM HEIOCTaTOYHO OTPAKAIT COLMAIbHBIC
ujeansl U pealbHOCTU KPECThSIH M aBTOPOB IacTopasiel (IacTyxoB),
KOTOpbIE MOT'YT MCCSKHYTh B KOJMYECTBE, HO BCE €Il COCTABIISIOT
3HAYUTEIbHYIO0 YaCTh MHOTHUX MYCYJIBbMaHCKUX 00miecTB. beaHocTp,
KOHEYHO, TJIaBHBIA (aKkTop, OrpaHUYMBAIONINN  (akTHUecKoe
BBIIIOJIHEHUE HJCAIbHBIX «UCIAMCKUX» HOpM. [loneBblie m3yueHus
CBUJETEIBCTBYIOT O pa3pblBE MEXJy COLHAJIbHBIMH HJICATAMH H
COLMaNbHBIMU (DakTamMH, OOBIYHO B YHIEPO JKEHIIMHAM U JCTSIM.
Murpanusi ornpejieneHa Kak TJIaBHBIN (pakTop, ObIOIUI MO pOIsSIM
reHaepa M CTIPYKTypaM CeMeWcTBa BO MHOTHX MYCYJIbMaHCKHX
obmectBax or Marpuba no Mumonesun. OmsITh-TaKd COIHATHHBIC
ujeanbl U HOPMBI 4acTO HE MPHUCIOCAOIMBAIOTCS K COIMAIBHBIM
¢dakTam, KOTOpble HE TMO3BOJAIOT MYXYMHAM M IKCHIIMHAM
IPUHUMATh POJIM, IPEJHA3HAYEHHBIE JUIsl HUX UCJIaMOM (TaK, KaK OHU
MOHATHl €r0 COBPEMEHHBIMHU, OTHOCSIIMMMCS K CpPEIHEMY Kiaccy,
nepeBogurkamMu). Hu oIMH 3aKOH M 3aKOHOAATENbHBIM METOJ HE
MpUCTOcO0eH K 3THUM (akTaM C OTpULATEIbHBIMU 3(PdeKTamu,
KOTOpbIE HE 3allMUIal0T IpaB >KEHIIMH (HampuMep, KOrJa OHU HE
MOJIY4ar0T NOAJAEPKKY OT OTCYTCTBYIOLIUX MYXKEH WM HE MOIYYaroT
pa3Boa Jaxke B CIydae JOJTOCPOYHOTIO OTCYTCTBHSI CYIpYra).
Bonbine cemeiicTBa, mpeanonaraonme 0€30MacHOCTh U MOIACPKKY
UX YJIEHOB, KaK B 3MOLMOHAJIBHOM, TaK M MaTEPHUAJIbHOM IUIAHE,
MEHee pacHpOCTpaHEHBl, yeM Jaymaercs. KctaTu, sBIeHHE SApOBOTO
CEMEICTBA U CaMOCTOSITENIBHBIX JIOMAIIHUX XO3SUCTB HE CTOJb YXK
HOBOE SBJIEHHME, KaK 4YacTo Jymaercs: nepenucs B Erumre,
npeanpuHsaTas B 1848 r., Moka3pIBae€T YAUBUTEIBHO BBICOKOE YHUCIIO
CaMOCTOSTENIBbHBIX JOMAIIHUX XO3SMCTB. BO MHOTHX MyCyJIbMaHCKHX
oOmiecTBax KOJWYECTBO PAa3BOJIOB OYECHb BEJIMKO W YHUCIO JIETEH,
BBIPOCIIMX 0€3 OTIOB (M0 HCIAMCKUM 3aKOHAM OHHU CYHTAIOTCS
CUPOTaMHM), U OCTABJIEHHBIX JETeN mpojoipkaer pactu. Hecmorps Ha
IIMPOKO PACIPOCTPaHEHHOE OINPOBEp)KEHUE, cilydyau 3abosieBaHus
CIIN oM MoryT OBITH W B MyCYJbMaHCKUX oOmecTBax. Hudero u3
ATOrO HE YHUKAJbHO B MYCYJIbMAaHCKHX OOIECTBaX, KaK MoKazaji Obl
Jake TOBEPXHOCTHBIM cTaTucTHueckuii 0030p. EauHcTBeHHOE
OTJIMYHME COCTOUT B CTEIEHU OTKPBITOCTH, C KOTOPOH 3TH (PaKThI



MPU3HAIOTCS, aPECYIOTCS M O0CYXKIAIOTCS B OTICIBHBIX OOIECTBAX
H OOIIIMHAX.

BoT mosToMy MBI W HaxoauMmcs 37ech. Sl ¢ YIOBOJIBCTBHEM
OKHJIAI0 YCIIBIIIATh HAyYHBIC JTOKJIA IbI.

I. KKEHIINHA B UCJIAME

Cuxem benceopun,
Tynuc, nucamens

Moz[epnmaunﬂ CTaTtyCa TYHUCCKHX KCHIIIMH

TyHuc  OTHOCHTCS K  OOHOM U3  PEAKUX  CYHHUTCKHX
MYCYJIbMAHCKUX CTpaH, KOTOpbIC TPOBEIH y ce0s paJauKaIbHbBIE
pedOpMBI 10 M3MEHEHUIO CTaTyca JKCHIIUHBI B CEMbE M OOIIECTBE,
BBITECHHB JKECTKHE 3allOBEW, HaBs3aHHbIC (akuxamu-fukahas B
KauecTBE OOKECTBEHHOTO BJOXHOBEHHS M TIIOTOMY Ka3aBIIHECS
HEMPEO0TUMBIMHU.

B cooTBeTCTBUM C OPTOJOKCAIBHBIMU B3TJISIIAMHU CYHHHUTCKUX
MYyCyJIbMaH W 0O0’KECTBEHHBIM YUYEHUEM, MYCYJIbMAHCKUE JOKTPUHBI
JOJDKHBI OBITh 3aKPEIUICHBI HEOTPA3UMBIM ITyTEM, «3aKPbIBasi JIBEpU
umkTuxana-idjtihad»".

Hoama (idjma) naet pazbsCHEHUS 10 IPUMEHEHHIO fukaha, 9TOOBI
JIOHECTH BOJIO BceBbIlIHEr0 10 BEPYIOUIUMX C YKa3aHUSIMHU, YTO
HEOOXOIMMO CJIEJIaTh, a YEro JAeJaTh HEJb3.

[ToaToMy MHHMIIMATHBA IO MIEPECMOTPY MCIAMCKHUX JOTM ObLTa OBI
BOCIIPUHATA OPTOAOKCAMU KaK BEpPOOTCTyHMHHUYECTBO. OJIHaKO B
ncaaMe BJIACTH, KOTOpasi Obl TOBOPUJIA OT IMEHHU BCEX MYCYJbMaH, HE
cymectByeT. HuuTo He mpensTcTByeT BameMy cBoOooMbIcuio. Kak
ckazanm uctopuk Moxeiima Tanbu: «B  ucrame  kasxcoomy
NPOMUBOCMOUM MOJbKO €20 CO3HAHUE, U MOAbKO éMecme ¢ bocom».

Meradopa  «3akpeIThie  ABEpH»  O3HA4YaeT  3ampeT  Ha
uHTepnpeTanuio KopaHa: «IBepru» CHMBOJIU3HPYIOT CBOOOTY MBICITH
Y KPUTHKH B JTFOOOM HAYYHOM HCCJIETOBAaHUHU UCIIaMa.



B mapuarte, wiM CBOAE PpENUTHO3HBIX TMPABWI, MPOMUCAHBI
MYCYJIbMAaHCKUE JOKTPUHBI, Pa3bSICHAIONIUE BOMPOCH JIMYHOIO
cratyca, Opaka 1 HacJlIeJOBaHUS,:

— Bbpak 3akmiouyaercst myTeM JOCTHXKEHHUS COTJIacHsi JBYX CTOPOH
WIM WX TpeACTaBUTENEH, KOTOpPOE BBIpAXAaeTcs YCTHO, B
MPUCYTCTBUU JIBYX CBUICTEINEH.

— B nByx o0psimax HactaBHUK, win Bainu-Wali, caMbiii Onu3kuit
POJCTBEHHUK MJajlIel NeBOYKE, MPOSIBIIET Ha Hee MpaBo JKadp-
djabr, TO eCTh IPaBO CYNPY>KECKOTO OTPAaHUUYCHHUSL.

— Pocmyck cynpyskeckoro o0s3arenbcTBa SIBISETCS MPUBUIICTHEN
Myxka. OH oO0nazaeT MCKIIOYUTEIBHBIM NPAaBOM B J000E BpeMs
aHHYJMPOBaTh CBOW Opak — 0e3 cyaeOHOro pazOuparenbcTBa H
NpoTuB >kenaHusi cynpyru. C Opyrod CTOPOHBI, >KCHIIMHA HMEET
MpaBO TMPOCUTh CYIbIO O pa3BOJ€ M3-32 HEBBIMIATEI MYXEM
MPHUIAHOTO WIN U3-3a Pa3HUIBI MEHTAIUTETOB. XaHa(PHUTCKas IIKOJa
JI03BOJISIET BBICTYIUICHHE JKCHILIMHBI MEpPea CyAbeld TOJIBKO B JIBYX
CIly4asiX: UMIOTEHTHOCTb MY>Ka M €ro OTKa3 NPUHATH HCIAMCKYIO
BEpy.

— MuoroGpauue 103BOJISIOCH B IPeieax YeThIPeX KEH.

OTH mpUMeEpHl Jal0T HaM HpPEJCTaBICHHE O 0Aa30BBIX MPUHIUIAX
MYCYJIBMAaHCKUX 3aKOHOB, JCUCTBYIOIIMX Iepel HEe3aBUCHUMOCTHIO
Tynuca 1956 1.

Opnako Bcned 3a €rumeTcKUMu pedopmaTopamu Iib-TaxTaBu
(1801-1873), Kacuma Amuna (1865-1908), Moxamena A6y (1849-
1905) n Pammpa Puna (1865-1935), Taxap snb-Xannan, ydyeHblid-
pENUTUOBEI, MPENO/aBaTellb UCIAaMCKOIO0 YHHUBEpPCUTETa 3EHTyHa B
Tynuce, B 1930 r. B cBoeil kHure «Hawia sceHwuna 8 3axKoue u
obuecmge»’ OCMENHWICS TIOCTaBUThb IOl COMHEHHUE TOJO0XKECHHUS
MCJIaMCKOTO 3aKOHO/ATENbCTBA, KOTOPOE OMpeAeNsieT I KEHIUHBI
Oonee HM3KOE TIOJOXKEHHE B CpPaBHEHHHM C MYXYMHOH. ABTOp
JIEMOHCTPHUPYET, YTO 3TU TPaJUIMU HE oTBeuaroT ayxy Kopana u
CAEPKHUBAIOT TMPOTPECC, OH MPEMIOKHUI H3MEHUTh OTH YCJIOBHS,
MTOBTOPHO «OTKPBIB JIBEPH idjtihad».

N3-3a 3TON KHUTH €ro UCKIIOYWIA U3 YHHBEPCUTETA W JIMIIHIN
BCEX IrpakJaHckux npas. Taxap anp-Xagaan ymep B HOJHOM HULIETE,
HO €ro KHUTa BO3bIMENa CBOE JICHCTBHE HA TYHUCCKYIO DITUTY.

B mapre 1956 r. Tynuc oOpen HeE3aBUCHMOCTb, a HECKOJBKO
MmecsneB cmycTs, 13 aBrycra 1956 r., Xabu6 bypruba, mpesugent
PecrryOnuku TyHuc, BBET HOBBIA KOACKC JIMYHOTO CTATyca, KOTOPBIHA
MPOBO3IJIAIIAT PABEHCTBO MYKUYMHBI U )KCHILUHBI ITEPET 3aKOHOM.



B3sB 3a oTIpaBHYIO TOYKY Te€3UCHI, chopMynpoBaHHble Taxapom
amb-XagaanoMm, Xabud bypruba ynpasmaHHI HEKOTOpPBIE TOJOXKEHUS
MCIAMCKOTO  3aKOHA, KacalllMecs 3akJIOYeHUs] U POCIycKa
CYIIPY>KECKOTro 00s13aTeNIbCTBA.

Takum 00pa3oM, OH 3amMpeTHSI MHOTOXXEHCTBO, OJHOCTOPOHHHI
OoTKa3z OT Opaka B MOJB3y MyXa, a TaKXkKe IPaBO CYMNPYKECKOTo
OTpaHUYCHUS,

— BBeJN 00s3aTeNbHOE coracue OOOUX CyNpyroB, KOTOpOE
OOBSBIISETCS B MPUCYTCTBUHU PETUCTPUPYIONIETO OpaK JInIa;

— TIOJTHSITT BO3PACTHOM Tpeies JIyIs BCTYIUIEHUs B Opak a0 17 mer, a
JUTs OOJBIIMHCTBA 110 3aKOHY — 710 20 JeT, U, HaKOHEII, ClIeall MPaBo
Ha 3aKOHHBIN pa3BO/ PaBHBIM Kak JJIs )KEHIIMH, TaK U JIJI1 MY>KUHH.

OpHako HEpaBEHCTBO B OTHOUICHHHM TIpaBa Haciueaus ObUIO
OCTaBJICHO (JIBE JTOJIM JISl MYXXYUHBI, OJTHA JOJS — JISl KEHIUHBI).
Ho BaxxHoe HoOBmiecTBO ObUIO BBeaeHO B CeMelHBIN KOJEKC:
MpUEMHBI  peOEHOK  ToJiydaJl Te€ K€ IpaBa, uUYTO W
3aKOHHOPOXJEHHbINA (UMS, OTUECTBO, ITPABO HACIICIOBAHUSA).

HoBblli pexxum nmnpuBen CTpaHy K HE3aBUCUMOCTH U €€
JNEKOJOHM3auuu. Bce 3TO MO3BOJMIO 3aHATHCA MOJIEPHHU3ALUEH
TYHHUCCKOTO 3aKOHOJATENbCTBA, B KOTOPOM SMaHCHUMAIUsl KEHIIUH
MpeACTaB/IsIa TJaBHBIA BBI30B HOBOTO IPOEKTAa IOCTPOEHUS
obmectBa. B peun 3 aBrycra 1956 r., 00bsiBisisi 00 0OHAPOIOBAHUM
storo Koaekca, bypruba moarsepaw:

«Tax oice, Kax Hawiu npedKU NPeONPUHUMAIU YCUIUSL, YMOObL
HOCMUYb CYMb UCIAMA, Mbl OOJIHCHBL, 8 CEOI0 0Uepedsb, NPeONPUHAMb
me e camvle Ycunusi Oisi NPUCNOCOONEHUS HCU3HU 00ujecmea K
MpeboBaAHUAM B8DEMEHU, C YUemoM  CMPYKMYPHbIX NPUHYUNOS
ucnama» .

BpaxneOHnas peakius KoHcepBaTOpoB MciiaMmckoro yHUBEpcHUTETa
3eiiTyHa moclieoBajga He3aMEUIMTENIbHO: MO0 KakoMmy IMpaBy X.
bypruba «otkpein aBepu idjtihad», KOTOpble OBUIM 3aKPBITHI
CTOJICTUSIMH U TpeceKanach Jro0as monpiTka nHTepnperanuu Kopana
n CyHHBI?

DTO CONPOTUBIIEHUE TMPOJIOJDKUIOCH B OOLIECTBE, MOCKOJIBKY
MYKYMHBI OOSUTHCh yTEPH CBOWX HACIEJCTBCHHBIX MPUBUIIETHH, a
MMEHHO: MaJIeHUsI UX CTaTyca KaK MY>KUYMHbl U MOTEpPU BJIACTH Haj
xeHmuHoi. Onm oOBuHWIM bypruby B wu3Mmene. UToObI
MIPOTUBOCTOATH KOHCEPBATOpaM, TOT OBLI BBIHYXICH BPEMECHAMH
npuderaTh K MepaM IOPUINIECKOTO BO3ICHCTBUS.

Hanpumep, oTka3z poauteneil otnaBaTh JAEBOYEK B IIKOIY B
BO3pacTe 6 JeT Wi cTapllie MHOTAAa HAKa3bIBAJICS 3aKJIIOUEHUEM IO



CTpaxXy. DTH Mepbl BO3bIMENM cBoe AeiicTBue: TyHuc — omHa u3
HEMHOTUX MYCYJbMAHCKUX CTpaH, JOCTUTIIMX CamMOro BBICOKOIO
ypoBHsI oOpa3oBanus yxe B 1960 r.

B 1O xe Bpemsi ObUIO BBEIEHO OrPAaHUYCHHUE POXKIAEMOCTH,
3aKpEIICHO MPaBO KEHIIMH Ha a0OPT M KOHTPALEIIHIO.

TyHucckasi conuanbHasl A€WCTBUTEIBHOCTh ObLIa TOTOBA K 3THUM
pedopmMaM, BBEIEHHBIM B 3aKOHOJATENILHOM TNopsiake. J[BrkeHue
pedopMaTopoB, o3ariaBieHHOe «HoBas mporpamMmar», MPOIOIIKUIO
60pr0Oy Taxapa 31p-Xanmaaa 3a SMaHCHUIIALINIO JKEHIIMH.

HeoOxomuMo OTMETHTH, 4YTO TMepes; OOHApOJOBAHHUEM 3TOTO
HOBOTO 3aKOHa, TOJbKO 4% TYHHCCKUX MYXYUH COCTOSUIM B
MHOTOOpaynu*. OOmecTBO ObUIO B JOCTAaTOYHON Mepe TOTOBO K
MPUHATHIO 3THX pedhopMm.

JKeHIHBl MOMyYnIu MPaBO HapaBHE C MY>KYMHAMH TOJIOCOBATH
yxe B 1958 r.,, Bo Bpems BBIOOPOB MEPBOIO YUPEIUTEIHHOTO
coOpaHwus.

Kak o6wscuser . Ben Auoep, on ckopee pacuenut C.S.P. «xak
NPOOYKM 260110YUU, YeM KAK PAOUKATLHYIO nepemeHy Nno8eoeHus u
MeHmanumema»>.

[To3BonbTE HAOMHUTB, YTO B TyHMHCE emie B Hauasie XX CTOJIETUS
KEHIIUHBI TIOJy4Jau 00pa3oBaHue qaxke B MlcmaMCKOM yHHBEPCUTETE
3eiiTyHa, 4TO TMPHUBEIO K KOH(DIUKTY MEXIy KOHCEpBAaTOpaMu M
MOJICPHUCTaMH, TaK ke, KaK MU 3a NpelelaMH TaKUX IIKOJI, Kak
«IIIxona na ymune en-ITaua» — yupexaenusi, ocHoBanHoro B 1900
I., IEPBOTO CBETCKOTO TYHHCCKOTO Y4EOHOTO 3aBEACHHMS ISl IEBOUEK
B CeBepHoii Adpuke.

B TO xe BpeMs HaIlMOHaJIbHOE OCBOOOKICHHE >KCHIIUH ChITPAJIO
BOXHYIO DPOJb B co3maHuu «Kunyba oOegouex», «Mycyrbmanckozo
corsza omcenujur Tynuca» B 1936 r., «lllemc snb-Hcnam», KeHCKOU
CeKuu «Accoyuayuu monroovix mycyiomarnoxk» B 1944 r. u «Knyba
myHucckux oegouex» B 1954 r.

Ho ¢ 1956 1. Tynuc Obu1 0€3BO3BpaTHO OTMEUYEH OSTUMU
3aKOHOAATENBHBIMH  pedopMaMu, KOTOpPbIE TMOAHSUIM  ypPOBEHBb
YeJIOBEYECKOr0 pa3BUTHS M OJOOPUIM MaccoBOE MPUOOIIEHUE
KEHIIWH K )KU3HHU TYHHCCKOTO O0IIECTBA.

B 1987 r. bypru6a 6vin1 cmemen ben Anwm moa mpeyioroMm ero
CTapOCTH ¥ HEOOXOJMMOCTH BBEJCHHUS HOBOTO pexuma. [locie
HEKOTOpBIX KoyieOaHuii beH Anum 3akpenus1 >KeHCKOE paBHOIPABUE
3aKOHO/IATENIbHBIMU aKTaMU M B TaKHUX BOIMPOCAaX, KaK BOCIUTAHHE
MaTepbl0 CBOMX JETed M TMepenada HAIMOHAIBHOCTH PEOEHKY OT
MaTepH.



OpHako W 3TH Mephl HE Ak PaBeHCTBA B cepe HaciemoBaHUS,
YCJIOBHS KOTOPOT'O MPOAOKAIOT OCTABATHCS TUCKPUMUHALIMOHHBIMHU.

Hogeiit pesxkxum ben Anu nponoBeAyeT aBTOPUTAPHYIO MOJUTUKY U
CKPBITYIO  pENpeccHi0 IO OTHONICHHI0 K o keHmmHaM. OH
OJTHOBPEMEHHO  OOBSABIISIT  TOCYHApCTBEHHBI  (EMHUHHU3M  —
3ampelieHue I TYHHCCKUX  JKEHIIUH  TPOSIBIICHUS  CBOUX
I'PaKIAHCKUX TPaB.

Ecaim MyXuMHBI M KEHUIMHBI OJMHAKOBO JIMIIWJINCH CBOUX
TpaXXIaHCKUX MpaB, TO beH Anu Kk ToMy ke ObUT Tpy0 ¢ )KSHIIMHAMU-
ONMOHEHTaMH, HCIOJIb3ysI B CBOMX BBICTYIUICHUSIX YHU3UTEIbHBIC
JUTS HAX CJIOBA.

Bce keHIuHBI, BRICTYNABIIME C KPUTUKOM JIEMCTBYIOIIEH BJIACTH,
MOABEPTAIIUCH MOJTUIEHCKOMY TTPOU3BOJIY, a B ra3eTax — MyoJInayHOMY
VHUKEHUIO KaK TPOCTUTYTKH M CBOOOJIHBIE KEHIIUMHBI. Bce 3To
JIENaIoCh C TEIbI0 JAUCKPEAUTUPOBATh WX KaK 3allUTHUKOB IIPaB
YyeJIoBeKa.

EnuncTBeHHOE, HA YTO OHU WUMEKOT MPaBO, — OBITH AIEMEHTOM
XYJ0’)KECTBEHHOTO 0(hOpMIICHHUS IEMOKPAaTHIECKOTO (acaa.

B 2002 r. KomuTteT nmo JIMUKBUIAUUM TUCKPUMHUHAIMU KEHUIIUH
Opranumzanuu O60benuueHHbix Harmuit (CEDAW) moasepr KpuTuke
ATU JUCKPUMHUHAIIMOHHBIE METOJIbl TYHHCCKHX BJIAacTe M Mpu3Bal
TyHnwuc, Kak 0JJHY U3 CTOPOH, MONUCABIINX COTJIAIICHUE, 00ECIIeUUTh
rapaHTHPOBAHHOE, CBOOOJHOE W TOJHOIICHHOE y4YacTHE KCHIIUH B
MOJIMTHYECKOH U OOIIECTBEHHOM YKU3HU.
3akoHomaTeNbHbBIE  peOpPMBbI  SBISIOTCS  BaXHBIM  yCIIOBUEM
MOJICPHHM3AIIUA KEHCKOTO CTaTyca, HO €CTh OIACeHHWEe, YTO OHHU
OKa)XYTCSl TyCTONMOPOKHUMH, €CIM He OyAyT TPHHSTHl SCHBIE H
CMENble TOJMTHYECKHE PEIICHUs, CIOCOOHBIE TOBIUATH HaA
W3MEHEHHE MCHTAJINUTETA.

' B COOTBETCTBHH ¢ TPAIULMAME CYHHHTCKOIO MCaMa, idjtihad MpeiCTaBIsAeT YCHIIME MBICIH
JUIl MHAMBHUJYallbHOTO MOHMMaHusi Shari'a, xoTopas BkmroyaeT mpaBuiaa Kopana, a Takxe
Tpaguiuu mpopoka Myxammana, wid Sunna, TOAPOOHO pas3bsCHSIONIAs MyCylIbMaHaM HX
MIOBCEAHEBHBIE MPaBa M OOS3aHHOCTH, TaKMM OOpa3oM pa3padaTbiBasi IOPUCIPYACHIMIO MOI
Ha3BaHHEM fikh, aBTOPBI KOTOPBIX KBATH(ULIUPYIOTCS Kak fukaha.

! www.kalimatunisie.com/num17/index17.htm

"M T. a1b-Xannan. Notre femme dans la loi et 1a société.

! Bypmanc Mopuce. Statut personnel au Maghreb depuis 1940 a nos jours. Iapmx, 1977.

"T1. Ben Auoep. Politique, Religion et Droit dans le monde arabe. P. 220.
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N3meHenue MecTa MyCyJdbMaHCKOM sKEHIIUHBI B
poccuiickoM odmiecTBe:
ocHOBHbIE TeHaeHuu (1991-2005 rr.)

B Mockse B 2003 r. 15 300 yenoBek mnpuHsau uciam. 3a 10
mecsteB 2004 r. 6o1ee 20 THICSY YETOBEK MPOU3HECIH «IIaXaay» B
MOCKOBCKUX Me4eTsiX. 60% TpUHSIBIIUX UCIIAM SIBIISFOTCS PYCCKUMH
10 HaIMOHANbHOCTU. M3 HUX OKOJIO 75% — AEByIIKH B BO3pPaCTE€ OT
17 ner no 21 roma. Otu 1udpsl npencrasieHsl Coo3oM My(dTues
Poccun. TenaeHuuss oueBHIHA, U OHA HOCHUT OOIIEMHPOBOM
XapaKkTep.

Cyns mo 3TUM [aHHBIM, 3HAUWTENbHAs YacThb MNEPEXOASAIIMX B
WCJIaM MPUHUMAIOT €ro, BCTymasi B Opak. MeXHaIlMOHaIbHbIE OpaKu
Ot moctaTouHo pacnpoctpanensl 1 B CCCP mo 1991 1., HO 2370,
KaK TPaBUJIO, HE YBI3bIBAIOCH CO CMEHOW KOH(ECCHH.

Hcnam m xenmmnHa B Poccun — teMa MHOTOrpanHas. f mo3BoJiro
ceOc OCTAaHOBUTHCSI JIMIIb HA HECKOJBKUX, HAWOOJee SPKUX H
3HAYUMBIX aCHEKTaX MPOOJEMBbI MOJOKECHUS KCHIIMH-MYCYIbMaHOK
B COBpeMeHHOW Poccuu: MOMUTHYECKOM, Jake  BOCHHO-
MOJINTHYSCKOM, COIIMAJIBHO-D9KOHOMUYECKOM U OBLITOBOM.

[lonoxxeHue  MyCyJIbMaHCKOM  JKEHIIMHBI B  TPaJULIUOHHO
HCIAMCKUX pernoHax Poccuu M Ha MOCTCOBETCKOM IMPOCTPAHCTBE B
KoHIle XX — Havajle XXI BB. OTIHMYaeTCd OT IIOJIOKEHUSI
MYCYJIbMaHOK B JAPYTMX MYCYJIbMaHCKHX CTpaHax U gaxe B Typiuu,
/i€ MOJUTUKA CEKYJIApU3allii MMela HECOMHEHHBIN ycIeX.

OtneneHne pelnuruv OT TOCYJAapCTBa W IIKOJBI OT PEIUTHH B
CCCP comnpoBOXJ1anoch aKTUBHOM aTEUCTHUYECKOW MPOIaraHioun.
HUcnam, kak u Jpyrue peinurud, ObUl OOBSIBICH MEPEKUTKOM
Oyp>Kya3HOTO CO3HaHMsI U TI0JIBEprajicsi TOHCHUSIM. [ 0Ccy1apCcTBEeHHBIE
3aKOHBI M OOIIECTBEHHOEC MHEHHUE OCYXKJaJId OBITOBBIC M CEMEWHBIE
TpaAuIMd MyCyJibMaH (MHOTOXEHCTBO, HOIIECHHE >KCHIIMHAMH
napaHpKM, >KEPTBONPHUHOILICHUSI IO Mpa3JHUKAM, CAMOUCTA3aHUSA
MPaBOBEPHBIX, oOpe3aHue). MyCyJbMaHCKHE CBSIEHHOCTYKUTEITH
CCCP cmupuinuch. CyliecCTBEHHO U3MEHHIIOCH TI0JIOKEHUE JKEHILMH,
X 00pa30BaTEIbHBIA YPOBEHb 3HAUYUTEIHHO MOBBICUJICS, OHU CTAJIH
urpath 0oJjiee 3HAYUMYIO POJb B OOIIECTBEHHOW >KU3HU, 3aHUMATH
BHJIHBIE OOIIIECTBEHHBIC U TOCYJAPCTBEHHBIE TTOCTHI.

Pasymeercsi, ObIT, CceMEHHBIA YKIaJ MYCYyJbMaH pa3pylIUTh
MOJIHOCThIO HE YAAJOCh, HO OOYCJIOBJIGHBI OHHM OBUIH, CKOpee,
HAIMOHAILHBIMH TPAIUIUSIMU, YeM PEIUTHO3HBIMH yOexkneHusMu. B
koHie 80-x romoB XX B. B CCCP mHawancs mpoiecc



pecekyisipuzaluu (B HCIAMCKHUX pPETHOHAxX dalle YHOoTpeOsoT
TEPMHUH <«HCIIAaMCKOE BO3POXICHHE», TO €CTh BO3BpAIllCHUE CTpaH,
pa3BUBAIOIIMXCA MO 3alMagHOW MOJIENM, Ha HCIAMCKUH IyTh
pazButusg). OOpa3oBaHHbBIE W HAMAHCUIMPOBAHHBIC >KEHIUHBI-
MyCYJIbMaHKH, 3aMHTEPECOBABILINCH PEIUTUEH, 3aX0TENIN €€ U3ydaTh,
npuueM u3ydarbh coobma. bl 3adukcupoBaH OOBaldbHBIA POCT
quclia KyJIbTYpHO-00pa30BaTEIbHBIX HCIAMCKUX OpraHU3aIuii, OUYeHb
gacTo keHCKux. CBerckue yueHble B Tarapuu, ccbulasChb Ha
3aI1aJHOEBPONEHCKUX COBETOJIOTOB, CHEUAINCTOB 110 «COBETCKOMY»
uciaMy, TMOAYEPKUBAIOT OCOOYIO pOJIb JKEHIIMHBI B «TaTapCKOM»
uciaMe, M Jaxe YTBEPKIAKOT, YTO TaTapCKUE MEHIIMHBI CIAaciIu
ucnam B Poccun'.

Bor n1Ba mpumepa  OeSTENBHOCTH  TAaKUX  OpraHU3aLUM:
MyCyJIbMaHCKOe oOBeauHeHne «Mabxaa anb-Xujas JIHIb-OaHaT»
npoBoAUT B byrypycnane 4-mecsyHble KypChl JUISL  SKCHILIUH-
MyCYJIbMaHOK U3 pa3HbIX peruoHoB Poccuu. B mporpamme — 0CHOBBI
ucinama, Kopan, apaObckuit sS3bIK, TpaBuIIa MOBEACHHUS MYCYJIBMaHOK B
obmectBe. Coro3 Tarapckux xkeHmuH Cankrt-IletepOypra «Ax
Kandax-HeBa» BbImyckaeT rasery ¢ OIHOMMEHHBIM Ha3BaHUEM,
OCBEUIAIONIYI0  JKU3Hb  MYCYJbMAaHCKOW  OOIIMHBI  TOpOAa,
JeSTebHOCTh caMoro coro3a. [losumms Coro3a «Ak Kandak-Hesa»
OTHOCHUTEJIBHO JKEHIIMH J10CTaTOYHO paJuKaibHa: «bynyiiee Harum —
B pyKax eHUUHbI. [loaTOMy »XEHIIMHA JOJ>KHA CEroJHs MHOIO
3HaTh, €€ HYXKHO IPOCBEIIATh, & HE 3arOHATH B YIOJl!».

06 SMaHCUIIMPOBAHHOCTH poccuiicKux MYCYJIbMaHOK
CBUAETENbCTBYET u3fgaHue B Poccum kuurum «JI1o0oBb U cekc B
uciname»’. Peakiusi Ha BBIXOJ KHHTHM POCCUHCKHX MYCYJIbMaH W
MYCYJIBMAaHCKUX OOrocioBOB Oblla HEoJHO3HayHOWH. MMamoB u
My(THEB CMYTHJIO CIOBO «CEKC» B Ha3BaHUH. OJJHAKO BO MHOTHX, IO
KpallHEell Mepe B MOCKOBCKHMX, MEUETSX KHHUTY IMpPOJAIOT, MpaBla,
3aKJIEUB CIIOPHBIA TEPMUH.

BosBparmienne k penuruu CymecTBEHHO M3MEHUIIO0 ObIT M o0pa3
KU3HU S>KCHIMWH-MyCylnbMaHOK. [Ipexne Bcero, Opocaercss B riasza
BO3BpalieHne xupkadba. XoTs Aaxe B TPaJUIUMOHHO HMCIAMCKHX
pEeruoHax K HOBOM «MOJie» OTHOIIEHHE HeoJHO3HayHoe. COBETHUK
[Ipesunenrta Tarapcrana P. XakuM KpUTHKYET MOSIBICHHUE HA YJIHLAX
Kaszanu XeHIIMH M Jaxe JEBYLIEK, OJETHIX B JUIMHHBIC IJIAThs, U
YKyTaHHBIX B IJIaTku, Kak B Typumm n CaynoBckod ApaBuu. Jta
OJIeXk/1a, M0 €ro MHEHHUIO, HMKaK HE CBs3aHa C HUCIAMOM, «...OHa
MPOCTO HEKpacuBas, JaKe€ MPUMUTHUBHAS»’. JTa TMO3ULUS BbI3Baja
PE3KYI0 OTIOBEAb CO CTOPOHBI MMaMOB pPsiia TATApPCKUX MeUeTeH, aa



U KCHIIUH B Xumkabe Ha ynuuax Oonpmmx ropogoB Tarapuum He
CTaJIO MEHBIIIE.

BosBpamienne Kk uciaamMckoMy 00pa3y OJKHU3HH IPHUBEIO K
MOSIBJICHUIO CHEIU(PUIECKUX COIHAIBHBIX MHCTUTYTOB U HCIAMCKOM
cdepsl ycyr.

B unentpe MockBbl, Ha Teppuropuu Mcropuueckoid meyeTH, B
utoHe 2005 r. OTKPBUICS CaJlOH KEHCKOM OMEXKIbI «J[KaMuiisa»* miis
MycylnbMaHOK. [[u3aiiHep — pycckas MycyjibMaHKa — pa3padaTbiBaeT
OJICK Ty, OTBEYAIOIIYIO TPEOOBAaHUSAM HClIaMa, C yUeTOM €BPONEHCKIX
MOJHBIX TEHIACHIMN. JKEeHIIUHBI-MYyCyIbMaHKH MOTYT HpuUoOpecTH
3[IECh BCE TO, YTO HA3bIBACTCS BHEIIHUM XHKaOOM. DTO OynHUYHAs
U Ipa3gHUYHas OAEKJa, AJIS JoMa M I MOJMTBBI, JaXe JUIs
copepuieHuss  xamka. Cpeam  KIMEHTOK — cajloHA  €CTh W
HEMYCYJIbMaHKH{, KCHIIWHBI, OTKOMAaHIMPOBAaHHBIE WU MPOCTO
OTIIPABJISIIOIINECS HA OT/ABIX B MYCYJIbMaHCKHE CTPaHBbI.

Taxxe 0OBSBIECHO, YTO CKOpO B MOCKBE OTKPOIOTCS CalloH
KpacoThbl, pojyioM M 3yOoBpaueOHas KIMHUKA A1 MycCylbMaH. B
poniome He OyAeT Bpade-My>K4YMH, JAHTHCTBI OyayT 1O
BO3MOXKHOCTM  K30eratb  MCIOJB30BAaHUS  CIUPTOCOAEPIKALINX
JIEKapCTBEHHBIX IPENapaToB’.

[TeTepOyprckuii coto3 Tatapckux skeHmUH «Ak Kandak-Hea»
IUTAHUPYET CO3/JaHHUE JIOMAIIHEro JETCKOro cajia, TAe >KEHIIHHbI-
MYyCYJIbMaHKA CMOTYT 3aHSTHCS BOCIMTAaHUEM JI€Tel MO KaHOHAM
uciama.

B Coun o6mectBo Tatap u opranuzanus «SIcuH» oOpaTHIUCH K
aIMUHHCTpPAIlMM TOpoJa C TPOCHOOM BBIACIUTH 3E€MIIO0  IOJ
MYyCYJIbMAHCKUH IUBDK. B miaHax — CTpOMTENbCTBO NMAHCHMOHATA Ha
500 mecT, ¢ pa3ieabHBIMHU IJISKAMH M CaAyHaMH, C XaJISJIbHOM MUIIEH,
MeueTpio®. JTO KOMMEPYECKUH MPOEKT, JAEHBI'M  BBLACTWIN
COCTOSITENIbHBIE KOMMEpCaHThI-MycCylibMaHe. MHoOrue poccuiickue
TypareHTCTBa NpeJIaraloT MYTEeBKH B «UCIAMCKHE» TOCTHHHIIBI
Typuun u Erunrta. OTOpIX B «MCIaMCKUX» MTAHCHOHATAX C YCIyraMH
CHEIMAJIBHO JJIS1 MyCYJIbMaH CTOUT B JIBa-TPH pasa JOPOKe.

Takum o6pa3oMm, BO3BpalleHHE K HCIaMy, B TOM YHCJIE KSHILUH,
IIPUBEJIO K CO3/IaHUI0 «OCOOON OTpacan» SIKOHOMHUKHU.

Hcnamckoe BO3pOXKJIEHHWE HE MOIVIO HE BKJIIOYHUTH TEMBI,
CBSI3aHHBIE C PEJIUTHEH, B MOJUTUYECKYIO MOBECTKY IHA. JKeHckas
T€Ma 3By4aJla B pa3IUYHbIX IMOJIMTHYECKUX AHUCKyccusax. Ckaxem,
obiBIMit mpe3uaeHT Wurymertun P. AymeB eme B 90-¢ TOIBI
MBITAJICS 3aKOHOJATEIbHO BBECTH B pecrmyOJUKEe MHOT0XKEHCTBO.
[lonpiTka HE yBEHUaNach YCIEXOM, XOTs M OblIa mOJJep)KaHa



onno3HOM aymckon (pakmmeir JIAIIP — He wucmaMckoi, CTOUT
3aMETHUTb.

Onno Bpems B Poccum akTHBHO 00CyXaajach «TeMa XHUIKada» —
npaBa ¢otorpadupoBaThCs Jis8 JOKYMEHTOB, B YaCTHOCTH Ha
MacnopT, B TPAAUIIMOHHOM HMCIAMCKOM >KEHCKOM T'OJIOBHOM ILJIaTKe’.
B pernonax TpaguIIMOHHOIO paclpOCTPAHEHUS UCIama, HAlpUMED B
Tarapuu, takue ¢ororpaduu MPaKTUKOBAIHCH SIBOUYHBIM MOPSIAKOM
no suBaps 2002 r. Ilotom, co cceuikoil Ha pacnopsbkenune MBJI,
¢dororpaduu B xumkade nepectany NpUHUMATh. ITO CTAJIO MOBOJOM
U JTONTOrO CyneOHOTro pa3dupaTenbCTBa, M3BECTHOTO, KaK «HCK
HWKHEKaMCKUX KeHimuH Kk MBJl», gomeamiero BIJIOTh 10
BepxoBHOro cyma ¥ CONPOBOXAABIIETOCS MAacCOBBIMHU aKIMSMHU
nporecta B roponax Tarapum — HaGepexusix Yennax, byryneme,
Hwxnekamcke, AnemeTbeBcke, CapmaHoBe, A3HakaeBe, B MxkeBcke —
cronuie Y IMypTUH, a Takke B MoCkBe.

Bepxosnsbiii cyn Poccun npusHan ux TpeOOBaHUS HE3aKOHHBIMH.
Kaccanmonnas mnanata BepxoBHoro cyaa Poccum Brnocieactsuu
OTMEHHWJIa 3TO peuleHne M paspemmiaa (otorpadupoBaThCsi Ha
MacropT B FOJIOBHBIX ITaTkax. Kak ObUIO OTMEUEHO B pelIeHUH, 3TO
MO3BOJINT TpakJaHaM HE BCTyHaTb B IPOTUBOPEYHE CO CBOMMH
PEUTHO3HBIMU YOEXKICHUSMHU, TPaBO Ha KOTOpBIE TapaHTHPYyeTCs
Koncturynuein Poccuiickoii ®@enepannu. CaMo penieHue BBITJISANT,
CKOpee, KakK JI03BOJICHHE CBETCKOI'0 IOCYJIapCTBa MPUIAECPKUBATHCA
MPEANUCAaHUN TOW WM MHOM PEJIUIMH, HE BaXHO, O MYCYJIbMAaHKE JIU
pedb WIK O IPABOCIABHON MOHAXUHE.

Cnenyer OTMETHTH, YTO JAMCKYCCUs IIJJAa HAa CaMOM BBICOKOM
YpOBHE.

51 mo3Bomto cebe mporuTHpoBath cinoBa llpesunentra Poccun mo
noBoay Qotorpaduu ¢ xumkadbom B macropte: «CeroaHs sta Moja
ecTb, 3aBTpa oHa mpomuia. CerogHs oHa cdortorpadupoBaiach B
IJIaTKE, a 3aBTpa CHsJIA M MOoexXaja 3a ITPaHUIly C 3THUM [aclopToM, a
€e He MyCKalT Ha Tpanuie. “Bor tebe, 6a0ymka, u IOpreB neHp’.
[ToaTOMy K TakMMm BellaMm, K CTaHAApPTU3UPOBAHHBIM BELIaM HaJO
OTHOCHUTBCSI OYEHb aKKYPAaTHO M HE CO37aBaTh MPoOIeM»®.

Ha oObiieHHOM ypoBHE, OCOOCHHO B pEruoHax, e HciIaM He
ABJIAETCS JOMUHUPYIOLIEH pEIUTrUeH, K )KEHIMHAM B TPAaIULMOHHON
UCIAMCKOM OZ€KJ1€ OTHOCSITCSI CKENTUYECKH. MHOIrMe U3 HUX MOTYT
yCIBIIIATh OpONIEHHOE B CHUHY «IIaxujakal». OnpeaeneHHO, 3To
peakuus yJInLbl Ha JEATEIbHOCTh TaK HA3bIBAEMBIX «YEPHBIX BIOB».
Bnpouem, HeogHO3HAayHOE, Ja)k€ HEraTMBHOE OTHOLIEHHE K
KEHIIMHAM B XWKaOe CBOMCTBEHHO U IPABOOXPAHUTEIbHBIM



opranam Poccun. B cooTBeTcTBMM ¢ IpPUKa30oM  MHHHCTpa
BHyTpeHHUX nen Poccuu Ne 12/309 ot 9 utrona 2003 r. o KOAOBBIM
Ha3BaHueM «Omepauus “@atuma’» MNPOBOAWIUCH MEPONPUATHUS IO
MPOBEPKE JKCHIIMH B TOJOBHBIX MYCYJbMAHCKHX IUIaTKaX, Kak
MOTEHIIMATBHBIX TeppopucTok’. [maBa JlyXoBHOro ympaBieHHs
MycyiabMaH A3uatckoit yactu Poccun Hadurymnna Ammpos cuen, 4to
B CaMOW OIlepallMd W B €€ HAa3BAHUM COJEPHKATCA  DIEMEHTHI
ucinamopobum, a JeHCTBHS BIacTeld  SBJISAIOTCS — MPHUMEPOM
JUCKPUMHUHAIMHI MYCYJIbMaHOK.

[loxanyi, «4epHble BIOBbI» CTaldi B HACTOAIIEE BpPEMs
JOMHMHAHTOM BOCIIPUATHS KEHIMH-MYCYJIbMaHOK B Poccum.

Tem BaxHee HaliTu oTBeT Ha Bompoc: «KTo oHM — «uepHbIe
BJIOBBbI» WJIU «HEBECThl Ajnaxa»? TpaaullMOHHBIM 1JIsI YEUEHCKHUX
00EBUKOB M pACHpOCTPAHEHHBI B TMpecce OTBET Ha BOMPOC
«’YepHble BIAOBBI”, KTO OHM?» 3BYUHMT TaK: «...3TO OTYasBIIUECS U
rIIyOOKO BEpPYIOLIUE BJOBBI, XEHBbI, MAaTepu M CECTPHI JIOJIEH,
nmoruOmux B OOEBBIX JEHCTBUSX WM TMOCTPAJAABIINX OT JEHCTBUMA
¢benepanpubix cuin Ha CeBepHoM KaBkase, pemmBiinecss OTOMCTUTH
IIEHOW CBOCH KW3HW». Poccuiickue crenciayx0bl AT Apyroe
OnpeJieJIEHUE: «...3TO MOJIOJbIC JACBYIIKU U KEHIIMHBI, YTPATUBIINE
CBSI3M C CEMbEH, COTPEIINBILINE C TOUKU 3pEHUS IPUHATON B UX Kpasix
HPABCTBEHHOCTH W PCIIMBIINE <«HCKYIHTBh» CBOH Tpex». MHorma
HUCKYIIUTh B MPSIMOM CMBICIE 3TOTO CJIOBA, MOCKOJIBKY HX CEMBHU
MOJIy4aroT JICHE)KHYI0 KOMIIeHcaluto. [Ipu 3ToM OHM mojBeprarorcs
CepbE3HON TCHUXOJOTUYECKON W Jake TNCHXOTPOMHOU 00paboTke,
0ojiee TOro, HEKOTOpbIE HE caMU B3pbIBasid 00MOBI. [10 HEKOTOpPBHIM
JaHHBIM, MHOTHE B3pBbIBHBIE yCTPOMCTBAa OBUIM  OCHAIIEHBI
JIUCTAaHIIMOHHBIM yTIpaBieHuem'.

[TosIHOCTBIO MPHUHATH WM ONPOBEPTHYTH 3TU IOJISIPHBIE TOYKU
3peHusi HE MPEACTABISIETCS  BO3MOXHBIM, IIOCKOJIBKY  HET
JOCTOBEpHOM  MH(OpMaMK  OTHOCUTEIHHO  Ouworpaduii.
noOyXIeHUH 3HAYUTENIbHOTO YHWCia OJKEHIIMH, MOru0mmx B
CMEPTOYOUNCTBEHHBIX TEepaKTax. bonee-menee W3BECTHBI
MOAPOOHOCTH JKM3HM M MOTHUBBI, NMPUBEIIINE B TPYINIy OOEBUKOB
3apemy MyXHXO€BY, OCYXAEHHYIO CyJIOM MPHUCSKHBIX 32 MOMBITKY
B3ppiBa Ha TBepckon ymune B MockBe. Ee xu3HeonucaHue,
CBEJICHMsI O KOMIIeHcaluu cembe noutd B 1500 mosutapos, a Takxke
OTKa3 OT COBEPILIEHUS TEPAKTa CBUJETEIBCTBYIOT B IOJb3y BEPCHU
poccuiickux creuciyx0. Bnpouem, 3T cBeeHUs OBbLIM MOJTYYEHBI,
Korga MyxuxoeBa HaxOAuIach IMOJ CJHEACTBUEM, U TIOJHOCTBIO
JIOBEPSITH UM HEb3s''.



TouHO Tak e He 3acCiay’KUBAIOT MOJHOTO JOBEPHUS U JaHHBIE O
ouorpapun Amanat HaraeBoil, ogHON M3 CMEPTHHIL, B30pPBaBIIMX
camoner TVY-134 peiica «MockBa—Boarorpaa». Ilo nmaHHbIM
obmectBa «Memopuan», ee 6par, YBaiic, Obl1 yOUT (heaepaabHbIMU
BOIMCKaMH, a cecTpa pemmia oToMcTuTh. Ynensl cembu Haraepoit
OTPOBEPraroT 3Ty HHPOPMAIUIO U YTBEPXKIAIOT, YTO €€ MaCIopT ObLT
YKpaJIeH, a caMa >XEHIIMHA K TEPPOPUCTUUYECKON NEATEIHLHOCTH HE
npuyactHa. Bripouewm, TpyaHo cebe mpenctaButh cembio Ha KaBkase,
KOTOpast OTKPBITO MPU3HAET WICHCTBO OJIM3KUX B TEPPOPUCTUUYECKUX
Tpynmax Wid CO3HAETCS B TOM, YTO «IIpojalia» JA04Yb OOCBHKAM IS
y4acTusi B TEPPOPUCTUUYECKUX AKIUAX.

JloCTaTOYHO JOCTOBEPHBI MOTHBBI MECTHM B TOYEUHBIX TEpaKTax,
COBEpUICHHBIX HemocpeAcTBeHHO Ha KaBkaze (meno Ailizan
l'azyeBoit)'>. Ho oOHM 1eneHanpaBl€HHbBI M  THIIOJIOTHYECKH
YBA3BIBAIOTCS C TPAJWULMEN KPOBHOM MECTH, PACIPOCTPAHEHHON Ha
CeBepnom Kagkasze. HoBmIeCTBOM MOXHO CUMTaTh JMIIb y4acTHE
KEHIIHUHBI, HO 3TO, CKOpEE, CBUIECTEIBCTBYET O IMPOJOJDKAIOLIEHCS
SMaAHCUNAIMK JKEHILUH Ja)ke B KOHCEPBATHUBHOM I'OPCKOM COLIMYME,
a He 00 ero uciramm3anuu. YTo ke KacaeTcsl aKkIHUi ¢ ydacTuem
«IIaXWJ0B», UMEHHO  HCIAMCKHUX  TEpakToOB, TO  JIAaHHBIX,
MO3BOJISIIOIIMX OXAapaKTEPU30BaTh UX, KaK «JESHUE BEpbl», KpaiiHe
Majo.

MycynbmaHCKuE 60TOCIOBBI BO BCEM MUPE JAaBHO JUCKYTHUPYIOT O
TOM, HACKOJIbKO COOTBETCTBYIOT KaHOHaM uciaMa
CMEPTOYOMICTBEHHBIE TEPPOPUCTUYECKUE aTaKhu. MOXXHO MPHUBECTH
THICSIYM IIUTAT U3 TEKCTOB UCIAMCKUX OOTOCIOBOB, KaK POCCUMCKHX,
TaKk U 3apyOexHbIX, KaK IMpaBWIO, ONM3KUX WU JOSUIBHBIX K
mpaBslMM  KpyraMm, rae unuratamu wu3 Kopana u  Xxagucos
JOKa3bIBaeTCs, YTO JTO JesHus 3ampeuieHHoie’’. He wmenee
aBTOpPUTETHBIE  OOTOCJIOBBI,  KaKk  MPaBWIO,  OMIO3UIHOHHO
HACTPOCHHBIC U OJM3KHE K PaIUKAIBbHBIM UCIAMCKUM OpPTaHHU3aIUsIM,
YTBEPKIAIOT, YTO ATO ACSHHS MOOLIPSIEMbIE, U TOXKE CChUIAIOTCS Ha
Kopan u Cynny. Jluckyccus Mex 1y HUMU O€CKOHEYHa M OeCIUIoHA.
OueBHIHO OJHO, B IEJIOM psifie CTpaH MHUPA TEPPOPHCTHI,
MpoBo3riiamaonme cedst 0opuaMu 3a Bepy M TOPKECTBO HCama,
COBEpILIAIOT CMEPTOYOUNCTBO.

YucTo TeOpeTHUECKHl XapaKTep HOCAT U CIIOPBI O TOM, JOITYCKAET
M WCIAMCKMHA WM, €CIM IIHMpe, ONMKHEBOCTOYHBI MEHTATUTET
NPUBJICYEHUE OJKEHIIMH K PpEHICHHI0O OOEBBIX, BOCHHBIX U
MOJIMTUYECKUX 3a7ad. B Xxamucax ecTh CBeJEHUS O IMOJABHIax
KEeHIIUH, HanpuMmep, o Cadue 6uHT an-MyTTanub, repouHe paHHETo



uciama, KoTopasi BO BpeMsi OMTBHI ¢ uyAesMu B 627 r. oOe3riaBuia
OJIHOTO W3 HAIABIIMX Ha Hee MyXuumH. Hama 3ajgada ompeneiuTs,
€CThb JI OCHOBaHHWE YTBEpXKJaTh, YTO TAaKOro0 pOJA JKEHIIMHbI-
HIaXHJIKM OPraHW30BaHHO JIEUCTBYIOT B Poccum.

