
MAQÂTIL LITERATURE IN MEDIEVAL ISLAM* 

Works of a more or less biographical nature or content are firmly 
established in the historiographical literature of the first four centuries of 
Islam. Apart from collections such as the façlâ)il) khasa'is or manfiqz'b 
literature, the early Shi'ite maqâtil books may be mentioned here. Maqtal 
and its plural maqatil (unnatural death, assassination)' feature in the titles 
of a considerable number of literary works of the medieval period. They 

represent a branch of akhbar literature, which eventually became part of 

hagiographies not only in the Arabic language, but also in Persian, 
Turkish and Urdu.2 According to medieval sources, maqatil literature 

seems to have been quite extensive and widespread-particularly, but 
not exclusively-among the later ImAmi Shi'ites. 

In spite of this, modern scholars have given little attention to this genre 
so far. One may quote Ferdinand Wfstenfeld's "Der Tod des Husein ben 

cAU und die Rache" (published in 1882), a translation of one of the oldest 

surviving maqtal books into German; Rudolph Strothmann's book "Die 

Zze?olfer-Schi `a" ( 1926), in the second part of which he deals with a rele- 

vant monograph of 'Al^i ibn Musa at-Ta'usi (d. 664/1266) entitled "al- 

Luhuf [or: al-MalhEfl 'ala qatla and James Bellamy's article 

(1984) on the " Kitab Maqtal Amir al-mu)mtnin, cAU" of Ibn Abi )d-Dunya 
(d. 281/894). Two books deal with the maqdtil genre in more detail: an 

informative study by Muhammad Mahdi Shamsaddin, a Shicite 

Lebanese, published in 1981 under the title " Anjlr al-Husayn" , and the 
meticulous and better known survey of the Russian orientalist Stanislav 

Prozorov, "Arabskaya istorio?eskaya literatura ... Shiitskaya istoriografiya" 

* This article is one of the results of a sabbatical term which I had the opportunity 
to spend at Freiburg University. For this generous invitation I would like to thank Pro- 
fessor Werner Ende (Freiburg). A first version of the paper was presented at the 16th 
Congress of the U.E.A.I. held 27.08.-02.09.1992 in Salamanca/Spain. 

a) in Classical Arabic: "a [vital] place in a man [or an animal, i. e.] where a wound causes 
death" (Lane VIII:2984); b) battle (e.g. "arsala ilayya Abû Bakr ... maqtala ahl al-Yamâma" 
(Wensinck V:304); maqtala: great battle (Wensinck V:304); c) [case ofl a [violent] death; 
assassination; murder. 

2 EI2 III: 374: Rypka 529; concerning later works in Persian and Urdu, see also 
Storey 1:207-235; about recitations and accounts from the maqâtil literature used in 
mourning-assemblies in Modern Persia and Turkey, see Müller, esp. 101, and Mélikoff, 
I.: Le drame de Kerbela dans la littérature épique turque. In: Revue des Etudes Islamiques (Paris) 
34 (1966), 133-148. Shubbâr, Adab at-Taff, is an interesting modern collection of elegies 
on the martyrs of Karbalâ'. 

3 "The Deeply Distressed at those killed at Taff '. According to Tihrânî, the title Luhûf is 
better known as Malkûf (cf. Kohlberg 42 and abbr. 86). 
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(1980). The latter work provides systematic information about various 

maqtal works and their authors, and introduces a considerable amount of 

new material. The most recent publication, which partly touches on the 

subject of maqâtil, is Etan Kohlberg's excellent book ( 1992) on the above 

mentioned medieval scholar at-Ta'usi. In standard works on Arabic and 

Islamic studies, as far as I can see, maqatil literature is referred to only 

briefly or not at a11.4 4 

I first came across this kind of literature while analyzing the sources 

of one of its later testimonies, Abu 'I-Faraj al-Isfahani's "Kltdb Maqâtil 

at-Talibiyyin ". 
5 

During my research, I was astonished to see the 

multitude and variety of older literary material referring explicitly to 

violent deaths and assassinations and describing these events, for the 

most part, precisely and in detail. From the modern point of view and 

with our cultural background this may seem to be a rather peculiar sub- 

ject for literary works; to some readers it may seem strange and perhaps 
even disquieting. The value of studying this genre is, however, not 

affected by this evaluation. In this article I shall attempt to demonstrate 

what is to be understood by medieval ?M<ya?7 literature and to throw some 

light upon its development during the first four centuries of Islam. In 

doing so, I hope to be able to describe this apparently almost forgotten 

genre more exactly, to establish a periodization of its development in 

medieval Islam, and finally to give a short outline of how these early 
materials were adopted into later works. 