[Ipoananu3upyemM U3BECTHbIE TEPAKTbl C  y4aCTHEM  TakK
HA3bIBAEMBIX «YEPHBIX BJOB». B OOJNBIIMHCTBE ClydyaeB HET HUKAKUX
MPSAMBIX JaHHBIX, TAKMX KaK 3allMCAHHOE Ha BUJICOIUJIEHKY 3asIBJICHUE
TEppPOPHCTa, KaK 3TO IpakTukyeTcs B [lanectune, o 7J0OpOBOIBHOCTH
ydacTus, O JIO3yHraxX, MOJ KOTOPbIMHM BBICTYNAIHM, O IPUYHHAX,
NPUBEIIINX MX B Psiabl O0eBUKOB. ENMHCTBEHHOE HCKIIIOYEHHE —
«Hopa-Oct», KEHIIMHBI-y4aCTHULBI aKIUU 10 3aXBaTy TeaTpa Ha
JybpoBke B MockBe. B HeM yuacTBOBamM >KEHIIMHBI, OTKPBITO
MPOBO3IJIANIEHHBIE «IIAXUIKAMH-CMEPTHUIIAMH», YEPHbIE XUKaObI
U «I0siCa MIAXHUI0B» Ha HUX JOJKHBI OBbUTH MOATBEPAUTH STH CIIOBA.
OpnHako psii KOCBEHHBIX JAHHBIX 3aCTABIISAET YCOMHUTBHCS B TOM, 4TO
MMeJIa MECTO UMEHHO aKIIMsl CMEPTHUKOB:

— MacmTaOHBI  3aXxBaT  3aJOKHUKOB C  BBLABI)KCHHEM
OTIpeNIeICHHBIX TpeOOBaHMM — OTHIOAb HE THUIHMYHBIA CleHApUl
CMEPTOYOMHCTBEHHOW TEPPOPUCTUIECKOM aTaKH;

— «YKpBITBIE» XWIKAa00M JHUIa KCHIIMH MOXXHO OOBSICHHUTH
IPUBEPKEHHOCTBIO HUCJIaMy, HO MackKd Ha JIMHAX MYKYUH
YKa3bIBalOT, CKOpEE, Ha JKEJIAHWE BBDKUTh M CIIACTUCh, YEM Ha
TOTOBHOCTb YMEPETH;

— Y MHOTHUX U3 YOUTBHIX B X0l IITypMa OOEBUKOB, B TOM YHCIIE Y
KEHIIUH, OOHapy»XeHbl 0OpaTHBIE aBHAOWJIETHI, KOTOPhIE HE MOTJIHU
MOHAI00UTHCS CMEPTHHKY

— caM XMJKa0 BBITTISAST CTPAHHO, TaKOW BHJ XUIKaba TUIIMYEH
s apabckux crtpad Ilepcuackoro 3amuBa, a He s CeBepHOro
KaBkaza. Co3maercst omylieHue, 4To oOJiadeHue JIeBYIIEK BHIOPAHO
HE MU 1 PACCUUTAHO HA COBEPILEHHO OIPENIEIECHHOTO 3pUTENS;

— II0 MOKAa3aHMSAM CIIACEHHBIX 3aJ0KHUKOB, I'a3, UCIOJb30BaHHBII
HEMOCPEACTBEHHO  IIE€peJ  IUTYPpMOM  TeaTpaJbHOrO  LIEHTpA,
MOACHCTBOBAI JaJ€KO HE MI'HOBEHHO, I/Ie-TO JIBE MHMHYTHI OHH
HaxOJWJIMCh B CO3HAHUU. MaJlOBEpOSITHO, YTO JEBYIIKM M3 YHUCIA
O0EBUKOB TOTEPSIIM CO3HAHUE PaHBLIE JAPYTUX, CIEAOBATEIBHO, y
HUX OBLTM BCE IIAHCHI IPUBECTH B JICHCTBHE «IOsCa IIAXUIOB», HO
TOr0 HE IMPOM30LULIO, YTO JAeT OCHOBAaHUSA 3aKIIOUUTh —
«CMEPTHHIIAMHU» OHU HE OBLIH.

Cam 3axBaT 3al0KHUKOB Ha J[yOpoBKe TIO CIEHapui U
HCTIIOJIHEHUI0 NOoX0 Ha akuuro [llamuna bacaeBa B byneHHOBCKe,



TOJILKO OPTraHU30BAHHYIO «JIydIlle» W CTHJIU30BAHHYIO IOJ] TEPaKT
«IIAXUJA0B-CMEPTHUKOB».

bacaeB He ckpwiBaeT, 4TO OaTaibOH «UYEPHBIX BIOB» CO3JIaH
uMeHHO UM. OH MOYeMy-TO pelInl Ha3BaTh OaTajIbOH MO-apaOCKu —
«Pusany-c-Canuxuiii». 9T0 TOXE€ HABOJUT HA MBIC/Ib, YTO HAa3BAHUE
MpEAHA3HAYEHO JUISl ONPENEJIEHHOIO 3pUTENs WM ciaymarens. To
€CTh MPHUCYTCTBYET BJEMEHT TeaTpPalbHOCTH, TOYHO TaK >Xe, Kak
TeaTpajibHO HANBIIIEHHO Ha3bIBAJU IMOJEBBIX KOMAHIUPOB B MEPUOT
MIEPBOM YEYCHCKOW BOWHBI — «OpUTAIHBIN TeHEpal», «KOMaHIYIOITHI
IOxHBIM (poHTOM». HO TeaTpanmmzanus B «HCIAMCKOM» CTHIIE,
pazyMeercsi, He TOJIbKO Urpa.

Her comHeHuii, 4To TEeppOpUCTHYECKasl BOWHA, BKJIIOYas aKIUU
«YEPHBIX BJIOB», — PEAIBHOCTh COBPEMEHHOMN poccuiickoil xku3Hu. Ho
TOBOPHUTH O MOSBICHUH B Poccuu momHOMAacmTaGHOTO «HCIaMCKOTO
Teppopa MIaXuI0B», aHAJOTUYHOTO MaJECTHHCKOMY WJIH, TeM OoJee,
TOMY, 4YTO PENpOAYLUPYETCS  pPaaUKaIbHBIMH  HUCIAMCKHUMH
rpynnupoBkamu  thna «bpartbeB  MycynbMmaH», «lMciaamckoro
IDKAXaga», «Xe300iuia», TMPEACTaBIsAETCS  IPEKICBPEMECHHBIM.
PanukanpHble WCTaMCKHE OOIIMHBI, B TOM YHCJIE C Yy4YacTHEM
KEHIIUH, HECOMHEHHO, CYUIECTBYIOT Ha TEPPUTOPUU COBPEMEHHOMU
Poccuu, HO B HacTosIiee BpeMsi HE OHM SIBJISIIOTCSI aBTOPAMH CaMbIX
IPOMKHUX TEPPOPUCTUUYECKUX aTak. bojee Toro, B mnepuoja mnepBou
YEUCHCKON BOWHBI I HamajJeHWss Ha QeaepaabHble BOMCKa
CenapaTUCTbl  TOXKE  HUCIOJb30BAJM  HKEHUIUMH, NpPUYEM  HE
MYCYJIbBMaHOK, MOTUBBI y HUX ObLIM pa3Hbie. «lMcrmamckuii» akieHT
IIPUBHECEH B 3THU aKUUU W3BHE U CYIIECTBEHHO mo3xe. Kem m musa
yero? 210 JTUCKYCCHUOHHBIN BOIIPOC, HE UMEIOIINI
HEMOCPEJACTBEHHOIO  OTHOILIEHUS K  MOJOXEHUIO  KEHIIUH-
MycyJibMaHoOK B Poccumu.

He mnoanexxuT COMHEHHIO, TEppOp «UYEPHBIX BIOB» CEPbE3HO
BIUsAEeT Ha (OPMUpPOBAHWE HETATUBHOTO HWMHJKA >KCHIIUHBI-
MYCYJIbBMaHKH. JTO HE MCKJIIOUUTEIBHO poccuiickoe sisnenue. 1locie
UIONIBCKUX TEPPOPUCTHYECKUX aTak B JIoHAOHE 3adUKCUPOBAHBI
(bakTbl «BBICA)KMBAHHUS» W3 aBTOOYCOB JKEHIIMH B XuIkabe, Kak
BO3MOJKHBIX TEPPOPUCTOK. He M3BECTHO, YUUTHIBAIOT JU 3TO T€, KTO
co3maBal M pekiamMupoBan OaranboH «Pusgy-c-Canmuxuiia», HO
OUYEBHJIHO, YTO €r0 CYIIECTBOBAHUE OCJIOKHSET KU3Hb MYCYJIbMaHOK
B Poccun. Xusub, koTopas Bo30OHOBWIach B KoHIe 80-Xx C
BO3POXKJICHUEM HMHTEpeca K PEeIUIuM B LEJIOM M K HCIaMy, Kak K
OJIHOMY M3 TPaJAULMOHHBIX U1l Poccuu BepoucnoBeanuii.



Mycynbmanku B Poccum B 11€10M  OECHpENsTCTBEHHO CO3/Ar0T
KEHCKHE M PEJINTHO3HBIC OpPraHM3allii, MOTYT M3y4yaTh HCJaM, IS
HUX W WHOTJA UMH CAaMUMU CO3/Iae€TCs COlMaIbHAas MHPPACTPYKTypa
U Jaxe cnenuduaeckue moaoTpacin 3IKOHOMUKH. ['0Cy1apcTBO JIHIIIH
HacTaMBaeT Ha TMOJHON CEKyJSIpU3alldd YUCTO TOCYIapCTBEHHOU
cdepsl, TakoM, K IpUMEPY, Kak nacrnopTusanus. B 00bIIeHHON KU3HH
OHM MOTYT CTOJKHYTBCS C TPOSBICHUSMU BpPaxJAcOHOCTH,
BBI3BAHHOM, MpeXk/ie Bcero, coObITHsIMU Ha KaBkase.
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Oco00eHHOCTH PeJIMTHO3HBIX MPOLECCOB, MPOUCXOASIUX
cpeaM KeHIIUH
KapakaanakcraHa Ha cCOBpeMeHHOM JTare

OOpereHne ToOCyJapCTBEHHOH HE3aBUCUMOCTH TPHUBEJIO K
KOPCHHBIM HM3MEHEHHUSM B HMCTOPHUYECKON cyapOe Y30ekucraHa.
HezaBucumocTs Jf1ama MOIIHBIM UMOYyIbC MpeoOpa3oBaHUSIM B
PKOHOMHMKE, COLMaIbHOU cepe u ayxoBHOU *ku3HU. OHa cTana Tou
0JIaroJaTHOW TOYBOM, Ha KOTOPOW AKTHBHO MPOPACTAIOT HOBBIC
JNEMOKpPAaTUYECKUE  I[EHHOCTH,  YTBEPXKIAKOTCA  COBPEMEHHbBIE
MOJINTUYECKUE, XO3SHCTBEHHbIE M  OOIIECTBEHHBIE CTPYKTYPHI,
COOTBETCTBYIOIIME NPAaBOBOMY TOCYJapCTBY U TPAXKIAHCKOMY
00IIEeCTBY, T/Ie TJIABHOUM IIEHHOCTHIO CTAHOBUTCS YEJIOBEK, €ro IpaBa
U CBOOOBI.

BaxHOo#1 cOCTaBHOW YacThiO MPOIECCOB OOHOBJICHHS BBICTYIIAET
KOHCTPYKTHBHasi TeHJAEpHas MoiauTuKa. OHa OCHOBBIBaeTCAd Ha
JI€MOKPAaTUYECKUX MPUHILMUIIAX, B TOM YHCI€ U Ha OCOOEHHOCTSX,
npucymux BocToky. Bonpoc 0 MOBBIIEHNN POJIM KEHIIMHBI B CEMbE
U O00IecTBE MONYYHI CTAaTyC TOCYAapCTBEHHOro mpuopurera. B
pe3ysbTare IMpoLEcChl KEHCKOW 3MaHcHmanuu B Y30eKucTaHe u
Kapakannakcrane mnpuoOperaroT Bce Oonbimmii pazmax. OmHako,
HECMOTpPSl Ha JOCTUTHYTHIE YCIIEXH, Ha TMYTH PEIICHUS] KEHCKOTrOo
BOIIPOCA BCTPEUAIOTCS HEMAJIbIE TPYTHOCTH, CBSI3aHHbBIE HE TOJIBKO CO
CJIO)KHOCTSIMU  MEPEXOJIHOr0 TMEpUuoJa, HO M C HETaTUBHBIMU
MOCJIEICTBUSIMUA KOJIOHUAJIBHOTO M TOTAIUTAPHOTO MPOILIOTO.

Penurnoznoe wmupoBo33peHue keHmMH Kapakanmakcrana, B
CPaBHEHMHM C JKCHIIMHAMH JIpYyIMX BUJIOATOB Y30eKucTaHa,
OTJIMYAETCs CBOCOOPA3HBIMU OCOOEHHOCTSAMU. B OCHOBE ATOTO JIEKUT
PSA UCTOPUYECKU OOBEKTUBHBIX U CYOBEKTUBHBIX MPUYHH.

Bo-niepBbix, B Kapakannakuu *UBYT NPEACTABUTEIN PA3THUUHBIX
HalMi, KOTOphIE B TMPONIJIOM BEIM OCEMIbIH, KOYeBOW KOO
MOJIYKOYEBOW 00pa3 JKU3HM, YTO B 3HAUYUTEITHHOW CTETICHH TOBIIHSIIO
Ha CTENEHb PEIUTHMO3HOCTH HACEIICHUS.

Bo-BTopsIx, HeIHEWHSA TeppuTopus Kapakannakuu 1o konna XIX
B. (mo 1873 r.) Haxoamiach B COCTaBe XHMBHHCKOTO XaHCTBA, YTO
TaKXe CKa3aJ0Ch Ha PEJIMTMO3HOM MHUPOBO33PEHUHU HACEIIEHHUS], B TOM
YHUCJIE JKEHIUMH: B IOKHBIX pallOHAaX CUJIbHEE MPUAECPKUBAIOTCA
TpaauLIMi HCIAMCKOM pEeNuruu, Hexenu B ceBepHbIX. llocne
3aBoeBaHus Kapakanmakuu napckou Poccueil, a 3arem B mnepuon
CTJIMHCKOM HAIIMOHAJIbHOW TMOJUTUKH COBETCKOTO BPEMEHM CIOJia



HepecesUINCh U AENOPTUPOBAIKNCH NPEICTABUTENN APYTUX HaUil U
HapOJHOCTEMN.

B-TpeTpux, kapakaimnakyd OoJbllle TPUIACPKHUBAIUCH TPAAULUN U
oObIuaeB, HEXellM 3aKOHOB HciIaMcKoro mapuata'. Y atu tpaaunmu u
0ObIuan COXpaHUIUCH 0€3 0COOBIX M3MEHEHUU BO BpEMsi 3aBOCBAHUS
napckoi Poccueii’, TMOCKOJIBKY IIapCKHE BJIACTH BENH  ceOs
OCTOPOKHO 10  OTHOIIEHHWID K  MECTHBIM  PEIUTHO3HBIM
IIPEICTaBUTENSIM.

B-uerBepThIX, Ha XOA M XapakTep IKEHCKOW PEIUTMO3HOU
MIPUBEPKEHHOCTH OKa3bIBAJIU BIMSIHUE TAKHE HUCXOJIHbIE YCIOBHUS, KaK
COLIMAJIbHO-9KOHOMMYECKAsl ~ OTCTAJIOCTh,  TSDKEJIOE  Hacleaue
KOJIOHMAJBHOTO  Tpomwioro, cnabas  auddepeHIMpoBaHHOCTD
PEIUTHO3HBIX OTHOUICHHH OT HAalUMOHAIBHBIX, MOTPEOUTENHCKOE
otHolIeHue LleHTpa K cpeaHeaznaTCKUM pecryOiuKaM, MpeaeabHast
MJEO0JIOTM3allusl U MOJIUTU3ALKsI BOIIPOCOB KEHCKOM SMaHCHUIALUU B
COBETCKOW MOJUTUKE. B pe3ynprare yCTaHOBUBUIETOCS TOTaJIbHOI'O
UJEO0JIOTMYECKOTO KOHTPOJISI CO CTOPOHBI KOMMYHHUCTUYECKOW MapTUH
U COOTBETCTBYIOIMX OPraHOB OKa3ajloch JAe(opMHUPOBaHHBIM
MOJINTUYECKOE U UCTOPUUYECKOE CO3HAHME MHOI'MX EHIIMH. OHU HE
UMeNn cBOOO/IbI BOJIEU3bSABICHNUS, ObUIH BBIHYKACHBI CKPHIBATh CBOU
penuruo3nele yOexIeHus, HEepeIKO MOJABEPralluch HaIMOHAIBHON
JTUCKPUMHUHAIIIH.

Oco0oe 3HaueHHWE TApTUMHBIE M COBETCKHWE OpraHbl MPHIaBaIU
MPEOJONICHUI0O Y  HUX  TaK  HAa3bIBAEMBIX  «PEIIUTHO3HBIX
npenpaccyakoB». Ilpm  3TOoM, ecnu  BHauyaje — HaOMIOAAIOCh
CTpeMJIeHHE COOJI0aTh OCTOPOKHOCTh B METOJAX IPOBEACHUS
AHTUPEIUTHO3HOM Nponara”jpl, TO CO BPEMEHEM OIpEAeInIach
TEHJCHIUS K aJMHHHCTPUPOBAHUIO 3TOrO CIOKHOI'O HAaIpaBJICHUS
KEHCKOM SMaHCHUIAIMU. OTH U JApyrue (akTopbl, €CTECTBEHHO,
OCTaBWJIM B CO3HAHWU JKEHIIMH U B oOpa3e uX >XHU3HH CBOHU
OTIIEYaTOK, UMEBIIMA KaK IOJIOKHUTENbHBIC, TAK U OTPHUIATEIbHBIC
CTOPOHBI, YTO M BBI3BIBAET UHTEPEC U TPEOYET U3YUCHUS MOJIOKECHUS
JIeJ1 HA COBPEMEHHOM JTalle.

B umensix pemenuss reHaepHbix mnpobiem B Kapakammakcrane
CAEIIAaHO MHOroe. B COOTBETCTBMHM € HOpPMaMH MEXIYHAapOIHOIO
IpaBa BHECEHBbl CYUIECTBEHHbIE W3MEHEHHMS U JONOJHEHUS B
n3bupatenpHoe 3aKoHoAarenbcTBO PecmyOnmku KapakanmakcraH.
Tak, cormacHO BHECEHHBIM M3MEHEHHUSM M JOINOJHEHUSAM K CT. 22
3akona Pecnyonmukm Kapakanmakcran «O BwiOopax B JKokaprbl
Kenec PecniyOnmmku Kapakanmakcran» u k cT. 22 3akona PecyOnmku
Kapakannakcran «O BbeIOOpax B paiioHHble, ropojackue Kenecbl



HapOJHBIX JEMYyTaTOB» MPEAYCMOTPEHO, YTO TMpPH BbIABUKEHUU
KaHauaaToB B nenyTarsl JKokaprel Keneca u paillOHHBIX, TOPOJACKHUX
KeHecoB HapoJHBIX JENyTaTOB AOJS KEHIIMH-KAHJIUIATOB JIOJIKHA
coctaBiaTh 30% oOT o0mmero umciia BBABUHYTHIX KaHIUIATOB. B
LEsAX peaju3aliy JTaHHbIX 3aKOHOB Aenytaramu JKokaprsl Keneca
PecriyOnuku KapakanmakctaH OT pa3HbIX MOJUTHYECKHX MapTUI
ObUTH BBIABUHYTHI 9 KEHIIMH, a B palloHHbIE U Topojckue Kenecs
HapoJHbIX JemyTaToB — 64 >xeHmMHbL. KadecTBEHHBIH COCTaB
JeTyTaToOB-)KeHIINH, n30paHHbIXx B JKokaprel Kenec, pailoHHble U
ropojackue KeHecbl HapoJIHBIX JEMyTaTOB, XapaKTEPU3YETCs
ydyacTHeM MpeJCTaBUTENed  COoUManbHOM  cdepbl,  CEIbCKOro
XO0351ICTBA, MPOMBIIIEHHOCTH, IIPEANIPUHUMATENIBCKUX KPYTOB.

[IpoBOAATCS KOMIUJIEKCHBIE MEPBI 110 OXpPaHE 3/10POBbS KEHIIMH,
(hOpMHUPOBAHMIO 3I0POBOM CEMbH, PA3BUTHIO KEHCKOTO M CEMEHHOTr0
CHOpTa, MpoMaraHje 3J0pOoBOro o0pasza *U3HU. PemaroTcss BOmpocCk
3aHATOCTH JKCHILIWH, YJIY4YIIEHUS YCIOBUH HX TpyAa U yueOsl,
BOBJICYEHUS UX B IPEANPUHUMATENBCKYIO J€ATEIbHOCTb.

Ha mecrtax, B Maxamisix, A pPACIIMPEHHUs] MHUPOBO33PEHUS U
PEJIUTUO3HOIO TMPOCBEIIECHNS HACEIEHMs, B TOM YHUCJE JKEHIIMH U
JeTe, CO3/JaHbl M BBEJIEHbl B CTPYKTYypy anmnapaToB KeHramei
MECTHBIX CXOJIOB JOJDKHOCTH KOHCYJIBTAaHTOB IO  BOIPOCAM
PEAUTHO3HOTO IIPOCBEILICHUS " JTyXOBHO-HPaBCTBEHHOT'O
BOCIUTAaHUS. JIOJDKHOCTM  KOHCYJIBTAaHTOB  IPEAYCMOTPEHBI B
MaxajisgX, Ha TEPPUTOPUU KOTOPBIX MNpOoxkuBalOT He MeHee 500
CEeMEN.

Cerogus B Kapakanmakuu peictByroT 48 wmedeTred U OJHO
Meapece. OpraHu3oBaHbl KJIACChl JJI1 MaJbuUMKOB. PykoBoauT uMMH
MYCYJIbMaHCKUN Ka3UsAT.

Bmecte ¢ Tem He0OXOJMMO OTMETHTh, 4YTO OOWIUIl YypOBEHBb
PEJIUTMO3HOCTH KEHIIMH B Kapakanmakuym OTHOCUTEIBHO HEBBICOK U
CUJIBHOM TATH K PEJUTUU y HUX HE 3aMevaercs. B medetn oHM XoaAT
HeperysipHo. Pa3Be 4To Tornaa, Korjua «CoH IIOXOW BUJEIa», WIH OT
HEy/Ja4d B )KU3HU, WIH «ITOYYBCTBOBAJIA CEOS TIIIOXO0».

WNHTepecHO 3aMEeTUTh, YTO HEKOTOpask 4aCTh MECTHOI'O HACEJICHMS
XOJIUT Ha MOJIUTBBI B €BAHIEIMCTCKHUE PEIUTHO3HBIE YUPEXKIACHUS U
opranmsanuu. Haubonmee kpymHO W3 HHX OblJa IEPKOBb
«IMMmanyuin» xpuctuan [lonnoro EBanrenus, 3apeructpupoBaHHas B
MunuctepctBe toctuiuu PecnyOnmku Kapakanmakcran 18 stHBaps
2002 I. [IpencraBurenu 3TOrO JIBUKEHUSA aKTUBHO
MIpONaraH/upoBaIl CBOM HJIEH, 3aHMUMAIKMCh pa3/ladyed MOJapKOB
HACeJEHUI0, B TOM YHCIIE CPeIM KEHIIMH U jaere. OgHako Kak



BBISICHUJIOCH, OOJIBIIMHCTBO JKCHIIUH M JEeTed U3 MpeJCTaBUTENeH
MECTHOTO HACEJICHHUS MOCEIIaTN OOTOCTYKEHHSI LIEPKBU «IMMaHyHIT»
TOJIBKO M3-3a ATUX nojapkoB. B cepenune 2005 r. pemeHueM cypaa
NeSTeNIbHOCTh JAaHHOW OpraHm3anuu Oblia mpuoctaHoBieHa. K
COKaJICHHIO, HE3aKOHHOM MHCCHOHEPCKOM  JESTeNIbHOCTHIO B
pecnyOiMKe 3aHMMAIOTCS W HEKOTOpPbIE JpPYyrHe€ CEKTaHTCKUE
JIBUKCHHUSL.

[IpencraBnsieTcsi, YTO HYXHO yJIENIUTh OOJbIIE BHUMAaHUS
U3YYEHUIO HCTOPUU pEeNuruii B  00pa3oBaTelIbHOM  CHUCTEME,
IIOCKOJIBKY HE3HAHHME CYTH HCjama, JPYTuX PEIUTHO3HBIX TEUEHUI
IPUBOAMUT K BOBJICYCHHUIO MOJIOJICKH B chepy BIMUSHUS PA3TUUYHBIX
AKCTPEMHUCTCKUX PEIMTHO3HBIX OPTaHU3alHM.

B mensix ymydiieHus TOJOKEHUE €Nl B TyXOBHO-HPABCTBEHHOM
BOCHUTAHHUH KEHIIIMH MOXHO PEKOMEH/I0BATh CJIEYIOIIEE:

1) KenaTenbHO OPraHHU30BATh CIIECLUATIBHBIE KYpPChI, CEMUHApPbI
(pernoHanbHbIE 51 pecnyOInKaHCKue) JUISL IIOBBILLICHUS
KBAIM(UKAIIMM  KOHCYJIBTAHTOB 10  BOMPOCAaM  PEIUTHO3HOTO
IIPOCBELIEHUS! U JIYXOBHO-HPABCTBEHHOI'O BOCIIUTAHUS, a TaKXKe
pa3paboTaTh W OMYyOJMKOBAaTh CEPUI0 OpOILIIOpP MO OpraHU3alUH
paboThI cpeiy HaCETIeHHsI, B TOM YHCJIE CPEIH JKEHIINH;

2) OpraHu30BBIBAaTh PETYJSIPHBIE BCTPEYM C IPEACTABUTEISIMHU
MPaBOOXPAHUTENIBHBIX OPraHoB, KOTOpbIE JOJDKHBI Pa3bsCHATH
HaCeJICHHUIO IIPaBa U 0053aHHOCTH, CBSI3aHHBIE C pean3alueil CBOero
mpaBa Ha CBOOOy COBECTH;

3) yIyYIIUTH YCIOBUSA TpyJda KOHCYJIBTAaHTOB B MaxaJlIsix
(obecrieunTh pabouynMu KaOMHETaAMU, OPTTEXHUKOH U T.1I.);

4) MOArOTOBUTH M MPOBECTH CEPUI0 CHENHAIBHBIX IEepeaad Ha
panuo M TENEeBUICHHM, Pa300JIayaloluX HWCTHUHHBIE IETU U 3aJa4H
NESTEIBHOCTH PA3JIMYHBIX HE3AKOHHBIX PEIMTMO3HBIX TEYEHHM U
rpyn;

5) opranmusoBath B ropoje Hykyce u pailOHHBIX IIEHTpax KIIyObl
M0 WHTEpecaM, AMCKOTEKH, MOJIOACKHbIE (POpyMbI, KOH(DepeHInn
T.JI.;

6) oOecrieunTh OMOIMOTEKN HEOOXOUMOM TUTEPATYPOl.

! KapakanmakcraHHbIH kaHa Tapuiixbl. Kapakanmakcran XIX acupavH eKMHIIM SpBIMBIHAH
XXTI acupre mexem. Hoxuc: Kapakanmakcran, 2003. 134-135-6.

2 Cm.: MynasBapos 3. M36exuctoH PecrryOnikacuna fyHEBUANNK OMIaH TUHUMINK IPTacHIard
SIHTM HUCOATHUHT Imakiutanumy // Vicnom Ba nynésuii-maspuduii nasnat / 3.11.MynaBBapoB Ba
B.IInaitnep-/lerepcanar ymymuii Taxpupu ocruaa. Tomkent, 2003. 136-6.



Axkmans Cauoos,

00KmMop 1puouueckux Hayk, npogeccop
Eezenuii A6oynnaes,

Kanouoam ghunocoghpckux nHayx

[Hosuramus B MyCyJJbMaHCKHX CTPAHAX ¢ HCTOPUYECKOH U
NPaBOBOH TO4YEK 3PEHUS

NHCcTUTYT nomuraMuu B MYCYJIBMAHCKHUX CTpaHax — HPEeAMET
OJIHOBPEMEHHO NPEAECIbHO MHTEPECHBINM U CTOJIb )K€ CIOXHBIN JIst
W3yYCHUS.

WHTepecHbIi — MOCKOJIbKY B HEM, KaK B (POKyce, COCPEAOTOUMIHICH
IBE TPaJMIMOHHBIE YEPThI MYCYJIBMAHCKOTO  OOmecTBa —
y3aKOHEHHas MOJIMTaMHUsI ¥ 3aKPBITOCTh CEMEMHBIX OTHOILICHUM.

CnoXXHOCTh B HCCIEAOBAaHUM HMHCTUTYTA MOJUTAMHUU CTOJb K€
oueBHJHA. Bo-mepBbIX, 3TO MHOTOYHUCIEHHBIE MPEAPACCYAKHU,
TOMBICTTBI ¥ (paHTa3uM, TPAJAUIMOHHO COMPOBOXKIAIOIIUE TEMY
MOJUraMUM B MYCYJbMaHCKUX cTpaHax B EBpome. Bo-BTOpbIX,
W3MEHYMBOCTHL (OpPM OpraHu3allMii U OBITOBAHHS HHCTUTYTa
MOJUTaMUM Y Pa3HbIX HAPOJIOB U B pa3HbIE BPEMEHA.



CornacHO aBTOPUTETHOMY JKUTHUIO IPOPOKA, COCTaBICHHOMY
Axmanom 6. @apuc ap-Pasu, Myxammaj «He >KEHWICS Ha JIPYTHUX,
MoKa He yMepia XaauJKa»' — ero meppasi keHa. VIHbIMU cllOBaMH,
0saoyams yemvipe 200a (c 25 ner, xorna Myxammaja >KEHWJICS Ha
Xanumke, U BIUIOTh JO €€ CMEpPTH, Korja Mpopoky Obuto 49 ner)
OCHOBAaTe€JIb HOBOW pPENUTHM KWI B MOHOTaMHOM Opake.
MycybMaHCKHE JKEHIIUHBI JAJIEKO HE BCErJa OXOTHO MUPHIIHMCH CO
BCTYIUICHHEM MYy’kKa Jake BO BTOpoil Opak. Ilpemanme o mouepu
Myxammana daTuMe TJIaCHT: KOTJa OHA y3Hasa, YTO MYX B3sul cebe
BTOPYIO KEHY, TO, «4TOObI YHSTHb CepAeuHyl0 O0ib, OHa Bejena
UCTOJIOYb CTEKJIO W TOKPBITh UM MOJ cBouxX mokoeB. Ona Oocas
XOAMia MO CTEKIy, HO OONb B €e cepAlle He yHMMajiach, OHA HE
YyBCTBOBaja (hu3nueckor Ooiu, HE BUIENA CBOMX OKPOBABICHHBIX
HOT, TaK KaK CEep/IIe €€ JHJIO KPOBABbBIE CIIE3bI»2.

Jx00ONBITHBIA apryMEHT B MOJIb3Yy JIeTaju3allid MHOT0)KEHCTBA
BBIIBUHYN B 1999 r. wmHrymickuii npesuaeHt Pycman Ayiies: B
MEepHoJ] BOMHBI WM KaKOH-TO JpYrod KaracTpodbl YHCIEHHOCTb
MY’>KUUH PE3KO U €IUHOBPEMEHHO COKPAILAETCs, ¥ MHOT0KEHCTBO,
IpU3HAEM MBI €ro OQUIMAIbHO WM HET, CTaHOBHUTCA YYyTh JIK
€AMHCTBEHHBIM  COLMAJIBHBIM  MEXaHU3MOM  PEryJUPOBAHUS
nemMorpaguIecKux mpoIeccos?.

Opnaxo o01iecTBa ajgeKko HE BCEra HaXOIWINCh M HaXOASTCS B
coctossHUM  BouHBI.  Poccumiickuit  stHoimor C.H.  AoOammus,
MpPOAaHATU3UPOBAB  OBITOBAHME HMHCTUTYTa  MHOTOKEHCTBA B
coBpeMeHHor CpenHedr A3uM, OTMEYAET, YTO «U B MHUPHOM
oOmiecTBe, B OOBIYHOE MHUPHOE BpPEMsl y MHOTOKEHCTBA €CTh CBOU
ocHOBaHMA». Cpenu TakuX OCHOBAaHMN OH Ha3bIBaeT 0€31EeTHOCTH
MEpBOI KEHBI TUOO HEBO3MOXKHOCTB ISl Hee — M3-3a OOJIE3HH WU
CTapOCTH — BECTH XO35IICTBO; 00pa3 KU3HU MYKUHUHBI, COMPSKEHHBIN
C YacTBbIM M JJIMTEIbHBIM NpeObIBAaHUEM BJAIH OT JIOMa; HaKOHeIl,
MEPEeKUTKH JIeBUpaTa, KOrJa MY>KYMHa ObUl O0S3aH KEHUTHCS Ha
BJIOBE CBOEr0 ymepuiero Opara (T.e. OHa CTaHOBWJIACH €r0 BTOPOil
JKEHOM)*.

Croutr ydecTh M TO, YTO B MYCYJIbMAaHCKHUX CTpaHax
OTCYTCTBOBAJIM JIBa TaKHX XapaKTEPHBIX JUISI XPHUCTUAHCKOTO (M
Oyamuiickoro) apeana COIMAIbHBIX HWHCTUTYTA, KaK JHCEHCKoe
Monawecmeo W ooma mepnumocmu. VIMEHHO 3TH WHCTUTYTHI
abcopbupoBanu B cebe KEHCKOE HaceleHHE, MO0 TeM WIM HHBIM
IpUYMHAM HE MOTyIlee co3/1aTh cembrlo. B curyanum, xorma B
3anagHoit EBpone wmnu wa JlampHem Bocroke xeHmmHa Obuta
BBIHYXKJICHA YXOJUTh B MOHAXUHU (JINOO, IPU MHOM pPACKIIAJE, UJTH



Ha CoJepKaHWe WJIM 3aHUMAThCSI IPOCTUTYLMEH), B MYCYIbMaHCKHUX
CTpaHaX OHa «yJEP>KHBaAJach» B CEMbE.

MOXHO 3aMETHTh, YTO KM3Hb MHOTHUX OOWMTATEIBHHI] OOJBIIMX
rapeMoB IOpOM HE HAMHOIO OTJIMYajJach OT MOHACTBIPCKOM:
MpaBUTEIb MOT TOAaMHU — BIUIOTh JI0 CaMON CBOEH CMEPTH — HE
BBI3BIBATh K CeO€ HAJIOKHUILY, OJHAKO TIOCIIE TOTO, KaK OHA XOTs OBI
pa3 nelnuiia ¢ HUM JIOKE, OHA YK€ HE MMeJia MpaBa MOKUHYTh TapeM.
Hampumep, ObIBIINE XKEHBI OyXapCKUX 3MHUPOB HE BBIXOIMINA OOJIBIIE
3aMy’K, KWUJIM BO JABOPIE M TOJy4alld COJAEpKAHHUE: KEHIIMHA,
KoTopasi Obla OJM3Ka C «IOBEJIUTENIEM IPAaBOBEPHBIX», HE MOTJIa
CTaTh XCHOW YeJloBeKa Oojiee HU3KOTO MpoucxokneHus. [IpaBna, B
OTJIMYHME OT MOHACTBIPS, OOMTATEIBHUIIAM Tapema, KakK MPaBHIIO,
paspenianoch CEIUTbCS C MaTepsSIMH WM APYTUMH  OJIM3KHUMHU
POACTBEHHULIAMU (UbE COACPIKAHUE TAKKE OTIAYMBAIIOCH).

C npyroit cropoHsl, mpoupeTaBuias Ha bmmkHem u CpenHem
Bocroke pabGoropromisi He TOJNBKO obecreunBana MOCTOSHHBIN
«PBIHOK HEBECT» (HAJIOXKHUIL), HO U Jeiajia TPHUOOpPETEeHUE JKCHIIMH-
HaJIO)KHMI] CBOEr0 poja BIOXeHHWeM kamnurtana. llepcuackas u
apaOckas sureparypa CpeqHEeBEKOBbS N300MITyeT pacckazaMu O TOM,
KaK B «TSDKEJBIE BpEMEHa» TaKOW-TO MYKUYWHA OBLUT BBIHYKICH
MPOJIaTh CBOUX HAJOXKHHUII.

Tem He MeHEe, MHOTOKEHCTBO, KpOME HEOOXOIMMOCTH COJEPKATh
BCEX JKCH W HAJIOKHUII, BJIEKJIO 3a COOOW M MPaBOBBIE MOCIEIACTBUS
JUTsI MY>K9UHBL. Bo-1IepBBIX, OH MOT OpaTh B KEHBI HE 00Jiee YeThIpEX
KEHIIWH, TPU 3TOM B IIAPUUTCKON MPaBOBOWM IIKOJE HCIama
CUMTAJIOCh, YTO «paObIHEW», T.e. TPHOOPETEHHOW C IIEJBIO
KEHUTHOBI, MOXKET OBITh JIMIIH OJHA XKeHA’. BO-BTOPBIX, pa3Besich C
OJTHOM W3 KEH, OH HE MMEJ ImpaBa OpaTh ceOe HOBYIO JKEHY paHee,
4yeM yepes yeTbipe Mecsia. HakoHen, oH He UMel MpaBa AeTUTh J0KE
Oojee uYeM C OJHOW JKEHOW oOJHOBpeMeHHO. Kak oTmedaroT
HCIIaMCKHE OOTOCIIOBBI, IMOJ00HBIE OTHOIICHHS, JaXXe B Clydae
COTJIaCHsl Ha ATO XKEH, <«HEIOIMYCTUMBI 10 IBYM IpuurHaMm. C oaHOM
CTOpPOHBI, 3aMPEIIEHO CMOTPETh Ha aypaT JAPYrou *KEHUIUHBI (31€Ch
aypaTroM cYMTaeTCsl 00J1acTh OT TayuH J10 KojieH). O6 3ToM TOBOPHUTCS
B XaaHuce Npopoka, mepenaHHoM MycinumoM u ar-Tepmusu. A ¢
IPYrol — HEIOMYyCTUMOCTh TaKMX OTHOIICHUM CIEAyeT W3 3ampeTa
MpeaBaTh Orjacke MHTUMHBIC TIOJPOOHOCTH. DTOT 3aMpeT B UCIaMe
KaTerOpu4eH M HE MpeaycMaTPUBAET HUKAKUX HCKIIOYEHHUH, B TOM
YHCIIC U JIJIs1 BTOPOH JKEHBI»®.

Hakonern, B-TpeThux, MyX o00s3aH JACIUTh MEXIY >KCHAMH
OpayHOE COXHUTEIbCTBO IOPOBHY, HE3aBHCHUMO OT TOTO, CKOJBKO



BPEMEHH OH COCTOMT C KaXIO M3 HUX B Opake M B KakoOM
COILIMAJILHOM TIOJIOKCHHUH ObLlIa KaXKaash U3 HHUX JI0 3aMykecTBa. [lpu
TOM, KaK OTMEYaeT 3HAMEHHUTHIM MaBEpaHHAXPCKUH akux
bypxanynnun an-MapruHaHu, «oja 00S3aTeNbHBIM JUIsl  MY’Ka
PaBHOMEPHBIM PaCTpe/IeIEHUEM COXHUTEIBCTBA IOPa3yMEBACTCs
MPOCTO COBMECTHOE MpeObIBaHME, a HE COUTHE, TaK KaK IMOCJIEIHEE
3aBUCUT OT OPEKIUU JIETOPOJHOTO 4YiIeHAa W IOATOMY, KakK H
CKJIOHHOCTH, HE BCETJla BO BJIACTU cymnpyra»’. Kpome Toro, «kaxnias
KEHAa MOXET 3aKOHHO TepelaTb CBOI O4Yepelb COXKUTEIbCTBA
Ipyroi»%; WHBIMH CIIOBaMH, OTKAa3aThCS OT TPOBEACHHS BpEMs C
CYIIPYTOM, HE JIMIIAs €ro, TeM HEe MEHEee, CEMEHHOT0 OOIICHUS.
XapakTepHo, 4TO B COBPEMEHHOM 3aKOHOJATEIILCTBE
MYCYJIBMAaHCKHX CTpaH IMPABOBOW 3ampeT Ha IMOJMTaMHI0 3a4acTYIO
000CHOBBIBaeTCs Takke HopMamu uciaama. Hampumep, B Kogekce o
JUYHOM cTatyce, npuHaroM B 1956 r. B Tynuce, 3amper Ha
MOJINTaMHuI0  OOOCHOBBIBAETCS TEM, UYTO <«JTOT 3ampeT He
MPOTHBOPEYUT HOpPMaM IlIapuara, TMOCKOJIBKY, B COOTBETCTBUHU C
Kopanowm, monuram He MOKET OTHOCUTHCS KO BCEM CBOHMM >KE€HaM
OJIMHAKOBO: «V HUKOTZIA BBl HE B COCTOSIHMH OBITh CIPaBEIJTMBBIMH
MEXIy >KeHaMHu, XOTs Obl W xoTenu 3toro (Kopan: 4—-128(129))».
[IporpeccuBHOE MTPOUYTEHUE ITOTO TEKCTA MO3BOJIMIIO TPAKTOBATH €r0
TakuM 00pa3oM, uTo AJliax, MPU3HABAs MOJUTAMUIO, JOTOJTHSET €€
YCJIOBHEM, HEBO3MOXHBIM JUIsI OCYIIECTBICHUs. B 3ToM u ObLIO
HalJICHO JO0KAa3aTeIbCTBO JII OTMEHBI ITOJIMTaMHUHM, YTO M OBLIO
C/EJIAaHO TYHUCCKHUM 3aKOHOIaTEITLCTBOM»®.

' Axmao 6. Dapuc ap-Pasu. Aymxas ac-cuilap mm-xailp an-Oamap («Kpatuaiimee
JKU3HEONUCAHUE HAWITY4Ilero u3 ojei») //Xpecromarus no uciamy. M., 1994. C. 28. Ilep. ¢
apaOck.

2 [ut. no: Banuesa b. Vicnam u xenmuna. T., 2004. C. 46.

3 CMm.: Abawun C. MHOTOXEHCTBO: 3alpeTHTh HeNb3s paspemmuts? //HOpuaudeckas
AHTPOIIOJIOTHSA: 3aKOH | *ku3Hb. M., 2000. C. 101.

4CM. TaM xKe.

5 Cm.: Mapeunanu Bypxanyooun. Xunos: KoMmmentapun MycynbMaHckoro mpasa. T., 1994, T.
1. C. 134.

¢ [Tur. mo: JIro6oBb u cekc B uciame: Coopuuk crareii u pers. M., 2004. C. 65.

7 Mapeunanu Bypxanyooun. Xugnos. C. 209.

8 Tam xe. C. 210.

° Puviickosa E.A. CraHoBieHHe ceMeiHOro mnpaBa TyHuca (MCTOPHUKO-IIPaBOBOH acCIEKT).
Agtoped. kaun. mucce. M., 2000. C. 15-16.



II. ITPABA KEHIIMHBI B UCJIAME U UX
PEAJIN3ALINA B COBPEMEHHOM
MYCYJIBMAHCKOM OBHIECTBE

TI'ynbuexpa Mamkapumosa,
00KmMOop 10puou1ecKux Hayk,
Tawkenmckuil 2ocyoapcmeeHHbll
10pUOUYEeCKUIl UHCIUMYm

IIpaBoBO#i cTaTyC KEHIIMH B Y30€KHUCTaHe

Paci sunt maxime cantaria vis et enjuria
(Benuuaiiwiue épazu mupa — nacuiue u NPAgoOHaApyuIeHu)

OOpeTeHune rocy1apcTBEHHON HE3aBUCHMOCTH CTaJI0 TIOBOPOTHBIM
MOMEHTOM Ui  CTAHOBJIEHUS B  Y30€KHCTaHE  IOJIMHHO
JIEMOKPAaTUYECKUX HMHCTUTYTOB. BriepBble Ha 3aKOHOAATEIHLHOM
YpOBHE OBbLT 3aKpEIJIEH KaTaJIoI OCHOBOMOJATAIOIINX MPaB U CBOOO
YEJI0BEKa, CO3/aHbl OpraHu3alMOHHO-TIPABOBHIE yCIIOBHS,
HEOOXOAMMBIE ISl MX MpakTHUecKo peanuszauuu. KoHcTuTynums
CTpaHbl, BOCIPOU3BOJIS IMOJOXKEHUSI 0a30BOTO MEXIyHAPOIHOTO
IOKyMeHTa —  BceoOmeil — geknmapanuu  [paB  4YeJOBEKa,
MpEeNoNpeeNsieT COASpP)KAHUE BCEro KOMIUIEKCA HaIlMOHAJIbHBIX
[IPaBOBBIX AKTOB, a TaK)X€ pEaJN3yeMbIX B 3TOM HalpaBICHUU
COOTBETCTBYIOIIMX TOCYJAapCTBEHHBIX MPOrpaMM. 3HAYUMOCTD
MpeANPUHIMAEMBIX PYKOBOJCTBOM CTpPaHbl yCHJIMN B 00JacTH IpaB
yenoBeKka 00yCIIOBJIEHA T€M, YTO BCE CIOKHEUIINE rOCyJapCTBEHHO-
MIPABOBBIC SIBJICHUS, B KOHEYHOM CU€TE€, KPUCTAILTU3YIOTCS B MpaBax
YeJIOBEKa,  BBICTYNAKOLUIUX  OCHOBOHM,  LIEHTPAJIbHBIM  3BEHOM
roCy/1JapCTBEHHOM M TPaBOBOM KM3HU; IpaBa 4YeJIOBEKA SBIIIOTCS
LIEHHOCTHBIM OpPUEHTHUPOM, MO3BOJISIFOIIINM IPUMEHUTD
«4EJIOBEYECKOE M3MEPEHUE» K TAaKMM SIBJIEHHSIM, KaK IOCylapCTBO,
IIpaBo, 3aKOH, TaK KaK CTENEHb 3PEJIOCTU U PA3BUTOCTU MOCIEIHUX B
3HAYUTEIIPHON CTETNEeHH 3aBUCUT OT COCTOSHUS JeJI C IpaBamMu
YesioBeKa, 0T 00beMa pearn3aluy STUX MPas.



B xome BceoOwvemumomero pedopMUpOBaHHS U CO3UAAHUS
JIeMOKpaTUYEeCKNX LIEHHOCTE 0co00e 3HaUeHHe MPHOOPETaIOT MEpHI,
HaIIPABJICHHbIE HA 3alUTy TAKOW COLMAJIbHO YA3BUMOW KaTeropuu
HACEJICHUs, KaK JKCHIIMHBI. YBAKEHUWE W 3alUTa IpaB KEHIIUHBI
ABIIAETCS HE TOJBKO HEOOXOJUMMBIM YCIOBHEM €€ CBOOOIbI U
pPaBEHCTBA, HO U OAHUM U3 CTOJIIIOB IPABOBOI'O OOIIECTBA, B KOTOPOM
mpaBa JKCHIIWH, KaK M B LEJIOM TIpaBa 4YeJIOBEKa, SBISIOTCS
CBALICHHBIMH M HEOTHEMJIEMBIMH, a HMX YBAXKEHHE M 3alUTa —
BAKHEHIIMM CBOMCTBOM BCEr0 YKJaJga TIOCYJapCTBEHHOM U
00I11eCTBEHHOH JKHU3HU.

V30eKuCTaH MNPUCOETUHWICA KO MHOTUM  YHUBEPCAIbHBIM
JOKYMEHTaM, KacaroIlMMCs IpaB >KEHIIMH, M B paMKaxXx CBOUX

MEXTyHapOIHO-TTPABOBBIX 00513aTeIBCTB MOCIIEZIOBATENBHO
UMIUIEMEHTHPYET MOJIOKEHHUS 3TUX JOKYMEHTOB B HAIMOHAJIBHYIO
MPAKTHKY. Baxmneiimee  3HaueHne ~ uMmeeT  paTUUKALUA

V36ekucranom  KoHBeHIMM O  JHKBUJAUMU  Bcex  (opm
JUCKPUMHUHAIMA B OTHOILICHUM >XeHIIWH. B cratbe 16 KonBennuu
3aJI0KEHO 0043aTeJIbCTBO I'OCYNapCcTBa MPHUHATH BCE HEOOXOIUMBIE
Mepbl s JIMKBUAALMKA JUCKPUMHMHALIMKA B OTHOLIEHUU KEHIIMH BO
BCEX BOMPOCAX, KacaIOIUXCsl Opaka U CeMEHHBIX OTHOILICHUIA.

Heo6xonumo OTMETHUT, 4TO OCHOBY COBPEMEHHOTO
MEXIYHApOIHOTO IIpaBa COCTaBISIET CHCTEMa OOIIENPU3HAHHBIX
MEXIYHApOAHO-TIPABOBBIX  CTAHJIAPTOB,  Oas3upylomuxcs  Ha
MPUHLHUIIAX YHHUBEPCAIBHOCTH, HEAEIUMOCTH W HEOTUYXKIAEMOCTH
mpaB U cBoOox yenoBeka. CTeneHb AEMOKPAaTUYHOCTU TOCYAapCcTBa
ONnpelensieTcss TeM, KaK M B KaKOW CTENEHU AAaHHOE TOCYAAapCTBO
MMIUIEMEHTHPOBAJIO MEXTyHAPOJHO-TIPAaBOBbIE CTAHAAPTHI B 00JIaCTH
IIpaB 4YeJIOBEKAa, B YACTHOCTH IIpaB MEHIIMH, M HACKOJIBKO OHO
IIPUBEPKEHO BBIIIEYKa3aHHbIM NpuHLOMNaM. Korjga peubs uaer o
TaKWX IIEHHOCTAX, KakK IpaBa >KCHIIMH, MpaBa JAeTed, He0OX0IuMO
OTKa3aThCS OT CCBUIOK Ha OCOOYI0 MEHTaJIbHOCTb, KYJIbTYPHBIH
pENATUBU3M, HCTOPUYECKME U  PEIUTHO3HBIE  OCOOEHHOCTH.
MexayHapoaHO-IIpaBOBbIE CTAHJAPTHI HA TO U €CTh CTaHAAPTHI. Ecin
Kakgasi cTpaHa OyneT «0OOpOHSTHCS» COOCTBEHHBIM KYJbTYPHBIM
PENATUBU3MOM, OCOOCHHOCTBIO PEIIMTUM U MEHTAJIUTETa, TO CaMO
MOHSATHE, CAM TEPMHUH «MEXIyHAPOAHbIE CTAaHAAPTHI MPAB YEJIOBEKa»
CTaHeT a0CypAHBIM.

OcobeHHOCTH ~ MEHTajJuTeTa  MOTYT  OBITh  y4YTEHBl B
MOJIOKUTEIIbHOM acCIEeKTe, HalpuMep, JUlsl MPUMEHEHUs HHCTUTyTa
npumupenusa. Ho u 31ech HykHa 4eTkas rpaHb MEXIYy JIOMalllHUM
HACUJIMEM U MTPOCTO TEIECHBIM MOBPEKICHUEM.



Hoctmxenne Y30€KHCTaHOM HE3aBUCUMOCTH CIIOCOOCTBOBAJIO
3aKOHOMEPHOMY POCTY HAaIlMOHAIBHOTO CAMOCO3HAHUS, YBAXKCHHS K
HAIMOHAJILHOW KYyJIbType, TPAIUIMAM. DTO TOJOKUTEIbHBINA (HaKTOp
B XHM3HHU JII0OOro obmectBa. Ho 3toT dakrtop mMeer m oOpaTHYyIO
cTopoHy. Hampumep, u ceroiHs uHOT1a IPOCIEKUBACTCS TEHICHITUS
K BO3POXACHUIO  PEIIMTHO3HO-TIATPUAPXAJbHBIX  TPAJAWIHNN B
OTHOIIEHUHU XKEHITUHBI, CTPEMJICHUE OTPAaHUYHUTH €€ KU3Hb PaMKaMU
ceMeiHOro ObITa, BEpHYTh K TPAAMIIMOHHON POJIM XPAHUTEIHHUIIBI
nomamrHero odvara. OOIIEM3BECTHO, YTO TIOCIEACTBHS TMOJAOOHBIX
TEHJICHIINI OKXYTCS JAJICKO HE JIYYIIMMH HE TOJBKO JJIS )KCHIIUH,
HO | TSI 00IIIECTBA B IEJIOM.

HpeBHue ¢dunocods yTBEPKIAIH, 9TO CTCTICHb
[UBWJIN30BAaHHOCTH, CIIPABEUIMBOCTH JIFOOOTO0 OOIIECTBA MOXKHO
OTIPENICTTUTh €r0 OTHOIICHUEM K keHIuHe. Ho conmanbHbIi cTatyc
KEHIIUHBI BCETJa 3aBHCEl OT MHOTHX (DaKTOpOB, TaKUX Kak
MPUPOJIHBIE, OWOJOTUYECKHE, COIMATIbHBIE, TIOJUTUYECKHE W,
€CTECTBEHHO, penuruo3ubie. [1ycTh cama sKeHIrHa BEIOMpAET, KaK ei
OTHOCHUTBCSI K OOTY, PEITUTHO3HBIM O0pSAaM U Pa3IHMYHbIM YUCHHSIM.
OTO Mmemo ee COBEeCTH, a 3aJada TOoCyAapcTBa — OOECHEeYHTh
BEPYIOIIMM paBHBIC IpaBa C HEBEPYIOUIMMH WA TPEICTABUTEISIM
OJTHOM PEeNMTuu — C JIUIaMH, UCTIOBEAYIONIMMHU HHYIO penuruto. Ha
YKpeIJIEHHE TaKOTO TOpsJKa JOJDKHO OBITh HAICIICHO BHYTPCHHEE
3aKOHOJIATEIIbCTBO KAXKJOTO JIEMOKPATHYECKOTO TOCYAapCTBa. OTH
nmpaBujia, €CTECTBEHHO, HE MOTYT  paclpOCTPaHAThCA  Ha
TOTAIMTAPHBIE CEKThl W OPTaHW3alUM JKCTPEMHUCTCKOTO TOJIKA,
KOTOpBIC TMPEJCTABISIOT OMACHOCTh I YeJoBeKa M 0OIecTBa.
CBoOosIa WCMOBEIOBaTh PEIWTHI0 WM YOCKICHUS MOXKET OBITh
OTpaHWYEHA, €CIIM 10 3aKOHY Oy/eT MPU3HAHO, YTO KAKasi-TO PEITUTHS
WM CEeKTa, a TAaK)Ke OpraHW3allds MMEeT aHTHUTyYMaHHBIA XapakTep,
OTTACHBIN JIJIsl 37J0POBBS YEJIOBEKAa, COZHAHUS Hapoja, OOIIEeCTBEHHOM
0€30MMaCHOCTH U TOCYAapCTBEHHOTO YCTPONCTBA.

CeronHs MOJOXKEHUE C PENUTHEN, BEPOM MEHSAETCS K JIy4lIemy.
OO6mecTBO MPUOIMIKACTCS K OCO3HAHUIO TOTO, YTO TIPABO HA CBOOOIY
COBECTH €CTh HEOTHEMJIEMOE YCIOBHE JOCTOMHOIO CYIIECTBOBAHUS
YeNoBeKa.

Kouctutynus PecryOnuku Y30eKHCTaH COIEPKUT TOJOKEHUS,
MpU3BaHHBIC 3amuIIaTh npaBa >keHmUH. Ctaths 18 Koncturymmm
3ampeniaer  JoOble  (GOpMBI  TUCKPUMHHAIIMKM 1O  TIOJOBBIM,
HAIlMOHAJILHBIM W JPYTHM TpuU3HaKaM. JKEeHIIMHBI U MYXYHHBI
UMEIOT paBHble NIpaBa — rjacuT cratbd 46 OcHOBHOro 3aKoHa.
Cemeitnpiii  komekc PY3  BoOpanm Bce TOJNIOXKEHUS JaHHOM



KOHCTUTYLIMOHHOM cTaTthu. B wactHocTH, cTaTha 2 CK PVY3 rmacur,
YTO PETyJIMpPOBAHUE CEMENHBIX OTHOIIEHWH OCYIIECTBISETCS Ha
OCHOBE MpPHHIHUIA JOOPOBOJIBHOCTH OpavyHOTO COI3a MYXYHUHBI U
KCHIIWHBI, PaBEHCTBA JIMYHBIX M MUMYIIECTBEHHBIX IpaB CYNPYTOB,
paspelieHrs BHYTPUCEMEHHBIX BOIPOCOB MO B3aMMHOMY COTJIACHIO,
MPUOPUTETa CEMEHHOr0 BOCIUTAHUS JeTed, 3a00Tel 00 ux
OJIarOCOCTOSIHUM ¥ Pa3BUTUHU, OOECIEUeHUsl 3allUThl MpaB H
MHTEPECOB HECOBEPILIEHHOJETHUX U HETPYJOCIOCOOHBIX HYJICHOB
cembd. JlaHHas HOpMa TakK€ OTpakaeT IIOJOKEHUs CTaTbu 23
Me:x1yHapoAHOIO MaKTa O IPa)¥JAAHCKUX U MOJMTUYECKUX IPaBax,
yCTaHaBJIMBAIOIIEH T0OPOBOIBHOE COTJIacHe MPH BCTYIICHUH B Opak,
a TaKk)Ke paBEHCTBO MpaB U 00s13aHHOCTEH B Opake.

TpynoBoit kogekc Y30ekucTaHa COJIEP)KUT MPAaBOBBIE TapaHTHUH,
MpelycMaTpUBAIOIIME  3aIlUTy  MpaB  JKEHIIMH.  3alperieHo
MPUBJIEKATh X K TSDKETBIM U PUCKOBAHHBIM paboTtam (6oiee uem 460
KaTeropui Tpyaa) u K pabore B HOuHyi0 cMeHy. Ocoboe BHUMaHUE
IpU STOM YyAENseTcss OEpeMEHHBIM >KEHIIMHAM W SKCHIIUHAM C
JIETbMH B BO3pacTe IO TpeX JIET — HX 3alpellleHO MPUBJIEKATH K
CBEpXYpPOUYHBIM paboTaM B HOYHOE BpeMS WJIH OTIPABIATH B
KOMaHIUPOBKY 0€3 uX coriacusl.

3aKoHOATENBCTBO Y30ekucraHa o0 OXpaHe MaTepuHCTBA U
JETCTBA SIBISIETCS 3aMETHO TMPOJBHUHYTHIM II0 CPaBHEHHUIO C
aHAJIOTUYHBIMH IPaBOBBIMU HOpMaMH OOJIBIINHCTBA
CpeaHepa3BUTHIX TocynapcTB. [locobue mo MaTepuHCTBY COCTaBIISIET
100% 3apaGoTHOW TIaTBl M HE 3aBUCUT OT CTaxa TPYAOBOM
NEeATENBPHOCTH. Brlmmara 3Toro mocobms wHaumHaercs nocie 30
Heslenb OEpeMEHHOCTH M OCYIIECTBISIeTCS Ha MPOTHKeHHH 12
MecsleB. Marepu ¢ JeTbMU B BO3pacTe 10 JBYX JIET IOJIy4aroT
eKEMECSIYHOe IOoco0He, MpeBBINIAIONIee MUHUMAIbHBIA pa3mep
3apa0OTHOM TIUIaThl, a TaK)Ke HMMEIOT MPAaBO HA HEOIIauWBaeMbIN
OTIIYCK MO YXOAy 3a peOEHKOM [0 JOCTHUXKEHHUS HUM TpexX JeT.
[lencuoHHBIA BO3pacT JJsi KEHUIMH OMpEeAesneH B 55 Jier, a aid
MHOTOAEeTHbIX MaTepel — S0 Jer.

VYronoBublii kogeke PecryOnuku Y30€KUCTaH COACPKUT CTAThH,
MpeIyCcMaTpUBAIOIINE OTBETCTBEHHOCTh 3a MPECTYIUICHHS, 00BEKTOM
KOTOPBIX  SBJISIETCSl  JKEHIIWMHA:  u3HacuioBanue (cr. 118);
HAaCWJILCTBEHHOE  yJIOBJIETBOPEHHE TIOJOBOHl  mOTpeOHOCTH B
npoTuBOecTecTBeHHON (popme (cT. 119); mpuHykaeHUE KESHIIUHBI K
BCTYIUICHUIO B MOJIOBYIO CBs3b (CT. 121); mpuHYKIeHUE KEHIIIMHBI K
coBepuieHnio abopra (ct. 115); BcTyIuieHHE B TOJIOBYIO CBSI3b C
auioM, He gocturmuM 16 ser (cr. 128); pa3BpaTHble IeHCTBUSA B



OTHOIIEHUH MajojeTHUX (cT. 129); npuHyX aeHHE >KEHIIMHBI K
BCTYIUICHHIO B OpaK MM BOCIIPEMSATCTBOBAHKE K BCTYIUICHHUIO B Opak
(ct. 136); HapyiieHue paBHOMpaBus rpaxaad (ct. 141); HapyuieHue
npaBa Ha TpyX (cT. 148); MHOrOokeHCTBO (CT. 126).

OCHOBHBIM HALIMOHAJIBHBIM MEXaHHU3MOM 3aIUTHI NPAB KEHIIUH B
PecriyOnuku Y30ekucran sBisercs cyn. Kaxaomy rapaHTtupyercs
cyneOHas 3alyMTa €ro MmpaB W CBOOOJ, MPaBO OOKAJIOBaHUS B CYII
HE3aKOHHBIX JEHCTBUII TOCYAapCTBEHHBIX OPIraHOB, JOKHOCTHBIX
JuI, OOIIECTBEHHBIX OO0benuHEHWH. B Hamiei crpaHe aelcTByeT
CHEUAIN3UPOBAHHAS CUCTEMA CYJIOB: CYIIECTBYIOT OTAEIIBHBIE CY/IbI
[0 YrOJIOBHBIM M MO TpaxaaHckum jaenaM. KoHctutyuus u 3akoH
PecrryOnuku Y306ekuctan «O cymax» o0ecreunBarOT PaBEHCTBO NPaB
KEHIIUH M MYKUMH Tepes] 3aKkoHOM Hu cyaoMm. OmHako B cdepe
YIOJIOBHOTO  CYJIONPOM3BOACTBA JUIA  IKEHUIMH  YCTAHOBJICHBI
HEKoTOpble mpuBwWieruu. Tak, cormacHo crarbe 51 VYrosoBHOro
kojekca PecyOnmku Y30eKucTaH, B OTHOIICHUH KEHIUH CMEpTHAast
Ka3Hb He npumensierca. Kpome Toro, YrosoBHO-HCIOIHUTENbHBIN
KOJIEKC IIPEyCMAaTPUBAET JONOJHUTENBHBIE MPaBa JUIsl OCYKICHHBIX
OEpeMEHHBIX JKEHIIMH M JKEHIIMH, MMEIOUIMX JeTei, a Takxke
JONYCKAaeT NPOXKUBAHUE OCYKIEHHBIX JKEHIIMH 3a IpeaeaaMu
YUPEKICHUS M0 UCTIOJHEHUIO HaKa3aHUs B BUJIE JIUIICHHUS CBOOOIBI.

Ha cerogusimiHuii J1€Hb OrPOMHOE 3HAYEHHE HUMEET NPUHITHE
Halmeld CTpaHoOM cHenuanbHOM  mporpammbl  «HanumoHanpHas
mwiargopma JACUCTBUIA 1O YyIYyYHICHUIO TOJIOKEHHUS SJKEHIIMH B
VY30ekucTane v MOBBIIMICHUIO KX POJK B 001mecTBe». OHa ornpeaenser
OOIIYI0 CTPAaTEruio U MPUOPUTETHBIC HAMIPABICHUS FOCYAaPCTBEHHOM
MOJINTUKM B OTHOIIEHMM KEHIIMH M HalleJ€Ha Ha pPEalu3aluio
MPUHLUIIA PABHBIX MPaB U CBOOOJ, CO3aHMsI PABHBIX BO3MOXKHOCTEH
JUIs SKEHIIMH M MYX4YUMH B cooTBeTcTBUM ¢ KoHcTuTynuein
PecnyOnuku Y30ekucTaH, MeXAyHapOIHBIMU 00s3aTe€IbCTBAMU U
pexomenpauusimu [V BcemupHoil KoH(epeHIIMU MO MOJO0KEHUIO
JKEHIIUH «/[elicTBUS B MHTEpecax paBEHCTBA, Pa3BUTHS U MHUDPa», C
Y4ETOM  pEalbHOM  COLMAIIBHO-3KOHOMUYECKONW  CUTyallud B
COBPEMEHHOM Y 30€KHCTaHE.

Hanmonanehas nminatdopma AeiicTBUIl penoiaraeT 00beIMHEHNE
YCWINN MPaBUTENIBCTBA, 3aKOHOJATENBHBIX, I'OCYJIapCTBEHHBIX U
OOIIECTBEHHBIX  OpPraHM3alui, TPaXIAHCKOTO  CEeKTopa  JJs
MOBBIIIEHUS AKTUBHOCTH JKEHIIMH B MPOIECCAX CTAHOBIEHUS U
Pa3BUTHSI IEMOKPATHUECKOT0 0OIIECTBA.

Baxnoe 3Hauenue wumeror Ykassl llpesmpentra PecnyOmmku
V36ekuctan «O Mepax MO TIOBBIIICHUIO POJU JKCHIIUH B



rOCyJapCTBEHHOM U OOIIECTBEHHOM CTPOUTENBCTBE», «O0 ycuiaeHun
rOCy/IJapCTBEHHOW COLIMAJIBHOM IOMOIIM CEMBSAM C JAETbMU», «O
Mepax I0 YCHJIEHUIO COLMAJIbHOM 3alUThl CEMEW C IEeTbMU» U
MHOTHE  JpyrHe  IOJ3aKOHHBIC aKTHI. OcymecTisiemas
npaBUTENbCTBOM PecmyOnmuku  Y30eKkucTaH Ha OCHOBE  ITHUX
HOPMAaTUBHBIX AaKTOB IIOJIMTUKA MPOTEKIMOHU3MA B OTHOILIECHUU
KCHIIWH HaINpaBJIeHa HA aKTUBU3ALMIO HX JCSITEIHOCTH BO BCEX
chepax IKM3HENEATENBHOCTH  OOIIECTBAa, YCWJIEHHE pPOJIH B
OOIIECTBEHHOM M TOCYAAapCTBEHHOM CTpPOMTEIbCTBE, BOBJICUCHHE B
yIpaBlieHuEe rocyaapcTBoM. I'ocyiapcTBeHHasl MOJUTUKA, CBSI3aHHAs
C MOBBILIICHUEM COLIMATBHOTO CTaTyca )KEHIIMHBI B 0011IeCTBE, 0Operna
HEOOpaTUMBIN MOCTYNATENbHBINA XapaKTep.

Baxueiimum  yciaoBueM 3(PQPEKTUBHOCTH — MPEANPUHUMAEMBIX
ycwidid B o0JacTH TpaB >KEHIIMH, KaK M B JIIOOOM CEKTOpe
pebopMupoBaHus, SBISETCS Y4YET  COLMAIbHO-3KOHOMHYECKOU
CUTYaILUU B CTpaHe, TpaIULINiA, 00bIvUaEB, LIEHHOCTEM,
CKJIa/IbIBaBIIUXCS BekamMu. B asTomM cMeiciie ocoboe 3HadyeHHe
npuobpeTaeT penurus uciaaM. MHOTHE ero MOJOKEHHs COBMAIAlOT ¢
TaKUMHU OOILICHAIMOHATIBHBIMU LEHHOCTSMH, KaK CIIPaBeAIHBOCTb,
cB00O1a, HE3aBUCHUMOCTh U 4eloBekoooue. VciaMm Bo3BenTn4MBaET
KEHIIMHY, TPU3bIBaeT yBaXkaTh U JTIOOUTH ee. B mapuare skeHIIMHA
BBICTYNIA€T KaK OOBEKT OSTUYECKOW TapMOHHUU, HPABCTBEHHOTO
COBEpIICHCTBA W MOPAJIbHON BO3BBIICHHOCTH, KaK CYObBEKT,
JNOCTOMHBIA mouuTaHus. KopaHOM periameHTupyercs poJjib U
(YHKIIUY KEHIIUHBI B pa3INYHbIX cpepax oOIIeCTBEHHON, CEMENHOM
W JIMYHOM ku3HU. YeTBepTas cypa Tak u Ha3biBaeTcs «Huca», 4ro mo-
apabcku o3HavaeT <« KeHmuHBI». KpomMe 3TOro, MHOro asiToB B
IPYTUX Cypax TakKe IOCBSIICHbl JKEHIIMHE. B HUX, Hapsagy c
UIEsIMU TYMaHU3Ma, MOYUTAHUS KEHIIUHBI, UMEIOT MECTO UJEH O €€
3aBHCHUMOCTH OT MY>KUYMHBI, O MHOI'O’)KEHCTBE, 3aTBOPHUYECTBE.

Hcnam Bcerga oxasbIBad 3HAUMTEIBLHOE BIMSAHHME Ha Y30€KCKOE
oOmiecTBo. B omnpeneneHHoi cTeneH:n 3Ta TEHACHIIUS UMEET MECTO U
ceifuac, HO He sBIsieTCs npeBanupytonieil. CeromHs B pecryOiauke
rapaHTUpOBaHa CBOOOJa COBECTH, CBOOOJA BEPOMCIIOBEIAHHUSA, HO,
BMECTE€ C TEM, pEIurus OTAeeHa OT TocyAapcTBa. OITO
COOTBETCTBYET MCTOPHYECKOMY BBIOOPY, KOTOPBIA cIenan Hapo[
V30ekucrana Ha TOpPOre TOCYJapCTBEHHOM HE3aBHCUMOCTH —
MOCTPOCHHE IPABOBOTO TOCYAApCTBA M TPa)kJaHCKOTO OOIIECTBa,
OPUEHTUPOBAHHOI'O HA MPUCYLIUE CBETCKOMY I'OCY1apCTBY LIEHHOCTH.

B 5TOM KOHTEKCTE 3aKOHOMEPHBIM BUIUTCS BHEAPEHUE TaKOTO
OOIIIECTBEHHOTO WHCTUTYTA, KAaK «MaxajUisi», UTPAIOIIETO BaKHYIO



pOJIb B pa3pelIeHNH MHOTHX KOH(MIMKTOB, BO3HUKAIOIIUX B CEMBSX:
MpeAyNnpexaeHUE pa3BOJ0B, JIETKOMBICIEHHOE OTHOIIEHUE CYNPYToOB
K Opaky, ceMbe, BOCIHTAHUIO JIETCH, 3allUTEe WHTEPECOB >KCHITUH
nmociie pa3Boga. Bmecte ¢ TeM HempuemieMmbIMu IS Y30eKkucTaHa
SIBJISTFOTCS JTUCKPUMUHAITUS Ha OCHOBE PEeNUTrnO3HOM
MPUHAJICKHOCTH, TOJIMTaMHUsl, UCKITIOYUTEIHHOE MPaBO CyNmpyra Ha
pa3BoA B TMOPSAKE «Tajsk», OTACIbHbIE OTrPAaHUYCHHS IO pPsay
IPKJIAHCKUX U MOJUTUYECKUX MpaB >keHIIMH. HecMoTps Ha TO, 4TO
B y30€KCKOM OOIIECTBE WMEETCS ONPEIACICHHOE TITOTCHHE K
HCIAMCKOM KYJbTYpe, B 1I€JIOM OHO OpPHUEHTUPOBAHO Ha CBETCKYIO
MpaBoOBYIO KyJbTypy. [lpuyem wuHTEerpanus B 3aKOHOJATENIbCTBO,
chopMupoBaBIIeecs B JyXe CBETCKOCTH, OTACIBHBIX JJIEMEHTOB,
XapakTEepPHBIX JUIsI HWCJIamMa, HE OTPHUIACT CBETCKOrO0 XapakTepa
rocy/1apcTBa.

Ha cBoeit 52-ii ceccun, npoxoausiueit B 2002 r., Komuccuss OOH
o TpaBaM 4esioBeka npuHsiia Pesomronuio 2002/52 06 nckopeHeHun
HAaCUJIMA B OTHOIICHWHW >KeHIIMH. OHa HACTOATEIHbHO IPU3BIBACT
roCy/1IapCTBa-y4aCTHUKH OTPAaHUYUTh C(hepy JEHCTBUS BCEX OTOBOPOK
k KouBeHnuun o nukBumanuu BceX (OPM JAUCKPUMHHAIIMA B
OTHOLIEHUH KEHIINH; OCYIUTh HACUJIME B OTHOIICHUH >KCHILIUH U HE
CChUIAThCS HHM HAa Kakue oObluau, TpPaaulliid WIA [PaKTUKY,
OCHOBaHHBIC HA PEIUTHH WIA KyJIbType, Il YKJIOHEHHS OT
BBITIOJTHEHUSI CBOMX 0053aTE€IBCTB 110 UCKOPEHEHHUIO TAaKOT'O HACHIIHS;
AKTUBU3UPOBATH YCWIHS TI0 pa3pabOTKe W/WIU NMPUMEHEHUIO MEp B
00J1acTH 3aKOHOJIATEIhCTBA, 00pa30BaHUs, B COIMAIBHOU cdepe u
IPYTUX 00JACTSAX B IENSAX MPEAOTBPAIECHUS HACUIIUS B OTHOIICHHUH
KEHIIUH, BKJIIOYas TMPUHATHE M  OCYUIECTBICHUE 3aKOHOB,
pacnpocTpaneHne HH(pOpMaIK, OOECIEYCHHE AKTUBHOTO Yy4YacTHUs
3aMHTEPECOBAHHBIX CTOPOH B OOMMHAX U MPOQECCHOHATHHYIO
MOJITOTOBKY Pa0OTHUKOB IOPUAMYECKHX, CYACOHBIX U METUITUHCKHAX
OpPraHOB IO MEpe BO3MOXKHOCTH IyTEM pPAa3BUTUS M PACIIUPECHUS
BCIIOMOTATEJILHOTO 00CITy>KMBaHMs; pa3padaThiBaTh, OCYIIECTBISATD U
MOOMIPSATh Ha BCEX YPOBHAX IUIAHBI JIEUCTBUN IO HCKOPEHEHUIO
HAaCUJIM B OTHOIICHUW JKEHIIWH, PYKOBOJCTBYSICh, B YaCTHOCTH,
Jlexnaparueid 00 MCKOPEHEHWH HACWIIMSI B OTHOIICHWH >KCHIIHH, a
TaK)XKe AaHATOTMYHBIMU PETHOHAIBHBIMU IOKYMEHTAMH.

Bcemupnass koHdepeHIUS MO TIOJOKEHUIO JKeHIMH B [lexune,
MpOoAHAIM3UPOBaB cUTyaluio 3a 10 jer, npoueamux ¢ npeablayien
HaiipoOuiickoit KOH(epeHIIHH, MpUILIA K BECbMA
MECCUMUCTHYECKOMY BbIBOAY. OKa3anoch, UTO, BOMPEKH HMEBIINM
MECTO paHee MPEANOI0KEHUIM, CUTYaIlHsl C MMOJ0XKEHUEM KEHIIUH B



MUpE HE TOJBKO HE YIJydllWiach, HO JaXe yXyAluiachk. belaun
Ha3BaHbl IPUYUHBI TAKOTO SBJICHUS. BakHEWIIUM M3 HUX OKa3ajcs
HEIOCTaTOK 3(PPEKTUBHOCTH JEMCTBYIOIIETO MEXaHU3Ma 3allUThI
MpaB >KEHIIMH KaK Ha MEXIYHapOJHOM, TaK M Ha HAlMOHAIBHOM
ypoBHsix. B Jlexkmapammu OOH 00 WCKOpeHEHWHM HAacWIHs B
OTHOIICHUU KEHIIUH TOBOPHUTCS, YTO OHO «SBJISIETCS MPOSIBICHUEM
MCTOPUYECKHU CIIOKHUBIIETOCS HEPABHOTO COOTHOILIEHUS CUJ MEXKIY
MYy’KUYMHAMHU U JKEHUIMHAMH, KOTOPOE MIPUBEIO K JOMHUHHUPOBAHMIO
HaJ >KCHIIMHAMU W JUCKPUMHUHALMU B OTHOLIECHUM KEHILUUH CO
CTOPOHBI MYKYHH», U UTO «HACWJINE B OTHOLICHUH KEHIIUH SIBIISIETCS
OJJHUM W3 OCHOBOINOJAralIIUX COLMAIBHBIX MEXaHU3MOB, IIpH
MIOMOIIY KOTOPOTO JKEHIIMH BBIHYXJAIOT 3aHUMATh [OJYUHEHHOE
MOJIOKEHHE 10 CPABHEHUIO C MY>KUMHAME.

HecmoTpst Ha oTCyTCTBUE CliEIIMAIbHOW CUCTEMbl MOHUTOPUHTA —
MOCTOSIHHOTO ~ OTCJIKMBAHUA JUHAMHUKA TIPOSIBJICHHUS  HACHIIHUS
MPOTUB JKEHIIMH Y30€KHCTaHa, €CTh BBIOOPOYHBIE CTATUCTUYECKUE
NaHHBIE W Jpyrue cBuuerenbcrBa. K coxkanenwro, oOpaiieHue
KEHIUH B OpraHbl BHYTPEHHHUX JelI MO (akTy COBEpLICHHS B
OTHOIICHUM HUX HACWJIHS HE BCET/a JAaeT MOJIOKUTENbHBIN 3 ]eKT.
BBeneHHBIII ~ MHCTUTYT  NPUMHUPEHHUS  yYMEIO  MCIOJIb3YETCs
HEpaauBBIMU MYXbsMH. COBEpIICHHO OYEBHAHA HEOOXOAUMOCTH
rPajallMOHHOTO TMOAXOAAa K JejdaM O MPUMHPEHUU U TPOBEIACHUS
HAy4YHO-TIPAKTUYECKOM KOHpepeHunn opucto. Kpome Toro, B memsix
O6onee A(QEeKTUBHOrO BHIMTONHEHUSI TMOJOKeHU KoOHBEHIMM o0
JUKBHIALUMK BceX (POpM IUCKPUMHUHAIIMK B OTHOLICHUH KCHIIWH
HEoOX0MMO  TNpUHATH 3akoH PecryOnmuku — Y30ekucran o
MPEIOTBPALLEHUN HACWIIMSI B CEMBE B COOTBETCTBUU C MOJEIBHBIM
3aKOHOJATEILCTBOM, PHHTHIM | eHepanbHOI Accambneeit OOH, B
KOTOPOM JlaHa 4YeTKas XapaKTepUCTHKa BceX (opM NpOsBICHUS
HacwIMs. OTO  MUCKIOYAaeT  BO3MOXKHOCTb  HEOJHO3HAYHOIO
TOJIKOBAHMSI IaHHOTO TEPMHUHA U 00ECIIEUMBACT 3aLIUTY KEHIIUH OT
HACWJIMSI Ha 3aKOHOAATEILHOM ypoBHeE. BKIlloueHre akTOB HACUITUS B
OTHOIICHUU >KCHIMUH B c(epy 3aKOHOIATEIHHOTO PEryJIUpPOBAHUS
JOJKHO COTPOBOXKIATHCS MEpaMH 1O OO0ECIEeYCHHIO HCIOTHEHUS
3aKOHA U aKTUBHOM MOJACPKKUA CO CTOPOHBI BIACTH.

[IpaBo rpaxaaH Ha MOJIy4YeHHE TOCTOBEpHOW HHPOpPMALUU O
¢dakTopax, BIMSIOIIMX Ha 3J0POBBE, 3aKpEIJICHHOE B cTarhe 15
3akoHa PecnyOnuku Y30ekuctan «O0 oxpaHe 30pOBbsI Ipa)IaH»,
MOKHO paccMaTpHBaTh B KadecTBE OOECIEUEHHs IMpaBa >KEHIIMH Ha
penpoAyKTUBHOE 3710poBbe. ONHAKO JeTallbHOE M3y4YeHHUE 3aKOHa
MOKAa3bIBAET, YTO B HEM, K COXKaJCHHUIO, HE 3aJI0KEH peabHbIN



MEXaHU3M OCYIIECTBJICHHS COOTBETCTBYIOIIMX IIpaB M TapaHTHil.
[TosToMy Ham KaxkeTcs 1ieecooOpa3HbIM MPUHITHE HOBOTO 3aKOHA O
PENpOTyKTUBHOM 310POBbE JKEHIIIHH.

WNuunmupoBath nepeMeHbl Ha MEKyHAPOIHOM, TOCYJapCTBEHHOM
M MECTHOM YPOBHAX JOJUKHBI HE TOJNBKO BIAcTH, HO U
HEroCy/lapCTBEHHBIE  CYOBEKThI, HE TOJNBKO  OOIIECTBEHHbIE
WHCTUTYTBI, HO © camu rpaxnaHe. HeobOxoaumo a006UTHCS
COOJIIO/IEHHS] MEXKTyHAPOJHBIX COTJIAICHUN, IPUHSTH WM OTMEHUTH
COOTBETCTBYIOIIIME 3aKOHBI, BBECTH B JCHCTBHUE CHCTEMBI 3alUTHI U
MOJACPKKH JKEPTB HACHUIIUS, HO, TPEXKAE BCEro, CIeqyeT M3MEHHUTH
MPUBBIYHOE OTHOIICHHE, MPEIPACCyAKH U COLMAIbHBIE yCTAaHOBKH,
KOTOPBIE YKOPEHSIOT HACUJINE B OTHOIICHUH JKEHIIIMH.

MupoBoe coOOIIECTBO B TOCIEIHEE BpeMsi 0co00 OCTpo
pearupyer Ha Bce (OpPMBI YIIEMJICHHMS TpaB KEHIIMH. Takue
BONPOCHI YacTO BKJIIOYAIOTCS B IMOBECTKY [JHS | eHepaibHOI
Accam6iien OOH, cootBercTBytomux pasneinos nokiaga IKOCOC u
pemienuii ['A. B MexayHapoJIHOM IpaBe MPUHATO MOAPA3ACIATH
IpaBa 4YeloBeKa Ha OCHOBHBIE M HMMEIOIIME XapaKTep jus cogens.
Taxast mo3unusi, Ha Hall B3TJISAZ, CETOJHS MOTepsiia aKTyaJlbHOCTb.
HimeHHO 3TO¥ Teopueill pyKOBOJICTBOBAJIUCH MHOTHE T'OCY/apCTBa, B
TEYEHHUE JI0JTrOro BPEMEHHU OTKAa3bIBasCh MPEAOCTABIAThH KEHIUHAM
paBHBIE C MyXYMHaMHU TipaBa. M 3To mpu TOM, 4TO MpaBa >KEHIUHBI-
YelloBeKa 3aKperieHsl BO Bceollei fexnapanuy mpaB 4eloBeKa U
IPYTUX MEXIYHApOIHBIX JOKYMEHTaX M JaBHO OOpEIu CTaTryc
OCHOBHBIX.

I'ennepuas npobieMaTruka JocTanach HE3aBHUCHMOMY
VY30eKucTany He HEeTOCPEICTBEHHO OT TPaIUIMOHHOTO OOIIecTBa, a,
npeTeprieB CYLIECTBEHHBIE U3MEHEHUS 3a 74 roja
COLMAIUCTHYECKOTO  OOLIECTBEHHOTO  CTPOS, OT  BJACTH
KOMMYHUCTHYECKOM MapTHH ¥ MapPKCHCTKO-JIEHUHCKOW HJICOJIOTHH.
Bmecte ¢ TeM (opmanbHO 3aKperuieHHas B Y30€KCKOM OOIIecTBe
ujiesi TeHJEPHOT0 PaBHOMIPABHSI, HECMOTPS HA CYIIECTBYIOIINE B PSIE
CIIy4aeB TIICEBJIOMCIAMCKUE HACTPOCHHUS, MOJIYYaeT MPAKTHUYECKYIO
peanuzanuio. B VY30ekucraHe »XEHIIWHA IOCTEIIEHHO CTAHOBUTCS
AKTUBHBIM  yYaCTHUKOM  COLIMAJIbHO-TIOJIMTUYECKUX  IPOIECCOB,
MOTEHIMAIFHO CIIOCOOHBIM KOHKYPHUPOBAaThb C MYXYHMHOW. MOXKHO
KOHCTaTUPOBaTh (AaKT OCO3HAHUS IKCHIIMHAMU BaXHOCTH U
aKTyaJbHOCTH CBOETO CaMOONpEENeHUs] B HHUIIaX OOIIecTBa,
HEOOXOJAMMOCTH MMETh MPABOBYIO 3aIIUTY, MPOSIBICHUS XKEIAaHUS U
CIIOCOOHOCTH B TMPaBOBOM MOPSAKE AOOMBATHCS peaU3allid CBOUX
HWHTEPECOB.



K coxanenuto, B VY30ekucraHe Kak M B JpYyruxX CTpaHax
MIOCTCOBETCKOTO MPOCTPAHCTBA, MPOCIECKUBACTCS DSl HETaTUBHBIX
TEH/JCHIUI, CBSA3aHHBIX TMPEXKIEC BCEr0 C MMEIOIUM MEeCTO
BOBJICUEHUEM JKEHUIMH B NPECTYHHBIE TPYIIHUPOBKH, B TOM UHUCIE
TEPPOPUCTUYECKOTO XapaKTepa, 3aHATHE MPOCTUTYLHEH; CTATUCTHKA
MOKa3bIBa€T,  YTO  HauOoOJblIee  YHCIO  JKEPTB  TAaKOTro
AHTHYEJIOBEUHOTO SBJICHMS, KaK TOPTOBJS JIIOJAbMH, COCTaBISIOT
KEHIMMHBI. Ha Ham B3rIAa, OpUYUHBI MPOUCXOMASIIETO CIETyeT
UCKaTh B COBOKYMHOCTH (PakTOpoB, (OPMHUPYIOMINX COIHATBHBIN
MOPTPET JKEHIINHBL: €€ COlMaIbHas YSI3BUMOCTD; 0oJiee BhIpaKEHHAS,
YeM y MY)KUHHBI, pEIIMMOCTb BBINTH U3 KPU3UCHON 3KOHOMHUYECKOU
CUTyallud M WCKaTh, IyCKal XOTb COMHHUTENBHBIM, HO JIOXOI;
MOBBIIIEHHOE YYBCTBO OTBETCTBEHHOCTH U 3a00TBHI O JIETAX.
[lepexonnblii nepuos emie Oosiee TeHEPUPOBAT ITH (PAKTOPBL. DTUM
YMEJIO TIOJIb3YIOTCSI BCEBO3MOXKHBIE «JIMJIEPBbl» — TOCTaBUIUKU
KEHCKOTO TeJla U paboyeil CUITBI.

[IpoGiempl, cBA3aHHBIE C TOPTOBJIEH JIOABMH, B Pa3HbIX CTpaHaX
pemarorcst  mo-pasHomy. B cmydae Y30Oekucrana, craths 135
VYronoBHoro konekca PecnyOmuku VY30ekucrtaH HeE OTBEYaeT
HBIHEIIHUM PEAJHsIM M He MOKET HU MPEIOTBPATUTh BHIBO3 )KECHIIHH,
HU Haka3zaThb cyTeHepoB. JKepTBa Hacuius U Tpaduka ocTtaercs
HE3aIUIICHHOM, a TOPTOBIIBI JIOABMHU — O€3HAKa3aHHBIMHU.

BoBnedeHnue *eHIIMH B AEATEIbHOCTD MPECTYIHBIX, B TOM YHCIIE
TEPPOPUCTUYECKUX, TPYIITUPOBOK, 3aCTy>KUBAET OTIEIHHOU OICHKU.
Bo3nukmmii nocne pacnaga CCCP  uieonoruyeckuii  BakyyM
obocTtpmii Oopb0y 3a «yMbl U CO3HAHHME» HACEJICHUS CTpaH
LlentpanbHoit Asun. ['OHEHHS, KOTOPBIM IOJABEPraluCh HCIAMCKHE
MPONOBEHUKH, OTCYTCTBHE MpPO(ECCHOHANIBHOTO MOAXOoda K
paclpoCTpaHEHUIO UcliaMa NpUBEIM K TOMY, 4YTO HaceleHHe
OTPOMHON TEpPUTOPUHU, OYyAY4YH TMOIYTPaMOTHBIM B TOHUMaHHUU
WUCTUHHBIX KAHOHOB UCJIaMa, CTaj0 <«JIaKOMBIM KYCKOM» JUIS
nceBaoucIaMckux TeuyeHud. OOBeKTOM 0co00ro BHUMAHUS CTaja
JKeHIuHa. HeKoTophle JKEHIMHBI «yIUIM» B HCJIaM H3-3a CBOETO
0€3BICXOTHOTO TOJOKEHHUSI B COLIMAILHOM M SKOHOMHYECKOM IUIaHE;
Ipyrue — u3-3a JYIIEBHBIX TpPaBM, KOTOpble ObUIM HaHECEHBI
Pa3NIUYHOTO POAA HACHIIMEM B ceMbe, B 00mecTBe. OHU, MOXKET OBITh,
UCKaIM B peNUruM yTemeHus u mnokos. CpaboTana reHeTHYecKas
NPEIpPacHoIOKEHHOCTh HACEJIeHHs O3TOr0 pPEruoHa, OcoOeHHO
’KEHCKOT0, K HcIamy.

CrnenyeT OTMETUTH, UYTO JaHHASA MPEAPACIOI0KEHHOCTh JUKTYET
HEOOXOMMOCTh  MOMCKa HauOosiee 1eraecooOpa3Hoil  (HOpMbI



COLMAJILHOTO Pa3BUTHS, COBMEMIAONIEH B cebe Kak CBETCKHE, TaK U
UCIIaMCKHE€ LIEHHOCTH. JTO JIUTENbHBIA TMPOLECC, 3aBUCALIMHA OT
MHOTHX (aKTOpPOB, HE HCKIIOYEHO, YTO OH OeckoHeuHbld. Ha
CeTOAHSIIHUNA JIeHb B  Y30€KHuCTaHe TMPOBOJUTCS  AKTHUBHAS
MacmtabHass paboTa 1O TIOBBIMICHWIO YPOBHS  TPABOBOTO,
KyJIbTYPHOTO CO3HaHHUS, MPUBUTHUIO JEMOKPATHUECKUX U CBETCKHUX
LEHHOCTEH, YTO, B CBOIO O4YEpeab, IO3UTHUBHO OTpPA3UTCA Ha
COOJIIO/ICHUH TTPaB KEHILKH.

Kpome Toro, menecooOpa3sHO M [Janblie pa3BUBaThb MEXaHHU3M
KBOTHPOBAHMS JJIS J)KEHIIWH, YCTICITHO MPUMEHEHHBIA Ha TOCIETHUX
BbIOOpax B Onuit Maxmmc PecnyOnuku Y306ekucrtan. Pazpabotka u
peanu3ansl JalbHEHIIMX Mep B OTOM HAlpaBICHUU CTaHET
MPAaKTUYECKOW rapaHTUEN peain3aluy MpaB KEHUIUH, aKTUBU3UPYET
UX JIEATEIBHOCTh U YCUJIUT CTAaTyC B OOILIECTBE.

I'yavnapa Paxumosa,

PYKoGoOumenv npoexkma

Hucmumyma cmpamezuueckux u
MeHCPESUOHANbHBIX UCC/1e008AHUTL NPU
Ilpe3udoenme Pecnyonuku Y3oekucman

K Bonpocy 00 3Bo/1I0IMH 001IECTBEHHO-TIOJTUTHYECKOT0
CTATYCA KEeHINHBbI
B Y30eKucraHe

[IaTbaecsaT Tpu NPOLIEHTA )KUTENIEH 3€MIIM COCTABIISIIOT KEHILUHBI.
Bosnukatonye 1mpu  3TOM  Pa3IMYHOTO pojaa NpoOJIeMbl  BO



B3aMMOOTHOLIEHUSAX MEXIy JABYMsl II0JaMH, HOCIT BeEChbMa
aKTyalbHbIN xapakTep. Oco0oe MecTo B UX Psily 3aHUMAeT BOIPOC O
PaBHONPABUU JKEHUIMH W MY>XUMH. Ero peajbHOE BOIUIOLIEHHE B
KU3Hb HMMEET JIUTEIbHYI0 HCTOpHIO. [IpoIuio HECKOJIbKO 3TamoB
pazButug oOIIECTBA, TMpPEeXJIEe YeM JTO pPAaBHOIPABUE HAYaAIO
MpUOOPETaTh PeabHbIC YEPTHI.

VY30eKkucTaH W €ro HWCTOpHUsS SIBJISIOTCS COCTaBHOM 4YacThIO
MUPOBOM IUBWIM3ALUU. Benymas penurus I0MCIaMCKOro nepuoja
pazButug Ha Tepputopun lLleHTpanpHOM A3um — 30poacTpusm —
CTaBWJIa KEHCKOE HAyajo Ha OJIMH ypOBEHb C MYKCKUM. B npeBHUX
snocax HaponoB lleHTpanbHOW A3MH, TaKuX Kak <«AJIOMHII»,
«Copok  JAEBYyIIEK», IKEHUIMHbI 3aHUMaId pPaBHOE MECTO C
MY’KUYMHAMU, HE YCTyIas UM HU B CHJIE, HU B MY>KECTBE.

B wuepapxum 1meHHOCTEH wHciIamMa poiib JKEHIIMHBI JTOCTAaTOYHO
Bbicoka. K mpumepy, B KopaHe, BO MHOrux ero cypax MU asrax,
MY>KYHUHE OTBOJMTCS TJIaBEHCTBYIOIIAs POJIb TOJIBKO B CBSI3H C TEM,
YTO OH JIOJDKEH 3a00TUTHCA M ONEKaTh KeHIMHY. Kak u3BecTHO, TO
KE caMoe OIPEAESIEHO U B Llapuare, KOTOPbIH UI'PAET pOJib OCHOBBI,
MCTOYHHKA MYCYJIbMaHCKOH IOpUCTIPYIEHINH (a/Ib-(QUKXa).

BriepBble 3HauMTeNbHAS POJIb KEHIIUH B OOIIECTBEHHOW >XU3HU
TypkecTaHCKOro Kpasi yIIOMUHAETCs B OIMCAaHUU BoccTaHus 1916 1.

Haumnaga c¢ 1918 r. B Kpae MOBCEMECTHO CTalM CO3JaBAThCS
crernuaibHble U 001eo0pa3oBaTeNIbHbIE IIKOJbI, CHEIHATbHbIC
KypChl U KYJIbTYPHO-IIPOCBETUTEIBCKUE YUPEKICHUS IS JIEBOUYEK U
KEHIIKMH, B KOTOPBIX OHU MOTJIU MOJTYyYUTh 00Opa3oBaHUeE.

B 1918 r. 6o mpuHATO pemieHue 00 OTKpbITUM B TaikeHnrte
TypkecTaHCKOrO HapOAHOI'O YHUBEPCUTETA.

B 1922 r. B TamkeHTe OTKpPBUIOCH TYpPKECTAaHCKOE OT/EJIEHUE
MOCKOBCKOT0 yHMBEPCHUTETAa BOCTOUYHBIX TPYISALIMXCSA, HA KOTOPOM
oOy4asnock okosio 350 ctyneHToB, u3 HuX S0 AeByIIEK.

B 1o Bpems B 1eHTpe BHUMaHHUS MECTHBIX NApTUHHBIX U
rOCy/IapCTBEHHBIX OPTaHOB HAaXOAMJIACh MPoOJeMa OTTOPKEHHS OT
PENIUTUU SKEHIUH-MYCYJIbMaHOK. OJHAKO KEHCKas PelMruo3HOCTh
uMera BeChbMa MPOYHBIE OCHOBBI, TTOCKOJIBKY MCIIOKOH BEKOB >KM3Hb
KEHIIUHBI  PErJIaMeHTHpPOBAJIaCh  HMCIAMCKMMH  HOpMamMu |
TpaauLusAMH. B KOpOTKMII CpOK, OHMM MaxoM JIMKBUIUPOBATh €€
BJIMSIHUE OBUIO HEpPeabHO.

B nHauane 1920-X rr. nosSiBUIUCH KEHCKHE OTAEIIbI, KOTOPBIE CBOIO
JeSITeIbHOCTh OCYLIECTBIISUIM C YYETOM CHEeUU(DUKH KU3HU SKEHIIMH
KOPEHHOM HAallMOHAJIBHOCTH M MECTHBIX Tpaauuuid. Ho ecrecTBeHHBIM
X0/l IPOBOAUMOM PabOTHI HE YyCTpauBall TOTAIUTAPHBIA PEXKUM, U, K



COKaJICHHIO, MPOIIECC PACKPEIOLIEHUS KEHIINH Havyall IIPOBOAUTHCS
B OOJBIIMHCTBE CIIy4aeB C HWTHOPUPOBAHHEM CKJIAbIBAIOIINXCS
BEKaMH MOPAJIbHBIX HOPM, TPaIULUH.

UsieHbl KOMMYHUCTUYECKOM MapTHH JTOJKHBI ObUIA UATH B TIEPBBIX
psamax ABKEHUS «XymKym». MyXbs TPHUBOAMIN CBOMX XCH Ha
TUIOLIA/IM, CHUMAIH C HUX MyOJIMYHO MapaHPKy U COKUTalH ee, a Ha
CIEAYIOLIMA JIEHb CaMU K€ 3aCTaBJISUIM JKEH CHOBa HajeTh ee. XIV
wienyMm Cpena36ropo (okTsa0ps 1927 1.) mocTaHOBUI HAKa3bIBATh 32
no00HOE TOBEAEHHE — BIUIOTH A0 HMCKIIOYEHHUS W3 MapTuud. A B
Kuprusuu, manpumep, 18 u3 258 oTBETCTBEHHBIX PAOOTHUKOB TIOCTIE
PEBOJIIOLIMHY KEHWINCH C YIUIATOM KasibIMa (BBIKYI 3a HEBECTY), TPOE
— I10 HACJIEJCTBY (IOCIE CMEPTH POACTBEHHHKA), ABOE UMEIIHN IO JIBE
xeHsl'. Bmecto TeprenuBoro yOeXIeHus, IPOCBEUICHHUS YacTo
MPUMEHSUIUCH YTPO3bl, HakazaHus. K Tomy ke, OONbIINM yIylnieHuEM
CoBeToB OBUIO TO, YTO arMTallMOHHAs pabOTa BENACh UCKIIOYUTEIHHO
cpeau OSKEHIIUMH. MyXKCKas 4dYacTb HaceJIeHHs OcTaBajach HE
OXBAYE€HHOMW aruTanuen.

JiBmkeHue «XyIDKyM» pPa3BEpHYJIOCh C TaKUM pa3MaxoM, 4YTO
MeXIy VY30ekuctaHoM U TypKMEHHCTaHOM Jake TPOBOAMIOCH
COpPEBHOBAHUE 110 YHCITY PACKPENOIIEHHBIX XKEHIIMH. B uctoputo aro
BOIILJIO 110/l Ha3BaHUEM “‘I0rOBOP MUJUIMOHOB”.

[lcuxonoruyeckoe W PEIUTHO3HOE JAaBICHME Ha IKCHIIHUH
OCTaBWJIO CBOM KpoBaBbli ciea. B 1927-1928 rr. npu npoeneHun
«Xymxyma» TOIbKO B Y30ekucrtane noru6so ceime 2 500 xeHIuH
U3 YKCIa YICHOB IKCHOTAENIOB, 3aBEAYIONIMX KIyOamMu U
oubnmorekamu. HempoayMaHHOCTh M TOCHEUTHOCTh B MPOBEACHHUU
N0TOOHBIX MEPOIPUATUI MOPOANTIA Y YACTU HaceJIeHUs BpakaeOHOe
OTHOILIEHHE K IOJUTUKE NIPABUTENIBCTBA, KOTOPOE, K TOMY K€, BCIKOE
IIPOTUBOACUCTBHE PACKPEIOIICHUIO JKEHIIUH pacleHUBAIO Kak
MPECTYIHYIO IE€ATEIbHOCTb, IOJICTPEKATENBCTBO JYXOBEHCTBA.

Opnako ucropuueckue (PakThl PacCKpBIBAIOT PEATbHYIO MO3HIIHIO
MPOrPECCUBHOM 4YacTH JyXOBEHCTBa. B 1memom oOHHM 0100psian
pacKpenouieHne KeHIUH, BMECTE C TEM, OTMEUYAIH HEOOXOAMMOCTh
OCYIIECTBJICHUSI WX TOCTOSHHOTO PETUTHO3HOTO BOCHUTAHUS.
[IporpeccrBHbBIE PETUTHO3HBIE AEATENN MPEATIarajid COTPYAHUYECTBO
C OOIIECTBEHHBIMH OPTaHU3aUSIMHU B JieJie PaCKPETOIIeHHUS )KEeHIIHH,
JaKe JIEJTalii TIOMBITKY OPTraHN30BaTh «KEHCKHUE OTAEIbI», OJTHAKO UX
Onmarve HaMepeHHs WTHOPUPOBAIMCH NApTUHHBIMH M COBETCKUMU
paboTHUKaMHU.

@dakTuueckn Ooppba 3a OCBOOOXKIEHHE SJKEHIIUH HOCWIA HE
KJIACCOBBIA, a MHUPOBO33peHUYECKUi Xxapakrep. /[ mpoBeneHus



aruTallMOHHOW pabOThI OBUTM BBIOPAHBI MEUETH, MYJUI 3aCTaBJSUIA B
MMCbMEHHOM BHJIC J1aBaTh OOCIIAHHE «PACKPEIIOCTHTH CBOMX >KCH».
Takue HACHIBCTBEHHBIE MEPHl HAHECTW YIHIEpO  IKEHCKOMY
JBUKCHHUIO, HMEBIIIEMY B I€JIOM IPOCBETUTENILCKOE HAIIPABJICHHUE.

BnocnenctBun ObutM TIpU3HAHBI OIIMOKM M TMPOMaxu B ITOU
chepe, CTPOrO OCYXKIEHBl MPHUMEHSBIIMECS aIMUHUCTPATUBHBIC
MeTO/1bl. BT MPUHSAT Psi/i 3aKOHOB MO COIMATBHON 3aIUTE >KEHIIHH.

Hecmotpss Ha 3TO, B COBETCKOE BpeMs BOINPOC O PABHOIPABHUHU
KEHIMUH W MYXYUH HOCWJI 4YHCTO (OpMajbHBIA  Xapakrtep.
Hampumep, Bompoc 00 y4acTWH >KEHIMUH B OOIIECTBEHHOW >KH3HU
WJIU TIpUEMeE B ApPTHUIO YTBEPXKAAICS MO pazHapsiake cBepXy. B To xe
BpeMsi B ObITy TOAJEp)KMBalIach (peoganbHO-TIaTpuapxaibHas
cUCTEeMA.

Tenepr Oonee MOAPOOHO PACCMOTPUM TOJOKCHUE KEHIIUH B
cyBepeHHoM Y30ekucrane. CormacHo Konctutynun PecnyOnuku
V30ekucrtaH, B OCHOBY JE€MOKpPaTHUYECKHX HpeoOpa3oBaHUN H
MOJINTUKO-TIPAaBOBBIX  pedopM  3ajokeHbl  OOIIeNpPU3HAHHbBIE
MPUHLHUIBI U HOPMBl MEXAYHapoaHOro mpasa. OJHUM M3 TaKHX
MIPUHIIUIIOB SIBJISIETCS COOJIFOJICHHE TEHIIEPHOTO PAaBHOINPABUS Kak
OCHOBHOTO TapaHTa CTaOWJIBHOCTH B OOIIECTBE W YCTOWYHUBOCTH
JEMOKPATUYECKUX MTPOLIECCOB.

JlaHHBI BOMPOC HAXOAUTCS B IIEHTPE BHUMAHUS PYKOBOJCTBA
CTpaHbl W 0OmecTBeHHOCTH. JKEHIMUHBI HMMEIOT paBHBIE C
My>KYMHAMU TpaBa BO BCeX 00JACTAX  TrOCYJapCTBEHHOMH,
XO035IICTBEHHOM, O0IIECTBEHHO-TIOJUTHYECKON U KYJIbTYPHOU KU3HHU.
JT0 KacaeTcs TaKUX KOHCTHUTYIMOHHBIX MPaB, KaK MMpaBo BBIOUPATh U
ObITh M30paHHBIMUA BO BCE OPTaHBI TOCYJAPCTBEHHOW BJIACTH, MPABO
Ha paBHYIO OIUIaTy TPy/Aa, MpaBoO Ha y4ely, OTABIX W COIMAIBHOE
obecrnievyeHue, 4TO COOTBETCTBYET oOmenpru3HaHHBIM
MEXyHAPOAHBIM CTaHIAPTaM.

B pecnyOnuke umeetcs 1ienasi ceTh 0OIEeCTBEHHBIX OpraHU3aIlui,
HEMOCPEACTBEHHO WJIM OMOCPEJI0BAHHO 3aHUMAloIascs mpobdieMamMu
keHuH. Cpenu HHX ocoboe Mecto 3aHuMaeT KoMmuTeT >KeHIMH
VY36ekucrana.

Ceronus >KeHIIMHBI Y30€KHCTaHa TPYIATCA BO MHOTHX OTPacisix
HapoaHoro xo3sictea. K mpumepy, oHM cocTaBisAOT 52% 3aHATHIX B
npoMelieHHocTd, 70% — B HapoaHoM oOpa3zoBaHuu, 73% — B
3MpaBooXpaHeHu. JKEHIMUHBI UTPAIOT 3aMETHYIO poJib U B cdepe
Majoro W cpeaHero Ow3Heca. UWCIIO KEHIIMH-BIAACIUI] YaCTHBIX
(bupm, IEHCTBYIOMIMX B Pa3IMYHbBIX OTPACISAX MPOU3BOICTBA U C(hepsl
ycayr, coctaBisieT 0kosio 10% 3Toit kaTeropuu J1eI0BbIX JTHOJICH.



BceoOmiast nexiapariyisi mpaB 4eiaoBeKa U MEXKIyHApPOIHBIE MAKThI
«O TrpaxIaHCKUX U MOJIUTHYECKHX IpaBax», a Takke «O
COLIMAJIBHBIX, SKOHOMHMYECKMX M KYJIbTYPHBIX IIpaBax» SBUJIKCH
mpooOpazoM LEJIoN Cepur MEKIYHApOJIHBIX TOKYMEHTOB B 00JIaCTH
IpaB  4YeJIOBEKa, MMEIOIIMX KaK YHHUBEPCAJIbHYK, TaKk H
peruoHanbHyIo chepy aencTBus.

VY30ekucrTaH, Kak CTpaHa, ABMXKYIIASCS MO MYyTH IEMOKPATHUYECKHX
pedopMm, Tpu3HaBas ~ HPUOPUTET  MEXKIYHApPOAHOTO  IpaBa,
UMIUIEMEHTHPYET  MEXKIYHApOJHBIE HOPMBI B  HAIMOHAJIBHOE
3aKOHOJATENIbCTBO.

B cootrBerctBMM ¢ 3TMUM B  Halleil CcTpaHe IPUHATA
rocygapctBeHHas nporpamma «O mepax Ha 1999 r. mo ycuneHutro
pOJIM  KEHIIMH B CEMbE, TOCYJAAPCTBEHHOM M OOIIECTBEHHOM
CTPOUTEIBCTBE, COBEPLUICHCTBOBAHMID  CHUCTEMBl  3alUTBl  MX
MIPaBOBBIX, COLMAIbHBIX, YJKOHOMUYECKUX U JYXOBHBIX MHTEPECOB»,
npunsaTo IlocranoBnenne KabOunera MunnctpoB PecmyOnuku
V36ekucran ot 3 ceHtaOps 1999 r. «O HONMONHUTENBHBIX MEPAX IO
CTUMYJMPOBAHUIO  MHOTOAETHBIX W  MaJOMMYLIMX  CEMENl,
OCYIIECTBIIAIOIUX HHAUBUAYAIBHOE JKUJIMIIHOE CTPOUTEIBCTBO»,
pa3zpabotansl HarmumoHanpHBIA TUIAH JEHCTBUH TO  YITyUIICHHIO
MMOJIOYKEHUS KEHINUH Y30ekucTana, [1mad neiicTBUI 110 BBITOJIHEHUIO
nonoxxenuit  KouBenmuu  «O  jwmkBHpanmuu  Bcex  GopMm
TUCKPUMHUHAIIMK B OTHOILIECHUH >KEHITMH» U [Iporpamma ymydiieHus
PENpPOLYKTUBHOIO 370pPOBbS M MEAULMHCKOW KYJIbTYpPbl MOJIOJABIX
ceMeil, neByuek u xeHuuH. A B 2004 r. Beimen Yka3 IIpesunenta
PecrryOnuku Y30ekucran «O TONMOTHUTENBHBIX MEpPax MO MOAIEPKKE
JEeSTEIbHOCTH Komurera KEHIMH VY36ekucrana» U
coorBercTByromee  [locranoBnenne  Kabunera ~ MuHHCTpOB
PecrryOnuku Y30ekucTaH.