I 

Medieval Arabic maqatil literature programmatically refers to politico- 

religious events in early Islam and to biographical data on certain figures 
involved. Thematical foci are the violent death(s) of one or of various 

prominent individuals. In addition, these works contain copious 

genealogical material, information about the historical events which led 

4 The Encyclopaedia of Islam, for example, refers to it, according to the Index of 1991, 
only once, i.e. in the article on hikâya under The narrative genres of Turkish literature and 
folklore. There the surely too narrow interpretation is to be found "As an example of technical 
terms used for specific genres of narrative literature there should also be mentioned maktal which means, 
in the tradition of Shi'i circles, the account of the death of Husayn at Karbalaa''' (cf. El2 III:374). 5 Concerning its various editions, cf. Quellenunters, 11-13. Two reprints of Ahmad 
$aqr's edition are to be added there: Teheran 19702 and (with a new page-numbering) 
Beirut 19873 �Meanwhile also Persian translations have been published: Farzandân-i Abû 
Talib. Tarjama-i Jawâd [Ibn Abî ' 'l-Hasan] Fâdil Larijânî]. Part I-III. Teheran (Kitâb- 
furûshî wa-câpkhâna-i (Alî Akbar 'llmî), 1339sh/ 1960. And: Sargudhasht-i kushtashudagân 
az farzandân-i Abû Tâlib. Tarjama-i Maqâtil at-Tâlibiyyîn, ta'lîf-i Abû 'l-Faraj al-Isfahânî. Tar- 
jama az Sayyid Hâshim Rasûli Mahallâtî. Muqaddima wa-tashîh az 'Alî Akbar Ghaffâri. Teheran 
(Kitâbfurûshî-i Sadûq), 1349sh/1970. 
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to, or which are closely connected with, the death. They describe the 

attitudes of persons, groups or sects which took part in the clashes; in the 

style of adab they sometimes include poems-mostly elegies-on the 

murdered individual and, especially in the case of later maqtal books, 
numerous "miracles" as well. 

The first collections, concentrated on one particular maqtal, obviously 
date back to the first half of the 2nd/8th century.6 However, it can be 

assumed that already by the end of the 1 st/7th century real efforts were 

being made by certain Muslims to obtain knowledge about historical 

events crucial to the 'Alid movement, and to gather the various pieces 
of information from eyewitnesses of these events or contemporaries. This 

type of historiographical research developed mainly amongst those 

adherents of Islam, who believed that after the death of the Prophet 
Muhammad the leadership of the Islamic community rightly belonged 

only to his cousin and son-in-law, ibn Abi Talib, and furthermore 

only to Muhammad's immediate descendants, originating from the mar- 

riage of cAlî with Fitima, the daughter of the Prophet ('Alids). After the 

assassination of cali, several attempts were made by ?Alid pretenders or 

their followers to enforce their claims against those in power. But all of 

these revolts failed; moreover, they usually ended in a blood-bath and the 

murder of the insurgents. It is understandable that the reports (akhbar) 
on these ?Alid uprisings, on the martyrdom of the leaders who lost their 

lives in the battles, became particularly important for Shicites and con- 

tributed, to a considerable degree, to the development of a particular 
Shicite "self-awareness". These, more or less, historical reports, 

especially those on the death of the Prophet's grand-son, al-Husayn, 

during the Battle of Karbala' in 680, were recounted or recited as poems 

during mourning-assemblies, which were held in the houses of Kufan 

Sh^lcites and at KarbaIA' soon after this event, around the tomb of al- 

Husayn in commemoration of his death. However, biographical infor- 

6 H. Müller remarks in her study on the Persian passion-play (ta'ziya) quite rightly 
"... daβ eine spezielle Untersuchung mit literaturwissenschaftlichen Methoden auch über die Ent- 
stehung und historische Entwicklung des persischen Volksdramas Aufschluβ geben könnte. Grundlage 
einer solchen Arbeit müβte ein ausgedehntes Studium auch der Trauerelegien um Husain und der 
gesamten Maqâtil-Literatur sein". But the following statement "Diese Gattungen haben ihren 
Ursprung in der Safawidenzeit, und manches läβt die Vermutung zu, daβ die Verfasser der ta'ziya 
aus dem Fundus dieser volkstümlichen religiösen Dichtung geschöpft haben" (Müller 92) is with 
regard to the time of their origin much too late and in the case of her supposition about 
the later usage of these literary materials, probably too hesitant. However, her opinion 
underlines once again, and from another point of view, the interest of the maqâtil genre 
as well as the necessity of consideration of its much earlier roots. 