B oOmieil clI0XKHOCTH 3a MEpPHOJ] HE3aBHCUMOTO pa3BUTHS B
pecriyonuke npuHATO Oonee 70 3aKOHOB W ITOCTaHOBJICHUH,
KacarolMXCsl HEMOCPEICTBEHHO MPAaB U JIbIOT JKEHILHH.

HanuvoHaneHbIl 1U1aH JAEUCTBUH 1O  YIYUYLICHUIO TOJOXKEHUS
KEHIIMH B  Y30C€KHUCTaHe  HampaBiIeH  Ha  JIMKBUIAIHIO
JUCKPUMMHALMU KEHIIMH 10 MPU3HAKY I0JIa.

B pamkax ['ocymapcTBeHHOW MpOrpaMMBI TIO 0OECIICYCHHIO
peanu3aliii  MHTEPECOB JKEHIIMH B Y30€KHCTaHEe BBIIOJIHEH
KOMIIJIEKC MEPONPUATUI 110 COBEPILIEHCTBOBAHUIO ITPABOBOM 3aIUTHI
KSHII[MH, MOBBIIICHUIO UX poiu B obuiectBe. Co3aHbl yCIOBUS IS
YKpEIUIEHUsI 3/10pOBbsl Mareped M JIeTei, AaKTUBHOIO y4YacTHs
JKEHIIMH B OOIIECTBEHHON M YKOHOMMYECKOM >XM3HH. B yacTHOCTH,



HOBas penaknus 3akoHa «O BeiOopax B Onmit Maxkmiuc PecryOnmku
V30ekncrtaHn» TO3BOJIMJIA TOBBICHTH AKTUBHOCTh JKCHIIWH B
NpeaBBIOOPHON KaMIIaHUM M YBEIMYWIA UX TPEACTAaBUTEIHCTBO B
3akonoaarenbHoi nanate Onuit Maxknuca PecniyOnuku Y30ekucTaH.

«/lanbHeiiee yriy6ieHue npoueccoB AeMOKpaTU3aluy 00IIECTBa
W TOCylnapcTBa, OOECledYeHHe WX  IOCJIEeI0BAaTEIbHOCTH U
a3 pexTUBHOCTH TpemnoaraeT... 00ecreueHue HOPM JIEMOKpaTHH,
CBOOOJBI MBICIIM W COBECTH, IUIIOpajM3Ma U IIPaB YEIOBEKa;
MPUOPUTET MPHUHITUIA «KUTh B COOTBETCTBUH C TYMaHUCTUICCKUMU U
00I11€4eNTOBEUECKUMU IICHHOCTAMU».

K 3THM LIeHHOCTSIM MOXHO OTHECTH W OTHOIIEHHE OOIIecTBa K
KEHIIMHE, K 00ECIIeYeHHIO €€ TIOJHOMPAaBHOTO y4acTHs BO BceX, 0e3
UCKJTIOUEHUS, cepax KU3HHU 00IIeCTBa.

' AmamoBa . Beiia i HeoOXOIUMOCTH B IBIDKCHHH «XymKyM»?//CaHbaT Ba amabuér
m6ekucronu. 1992. 11 cents6ps. (Ha y36.53.).
2 nest HAaUMOHAIBHON HE3aBUCUMOCTH: OCHOBHBIE IOHATHUS U npuHuunbL. T., 2003. C. 29.



-p Caiighyano Cagpapos,

0-p Aodysoxuo Illamonoe

Ilenmp cmpamezuueckux ucciedo6anuil

npu Ilpezudoenme Pecnyonuku Tadxicukucman

Kopan u xkeHuuna

[Ipobnema renaepa B uciaaMe MpeacTaBiseT co00i OUH U3 CaMHX
CTIIOPHBIX MOMEHTOB €TI0 BOCIIPUATHS HE TOJIBKO B OOBIACHHOM, HO U B
akajgeMuyeckoM cwmbicie. Eciam s ogHux mnpobiema reHaepa
SBJIAETCS UCTOYHMKOM MOPAJIBHOTO OCYKIEHHS (IapaHaka, 3aKOHbBI
nrapuata, MHOTOXEHCTBO M T.JA.), TO JIA JAPYTUX 3TO BOCTOYHAS
9K30THKA, JUIsI TPEThUX — HUJeall, OCHOBA MOPaJbHO-HPaBCTBEHHOTO
BOCHHUTaHM Oynymux mokojeHuil. [Ipy BceM BHUMaHUHM, KOTOPOE
YAETSETCS. HUCCIENOBATESIMU CyAb0aM pEeIUrud B COBPEMEHHOM
MUDpE, MPEKE BCErO B CBSA3U C KPU3UCOM PEIUTHO3HBIX HHCTUTYTOB,
X ajanTandeil K COBPEMEHHBIM YCIOBHUAM, TpaHchopmanuen
PEUTHO3HOr0 CO3HAHUA, (PEHOMEH IeHJepa B PeJIUrUsiX OCTaeTcs,
N0 CYyIIeCTBY, HEHCCJIEAOBAHHBIM. XO0Ts aHaJIu3 MpobieM TreHzepa
CTAaHOBUTCS OJHOM U3 XapaKTEPHBIX YEPT COBPEMEHHOW 3IOXH, TEM
HE MEHee, JaHHAas TeMa MOoKa He MOJyYuiIa IOCTaTOYHOT'O OCBELICHHS
B (unocodckoit nmrepatype. B cBsi3m ¢ 3TUM mocTapaemcs
MPOAHATN3UPOBATH OTHOIIEHUE HUCamMa K TeHJIEPHBIM BOIIPOCaM HE C
MO3UIMU PEIUTHHM, a C TO3UIMH JIIOJIeH, HMEIOIMIMX CBETCKOE

MHUPOBO33pEHHUE.
Korga peus maer o0 uccieoBaHUU YEro-TO, YTO HAXOAMTCSA Ha
MIEpECEUCHUN TEHJIEPHOMH, STHUYECKOMN " PEIUTHO3HOU

UICHTH(PUKAIIMN, CJIOKHOCTA YJBaWBAIOTCS. BeposTHO, U HaM He
yAacTCsl B MOJHON Mepe MPeoJIoieTh COOCTBEHHBIE TIPEIYOSKICHHUS.
Heo6xoqumMo mepeBecT pa3roBOp B KOHCTPYKTUBHOE PYCJIO MOUCKA
00BEKTUBHBIX TCHJICHIINH, (OPMYITUPOBAHUS HUJIEH, KOTOPHIE PEATbHO
MO3BOJIMIIN OBl BIMSATH Ha cutTyaruto. OTBiIeUYeHHE OOIIECTBEHHOTO
MHEHHS OT peajbHON CyTH HCiIaMa, TMEPEeKIOYeHWE BHUMAHUSA Ha
[[eJICHANpPaBJICHHO CO3/aBacMblii o0pa3 Bpara B JIMIIE HClIaMa HeE
penrarT npodaeMy, a MOPOKIAIOT HOBBIE.

[lonoxxeHue JKEHIIMHBI B HCIaMe SIBISETCA TPATUIUOHHBIM
MTyHKTOM KPUTUKU 3TOW PEIMTUU CO CTOPOHBI aTEUCTOB, JINOEPATHLHO
HAaCTPOCHHBIX IMOJIMTHKOB, TOCTMOJEPHUCTCKUX  CEKYJISIPUCTOB,
MpeACTaBUTENICH NIPYTruX peauruo3Hbix KoHpeccuit. K coxanenuro,
MOJIEMUKA O MECTE KEHITUHBI B UCIaMe BEJETCs, KaK MPaBUIIO, HE C
HAay4YHO-KPUTUYECKUX TO3uNui. Bexnp BO MHOTMX  MyHKTax



PEJIUTMO3HOIO YYEHHUs O MECTE JKEHIIMHBI B MUpPE, K HyJau3My u
XPUCTHAHCTBY MHOTO OJIKe CTOMT TPAJAWLMOHHBIN HCIaM, dYeM,
CKakeM, JHOepanbHbIii TyMaHU3M WIH XKe CceKynapusMm. Tak,
HarpuMep, KyJiabTypa HOLIEHHUs JKCHIIMHAMHM IOKPOBAa HAa TOJIOBE
€CTh BO BCEX MOHOTEUCTHUECKUX penurusx. Ha Hamr B3risg, npexnae
4YeM T'OBOPHUTH O MpoOJeMe KEHIIWHBI B UCIaMe, BO-TNIePBBIX, HAO0
3HaTh, HACKOJIBbKO KOpaH MoHsATEH 1 OJIM30K COBPEMEHHOM JKEHIIUHE;
BO-BTOPBIX, B3rIsHYTh Ha KopaH, y4uTbhIBas >KU3HEHHBIH OIIBIT
KEHILMH, UCKIIIOUUB CO3JJaHHBIH MYXYMHAMU CTEPEOTHUIT TOJIKOBAHUS
Kopana; B-TpeTbHMX, OTKa3aThCs OT MO3MIMM aHalu3a MpodieM
reHjepa B UCJIAME KaK SBJEHUSA I[OJUTUYECKOrO0 TMOpsaKa; B-
YeTBePTHIX, IONBITaTbCAd HE NPUMKHYTh K IOCTMOJEPHHCTCKOMY
CEKYJISIpU3MY; B-NIATBIX, OTKA3aThCs OT MOMNBITKA CO3/IaHUS €IUHOIO
AHTHHCIAMCKOTO ()pOHTA HEMYCYJIbMAaH; B-IIECTBIX, TOIBITATHCS
OTKa3aTbCsi OT TOr0 MOJMTHYECKOr0 HCJIaMa, KOTOPBIH
MIPEBPATUIICS B UJICOJIOTHUIO U MHCTPYMEHT B PyKaxX HEYMCTOIUIOTHBIX
MIOJINTUKOB; B-CeAbMBIX, BHJIETb B UCJIaME€ aBPAAMUTHYECKUN
MOHOTEU3M, T.€. IPOAOHKEHHUE U JIOTHYECKOE 3aBEPUICHUE Myaan3Ma
W XpUCTHAaHCTBa. Benp HUKTO He MOXeT Ha3BaThb cels
MyCYJIbMaHUHOM, TOKa He npu3HaeT Mouces win Mucyca Benukumu
npopokamu Egmnoro bora. 9To craBuT Bompoc 00 3¢ dexkTuBHOCTH
IMaJIoTa MEXAYy 3TUMHU PEIUTHSIMH, CHUMAET MpoOieMy KOHGIHMKTa
MEXKy HUMU, KOTOPBII JJINTCS HA MPOTSKEHUN BEKOB U HE IPUHOCHUT
HAYEro XOPOWIEro IMPEACTABUTENSAM 3THX PEIUTHI; B-BOCHMBIX,
MOAXOAUTh KPUTHYECKH K NO3UWLHUM TEX 3alaJHbIX IOJUTUKOB,
KOTOpBbIE€ NPEBPATUIIN HCIAMCKYI0 BEPY B HJACOJOTHIO TEPPOPU3MA,
aHTUTyMaHW3Ma, HAcCWIMs M BOHH; OYEBMJIHO, YTO BCIBIIIKH
penurno3Hoil kceHoobun u, B OyKBaJIbHOM CMBICIIE, YyIOBHUIIHBIN
o0pa3 uciama B MacCOBOM CO3HAHHH YXXHBAIOTCS C JOBOJIBHO SICHBIM
IMOHMMAHHUEM €EBPOIECUCKON M aMEPUKAHCKOW PEITUTHO3HOM JIIMTOU
peaIbHOCTH OOMEHA JYXOBHBIMU U MaT€pUAIbHBIMU LIEHHOCTSIMH, a
PaBHO U C YBaXKEHUEM K JOCTHKECHHUSIM «BPaKICOHOW» IUBUIU3ALNN
B 00J1aCTH KYJbTYphI; B-A€BATBIX, BHIUTH U3 IJIEHA PEITUTHO3HOTO U
STHUYECKOTo (haHaTU3Ma, HEMPUMHUPUMOCTH, KECTOKOCTU U T.1. BoT
Ha O5TOM IIOJIE M BO3HHUKAKOT YCIOBUS [UI JUanora MexIy
COBPEMEHHBIMM  PEIUTHMSIMHM,  UYTO,  BO3MOXHO,  YMEHBIIHUT
KOH(IMKTOT€HHOCTh HAIlleH SMOXH.

Ananusz  mpoOiieMbl  KEHIIMHBI B HCJIaMe, C  Y4eTOM
BBIIIEHU3JIOKEHHBIX TE3UCOB, IMPUBOJAUT K OTPHULAHHIO HEKOTOPBIX
CYIIECTBYIOIIMX BBIBOJAOB 1O 3Toil Teme. boiee Toro, eciau
aHanu3upoBaTh caMm KopaH, a He ero MHTEepIpeTaLH, UCCIIEA0BATEIb



TaK WJIA WHAa4Ye CMOXET cJenaTh MPaBWIbHBIM BBIBOJ, OCHOBBIBASCH
Ha JIPEBHUX MpaBUJIaX W MPUHLHUIAX, U3JIOKEHHBIX B Cypax U asTax
5ToM  KHUTU. Beap OHM BO3HHMKAIUM TMPU  OMNPENETECHHBIX
00CTOSITENLCTBAX, BhIpaXkasi HEMOCPEJACTBEHHYIO CBA3b C SBICHUAMHU
BpeMeHH. TeM He MeHee, BCe MOCIIaHMs, HAallEIINE CBOE€ OTPAKEHUE
B Kopane, He orpaHuueHbl B MNPOCTPAHCTBE U BO BPEMEHH.
HccnenoBatens JOMKEH IMOHMMAaTh CMBICH — U3JI0)KEHHOTO B
JIPEBHOCTH, ONpeneNsiss TEeM CcaMblM €ro HCTUHHOCTb IS
COBPEMEHHOTO YeJIOBEKA.

Takoit momxom ¢  HEW30EKHOCTHIO MPHUBOIUT K  HIEe
«paBHOIpaBUSl» M OTHOIIEHHIO K HEW C TOYKU 3pEHHsS HcCaMma.
HaBepHsika O0NBIIMHCTBY MY)KUMH MPUXOIUIOCH CIBIIIATH,  TIOPOH,
U BEPUTh B TO, YTO >KCHIIMHA MPEICTaBISET COOOM «HHU3IIEEe» M
«HEpaBHOINPABHOE» CYLIECTBO B CPaBHEHMHM C MYKuuHOU. Takue
KpailHue B3TJISABI U YOEXKIECHHUS HCKaKaOT MCTUHHOE IMOJIOKEHUE
YKEHIIIUHBI B 00IIECTBE, yKa3aHHoe B Kopane.

3amMeTuM, YTO Kak HCIaMy, TaK MU XPHUCTUAHCTBY, OCOOECHHO
MPaBOCIABUIO, TIIYOOKO YyXJa MOMyJspHas HbIHE HJes BCeoOIIero
paBHompaBus. Tem He MeHee, TO He O3HAYaeT, YTO CYIIECTBYIOIIHE
MEXIy MYXUMHOM W OIKCHIIMHOW pa3ivuus HMEIOT Kakoe-Irbo
OTHOLIEHHUE K UX MPUPOJHOMY ecTecTBY. B cype «)KeHuwmnbl», adr 1,
roBoputcs: «O mroau! boirecs Bamero I'ocriona, KOTOPbIA COTBOPUIIL
BAC M3 OJHOW AYyIIM M COTBOPWJI M3 HEE Mapy €W, a OT HHX
PacpoCTpaHUII MHOTO MY>KYHH U KEHILUH».

Wrak, cormacHo yuenuto KopaHa, B Lenu MHUPO3JAHHS
MEPBOYEIIOBEK M €T0 IMapa CO3/1aHbl U3 OAHON CYOCTaHLIUU — «IYIIH».
Kopan 000CHOBBIBAET TOUKY 3pEHHUS, COTJIACHO KOTOPOM M JKCHIIMHA,
U MyX4YHMHa O CBOEH CYIIHOCTH OJMHAKOBBL. DTO O3HAYAET, YTO
KCHIMHA HE ObLa CO3/1aHa M3 KaKOro-TO YHU3HUTEIHHOTO «JIEBOTO
pebpa» mepBoYelOBEKa W BO3HMUKAeT HE Omaromapsi  €ro
MaTepuaIbHOM  CyOCTaHIIMM, a CO3JaeTCi HWMMAaTepUaIbHOM,
WJICaJIbHOW, UHBIMU CJIOBaMU, OTPEHIEHHOW OT MaTepUU MPUUYUHOM.
Ho ncreuenne nymm oT OTpELICHHBIX, TPAHCUEHAECHTHBIX Ha4all — HE
CIy4YalHBIIl aKT, HE NPUXOThb AJamMa U HE aKT €ro yjaauu, a akT,
OOyCIIOBJIICHHBIN TMOSBJICHHUEM COOTBETCTBYIOIICH MAyIIHM — AYIIH
KEHIIUHBI.

D10 He o3HayaeT, 4yTo KopaH He mNpu3HAET aHATOMUYECKHUX
pazIuyui MKy MY>KUMHOU U SKEHIIMHON, U, PU3HABAs UX €IUHYIO
CYIIIHOCTb, TEM CaMbIM OIpEAENISIET PaMKHU TPUPOJTHOTO PABEHCTBA U,
TeM OoJjiee, paBHONPABUS MY>KUMHBI U KEHIIUHBI. OJIHAKO 371€Ch BCE
He Tak npocto. [Ipu3HaBas aHaTOMHUYECKHUE Pa3TuYus OOKECTBEHHBIX



co3nanuid, Kopan Taxxe mpu3HaeT, 4TO My)XUMHA U KEHIIMHA (110
TEH/IEPHOMY IPU3HAKY) JOJDKHBI IPUIAEPKUBATHCA JIOMYCTUMOTO
MOBE/ICHUSI, B COOTBETCTBHM C Pa3IMYMIMH MEXIy HUMU M C TOU
KYJbTYpOH, K KOTOPOW OHM NPHUHAIEKAT. DTU PA3IUUUs UTPAIOT
BAYKHYIO POJIb B TOM, HACKOJIBKO COOIIOJCHBI KYJIbTYpHBIC IIEHHOCTH.
Taxum ob6pazom, ObIO OBl HEOTHYHO, eciu Obl B KopaHe He Obu1O
HAYEro CKa3aHO O MPU3HAHUM KYJIbTYPHBIX M IOBEJIECHYECKHUX
pa3Iu4ui MEXJy MYKYMHOU U KEHIIIUHOM.

B Kopane Takxke HET TONBITOK IPOSABIECHUS HUTHIU3MA
OTHOCHUTENIBHO CYUIECTBYIOIEH pa3HULBl MEXIAY MYKUMHOM H
KEHIIWHON MU CTUPAHMS COLMAIIBHBIX I€HJEPHBIX YCTOEB, KOTOPHIE
CIOCOOCTBYIOT Ka)XJIOMy OOIIECTBEHHOMY CTpOIO OJaromnpusiTHO
CyILIECTBOBaTh U PEAJM3OBBIBATH CBOM HYXJAbl. B CylHOCTH, Lienb
Kopana coctouT B MOCTPOEHUM B3aUMOJOMOJIHAIOUIMX OTHOLLIECHHUM
MEXIy MYX4YUMHOW M xkeHuHOM. B Kopane He mpennaraercs u He
MOAJIEPKUBAETCS POJIb OJMHOYKH, ISl MY>KUMHBI JIU, JJIs1 AKEHUIUHBI
JIA, HU B KaKOM KYJIbTYpE.

KopanoMm npusHaercsi, YTO y My>KUMHBI U JKEHILUHBI CYLIECTBYET
CBOE NIpeaHa3HaueHue B obmiecTBe. OJHAKO B HEM HET KOHKPETHOTO
MPEANNCaHUs O COLMAIBbHOW POJIM MYKUMHBI U JKEHIIMHBI B paMKax
KakoW-nb0o KynbTyphl. Hamuume Takux ompeneneHuil cBeiao Obl
Kopan k KakoH-TO KOHKpPETHON KyJIbTYpHOW IpyIIE HapoJOB, TEM
caMbIM OrpaHMYMB €ro 3HauuMmocTb. KopaH mpemyiaraer ocraBaThCA
TPAHCLEHIEHTAJIbHBIM BO BPEMEHU U ITPOCTPAHCTBE.

Otnuunst U (QyHKIIMK TeHJepa CHOCOOCTBYIOT (HOPMHUPOBAHUIO
BOCHPHUSATHS O IOJDKHOM MOPAJIbHOM MOBE/ICHUU B JAaHHOM OOIIECTBE.
[Tockonbky Kopan sdBisercs cBOEro pojaa  HPAaBCTBEHHBIM
PYKOBOJICTBOM, OH COJEPKHUT B ce0€ MPHUHIIMIIBI, KOTOPbIE JOKHBI
coONolaThCsl  4YI€HaMU OOIIEeCTBA, HE3aBHCHMO OT IOJIOBOTO
npu3Haka. TemM He MeHee, cymuM (DakTOM SIBISIETCS U TO, YTO BO
BpemeHa mosiBienuss Kopanma B ApaBuu, B VII Beke, apaObl
NPUAEPKUBAINCH HENPaBUJIBHBIX MOHATHM W NPEACTABICHUN O
JKEHILMHAX M COBEPIIAJIM B OTHOLIEHUWU HUX pa3BpaTHBIC NESHUS, HA
KOTOpbI€ BIOCIEACTBUM ObUIM HAaJOKEHBI CyAeOHbIE 3ampeTshl,
HMMEIOIINE HEMOCPEACTBEHHOE OTHOILIEHHUE K 3TOU KYJIbTYpE.

Hekotopble nesHHs, OObIUHBIE [JIi TOTO BPEMEHHU, ObLIH
HACTOJIbKO CKBEPHBIMH, YTO Ha HUX OJHO3HAYHO U HE3aMEIJIUTEIBHO
ObUT HAJIOKEH 3alpeT: NeTOyOUICTBO, CEKCyalbHOE J0OMOTaTeIbCTBO
U M3HACWIOBAaHUE JEeBOYEK-paObIHb, OTKa3 B Iepenadye HacleacTBa
keHmmHe. Jlpyrue aessHus ObUIM NEPECMOTPEHBI M W3MEHEHBI, Kak,
HaIrpuMep, MHOT0>KEHCTBO, BBIHYK/ICHHBIA Pa3BOJl, HACWIINE B CEMbE



U BHeOpauHOe COYKUTENIBCTBO, COJIEpP)KaHWE  HAJIOXKHHMIL.
OtHocuTenbHO  JApyrux oObyaeB  Kopan, kaxkercs, 3aHsl
HEUTPaJbHYIO IO3ULHMIO: COLMAJIBHBIA MaTpuapxar, CynpyKeCKuil
narpuapxar, KOHOMUYECKAsT HEpApXusi, pa3feieHUuEe Tpylda MEKITY
MY>KYMHOW U XKEHUIMHON B PAMKAX CEMBHU.

Bokpyr »3TtHx o00bl4aeB wuciaaM 1O CBOEH CyTH TIIyOOKO
uepapxuueH: J[kabOpaun © TPOpPOK, MYyKYMHA U IKCHILIWHA,
CBSIIIIGHHUK W MUPSIHUH, OOTaThli U OeIHBIN, HAKOHEL, JI000H uieH
OOIIMHBI JTOJKEH 3HAaTh CBOE MecTO B uepapxuu. Mcxons uz stoi
UepapXuy, JIOIU YK€ HE paBHOIpPaBHBI, a paBHOOOs3aHbl. OHHU
paBHOOOS3aHbI peann3oBaTh ceOs Kak JMYHOCTH, Kak oOpassl bora,
CTaTh COOTBETCTBYIOLIMMHU 3aMbIciay boxxbemy o monax. Mepapxus B
ucIaMe IMpeayCMaTpuBaeT sl KaXKJIOr0 4YMHA HMHYK CTEIEHb
OTBETCTBEHHOCTH W HWHOW THI OOJ3aHHOCTEH, a HE IIOCTOSHHO
pacHIMPSIIOIUIACA KPYT IIPAaB U MPUBUIIETUM.

W B 3aBUCHMOCTH OT TOTO, HACKOJIbKO B 3TOH YKU3HHM YEIIOBEKY
yaactcs peanu3zoBaTh ceba  kak  oOpa3  boxwuii, HacToIbKO
COOTBETCTBYIOIIIUM €r0 MOJIOKEeHHE OyAeT B MOTYCTOPOHHEN KHU3HH.
Hcnam B yKa3aHHBIX BOINPOCAX HEPAPXUYEH, IOTOMY 4YTO OH
JUYHOCTEH, a TaK Ha3blBaéMOe paBHOIpaBHe, 0O0s3aTenbHas
YpaBHUJIOBKA, JIENIEPCOHAIN3YET, 00e3TnunBaeT yenoneka. Beap, kak
MIOKA3bIBAET HCTOPHUS MPOTECTAHTU3MA, YTPATUB HEPAPXUUECKOE
MHpPOCO3EPLIAHUE,  MPOTECTAHTHl  PEIAYLUUMPOBAIM  LEPKOBHYIO
uepapxuio. B pesynbrare 3amagHOe MBIIUICHUE BBIHYXKIEHO OBLIO
MIPpU3HATh, YTO BCE YEJIOBEYECKUE WHAMBHUIBI PAaBHBI [0 CBOUM
mpaBam, 00s13aHHOCTSIM U BO3MOXHOCTSIM.

HepapxruHoe MUPONIOHMMAHKE B MCJIaMe MTO/Ipa3yMEBAET, YTO /IS
Ka)KJJOM JINYHOCTU €CTh CBOE, IIPEJHA3HAYEHHOE TOJIBKO €l AJliaxom
orpeneneHHoe MecTo. Peanmu3oBaTh ceOs Ha 3TOM MECT€ — CMBICI
KU3HU JUYHOCTH. COrjgacHO KOpPaHMYECKOMY MUPOIOHHUMAaHMIO,
uepapxus MpeACcTaBiIsieT co00M Takoe YCTPOMCTBO MUpa, B KOTOPOM,
C OJIHOM CTOPOHBI, YUUTHIBAETCS HEMOBTOPUMOCTD KaKJI0M JIMYHOCTH,
C Jpyrod — HE HapylaeTcs OpraHuYeckass M TapMOHHUYHAs
B3aMMOCBSI3b €€ C JPYTMMH JHUYHOCTSIMH U MX BCEOOIlee eIUHCTBO.
Hepapxust npeoosieBaeT KaK TYNHK CEKTAHTCKOrO0 KOJUIEKTUBU3MA,
TaK U TYNHUK PEISATUBUCTCKOIO UHANBUAYAIU3MA.

3aMeTuM, YTO CHCTeMa OTPaHMYEHHUs KaXJO0TO 4ieHa oOIIecTBa B
paMKax HMEepapXUYecKOW JIECTHUIBI B OINPEJIEIIEHHBIX YCIOBHSX
o0yclaBIMBaeTCsl BBIACPKKAMU U3 MPUHLIUIHAIBHBIX TOJO0XKEHUN
Kopana u mocnenyromero pacupoCTpaHEHUs 3THUX IPUHLMUIIOB Ha
BCEX TIOCPEACTBOM pPa3HOOOPa3HBIX KYJIbTYPHBIX OCOOCHHOCTEH,



HOpPM,  TOABEPKCHHBIX  3HAYUTENbHBIM  HM3MEHEHHUSM  MpU
MOCTIeIYIOIUX TOJKOBAaHUAX. MexXaHu3M IMPETBOPEHUs MPUHIUIA B
JIeUCTBUTENPHOCTh B YCJIOBUSAX OMNPEACICHHOIO OO0IIeCTBAa MOXKET
ObITh BBITIOJIHEH TOJIBKO CaMHUMH €ro 4jeHamMH, C Yy4YeTOM
pa3HOOOpa3usi KyJbTYPHBIX OCOOCHHOCTEHM TOro OOIIeCTBa, Te
OXKUIAeTCsl, YTO TOT WM WHON NPUHIMII MOXET OBITh MPU3HAH
MIPUEMIIEMBIM.

Heckonpko  ompenenuBHINCh €  OCHOBHBIMH  TOJIOXKEHUSMU
paBHOOOsi3aHHOCTH B Kopane, mepeiizem Temephr K mpobieme
MOJIUTaMUU, WJIM MHOTOXKEHCTBA, KOTOpas sIBISETCS OOBEKTOM ISt
pasHoOro poja MPOTECTOB M KECTKMX OOBHHEHHWH 3amazoMm Hciama B
COXpAaHCHHM TPAJAULUU YHWKEHHS >KEHCKOTO IOCTOMHCTBA. ITOT
BOIIPOC BKJIFOYAET B €0 PpsAJl HEraTHBHBIX MPEJCTaBICHUA 00
uciaaMe, 0OCOOEHHO B TOM, YTO KacaeTcsl MOJOKEHHUS KEHIIWH U HX
npaB B obmectBe. MiMeHHO 3Ta mpolbiema s HeMyCyJbMaH craja
CHUMBOJIOM JKE€CTOKOM CyOOpAMHALMU KCHIIUWHBI [0 OTHOLIEHHUIO K
MY’KYUHE, YIIEMJICHUS €€ IpaB U CBOOO.

HcTtopuuecku MAOKa3aHO, YTO MHOTOXXEHCTBO C JPEBHEUIINX
BpPEMEH OBLIO pacpOCTPaHEHO BO MHOTHX YEJIOBEYECKUX OOIIeCTBaX.
Kak mbI yxe orMeuanu, u 1o nosiBienus Kopana B ApaBum Tak xe
ObUIO B 00bIYa€ MHOTOXKEHCTBO. YUUTHIBAs CIOKUBIINECS TPATULIHIH,
Kopan oTHIOZb HE 3ampeniaeT MHOTOXKEHCTBO: «A €Ci Bbl OOUTECH,
yTO0 He OyJeTe ChIpaBeUIMBBI C CHUPOTaMH, TO >KCHHTECh Ha TeX
KCHIIIMHAX, YTO MPUSATHBI BaM, — U JIBYX, U TPEX, H YEeThIpex» (cypa
«XeHmuHBI», agT 3).

Urax, Kopan oduimaibHO A0MyCKaeT MHOTOXEHCTBO, HO HeE
paccMaTpuBaeT 3TOT BapuaHT Kak HaeanbHbIM. KomuuecTBo keH
OTPaHMYMBAETCS  YETBHIPbMS W paspemaercs TOJIbKO  IpU
BO3HHMKHOBEHHUHU OIPEIENIEHHOIO MOChIIa K 3TOMY, @ MMEHHO: IpHU
KOHKPETHO-UCTOPHUYECKUX YCIOBUAX; OOBEKTUBHBIX COILHAIBHBIX U
HPABCTBEHHBIX NPUYMHAX; HMCXOAS M3 00s3aTeNbCTB OOIIMHBI U
Ka)XJIOT0 MYCYJIbMaHHHA 10 OTHOIIEHHUIO K CUPOTaM U BIIOBaM; MpHU
YHCICHHOM  NpeoONaliaHui  JKCHIIMH  HaJ  MYXYHHAMH U
KOJMYECTBEHHOM OajaHce MeXAy HHUMH; JJIs  OrpaHUYCHUS
CEeKCyaJIbHOM CBOOOJBI — TPOCTUTYLUH, BHEOPAUHBIX IOJOBBIX
CBSI3eH, TOMOCEKCyalnu3Mma, JecOMsSHCTBa U T.J.; YJIydlIeHUs
HPAaBCTBEHHOT'O COCTOSIHMS OOIIEeCTBAa; COLUMANBbHON U (UHAHCOBOM
3alIUTHI YS3BUMBIX CIIOEB OOIECTBA U T.1.

W rnaBHOE, mpU CTPOrOM COONIOEHUM YCIOBHUS CIIPABEITMBOIO
OTHOIIICHHUS K K€HAaM U PaBHOMPABUS MEX]Ty HUMH.



Cornacho  KopaHy, BoJeBble  yCWIHsA  JIIOAEH  JOJKHBI
HaNpaBJIATHCSA Ha CO3/1aHKE OOIIECTBAa COLMANBHON CIPAaBEIMBOCTH,
o0ImiecTBa TOP)KECTBA TMOAJIMHHO MYCYJIBMaHCKOTO oOpa3a XH3HH.
Otcroga TpaBWIBHOE TMOBEACHHE YEJIOBEKa, CIPAaBEMJIUBOCTh IO
OTHOIICHUIO K JIPYTUM JIIOJSIM, M TPEXKAE BCEro K WiIeHaM CBOEH
CEMbH,  JIOJDKHO  BBIP@XKATbCAd  MPEUMYIIECTBEHHO B €O
YCTPEMJICHHOCTH K COOJIOJICHUIO0, OOCCIICUCHHIO, COXPAHEHUIO [IJIs
HUX BCETO TOTO, YTO «IOJIOKEHO» UM OT poKaeHus AmtaxoM, uto OH
onpeaenua Juisl HUX. HapyiieHue ke 3TOro «IojoXeHHOro», Kakoe
ObI TO HH OBLJIO MOKYIICHHE HA HETO OKA3bIBACTCS HApYIIEHUEM BOJIH,
npeanucanus Asaxa — TSDKKAM TPEXOM, M, HAIIPOTUB, €T0 CTPOroe
co0JIt0/IeHNE BBI3BIBAET OJIATOCKIOHHOCThH AJuTaxa.

CopaBennuBocTh Alllaxa 3akitoudaercss He B ToM, uto OH
OTpesieNiieT KaXIOMY YEJIOBEKY >KU3HEHHYIO JIOJI0, PaBHYIO JI0JI€
JIPYTUX JIIOJICH, a B TOM, 4TO, Kakoi Obl OHA HU ObUIa, OH HUKOTO H
HUKOT/Ia TIPH 3TOM «HE OOMXKaeT», «HE MPUTECHACT», «HE TBOPHUT
Hacwmsi»: «[louctune, Anyax HU B YeM HE HECHPABEJIMB K JIIOJSIM,
HO JTIOJIM HeCIIPaBeUIMBBI caMu k cebe!» (cypa «MyHyc», ast 45). Ho
3TO K€ TIOJTHOE COBIAJCHUE C CYIIIHOCTHIO CBETCKOTO 0011ecTBa!

Takum o00pa3om, YeNOBEK, KOTOPHI «HECIpaBeIIuB» K cebe u
APYTUM, CMOXKET JIM OH OBITh OJIMHAKOBO CIIPaBEIJINB KO BCEM CBOUM
xeHam? bomee Toro, uyemoBeK — 3TO TaKoe 3arajo4Hoe,
HEO0OBSCHUMOE TBOPEHHE, TAHHY KOTOPOT'O HU HayKa, HU ¢uinocodus,
HU pEJIWrus HE MOTYT BBISIBUTH B TIOJHOM Mepe, M TaKue €ero
KauecTBa, KaK 3aBHCTb, HEHABUCTh, PEBHOCTH, CAMOJIIOOHE, 3TOM3M U
T.J., 3aJI0)KEHHBIE B €r0 CYIIHOCTH M JAyII€, MO3BOJIAT U OHU €My B
MIOJIHOM Mepe OCYIIECTBUTH BBICIIIYIO 00’KeCTBEHHYIO
CIPaBEIMBOCTh?

[Ipennonoxum, Aaxe €clid TMOABUTCS CaMblii COBEpPUICHHBIN
MYy>XK4YMHa U OyAeT CTpOro coOiroaTh BCE YCIOBUS 0O0XKECTBEHHOU
CHPaBEIIMBOCTH, YTO HEBO3MOXXHO, TO CMOTYT JIH €r0 IKEHBI
coOnoaaTh MEXIy COO0OM BBICIIME MPHUHIMIBI OO0KECTBEHHOM
crpaBemyiuBocTu? KoneuHno, HeT! OueBUAHO, YTO MYXYUHBI HE B
COCTOSTHUM OBITh CHpPaBEIJIMBBIMH OTHOCUTEIHHO CBOMX keH. Kopan
B asate 128 Toil ke cypsl «KeHIIMHbI» OTBEYAET Ha 3TH BOIPOCHI U
yka3biBaeT: «/ HUKOTJa BBl HE B COCTOSHUHM OBITH CHPaBEIJINBBIMU
MEX]y KEHaMU, XOTS €CJIU OBl 1 XOTEJN ITOTO.

CnenoBarenbHO, NPUXOAMM K JIOTMUECKOMY BBIBOAY, 4TO
co0JII0/IaTh BCE YCIIOBHS CIPABEAIMBOCTH YEJIOBEK HE B CHJIAX M OH
HE JJOJDKEH HapyllaTh 3anoBeau Auiaxa. To U €CTh cBoero poja Ero
yKa3 Ha MoHoramuioo. Kpome Toro, monuramusi B uciame Tpedyer



B3aUMHOTI0 corjiacusi. HUKTO He uMeeT mpaBa NPUHYAUTH KEHIIUHY
BBIUTHU 3aMyX 3a KEHATOr0 MY>XKUYHMHY M MEpBasl )K€Ha MOXKET He J1aTh
corjacusi MYXy Ha BTOpyK >keHy. TeM He MeHee, BO Bcex
MYCYJIBMAaHCKMX CTPaHaX MHOTOXXEHCTBO TMPEACTABISET COOOM
OTHIOJb HE pEAKOE SBJIEHWEe, W, Ha HaIl B3TJISNJ], HE SBISCTCA
HecoOJIIoIeHHEM OO0XKbUX 3allOBElEel, a BCEr0-HaBCErO0 3aMEHSIET
BHEOpayHBIC CBSI3M, KOTOpPHIE TaK MAacCOBO pAaCIpPOCTPAHEHBI Ha
3amane. apIMU ClIOBaMHU, OOJBIIMHCTBO MYXYHH B MYCYJIbMaHCKHUX
CTpaHaX, UMEIOIIUX HECKOJIbKO JKE€H, UIIYT OMpPaBJAHUE B PEIUTUH,
SKOOBI, MOCTYIAIOT, «KaK HCTUHHBIC MYCYJIbMaHHHE», NEHCTBYS B
pamMKax OOXXECTBEHHOTO 3aKOHOYCTAaHOBJICHHS, a Ha CaMOM Jelie
UIIYT, TPEXKJIE BCETO, «CPEICTBO VIS ONPaBIAHUS TSN .

Hakoner, cimemyer mpoiauTh CBET W Ha TOT (HaKT, KTO HMEET
BO3MOXXHOCTh BCTyNaTh B TMOJUTAaMHBIA Opak B MYCYJIbMaHCKOM
mupe? Kak mokazanu viccieoBaHus, BE UIU 0oJiee )KeH UMEIOT Te
JUIa, KOTOpbIE HMEIOT JOCTYN K BJIACTH M K (PUHAHCOBBIM U
MaTepuaIbHBIM CPeJICTBaM. B CBSI3M ¢ 3TUM BO3HHUKAET TPABOMEPHBIN
BOIIPOC — HACKOJBKO JTO CHPaBEVIMBO B IUJIAHE MCIOIHEHUS
00XECTBCHHBIX YCTAHOBJICHUM?

PaccMoTpuM Temeph TakoW BaKHBIM BOMPOC, Kak mpodiieMa
neTopoxkaeHus. [I0CKOIbKy OCHOBHBIM KEHCKUM OTJIMYUEM SIBIISECTCA
CIIOCOOHOCTh K JICTOPOXKICHHUIO, STO U OBLIO ONIpPEIEIICHO €€
MEePBOCTENIEHHON  3ajadell, HO, B CBOK OYEepelb, CHITPAJO
HETaTUBHYIO POJIb. B CO3HaHMM OKpPYXalONIUX J>KCHIIUHA, SKOOBI,
criocoOHa OBITH TOJIBKO JIMIIL MAaTePhiO, OTCIOAA BCE BOCIHUTAHHUE U
o0ydeHHUe KEHITUHBI JOHKHO OBITh MOJYMHEHO OJTHOM e — OBITH
MPEJaHHOW KEHOU U UAEATBbHON MATEPBIO.

Ho B Kopane HeT HM OJHOrO YHNOMHHAaHHUS O TOM, 4YTO
NETOPOKJICHUE SIBIISIETCS «IEPBOCTENIEHHONW» 3a/lauyedl KEHIIUHBI.
Her naHHBIX U O TOM, YTO MATEPUHCTBO SIBJISETCA UCKIIOUYUTEIHHOM
COLIMATILHOM POJIbIO KEHIIMHBI. DTO JEMOHCTPUPYET JHIIb TOT (PaKT,
YTO TOJIBKO JKEHIIMHA (XOTS, KOHEYHO, HE BCE JKCHIIUHBI)
npucnoco0jeHa K JETOPOXKACHUIO, W 3Ta (YHKIHUS CTAaHOBUTCS
MEPBOCTENIEHHOM TOJIBKO TOT/Ia, KOTJa PeYb 3aXOAUT O TPOJOJDKEHUN
YeJIOBEUECKOro poja.

OpHako 3TO HE MeIIaeT KCHIUHE OBITh TOJBKO MaTepblo. Kopan
mpuaaeT 3TOMYy 0co0O€ 3HAaueHWe, MpHU3bIBas K TOYUTAHHMIO,
COCTpPAJIaHUI0 U BO3JIaHUIO JOJKHOTO 32 OTBETCTBEHHOE PpEIICHUE
OBITh MPOIOJDKATEIBHUIICH poJia.

Ecte npyras pyHKIUS, CTONB K€ UCKIIOUUTEIbHAS, HO TOJIBKO JJIs
MyXunHbl. Kak MyX4YuHBI, TaK M KEHIIMHBI  HaJEJICHBI



O0okecTBeHHONH ~ OjaromaThl0  MOCJIAHUM  Kak  TOJIydaTesd
00’XKeCTBEHHOT'O OTKPOBEHUs, HO B KopaHe HET HU OJHOTO KEHCKOI0
npUMepa ¢ OTBETCTBEHHOCTHIO MPOPOYECTBA, TaK KaK M30paHHBIMU
JUISL 9TOM MHUCCUU BcerJa ObUIH TOJIBKO MYKuuHBI. [Ipopoku Bcerma
M30Mpanuch U3 00€3/10JEHHBIX U OCTHBIX CIIOEB 00IIEeCTBA M U3 YUCIa
MY>KYHUH.

Ecmm Ob1 gyist »TOoM Muccum ObLTM  M30paHBl  KEHIIWHBI,
MOJIB3YIOIIKECS B OOIECTBE MPUBUIIETHEH cabbIX, TO, CKOpPEe BCETO,
BBITMIOJIHEHUE 3TON CBSIIEHHON MHCCHHM OKOHYMJIOCH OBl HEyaaueil.
Ota crparerus MpeacTaBiIseT coboit 3¢ddekTuBHOCTH mepenaun
IIOCJIaHUs, HO BOBCE HE YTBEP)KJIAET MPEAIOUTEHNUE MYKUHH.

[TomuMo »3TuUX [BYX NpUMEPOB (YHKIHMOHAIBHBIX OTIMYUIN
MY>KYUHBI U )KCHIIUHBI, Ipyrue GyHKIUU JOJHKHBI COEPKaTh B cede
NEHUCTBUTENbHOE U TMOTEHIMAJIBHOE yYacTUE KaK MY>KUMHBI, TaK U
KEHIIUHBI. TeM He MeHee, Kak yxe paHee ormeTwid, B Kopane
CYLIECTBYET HEpapXusi W MIUPOKHH CHEKTp (PyHKIHOHAIBHBIX
OTIMYMNA MEXAy moapMu. HeoOxommmMo 3agaThCsi ClIETYHOIIMMHU
BOMPOCAMHU: KAaKOBa IIEHHOCTb (DYHKIMOHAJIBHBIX OTIMYHH MEXIY
uHauBUAyymMamMu? @OYHKIUOHAJIbHBl JU OTIMYMS M ILEHHOCTH,
OTBEYAIOT JIM OHU LIEHHOCTSIM MYXXYMH M JKEHIIUH KOHKPETHOTO
obmectBa? SIBisitoTcs ST 1EeHHOCTH ocHoBoW Kopana win
JOTIOJIHEHUEM €107

JIOBOJIBHO YacTO LHUTHPYIOTCS HECKOJbKO asiToB u3 Kopana B
MOATBEPK/ICHNE BEPXOBEHCTBA MYKUMH HaJl )KeHIIUHAMU. YenoBeky
WIM TPyNIe JIoJei MOXKeT ObITh JapoBaHa CTYNEHb HaJ KeM-JIH0o,
OJIHAKO Yallle BCEr0 CTYNEHb MPUOOpPETAeTCs] COBEPIICHHEM J00PbIX
NesTHUM, XapakTep KOTopbiX He ykazaH. (Cm.: Cypa 20, asat 75; 6, ait
132; 46, ast 19).

Bosnukaer mpobiema 3HAYMMOCTH SKEHIIMHBI KaK JIMYHOCTH B
o0IIecTBE W3-3a CYLIECTBYIOIIMX OTJIWYMA MEXIYy JIOJIbMH U
IpyIIIaMH JIXOJIEd Ha OCHOBE Te€X JESHUW, KOTOPbIE OHU COBEPILIAIOT.
Xots B KopaHe u yka3zaHbl OTIMYUSA B JESHUSAX, HO 3HAYUMOCTb U
[EHHOCTh TAaKHX MOCTYIKOB HE OINpezesieHa. JTO MO3BOJSET YjIeHaM
KaXJI0M COLIMAJIBHOW CHUCTEMBI MO-CBOEMY TPAaKTOBAaTh 3HAYUMOCTH
Pa3IMYHOTO POJia NCTHUH. DTO UMEET MECTO B JIIOOOM OOIIECTBE, T/Ie
BBIMOJIHAEMas paboTa pa3fenseTcss Ha MYXKCKYI0 M JKEHCKYIO.
[Ipobnema 3akmo4yaeTcs B TOM, UYTO TPYHd MY)KUMHBI NPHU3HAETCS
Oosee 3HAUMMBIM U IIEHHBIM, Y€M TPY] JKCHIIHMHBI, HE3aBUCUMO OT
TOT'0, HACKOJIBKO IIPOU3BOJIBLHO ITPOUCXOIUT pa3jielieHUuE Tpy/a.

C onnoit croponbl, KopaHn paznenser mocTynku W JI€dHHs, HO, C
IpYyrol CTOpPOHBI, B HEM HE OIpeAeNseTcs HX 3HaYUMOCTh U



ueHHocTh. KopaH mnoafepxuBaeT NPUHATHE CAMOCTOSATEIbHBIX
pemieHnii caMuM OOIIECTBOM B ONPENEICHUM TOW WJIM WHOU
LEHHOCTH M 3HAYUMOCTH TOI'O WJIM MHOTO JESHUS M IMOCTynka. B
CYIIHOCTH, HeuTpambHOCTh KopaHa mMoO3BONSET NPOU3BOJIUTH
€CTECTBEHHbIC BapualliM, U OHU MMEIOT MPaBO HA CYIIECTBOBAHUE.
DTO COOTBETCTBYET COBPEMEHHBIM TPEOOBAHHSIM JEMOKPATUYECKUX
OOIIECTB.

Uro kacaeTcsl CTyNeHH, MPHUOOPETEHHON 3a COBEPIICHUE NESHUS,
To kak Kopan oOyciaBiuBaeT mpuCyXJIEHHUE 3TOTO BaKHOTO CTaTyca
C TIOMOIIbI0 MHOTOYHCIIEHHBIX ACHEKTOB, KOTOPBIC TOJKHBI OBITH
NPUHATHL BO BHUMaHuWe B oOmectBe? Bo-mepBbIX, Bce NesHUS U
MOCTYIIKH, KOTOpPbIE OBUIM COBEPIICHBI B COOTBETCTBUU C
00ro00sA3HEHHOCTBIO, SIBJIAIOTCS OOJiee EHHLIMU U 3HAYNMBIMHU. Bo-
BTOPBIX, «HE JKEJIAUTe TOro, 4To OBl AJlJIaX Jajl BAM MPEUMYIIECTBO
nepej APYyruMHu, MY>KUMHAM — JIOJISl U3 TOTO, YTO OHHM MPHOOpeNH, a
KEHIUHAM — JIOJISl U3 TOTO0, 4TO OHU Ipuodpenu. [Ipocure y Amnaxa
Ero Onara, — mouctuHe, AJjutax 3HaeT Bce Bemu!» (cypa
«Kenmmnspl», asat 36). [loctynku u qessHUS MOTYT OBITh Pa3IMYHBIMH
M0 CBOEMY XapaKTepy U COIEP KaHHUI0, HO OHH OyIyT BO3HATPakICHbI
B COOTBETCTBHM C TE€M, 4YTO OBUIO ciaenaHo. He uMeeT 3HaudeHus,
KakuM 00pa3oM TpyJa pa3leieH MEKIYy MYXYMHOH W KCHIIUHON B
YCIIOBUSX KAKOTO-TO KOHKPETHOT'O OOIIECTRA.

Jlpyroe 3HaueHHE «JI0JIsI U3 TOTO, YTO OHHM Mpuobpenu». Korma
KTO-TO BBITIOJTHSAET paboTy, KOTOpas OOBIYHO aCCOIUUPYETCS C
JIPYTUM TIOJIOM, B JIOTIOJTHEHHUE K €ro WM €€ OOBIYHBIM 3aHSITHSIM, OH
WJIM OHA 3aCly>KUBAET JIONMOIHUTENbHOU Harpaasl. K npumepy, Myca
(Mowuceii) BCTpeTui ABYX KEHIIMH W3 MeINUHbBI, NaClIMX KUBOTHBIX
(paboTaTh MACTYyXOM TaM HAJUICKUT MYXKYHHE), TIOTOMY YTO B CEMbE
He OBUTO HU OJHOTO CIOCOOHOTO BBIMOJIHHUTH ATY MYXKCKYIO paboTy
(oTery OBUT OYEHb CTap), W IKCHIIWHBI OKA3aJINCh YPE3BBIYAWHO
HEOOXOIMMEI U IOJIC3HBI.

[ToBenenue xeHIMH HE OBLII0O OE3HPABCTBEHHBIM, HECMOTPS HA TO
YTO OHU BBITIOJIHSUT HECBOMCTBEHHYIO MM palbOTy, TaK KaK CEMbE, K
KOTOPOW OHHU TMPHUHAICKAIU, ObUIO HEOOXOAUMO BBDKHTH. ITO
0053aTEJILCTBO  JKCHIIUHBI, B JIONOJHEHHE K €€ OOBIYHBIM
00sI3aHHOCTSIM POKaThb M PACTHTh JETEH, OJDKHO OBLJIO JaTh i
0obIIIe CBOOOJBI W MPUHECTH MOJIB3Y, HO BMECTO ATOTO >KEHIIMHA
OKazajach OOpPEeMEHEHHOW BJBOWHE M YacTO CTAJKHBAJIACh C
HACWJIMEM IO OTHOIIEHHUIO K ce0e CO CTOPOHBI MyXa HM3-3a TOTO, YTO
OH YyBCTBOBAJI C€0s1 HEYAAUHUKOM.



B obmectBe Tpyn pasgensieTcss Ha JKEHCKUH U MY>KCKOH TakuMm
obpazom, 9YTOOBI CIOCOOCTBOBATH ero ONTUMAJILHOMY
¢byukumnonupoBanuo. Kopan He pasaenser TpyAoBble OTHOIICHUS U
HE YCTAHABJIMBAET MOHOJUTHBINA MOPSAIOK JJI KaXJ0M COI[MaIbHOU
CUCTEMBbI, 4YTO IpeHeOperaso Obl €CTECTBEHHOE pa3HOOOpa3ue B
obmecre. Kak pa3 naobopor, Kopan mnpusznaer HeE0OXOIUMOCTb
pa3zHooOpa3usi, yTBep»KJasi, 4To 4elloBedecKas paca paszzieneHa: «O
moau! Mel co3gain Bac MY)KUYMHOM M JKEHILIMHOM M CHIENalId Bac
HapoJaMu U IJIEMEHaMH, YTOObI Bbl 3HANIM Jpyr JApyra..» (cypa
«Komnatsi», aar 13). B Kopane ckazaHo, 4To Kaxa0W rpymnre Jroaei
U KaXJIOMY YJIEHY IPYMIbl — MYKUYMHAM U JKEHIUHAM — BO3JACTCs
0 UX JIeJIaM.

DTO sBIsETCA Ba)XXHOW couManbHON yHuBepcaineil B Kopane u
MO3BOJISIET OMPEAENATh (PYHKIMOHATbHBIE OTIMYUS MEXKIY YICHAMH
oOmiecTBa, a TakXKe MPUMEHSATh €IUHYI0O CUCTEMY CIPaBEIIHBOTO
BO3HArpa)<ZICHUs1 3a COBEPILCHHbIE JESHUS M MPOCTYIKH, 4YTO
MIPUEMIIEMO B JIFOOBIX COIIMAIBHBIX YCIOBUSX.

OTO ABIAETCA €lI€ OJHOM MNPUYMHOM TOrO, YTO HW3BECTHBIE
O0IIIeCTBEHHBIE CUCTEMBI OKa3aJUCh B COCTOSIHUU 3aCTOs, HE MPUHSB
BO BHMMAaHHE MOTEHIMAIbHYIO pOJb >KeHUIMHBL. Kopan oco6o He
orpenenseT POy WHAWBUIYYMOB B OOIIECTBE, a CaMH JIIOJU HE
YUUTHIBAIOT BCE€ BO3MOXKHOCTH, KOTOPBIMH 001amaroT. YToObI
MOABITOKUTh CKa3aHHOE, IpeJularaéM pacCMOTPETh IPUBEICHHBIN
HIKE asAT, B KOTOPOM pa3/eiisAeTCsl CTYNEHb MEXAY MYXYHMHOU U
AKEHUIUHOM.

B cype «KopoBa», asar 228, roBoputrca: «A pa3BEICHHbIE
BBDKUIAIOT caMH C CcOOOW Tpu MepHoAa, M HE pas3peliaeTcss UM
CKpPBIBaTh TO, YTO COTBOPMJI AJlIaX B UX yTpoOax, eciiu

OHM BepylT B Ajuiaxa M B HOCIHEAHUM JEHb. A MYXbSIM HUX —
JOCTOIHEE UX BEPHYTH IIPH 3TOM, €CJIM OHU JKEJIAI0T YMUPOTBOPEHUS.
N nng HUX TO K€ caMoe, YTO M Ha HHUX, COIJIaCHO IPHUHATOMY.
MyxbM HaJ HHUMH — CTElE€Hb, IOUCTUHE, AJUIaX BEJIHMKUH,
MYIpBbIii!»

OTOT asT NMpUBEIEH JJIs TOTO, 4TOObI 0003HAYHUTh, YTO CTYINEHBb
CYLIECTBYET KaK MEXIy MYKUYMHAMH, TaK U MEK]IYy >KCHIIMHAMHU B
3aBUCUMOCTH OT 00cTosiTenbcTB. OHAKO pedb B 3TOM asiTe UIAET O
pa3Boje: y MYXUMH B JIaHHOM CJIy4yae IPEBOCXOJICTBO HaJ
KEHIIMHOM. [TpenMyIecTBO My KUMHBI 3aKJIOYAETCSl B TOM, YTO OH
BIIpaBe OOBSIBUTH O Pa3BOJE CO CBOEH >KEHOW 0e3 ydacTusi TpeTben
CTOPOHBI M TMOCTOpOHHEW mnomouu. IlpusHanue xe pasBoga co
CTOPOHBI JK€HBI TpeOyeT BMeEIIaTeNbCTBA BiacTed (K MpUMeEpY,



cyabu). [lpuHMMas BO BHHMMaHUE MPHUBEICHHBIC MOJPOOHOCTH,
CTYIEHb B JJaHHOM asATe JIOJKHA ObITh OrpaHHUYEHA M0 OTHOILEHUIO
JUIIb K CBOeH cympyre. MyxXuuHBl JKe, TNpUIHCHIBasS cebe
HEOI'PaHUYEHHOE NPEBOCXOACTBO HAJ KEHUIMHAMHU, NPOTHUBOpEYAT
CIIpaBeJINBOCTH, yTBepxkaeHHo B  Kopane. UYrto Kkacaetcs
WHIMBHAYYMa, KaXJas Iylla UMEET TO, YTO 3acily’kKuBaeT. TeM He
MEHEe, B O3TOM asTe MOJaraercs 3aMeTUThb TO, BO YTO BEPHIIU
MY>XYMHBI W XOTelIH Obl, YTOOBI W JApPYrHue MOBEPHJIN: OOILECTBO
JOJDKHO IIPENCTABIATh MEPAPXUUECKYIO MOJEINb, BO TJIaBE KOTOPOM
CTOAT My>KuuHBL. UTO Kacaercs HpPEeBOCXOJCTBA, TO MY)KUHUHBI H
KEHIIMHBI UMEIOT paBHbIE BO3MOKHOCTH. DTO IPHUBOJUTCS B Cype
«Kenmunsl», adat 38: «MyXbsi CTOAT HaJl )KEHaMU 3a TO, 4TO AJuiax
Jan OJHHMM IPEUMYLIECTBO IepeA APYTUMH, M 3a TO, 4YTO OHHU
pacxolyloT M3 CBOEro uMmymiecTBa. W mopsaodHble KEHIIMHBI
0J1aroroBeHbI, COXPAHSIOT TaitHOE B TOM, YTO XpaHHUT AJutax. A Tex,
HEMOKOPHOCTH KOTOPBIX Bbl OOMTECH, YBEIIAWTE U MOKUIANTE MX Ha
J0XKax W yaapsailTe ux. M ecnim OHM NOBUHATCS BaM, TO HE HIIMTE
IIyTH IPOTUB HUX, — IIOUCTUHE, AJlJIaX BO3BBIIIEH, BEJTUK |»

Hetr HeoO6XxonmMocTu roBOpPUTH, YTO ITOT aAT OXBAThIBAE€T KyJa
Oosee OOUIMPHBIA BOMPOC, YEM IPOCTO BOMPOC O «IIPEUMYILECTBE.
OTOT asAT paccMaTpUBaeTCs KakK €JUHCTBEHHBINH, Hanboliee Ba)KHBIN
KJIACCUUECKUH NPUMEpP OTHOLIEHUN MEXy MYKUMHOMN U KEHILMHOMN:
«MyXbsi CTOAT Haj KeHamMu». HeKoTopble MYKYMHBI CKIOHHBI
MHTEPIPETUPOBATH ITOT asAT KaK Oe3yCIOBHBIM MpU3HAK OOJIBIIETO
MIPEUMYIIECTBA, JAHHOIO MM AJulaxoMm, Mepe] >KeHIUHaMu. OHH
YTBEPXKAAIOT, 4YTO AJUIax CO3/4a]1 MY>KYHH IMPEBOCXOASAIIMMU KEHITUH
(B crute u Oaropa3zymum).

Onpnako monoOHasi WHTepHpeTalust SBISETCA, BO-TIEPBBIX,
HEOOOCHOBAaHHOM ¥, BO-BTOPBIX, HECOBMECTUMOM C JPYIHMMHU
UCIAMCKUMHU y4YeHMsIMU. B adre He comepxuTcs yKasaHUI
OTHOCHUTENIbHO (PU3UYECKOTO W MHTEIUIEKTYaJbHOTO IMPEBOCXOACTBA
MY>KYHMHBI HaJl )KEHIIMHON. HO BCe-Taku My’>KUMHBI IOJIB3YIOTCS 3TUM
asiTOM C LEJIbI0 JEeMOHCTpaluu aOCONIOTHOW BIACTH  HAaj
skeHIMHaMHu. OHU UCTIONB3YIOT €ro TaKXKe JJIs TOTO, 4TOOBI J0Ka3aTh
cBOE 00’KECTBEHHOE MOCBSIIEHUE U HEOTHEMIIEMOE MPEBOCXOACTRBO.

Poxxnenne pnerelr sABHsSETCS 0OCO0O BaXXKHBIM, OTBETCTBEHHBIM
JIEJIOM; CYIIECTBOBAaHUE YEJIOBEUECTBA HAIIPSIMYIO 3aBUCUT OT 3TOTO.
B 9T0il OTBETCTBEHHOCTH MPOSIBISETCS BEIMKOE  OLIYLICHHE
¢u3n4eckoi Cuibl, BBIHOCIMBOCTH, HHTEIUIEKTa M  BBICOKOTO
YeJI0BEUYECKOro npu3BaHusA. TeM He MeHee, €Cld 3TO SBIAETCA
HAaCTOJIbKO OYEBUIAHBIM U 3HAYUMBIM, TO B UEM K€ 3aKJIKOYAETCS POJIb



MY>XKYMHBI B ceMbe M B oOmectBe B menom? Paau mpocroro
IOyIIEBHOTO  paBHOBECHs W BO  H30ekKaHHE  MPUTECHEHUU
OTBETCTBEHHOCTh MY>KUMHBI 32 MPOAOHKEHHE YEJIOBEUECKOI'0 poja
JOJDKHA TpPU3HABAThCs paBHO3HauHOW. Kopan ycTaHaBiauBaer
OTBETCTBEHHOCTh MY)KUMHBI KaK IIPEBOCXOJCTBO, YyKa3bIBas, 4YTO
KEHIIMHA  HE  JIOJDKHA  OOpPEeMEHSTHhCS  JIOMOJHUTEIbHBIMU
00s13aTebCTBAMHU, KOTOpPbIE MOTJU OBl MOJBEPTHYTh €€ OMAaCHOCTH
IIPY BBIIIOJIHEHNUHU €€ OCHOBHOIO JI0JITA.

B wuneansHoMm oOmiectBe Bce, YTO J>KCHIIMHE HEOOXOIUMO s
BBITIOJIHEHUSI €€ OCHOBHBIX (DYHKITHIi, C JIETKOCTBIO OOecreynBaeTcs
MY>KYMHOM, a HMMEHHO: NpeJoCTaBleHHEe (U3NYECKOW 3alluThl U
MaTepuanbHbIX Onar. Ecnu Ob1 cutyanus Oblia MHOM, «TO JKEHIIMHA
UCIBITBIBAIA OBl CEpPhE3HbIE NPUTECHEHHUS». ITOT UACATBHBIN
KU3HEHHBIM  CIIEHapUil ~ YCTaHaBJIMBA€T  CIPABEAJIUBBIE U
B3aUMOJIOTIOJHAOIINE OTHOILUEHHUS, OJIHAKO €My HE€ CYXIEHO
OCYILIECTBUTHCS B HALIEH CErOJHSAIIHEN PEAIbHOCTH.

Taxum o6pazom Texct Kopana nomkeH ObITh elie pa3 IpoCMOTPEH
C TOYKM 3pPEHHUS H3MEHEHMs TPAKTOBKM B3aUMHBIX OOS3aHHOCTEU
MEXIy MYXUYMHOW U O>KEHIIMHOW. MX 00s53aHOCTH HE JOJDKHBI
pa3fensAThCsl TOJNBKO 1O OHOJOrMYECKOMY TMPHUHIMIYY, U B UX
BBIIIOJIHEHUU MYKUMHBI U JKCHIIUHBI TOJKHBI COBEPILIEHCTBOBATHCS.
Ho, kak ™Mbl MoOXxeMm HaOIIOJaTh S3TO MOBCEMECTHO, JIIOAU HE
O0COOCHHO CTPEMATCS MEHATH MIPUBBIYHBIC )KU3HEHHBIE YCTOM.

OnHako DOCTPOEHME HOBBIX OTHOLIEHUMH MEXAY IOJIaMH HE
JNOJDKHO OrpaHMYMBATBCA MaTEpPHAIBHOW CTOpOHON. W3meHeHus
JOJIKHBI MIPOUCXOAUTh u B TYXOBHOM, MOPAJIBHOM,
UHTEJUIEKTyaJIbHOM ¥ IcuxojorumueckoM Iruiane. [lomoOnas
MEPCIEeKTUBA B OTHOLIEHMHM IPEUMYILIECTB IIO3BOJIUT MYKUMHAM
NEUCTBUTENBHO  BBINOJNHATH  NPEANHMCAHHOE UM AJuiaxom
MOTIEYUTENBCTBO, NEpedOpPOTh CYLIECTBYIOLIEE COMEPHUYECKOE U
MEpapXUUECKOE MBIIIIEHNUE, COJEpKalllee pa3pyLIUTEIbHYI CUITY
BMECTO CO3UJIaTEIbHOM.

MyxunHa mnpu3BaH 3a00TUTHCA O O>KEHIIUHE, MOCKOJbKY OHa
BBIIIOJIHSET BAKHYIO MUCCHUIO, 1aBasl )KU3Hb IOTOMKAM U BOCIIUTHIBAs
ux. OMBIT )KEHIUHBI, TPUOOPETEHHBIN B MPOLECCE POXKACHUS JETeil
U 3a00Thl O HHUX, MYXYHHBI 00s3aHBI yBaXkaTb. B MycyiabMaHCKOM
MHUpE HEOOXOOUMO MOACPHU3UPOBATh COLMANBHBIE OTHOIICHHUS,
pelIuB reHaAepHbIe MPOOIEeMbl, TPAAUIIMOHHO MEUIaBIINEe OBICTPOMY
SKOHOMHUYECKOMY U COLIMATIBHO-KYJIBTYPHOMY Pa3BUTHIO
MYCYJIbMAHCKUX cooOmiecTB. I B 3TOM HUKAaKOW POJU PEIIUTUU MBI
He BUAUM. B ToM u 3akitoyaercs mpuunHa BHIOOpA TEMBI T€HIEPHBIX



npobieM B HcClIaMe Uil aHalu3a C UCTOpHKO-(uiocodckoit u
MOJINTOJIOTMYECKOHN MO3ULIUH.

. POCT COLUAIBHO-TIOJIMTUYECKOM
AKTHUBHOCTM KEHIIMH B
COBPEMEHHBIX MYCYJBMAHCKHX
OBIIIECTBAX

Ynayzoexk Mamaoanues,
K. 10.H., 3amecmumesib HAYaA1bHUKA
Axademuu MB/] Pecnyboauku Y36ekucman

7KeHckasi IPeCTYMHOCTH B Y30eKHCTaHe

Jlo mocienHero BpeMEeHH IpoOiieMa >KEHCKOW MPECTYIMHOCTH He
MpuUBJIeKalia K cebe mpucTagbHOro BHUMaHus. CYUTAIOCh, YTO OHA HE
MpEeACTaBISET OOJBIION OOIIECTBEHHOW OMACHOCTH, HE OKa3bIBACT
CKOJIb-HUOY/Ib 3aMETHOT'O BJIMSHUS Ha KPUMHHOTEHHYIO OOCTAaHOBKY
B pecnyonuke. OpHAakKO OOCTOATEIBLHOEC H3yYEHUE MPOOIEMBI
MOKa3aj0, YTO OHA HE TaK MPOCTa, MOCKOJbKY KEHCKas MPECTYMHOCTh
OOHapyXMBAET TCHJCHIIUIO K POCTY, & €€ COCTOSHHUE CITY)KUT OJHHUM
13 KPUTEPHUEB HPABCTBEHHOTO 3/IOPOBBS OOIIECTBA.



IIpectymuienust  KEHIIMH  OTJIMYAKOTCA IO  XapakrTepy,
MOCTIEICTBUSAM, CIOcoOaM M OpyAMsSM HMX COBepIleHus, chepoi, B
KOTOPOH OHHM TPOMCXOJAT, BBIOOPOM IKEPTBHI MPECTYIHOTO
MOCSTaTeNbCTBA, BIUSHUEM CEMEHHO-OBITOBBIX U COIYTCTBYIOIIUX
UM 00CTOSITENTLCTB. DTH OCOOCHHOCTH CBSI3aHBI C MECTOM JKEHILIMHBI B
CHUCTEME OOIIECTBEHHBIX OTHOIIEHUHN, €€ COLMAIbHOW pOJBI0 H
GyHKIUAMH, OMOJOTUYECKOW U TICUXOJOTUYECKON CHEelH(HUKO.
Pazymeercs, conanbHble YCIOBHs, 00pa3 *KU3HU U POJIb KEHIUHBI B
o0IIecTBE MEHSIOTCS, COOTBETCTBEHHO MEHSIOTCS XapakTep U
CIOCOOBI UX MPECTYIHOTO MOBEACHUSI.

Kpumunonornuyeckast XapaKTepPUCTHKA JKEHCKOI
npecTtynmHocTH. Yamie Bcero JKEHIIMHBI COBEPINAIOT KpaxH, B
OCHOBHOM JIMYHOTO uUMYyIecTBa (0Kojo 15% B oOmiei cTpykType
MPECTYIHOCTH KEHIINH), MPECTYIUICHHUS, CBSI3aHHBIE c
HAapKOTUYECKUMHU BEIIECTBAMHU, a TAK)KE 3aHUMAIOTCSI IPOCTUTYIIHEH.

CoBepuieHue KEHIIMHAMHM NPECTYIJIEHUH BO MHOTOM CBSI3aHO C
WX TPYAOBBIMHU POJISIMA — 3aHSTOCTHIO B OOIIECTBEHHOM IHUTaHUH,
JIOCTYIIOM K TOBapaM, KOTOpblE MOIYT CTaTb IPEIMETOM
nocsirarenbcTBa.  Hampumep, BO3pOCiIO  B3STOYHHMYECTBO, 3TO
OOBSICHAETCS, B YACTHOCTH, M TEM, UTO KEHIIHH — JOKHOCTHBIX JIMIL
CTaJI0 3HAYUTEIHHO OOJIbIIE, YEM paHee.

JKeHuHBI  COBEpIIAIOT  KpPaXd IMyTEM  3J0YMOTpeOJIeHUs
JI0OBEpHEM, Yallle BCEro B KBapTUpax U JoMmax. Pexxe coBepiIaloT oHH
KapMaHHBbIE KpaXX, M, KaK TMpPaBUJIO, B POJM COydacTHUI. B
MOCJIEHUE TOJBl YYaCTHJIUCh CIIydad KBAapTHUPHBIX Kpax, TJe
KCHIIWHBI BBICTYMAIOT KaK HABOIYMIIBI, «Pa3BEIUHUIIbI» M JIaXe
UCIOJIHUTEIbHUIIBI.

NHTepecHo, 4TO NMPU COBEPILIEHUH MPECTYIIIICHUIN KEHIIUHBI PEXeE
CTanu mnpuderarb K IOMOILIM MY)KUMH; HMHOrAa OHU (0cOOEHHO
MOJIOZBIE), 00bETUHHUBILNUCE, YCIIEIIHO CIIPABIISIOTCS c
MPECTYIUICHUSIMH COOCTBEHHBIMH CHUJIAMH, COBEpIas MX B TEUEHUE
JUIUTEIBHOTO BpeMeHU. Pa3zymeercs, 3TO HE KOMIUIMMEHT >KEHCKOMN
CHuJIe, HaXOAUYMBOCTH, JIOBKOCTH U MPEANPUUMUNBOCTH.

Oco0oro BHHMMaHMS 3aCIHyKUBA€T POCT HACUIBCTBEHHOW U
KOPBICTHO-HACUJIbCTBEHHOM KEHCKOW NpecTynHOCTH. JKeHIuHa c
OTMBIYKOM — 3TO CKBEPHO, HO C HOKOM WJIM TOIOPOM — KyJa yX
xyxe!

Cpenu mpecTynHUIl OKoJOo 1% oOCyXAE€HbI 3a YOWUHCTBO W
MOKYIIeHHE Ha YOMIICTBO, MMOYTH CTOJBKO XK€ — 3a HAHECEHUE TSHKKUX
TEJECHBIX TMOBPEXJEHUM, cBbiie 3% — 3a rpabexxku u pa30oiiHbIC
HamaJeHusl C UENbI0 3aBJIaJicHUs HMyIIecTBOM. Jlons >KEHCKOM



MPECTYIMHOCTH B OOMIel KapTHHE MPECTYIUIGHWH B pasHblEe TOJIbI
KoseOJieTcsi, HO OTMEYaeTcs HeraTUBHAas JTUHAMHKA: Cpeau YOl —
weHuH 10-12%, cpenu HaHeCHIMX TSHKKHE TEJIECHbIE MOBPEKICHUS
— 5-7%, cpenu COBEpPIIMBIIUX Tpadeku, pa30OiHbIC HAMaICHUS —
16-18%. B nocnennue ropl BO3pOCIO YUCIIO KEHIIUH, OCYKICHHBIX
3a coywacTwe, TmpeacTtaBbTe cebe, B u3HacuioBaHuu. Kaxxgas
YyeTBepTas JKeHIIMHA U3 OTOBIBAIOIIMX HAaKa3aHUE B MECTaX JIMIICHUS
cBOOO/II BUHOBHA B COBEPIIICHUH TaHHOTO BUA MTPECTYIICHHS.

TunuyHoe XKeHcKoe MpecTyIleHne — yOWIlCTBO cBoero pebeHka
cpasy mocie ero poxjaeHusi. OObIYHO €ro COBEpIIalOT He3aMYy>KHUE U
MOJIO/IbIE KEHILIMHBI, HE UMEIOIINE MaTEpUAIbHOIO JIOCTATKA, KUJIbSI.
WNHorja B 3THX MNPECTYIUIEHMSIX I/I€-TO, KaK TI'OBOPST, 3a KaJpoM,
MasyuT (pUrypa My>X 4uHbl, He O€3 BIUSHUSA JIMOO C MOIYAIHBOTO
COTJIacHsi KOTOPOT'O COBEPILAIOTCS 3TU OMACHBIE MPECTYIUICHUS], Yallle
BCEr0 — COXUTENb WM JII0OOBHUK. Henb3sa cunTarh Takue yoOuiicTBa
MeHee OOIIECTBEHHO OIACHBIMHU, YeM JpPYyTUe YMBIIUICHHbBIE
yOuiicTBa, a BUHOBHBIX B HHUX XEHIIMH — YyTh JIM HE >KEPTBAMU
obmectBa. Hepeaxo mnpecTymHUIBI TMPOSBIAIOT TOPA3UTEIBHYIO
KECTOKOCTh, JIEASHAIYI0 KpoBb. Hampumep, BoceMHaALIATUIIETHSSA
W., ponuB pebenka B OOIIEKHUTHH, TOTYAC Iepepes3ajia eMy Topiio
3apaHee MPUTOTOBIEHHBIM HOKOM.

OkoI0 TOJIOBUHBI OCYXKICHHBIX JKEHIIMH — B BO3pacTe J0
Tpuauatu Jet. OJHaKo MO OTIAEIbHBIM KAaTETOPHsIM BO3pPacTHBIC
cooTHomeHus: uHble. Cpenu >xenuuH crapiie 30 u ocodbenno 40 net
MHOTO OJIMHOKHX, YTO OOYCJIOBJICHO pacmajoM HUX CYINPYXKECKHUX
cBsize u motepeil poaurteneii. Ho HWMEHHO B 3TH  HEepUOAbI
IPOSIBISIETCS. HAaUOONbIIas aKTUBHOCTh JKEHIIUH B OOIIECTBEHHOM
IIPOU3BOJICTBE, PACTYT UX COLMAJIbHbIE KOHTAaKTbl, OHH HAYUHAIOT
urpaTb 3aMETHYIO pOJIb Ha TPOU3BOJACTBE U B OBITY, HEpPEAKO
HA3HAYAIOTCS HA PYKOBOJIAIIME MOJDKHOCTU. HekoTopbie ¢akxTops
MIPOU3BOJICTBEHHOM W CIIy’)KEOHOM JESTENIbHOCTH CIIOCOOCTBYIOT
COBEPIICHUIO UMH JIOJDKHOCTHBIX MPECTYIIIICHUI.

K MoMmeHTy coBepiieHUs MpecTyIie-HUi HeMHOruM Ooiiee
MOJIOBMHBI JKEHIIUH — 3aMy’KHHE. Y T€X U3 HHUX, KOTOpBIE 3aTeM HE
ObUIM JIMIIEHBI CBOOOJBI, CEMbH, KaK TMPaBWJIO, COXPAHSIIHCH.
['opasno xyxe oOCTOAT ceMeiHbIe JieNia Y OCY>KICHHBIX C JIMIICHUEM
CBOOOJBI:  MYXYMHBI  JOBOJBHO  OBICTPO  (DaKTUYECKH WU
IOPUINYECKH 3aBOAST cebe HOBBIE CEMbH, MHOTJA JaXKe Cpasy Mocie
B3STHSl CYNPYTM IIOJ CTpaxy. AHaIU3 HUCCIENOBAaHUN IOKa3aj
cienyriee: B MEpPUOJ NMpPeObIBAaHUS B MECTaX JIUIICHUS CBOOOIBI
pacnanucek cembu y 11,9% myxunH u 'y 23,5% KEHILWH; BCTYIIUIU B



Opak BO BpeMs OTObIBaHWMA HakazaHus 2,8% wmyxunH u 1,2%
KeHIIMH. [TOHATHO, 4TO y )KEHIMH MEHbIIE BO3MOKHOCTENH YCTPOUTD
CBOIO KHU3HB IOCJIE OCBOOOXKICHUSI.

Cpenn KOHGIMKTYIOIIMX C YTOJOBHBIM KOJEKCOM JIOBOJIBHO
BBICOKA JIOJISi JIMI C BBICHIMM W CPEAHHM CHEIHAIbHBIM
oOpazoBaHMEM, a TakKXe HMEIONIMX CIeNHalIbHOCTh. Hamboiee
BBICOKAas  KBaNM(pHUKALKA — y OCYXKICHHBIX 3a  TSDKKHUE
HaCUJIbCTBEHHBIE IIPECTYIUICHHUS, B35ITOYHUYECTBO u
MomieHHn4YecTBO. OpHako 44% U3 HUX K MOMEHTY COBEpILICHUS
MPECTYIUIEHUSI HE MMEIU OIpPEAEIECHHBIX 3aHATUN (B 9TO YHUCIO HE
BXOJISIT JTOMOXO3SIMKH).

Oco0eHHOCTM  TCHXOJIOTUM W TOBeJeHUs]  KeHIIMH-
npectynuul. Cpeay OCYXKIEHHBIX JKEHIIMH HeMallo JIHI[ C
paccTpoiicTBaMu TICUXHKU. [10 BBIOOPOYHBIM JaHHBIM, OKOJIO 25%
OCY)KJIGHHBIX K  JIMIIEHUIO  CBOOOABI  JKEHIIMH  CTpajaiu
QJIKOTOJIM3MOM,  TICHUXOIaTueHd, onurodpeHuelt, OpraHuYeCKUMH
MOPAXEHUSIMU [IEHTPAJIBHOM HEPBHON CHUCTEMBI, MOCIEACTBUSIMU
YEepErHO-MO3IOBBIX TpaBM. Y TpeX-4eThbIpeX M3 KaKIbIX CTa
OCYXJICHHBIX  HECOBEPIICHHOJETHUX BBISBICHbl BEHEPHUYECKHE
3a00JIeBaHHUS.

JUig KEHILMH, MPECTYNAaIIUX 3aKOH, XapaKTEepHbl CTOMKOCTh
MEPEKMBAHUM, BBI3BIBAIOIIUX COCTOsIHME ad(deKTa, TPaBMUPYIOIIHUX
NICUXUKY, W BBICOKAasA HMIYJIbCUBHOCTh. [loaTOMy oOHM YacTo
WUTHOPUPYIOT WJIM  HEJOCTaTOYHO  YYHUTHIBAIOT  BO3HHMKAIOLIUE
OOCTOSITENILCTBA, HEAJEKBAaTHO BOCIPUHUMAIOT U  OILICHHU-BAIOT
KU3HEHHBIE CHUTYaIld, IUIOXO MPOTHO3UPYIOT IOCIEICTBUS CBOUX
MOCTYTIKOB, IOBEJICHUE UX JI€30PTaHN30BaHHO U HEOOIyMaHHO.

B ormnmune OT My’)K4YMH, JKEHIIUHBI Yalle HCIBITBIBAIOT 4YBCTBO
BHUHBI B CBSI3M C COBEPIIEHHBIMHM INPOTHUBOIIPABHBIMU JEHCTBUSIMU,
OecroKOWCTBO 3a cBOe Oyayliee, ycUJIHMBAIOIIeecs B MEPUOJ
OTOBIBaHMS HaKa3aHUS B MeCTax JHIIeHus cBoOonabl. OpHaKo
UCKpPEHHEE pPacKassHUE CPEeIU HUX MOXHO BCTPETHTH JJOBOJIBHO PEAKO.

Cnennduka npuyMH KEHCKOIl mnpectymHocTH. [IpectynmHocTh
KEHIIUH CBS3aHA, KaK IMOKa3bIBa€T M3yU€HUE, C aKTUBH3AIMEH HX
ydacTuss B OOIIECTBEHHOM TPOM3BOJACTBE; C CYIIECTBEHHBIM
ocia0ieHreM B OOIIECTBE COIHUAIBHBIX MHCTUTYTOB M, B MEPBYIO
oyepesib, CEMbH, a TaK)Ke OOIIECTBEHHOIO KOHTPOJISI; ¢ BO3POCIINMU
HANpsHKEHHOCThIO B OOmIecCTBE M TPEBOXKHOCTBIO  JIIOJICH,
KOH(UIMKTHOCTBIO W BPXKAECOHOCTBIO MEXIy HUMH, POCTOM
noTpeOsieHnsT  HAPKOTUKOB,  PAaCIpPOCTPAHEHUEM  aJKOTOJIHM3Ma,



MbSHCTBA, TPOCTUTYLHUU, OpPOMSIKHUYECTBA M IOMPOIIAHWYECTBA,
OCOOCHHO CPEe/IN KCHIIMH.

Celilyac  CHIIMHBI  COCTABJSIOT  MPUMEPHO  IOJIOBUHY
YUCJICHHOCTH Pabounx, OOJIBIIMHCTBO 3aHSTO B 3APaBOOXPAHCHUH,
HapoOJHOM 00pa30BaHUM, KYJIBTYpe, HCKYCCTBE, HayKe, TOPTOBIIE,
OOIIIECTBEHHOM TMHTAaHWUHU, CHA0XCHWHU, COBITE, KPEIUTOBAHUU H
TrOCYJapCTBEHHOM CTPaXxOBaHUH, TEKCTHJIBHOW MPOMBIIIICHHOCTH H
psane apyrux. Macca KEHIIWH TMOMyYrJia JOCTYN K 3HAYUTEIBHBIM
MaTepHUAITBLHBIM IIEHHOCTSIM.

CylIecTBEHHO yCYTyOJISIET CUTYAIMIO C )KCHCKOHW MPECTYIMHOCTHIO
U TO 00CTOATENLCTBO, 4TO [OJIOBHHA  TSKEJIBIX u
MaJOKBATH(PHUIIMPOBAHHBIX pabOT B  CEIBCKOM  XO3SAHCTBE U
MPOMBIIIJIEHHOCTH JISKUT Ha JKCHCKHUX Iuiedax. B OonbIIuHCTBE
oTpacjeil U MPOU3BOJCTB OTCYTCTBYIOT OTPaHMUYCHHUS W 3allpeThl Ha
WCIIOIb30BaHUE TPYJA JKCHIIWH, 11 HUX YCTAHOBJICHBI paBHas C
MY)XKYMHAMH  TIPOJIOJDKUTEIBHOCTh pabodyero [IHS, OJWHAKOBBIC
paciieHKu. MHoOrue KEHIIUHBI HE BBIJICPKUBAIOT HETIOCHIBHBIX
Harpy3okK, He JOpOKaT TaKOH pabOTON M MOTYT JIETKO €€ OpOCHUTb,
HMCTOYHUKOM YK€ CPEIICTB K CYIIECTBOBAHUIO CTAHOBATCS KpPaXkKH,
MOIIIEHHUYECTBO, TPOCTUTYIINS, COBIT HAPKOTUYECKUX CPEACTB H T.].

Tsokenast, ManokBaTMUIIMPOBAaHHAS, HEMPECTIKHAs paboTa
CTpalllHa U T€M, YTO OTPYOJISIET, OUEPCTBIISICT JKEHIWH, JIUIIAET HX
KEHCTBEHHOCTH, MSATKOCTU. Jlymaercs, 53TO oOJHa U3 TPUYUH
BO3POCIHICH MPECTYMHOCTH CPEIU JKCHIIWH, WX arpeCCUBHOCTH H
JlaXke JKECTOKOCTH.

CoueTaHue HAMPSHKEHHOTO TPyJa C HMCIOJHEHHEM >KEHIUHAMHU
CEMEIHBIX, MATEPUHCKUX OOS3aHHOCTEH MOXKET MPHUBECTH K BEChbMa
HEeXeJlaTeIbHBIM MOCIIECTBUSAM. Beabr MHOTHE M3 HUX HE MOTYT IIO-
HACTOSAIIEMY TPOSBUTH ceOs HU Tam, HU 3]1eCh, BCE BPEMsI KHUBYT C
Meperpy3kaMu, TIOCTOSSHHO HCTBITBIBAIOT — yCTaJOCTh, HEPBHOE
HampspDkeHue, OO0sS3Hb HE  CIPABUThCS C  MHOTOYHCICHHBIMH
00SI3aHHOCTSIMU, Y HHUX TOSBIISIFOTCS HEMPOXOAIIas TPEBOKHOCTb,
HEPBHBIE PACCTPOMCTBA, KOH(MIUKTHOCTb, COCTOSIHHE J1€3a/IallTaIlHH,
OIIyIICHUE BPakI€OHOCTH MUpPA, CBOCH HEYIauJIUBOCTH U T. II.

JKeHmuHBl OCTpee UYYBCTBYIOT U IEPEKHUBAIOT CHUTYAIUIO
COLIMAJILHOTO HEOIaromojay4yusi, OHU Oojiee BOCHPHUMYUBHI H
YSI3BUMBI K JTFOOBIM HEOJIATONPUSATHBIM W3MEHEHHSIM, YTPOKAIOIIUM
CEMbE M OCOOEHHO JIETSM.

Oco0eHHOCTH MpeayNpeRIeHUus NpecTyNIeHnii, CoBepIaeMbIX
JKEeHIIMUHAMH. UtoObl  yCHEmnrHo OOpOThCS C JKEHCKOU
MIPECTYMHOCTHIO, HEOOXOUMO  PYKOBOJICTBOBATHCS TaKUMU



OCHOBOIIOJIATAIOLIUMH MTPUHIIUIIAMH, KaK TYMaHHOCTh U MHJIOCEpANE
K HHM; I[IOHMMaHUE€ TMPUYMH, TOJKHYBIIMX HX Ha YTOJOBHO
HaKazyeMmble WM Oe3HPaBCTBEHHbIE MOCTYIKH; CTPEMJIEHHE OMOYb
UM BBIWTH U3 MIOPOYHOTO Kpyra, pa3o0paThCsi B COOCTBEHHOM KU3HU.
['ymMaHHOCTBIO W MMJIOCEpAMEM K OSKCHIIUHAM JOJKHBI OBIThH
MPOHUKHYTHl 3aKOHBI — YTOJOBHBIH, YTOJIOBHO-TPOIECCYaIbHbIH,
YTOJIOBHO-UCTIOJIHUTENbHBIN, APyrue HOPMATUBHBIE AKTHI, HAIPUMED,
IIpaBUjIa BHYTPEHHETO PacIopsIKa B MECTAX JIUIIEHUS CBOOOIBI.

W, xoHeuHO, TIaBHOE — 3TO O3J0POBJICHHE HPABCTBEHHOCTH B
o0IIecTBe, B CeMbe, yIy4IIeHWEe BOCIMTAHUS MOJIOJICKH, CHUKCHHE
MPECTYIHOCTU CPEAN HECOBEPIIEHHOIETHUX.

Pabota mo mpeaynpexaeHHI0 XEHCKOW MPECTYHMHOCTH IOJKHA
OXBaThIBaTh MPEXAE BCEro Te cdepbl KUZHEACATEIBHOCTH, B
KOTOPBIX (DOPMHUPYIOTCS HETaTUBHBIE YEPThI JIMYHOCTU U B KOTOPBIX
OHM Yalle COBEPIIAIOT MPECTYIUIEHUS — 3TO OBIT UM MPOU3BOJCTBO.
[TosTomMy ocoboe 3HaueHHE NPHOOPETAET TOMOIIb CEMbE, B TOM
YHCIie B paMKaXxX CIEUATbHBIX IPOTPaMM.

Kpumunonoruyeckue mpoOaemMbl, CBS3aHHBIE C  TPYJIOBOM
JESITeIbHOCTBIO JKEHIIMH M UX MaTepHajbHOH 00eCleYeHHOCTHIO,
MOTYT OBITh pEIIeHBbl JHUIIb C MOABEMOM 3KOHOMHMKH B IIEJIOM,
pPOCTOM  peanbHBIX JIOXOJOB  HaceleHHs, MpodeccHoHaIbHO-
KBIM(DUKAITMOHHON TMOATOTOBICHHOCTHIO JKEHIIUH, COKPAIEHUEM
ux pabouero AHS WM paboyeil Henelau MpU COXPAaHECHUH MPEKHEH
3apabOTHOM TIIATBI — MPEXKIE BCErO JUIA TeX, KTO UMEET JeTeH,
BBEJICHUEM JIOTIOJIHUTEIBHBIX OTIYCKOB, YIIYYIIEHUEM YCJIOBHA
Tpyna. HeoOXxoaumo CyIIECTBEHHO COKpPAaTUTh YHCIO JKEHIIUH,
3aHATBIX Ha TSKENBIX U BPEAHBIX padoTax, yIydlIUTh YCIOBUS Tpya
(Hy>KHO pa3paboTaTh MepeueHb MPEUMYIIEeCTBEHHBIX Mpodeccrii s
KEHIUH, TU(PepeHIIMPOBaHHbIE HOPMbI BBIPAOOTKH, 3allpeT Ha TPy
B HOYHOE BpeMS).

OcoOoro BHHMaHHS TpPeOYIOT TPyIOBOE U OBITOBOE YCTPOWCTBO
JKEHIIMH, HE palOTaIolUX, HE HMMEIOIIMX OMNPEJCICHHOTO MecTa
JKUTENhCTBA, a TeM Oojiee OTOBIBIIMX HakazaHue. lIpakTuka
MOKAa3bIBAET, YTO YCTPOUTHh HA paboOTy Jake MOJOIYIO KEHIIUHY HE
Tak-T0 MpocTo. CI0XKHOCTh 37IeCh BOHHUKAET €IIe U B CBS3H C TEM,
YTO JAJIeKO HE KaxJas M3 HUX COIJIACHUTCS IMOWTH Ha Ty paboTy,
KOTOpast mpejuiaraercsi. MHOTHE MOJIOJbIE JKEHIIMHBI YBEPEHBI, UTO
OHa JI0JKHA OBITh M MHTEPECHOI, U IPECTHXKHOM, U IPUHOCUTH TaKOU
J0XOJ, KOTOpBIA JaBal Obl  BO3MOXXHOCTb  YAOBJIETBODPSTH
OOJIBIIMHCTBO UX MOTPEOHOCTE. MHOTHM K€ MOIMpPOCTy HE XBaTaeT
TPYAOTIOOHS.



Kak BuanMm, mpoOieMbl KEHCKOH MPECTYIMTHOCTH OYEHb CIIOXKHBI,
OHHU TECHEHWINMM 00pa30M MEepeIuIeTeHbl C XKU3HBbIO OOIIECTBA U €ro
tpynHocTsiMu. Ho  pemieHme 3TMX 1poOiieM  MO3BOJHIO OBl
CYILLIECTBEHHO 03/JOPOBUThH M HPABCTBEHHYIO aTMOoc(epy B 00IIeCTBE.

Myammap Ilynamosa,

npeocedamensv Tawikenmckoii

20p0O0CKOIl He20Cy0apCcmeeHHOou
Hekommepueckou opeanusayuu «ELNAJOT»

/KeHumHa — cTep:keHb U cepale ceMbH
[Ipouiecchl  AEMOKpAaTHYECKUX  NpeoOpa3oBaHWN HA  IYTH

MOCTPOEHHSI MPAaBOBOTO TOCYAApCTBA M TPa)kIaHCKOTo OOIIecTBa B
Hamel cTpaHe TpeOyloT OT KaXIoro M3 Hac OoiblIon



OTBETCTBEHHOCTH, COLIMAJIBHOW aKTUBHOCTH M IIMPOKOTO B3aWUMHOIO
COTPYAHUYECTBA.

To, 9To Tema KOHEPEHIINH CBSI3aHA C MECTOM U POJIBIO KEHIITHMHBI
B COBPEMEHHOM OOIIECTBE CBUIETEIBCTBYET O TOM, YTO MPOOJIEMBI
KEHIIWH U TPOBEJICHUE HAYYHBIX MUCCIICOBAHUI 11O BBISBICHHUIO 3THX
npo0JieM, Co37aHue YCIOBHM JIJIsl YIyUIICeHHsI TTOJI0KEHUS KEHIINH, a
TaK)X€ BOBJICYECHHE HX B IMPOLIECCHI JEMOKPATUYECKOTO OOHOBICHUS
o0miecTBa W TOCYIapCTBEHHOTO CTPOMTEIBCTBA SIBISIOTCS OYCHD
BKHBIMU U aKTYyaJbHBIMHU.

HecoMHEHHO, KKl U3 YYaCTHUKOB KOH(EPEHIINHU 110 TOMY HIIN
WHOMY BOIIPOCY HMMEET CBOE€ MHEHHE, KOTOPOE HE BCErJa MOXET
COBIAJAaTh C MHEHHEM Kojuieru. M 3TO eCTECTBEHHO, TOTOMY YTO, KaK
MHE KaXKETCs, KaX/Jass TeMa BbI3bIBAET Ha aKTUBHYIO JUCKYCCHIO U
00OMEH MHEHUSIMH.

B mpomeccax neMokpaTH3anuMu M TOCTPOCHHUS TPakIaHCKOTO
oOmecTBa B Y30ekucrtane (popMUPYETCS HOBBIM MOJIXOJ K BOIPOCY
mpaB  JKCHIIWH, TIOHHMMAHHUIO  YEJOBEUYECKOIO0 U  KEHCKOTO
JOCTOMHCTBA,  NPUHIMIOB  HPAaBCTBEHHOCTHM M  COIMAJIbHOM
CIIPaBEeJIMBOCTH.

B a10#i cBsS3M X0Tenock Obl OTMETUTH, YTO 3a MOCIEAHHE TOIBI
NPUHAT psii ykazoB [lpe3uneHta, MOCTAHOBICHHWI MPAaBUTENbCTBA,
3aKOHOB, HANpPAaBJIEHHBIX HA COLMAIBHYIO 3alIUTYy, MOBBIIIECHUE
cTaTyca M yJy4dlICHUE IOJIOKEHHS XEHIIMH U JIeTei, BOCIUTAHHE
(bu3nYECKH 3I0POBOTO U IyXOBHO PAa3BUTOIO MOKOJICHUS.

I'maBa rocynmapctBa Ha XIV ceccunm Omnmii Maxiuca B CBOEM
nokiane «Ys30ekuctan Ha mopore XXI Beka» ckazan: «Mbl He
JIOJDKHBI ~ 3a0BIBaTh, UYTO  KYJbTYpPHO-HPAaBCTBEHHBIH  YPOBCHD
o0mecTBa W TO, HACKOJBKO OHO MPOJBHHYJIOCH BIEpPEN IO IMyTH
JIeMOKpaTHdecKux  pedopm,  ompenenseTcs  OTHOIIEHHEM K
AKEHIIUHE».

C oOpereHueM HE3aBUCHUMOCTHU TOSBHUIACH BO3MOXHOCTH JIyYIIE
W3YYHTh HAlly UCTOPUIO, KYJIbTYPY U AYXOBHOE HaclleJue.

V30ekucrtan BbpIOpal MyTh IMOCTPOEHUS  IIMBHJIM30BAHHOTO,
TOJIEPAHTHOT'O, CBETCKOT'O OOIIECTBA, IJI€ CO3/JaHbl BCE YCIOBUS IS
CBOOO/TbI BEPOUCIIOBEIAHMS.

Ho ceromHs Mbl CTaJKuBaeMcsi C€ yIpo30M PEIUTHO3HOTO
(daHaTH3Ma, IKCTPEMH3Ma U Teppopu3Ma. TPEBOXKHUT U TO, YTO ITH
paJMKaNbHBIE TEYCHHsI OKa3bIBAIOT CBOE IMaryOHOe BIMSHUE Ha
HEKOTOPYI0 YacTh HAIIMX JKEHILIHUH, KOTOpbIE, K COXKAJICHHUIO,
CIIMIIKOM TIO3/HO TMOHUMAIOT, YTO WX HCIOIB3YIOT B IMPECTYIHBIX
uensx. [lewansho, HO daxT.



CnemyeT OTMETHTh, 4TO Ha (HOPMHpPOBAHUE IEMOKPATHUYECKOTO
CO3HAHMS JIFOJIEH OONIBIIOE BIUSHIE OKA3bIBAIOT CEMEMHBIE U JIMYHEIE
B3aMMOOTHOIIEHU. M3BeCTHO, 4TO cynp0a 4eloBeKa, ero Kaphepa,
KU3HCHHBIC M CIY)KEOHbIE yCIEXW U HEyJaud, HACTPOSHUE BO
MHOT'OM 3aBHUCST OT TICHXOJIOTHYECKOW aTtMocdepbl B CEMbE, YTO, B
CBOIO O4Yepedb, BIMSET HAa MOPAIBHO-HPABCTBEHHOE COCTOSIHUE
o01IecTBA.

OO0111eCTBO COCTOUT U3 MHOXKECTBA CEMEH, a )KCHIIMHA — CTEPKEHb
u cepaue cembu. Eciu cepane hmszudecku 310poBO, TyXOBHO O0raro,
C BBICOKMMH MOpPaJIbHO-HPABCTBEHHBIMHU MPUHIIMIIAMHU, TO U CEMbSA
OyZeT )KUTh B MUPE U COTJIACHH, COXPAHSS CBOM )KH3HEHHBIC YCTOU H
TpPaJuIIUA. A 3TO, B CBOIO OY€pe/ib, BIUSET HA MUP U CTAOMIILHOCTH B
o0IIeCTBE.

HecmoTtps Ha To, 4TO B mOCHEAHUE TOJbI CO CTOPOHBI FOCYIapCTBA
YCUJIMJIOCh BHHUMAaHHWE K BOIpOCaM 3alllThl MpPaB U HHTEPECOB
JKEHIIMH B COLUAIbHO-dDKOHOMHUYECKON M IOJUTHYSCKON >KH3HH,
MOBBIIICHUS] CTAaTyca J>KCHIIMHBI B CEMbE M OOINECTBE, BCE CIIIe
OCTalOTCS TaKWe TPOOJIEMbI, KaK HEYBAXHTEIbHOE OTHOIICHHUE K
KCHIIIMHE B CEMbE; HEBBICOKAS OIICHKA €€ JIeATEIHHOCTH Ha CITyKOe;
HEJIOCTAaTOYHBII YPOBEHb MPABOBOM TI'PAMOTHOCTH CaMHUX >KEHILUH;
HECTaOMIILHOCTh MaTEPUATBHOTO MTOJIOKEHHS; HEYCTPOCHHOCTh OBITa;
WHOT/Ia OTCYTCTBHE KaKOW-JTMOO ICHXOJOTHYSCKON TOMJICPKKA H
KBATU(UIIUPOBAHHONW  KOHCYJbTAaTUBHOM  TIOMOIIM  JKCHIIUHAM,
TMOIABIIUM B KPU3UCHYIO CUTYAIIUIO.

Jlyist TOro 4To0Bl OOPAaTUTHCS B MAXaJUTMHCKHN KOMHUTET — OpTaH
CaMOYITPaBIICHUS TPAXK/IaH 1O MECTY KUTEIbCTBA, KOTOPBIN SIBIISIETCS
OIHUM U3  YHHMKaJbHBIX  HAIMOHAIBHBIX  JIEMOKPATUYECKHUX
WHCTUTYTOB, JKCHIMMHE HEOOXOIMMO HamucaTh 3asBICHHE C
MOAPOOHBIM M3JI0KEHUEM KOH(IMKTHOW CHUTyallM W BO3HUKIIECH
npoOsieMbl M TPOCKOOW O moMomm B ee pemeHuu. OgHAKO
MEHTAJIUTET Yy30€YKH, BOCIMTAHHOW B BOCTOYHBIX TPATUIUAX, HE
MTO3BOJISIET BEIHOCUTH CBOKO «0OJIb» Ha YIIUILY, HE JAET BO3MOXKHOCTH
«PACKPBITHCS», PACCIAOUTHCSI M COOPAThCS C MBICISIMU, TTOTIOJIHUTH
nyiieBHbIe criibl. OHA 3aMBIKACTCS, MPSYET CBOU OOUIBI M TIPOOIEMBI
IyOOKO B CEpAIle, TMBITACTCS C HEBEPOSITHBIM  TEpIEHUEM
CaMOCTOSITEJIbHO HAWTHU BBIXOJ, HAAEKIAMU 3aJICYUBAET pPaHbl,
CTapaeTcsl BHEIIHE BBITJISJETh CIIOKOWHOM, dKU3HEPAJOCTHOM, HIIET
BO3MOXXHOCTh  yJIYUYIIUTh MAaTE€pUAIbHOE OJIaronoyiyune CeMbH,
pelnraeT MUPHBIM ITyTeM KOH(MIUKTHI Ha padoTe.

K coxanenuro, He Bcerja u He BceM 3TO yaaetrcd. [lo-mpexnemy
MEJICHHO CHUXAETCS YMCIIO Pa3BOJOB, HEMOIHBIX CEMEN, OAUHOKUX



HE3aMY)XHHX JKEHIIMH C OJHUM-IABYMsI W Ooiee JeThbMH, 0€3
JIOCTATOYHBIX CPEACTB K CYIIECTBOBAHUIO.

Opnna npobiieMa MoOpoXAaeT IPYryr0, HO OHH B MEPBYIO OYepeib
3aJI0’)KEHbl B CAMOM YEJIOBEKE, €ro MBIIIJICHUH, BOCIUTAHUU. OTH
po0IeMbl 1 KOH(JIMKTHBIE CUTYaIllud MOXHO MPEAOTBPATHUTDH €lIE B
HAaYaJIbHOM Tepuojie, KaK TOJBKO TMOSBISAETCS HENOHMMAHHE BO
B3aMMOOTHOILIEHUSX C OKPYXKAIOMIMMH. A JJii 3TOro HeoOXoauma
AHOHMMHOCTh O€cellbl, YTO TO3BOJUT JKCHIIMHE CTaTh OoJjee
OTKPBITOH, OTKPOBEHHON C COOECETHMKOM, CIIOCOOHBIM OKa3aTh €
MOPAJIbHYIO, TICUXOJIOTHYECKYI0 TMOIJIEPXKKY, KOHCYJIbTaTUBHYIO
IOPUIMYECKYIO TTOMOIIb, OOYYUTh HAaBBIKAM BBIXOJ]a M3 CTPECCOBBIX
CUTyalludi M  yCTPAHEHWIO  JPYTMX  HEraTUBHBIX  SIBJICHUH,
BCTPEYAIOIIMXCS B HALLIEH MOBCEHEBHOM KU3HHU.

[ToaTomy ocylecTBlIeHHE HHAWBHUIYAILHOTO MOAX0/1a B OOIIEHUN
C JIOJIbMHU, MPOBEACHHE TPAXTAHCKOTO OOpa3OBaHUSA U JIyXOBHO-
HPABCTBEHHOT'O BOCHUTAHUS, MPOCBETUTEIBCKON M Pa3bsCHUTEIbHON
paboThl cpeny KEHIIMH W MOJIOACKM IO BONPOCaM PEIUTHUH,
MOBBIIICHUE TMPABOBOM TPAMOTHOCTH U  KYJIBTYPHOTO YpPOBHSA
HaceJeHUs XapaKTepU3YyIOT JAESTEIbHOCTh HErocyJdapCTBEHHBIX
HEKOMMEPUYECKUX JKEHCKUX OpraHu3aluil.

Ha ceromusmHe#t kKoH(MepeHIMH HEOTHOKPATHO YIIOMHUHAJCS YKa3
[Ipesunenra PecniyOoiuku Y36ekuctan ot 25 mas 2004 r. Ne TID-
3434 «O JONOJHUTENBHBIX Mepax MO MOAJIEPKKE AESITEIbHOCTH
Komurera keHmmua». B COOTBEeTCTBMM ¢ HUM  IpUHATA
locynapcTBeHHass ~ mporpamma,  KOTOpas ~— OTKpbUIa  HOBBIE
BO3MOXXHOCTH JUIsl aKTUBU3ALMHM JIEATEIBHOCTH U  peanu3aluu
MOTEHIMaJa )KeHILHH.

Oco0oe 3HaYeHHME 3TOTO JOKYMEHTa €Ile U B TOM, YTO, COTJIACHO
€My, BBEJEHBl JOUKHOCTH KOHCYJIBTAHTOB 10 PEIUTHO3ZHOMY
MPOCBEIICHUI0O W JYXOBHO-HPABCTBEHHOMY  BOCIUTAaHUIO  Ha
TEPPUTOPUN MaxaJulel, MOCEIKOB, KHIIJIAKOB, I/I€ MPOXKHBAET HE
menee 500 cemeit. OnmHOM U3 HMX TJIABHBIX (DYHKIIMOHAJIBHBIX
00sI3aHHOCTEH SBIISETCA CHCTEMAaTUYECKOE H3YUYCHHME TOJOKEHUS H
OLICHKa HYXJ HaCeJCHHs, OCOOCHHO MAal000ECIEUeHHBIX H
HEONAronmoyydyHbIX  CeMeH, CeMei, TOTEepSABIIMX KOPMIIbIIA,
OJIMHOKWX W TIpecTapeliblX, WHBamuaAoB. Crnenuduka 3Toi padOThI
JaeT BO3MOXKHOCTh OJIMDKE TIO3HAKOMHTBCS C JIFOJIbMH, BOWTH B
noBepue, ObITh B Kypce X MpoOJeM M OKazaTh B TMEPBYIO OYEpEIb
MOPAJIbHYIO U TICUXOJIOTMYECKYI0  TOIJEPXKKY, a  TaKkKe
CBOEBPEMEHHYIO TOMOIIb M COACHCTBUE B CIIOKHBIX CUTYyAIIHSIX.