7 The core of these assemblies was formed by the so-called tawwâbûn, penitents, i.e. 
people who intended to atone for and take revenge for the betrayal perpetrated on al- 
Husayn. See also al-Haidari 18. 
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mation on the descendants of the Prophet was also of great interest to 

other Muslims, who, wishing to be loyal, did not regard themselves as a 

part of the Shîcite minority, yet held the family of the Prophet in high 
esteem.8 8 

Obviously the main topics of maqdtil works concern 1. the deaths (i.e. 
assassination, in battle, etc.) of members of the Prophet's family. la. The 

books entitled "Maqtal al-Husayn" should be mentioned first as the death 

of the Prophet's younger grandson in the battle at Karbala' has been the 

favorite literary subject of the Sh^l'ltes from the very beginning. lb. Other 

works deal with the assassination of the fourth Caliph cali ibn Abi Tillb 
in Kufa in 661 or the death of al-Hasan ibn cali who is said to have been 

poisoned in Medina in 669, etc. 2. A closer look at the medieval sources, 

however, allows us to detect three further groups of themes, divided into: 

2. l. reports (akhbâr) relating to persons who died a violent death in a) pre- 
Islamic times, or b) during Muhammad's life-time and the first decades 

of Islam, respectively-such as the Maqtal cadi ibn ZayrP and Maqtal 
cabdalldh ibn SahPo ; 2.2. works (kutub) which concern events during the 

reign of the Rightly-guided Caliphs, which were not directly connected 

with the ?Alid movement but involved the death of a prominent 

person-such as the assassination of the third Caliph in 656, or the death 

of Muhammad ibn Abi Bakr, the son of the second Caliph and cAlî's 

young governor in Egypt, who was defeated and killed in 38/658 by camr 

ibn al-cas when he conquered Egypt for MuCâwiya.11 2. 3. In addition to 
this there are works which concern the deaths of certain individuals who 

played an active role in the historical development of Iraq in Umayyad 
times, such as works on the " Maqtal Uujr ibn cAdî" and others that will 

be mentioned later in connection with the author Abu Mikhnaf. 

Historical akhbar commonly subsumed under the term maqdti'l, and 

literary-historical information about this genre, occur primarily in four 

kinds of medieval texts: 1. a) the above-mentioned, genuine maqatil books 

themselves, i.e. Shicite monographs, where the term maqtal or maqatil 
occurs in the title (Kutub al-Maqâtil). Apart from this, they are to be 

detected b) in other Shi?ite akhbdr works particularly concerned with this 

8 This tendency, which developed among Sunnites, is called tashayyu' hasan. It means 
in later times not only a good and moderate leaning towards the family of the Prophet 
but Shî'ism in general. For further information see Momen, An Introduction to Shî'i'Islam, 
New Haven and London 1985, p. 96. 

9 It is reported by Abû 'Ubayda in his account on The Day of Dhû Qâr, a battle between 
several Arabian tribes in 610 near the later Kufa. 'Adî's death is given there as the occa- 
sion for that fight. Cf. The Naka'id of Jarîr and al-Farazdaq, Ed. by A.A. Bevan, Vol. II 
(Leiden 1908-9), pp. 638-648. 

10 cf. Wensinck V:304. 
11 cf. EI2 1:459. 
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subject; 12 II.a) (Sunnite) universal histories and chronicles (Kutub at- 

Ta'rikh); b) genealogical works (Kutub al-Ansdb), especially those written 

by Shicites about the descendants of Abu TAlib (A nsdb at- Tâlibiyyîn); 13 III. 

The well-known bio-bibliographical works (Kutub ar-R'âl); and, IV. 

(although to a lesser degree) works of belles lettres (Kutub al-Âdâb). 

Tidings of, as it were, "pre-Islamic maqatil" can also be found in old- 

Arabic qasidas and the Ayydm al-carab where battles of the Arabian tribes 

and individual fights naturally play an important role. But these reports 
occur here only as bits of information within a larger thematical con- 

texts. 14 "Pre-Islamic maqdtil" are furthermore referred to in at least one 

medieval work explicitly, i.e. Abu 'I-Faraj al-Isfahin^i's "Kitdb al- 

.4?r." 
5 

12 An interesting Zaydite manuscript is preserved in the Staatsbibliothek Preuβischer 
Kulturbeseitz zu Berlin. The work, entitled "Akhbâr Fakhkh wa-khabar Yahyâ ibn 'Abdallâh", 
is ascribed to Ahmad ibn Sahl ar-Râzî (he was still alive in the first quarter of the 4th/10th 
century). It seems that it represents an original and independent Zaydite tradition in the 
transmission of maqâtil material which was, until now, little known. See Jarrär, Maher 
"Lights on an Early Zaydite Manuscript". In: Asiatischen Studien XLVII (1993), 279-297. Cf. 
also Schoeler, Gregor: Verzeichnis der Orientalischen Handschriften in Deutschland. Arabische 
Handschriften, Teil II: Wiesbaden 1991, pp. 106-108. 