JIns mpenoTBpalleHuss CeMEeHHBIX KOH(IUKTOB, MPOTHBOPEUUil
MEXJy CBETCKUMHM U PEIUTHMO3HBIMHU B3TJsIaMH HeoOXoJuma, Ha
MOW  B3IUIA[, CHCTEMaTH4yecKas  IPOCBETHTENbCKas  pabora
KOHCYJIbTAHTOB MaxaJlIed € y4YE€TOM HAIMOHAJIBHBIX TpPaJuLUd U
o0ps10B. CorjaacHO CTaTUCTUKE, HA CETOJHSIIHUM JeHb B Oojee 4eM
7000 maxamisx pecryOJIMKHM OHU TMPOBOJSAT CBOKO IJIOJOTBOPHYIO
NeSTeIbHOCTh. JTO B OCHOBHOM OOpa3OBaHHbBIC >KEHIIHMHBI,
yYMyZApEHHbIE XKM3HEHHBIM OIBITOM, WMEIOIINE OOJBIION aBTOPUTET
M0 MECTY XHUTEIbCTBA. MHOTHE U3 HUX — OBIBIIME YUHUTENs, Bpauu U
ApyTrue NPEICTaBUTENN WHTEIUIMT€HLUH, KOTOPHIE XOPOILIO 3HAIOT
HAIMOHAJIbHBIE TPATUIMK U PEIUTHO3HBIE 00psabl. S coBepiieHHO
COIVIACHA C TEM MHEHHUEM, KOTOPOE 3/1€Ch BBICKA3bIBAIHU, YTO JIIOAU
UIYT 3a TeM, KOMY J10BepsAIOT. Kak roBopurcs, 10Bepue K 4EIOBEKY —
3TO CHJIA, & 3aCIY>KUTh JIOBEPUE — 3TO UCKYCCTBO.

Xotenoch Obl OTMETUTH, YTO CEWYaC KOMHTETHI JKCHIIUH H
xenckue HHO cranmm 4vacThio OOIIECTBEHHOW J>KWM3HU CTpaHBI, a
riaBHoe, nMeHHO B HHO MHorme »XeHIMHBI BUASAT BO3MOKHOCTH
NPOSIBJICHUS CBOETO MOTEHIMala, yMEHUH U MpodecCHOHATbHBIX
HaBbIKOB. UYepe3  HENpPaBUTEIbCTBEHHBIE  OpPraHM3alMUd MBI
npUoOIIaeM JKEHIIUH K COLMATbHO-3KOHOMUYECKON U OOIECTBEHHO-
MOJTUTUYECKON JKU3HU CTPaHbI, BOBJIEKaeM 0e3paOOTHBIX JKEHIIUH B
NPEANPUHUMATENBCKYIO JIESITEIbBHOCTh, IOBBIIIAEM YPOBEHb MX
KYJBTYPbl, 9JKOHOMUYECKHUX U ITPAaBOBbIX 3HAHUM.

Hanpumep,  TamkeHntckas  ropoackas  HErocyAapCTBEHHas
HeKoMMmepueckas xkeHckass opranuzanus «ELNAJOT», xotopyro
MPEACTABNIA0, 332 MHMHYBIIMI IE€PUOJ CBOEH JEATEIbHOCTU B
napTHepcTBe ¢ TallKeHTCKUM TOPOJACKUM XOKUMuUsATOM 1 Komurerom
KEHIIMH Topoa, npu noxanepxkke IlpencraBurensctBa PoHma um.
Opuapuxa D0epra B Y30€KHUCTaHE TpOBENa Psi MEPONPUITHHA H
y4eOHO-TIPAaKTUYECKUX CEMHUHApOB Ha  pa3MyHble TEMbl C
MIPUBJICYEHUEM HE TOJIBKO CIEIUAIMCTOB Pa3IuYHbIX OTPaCieil, HO U
MMaMOB M OTHHOWH, HWMEKIOIIMX CIELHAIBHOE PEIUTHO3HOE
oOpasoBaHmUe.

Tak, Ha cemuHapax «XKeHmMHA W JTUAEPCTBO», «MoOJOAEKb U
npaBo», «Ha myTtu k nemokpaTmueckoMy oOIIecTBy», «Mcimam u
BpeMsi»,  «lloBbllIEHME  AKTUBHOCTM  JKEHUIMH B  IEPHOJ
n30MpaTenbHOM KaMIaHuu», «lloBBIIIIEHHE MPaBOBOW TPaAMOTHOCTH
KEHIIMH M  JYXOBHO-HPAaBCTBEHHOE BOCIUTAaHUE  MOJIOJACKU»
IIPO3BYYaIM HMHTEPECHBIE JOKJIAJbl HAa COOTBETCTBYIOIIME TEMBI, B
JUCKYCCHUAX  NPUHSUIM  y4yacTHE  aKCakajlbl, AaKTUBHUCTBl W
KOHCYJIbTaHThI MaxaJuieu, COTPYAHUKH rOCYJapCTBEHHBIX



YUPESXKICHUN, TPEACTAaBUTENM OOIIECTBEHHBIX OpraHM3aluil |
CpeACTB MaccoBOil MH(OPMAIUHU, MOJIOIEKD.

B IllaiixoHTaxypckoMm paiione ropoma TamkeHTa  ObLI
OpraHu3oBaH cemMuHap Ha Temy «Mcmam u Bpemsi», B KOTOPOM
OPUHSUIM  y4acTHE YYEHbIC-UCIAMOBEIbl, MCTOPUKH, DPAOOTHHUKHU
rOCy/IapCTBEHHBIX, MOJIOJIC)KHBIX M OOIIECTBEHHBIX OpraHU3aIuH,
AKTUBUCTHI KEHCKUX KOMUTETOB Maxayieil. OcoOblii mHTEpec ObLI
NpPOSIBJICH K JIOKJIaJaM M BBICTYIUICHUSIM Ha TEMbl: «Y30eKHucTaH —
CTpaHa BEJIUKHX YYEHBIX U Jesarenei», «HezaBucUMOCTh, penurus u
KEHIUHA», «KEeHIIMHA W penuruo3Hbii GyHaamMeHTammzM», «00
YCWJIEHHH  B3aUMHOIO  COTPYIHHUYECTBA TIOCYNAapCTBEHHBIX U
OOIIIECTBEHHBIX OpTaHU3aluil MO MPEAOTBPALICHUIO PETUTHO3HOIO
SKCTPEMH3MA CPEAM JKEHILIUH U MOJIOJICKI».

B nensx akTMBU3alMKM y4acTHs KEHIIUH B IPOLECCAX COLUAIbHO-
SKOHOMHYECKHX  TMpeoOpa3oBaHUl, TMPOBOJMMBIX B  CTpaHe,
J€MOKpATU3alui OOIECTBA, MOCTPOEHUSI MPABOBOTO T'OCY/apCTBa B
KOnycabanckoM paiioHe CTONMIBI ObUT OpPraHM30BaH CEMHUHAp Ha
temy: «[lo myTm nemokpaTuueckoro oOImiecTBa», B KOTOPOM
Y4acTBOBAJIM TIJaBHBIE CIELUAIMCTBI TOPOACKOr0 M pPallOHHBIX
XOKHUMHUSTOB, JIMJEPHl CTYACHUECKON MOJOJESKH. BbUIM BBICITYyIIAHBI
noxnanel: «O  poiM  KEHIIMH W MOJOJIEXKH B  COLHUAIbHO-
SKOHOMHYECKOM KU3HU 001ecTBa», «[IpaBoBbIe OCHOBBI MOCTPOCHHUS
JIEMOKpaTH4IeCcCKoro obmectBa», «['ocymapcTBo u penurus», «O poyn
MOJINTUYECKUX MApTUN B MOCTPOSCHUU TPAKIAHCKOTO 001ecTBa», «O
NESATETLHOCTH OOIIECTBEHHBIX OpTraHW3aluii B Y30€KHUCTaHE», IO
OKOHYAHUU COCTOSUICS OOMEH MHEHUSIMH.

Iloutn exemecssuHo mnpoBonATcs cemuHapbl «[loBblieHnE
IPaBOBOTO M TPaXAAHCKOro oOpa3oBaHUS B MaxaUlIX», TIJIe
MOJIPOOHO H3Y4alOTCS W TOpAYO OOCYXKAAIOTCA TaKUe TEMBI, Kak
«KoHcTuTynmonnsle mpaBa rpaxaaH M CeMeWHBI  KOJEKC
PeciyOnmuku ~ Y30ekucran», «HammoHanbHble  Tpaguluu U
PENUTHO3HBIE 0OPAIBI», «JIBrOTHI IS JKEHILUH, IPEITyCMOTPEHHbBIE
3aKkoHOAATeNnbCTBOM PecnyOnuku Y30ekucran», «I[IpectymHocts u
MPOSBIICHUS PEIMTUO3HOTO (haHATU3Ma CPEIU KEHIIMH: MPHYUHBI U
MOCJICICTBUS» U IPyTHE.

O¢ddexkTuBHOCTh MOJOOHBIX MEpPONPUATHI  MPOSABIAETCS B
3aMETHOM YMEHBIIICHUU KOJIMYEeCTBA Pa3BOJOB M yKcia OpakoB cpean
HECOBEPLICHHOJETHUX, CHUKEHUU YPOBHS EHCKOH NPECTYIHOCTH,
YMEHBIICHUH CJIy4YaeB TMPOSBICHUS PEIUTHO3HOrO (¢daHaTU3Ma H
HKCTPEMHU3Ma, BOBJICUYCHUS B HAPKOOU3HEC U TPOCTUTYLIHIO.



BMmecte ¢ Tem cymiecTByeT elie HeMalo MpoOieM, HepelIeHHBIX
3a7a4 ¥ HEJJOCTAaTKOB.

Hano mpusHate, K CcOXaJleHHIO, HE Be3[e JOJDKHOCTH
KOHCYJIbTAHTOB MaxajUId 3aHMMAIOT >KEHIIMHBI, COOTBETCTBYIOIIHE
YPOBHIO, HEOOXOIUMOMY JJIi BBITIOJHEHUS 3TOM OTBETCTBEHHOM U
cioxHOU paboThl. He Bcerma xBataeT HEOOXOAMMBIX 3HAHUN, YMEHUS
CIIyIIaTh U CIBIIIATH 00JIb, CONMEPEKNBATH, HE BCET/Ia COOJIIOIAI0TCA
sTMYecKkue HOpMbl. Ho g yBepeHa, 3TH HEJOCTAaTKH MOYKHO
npeoposiets. [loToMy 4YTO OAHMM M3 BaXKHEHIINX W aKTyalbHbIX
HaMpaBJICHUN HallIel AeITeIbHOCTH Ha COBPEMEHHOM JTarle ABJSeTCs
U3MEHEHHe CTEpEOTHUIIOB B OTHOIICHWU IKCHIIUHBI — OT
XpaHUTEJIBHUIIBI JOMAIIHEro oOodYara K IIOJIHOIEHHOMY YYacCTHHUKY
OOIIECTBEHHO-TIOJIMTUYECKOM ~ KM3HU  CTpaHbl M OTKPBITOTO
IPaXXAaHCKOTO O0IIECTBA.



3amupa Maoanuesa,

AKademusn 2ocyoapcmeeHHo20

U 00UeCmeeHH020 CMpPoUmenbCcmea

npu Ilpe3udoenme Pecnyonuku Y3oekucman

IIpaBoBbIe OCHOBBI I'€H/ICPHOIO
paBHONpaBus B Y30eKHCTaHe

Kak u3BecTHO, B COBpEMEHHOM MHpPE HHMKAKO€ TI'OCYJapCTBO HE
MOXET CUUTATbCS MPABOBBIM W JIEMOKPATHYECKHUM, €CIIH B HEM
3aKOHOJIATEIILHO HE 3aKPEIUICHbI paBHBIE IMpaBa JKCHIIUH U MY>KUYUH
BO Bcex cdepax COIMaIbHOM XU3HHU. B 3TOM cBsizu B Y30eKucTaHe,
KOTOpPBI  TOCTaBUJ CBOEH LEJIbI0 MOCTPOCHHUE B  CTpaHe
JEMOKPATUYECKOTO  TPAaBOBOTO  TOCYyJapCTBa W CHJIBHOTO
TPaXJTaHCKOTO OOIIECTBa, TMPOBOJUTCS OrpoMHas pabora 10
(OpPMUPOBAHHMIO TPABOBOW OCHOBBI TEHICPHOTO paBHONPABHS B
oO1ecTse.

KoHcTuTyninonHo#l rapaHTueld paBHOIpaBUs IIOJIOB B IEPBYIO
ouepenb ABIAIOTCS mojoxkeHus cr. 18 Kouctutyuum Pecnybmuku
VY306ekucrtaH, B KOTOpOW TmpoBo3riamieHo: «Bce rpaxmane
PeciyOnuku Y30ekucTaH MMEIOT OJIMHAKOBBIE TIpaBa U CBOOOABI H
PaBHBI MEepe]] 3aKOHOM 03 pa3IuyMs I0Jia, Pachl, HAIIMOHAILHOCTH,
SI3bIKA, PEJIUTUH, COLMAIBHOTO MPOUCXOXKACHUS, YOeKICHUH,
JUYHOTO M OOIIECTBEHHOTO TOJIOKEeHUs». bonee Toro, Koncturymus
VY30ekncrana, kak Obl ele pa3 MOJYEepKHUBas OCOOYH) 3HAYUMOCTH
3TOro BoOMpoca, B cT. 46 oTHenbHO 3akperiser: <«XeHUHb U
MY>KYMHBI UIMEIOT paBHBIE MPABA».

NmenHo Ha 931tux  (yHIAMEHTaIbHBIX  KOHCTHUTYIIMOHHBIX
MOJIOXKEHUSIX M OCHOBBIBAETCS BCS TPABOTBOpPUECKAsl JIESITEIBHOCTH
OpPraHoB  3aKOHOJATEIbHOM U  HCHOJHUTEIBHOM BJACTEH IO
peryaupoBaHUI0 OOIIECTBEHHBIX OTHOIICHHUH B cepe obecredeHms
JEUCTBUTEILHOTO PAaBHOMPABHUSl JKEHIIMH BO BCEX OTPaCisiX
COLIMAIbHOM JKU3HU CTPAHBI.



K npumepy, CemelHbli KOJEKC, BCTYNMBIIMN B jAeiicTBUE 1
ceHtss0psa 1998 r., perymupyer OpadyHO-ceMeliHble OTHOIIEHUS:
MOPSAZIOK PErHCTpallid W PacTOpKEHHS Opaka, WMYIIECTBEHHBIC
MpaBa M CIOPHI, POAUTEIBCKHE TIPaBa U 00SA3aHHOCTH, & TAKXKE MpaBa
pebeHKa U BOIIPOCHI ONIEKYHCTBA HAJl PpEOCHKOM.

bpak peructpupyercs B opraHax 3aluCH aKTOB T'PaXJaHCKOTO
coctosiHus (Opak, 3aKIFOUCHHBIN TT0 PETUTHO3HOMY 00psITy, HE UMEeT
B Y30eKkucTaHe MpaBOBOrO 3HAYCHUS). B CEeMEHHBIX OTHONICHUSX HE
JOMYCKAeTCss MpsSIMOE€ WJIM  KOCBEHHOE OrpaHUYEHHUE IIpasB,
YCTAaHOBJIEHUE TMPSAMBIX JIMOO KOCBEHHBIX IPEUMYIIECTB TpHU
BCTYIUIGHUM B Opak, BMEMIATEIBCTBO B CEMEHHBIC OTHOIICHHS B
3aBUCMMOCTH OT TI0JIa, pachl, HAIIMOHAJIBHOCTH, S53bIKAa, PEIUTHUH,
COIIMAIBPHOTO  TMPOUCXOXKICHUS,  YOSXKJACHUH,  JTUYHOTO U
OOIIIECTBEHHOTO TIOJIOKEHUSI U JPYrux oOcrosTenbcTB. Cyrnpyru
MOJIB3YIOTCS PABHBIMHU IPABaMH M HECYT PaBHbBIEC 00sI3aHHOCTH.

CemeliHbli KOJIEKC BHEC Psil HOBBIX MOJIOXKEHUM B PEryJIUPOBAHUE
OpadyHO-ceMeilHbIX OTHOMmEHUH. OHO U3 HUX — O MPEAOCTaBICHHUH
CyIpyram TpaBa 3aKJII0YUTh OpadHbIil TI0TOBOP, B KOTOPOM OHHU CamH,
M0 B3aUMHOMY COTJIaCHI0, MOTYT ONPEIETUTh PaBOBOH PpPEKUM
UMYIIEeCTBA B  KadecTBe OOImeH, pa3nenbHOM ©  JIOJIEBOM
COOCTBEHHOCTH. bpadHbBIN JOTOBOpP, 3aKIIOYCHHBIH B HOTAapPHAIBHO
YIAOCTOBEPEHHOM TIOPSIIKE, CIY)KHT OECCIIOPHBIM  JTOKYMEHTOM,
KOTOpBIN OMpeaensieT W MOJATBEP)KIAeT HUMYIIECTBEHHbIE IIpaBa
cynpyroB. Hamwume  OpayHOrOo  KOHTpakKTa  MpEIyHpeskaacT
BO3MOXHOCTb BO3HUKHOBEHUSI MMYILECTBEHHBIX CIIOPOB, MOCKOIBKY
CyIpyrd 4Y€TKO OrOBApUBAIOT B HEM CBOM MMYIIECTBEHHbIC IpaBa. B
clly4ae pacmaja ceMbH Ojaromaps — JOTOBOPY oTHaaaeT
HEOOXOIMMOCTh OOpalieHus K CyAeOHOMY pEIICHHIO BOIPOCOB,
CBSA3aHHBIX C TIPaBOM Ha COOCTBEHHOCTh. Bmpodem, B ciydae
HapyIIeHUs] MMYIICCTBEHHBIX TIpaB, MPEIyCMOTPEHHBIX OpavyHBIM
JIOTOBOPOM, CYIIPYT, MpaBa KOTOPOT'O0 HAPYIIIEHHI, BIIpaBe 0OPaTUTHCS
B CY/I.

HoBeim B CeMeWHOM KOJEKCE SBISIETCS TaKKe IOJO0KEHUE O
MPEIOCTABIICHUU CYNpyraM IpaBa CaMHUM OIPEIEISATh YCIOBUSA
yIuiaThl amMMEHTOB Ha jereir. CornameHue o0 yriaTe aJlMMEHTOB,
YJIOCTOBEPEHHOE HOTapUyCOM, O0JanaeT HOPHIAYECKON CHIIOH,
KOTOpasi 10 CBOEH 3HAYMMOCTH paBHA UCIIOJIHUTENIbHOMY JUCTY. Eie
OJIHO HOBIIECTBO — MPEIOCTaBIECHUE CYyNpyram IMpaBa 3akKioyaTrh
COTJIAIIEHUs! O B3aUMHOM MaTepUAIbHOM COJACPKaHUH.

BBenennbie WM3MEHEHUS pPacHIMPSIOT IpaBa CYNPYroB, HX
BO3MOXHOCTH CaMUM pellaTh CYIIECTBEHHBIE JIsi UX HHTEPECOB



UMYILECTBEHHbIE M QJIMMEHTHblE BONpOChl. OHU HalpaBIEHbl Ha
JNOCTUKEHUE TEHJIEPHOIO0 PABEHCTBA, IMOCKOJIBKY IPEIOCTABIISIOT
CyIpyraM paBHbIE ITpaBa He3aBUCUMO OT moja. Ocoboe 3HaueHue 3TU
HOBOBBEACHMSI HMMEIOT /I 3alUThl IpaB KEHIIWH, KOTOPHIE B
KauecTBE CYNpYrd U MaTepu peOeHKa HEpEeaKO OKa3bIBAIOTCS Oolee
YIIEMJIEHHBIMH B CBOMX MPaBax U BO3MOXKHOCTSIX.

TpynoBoit koaekce, npuHATHIA B Y30ekuctane 21 ssaBaps 1995 r.,
UCKJIIOYAET JUCKPUMHUHALMIO SKEHIIMH B HCIOJIb30BAaHUM HUX
TPYJOBBIX IIpaB. B HeM moauepkuBaeTcs, 4YTO yCTAHOBIEHUE KaKHX-
a100 OrpaHMYEHUIl WM NPEJOCTaBIIEHUE MPEUMYILIECTB B 00JACTH
TPYJAOBBIX  OTHOIIEHWH B  3aBUCHMOCTM OT IIOJNa,  pachl,
HAllMOHAJIBHOCTH, A3bIKa, COLIMATIBHOTO IIPOUCXOXKACHMS,
MMYIIECTBEHHOTO M JIOJKHOCTHOTO TIOJIOKEHHUS, OTHOIIEHUS K
penuruu, yOeKIEHWN, TNPUHAMICKHOCTH K  OOIIECTBEHHBIM
OpraHM3aIusM, a TakkKe IPYIHMX OOCTOSITENbCTB, HE CBS3AHHBIX C
JICNIOBBIMM  KaueCTBaMH pPaOOTHUKOB M pe3yjibTaTaMH HUX TPYIa,
HEJOMYCTUMBl W SIBIIOTCS JUCKpUMHUHanuMen (ct. 6). 3akoH
PecrryOnuku Y36ekucran «O 3aHsTOCTH HaceneHusi» oT 1992 r. (B
HOBOM penakiuu ot 1998 r1.) ompegenser oOpraHu3alMOHHEIE,
IIPaBOBBIE M COLMAIIBHO-I)KOHOMUYECKNE TapaHTHH peaIU3aliy IIpaB
YeJIoBeKa Ha MOJy4yeHHe paboThl B YCIOBUSAX PHIHOYHOM SKOHOMUKHU
Y PaBHOIPABUS PA3IUYHBIX (OPM COOCTBEHHOCTH.

HopMmbl TpymoBoro mpaBa HE JOIMYCKAIOT YIIEMJICHUS IIpaB
KEeHIIUHBI. B gacTHOCTH, paboTogaTenb HE UMEET MpaBa OTKAa3bIBaTh
KCHIIMHE B MpUeMe Ha padoTy MO MOTHMBaM €€ OEpPEeMEHHOCTH WIIN
MHOTOAECTHOCTH. TpyJOBOM  KOJEKC COACPKUT TakkKe  psf
MOJIOKEHUH, 3alllMIIAIONINX JKEHIIMH OT BPEAHBIX M TKEIBIX
ycioBuil Tpyaa. s KEHIIMH YCTAaHOBJIEH psia Jbror. Tak, ans
OepeMEeHHBIX JKEHIIIMH MPeIyCMOTPEH NepeBo/] Ha Oojiee JeTKylo 1 He
BPEIHYIO Ul 3[I0pOBbsi pabOTy C COXpaHEHHEM CpeIHEH 3apIuiaThl
no mpexHed pabdoTe. 3aKOHOM MPEAYCMATPUBAIOTCSA JIBIOTHI IS
JKEHIIIMH, UMEIOIIUX JIeTeH B BO3pacTe 0 ABYX JIET.

OpHako, MO MHEHHIO MHOCTPAHHBIX 3KCIEPTOB, 3aKOHOJATEIIbHbBIE
MOJIOKEHHSI B OTHOIIEHHHM OTIYCKOB MO OEPEeMEHHOCTH U pojaM M
OTpaHUYEHUHN MO YCIOBUSAM TPYJa >KCHIIUH CO3JAaI0T OOBEKTHUBHBIC
HOPEMmsTCTBUS JJII MX 3aHATOCTH B HETOCYJIAapCTBEHHOM CEKTOpE.
KoneuHo jxe, Takue OrpaHUYEHHUS YCTAHOBJICHBI B Y30€KHCTaHE B
UHTEpecax >KEHIIMH. Bmecre ¢ TeMm, 3alpeTUTENbHBI METOJ
[IPAaBOBOI'O PEryJIMpPOBaHUs HE BCErJa COIJIACyeTcs C HHTEepecaMu
skeHIIUHBL. [loatomy B TpynoBoil KOAEKC BHECEHBI IOINPABKH,
CTaBSIIIME TpHUBJICUCHUE OEPEeMEHHOW >KEHIIMHBI K CBEPXYPOUHOM



paboTe, UCIIONB30BAaHKE €10 OTIYCKa M0 OEPEMEHHOCTH U poJiaM HJIH
[0 BOCIHUTAaHUIO pebEeHKa B 3aBUCUMOCTh OT COTJIacHs camou
KEHIUHBI. Takoi MoaX0/A A0MKEH YCTPAHUTh MPOTUBOPEUHE MEXKIY
MepaMy MO 3aluTe IpaB KEHIIMHBI W TpeOoBaHUsMHU 00
00ecre4eHn pPAaBHOTO OTHOIICHHUS K KaXJAOMy YeJIOBEKY BHE
3aBHCHMOCTH OT €ro IoJIa.

I'paxkmanckoe TpaBO MPOBO3MIIAIIAET IS JKEHIIUHBI PaBHOE C
MY>KYUHOM paBo 3aKJII0YaTh C/IETIKY, 3aHUMAaThCA
IPeaNpPUHUMATEIBCKON IeTENFHOCTHIO, OTCTauBaTh CBOU aBTOPCKUE
U HacJIeZICTBEHHBIE MpaBa U T.1. He orpaHnyeHa >KeHIIMHA B CBOMX
mpaBax U B chepe ceMeilHOM JKMU3HHU, Ha CO3/1aHNE CEMbHU, BOCIIUTAHHE
JeTed, 3akioYeHue OpayHOro KOHTpaKTa Ha J00OW craauu
CEMEIHOM KU3HU U MHOTOE APYTOE.

VYTOJ0BHBIN KOJEKC YCTaHABIMBAET YTOJOBHYIO OTBETCTBEHHOCTh
3a MpsSMOE WJIM KOCBEHHOE HapyIIeHHE, OrpAaHWYCHHE IpaB WU
YCTAaHOBJIEHUE MPAMBIX MIU KOCBEHHBIX MPEUMYIIECTB T'paKIaH B
3aBHUCHUMOCTH OT UX I0Ja, pachl, HAIIMOHAIBHOCTH, S3bIKA, PEJIUTUH,
COLMAIBHOTO  TPOMUCXOXACHUS,  YOSKICHHs, JUYHOTO  HIIU
OOIIECTBEHHOTO  MOJIOKEHUs. B uacTHOCTH, OepeMeHHOCTh
KEHIMHBI, KOTOpas TOABEpIiach UCTSI3aHUSAM U TEJIECHBIM
MOBPEXKJICHUSM, KBaJTU(HUIUPYETCS KaK 00CTOSITENBCTBO,
OTATOIIAIONIEE  BHUHY. VYTONOBHBIH ~ KOAEKC  PECIyOJIMKH
MpeIycMaTpUBaeT OTBETCTBEHHOCTh M 32 COBEPIICHUE MPECTYIIICHUI
MPOTHUB TOJIOBOM CBOOO/IBI, 1TO/I KOTOPHIE MOANAJAI0T N3HACUIIOBAHHE
U CeKCyalbHbIE JOMOTaTeNbCTBA, TMOHYXJACHHE SKEHIIMHBI K
BCTYIUIEHHUIO B TOJIOBYIO CBS3b C JIMIIOM, OT KOTOPOTO >KEHIIMHA
HAXOJUTCS B CIyXeOHOM, MaTepHabHOW MJIM UHOW 3aBUCUMOCTH.

B 3akone PecmyOnmuku VY36ekucran ot 14 ampens 1999 r. «O
JIOTIOJTHATEIFHBIX JILIOTaX KEHIIMWHAM» B IEJSIX CO3/IaHUS YCIOBHM
IUIs. BOCIIUTAHUS JI€TeH U MOBBIIICHUS 3aHHTEPECOBAHHOCTH >KEHIIIMH
B Tpyae Ommit Maxuuc PecnyOnuku VY30€KUCTaH MOCTaHOBUI
YCTaHOBUTD KEHIIMHAM, UMEIOIINM JIeTel B BO3pacTe /10 TPeEX JeT U
paboTaloOUIMM B YUPEKICHUSX U OpPraHU3alUiIX, GUHAHCHPYEMbBIX H3
Oro/)KeTa, COKPAIICHHYIO IMPOJIOJDKUTEIBHOCTh paboyero BpEeMEHH,
HE TMPEBBIMIAIONIYI0 TPHUALATH TMATH YacoB B HeNeno, 0e3
YMEHBIICHHUs OIUIaThl Tpynaa. Kpome Toro, >KeHIIWHAM, JOCTUTIINM
BO3pacTa MATUIECIATH YEThIPEX JIET, MPEAOCTABICHO MTPABO BHIXO/1a HA
MIEHCHIO NP HATMYUHN HEOOXOAMMOT0 TPYIOBOTO CTaXa.

Takum 06pa3oM, MOKHO KOHCTaTUPOBaTh, YTO B Y30EKHCTaHE B
[eJOM co3JaHa TmpaBoBas ©0a3a JUIs YCIEHUIHOW pealu3aluu
JKEHIIIMHAMH CBOUX TPaB Kak B chepe 00IIeCTBEHHO-TIOTUTHIECKON U
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Introduction

In choosing the topic of this fourth regular conference — part of a
now traditional series devoted to the scientific and practical study of
the interrelation between the state and religion in countries with a
predominantly Muslim population — we, the organizers, well
understand that the question of woman’s status in contemporary
Muslim societies is a very complicated issue, open to debate.
Although there is quite a lot of scientific research devoted to studying
diverse aspects of religion, the gender component of this problem is
hardly well known. Measuring the development of this issue from the
Islamic point of view and through the evolution of Muslim societies,
a great many attempts have been made to clarify this truly vital issue,
but sometimes they add new components that only complicate our



understanding. Unfortunately, an inaccurate understanding of
women’s social and political status in Muslim societies may result in
tangible consequences — not merely in idle curiosity. This is true not
only for countries with a predominantly Muslim population.

When discussing the role of woman in Islam in general and in
contemporary Muslim societies in particular, it is obvious that there
are two opposite points of view that have their own numerous
supporters. One of them is the apologetic approach, which glorifies
Islam because of its reverent attitude towards women. The
representatives of this approach believe that one of the hadiths written
by the Prophet Muhammad most typically expresses their
understanding, when it states: “Paradise is found at one’s mothers’
legs”. The second opinion is quite the opposite. It frequently unfairly
condemns Islam as a faith that openly discriminates against women’s
rights. This approach is typical for atheists, some groups of radical
secularists, representatives of certain other confessions and even
liberal politicians.

Across the spectrum of this debate, there is a “central” movement
that intends to rationally and scientifically prove the actual status of
woman in Islam. However, this movement, despite its claim to being
of scientific interest alone, is considered as a popular educational
scientific approach, which does not diminish its public importance.
Moreover, this very movement, related to identifying the appropriate
public status of Muslim woman, objectively educates society in the
spirit of gender tolerance and the culture of gender equality. The
existence and strengthening of such an approach is especially
important, because the words of Honorii Balzac — “Woman is the
educator of the nation” — can be equally applied to both Christian and
Muslim civilizations, and these words are true for other civilizations,
as well.

It is clear that discussion and disputes that should identify the true
public status of Muslim woman, unfortunately, are far from scientific.
This should be a cause for concern, as this situation engenders and
supports certain myths related to the social status of Muslim woman.
Some of them are not as harmless as they seem to be in terms of the
distorted understanding of the basics of the political processes in “the
Muslim world”. It is necessary to create a true image of the Muslim
world in the eyes of the rest of the world. Meanwhile, it is well-
known that religious tolerance is becoming one of the key
preconditions for the safe and sustainable development of the world
community.



To demonstrate this, we shall give a couple of examples based on
some of these myths which, on the one hand, offend the feelings of
Muslim people, and on the other hand result in increasing
Islamophobia among non-Muslims. This is especially true for the
industrially developed western countries. For example, the attempt to
prove that only Islam forces women to wear headscarves produces
such an effect, although headscarves are actually typical for many
peoples who practice different religions. The same effect is produced
when repeated groundless attempts are made to portray Islam as a
religion that encourages polygamy. The truth, however, is that Islam
constrained the uncontrolled polygamy that was already widespread
in pre-Islamic Arabia, and indeed condemned that ancient social
phenomenon in moral terms. The main source of Islam is the sacred
Koran, which includes specific ayats. According to these, there is
only one choice left for a man — to have only one wife. Fairness to all
wives in everything is identified as one of the key preconditions for
entering into a second or subsequent marriage in one of the ayats in
the Koran, but it states there that men are unable to be fully fair to all
the women, in spite of their strong desire (Nisa: 129). Many Muslim
theologians consider these words as a moral prohibition against
polygamy in Islam.

An urgent issue that is important today for the further successful
development of countries with a predominantly Muslim population is
to strengthen the social position of Muslim woman in the context of
concepts that are new to the Muslim world. Such concepts, which
emerged in the West, are the idea of a democratic lawful state and a
pluralistic civil society. Some uneasy questions are raised in the area
of adapting these values, which are new to Muslims, to the political,
socio-economic and spiritual-moral conditions which have been
formed for centuries under the determining influence of Islam. These
questions should be solved promptly and adequately.

For example, if the state is guided by the principle of secularity,
what kind of religious-educational and educational establishments
should there be?

It is quite clear that the secular principle should be used as a basis
for tolerance, rather than for secular radicalism. On the other hand, it
is equally important for similar establishments to work on the basis of
scientifically established knowledge instead of engaging in dogmatic
religious propaganda. This is the most vulnerable point of current
religious-educational activity in general, and among women in
particular. It is no secret, that at times it is very difficult to spot the



invisible line that divides religious education from active propaganda
of a particular religion. Crossing this line leads to intensified religious
consciousness among certain social groups and to radicalism. If the
religious consciousness of adherents of one confession becomes
radicalized, this always results in growing tension among the
representatives of other confessions. This is the slippery slope
towards political destabilization. Taking into consideration that
currently there are no mono-national and, hence, mono-confessional
states in the Muslim world, this scenario is of particular danger.

Thus, religious education is of special importance in current
Muslim societies, so that the political powers with the most tools to
affect public processes will play a leading role. Which powers are
these — especially in the Muslim world? Certainly, the state. That is
why systematic work with governmental bodies and institutions is so
important. That is why, in particular, our project — which was initiated
by non-governmental noncommercial organizations — focuses on
active collaboration with governmental institutions. If our key goal is
public progress, there is only one way to achieve this noble goal: to
collaborate with governmental institutions. This is our answer to
some people who say that because we collaborate with governmental
organizations, we therefore follow the dictates of certain powerful
political forces. This is not at all the case, no. Our actions are
inspired, above all, by our intention to be constructive, and to achieve
the objectives of the project.

At present, it is possible to observe different approaches to
educating a Muslim woman in Muslim countries: blindly reactionary,
for example, as under Taliban rule in Afghanistan; definitely
restrictive, as in some Arabian states; and quite modern, in harmony
with western approaches, as in Turkey and in the new independent
states in Central Asia and other post-Soviet countries with
predominantly Muslim populations.

But the situation in the educational sphere, including moral-
religious education, is becoming more difficult. New challenges are
emerging that can radically alter individual ideological values.
Globalization processes, and, above all, information technologies
accelerate these challenges, and it is necessary to redouble efforts to
search for more complete educational approaches which are in
harmony with new realities and capable of resisting the asymmetric
challenges which arise.

Children must have the opportunity to safely attend educational
establishments, so that the chief interest of a Muslim woman is to



send them to school without fearing for their lives or moral education.
This problem is becoming more urgent as drug trafficking, religious
sectarianism and religious and other kinds of intolerance grow. All
faiths have the capability to resolve this very problem. Religions,
including Islam, may be in harmony with values that are peculiar to
civil society as currently understood in terms of democracy. A
Muslim woman may become an effective tool for implementing these
values.

At present, the question of the role of woman in the Muslim world
is not rhetorical. Let us take, for example, the system of secondary
and preschool education. Women make up half, and even more, of the
employees in this sphere in many Muslim countries. Similar
indicators are found in the system of public health in these countries;
in the spheres of science and higher education they are a little bit
lower. However, until now there has been no fundamental scientific
research summarizing the evolutionary status of Muslim woman at
the theoretical level.

Naturally, a woman’s situation in different Muslim countries of the
world differs very greatly — in some countries, one should pay “bride
money” for a girl; in others they are emancipated as a result of the
feminist movement. There are some countries where women still
wear paranja and others, where they do not know what paranja is. In
some countries, woman is the keeper of the family, while in others
she is still an “Amazon” (among nomadic, steppe people, especially).
Some education systems allow boys and girls to study together; others
keep them separate. Unfortunately, a fanatical attitude to
scholasticism, reactionary religious dogmas and a blind trust in
religious authorities all remain in place in many corners of the greater
Muslim world.

Therefore, it is especially important to study this issue in terms of
science and theory, and it is particularly useful in terms of practice.
We hope that this book we offer to the reader will make a
contribution to filling the gap in this area.

Editors-in-charge



Svetlana Inamova,

Vice-Prime Minister of

the Republic of Uzbekistan,
Chairperson of the Women’s Committee
of Uzbekistan

The Place of Woman in Modern Uzbekistan
with Regard to the National Mentality

Structural transformations have taken place in all spheres of
activity in modern Uzbekistan, and they determine both changes in
the social structure of the population, including for women, and in
people’s lives and how they develop. Now there is a demand for new
personal qualities such as activity, initiative and responsibility, which
create a need for particularly strong-willed efforts.

In order to improve the status of women and encourage them to
play an active role in society, the Decree of the President of the
Republic of Uzbekistan UP# -3434 “On Additional Measures to
Support the Activity of the Women’s Committee of Uzbekistan” was
issued on 25" May 2004, and the Cabinet of Ministers of the Republic
of Uzbekistan passed the Resolution. Within the framework of
legislative and normative documents, the key areas of activity of the
Women’s Committee of Uzbekistan were identified, and one of them
is the effective coordination of women’s role in the process of
establishing a democratic civil society in Uzbekistan.

An analysis of research has shown that there are many scientific
publications which study issues related to Asian mentality, ideology
and psychology, attitudes towards morals and ethics, ethical standards
of family life, relations between the sexes, etc. Sociologists try to
draw serious generalizations and conclusions about the mentality of
Asian women, as it is impossible to identify individual characteristics
of women’s problems without studying their mentality.

Uzbekistan is unique in terms of national and demographic
structure. From time immemorial a complex and dynamically
developing multinational population has formed here, providing a
crucible for the evolutionary processes of interchange and enrichment
of nations and peoples in different spheres, above all in the sphere of
culture.



The first characteristic of gender issues is the ethno-genetic
approach. The Uzbeks are a combination of ancient and relatively
recent ethnicities, and it is possible to distinguish several historical
strata. Their way of life has concentrated various cultural aspects into
a new ethno-social community.

The fact is that the national mentality of the Uzbek woman (one
could say of Uzbek society as a whole) is generated not only from the
original ethno-cultural base but also from various relations and
contacts with other nations and peoples that have developed for
centuries. Basically, this is the second characteristic, on the basis of
which one can say that a new culture formed, out of the synergy of
material and spiritual cultures of peoples of the East and the West.

Thanks to independence we have had the opportunity to study our
real history, and we have made an amazing revelation: philosophers
and poets of any people could not as sensitively and sweetly describe
a woman as has been done in the East.

The third characteristic of women’s issues is that for a long time
our people have been diligently and persistently persuaded that Islam
ostensibly degrades the role of woman, rendering her a slave deprived
of civil rights. However, scientists give hundreds of examples of the
opposite: that Islamic religion calls for love and respect towards
women. The ethics of Islam has ultimately resulted in strengthening
the family as a social unit. It has reduced the number of divorces in
Muslim families, Islamic moral principles have cut the roots of
debauchery and adultery, and thanks to them it is possible for aged
parents to peacefully and honorably live in the families of their
children, without fear of being expelled and doomed to a hungry and
lonely old age. The way of life of Asian peoples provides convincing
evidence for this, as three generations often live in one house.

The fourth specific characteristic of the mass consciousness of men
and women is the discrepancy in their opinions on women’s social
status. Sociological research which has been carried out among men
in different regions of Uzbekistan provides the following evidence:
half of the interviewed men prefer to consider a woman as a
housewife for a family’s well-being; 33% of respondents want
women to work on a part-time basis.

Taking into account the particular qualities of the Uzbek people is
the fifth characteristic in the field of women’s issues, because the
ideas and beliefs, traditions and customs of the Uzbek people are the
basis of national spirituality and personality. The President of
Uzbekistan reminds us of the characteristics of the Uzbek mentality:



“The aspiration to universal values is in line with the fact that
Eastern philosophy has a worthy place in our life. The cultural values
of Islam have been restored. The people simply call them
“Uzbekchilik” — meaning kindness, mercy, mutual tolerance and
respect, compassion for others, and other valuable qualities™.!

This means that democratic institutions should reflect the mentality
and particular cultural features of our people.

The sixth characteristic of women’s issues in Uzbekistan is the
particular mentality of our people, which demonstrates that each
ethno-national community — in order to defend itself from
assimilation and to accelerate processes of renewal — creates a special
way of thinking which, on the one hand, helps harmonize relations in
its own community, and on the other hand, helps avoid obstacles as
other peoples’ values are integrated into the system of relations
produced by the interchange process.

Thus, to settle women’s issues in Uzbekistan it is necessary to take
into consideration the Uzbek national mentality, which is a sort of
Asian mentality in terms of essential and semantic structure. This
means that the mentality of the Uzbek woman has the following
characteristics:

Firstly, she has a hereditary genetic memory of culture, morals,
ethics, etc., that differs from European criteria and values;

Secondly, her very essence is based on a completely different
ideology, spirituality and economic-cultural foundation;

Thirdly, her mentality is affected by other natural and climatic
conditions and by the level of industrial development in the area;

Fourthly, her mentality develops mostly on the basis of the
experience of Eastern Asian countries, especially those countries
along the Silk Road;

Fifthly, it is based on the authority and prestige of the views and
opinions of thinkers, statesmen and creative figures of the East;
Sixthly, it has a particular moral, ethical and legal system
of values.

'I. Karimov. Our Goal: An Independent and Prosperous Motherland. Tashkent: “Uzbekiston”
PSS, vol. 2, p.296 (in Russian).



Prof. Dr. Gudrun Krimer,
Free University, Berlin, Germany

The Social Position of Women in Muslim Societies: A Brief
Introduction

The position of women is a crucial and sensitive issue for Muslim
societies, possibly one of the most crucial and sensitive ones today,
liable to arouse passions like few other issues do. I am fully aware of
this sensitivity, and of the need for everyone to approach the matter
with care, perhaps even with modesty. Still, open words are called for
that do not evade some of the more problematic aspects of the
situation. To speak openly is a sign of respect for an audience and a
readership that includes many with an in-depth knowledge of the
subject.



Opposing views

The real and symbolic value of the gender issue is universally
acknowledged. Obviously, it concerns Muslim as much as non-
Muslims. The concept of “gender” refers to the socially “constructed”
roles of both men and women that are to some extent based on their
physical nature, but not decisively shaped by it. For obvious reasons,
male patterns of behaviour and specific models of masculinity are just
as important to culture, politics and society at large as are female
ones. Yet they are rarely discussed and have been little studied, both
with regard to the past and the present. It is the social role of women
that commonly stands at the centre of attention. Much of the debate is
marked by an unfortunate combination of critique and self-defense,
often bordering on the apologetic, with neither of them sufficiently
grounded in empirical evidence. The way the Qur’anic message is
understood by pious Muslims on the one hand, and by modern critics
of the female condition in Muslim societies on the other, serves to
illustrate the point: Most pious Muslims read the Qur’an as a message
of liberation for women who according to them were oppressed in the
pre-Islamic days of the Jahiliyya, the age of “ignorance” (this is the
meaning of the Arabic original) that is commonly portrayed as an age
of darkness. Let me add that we know too little about the actual
condition of women in pre-Islamic Western Arabia to either confirm
or the liberation thesis or refute. Modern critics, by contrast, refer to
the same verses of the Qur’an as the textual basis for the ongoing
injustice done to Muslim women by Muslim men, and indeed their
oppression in the name of (patriarchal) Islam.

Given these controversies, reasoned debate and open dialogue are
difficult: sharp critiques of the female condition in Muslim societies
and communities abound, coming both from outside, first and
foremost from the non-Muslim West, and from inside these societies
and communities themselves. Critiques usually focus on certain
readings of the Qur’an and Sunna as much as on the interpretation of
present realities in various Muslim countries that tends to lean heavily
in the direction of the most conservative ones, such as Saudi-Arabia,
Iran and other countries of the Gulf area. There is no need to stress
the fact that some of these critiques are biased, or based on limited
information poorly understood. But not all can be dismissed as one-
sided, ignorant, or malevolent. For we do not only hear critiques
coming from the outside, especially the West which tends to feel
superior to Muslim societies with regard to the gender issue. There is



a lively debate going on within Muslim societies that is reflected in an
equally rich and lively literature.

The Arab Human Development Report (AHDR), researched and
written by Arab social scientists and published annually by the United
Nations Development Programme since 2002, ranges among the most
important contributions to this debate, with repercussions far beyond
the Arab Muslim world. The AHDR 2004 (published in New York
2005 and printed in the Hashemite Kingdom of Jordan) focussed on
the theme of freedom (it was subtitled “Towards Freedom in the Arab
World”). In this context, it devoted considerable space to the issue of
women. The Report defined three “fundamental deficits” that have,
taken together, impeded human development in the Arab world:
deficits in political rights, in women’s rights, and in knowledge. “In
general”, the report stated on p. 10, “women suffer from inequality
with men and are vulnerable to discrimination, both at law and in
practice.” The findings are evidently not confined to the Arab world,
but relevant for other regions, too.

Yet the critics have not gone uncriticized. Quite the contrary.
Under attack, many Muslims, men as well as women, have risen to
defend the position of women in Muslim societies as essentially right
and just, though perhaps in need of a cautious correction of
“deviations” here and there, and an improvement in the overall socio-
economic situation of the society concerned. As a rule, they have
insisted strongly on the cultural specificity of Islam and its particular
conception of women and gender. According to them, applying norms
and notions developed in the modern West to Muslim societies
amounts to cultural imperialism and a violation of Muslim identity
that has to be exposed and resisted as such. Identity politics play a
major role in this context. Now identity and authenticity are
notoriously difficult to define, and are contested in most societies,
Muslim ones included. Islamists identify authenticity with the pristine
Islam of the age of the Prophet (as they see it). Many Muslims who
have nothing to do with Islamism still subscribe to the notion of
cultural specificity that makes for a distinct “Islamic way” of ordering
society, gender, and the role of women. Between cultural relativism,
which concedes specific rules and “moral orders” to different cultures
and societies, usually on the basis of religious teachings, on the one
hand, and the belief in universal values shared by all humans
irrespective of race and religion, on the other, there can be no easy
compromise. The conflict marks debates in Muslim societies as much
as in the West.



Lived experiences

If we consider Muslim societies across the globe, comprising well
over one billion people, we encounter an infinite variety of lived
experiences. Common perceptions or, to use the term coined by the
German sociologist Max Weber, “ideal types”, are mostly based on
Middle Eastern experiences. The Middle East stretching from
Morocco in the west to Iran and Afganistan in the east, and from
Mauritania and Sudan in the south to Turkey in the north, is in itself
large and varied enough. Like elsewhere, social structures differ
widely among different milieus (rural and wurban, settled and
nomadic), and so do social values and practices. Both affect the social
position of women. Still it is possible to identify certain principles
that shape gender relations in Muslim majority societies that are
relevant to Morocco as well as to Turkey. They can be summed up as
patriarchal, patrilocal, and patrilineal, referring to power, place of
residence, and property, all tied to the male line (and not just to the
father as suggested by the term “patri-*). There are interesting
exceptions to the patrilineal model to be found among certain Muslim
communities beyond the Middle East (the Minangkabau of West
Sumatra and the Muslim population of the Comore Islands are
perhaps the best examples). But they are exceptions, and they have
come under strong pressure from Muslim reformers and Islamic
activists to abandon their “deviant” practices and conform to the rules
of the Sharia (as interpreted by generations of male Muslim scholars).

Since the late nineteenth century, Muslim reformers and Islamic
activists alike have been propagating a vision of the Muslim family as
the core unit and pillar of society. No matter how emphatically they
refer to Islam and its normative tradition, first and foremost the
Qur’an, Sunna and Sharia derived from them, the model reflects
western ideas of the ideal family as they developed in the nineteenth
century and were then propagated in the non-Western world,
including the Muslim world. The model is too well known to be
detailed here: it envisages complementary roles for men and women,
with women primarily in charge of the home and children and men
venturing out to earn the family income. Many will insist on the fact
that relations between husband and wife (or wives) must be based on
love and mutual respect, and that the family is essentially a
partnership between husband and wife (or wives). Yet in their vast
majority, they also advocate the virtues of modesty and obedience of



the women as the weaker part in this partnership, weaker in both
physically and psychologically (a notion thoroughly familiar to
anyone brought up in twentieth-century Europe). Women who
overstep the boundaries of proper conduct “provoke” — and deserve to
be punished for this provokation (again a notion familiar to most
Western societies). “Family values” as propagated by conservative
circles in the U.S. come very close to this model, with the important
distinction that they do not approve of polygamy that many Muslims
keep defending in spite of its limited relevance to actual practice.

The idea of the nuclear family, embedded into a network of
kinship solidarity (usually described and often romanticized as the
“extended family”), and based on a clear assignment of rights, roles,
and duties to men and women, is also shared by many Muslim
women who are not attracted by what they see as the outcomes (and
indeed aberrations) of female “emancipation” in the West. I will not
dwell on mutual misperceptions here, and the gross misrepresentation
of gender roles in the West these perceptions entail. Suffice it to say
that conservative notions of the well-ordered family (with the
husband as breadwinner and head of the family, and his spouse as
loyal wife and mother) are not uniquely Islamic, and neither are they
exclusively male.

What makes a big difference, however, is the extent to which these
notions of appropriate gender relations are put into practice, and
written into law. “Mentalities” may be persistent and resilient, but
they can change, and it is possible to openly acknowledge that they
have done so. If, however, gender roles are inscribed in what is
thought to be sacred law, grounded in divine will, change becomes
infinitely more difficult to achieve, and to recognize as legitimate.
The latter may be as important as the former, and the Muslim
experience is a case in point.

In most Muslim majority societies across the globe, the Sharia (or
rather figh, Islamic law as defined by Muslim jurists over the ages) is
applied in one way or another in matters pertaining to personal status,
including marriage, divorce, adoption, custody, and maintenance.
Laws and legal practices vary a great deal from one country to
another, but certain basic assumptions regarding gender roles, family,
and property are widely shared. When it comes to the social position
of women, we also find some common features: in most Muslim
societies, girls and women continue to be less educated than boys and
men, and illiteracy rates range significantly higher. Women constitute
a much lower share in the labor force, or to be more precise: among



those gainfully employed (unpaid fieldwork and housework are not
registered in official statistics of gainful employment). They are
underrepresented in positions of authority, be it in politics, the
economy, or in the administration (though in the latter two their share
appears to be on the rise). Academia may be a field where women are
actually better represented than in some Western societies; however,
differences in income and status related to these positions have to be
taken into account when assessing the relevance of this fact. Women
continue to be subject to stricter controls of their movement, with the
veil (head-scarf, tschador, burka) only the most visible expression of
this control, and incidentally one that in many countries is self-
imposed rather than forced on the female part of the population.
Abusive practices such as genital mutilation, wife-beating or
domestic violence in general, which have no base in the Qur’an, but
are often justified in terms of Islam and the Islamic tradition, equally
need to be addressed.

Over the last decades, many governments have embarked on a
course of legal reform that aims to “entitle”, or even “empower”
women without openly challenging the validity of Sharia norms for
the social order. Reformed personal status laws in Egypt, Algeria or
Morocco are the best-known examples here. Tunisia in the 1960’s
and Turkey in the 1990’s have gone much further. It still remains to
be seen to what extent legal entitlement leads to, or translates into,
social empowerment of women in these societies, and to what extent
they can stimulate others to follow the same path.

It has often been remarked that the ideal notions of the Muslim
family, and of gender relations more generally, essentially reflect
modern urban middle-class values. They do not adequately reflect the
social ideals and realities of peasants and pastoralists, who may be
numerically dwindling, but still constitute important segments of
many Muslim majority societies. Poverty is, of course, a major factor
restricting the actual implementation of ideal “Islamic” norms. Field
studies document the gap between social ideals and social realities,
usually to the detriment of women and children. Migration has been
identified as a major factor impacting gender roles and family
structures in many Muslim societies from the Maghreb to Indonesia.
Again, social ideals and norms are often not adapted to social
realities, which do not allow men and women to assume the roles
assigned to them “under Islam” (as understood by its modern middle-
class interpreters). Neither are laws and legal practices adapted to
these realities, with negative effects that again tend to weigh most



heavily on women (for instance when they fail to obtain maintenance
from absent husbands, or are unable to seek a divorce even in the case
of a long-term absence of the spouse). Extended families offering
security and support to their members, both emotional and material,
are less wide-spread than is often assumed. Incidentally, the
phenomenon of the nuclear family and of single households is not as
new as is often thought; a census from Egypt taken in 1848 shows a
surprisingly high rate of single households. In many Muslim
societies, divorce rates are very high, and the number of fatherless
children (who under Islamic law count as orphans) and of abandoned
children is on the rise. In spite of wide-spread denial, AIDs can be
found in Muslim societies too. Nothing of this is unique to Muslim
societies, as even a superficial statistical survey would show. What
may be different is the extent to which these facts are acknowledged,
addressed, and openly discussed in individual societies and
communities.

This it what we are here for. I very much look forward to listening
to the papers and presentations.

I. WOMAN IN ISLAM

By Sihem Bensedrine’

The Modernization of the Tunisian Woman’s Status



Tunisia belongs to the rare Sunnite Muslim countries which
radically changed the status of women in the family and society,
challenging the rigid precepts imposed by the fukahas, held to be
from divine inspiration and thus immutable.

Indeed, according to Sunnite Muslim orthodoxy, by the consensus
in divine matters of the scientists or idjma, Muslim doctrines would
have been fixed in an irrevocable way by ‘“closing the doors of
idjtihad.”*

The idjma confers authority on the work of the fukaha in order to
understand the will of God, and to indicate to the community what to
do or not to do.

To reconsider the terms of Islamic Law by personal effort would
thus be perceived by the orthodoxies as unfaithful to Islam. However,
in Islam, an authority which speaks in the name of all Muslims does
not exist. There are neither priests nor clergy to prevent you from
thinking freely. As the historian Mohamed Talbi® said: “In Islam,
everyone is confronted only with his consciousness, only with God. *

The metaphor of “the closing of the doors” means the prohibition
to enjoy the right to interpret the Koran, with the “doors” symbolizing
a certain freedom of thought and criticism in any erudite research on
Islam.

Before the independence of Tunisia, the malikite rite jointly with
the hanafite rite formed applicable law. Through the justice of the
Charaa, or religious court, they constituted the Muslim legal
doctrines valid for questions related to personal status, such as
marriage or inheritance:

— Marriage was concluded by the exchange of consent of the two
to be married or their representatives, expressed verbally in the
presence of two witnesses.

— In two rites, the tutor or Wali, the relative nearest to the minor
girl, exerts on her the right of djabr i.e. the right of matrimonial
constraint.

— The dissolution of the matrimonial bond was the privilege of the
husband, who enjoys exclusively the right, at any time, to repudiate
his wife without lawsuit and against her will. Reciprocity was not
considered; the woman has, on the other hand, the right to ask for a
divorce in front of a judge because of faults of the husband, such as
the non-payment of the dowry, or because of disagreement within the
couple for example, in the malikite school of thought. The hanafite



school allows the woman in front of the judge only in two cases:
impotence of the husband and his refusal to convert to Islam.

— Polygamy was allowed for both rites up to the limit of four
women.

These dispositions give us an outline of the fundamental principles
of legal Muslim doctrines which applied before the independence of
Tunisia in 1956.

However, in the wake of the Egyptian reformers — like El Tahtawi
(1801-1873), Qacem Amin (1865-1908), Mohamed Abdou (1849-
1905) and Rachid Ridha (1865-1935) — Tahar El Haddad, an alm, a
scientist in the religious field who was part of the theological
University of Zeitouna in Tunis, had the audacity in 1930 in his
important book “Our woman in the law and the society”, to question
the provisions of Islamic law which consecrate the inferiority of
women. He demonstrates that they were not in conformity with the
spirit of the Koran and constitute a barrier to progress, and proposed
to change these provisions by reopening the doors of the idjtihad.

This book caused his exclusion from the University and the loss of
all his civil rights. Tahar Haddad died in utter destitution, but his
book had a major impact on the Tunisian elite.

In March 1956, Tunisia gained independence, and a few months
later on August 13, 1956 Habib Bourguiba, the nationalist leader and
president of the Republic of Tunisia, promulgated a new code of
personal status, the Code du statut personnel (CSP), where the
principle of the equality of man and woman before the law was
established.

Taking as a starting point the theses formulated by Tahar El
Haddad, Habib Bourguiba removed some regulations of Islamic law
relating to the formation and the dissolution of the matrimonial bond.

Thus he prohibited polygamy and unilateral repudiation in favour
of the husband, as well as the right of matrimonial constraint.

He founded the obligation of assent for both spouses, to be
pronounced in front of a registrar.

He raised the age limit for marriage to 17 years, the legal majority
to 20 years, and finally opened the right to legal divorce in an equal
way for women and men.

Nevertheless, the inequality regarding inheritance was maintained
(two shares for a man, one share for a woman); but an important
innovation was introduced in the family code: the right to adopt an
abandoned child, who has the same rights as the procreated child
(patronymic name, inheritance).



Thus, H. Bourguiba attacked one of the reserved fields of justice of
the Charaa, which was in addition replaced by a secular judiciary
governed by positive law, in a unified legal system. The new regime,
carried by the popular legitimacy of having led to the independence
of the country and its decolonization, engaged in a voluntary policy of
modernizing Tunisia, in which the emancipation of women
represented the main challenge of the new project of society. In a
marked speech on August 3, 1956, announcing the promulgation of
this Code, Bourguiba affirmed:

“just as our ancestors made an effort to learn how to reach the
spirit of Islam, we must in our turn provide the same effort to adapt
the life of the community to the requirements of our time, within the
Jframework of the general principles of Islam.”

The hostile reactions of the conservatives of Zeitouna surfaced
immediately: by what right H. Bourguiba did open the doors of the
idjtihad, closed since centuries by decree, whereas any effort to
interpret the Koran and Sunna had been proscribed since the Xth
century?

This resistance had its prolongation in society, where some men
feared this loss of ancestral male privileges as an attack against their
status as men and a loss of their power established over women; they
accused Bourguiba of apostasy. In order to confront those
conservatives he was sometimes forced to use legal coercion.

For instance if parents refused to send their girls to school at the
age of 6 or even older, they were punished sometimes by
imprisonment. These measures had a large impact on future
generations, making Tunisia one of the rare Muslim countries to
reach a high rate of schooling in the 1960s and later.

At the same time, the encouragement of birth control was
introduced in order to reinforce the women’s right to use abortion and
contraception.

In reality, the Tunisian social context was predisposed for these
reforms introduced by the legislator. The movement of the reformers,
which dominated in the party of liberation, called Neo-Destour, had
continued the fight of Tahar Haddad for women’s emancipation and
had prepared the ground.

One must remember that the day before the promulgation of this
new code, only 4% of Tunisian men were polygamous’; society was
quite ready to accept these reforms, and behavior tended towards
equal rights for women.



Like men, women enjoyed the right to vote in 1958, during the
first elections of the constituent Assembly.

As Y. Ben Achour explains, he rather regards the C.S.P. “as the
product of an evolutionary process more than a radical change of
behavior and mentality.”°

Let us remember that in Tunisia, from the very start of the 20th
century, the education of women took place even inside the Islamic
University of Zeitouna, which led to a conflict between conservatives
and modernists, as well as outside in such schools as “I’ecole de la
rue El Pacha” an establishment founded in 1900 in Tunis, which was
the first secular institution offering a modern curriculum for girls in
North Africa.

At the same time, a dynamic female movement inside the national
liberation movement also played an important role in this evolution,
such as the “Club of the girl”, the “Muslim Union of women in
Tunisia” in 1936, “Chems el Islam”, the “female Section of the
Association of Young Muslima” in 1944 and the “Club of the
Tunisian Girl” in 1954.

But since 1956, Tunisia was irrevocably marked by these
modernistic legislative regulations which supported the level of
human development and favored the massive entry of women into
Tunisian public life, becoming thus a pillar of the economy.

In 1987, Bourguiba was removed by Ben Ali under the pretext of
senility and the new regime, after some hesitations, reinforced this
tendency towards the equality of women’s rights through other
legislative provisions, concerning fields such as the supervision of the
mother over her children and the transfer of nationality by the mother.

However, these measures did not recognize equality with regard to
inheritance, which continued to be discriminatory.

In a context marked by conservatism, which forced a
reconsideration of the legal status of women, the new regime of Ben
Ali developed an authoritative policy and repressive attitude with a
latent misogyny. He declared at the same moment a state feminism,
of which a corollary is the prohibition for Tunisian women to exert
their citizenship.

If men and women are equally deprived of their civil rights,
opposition women are ill-treated by Ben Ali, who uses the misogynist
dictionary.

All women who criticize this authoritative power are attacked
physically by the police force and are treated publicly in official



newspapers as prostitutes and loose women in order to discredit their
struggle as human rights defenders.

They have only the right to be an element of the decoration of the
democratic facade, and to play the role of alibi.

In 2002, the Committee on the elimination of discrimination

against women of the United Nations (CEDAW), criticized these
discriminatory practices of Tunisian authorities and invited Tunisia,
as a State party of the convention, to ensure the free and full
participation of women in political and public life, and in particular in
non-governmental activities, estimating that the above-mentioned acts
discriminate against women by preventing them from taking part
freely in public and political life.
If legislative provisions are an important instrument for promoting the
modernization of women’s status, they threaten to become empty
containers if they are not carried by a clear and daring political
goodwill, which works to transform both mentality and behavior.

! Writer and journalist, graduated in philosophy from the University Le Mirail des
sciences humaines (Toulouse-France).

" According to the legal tradition of Islam Sunnite doctrines to which Tunisia belongs,
the idjtihad represents an effort of thought, for individual understanding of Shari'a
which includes Koranic regulations as well as the tradition of the Prophet Mohammad
or Sunna, intended to confer details to Muslims relating to their rights and obligations
in their daily life, thereby generating the jurisprudence known as fikh , whose authors
are qualified as fukaha.

' www kalimatunisie.com/num17/index17.htm

"' T. ELHADDAD, Notre femme dans la loi et la société.

' BOORMANS Maurice, Statut personnel au Maghreb depuis 1940 & nos jours,
Mouton, Paris, 1977.

"'Y. BEN ACHOUR, Politique, Religion et Droit dans le monde arabe, p.220.
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The Changing Role of Muslim Women
in Russian Society:
Basic Trends (1991-2005)

In Moscow, 15,300 people accepted Islam in 2003. More than 20
thousand people pronounced ‘“‘shahadu” in Moscow mosques during
the first 10 months of 2004. 60% of those who accepted Islam were
Russian by nationality. Among them, about 75% were girls between
the ages of 17 and 21. These figures were submitted by the Union of
Muftis of Russia. The trend is obvious, and it is a universal tendency.

According to these data, a significant number of those converting
to Islam accept it by way of marriage. I Interethnic marriages were
quite widespread in the USSR before 1991, but, as a rule, they were
not accompanied by a change of faith.

Islam and women in Russia — this is a multifaceted theme. I shall
allow myself to discuss only several of the clearest and most
significant aspects of the problem of the position of Muslim women
in modern Russia: political, even military-political, social, economic
and domestic issues.



The position of the Muslim woman in traditionally Islamic regions
of Russia, and in the post-Soviet space at the end of the 20" —
beginning of the 21* centuries differs from the position of Muslim
women in other Muslim countries and even in Turkey, where the
policy of secularization had undoubted success.

The separation of religion from the state, and of schools from
religion, in the USSR was accompanied by active atheistic
propaganda. Islam, as well as other religions, was declared to be a
vestige of bourgeois consciousness, and was subject to persecution.
State laws and public opinion condemned household and family
traditions of Muslims (polygamy, wearing the paranja, sacrifices on
holidays, self-flagellation of the devout, circumcision, etc.). Muslim
clerics of the USSR became reconciled to the situation. The position
of women essentially changed, their educational level considerably
increased, and they began to play an increasing role in public life, to
hold prominent public and state posts.

Certainly, it was not possible to destroy completely the family
lifestyle of Muslims, but this was most likely due to national
traditions than religious beliefs. The process of re-secularization (in
Islamic regions they use more often the term “Islamic revival”, that is
the return of countries developing on the western model to an Islamic
way of development) began at the end of the 1980s in the USSR.
Educated and emancipated Muslim women, having become interested
in religion, wanted to study it, and to study together. There was a
sharp increase in the number of cultural - educational Islamic
organizations, very often female. Secular scientists in Tatarstan,
referring to the West-European Sovietologists, experts on “Soviet”
Islam, emphasized the special role of women in “Tatar” Islam, and
even asserted, that Tatar women had rescued Islam in Russia'.

Here are some examples of the activity of such organizations: In
Buguslan, the Muslim Union “Mahad al-Hidaya-lil-banat” conducts
4-month courses for Muslim women from different regions of Russia.
The program of courses includes principles of the Koran, the Koran,
Arabic language, and rules of behavior of Muslim women in society.
The union of Tatar women in St. Petersburg “Ak-Kalfak-Neva”
publishes a newspaper with the same name, highlighting the life of
the Muslim community of the city, and the activity of the union itself.
The position of the union “Ak-Kalfak-Neva” is more radical towards
women: “The future of the nation is in the hand of women. Therefore
women should know more today, they should be educated, and not
sent to the corner!”



The book Love and Sex in Islam was published, containing
testimonies about the emancipation of Russian Muslim women?. The
reaction among Russian theologians toward the publishing of this
book varied. Imams and muftis were embarrassed by the word “sex”
in the title of the book. However in many mosques, at least in
Moscow, the book is sold, with the offending term covered by a
sticker.

Returning to religion has essentially changed the way of life for
Muslim women. First of all, the return of hijab is evident, though
even in traditional Islamic regions attitudes are ambiguous to the new
“fashion”. The adviser of the president of Tatarstan R.Hakim
criticizes the presence in the streets of Kazan of women and even
girls, dressed in long clothes and wrapped up in scarves, as in Turkey
and Saudi Arabia. These clothes, in his opinion, are not connected in
any way to Islam, “..she is simply ugly, even primitive. This
position has caused a sharp rebuke on the part of Imams of some
Tatar Mosques, and the number of women in hijab in the streets of the
big cities of Tataria has not decreased.

Returning to an Islamic way of life has led to the development of
specific social institutions and Islamic spheres of services.

In the center of Moscow, on the territory of the historical mosque,
in June, 2005, the women’s clothes boutique “Jamilya” opened* for
Muslim women. A Russian Muslim woman designer develops clothes
which meet the requirements of Islam, taking account of European
fashion tendencies. Muslim women can buy here everything that is
called external hijab. There are everyday and festive clothes, to wear
in the house and even for making pilgrimage. There are non-Muslim
women among the clients of the shop, who are going on business trips
or simply on vacation to Muslim countries.

It has also been announced that a beauty parlor, maternity ward
and dentist’s office will be opening soon in Moscow for Muslims.
There will be no male doctors in the maternity ward, and the dentists
will try to avoid using alcohol-based medicine® as much as possible.

The Petersburg union of Tatar women “Al Kalfak-Neva” plans the
creation of a domestic kindergarten, where Muslim women can
educate their children in the tenets of Islam.

In Sochi the society of Tatars and the organization “Yasin” have
addressed the administration of the city with the request to allocate
land for a Muslim beach. Their plans include the construction of a
boarding house with 500 places, with separate beaches and saunas,
halal food, and a Mosque®. It is a commercial project; money was




allocated from wealthy Muslim businessmen. Many Russian tourist
agencies offer residence in “Islamic” hotels of Turkey and Egypt.
Rest in “Islamic” boarding houses with services specially for
Moslems costs two to three times as much.

Thus, the returning to Islam, including for women, has led to the
creation of “special branches” of the economy.

The Islamic revival includes themes connected to religion in the
political agenda. The theme of women has arisen in various political
discussions. We should note that the former president of Ingushetia,
R.Aushev, tried in the 1990s to legalize polygamy in the republic.
The attempt was not crowned a success, though it was also supported
by the odious Duma fraction of the LDPR — not an Islamic party, it
must be noted.

Some time ago in Russia the theme “hijab” was actively discussed,
as was the right to be photographed for documents, in particular for
passports, in a traditional Islamic female headscarf’. In regions, where
Islam is traditionally widespread, for example in Tatarstan, such
photos were practiced as the norm until January 2002. Then, referring
to the order of the Ministry of Internal Affairs, photos in hijab ceased
to be accepted. This became an occasion for a long court case, known
as ‘“Nizhnekamsk women versus the Ministry of Internal Affairs”,
which reached the Supreme court, and was accompanied by mass
protests in the cities of Tataria, Naberezhnye Chelny, Bugulma,
Nizhnekamsk, Almetyevsk, Sarmanov, Aznakaev, Izhevsk -
thecapital of Udmurtiya, and also in Moscow.

The Supreme Court of Russia recognized the requirements as
illegal and subsequently cancelled this decision, allowing women to
be photographed for passports wearing headscarves. As was remarked
in the decision, this will allow citizens to avoid actions in
contradiction to their religious beliefs, the right to which is
guaranteed by the Constitution of the Russian Federation. The
decision seems to concern the permission of the secular state to
adhere to instructions of a particular religion, regardless of whether it
refers to Muslim women or to orthodox monks.

It is necessary to note that the discussion reached the highest level.

I shall allow myself to quote the words of the President of Russia
concerning a passport photo of a woman wearing hijab: “Today there
is this fashion, tomorrow it has passed. Today she is photographed in
a scarf, and tomorrow has taken it off, and has gone abroad with this
passport, and she was not allowed across the border. ‘Here’s the
grandmother for you Yuryev day’. Therefore to such things, to



standardized things we should refer very accurately, and not create
problems.

At an ordinary level, especially in the regions where Islam is not
the dominant religion, women in traditional Islam refer skeptically to
such clothes. Many of them can hear muttered in the background the
word “shahid [terrorist]!”. Definitely, this is the reaction of the street
on the activity of so-called “black widows”. However ambiguous,
even the uncooperative attitude to women in hijab is peculiar also to
law-enforcement bodies of Russia. According to the order of Minister
of Internal Affairs of Russia Ne 12/309 from July, 9, 2003, under the
code name “Operation Fatima”, actions were carried out to check
women in Muslim headscarfs, as potential terrorists’. The head of the
Spiritual Board of Muslims of the Asian part of Russia, Nafigulla
Ashirov, considers that in the operation and in its name there are
elements of Islamophobia, and the actions of the authorities are an
example of discrimination against Muslim women.

Perhaps, “black widows” have now become the dominant
perception of Muslim women in Russia.

It is more important to find the answer to the question: who are
they : “black widows” or “brides of Allah”? The answer distributed in
the press to the question of the “black widows” traditional for
Chechen insurgents goes like this: “They are despairing and
faithfullly believing widows, wives, mothers and sisters of people
who have been lost in operations, or injured by the actions of the
federal forces in the Northern Caucasus, who dare to take revenge
with their lives”. The Russian special services give another definition:
“They are young girls and women who have lost connections with
their families, have sinned from the point of view of the morals
accepted in their territories and have decided to ‘expiate’ the sin”.
Sometimes to expiate literally in the meaning of this word: their
families receive monetary compensation. Thus, they are exposed to
serious psychological and even to psychotropic processing; moreover,
some people do not blow up the bombs themselves. According to
some information, many explosives were equipped with remote
control'.

It is not possible to completely accept or deny these opposing
points of view, as there is no trustworthy information concerning the
biographies and motives of a significant number of the women, who
have lost their lives in lethal acts of terrorism. The details of the life
and motives are somewhat known of an insurgent named Zarem
Mujihoeva, who was condemned by a jury for an attempted explosion



in Tver street in Moscow. Her biography, evidence of compensation
to her family of almost 1500 dollars, and also her refusal to fulfill the
act of terrorism, tend to confirm the version of the Russian special
services. However, this information was received when Mujihoeva
was under interrogation, and it is impossible to trust it completely ''.

The biography of Amanat Nagaeva, one of the individuals who
blew up flight TU - 134 from Moscow to Volgograd, also cannot be
fully trusted. According to the data of the Society “Memorial”, her
brother, Uvais, had been killed by federal armies, and the sister
decided on revenge. Members of the family of Nagaeva deny this
information and assert that her passport was stolen, and the woman
was not involved in terrorist activity. However, it is difficult to find a
family in the Caucasus which will openly acknowledge membership
in terrorist groups, or confess that it has “sold” a daughter to
insurgents for participation in acts of terrorism.

Motives of revenge in the acts of terrorism accomplished are
authentic enough directly in the Caucasus (the case of Ayzan
Kazueva)'?. But they are targeted and typically concern the tradition
of blood revenge, which is widespread in the Northern Caucasus. It is
possible to count as an innovation only the participation of women,
but this testifies to the progressive emancipation of women, even
more strongly to conservative mountain society, instead of its
Islamicization. As for actions with the participation of “Shahids”,
Islamic acts of terrorism, data characterizing them as “acts of belief”,
are not enough.

Muslim seminary students all over the world debate at length
whether mortal terrorist attacks correspond to the strictures of Islam .
It is possible to produce a thousand citations from texts of Islamic
seminary students, both Russian and foreign, as a rule close or loyal
to ruling circles, where citations from the Koran and Hadiths prove
that these acts are forbidden . No less authoritatively do seminary
students of oppositional factions close to radical Islamic organizations
assert that these acts are encouraged, and also refer to the Koran and
Sunna. Discussion between them is infinite and fruitless. One thing is
obvious: in a lot of the countries of the world, the terrorists,
proclaiming themselves as fighters for the belief and celebration of
Islam, commit suicide.

Disputes as to whether the Islamic or Far-Eastern mentality
supposedly attracts women to the decision to carry out combative,
military and political tasks carry only a theoretical character. In
Hadith there are data on feats of women, for example, Safiya Bint Al



Mutallib, the heroine of early Islam, who during a fight with Jews in
627 decapitated one of her attackers.

Let’s analyze known acts of terrorism with the participation of so-
called “black widows”. In the majority of cases, there are no direct
data, such as a written statement from terrorists on film, as practiced
in Palestine, about the voluntary nature of participation, about slogans
under which they acted, about the reasons they became insurgents.
One unique exception is the “Northeast” women, participants of the
capture of the theater Dubrovka in Moscow. The women who
participated there were openly proclaimed “shahid suicide bombers”,
and their black hijab and ‘“shahid belts” should confirm these words.
However much of the indirect data cast doubt that a martyr action was
planned:

— The largescale capture of hostages with the declaration of certain
demands is not typical for suicide terrorist attacks.

— The “covering” of the faces of the women by hijab could be
possibly explained as adherence to Islam, but masks on the men
indicate, more likely, a desire to survive and be rescued, than a
readiness to die.

— In the pockets of many of the insurgents killed when the theater
was stormed, including the women, return air tickets were found,
which would not be necessary for a suicide martyr.

— The hijabs had a strange appearance, more typical for the
Arabian countries and Persian gulf than for the Northern Caucasus.
They seem to have been chosen not by the women, but for a particular
audience.

— According to the rescued hostages, the gas used directly before
the storming of the theater did not take instant effect, but left some
two minutes of consciousness. It is improbable that the women
among the insurgents lost consciousness before the others; hence,
they all had the opportunity to deploy their “shahid belts”. As they
refrained from doing so, this allows one to conclude that they were
not suicide bombers.

The capture of the hostages in the Dubrovka, in style and
execution, was similar to the action of Shamil Basayev in
Budyonnovsk, only better organized, and stylized under the act of
terrorism of “female suicide bombers”.

Basayev does not hide the fact that he created a battalion of “black
widows”. For some reason he decided to name a battalion in the Arab
language: ‘“Riyadus-Sahlihiyn”. This also suggests, that the name is
intended for a certain audience, or for students. That is, the element of



theatricality is present, exactly as in the theatrically pompous titles
given the field commanders during the first Chechen war: “brigadier
general”, “commander of the Southern front”. But theatricality in
“Islamic” style, certainly, is not only a game.

There is no doubt that the terrorist war, including the
actions of “black widows”, is a reality of Modern Russian
life. A reality caused by a lot of social, economic, external
and internal political factors. The most important factor is
the wave of criminal violence and the interethnic conflicts
which overflowed post-Soviet space even before the
disintegration of the USSR, and throughout the 1990s. But to
speak about the existence in Russia of a full-scale “Islamic
terror of shahids”, similar to the Palestinian or, particularly,
to that of Islamic groups such as the Muslim Brotherhood,
Islamic Jihad and Hezbollah, is still premature. Radical
Islamic communities, including some with the participation
of women, undoubtedly exist in the territory of modern
Russia, but at the present time, they are not the authors of
the worst terrorist attacks. Moreover, during the first
Chechen war, separatists also used women to attack federal
armies, and not Muslim women, as their motives were
different. The “Islamic” accent was introduced to these
actions from the outside, and fundamentally later. By whom
and for what? This is the debatable question, which does not
have direct relevance to the position of Muslim women in
Russia.

There is no doubt that the terror of “black widows”
seriously influences the formation of a negative image of
Muslim women. This 1is not exclusively a Russian
phenomenon. After the July terrorist attacks in London,
women in hijab were “sent out” from buses, as possible
terrorists. It is not known whether those who created and
advertised the battalion “Riyadus Salihiyn” take that into
account, but it is obvious that its existence complicates the
life of women Muslims in Russia. This is a life which was
revived at the end of the 1980s with a renewal of interest in
religion as a whole, and in Islam as one of the traditional
faiths in Russia.

Muslim women in Russia create freely create female and
religious organizations and can study Islam; social
infrastructure and even specific sub-sectors of the economy



are created for them, and sometimes even by them. The state
only insists on the full secularization of the purely state
sphere, such as, for example, the provision of passports. In
daily life, they can face displays of animosity, caused, above

all, by the events in the Caucasus.

I See.: G.R.Baltanova. Muslim women. M., 2005; .Evolution of Islam in Tatarstan //Bulletin of
the President of Tatarstan. Ne 11. August, 1997.

2 See.: Love and Sex in Islam. M.: Ansar, 2004.

3 R.Hakim. Who are you Tatar?/ Materials of the III world congress of Tatars. December,
2004.

4 See.: IslamNews.ru. 2005. July 27

3 See: Moscow’ echo. 2005. July 27

¢ See: Russian Newsweek. 2005. July 25

7 See., for example., «Izvestiya». August 2, 2002.

8 Canal NTV. August 2, 2002.

° See.: Novaya Gazeta. August 7, 2003.

10 See, Facts. December 2, 2004; Newsweek. September 2, 2004.

1 See, Los Angeles Times. February 5, 2004.

12 See.: Der Spiegel. March 9, 2005.

13 See.: Islam on terrorism and actions of mortal terrorists. M.: «New Light», 2005.

Dr. Jakhshibeka Abdullaeva,
The Republic of Karakalpakstan

Characteristics of the current religious activities of women
in Karakalpakstan

The achievement of independence has resulted in radical changes
in the historic destiny of Uzbekistan. Independence has given a
powerful impetus to transformations in the economy and in social and
spiritual life. It has become the fertile soil that actively fosters new
democratic values. Modern political, economic and public institutions
relevant to a lawful state and civil society are being established, and
the key value is the individual: his/her rights and freedom.

An important component of these new processes is a constructive
gender policy. This should be based on democratic principles,
including qualities unique to the East. The issue of increasing a
woman'’s role in family and society is a priority of the state, such that
women’s emancipation processes in Uzbekistan and Karakalpakstan
are becoming more widespread. However, in spite of the successes
achieved, considerable difficulties continue to hinder the resolution of
women’s issues, and they are related not only to the complexity of the
transition period but also to the negative consequences of the colonial
and totalitarian past.



The religious ideology of women in Karakalpakstan differs from
that of women who live in other provinces in Uzbekistan. This
difference has both historic objective and subjective sources.

First, many nationalities live in Karakalpakstan. Some of them
used to be nomads or semi-nomads, and this fact substantially affects
the level of religiosity of the population.

Second, the present territory of Karakalpakstan was a part of Khiva
Khanate up to the end of 19" century (until 1873), which also affected
the religious outlook of the population, including women: in the
southern areas women adhere more strictly to the traditions of Islam,
than in the northern ones. After Karakalpakstan was conquered by the
Russian Empire, and during the time of Stalin, representatives of
other nations and peoples were uprooted and deported to this region.

Thirdly, the Karakalpaks preferred to live according to their
traditions and customs, rather than obeying the laws of Islamic
Shariyat.! These traditions and customs were not radically changed
when the country was conquered by Russia,> as tsarist authorities
were very sensitive to local religious representatives.

Fourthly, the course and nature of women’s religious adherence
were influenced by such initial conditions as social and economic
backwardness and the negative influence of the colonial past. Given
the difficulty in differentiating between religious and ethnic relations,
the central authorities assumed a patronizing attitude towards the
Central Asian Republics, and issues of women’s emancipation were
strongly ideologized and politicized in Soviet policy. The Communist
Party and relevant authorities exercised total ideological control over
the population, and the political and historical consciousness of many
women was distorted. They were not entitled to have free will, they
were forced to hide their religious beliefs, and quite often they were
exposed to national discrimination.

The Party and Soviet authorities thought it was very important to
overcome so-called “women’s religious prejudices”. Thus, at the
beginning, the authorities tried to carefully apply methods for
engaging in propaganda against religion, but gradually they displayed
a growing tendency to control this complicated area of women’s
emancipation. It is quite natural that these factors and the others
affected women’s consciousness and their lives both positively and
negatively. It is interesting to study the current situation.

A lot has been done to resolve gender problems in Karakalpakstan.
Radical changes and amendments have been added to the Election
Legislation of the Republic of Karakalpakstan in line with required



standards. Thus, according to the changes and amendments brought
about by Clause 22 of the Law of the Republic of Karakalpakstan
“On Elections to Zhokargy Kenes of the Republic of Karakalpakstan”
and to Clause 22 of the Law of the Republic of Karakalpakstan “On
Elections to Regional and City Keneses of People’s Deputies”, the
share of women candidates should make up 30% of the total number
of candidates for Zhokargy Kenes, as well as Regional and City
Keneses of People’s Deputies. In accordance with these laws, the
deputies of Zhokargy Kenes of the Republic of Karakalpakstan from
different political parties nominated 9 women, and 64 women were
nominated to be elected to Regional and City Keneses of People’s
Deputies. As for the qualitative structure of the women deputies who
have been elected to Zhokargy Kenes, and to Regional and City
Keneses of People’s Deputies, they represent the social sphere,
agriculture, industry and entrepreneurship.

Complex measures are being carried out to protect women’s
health, to form healthy families, to develop women’s and family
sports and to promote a healthy way of life. Problems related to
women’s employment, improvement of their working and study
conditions and their involvement in enterprise activities are being
resolved.

Positions in kengashes of local public meetings and advisers on
religious enlightenment and spiritual/moral education have been
created in makhallas to broaden the outlook and religious education
of the population, including women and children. These advising
positions are created in makhallas of more than 500 families.

At present 48 mosques and one madrasah operate in
Karakalpakstan. Classes for boys have been organized, managed by
the Muslim Kaziyat.

At the same time, it should be noted that in general the level of
women’s religiosity in Karakalpakstan is rather low, and it seems
they are not eager to practice religion. Their mosque attendance is
irregular — unless they “had a bad dream”, or experience failure in
life, or feel poorly.

It is interesting to note that some local people participate in
evangelical religious movements and organizations. The largest of
these is the Church “Emmanuel” that belongs to the Christians of the
Full Gospel. It was registered in the Ministry of Justice of the
Republic of Karakalpakstan on 18" January 2002. The representatives
of this movement actively promoted the ideas of this religious branch
and gave gifts to the population, including women and children.



However, as it turned out, the majority of local women and children
attended religious services of the Church “Emmanuel” only because
of these gifts. In the middle of 2005 the activity of this organization
was suspended in accordance with a court decision. Unfortunately,
some other sectarian movements are also engaged in illegal
missionary activity in the Republic.

It seems to be necessary to devote more time to studying the
history of religion in the educational system, as young people who are
not aware of the basics of Islam and other confessions may become
involved in different extremist religious organizations.

In order to improve the spiritual and moral education of women, it
is possible to make the following recommendations:

1) Special courses and seminars (regional and republican) should
be organized to utilize the professional skills of advisers on religious
enlightenment and spiritual/moral education, and also to develop and
publish a number of instruction manuals on organizing work with the
population, including women.

2) Regular meetings should be held with representatives of law
enforcement bodies, to inform people of their rights and obligations
when they exercise their rights to freedom of conscience.

3) Working conditions for advisers in makhallas should be
improved (provision with offices, office equipment, etc.);

4) A number of specialist programs should be prepared and
broadcast on radio and TV to inform people about the real objectives
and purposes of different illegal religious movements and groups.

5) Different clubs should be organized on the basis of people’s
interests, including discos, youth forums, conferences, etc in Nukus
and in the regional centers.

6) Libraries should be provided with required literature.

! Karakalpakstannyn zhana tariykhy. Karakalpakstan XIX asirdin ekinshi yarymynan XXI
asirge shekem. Nokis: Karakalpakstan, 2003. 134-135-b.

2 See: Munavvarov Z. Uzbekiston Respublicasida duneviylik bilan urtasidagi yangi nisbatning
shakllanishi//Islom va duneviy-marifiy davlat/Z.I Munavvarov va V. Shneider-Detersning
umumiy takhriri ostida. Tashkent, 2003, 136-b.
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Polygamy in Muslim Countries from a Historical and Legal
Perspective

The institution of polygamy in Muslim countries is a subject which
is simultaneously extremely interesting, and also difficult to study.

It is interesting because, as through a magnifying glass, it
concentrates two traditional features of Muslim society: legalized
polygamy and the closeness of family relations.

The complexity of researching polygamy is obvious. First, in
Europe there are numerous prejudices, conjectures and
misconceptions which traditionally accompany the theme of
polygamy in Muslim countries. Second, the institution of polygamy
varies in organization and existence among different peoples and at
different times.

According to the authoritative history of the prophet, made by
Ahmad Faris Ar Razi, Mohammad «did not marry others, until
Hadidja, his first wife died”!. In other words, for twenty four years
(from the age of 25, when Muhammad married Khadicha, and until
her death, when the prophet was 49 years old) the founder of the new
religion lived in a monogamous marriage. Muslim women did not
always willingly reconcile themselves to the introduction of a
husband, especially in a second marriage. The legend about the
daughter of Muhammad Fatime says: when she had learned, that the
husband had taken to himself a second wife, “to appease the intimate
pain, she ordered that glass be ground and she covered the floor of the
apartment with it. She walked barefoot on the glass, but the pain in
her heart was not appeased. She did not feel the physical pain, did not
see the bloody stains on her legs, as her heart poured bloody tears’.

A curious argument for the benefit of the legalization of polygamy
was put forward in 1999 by the Ingush President Ruslan Aushev:
during war or any other accident, the number of men is sharply and
simultaneously reduced, and polygamy, whether we recognize it
officially or not, becomes hardly a unique social mechanism for
regulating demographic processes®.

However societies have not always been and will not always be at
war. S.N.Abashin, Russian ethnologist, having analyzed the history of
the institution of polygamy in modern Central Asia, remarks that



“even in a peaceful society, in a normal peaceful time, polygamy has
its basis”. Among such reasons he names childlessness of the first
wife, or the impossibility for her — because of illness or old age — to
run the household; the situation when a man is often, and for lengthy
periods, away from home; at finally, vestiges of levirat, when a man
has been obliged to marry the widow of his deceased brother (i.e. she
becomes his second wife)*.

It is necessary to take into account that in Muslim countries there
were no such institutions as the convents and brothels found in
Christian (and Buddhist) areas. These institutions absorbed those
segments of the female population which were, for whatever reasons,
unable to create a family. In a situation when in Western Europe or in
the Far East a woman was compelled to enter a nunnery (or, at the
other extreme to be maintained as a concubine, or to be engaged in
prostitution), in the Muslim countries she “was kept” within the
family.

It is possible to notice that the life of many residents of the big
harems was at times not very different from that of the convent: the
governor might for years — even for the rest of his life — not summon
a concubine, yet after she had even once shared a bed with him, she
no longer had the right to leave the harem. For example, the former
wives of Bukhara emirs did not marry again, lived in the palace, and
received financial support: a woman who was intimate with “the
master of devout”, could not become the wife of a person of lower
origin. To tell the truth, as opposed to the nuns in a convent, the
dwellers of a harem, as a rule, were permitted to settle with mothers
or other close relatives (whose maintenance was also paid).

On the other hand, the prospering slave trade in the Near and
Middle East not only provided a constant “market of brides”
(concubines), but also made the purchase of concubines into some
kind of capital investment. The Persian and Arabian literature of the
Middle Ages abounds with stories of how during “hard times” some
men were compelled to sell their concubines.

Nevertheless, polygamy, apart from the necessity to maintain all
wives and concubines, also entailed legal consequences for the man.
First, he could take as wives no more than four women; thus in shafiat
— the legal school of Islam — it was considered that a “slave”, i.e.
bought for the purpose of marriage, could be only one wife’. Second,
having divorced one of his wives, he had no right to take to himself a
new wife until four months had passed. Thirdly, he had no right to
share his bed with more than one wife at a time. As Islamic seminary



students note, such relations, even in the case of the consent of the
wives, “are inadmissible for two reasons. On the one hand, it is
forbidden to look on the aurat of the other woman (here the aurat is
considered the area from the waist down to knees). This is mentioned
in the hadith of the prophet, transferred by Muslim at Termezi. And
on the other hand, the inadmissibility of such relations follows from
the interdiction to report intimate details. This interdiction in Islam is
categorical, and does not provide any exceptions, including for the
second wife”®.

Finally, the husband is obliged to divide cohabitation equally

among the wives in a marriage, irrespective of the length of time they
have been married and of their pre-marital social status. Thus, as
well-known Maverannahr fakih Burhaniddin al Margilani states, “the
obligatory uniform distribution of cohabitation on the part of the
husband is simply a shared living situation, rather than coition,, as the
latter depends on the erection of the genital member, and
consequently, upon propensities not always within the power of the
spouse’”’. Besides, each wife may legally transfer her turn at coition to
another wife®; or otherwise refuse to spend time with the spouse, not
depriving him, nevertheless, of family dialogue.
It is typical that in the modern legislation of Muslim countries, the
legal interdiction on polygamy is frequently proved also by the norms
of Islam. For example, in the Code on personal status accepted in
1956 in Tunis, the interdiction on polygamy is proved by the fact that
“this interdiction does not contradict the norms of Shariyat as,
according to the Koran, polygamy cannot refer to all wives equally:
‘And you are never capable of being fair among wives, even if you
want to (the Koran: 4-128 (129)’. Progressive perusal of this text has
allowed it to be interpreted in such a manner that Allah, allowing
polygamy, supplements it with the condition that it is impossible to
realize. Here the proof for the cancellation of polygamy has also been
found, as has been decreed by Tunisian legislation™.

' Ahmad B.Faris Ar Razi. (“The greatest description of the best ever person”) // M., 1994, p.
28. Translation from Arabic.
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8 Ibid, p. 210.
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II. THE RIGHTS OF WOMEN IN ISLAM
AND THEIR REALIZATION IN MODERN
MUSLIM SOCIETY

Gulchekhra Matkarimova,
Doctor of Law,
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The Legal Status of Women in Uzbekistan

Paci sunt maxime contraria vis et injuria
(Violence and injustice are the greatest
enemies of peace)

Gaining state independence has become a point of no return for
Uzbekistan, as real democratic institutions have been established
since that time. For the first time, the catalogue of basic individual
rights and freedoms was approved at the legislative level, and
administrative/legal conditions for their enjoyment were established.



The Constitution of the country was based on a key international
document — the General Declaration on Human Rights — which
determines the content of all national legal acts, and also the relevant
state programs that should be implemented in this area. The efforts
made by the leadership of the country in the field of human rights are
important, as all complex state and legal phenomena are ultimately
centered on human rights, which are considered to be the foundation
and the crux of state and legal activity. Human rights are a valuable
guiding line, and it is possible to use them as a ‘“human
measurement,” evaluating such phenomena as the state, laws and
legislation, because these phenomena are considered to progress
according to the human rights situation, which depends on the degree
to which people exercise their natural rights.

During the process of comprehensive reform and the creation of
democratic values, the measures taken to protect women as a socially
vulnerable category of the population are of special importance. The
respect and protection of a woman’s rights are the necessary
conditions for her freedom and equality, as well as being one of the
pillars of a legal society, where women’s rights, as well as human
rights, are sacred and inalienable, and respect for and protection of
them are the key characteristics of the state and of public life.

Uzbekistan has signed many international documents related to
women’s rights, and the country consistently implements its
commitments under these documents in national practice. It is very
important that Uzbekistan ratified the Convention on Abolishing
Discrimination against Women. Clause 16 of the Convention includes
the provision that the state must take all necessary measures against
the discrimination against women with regard to marriage and family
relations.

It is necessary to note that the basis of modern international law is
the system of conventional international legal standards based on the
principles of universality, indivisibility and inalienability of
individual’s rights and freedoms. The implementation of international
legal standards in the field of human rights, and in particular women’s
rights, and the commitment of the state to the above-stated principles
are indicators of the level of democracy in the country. When we
speak about such values as women’s rights and children’s rights, it is
necessary to avoid referring to such things as particular mentality,
cultural relativity, historical and religious features. We have to
approach these international legal standards as standards. If the
country is going to “defend” itself by means of its own cultural



relativity, religious and mental characteristics, the term “international
standards of human rights” becomes meaningless.

The positive aspect of the specific mentality may be taken into
account, for example, in the use of the institution of reconciliation.
But it is necessary to precisely distinguish between domestic violence
and simple physical injury.

The independence of Uzbekistan has fostered the natural growth of
national consciousness, and the respect for national culture and
traditions. This is a positive factor in the life of any society. But this
factor may have another side. For example, at present there is a
growing tendency to revive religious - patriarchal traditions
concerning woman. Some people want to enclose her in family life
only, to assign her a traditional role as home-keeper. It is well-known
that these tendencies may negatively affect both women and society
as a whole.

Ancient philosophers stated that the level of civilization and
fairness of any society can be measured by its attitude to woman.
However, a woman’s social status always depends on many factors,
such as natural, biological, social, political and religious ones. Let
woman herself choose her path of relations with God, religious
practices and various doctrines. This is a matter of her conscience,
and the state must provide believers with equal rights with non-
believers or provide equal rights to representatives of all confessions.
The domestic legislation of all democratic states must be aimed at
strengthening this principle. It is quite natural that these rules cannot
be applied to totalitarian sects and extremist organizations which are
dangerous to the individual and society. The freedom of conscience
or speech may be limited, if it is legally proven that any confession,
sect or organization has an inhuman character that threatens
individual health, people’s consciousness, public safety and the state
system.

At present the situation related to religion and confession is
improving. Society is ready to recognize that people are entitled to
have the right to freedom of conscience, and this is an inalienable
condition for a satisfying life.

The Constitution of the Republic of Uzbekistan includes
provisions that protect women’s rights. Clause 18 of the Constitution
prohibits any forms of discrimination based on gender, ethnicity, etc.
Women and men have equal rights: this is the message of Clause 46
of the Main Law. The Family Code of the Republic of Uzbekistan
includes all the provisions of this constitutional clause. In particular,



Clause 2 of the Family Code states that family relations must be
regulated on the basis of the freedom for both the man and woman to
choose a spouse, and the equality of the individual and property rights
of spouses. Family problems must be solved on the basis of mutual
consent; education of children must be a priority; parents must take
care of their children’s well-being and development; the rights and
interests of minors and disabled family members must be protected.
The given norm also reflects the provisions of Clause 23 of the
International Treaty on Civil and Political Rights that declares the
priority of mutual consent for entry into marriage, and also of equal
rights and duties within marriage.

The Labor Code of Uzbekistan contains legal guarantees which
provide protection for women’s rights. It is prohibited for women to
engage in difficult and dangerous labor (over 460 work categories)
and to work at night. Special attention is given to pregnant women
and women with children under three years old: it is prohibited to
involve them in overtime work at night or to send them on business
trips without their consent.

The legislation of Uzbekistan related to motherhood and childhood
protection is notably advanced in comparison with similar laws of the
majority of developing countries. The motherhood benefit is equal to
100% of the amount of salary, and it does not depend on the length of
service. Women are paid from the 30th week of pregnancy, and they
are paid for the next 12 months. Mothers with children under the age
of two are given monthly benefits that exceed the minimal wage, and
they are also entitled to the right to unpaid vacation to take care of
children until they are three years old. Women may retire at the age of
55, and mothers with many children may retire at the age of 50.

The Criminal Code of the Republic of Uzbekistan includes clauses
that ensure punishment for committing crimes against women: rape
(Clause 118); violent satisfaction of sexual needs in an unnatural form
(Clause 119); forced liaison (Clause 121); forced abortion (Clause
115); sexual intercourse with a person under 16 years of age (Clause
128); lascivious actions taken against infants (Clause 129); forced
marriage or prohibition of marriage (Clause 136); infringement of
citizens’ equality (Clause 141); infringement of the right to work
(Clause 148); and polygamy (Clause 126).

The court is the key national mechanism for protecting women’s
rights in the Republic of Uzbekistan. Everyone is entitled to have the
right to judicial protection and freedom. Everyone is entitled to
appeal to the court and to make a complaint about illegal actions of



state bodies, officials and public associations. In our country there is a
specialized system of courts: there are autonomous criminal and civil
courts. The Constitution and the Law of the Republic of Uzbekistan
“On Courts” ensure the equal rights of women and men in the area of
the law and the courts. However, women are entitled to certain
privileges in the sphere of criminal judiciary proceedings. Thus, in
line with Clause 51 of the Criminal Code of the Republic of
Uzbekistan, the death penalty is not applied to women. Moreover, the
Administrative Criminal Code provides additional rights for
convicted pregnant women and women with children, and it allows
women sentenced to imprisonment to live outside punishment
facilities.

At present it is difficult to overestimate the importance of the
special program ‘“National Action Platform for Improving the
Position of Women in Uzbekistan and Increasing the Importance of
Their Role in Society” that has been adopted in our country. This
program determines the general strategy and priority areas of state
policy in relation to women, and it is aimed at implementing the
principle of equal rights and freedom, and providing equal
opportunities for women and men in accordance with the Constitution
of the Republic of Uzbekistan and international commitments and
recommendations made by the IVth World Conference on Women'’s
Status “Actions in the Interests of Equality, Development and Peace”,
on the real socio-economic situation in modern Uzbekistan.

The National Action Platform assumes collaborative efforts of the
government, legislature, state and public organizations, and civil
sector to increase women’s activity in the area of developing a
democratic society.

The Decrees of the President of the Republic of Uzbekistan “On
Measures to Enhance Women’s Role in State and Public
Construction”, “On Strengthening State Social Aid to Families with
Children”, “On Measures to Strengthen the Social Security of
Families with Children” and many other subordinate legislative acts
are of great importance. The government of the Republic of
Uzbekistan carries out women’s protection policy through mobilizing
them to actively participate in all spheres of social life, strengthening
their role in public and state construction, and involving them in
governing the state on the basis of these statutory acts. The state
policy connected to improving woman’s social status is irreversible.

It is necessary to take into account the socio-economic situation in
the country — as well as the traditions, customs and values that have



been developed for centuries — as these are the most important
conditions that determine the effectiveness of the efforts made in the
field of women’s rights, and in any reforming sector, as well. In this
sense Islam has particular significance. Many of its points coincide
with such national values as fairness, freedom, independence and
philanthropy. Islam glorifies woman, and calls for respect and care
for her. Woman in Shariyat acts as the ideal for ethical harmony,
moral perfection and ethics, and she is worthy of homage. The Koran
regulates the role and functions of woman in various spheres of
public, family and private life. The fourth surah is called “Nisa,”
which means “Woman” in the Arabic language. Moreover, there are
many ayats in the other surahs that are also devoted to woman. They
include ideas of humanity, homage to woman and ideas of her
dependence on man, on polygamy and her individual life.

Islam has significantly influenced Uzbek society. To a certain
degree this tendency is evident now, but it is not dominant. At present
the freedom of conscience and confession is guaranteed in the
Republic, but, at the same time, religion is separated from the state.
This is in line with the historical choice which was made by the
people of Uzbekistan on the eve of state independence. The people
made the decision to build a lawful state and civil society focused on
the values pertinent to the secular state.

In this context it is quite natural to establish such public
institutions as the “makhalla” that plays an important role in resolving
many conflicts that emerge in families: preventing divorces,
preventing thoughtless attitudes of spouses to marriage, family and
children’s upbringing, and protecting women'’s interests after divorce.
At the same time it is impossible for Uzbekistan to accept any kind of
discrimination on the basis of religion, such as polygamy or the
exclusive right of the spouse to divorce on the basis of “talyak™, as
well as constraints on some civil and political rights of women.
Although Uzbek society tends to lean towards Islamic culture as a
whole, it focuses on secular legal culture. And the introduction of
some Islamic components in legislation generated under secular law
does not deny the secular character of the state.

During its 52nd session, held in 2002, the United Nations
Commission on Human Rights passed Resolution 2002/52 on
eradicating violence against women. It urgently calls on country
members to observe the Convention related to abolishing all kinds of
women’s discrimination; to condemn violence against women and not
to refer to any customs, traditions or practices based on religion or



culture. It is necessary to implement these commitments related to the
eradication of violence; to redouble efforts to develop and/or take
relevant measures in the fields of legislation, education, in the social
sphere and other areas regarding the prevention of violence against
women, including passing and enforcing laws, information
dissemination, ensuring active participation of interested parties in
communities and vocational training of people who will be able to
work for legal, judicial and medical bodies through developing and
widening support services; and to develop, implement and promote
action plans for eradicating violence against women at all levels
under the Declaration on Eradicating Violence against Women, in
particular, and in line with similar regional documents, as well.

Having analyzed the situation for 10 years since the previous
Conference in Nairobi, the World Conference on Women’ Status,
held in Beijing, came to a rather pessimistic conclusion. It turns out
that women’s position has not improved since that Conference, and in
spite of earlier optimistic assumptions the situation has even
worsened. The reasons for this phenomenon were enumerated. The
most important one is that the current women’s rights protection
mechanism does not effectively operate both at international and
national levels. The UN Declaration on Eradicating Violence against
Women states that it “is the evidence of vested unequal relations
between men and women which has resulted in domination over
women and discrimination against women by men”, and that
“violence against women is one of the basic social mechanisms
through which women are forced to hold a subordinated position in
comparison with men”.

Despite lacking a specialist monitoring system to monitor the
dynamics of violence against women in Uzbekistan, there is still
random statistical data and other evidence. Unfortunately, women’s
applications to law enforcement bodies about the violence committed
against them are not always effective. The established reconciliation
institution is skillfully used by uncaring husbands. It is quite obvious
that it is necessary to take a different approach to reconciliation
affairs, and to hold a scientific/practical conference of lawyers.
Moreover, in order to more effectively implement the provisions of
the Convention on abolishing all kinds of discrimination against
women, it is necessary to pass a law of the Republic of Uzbekistan on
preventing family violence in line with model legislation approved by
the General Assembly of the United Nations in which all kinds of
violence are precisely defined. This prevents any ambiguous



interpretation of this term and ensures that women are protected
against violence at the legislative level. The inclusion of acts of
violence against women in the sphere of legislative regulation must
be accompanied by the implementation of measures to enforce the
law and provide active support of the authorities.

Citizens are entitled to be given reliable information about factors
influencing their health, as is stated in Clausel5 of the Law of
Republic of Uzbekistan “On Citizens’ Health Care”, and it is possible
to consider that this law ensures a woman’s right to reproductive
health. However, a detailed examination of the law shows that it
unfortunately describes no real mechanism for implementing
appropriate rights and guarantees. Therefore, we think it is expedient
to pass a new law on the reproductive health of women.

Not only the authorities but non-governmental organizations as
well, and not only public institutions but also citizens should initiate
changes at the international, state and local levels. It is necessary to
carry out international agreements, to pass or cancel relevant laws, to
establish systems to protect and support victims of violence; but, first
of all, it is necessary to change habitual attitudes, prejudices and
social mentalities that foster violence against women.

The world community has recently responded sharply to all
infringements of women’s rights. These issues are frequently
included in the agenda of General Assembly of the United Nations,
relevant sections of reports produced by ECOSOS and decisions
made by the GA. It is accepted to divide human rights into basic and
jus cogens in the realm of international law. This approach, in our
opinion, is not adequate today. For many years, many countries have
refused to provide the equal rights to women and men due to this
theory. And this is in spite of the fact that rights of a woman as a
human being are secured by the General Declaration on Human
Rights and the other international documents, and they have
considered to be basic for a long period of time.

Independent Uzbekistan has not inherited gender issues directly
from traditional society; for 74 years, they were under the influence
of the socialist system and, therefore, they were considerably changed
under the Communist party and Marxist-Leninist ideology. The idea
of gender equality is formally accepted in Uzbek society, and it is
implemented in practice despite some pseudo-Islamic ideas. In
Uzbekistan, woman has gradually become an active participant in the
socio-political processes, and she is capable of competing with man.
It is possible to say that women are aware of the importance and



urgency of their self-determination in the niches of society. They are
aware that it is necessary to protect their rights, and they are eager
and able to legally hold their own interests.

Unfortunately, in Uzbekistan as well as in the other countries of
the former Soviet Union, there are some negative tendencies
connected, first of all, with the involvement of women in criminal
groups, including terrorist ones, and in commercial sex; statistics
show that women make up the majority of victims of such antthuman
phenomena as human trafficking. In our opinion, the reason for this
lies in the totality of factors that form the social image of woman: she
is socially more vulnerable than man, she is determined to find a way
out of a crisis economic situation and to generate, income, even
dubiously; she has a stronger feeling that she is responsible for
children. Many more of these factors have emerged during the period
of transition. All kinds of “dealers” — suppliers of female bodies and
female labor — skillfully take advantage of the situation.

Problems related to human trafficking are solved differently in
different countries. In the case of Uzbekistan, Clause 135 of the
Criminal Code of the Republic of Uzbekistan does not meet the
current realities, and it is impossible to prevent women’s trafficking
or punish their traffickers. The victims of violence and traffic remain
unprotected, and traders of people are not punished.

The involvement of women in the criminal activity of certain
groups, including terrorism, deserves special assessment. The
ideological vacuum which emerged after the disintegration of the
USSR has aggravated the struggle for the “mind and consciousness”
of the population of Central Asian countries. The persecution of
Islamic preachers and the lack of a professional approach to
disseminating Islam have resulted in a situation in which people who
live in this huge area and are not well aware of the true canons of
Islam have been considered to be “tidbits” for pseudo-Islamic
movements. There has been a special focus on women. Some women
“joined” Islam because of their hopeless socio-economic situation;
others because of spiritual wounds due to familial and social violence.
Maybe they searched for consolation and peace in religion. The
people, especially women, have a genetic predisposition to Islam in
this region.

It is necessary to note that this predisposition dictates the necessity
of searching for the most expedient form of social development,
combining both secular and Islamic values. It is a long process, and it
depends on many factors — perhaps it is even a never-ending process.



At present, active work to raise the level of legal and cultural
consciousness and develop democratic and secular values is being
carried out in Uzbekistan, and the results will positively impact on
women’s rights.

Moreover, it is expedient to further develop the quota mechanism
for women that was successfully applied during the last election to
the Oliy Majlis of the Republic of Uzbekistan. Developing and taking
further measures in this area will offer real guarantees that women
will exercise their rights, will become more active, and will improve
their social status.

Gulnara Rakhimova
Institute for Strategic and Interregional studies Project Manager
Under the President of the Republic of Uzbekistan

Women make up fifty three percent of the inhabitants of the Earth.
The different problems relating to relations between the sexes are
indeed relevant. Of special interest is the issue of the equality of
women and men, which has had a long history. Society needed to
pass through several stages of development before this equality began
to take on real characteristics.

Uzbekistan and its history are part of world civilization. The
leading religion in the pre-Islamic period in Central Asia was
Zoroastrianism, which granted the female as much importance as the
male. In the ancient epic literature produced by the peoples of Central
Asia, such as “Alpomish” and “Forty girls”, women were equal to
men, and they did not yield to men in terms of strength and courage.

Women play an important role in the hierarchy of Islamic values.
For example, in many surahs and ayats of the Koran, the man’s key
role is to take care of and protect a woman. As is known, the same is
determined in Shariyat, which is the basis and source of Muslim law
(al-phikha).

As for the history of women in Central Asia, the first mention of
the significant role of women in the public life of Turkestan is in the
description of the revolt in1916. After that, specialist and general
schools, courses and cultural-educational facilities were established
for girls and women from 1918 onwards.



In Tashkent in 1918 the Turkestan Public University was
established, and in 1922 the Turkestan Branch of the Moscow
University for Oriental Students, where about 350 students —
including 50 girls — studied.

At that time, the local party and state bodies focused on the issue
of separating Islamic women from their religion. However, female
religiosity had a strong foundation, as from time immemorial a
woman’s life was regulated by Islamic norms and traditions. It was
unrealistic to attempt to liquidate its influence in a short period of
time, at one stroke.

In the beginning of the 1920s there were women’s departments
which carried out their activities regarding the daily lives of women
who belonged to local ethnic groups and local traditions. But the
natural development process did not correspond to the requirements
of the totalitarian regime, and, unfortunately, the process of women’s
emancipation was enforced without taking into consideration the
ethics and traditions that had developed for centuries.

The members of the Communist Party were required to lead the
movement “Khudjum”. Husbands brought out their wives and
publicly removed their parandjas and burnt them — but on the next
day they would make their wives put them on again. The XIVth
Plenum of the Cenral Asian Bureau (October, 1927) resolved to
punish men for this behavior, even dismissing them from the Party.
But old customs died hard. In Kirghizia, for instance, after the
revolution, 18 out of 258 officials paid bride money (redemption-fee
for a bride) at their marriages, three people married by right of
succession (after a relative’s death), and two men had two wives
each'. Threats and punishments were frequently administered instead
of patient persuasion and education. Moreover, the Soviets missed the
opportunity to work with men in this area, carrying out propaganda
work exclusively among women.

The movement “Khudjum” was widely enacted, and there was a
competition between Uzbekistan and Turkmenistan regarding the
number of emancipated women. This is known historically as “the
agreement of millions”.

Such psychological and religious pressure upon women left bloody
traces. While “Khudjum” was being implemented, over 2500 women
among members of women’s departments and managers of clubs and
libraries were assassinated in 1927-1928 in Uzbekistan alone. Those
events were not sufficiently considered, and they were so hastily
enacted that these actions caused hostile attitudes among some people



towards the policy of the government — which, moreover, regarded
any resistance to women’s emancipation as criminal activity
instigated by the clergy.

However, the historic facts reveal the real attitude of the
progressive members of the clergy. On the whole, they approved of
the emancipation of women but, at the same time, they thought it was
necessary to provide religious education to women on a regular basis.
Leading religious figures wanted to collaborate with public
organizations in the area of emancipating women and even
endeavored to organize “women’s departments,” but their good
intentions were ignored by Party and Soviet officials.

In fact, the struggle for the emancipation of women was not of a
class character but was ideological. To promote propaganda work,
mosques were chosen, and mullahs were forced to promise in written
form “to emancipate their wives”. Such violent measures damaged
the very women’s movement that was aimed at educating them.

Subsequently, the mistakes and distortions in this sphere were
recognized, and the administrative methods used were strictly
condemned. A number of laws on women’s social protection were
passed.

Despite this, in Soviet times the issue of the equality of women and
men retained a formal character. For example, the quota of women’s
participation in public life or in the Party was approved by the top
administration. At the same time, the feudal-patriarchal system
continued to be supported in practice.

Now we are going to consider the status of women in today’s
Uzbekistan in more detail. In line with the Constitution of the
Republic of Uzbekistan, the conventional principles and norms of
international law are incorporated into the foundations of democratic
transformation and political-legal reforms. One of these principles
considers gender equality as a key guarantor of stability in society
and of the sustainability of democratic processes.

This issue remains in the focus of the country’s leadership and the
public. Women are entitled to have equal rights with men in all areas
of state, economic, political and cultural life. This concerns such
constitutional rights as the right to elect and be elected to all bodies of
state power, the right to equal pay, and the rights to education,
recreation and social security that meet conventional international
standards.

There is a network of public organizations that are directly or
indirectly involved in the issues of women in the Republic, among



which the Women’s Committee of Uzbekistan is particularly
important.

At present, women in Uzbekistan work in many branches of the
national economy. For instance, they make up 52% of employees in
industry, 70% in the national education system, and 73% of workers
in the public health care system. Women also play a notable role in
the sphere of small and medium businesses. They make up about 10%
of businesspeople who own private firms operating in different
sectors of production and services.

The Universal Human Rights Declaration and the international
treaties “On Civil and Political Rights”, and also “On Social,
Economic and Cultural Rights” typify a number of international
documents in the field of human rights which apply both universally
and regionally.

Uzbekistan, as a country on the path towards democratic reforms
which recognizes the priority of international law, has integrated
these international norms into national legislation.

In line with this, the state program “On Measures to be Taken in
1999 to Enhance the Role of Women in Family, State and Public
Spheres, and to Improve the Protection of their Legal, Social,
Economic and Spiritual Interests” was approved in Uzbekistan. The
Resolution of the Cabinet of Ministers of the Republic of Uzbekistan
“On Additional Measures for Supporting Families with Many
Children and Needy Families Building Individual Houses” was issued
on 3" September, 1999. A National Action Plan for improving the
position of women in Uzbekistan, an Action Plan for implementing
the provisions of the Convention “On Abolishing All Forms of
Women’s Discrimination” and a Program for Improving the
Reproductive Health and Medical Culture of Young Families, Girls
and Women have been developed. And in 2004 the Decree of the
President of Republic of Uzbekistan “On Additional Measures to be
Taken to Support the Activity of the Women’s Committee of
Uzbekistan” and the relevant Resolution of the Cabinet of Ministers
of the Republic of Uzbekistan were issued.

In total, during the period of independence, over 70 laws and
resolutions concerning the rights and privileges of women have been
passed in the Republic.

The National Action Plan for improving the situation of women in
Uzbekistan is aimed at abolishing discrimination against women on
the basis of gender.



A number of events to improve legal protection for women and to
strengthen their role in society have taken place within the framework
of the Government Program aimed at supporting the interests of
women in Uzbekistan. Conditions for strengthening the health of
mothers and children, as well as the active participation of women in
public and economic life, have been set. In particular, the new
wording of the Law “On Elections to the Oliy Majlis of the Republic
of Uzbekistan” has made women more active in pre-election
campaigns and has increased their representation in the Legislative
Chamber of the Oliy Majlis of the Republic of Uzbekistan.

“The further intensification of the processes of the democratization
of society and the state, ensuring their consistency and effectiveness
assumes... ensuring the norms of democracy, the freedoms of thought
and conscience, pluralism and human rights; the priority of the
principle ‘to live in accordance with humanitarian and universal
values’”.

It is possible to say that the attitude of society to woman — ensuring
her full participation in all spheres of social life, without any
exceptions, is among these values.

' Alimova D. Was It Necessary to Perform “Khudjum”? // Sanat va Adabiyet Uzbekistoni.
1992, 11 September (in Uzbek).

Dr. Sayfullo Safarov,

Dr. Abduvohid Shamolov

The Center of Strategic Studies

At the President of Republic Tadjikistan

The Koran and Women



The problem of gender in Islam is one of the contentious aspects of
its perception, not only in the ordinary sense, but also in the academic
sense. If for some people the problem of gender is a source of moral
condemnation (paranja, laws of Shariyat, polygamy, etc.), for others
it’s an oriental exotic, while for still others — an ideal, a basis of moral
education for future generations. But for all the attention paid by
researchers to the destiny of religion in the modern world, above all
in connection with the crisis of religious institutions, their adaptation
to modern conditions and the transformation of religious
consciousness, the phenomenon of gender in religion remains, in
essence, unexplored. Though the analysis of problems of gender has
become one of the characteristic features of the modern era,
nevertheless, the given theme has not yet received sufficient coverage
in philosophical literature. In this connection, we shall try to analyze
the relation of Islam to gender questions not from a position of
religion, but from a position of those with a secular outlook.

When the question is related to research on the intersection of
gender, ethnic and religious identification, complexities are doubled.
Probably, we will not manage to completely overcome our own
biases. It is necessary to transfer conversation to the constructive
channel of the search for objective tendencies, for a formulation of
ideas which would truly allow the situation to be influenced.
Diverting public opinion from the real essence of Islam, by switching
attention to purposefully created images of the enemy, does not solve
a problem, but generates new ones.

The position of women in Islam is a traditional point of criticism
of this religion on the part of atheists, liberally adjusted politicians,
postmodernist secular persons and representatives of other religious
faiths. Unfortunately, the polemic about the place of women in Islam
is conducted, as a rule, not from scientific, but from critical positions.
In fact, in many points of the religious doctrine about the place of
women in the world, traditional Islam is much closer to Judaism and
to Christianity, than, say, to liberal humanism or secularism. So, for
example, the culture of women covering their heads is found in all
monotheistic religions. In our opinion, before speaking about the
problem of women in Islam, it is necessary, first, to realize how clear
and close the Koran is to modern women; second, to look at the
Koran, taking into account the life experience of women, and
excluding the stereotype of the interpretation of the Koran created by
men; thirdly, to reject the position of analyzing gender problems in
Islam as phenomena of the political order; fourthly, to try to avoid



postmodernist secularism; fifthly, to refuse to attempt the creation of
a uniform anti-Islamic front of non-Muslims; sixthly, to try to reject
that political Islam, which has become an ideology and a tool in the
hands of unscrupulous politicians; seventhly, to see in Islam an
Abrahamic monotheism, i.e. a logical continuation of both Judaism
and Christianity. In fact, nobody can call himself/herself a Muslim
without recognizing Moses or Jesus as great prophets of the Single
God. This brings attention to the question of the efficiency of
dialogue among these religions, and removes the problem of conflict
among them, which has lasted for centuries, and brings no benefit to
representatives of these religions; eighth, to approach critically the
position of those western politicians who have transformed Islamic
belief into an ideology of terrorism, anti-humanism, violence and
wars. It is obvious that flashes of religious xenophobia and, in a literal
sense, a monstrous image of Islam in mass consciousness coincide
with a rather clear understanding by the European and American
religious elite of the reality of an exchange of spiritual and material
values, and equally with respect to achievements of a ‘“hostile”
civilization in the field of culture. Ninth — to abandon the prison of
religious and ethnic fanaticism, irreconcilability, cruelty, etc. In this
sphere also there are conditions for dialogue between modern
religions that, probably, will reduce the conflict-prone nature of our
epoch.

An analysis of the problem of women in Islam, in view of the
above-stated theses, results in the denial of some existing conclusions
on this theme. Moreover, if one were to analyze the Koran itself,
instead of its interpretations, one could draw the correct conclusion
anyhow, based on the ancient rules and principles stated in the surahs
and ayats of this book. In fact, they arose under particular
circumstances, expressing a direct connection with the phenomena of
time. Nevertheless, all messages, found reflected in the Koran are not
limited in space and in time. The researcher should understand the
sense of what was stated in antiquity, determining thus its validity for
the modern person.

Such an approach inevitability results in the idea of “equality”, and
Islam’s attitude towards it. For certain, the majority of men had to
hear, and at times, to believe, that woman represents the “lowest” and
“unequal” creature in comparison with man. Such extreme outlooks
and belief deform the real position of the woman in society specified
in the Koran.



Let us note, that both to Islam, and to Christianity, especially to
Orthodoxy, the currently popular idea of general equality is deeply
alien. Nevertheless, this does not mean that existing distinctions
between men and women have any relation to their natural characters.
In surah “Women”, ayat 1, it is said: “Oh people! Fear your God, who
created you from one soul, and created from it a couple unto it, and
from them has distributed many men and women”.

So, according to the doctrine of the Koran, the first person, and
his/her spouse are created from one substance — “soul” — in the
universe. The Koran proves the point of view, according to which
both the woman and the man are identical in essence. This means,
that woman was not created from any humiliating “left rib” of the
first man, and she arises not thanks to his material substance, but is
created as non-material, an ideal, otherwise released from matter. But
the expiration of the soul from released, transcendental beginnings is
not a casual act, not Adam’s whim, and not the act of his success, but
an act, caused by the existence of a corresponding soul — the soul of
the woman.

This does not mean that the Koran does not recognize anatomic
distinctions between man and woman, and, recognizing their uniform
essence, thus determines frameworks of natural equality and,
especially, the equality of man and woman. However, all this is not so
simple here. Recognizing the anatomic distinctions of divine creation,
the Koran also recognizes that man and woman (according to their
gender) should adhere to allowable behavior, according to
distinctions between them, and to the culture to which they belong.
These distinctions play an important role as far as cultural values are
observed. Thus, it would be illogical, if in the Koran nothing were
said about the recognition of cultural and behavioral distinctions
between man and woman.

In the Koran there are also no attempts to display nihilism
concerning the existing difference between man and woman, or to
delete social gender foundations, which allow each social order to
favorably exist and realize its own needs. In effect, the purpose of the
Koran consists in the construction of complementary relations
between man and woman. The role of the single, both for the man and
for the woman, is not proposed and not supported in the Koran, as in
any culture.

As the Koran admits, man and woman have their own roles in a
society. However, there is no concrete instruction about the social
role of man and woman within the framework of any culture. The



presence of such definitions would reduce the Koran to a concrete
cultural group of people, thus having limited its importance. The
Koran suggests remaining transcendental in time and space.

The differences and functions of gender promote the formation of
perceptions about due moral behavior in a given society. As the
Koran is some kind of a moral manual, it comprises principles, which
should be observed by members of a society, irrespective of sexual
attributes. Nevertheless, the real fact is also that, in the days of the
appearance of the Koran in Arabia, in the VII century, Arabs adhered
to false concepts and representations about women, and made
dissolute acts towards them, which were later banned by judicial
interdictions, if they were directly related to this culture.

Some acts, usual for that time, were so nasty that there were
unequivocally and immediately forbidden: child murder, the sexual
harassment and rape of —slave girls, the refusal to transfer inheritance
to women. Other acts were reconsidered and modified, as, for
example, polygamy, compelled divorce, domestic violence and
illegitimate cohabitation, and the maintenance of mistresses.
Concerning other customs, the Koran, apparently, has taken a neutral
position: social patriarchy, matrimonial patriarchy, economic
hierarchy, and the division of labor between man and woman within
the framework of the family.

Islam is inherently deeply hierarchic with regard to such customs:
Jabrail and the prophet, man and woman, priest and layman, rich and
poor, ultimately any member of a community should know his or her
place in the hierarchy. Proceeding from this hierarchy, people are not
so equal in rights, and they are equally responsible. They are equally
obliged to realize themselves as persons, as images of God, to
correspond to the Divine plan for humanity. The hierarchy in Islam
provides another degree of responsibility and other types of duties,
instead of constantly extending the circle of rights and privileges for
each level.

The extent to which a person manages to realize himself/herself as
a Divine image in this life determines how high a position will be
reached in the next life. Islam is not hierarchic in specific questions,
because it is personalized, and so-called equality and obligatory
equation depersonalizes the person. In fact, as the history of
Protestantism shows, having lost their hierarchical worldview,
Protestants reduced the church hierarchy. As a result, western
thinking has been compelled to recognize that all human individuals
are equal according to rights, duties and opportunities.



Hierarchic outlook in Islam means that for each person there is a
particular role, intended only by Allah. To realize himself/herself in
this role is the meaning of life. According to the Koran, the hierarchy
represents the plan for this world, in which the originality of each
person, on the one hand, is taken into account, and on the other hand,
the organic and harmonious relationships with other persons and their
general unity is not disrupted. The hierarchy overcomes both the
impasse of a sectarian collectivism, and the impasse of relativistic
individualism.

Let us note that the system of restrictions on each member of a
society within the framework of a scale of ranks under certain
conditions is caused by citations from the basic positions of the Koran
and the subsequent distribution of these principles — by means of
various cultural features and norms, subject to significant changes
through subsequent interpretation. The mechanism of realizing a
principle, in reality, in conditions of a certain society, can be executed
only by its members, in view of the variety of cultural features of that
society, where it is expected that this or that principle can be
recognized as comprehensible.

Having noted the substantive provisions for equal liabilities in the
Koran, we shall turn now to the problem of polygamy, which is the
object of a different sort of protest, and the rigid accusations of the
West that Islam preserves the tradition of humiliating women. This
question includes a number of negative representations about Islam,
especially related to the position of women and their rights in society.
This problem for non-Muslims has become a symbol of the severe
subordination of the woman in relation to the man, the infringements
of her rights and freedom.

It has been historically proven that polygamy, since the most
ancient times, has been widespread in many human societies. As we
have already remarked, the custom of polygamy existed in Arabia
even before the Koran. Taking into account developed traditions, the
Koran does not forbid polygamy at all: “And if you are afraid, that it
will not be fair to orphans, then marry those women that are pleasant
to you — whether two, or three, or four” (surah “Women”, ayat 3).

So, the Koran officially supports polygamy, but does not consider
this variant as ideal. The quantity of wives is limited to four, and it is
authorized only under particular preconditions, namely: under
concrete historical conditions; for objective social and moral reasons;
proceeding from obligations of the community and each Muslim in
relation to orphans and widows; under the numerical prevalence of



women over men, to achieve a quantitative balance between them; for
the restriction of sexual freedom — prostitution, illegitimate sexual
connections, homosexuality, lesbianism, etc.; the improvement of the
moral condition of society; the social and financial protection of
vulnerable strata of society, etc.

And the chief aspect is the strict observance of the condition of
fairness to the wives, and equality among them.

According to the Koran, the strong-willed efforts of people should
be directed towards the creation of social justice, towards a society
which celebrates an originally Muslim way of life. From here the
correct behavior of a person — justice in relation to other people and
above all to members of the family — should be expressed mainly in
the tendency to observe, maintain and, preserve all that “is given” to
them from birth by Allah, all that He has determined for them.
Infringement of this “gift to man”, or any attempt at such is an
infringement of the will of Allah: a heavy sin; and, on the contrary, its
strict observance earns the favor of Allah.

The justice of Allah consists not in that He determines for each
person their vital share, equal to the share of others, but that,
whatever it is, He never thus “offends” anybody, “does not oppress”,
“does not create violence”: “Indeed, Allah is not unfair to people in
anything, but people are unfair to themselves!” (surah “Yunus”, ayat
45). But this exactly coincides with the essence of a secular society!

Thus, if we take a man who “is unfair” to himself and others, can
he be equally fair to all wives? Moreover, a person is such a
mysterious, inexplicable creation, that those secrets which cannot be
fully revealed neither by science, philosophy nor religion — and such
qualities as envy, hatred, jealousy, vanity, egoism, etc., incorporated
in his essence and soul — will they allow him to fully realize a higher
divine justice?

Let us imagine the most perfect man appeared, and strictly
observed all conditions of divine justice, which is impossible. Could
all his wives among themselves observe the maximum principles of
divine justice? Certainly, not! It is obvious, that men are incapable of
fairness concerning their wives. The Koran in ayat 128 of the same
surah “Women” answers these questions, and specifies: “And you are
never capable of being fair among wives, though you wish to”.

Hence, we come to the logical conclusion, that a person does not
have the power to observe all the conditions of fairness, and should
not break the precepts of Allah. This is, in a way, Allah’s decree on
monogamy. Moreover, polygamy in Islam demands mutual consent.



Nobody has the right to force a woman to marry a married man, and
the first wife can refuse consent to the husband to take a second wife.
Nevertheless, in all Muslim countries polygamy is a usual occurrence,
and, in our opinion, is not a violation of divine precepts, but only
replaces those extramarital affairs which are so widespread in the
West. In other words, the majority of men in Muslim countries,
having several wives, search for a justification in religion. Ostensibly,
they act “as a true Muslim” operating within the framework of divine
laws, while actually searching, above all, for “the means to justify the
ends”.

Finally, it is necessary to throw light on the issue of who has the
opportunity to enter a polygamous marriage in the Muslim world. As
research has shown, those with access to authority and to financial
and material resources have two or more wives. In this connection
there is a legitimate question — how fair is this as an implementation
of divine conditions?

Let’s consider now the important question of the problem of
childbirth. As the basic distinctive characteristic of a woman is her
ability to give birth, it has been determined to be her paramount task —
but, in turn, has also played a negative role. In the opinion of those
around her, a woman, ostensibly, is capable only of being a mother;
thus all education and training of the woman should be subordinated
to one purpose — to be a devoted wife and ideal mother.

But in the Koran there is no mention that childbirth is the
“paramount” task of the woman. There is no evidence that
motherhood is an exclusive social role for woman. This merely shows
the fact that only women (though, certainly, not all women) are
adapted for childbirth, and this function becomes paramount only in
relation to the continuation of mankind.

However, this does not prevent a woman from being only a
mother. The Koran attaches to this special significance, calling for
reverence, compassion and estimation of the critical decision to
preserve the human race.

There is another exclusive function, but only for the man. Both
men, and women are blessed with divine messages of good fortune,
as recipients of divine revelation, but in the Koran there is no single
example of a woman with the responsibility of prophecy, as only men
were always selected for this mission. Prophets were always selected
from the destitute and poor layers of a society, and from among men.

If women had been elected for this mission, using in society the
privilege of the weak, most likely, the performance of this sacred



mission would have ended in failure. This strategy represents the
efficient transfer of the divine message, but does not assert any
preference for men at all.

Alongside these two examples of functional differences of man
and woman, other functions should comprise the valid and potential
participation of both sexes. Nevertheless, as has already been noted,
in the Koran there is a hierarchy and a wide spectrum of functional
differences among people. The following questions must be asked:
what is the value of functional differences between individuals? Are
differences and values functional; do they respond to the values of
men and women in a concrete society? Are these values based on the
Koran or in addition to it?

Rather frequently, ayats from the Koran confirming the leadership
of men over women are quoted. Status above someone can be granted
to an individual or group of people, however more often such status is
achieved through the fulfillment of kind acts, the character of which
is not specified. (See: Sura 20, childbirth 75; 6, ayat 132; 46, ayat 19).

The problem remains of the importance of woman as a member of
society, because of existing differences between people and groups of
people on the basis of their activities. Although the Koran also
specifies such differences in activity, the importance and value of
these activities is not determined. This allows members of each social
system to treat the importance of various activities in their own way.
This occurs in any society where work carried out is divided as men
and female. The problem consists in the fact that the work of a man is
recognized as more significant and valuable than the work of the
woman, irrespective of the division of labor.

On the one hand, the Koran divides efforts and actions into various
categories, but, on the other hand, their importance and value are not
determined in it. The Koran supports the acceptance of independent
decisions by society in definition of this or that value, and the
importance of this or that activity. In effect, the neutrality of the
Koran allows natural variations to occur, and they have the right to
exist. This corresponds to modern requirements for democratic
societies.

As for the increase in status acquired for the fulfillment of an act,
how does the Koran stipulate the awarding of this important status
with the help of numerous aspects, which should be taken into
account in a society? First, all acts, which have been accomplished
through the fear of God are more valuable and significant. Second,
“do not wish that Allah would give you advantage against others; to



men be a share of that they have earned, and to women a share of that
they have earned. Ask Allah for His blessing: truly, Allah knows all
things!” (surah “Women”, ayat 36). Actions and attempts can vary in
character and content, but they will be remunerated according to what
has been done. It is not important to know how work is divided
between man and woman in the conditions of any concrete society.

There is another meaning to the phrase “a share of that, what they
have earned”. When someone performs work which is usually
associated with the other sex, in addition to his or her usual
occupations, he or she deserves the additional award. For example,
Musa (Moses) met two women from Medina grazing animals (to
work as a shepherd is the prerogative of a man), because in their
family there was no man capable to perform this work (the father was
very old), and the women appeared to be extremely necessary and
useful.

The behavior of the women was not immoral, notwithstanding that
they performed work that was unusual for them, as it was necessary
for the survival of the family to which they belonged. This obligation
of a woman, in addition to her usual duties to give birth and raise
children, should give her greater freedom and benefits, but instead of
this, a woman often appears doubly burdened and frequently faced
with violence on the part of her husband, who feels inadequate.

In a society, work is divided into woman’s and man’s in order to
promote its optimum performance. The Koran does not divide labor
relations, and does not establish a monolithic order for each social
system, that natural variety in society would neglect. On the contrary,
the Koran recognizes the necessity of variety, noting how the human
race is divided: “Oh people! We have created you as man and
woman, and have made you peoples and tribes, so that you know each
other” (surah “Rooms”, ayat 13). In the Koran it is said that to each
group of people and each member of the group — to men and women
— will be given according to their affairs.

There is an important social universality in the Koran, which
determines the functional differences between members of a society
and also applies a uniform system of fair compensation for actions
and offenses, which is comprehensible under any social conditions.

This is another reason that certain public systems have stagnated,
not having taken into account the potential role of women. The Koran
especially does not define the role of individuals in a society, and
people do not take into account all the opportunities which they
possess. To sum up what has been said, we suggest considering the



ayat below, in which the status between man and the woman is
differentiated.

In surah “Cow”, ayat 228, it is said: “And the divorced should wait
for three periods, and it is not authorized for them to hide that which
Allah has created in their wombs if

they believe in Allah and the last day. And to their husbands, it is
more adequate to return to them, thus if they wish a reconciliation.
And for them the same, as for those above them, according to custom.
The husbands shall be one step above them, truly, Allah great and
wise!”

This ayat is given to point out that different stages exist both
between men, and between women depending on circumstances.
However speech in this ayat is about divorce, and the man in this case
has the superiority over the woman. The advantage of the man
consists in the fact that he has the right to declare divorce from the
wife without the participation of a third party or assistance. The
declaration of divorce on the part of the wife demands the
intervention of authorities (for example, judges). Considering the
resultant details, the step in the given ayat should be limited in
relation only to the spouse. Men, attributing to themselves unlimited
superiority over women, contradict the validity authorized in the
Koran. As to the individual, each soul gets what it deserves.
Nevertheless, in this ayat it is necessary to notice that, in what men
trusted and would like, others also have believed: society should
represent the hierarchical model, in which men stand at the head. As
to superiority, men and women have equal opportunities. This follows
from surah “Women”, ayat 38: “Husbands are above wives because
Allah has given one advantage before others, and also because they
spend from their own resources. And decent women are reverential,
and keep secret that, which Allah keeps secret. And those,
rebelliousness of which you are afraid, inform them and abandon
them on boxes and strike them. And if they will confess to you, do
not search for a way against them — truly, Allah is praised, great!”

There is no need to remark that this ayat covers a much more
extensive question, than simply the question of “advantage”. This
ayat is considered as a unique, most important classical example of
relations between man and woman: “Husbands are above wives”.
Some men are inclined to interpret this ayat as an unconditional
attribute of the greater advantage given to them by Allah, against
women. They assert that Allah has created men surpassing women (in
strength and wisdom).



However, such an interpretation is, first, unreasonable and, second,
incompatible with other Islamic doctrines. The ayat does not contain
instructions concerning the physical and intellectual superiority of
man over woman. But all the same men use this ayat with the purpose
of demonstrating absolute authority over women. They use it also to
prove divine consecration and integral superiority.

The birth of children is an especially important, responsible case;
the existence of mankind directly depends on it. The great sensation
of physical strength, endurance, intelligence and high human appeal
is shown in this responsibility. Nevertheless, if it is so obvious and
significant, then what is the role of the man in family and in society
as a whole? For the sake of simple composure, and in order to prevent
oppression, the responsibility of man for the continuation of mankind
should be admitted as equivalent. The Koran establishes the
responsibility of man as the superior, specifying that the woman
should not be burdened with additional obligations, which could
endanger her performance of her basic duty.

In an ideal society everything necessary for the woman for the
performance of her basic functions is provided by the man with ease,
namely: granting physical protection and material benefits. If the
situation were different, “then the woman would endure serious
oppression”. This ideal vital script establishes fair and
complementary relations, however it cannot be carried out in today’s
reality.

Thus the text of the Koran should be examined once again from
the point of view of the change of interpretation of mutual duties
between the man and the woman. Their duties should not be divided
only by biological principle, and in their performance both the man
and the woman should improve. But, as we can observe everywhere,
people do not especially aspire to change habitual foundations of their
lives.

However, the construction of new relations between the sexes
should not be limited to the material side. Changes should occur also
in the spiritual, moral, intellectual and psychological plane. A similar
perspective concerning his advantages will allow the man to truly
carry out the guardianship commanded by Allah, and to overcome the
existing rivalry and hierarchical thinking which contain destructive,
rather than creative, forces.

Man is called to care for woman, as she carries out her important
mission of giving life to descendants, and raising them. Men are
obliged to respect the experience of women obtained during the birth



and care of their children. In the Muslim world it is necessary to
modernize social relations, by resolving gender issues which have
traditionally interfered in the rapid economic and social development
of Muslim communities. And in this regard we do not see any role for
religion. This is why we have chosen the theme of gender problems in
Islam for an analysis from historical, philosophical and political
points of view.

III. THE GROWTH OF SOCIOPOLITICAL
ACTIVITY OF WOMEN IN MODERN
MUSLIM SOCIETIES

Ulugbek Mamadaliev

Candidate of Law, Deputy Head,

Academy at the Ministry of Internal Affairs,
Republic of Uzbekistan

Women’s Criminality in Uzbekistan

Until recently, the problem of women’ criminality hasn’t attracted
much direct attention. There was the opinion that women’ criminality
does not present a major public danger and does not render any
significant impact on the criminal situation in the Republic. However,
detailed study of the problem has demonstrated that it is not that
simple, as such criminality has been increasing, serving as a negative
criterion of the moral health of the public.

Crimes of women differ from those of men in many ways:
character, consequences, ways and means of their fulfillment, the
sphere in which they occur, choice of victim, influence of the
family/household and accompanying circumstances. These features
are connected to the role of woman in the system of public relations,
her social role and functions and her biological and psychological
specificity. Certainly, the social conditions, lifestyle and role of a
woman in a society vary, and the nature and aspects of her criminal
behavior vary accordingly as well.



Nature of crime in female criminality. The most common crimes
committed by women are theft, chiefly of personal property (about
15% in the general structure of the criminality of women), and crimes
connected to narcotic substances, as well as prostitution.

Crimes committed by women are in many respects connected to
their labor roles, e.g. employment in public catering and access to
goods which can become the object of theft. For example, bribery has
increased, and this is explained in particular by the fact that there are
many more women in official positions than previously.

Women steal through breach of confidence, most often in
apartments and houses. Less common is pick-pocketing, and, as a
rule, women act in the role of accomplices. Cases of room thefts,
where women provide the “brains” behind an operation, or even act
as perpetrators themselves, have become frequent lately.

It is interesting that in the commission of crimes, women have
started asking less often for the help of men; sometimes, having
united, women (especially young women) successfully commit
crimes on their own, with long-term success. Certainly, this is no
compliment to female strength, resources, dexterity and
entrepreneurship.

The growth of violent female criminality deserves special
attention. A woman with a master key may be unpleasant, but with a
knife or an axe — this is much worse!

Among female criminals, about 1% are convicted for murder or
attempted murder, almost the same number for committing serious
physical injuries, and over 3% for robberies and armed assaults with
the purpose of robbery. The share of female criminality in the general
picture of crimes changes in different years, but a negative dynamic is
noticeable: 10-12% of women commit murders; 5-7% commit
assault; and 16-18% robberies and armed assaults. The number of
women convicted as accomplices has increased during the last years
even for rape, imagine. One in four women serving time in places of
imprisonment is guilty of committing such a crime.

A typical female crime is the murder of her child right after its
birth. Usually this crime is committed by unmarried and destitute,
even homeless young women. Sometimes in these crimes, there is a
man behind the scenes, when such dangerous crimes are committed
not without the influence or tacit consent of the man, most often a
roommate or lover. It is impossible to consider such murders as less
socially dangerous than other deliberate murders, or to consider the
guilty women in such crimes as victims of society. Quite often



criminals show amazing cruelty, killing in cold blood. For example,
eighteen-year old I., having given birth to a child in a hostel,
immediately cut its throat with a knife she had prepared beforehand.

About half of condemned women are below the age of thirty.
However, the age ratio differs for different categories. There are a lot
of single women among those who are over 30 years old, especially
among 40-year-olds; this is caused by the disintegration of their
matrimonial situation and the loss of their parents. But during these
periods, women’s activity in social production increases, their social
contacts grow, they start to play an appreciable role in production and
in domestic life, and quite often they are appointed to supervising
posts. Some factors of production and service activity enable them to
commit crimes.

At the time of their criminal activity, little more than half of
women are married. Those women, who are not imprisoned, as a rule,
keep their families. Family relations for those women sent to prison
are much worse: men rather quickly get themselves new wives,
legally or not, sometimes even right after the arrest of the spouse. An
analysis of research has shown the following: during imprisonment
11.9% of men and 23.5% of women see their families break up; 2.8%
of men and 1.2% of women get married while serving punishment.
Clearly, those women have fewer opportunities to arrange the lives
after their release.

Among those who violate the Criminal code, the share of persons
with higher and secondary special education is rather high, including
those with a specialization. Those with the highest qualifications are
usually condemned for such serious crimes as bribery and swindling.
However, 44% of them had no certain employment at the time of
committing the crime (this number does not include housewives).

Features of psychology and behavior of women criminals.
There are a lot of women with mental disorders among convicted
women. According to selective data, about 25% of the women sent to
prison suffered from alcoholism, psychopathy, organic disorders of
the central nervous system or consequences of cranio-cerebral
traumas. Venereal diseases are diagnosed in three to four of each
hundred condemned minors.

Characteristic features for women who violate the law are
consistent experiences causing conditions of damaged mentality, and
high impulsiveness. Therefore, they frequently ignore or take
insufficient account of circumstances, inadequately perceive and



assess vital situations, and badly predict the consequences of the
actions. Their behavior is disorganized and not thought out.

In contradiction to men, women more often feel guilty in
connection with illegal actions they have committed, as well as
anxiety for the future, which is amplified during their time serving out
their sentences. However, sincere repentance among them is rather
seldom found.

Specificity of the reasons for female criminality. As research
shows, the criminality of women is connected with their participation
in social production; with the fundamental weakening of social
institutions in society, and, above all, of families; with the decrease in
public control; with the increased intensity in society and the distrust,
conflicts and animosities among people; with the growing
consumption of drugs and alcohol; and with the increase in
drunkenness, prostitution, vagrancy and begging.

At present, women make up approximately half of the number of
workers, chiefly occupied in public health services, education,
culture, art, science, trade, public catering, supply, selling, crediting
and insurance, the textile industry and a number of others. The
majority of women have access to significant material assets.

Essentially, the situation with female criminality is aggravated by
the fact that women bear half the burden of heavy unskilled labor in
agriculture and industry. The majority of factories and manufacturers
have no restrictions on using female labor. Their working day is equal
with men’s, and identical quotas are established. Many women cannot
maintain excessive workloads, do not value such work, and can easily
abandon it — with theft, swindling, prostitution and drug-dealing, etc.
becoming an alternative source of support.

Another negative aspect of such heavy, unskilled, low-prestige
work is that it makes women rude and hard-hearted, depriving them
of their femininity and softness. This is thought to be one of the
reasons for the increased criminality among women, their aggression
and even cruelty.

The combination of intense work with familial and parenting
duties can lead to rather undesirable consequences. In fact, many
women cannot really prove themselves, neither in one sphere nor the
other, constantly overburdened, always weary, under nervous
pressure, afraid of being unable to cope. They suffer from nagging
unease, nervous breakdowns, conflicts, the inability to adapt, the
sensation of a hostile world, of misfortun, etc.



Women feel and experience social difficulties more sharply; they
are more susceptible and vulnerable to any adverse changes which
threaten their family and especially their children.

Features of preventing crimes committed by women. In order to
successfully combat female criminality, it is necessary to be guided
by such basic principles as humanity and mercy; to understand the
reasons behind their criminal or immoral acts; and to aspire to help
them to escape from a vicious circle, to understand their own lives.
Humanity and mercy to women should be inculcated into criminal
law and other statutory acts, for example, internal regulations in
places of imprisonment.

And, certainly, the main thing is to improve the morals in society
and the family, and to improve the education of youth, decreasing
criminality among minors.

Work to prevent female criminality should cover first of all those
spheres in which negative features of character are formed, and in
which crimes are more frequently committed, which is in domestic
life and in production. Therefore the provision of help to the family,
including within the framework of special programs, is of particular
importance.

Criminal problems related to the labor activity of women and their
material security can be solved only with a rise in the economy as a
whole, with the growth of real incomes of the population, the
vocational capability of women, the reduction of their working day or
working week at the preservation of former wages — particularly for
those with children, the introduction of additional holidays, and the
improvement of working conditions. It is necessary to reduce the
number of women occupied in heavy and harmful labor and to
improve working conditions (it is necessary to develop a list of
primary trades for women, with differentiated performance standards,
and to forbid work at night).

The labor and household status of women, who are unemployed,
lack a stable place of residence, and furthermore those have been
imprisoned, require special attention. Practice shows, that to employ
even a young woman is not so simple. Complexity arises here also in
connection with the fact that not each of them will agree to undertake
that work which is offered. Many young women feel that work should
be both interesting and prestigious, and bring enough income to
satisfy the majority of their needs. Many of them simply do not have
diligence.



As we see, the problems of female criminality are very complex;
they are closely bound by the life of society and its difficulties. But
the solution of these problems would allow a basic improvement in
the moral atmosphere of society.

Muattar Pulatova,
Chairperson of Tashkent City Non-Governmental
Non-commercial Organization “ELNAJOT”

Woman is the Core and Heart of the Family



The process of democratic transformation to build a lawful state
and civil society in our country demands responsibility, social activity
and comprehensive cooperation from all of us.

The topic of this conference is related to the current place and role
of women in society, and this means that it is vitally important to
address women’s problems and to conduct scientific research in order
to identify these problems, as well as to set conditions for improving
women’s status, and also to involve them in the processes of the
democratic renewal of society and the development of the state.

Undoubtedly, all the conference participants have formed their
own opinions on this issue, and perhaps these differ from the opinions
of their colleagues. This is quite natural, because I think each topic
arouses heated discussions, and people share their opinions.

During democratization and the construction of a civil society,
Uzbekistan has taken a new approach to the issue of women’s rights,
human and female dignity, and principles of morals and social justice.

Therefore, I would like to note the recent passage of a number of
Decrees of the President of our Republic, resolutions of the
government and laws — all aimed at providing social support for
women, improving the status and position of women and children,
and fostering a healthy and educated generation.

The head of our state recently made a speech on “Uzbekistan on
the Eve of the 21st Century” at the XIV session of the Oliy Majlis.
He said “We should not forget that the cultural and moral level of
society and its movement forward on the path of democratic reforms
is determined by its attitude to women”.

Since gaining independence, we have the opportunity to better
study our history, culture and spiritual heritage.

Uzbekistan has chosen the path of building a civilized, tolerant,
secular society, where all conditions for freedom of conscience are
met.

At present, however, we face the threat of religious fanaticism,
extremism and terrorism. We are worried by the fact that these radical
movements negatively influence some of our women who,
unfortunately, understand too late that they are being used for
criminal purposes. It is sad, but it is a fact.

It is necessary to say that family and personal relations strongly
influence the formation of people’s democratic consciousness. An
individual’s destiny, his/her career, successes and failure in personal
life, even his/her mood greatly depend on the psychological climate
in the family, which, in turn, influences the ethics of society.



Society consists of family clusters, and woman is the core and
heart of the family. If the heart is healthy, rich in terms of cultural
wealth, and has high moral principles, the family also will live in
peace, maintaining its vital foundations and traditions. And this
impacts on the peace and stability of society.

In spite of the fact that over the last few years the state has been
more focused on protecting the rights and interests of women in
social, economic and political areas, and on improving women’s
status in family and society, some problems remain: a disrespectful
attitude to woman in the family; a lack of appreciation of her job
responsibilities; her insufficient legal literacy; unstable financial
situation; and disordered family life. Sometimes women in crisis
cannot be provided with any psychological support, and they cannot
be given necessary consulting services.

To turn to the Makhalla Committee — the citizens’ residential self-
government institution, which is a unique national democratic
institution — it is necessary for a woman to write an application with a
detailed description of the crisis situation and the problem that has
emerged, and to ask for help in solving this problem. However, the
mentality of any Uzbek woman who has been brought up respecting
the Eastern traditions does not allow her to publicly voice her “pain”,
and it does not give her the opportunity to “reveal herself”, to relax
and think over the situation, to strengthen her emotions. She becomes
isolated, hides the insults and problems deeply in her heart, and
patiently and independently tries to find a way out. She hopes to cure
her wounds, she tries to look as if she is quiet and cheerful, she
searches for opportunities to generate family income, and she
peacefully solves problems at work.

Unfortunately, this is not always possible. The number of divorces,
broken families, single women who have one, two or more children,
and who do not earn a livelihood are still decreasing only slowly.

One problem leads to others, but first of all they are incorporated
into the individual, in his/her mentality and education. These
problems and crisis situations might be prevented at the initial stage
as soon as people start to misunderstand each other. And
conversations should be confidential because in this case a woman
will be able to frankly discuss her problems with a counterpart who
can provide her with moral and psychological support, be her legal
advisor, and train her to find the way out of stressful situations, and to
eliminate the other negative phenomena that we face in our daily
lives.



Therefore the activities of non-governmental noncommercial
women’s organizations typically include: the individual approach to
people; civil, spiritual and moral education, educational; explanatory
work among women and youth in the area of religion; and efforts to
raise the legal awareness and cultural level of the population.

The Decree of the President of the Republic of Uzbekistan #PF-
3434 issued on 25 May 2004 “On Additional Measures to Support the
Activity of the Women’s Committee” has been repeatedly mentioned
at this conference. In line with it, a State Program offering new
opportunities for more productive work and implementation of
women’s capacities has been approved.

This document is of special value because it creates new positions
for advisers in the sphere of religious and spiritual/moral education in
makhallas, settlements and kishlaks where around 500 families live.
One of their key functional responsibilities is to conduct regular
studies and to make needs assessments of the population, especially
of needy and unhappy families, families that have lost their main
bread-winner, single and aged people, and disabled people. The
specificity of this work provides an opportunity to get to know the
people, to build trust, to be aware of their problems and, what is very
important, to provide moral and psychological support, and also to
duly help them, if they find themselves in difficult situations.

I believe that the regular educational work of makhalla advisers,
who take into account national traditions and customs, is necessary to
prevent family conflicts, as well as contradictions between secular
and religious points of view. In accordance with statistics, they
currently carry out fruitful activities in more than 7000 makhallas
throughout the Republic. They are mainly educated women, who are
wise due to their life experience, and are respected in residential
places. Many of them are former teachers, doctors and other
representatives of the intelligentsia who know well the national
traditions and religious practices. I fully agree with the opinion
voiced here that people follow those in whom they trust. As they say,
the trust of an individual is a force, but to deserve trust is an art.

I would like to say that Women’s Committees and women’s NGOs
have currently became a component of the public life of the country,
and what is more important, many women believe NGOs give them
the opportunity to use their capacity, skills and professional skills.
They help women to participate in the socio-economic and political
life of the country, involve unemployed women in businesses, and



raise the level of their culture and their economic and legal
awareness.

For instance, I am the representative of the Tashkent City non-
governmental non-commercial Women’s Organization “ELNAJOT”,
and this organization, in partnership with the Tashkent City
Khokimiyat and the Women’s City Committee, and with the support
provided by the Representative Office of the Friedrich Ebert
Foundation in Uzbekistan, has held a number of events and training
workshops on different topics involving both experts from different
sectors, imams and otinoyi who have specialist religious education.

In this way, interesting papers on relevant topics were presented at
the following workshops: “Woman and Leadership”, “Youth and
Law”, “On the Way to Democratic Society”, “Islam and Time”, “The
Mobilization of Women During the Election Campaign”, and
“Raising the Legal Awareness of Women and the Spiritual/Moral
Education of the Youth”. Aksakals, activists and makhalla advisers,
governmental officials, representatives of public organizations and
mass media and youth have taken part in these discussions.

The seminar “Islam and Time” was held in the Shajhontohur
district of Tashkent, with the participation of scientists on the theory
of Islam, historians, governmental officials, representatives of youth
and public organizations, and active workers of women’s committees
in makhallas. The following presentations and speeches were of
special interest: “Uzbekistan - a Country of Great Scientists and
Figures”, “Independence, Religion and Woman”, “Women and
Religious Fundamentalism”, and “On Strengthening Collaboration
between Governmental and Public Organizations to Prevent Religious
Extremism among Women and Youth”.

To further increase the active participation of women in the
processes of socio-economic transformation, democratization of
society, and construction of a lawful state, the seminar “On the Path
toward a Democratic Society” was held in the Junusabad district of
the capital. Key experts of the city and district khokimiyats and
student leaders participated in this seminar. The following
presentations were made: “On the Role of Women and Youth in the
Socio-Economic Life of the Society”, “The Legal Foundation of
Building a Democratic Society”, “State and Religion”, “On the Role
of Political Parties in Civil Society Building”, and “On Public
Organizations’ Activities in Uzbekistan”. After the presentations, the
people shared their opinions.



Seminars on the topic “Improving Legal and Civil Education in
Makhallas” are held on a monthly basis. During these seminars, the
following topics are enthusiastically studied and discussed: “Citizens’
Constitutional Rights and the Family Code of the Republic of
Uzbekistan”, “National Traditions and Religious Practices”,
“Women’s Privileges Granted by the Legislation of the Republic of
Uzbekistan”, “Criminality and Religious Fanaticism among Women:
Reasons and Effects” and others.

The effectiveness of these events is obvious, as the number of
divorces and marriages among minors have radically decreased,
female delinquency has fallen, there are fewer cases of religious
fanaticism and extremism, and fewer people are involved in drug
trafficking and commercial sex.

At the same time, there are still many problems left, as well as
unperformed tasks and weaknesses in the work.

Unfortunately, it is necessary to recognize that not all women who
hold the position of advisers in makhallas meet the necessary
requirements to carry out this crucial and difficult work. There is a
shortage of the necessary knowledge, the skill of reflectively listening
to and understanding the pain, the ability to empathize, and the
adherence to ethical standards. But I am sure that these weaknesses
can be overcome. Because one of the most important areas in our
current activity is to change the stereotypical attitude to woman: from
homekeeper to valuable participant in the political life of the country
and of an open civil society.



Zamira Madalieva,
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The Legal Base for Gender Equality in Uzbekistan

As is known, in the modern world no state can be considered as
legal and democratic if the equal rights of women and men in all
spheres of social life are not protected on a legal basis. Therefore,
much work is currently being done to establish a legal base for gender
equality in society, as Uzbekistan has set itself the goal of building a
democratic legal state and strong civil society.

Clause 18 of the Constitution of the Republic of Uzbekistan is the
first Constitutional guarantor of gender equality, stating: “All citizens
of the Republic of Uzbekistan are entitled to equal rights and
freedom, and are equal in terms of the law. They are not
discriminated against on the basis of gender, race, ethnicity, language,
religion, social descent, beliefs, or personal and social status”.
Moreover, in order to emphasize that this issue is of special
importance, the Constitution of Uzbekistan, once again, states in
Clause 46: “Women and men are entitled to equal rights”.

These are basic constitutional provisions which are used in the
legislative activities carried out by legislative and executive
authorities to regulate social relations, with the goal of ensuring true
equality for women in all aspects of social life in the country.

For instance, the Family Code, which was established on 1%
September, 1998, regulates matrimonial relations: the procedures for
registering marriage and divorce, property rights and disputes,
parental rights and duties, and also children’s rights.

Marriages are registered in the civilian registry office (marriages
performed only in accordance with religious practice are not valid in
Uzbekistan). The following are prohibited in conjugal relations: direct
or indirect restriction of rights, establishment of direct or indirect
priorities when entering into a marriage, and intervention into family
relations on the basis of gender, race, ethnic nationality, language,



religion, social origin, beliefs, personal and social status and other
circumstances. Spouses exercise equal rights and perform equal
duties.

The Family Code has made some new provisions for regulating
conjugal relations. One of these is that spouses are entitled to the right
to conclude a marriage contract, in which, on the basis of mutual
consent, they can determine the legal nature of property as general,
separate or shared. The marriage contract, which is made in line with
a notary’s regulation, is an indisputable document that determines and
confirms spouses’ property rights. The marriage contract prevents the
opportunity to stir up property disputes, as it clearly defines the
spouses’ property rights. In case of the break-up of the family, the
spouses need not go to court to resolve problems related to their
property rights, thanks to the contract. However, if the property rights
defined in the marriage contract are violated, the spouse whose rights
are violated is entitled to go to court.

There is a new provision in the Family Code that gives spouses the
right to determine methods of paying alimony to children. The
agreement on alimony, certified by a notary, is valid, and it is equal to
an enforcement order. There is yet another innovation: spouses are
entitled to make an agreement to provide mutual financial support.

The introduced changes give spouses more rights, and give them
more opportunities to settle important property and alimony issues.
They are aimed at achieving gender equality, as they give spouses
equal rights irrespective of gender. These changes are of special value
for protecting the rights of women, who are more vulnerable as wives
and mothers in terms of their rights and opportunities.

The Labor Code, which was approved in Uzbekistan on 21%
January, 1995, prohibits discrimination against women in terms of
their right to work. In line with the Code it is prohibited to place any
restrictions or give any advantages in the field of labor relations on
the basis of gender, race, ethnic nationality, language, social origin,
property and official position, religion, beliefs, membership in any
public organizations, and also due to any other circumstances which
are not related to the business qualities of workers and their output
(Clause 6). The law of the Republic of Uzbekistan “On Employment”
issued in 1992 (the new wording was approved in 1998) provides
organizational, legal and socio-economic guarantees that an
individual may exercise his/her right to employment in the market
economy, and that different types of property are equal.



The regulations of the Labor Law prohibit the infringement of a
woman’s rights. In particular, the employer is not entitled to refrain
from employing a woman because she is pregnant or has many
children. The Labor Code also contains some provisions that protect
women against harmful and difficult working conditions. There are
some privileges for women. For example, pregnant women must be
given easier and healthier jobs but must be paid their previous
average wage. The law gives privileges to women who have children
under two years of age.

However, international experts think that legislative provisions
concerning maternity leave and some restrictions on women’s
working conditions set up objective barriers to their employment in
the non-governmental sector. Of course, such restrictions are
provided in Uzbekistan in the interests of women. However, the
prohibitive method of legal regulation does not always meet woman’s
interests. Therefore, relevant amendments to the Labor Code have
been adopted. They state that a pregnant woman 1is entitled to agree
about overtime work and maternity or childcare leave. This approach
should remove the contradiction between measures taken to protect
woman’s rights and requirements that all individuals must be treated
equally despite their gender.

The Civil Law proclaims that both woman and man are entitled
equally to conclude transactions, to be engaged in enterprise activity,
to protect their author’s and inheritance rights, etc. Women’s rights
are not restricted in the family sphere: they are entitled to start
families, to educate children, to make marriage contracts at any stage
of family life and many other things.

The Criminal Code acknowledges criminal responsibility for direct
or indirect infringement or restriction of rights — as well as direct or
indirect provision of advantages — to citizens on the basis of their
gender, race, ethnic nationality, language, religion, social origin,
beliefs, or personal or social status. In particular, the pregnancy of a
woman who has been attacked or injured qualifies as an aggravating
circumstance. The Criminal Code of the Republic acknowledges
crimes against sexual freedom, including rape and sexual harassment,
and forced sex with an employer or other person in a dominant
position over the woman.

The Law of the Republic of Uzbekistan “On Additional Benefits
for Women” was issued on 14™ April 1999 in order to establish
conditions for raising children and to stimulate women’s interest in
employment. The Oliy Majlis of the Republic of Uzbekistan decided



that women with children under three years of age who work for
public institutions and organizations financed by the governmental
budget should work for fewer hours, not exceeding thirty five hours
per week, without a reduction in salary. Moreover, women are
entitled to retire at the age of fifty-four, provided they have seniority
of the necessary length.

Thus, it is possible to state that on the whole, Uzbekistan has
established a firm legal base in the area of protecting women’s rights,
and women are able to successfully exercise their rights both in the
country’s socio-economic life and in familial relations.
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