3 Especially valuable in this regard: (1) Abû Nasr al-Bukhârî, Sahl ibn 'AbdallAh ibn 
Dâ'ûd ibn Sulaymân ibn Abân ibn 'Abdallâh (alive in 341/592-3): Sirr as-silsila al- 
'alawiyya. Ed. Muhammad Sâdiq Al Bahr al-'Ulûm. Najaf 1382/1962. (2) Ibn 'Inaba 
ad-Dâ'ûdî, Ahmad ibn 'Alî ibn al-Hasan (ibn Muhannâ Ibn 'Inaba ibn al-Hasan ibn 'Alî 
ibn Abî Tâlib), al-Hasanî (d. in 828/1424): 'Umdat at-Tâlib fî Ansâb Âl Abî Tâlib. Ed Lazâr 
Ridâ. Beirut (Dar Maktabat al-Hayât), no year. (3) Ibn Tabâtibâ, Ibrâhîm ibn Nâsir, 
Abû Ismâ'îl (5th century): Muntaqilat at-Tâlibiyya. Najaf (al-Matba'a al-Haydariyya), 
1388/ 1968. 

14 With regard to the text-basis, strictly speaking, these reports do not seem to fit in 
the framework of our investigation of the medieval period. Nevertheless, the fact that the 
topos of "violent death(s)" was already present�at least subliminally�in pre- and early 
Islamic Arabic literature, makes it clear to us that even the very beginnings of the 
medieval�and later mostly religiously motivated�maqtal works have not developed 
merely from scratch. But the information we have today, in this regard, is very scanty, 
and the subject needs further investigation before it is possible to say anything conclusive. 

15 I would like to thank H. Kilpatrick (Lausanne) for her detailed information and 
advice with regard to some akhbâr in Abû 'I-Faraj al-Isfahâni's "Kitâb al-Aghânî which 
concern pre- (or early) Islamic maqâtil; cf. Aghânî V:34, VIII: 180, X:14, XI:75, 82, 94, 
204, (XII:94), 209, XV:76, XV:298, XVI:56, XVI:266, XVII:179, XXIII:132, (322, 
349). The relevant reports given here are sometimes "entitled" by the author as maqtal 
(or sabab qatl) fulân. At first glance and with the knowledge of medieval maqâtil "works" 
in mind, one may expect pre-Islamic text-sources with an explicit relationship to the sub- 
ject or, possibly, a direct pre-Islamic root of the medieval maqâtil genre to be behind the 
quotations belonging to these "titles". But in this respect this should not necessarily be 
assumed for the following reasons: 1. akhbâr which concern in medieval texts expressis verbis 
the "pre-Islamic maqtals" are found almost solely in Abû '1-Faraj's "Aghânî". Other 
medieval works do not provide us with such tangible clues furnishing evidence of a pre- 
Islamic maqâtil genre in the narrow sense of the word. 2. Even in the "Aghânî", pre- 
Islamic maqtals occur only as smaller individual pieces of information or in the context 
of a more common historical account, respectively. They are never found as longer 
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II 

As in many other cases of medieval Arabic literature, only a few of the 

oldest maqtal works survived as authentic or independent manuscripts; 
most of them have probably been lost for ever. But already in the 2nd 

and, especially, in the 3rd century of Islam, the existence of numerous 

individual maqtal works should be acknowledged: medieval bio- 

bibliographical dictionaries have preserved abundant corresponding 
"work"-titles and valuable details about their collectors or writers, their 

sources, ways of transmission, etc. This fact remains important, even if 

we bear in mind that the majority of these kutub quoted by title do not 

describe "books" in the sense of literary works, which were finally 
redacted by their " authors" and published-what was referred to in 

Classical Greek as syngrammata. 16 

Digression: 

In accordance with the fact that kitâb, until the beginning of the 3rd cen- 

tury, primarily means "something written",1' these "work"-titles mainly 
represent (a) written collections, compiled and used as "mnemonic aids" 

by scholars for their lectures, or (b) lecture-notes, or copies of those 

writings made by students. Often these texts were brought into a fixed 
written form, and eventually published, by a scholar/author's student or 
his student's student. This type of lecture-notes is called in Greek 

hypomnemata. 

passages or fragments, for example, which would speak in favour of an already existing 
account used as a source. 3., and this is certainly the most important point: especially 
in the context of the "Aghani", we have to bear in mind the personal literary experience 
of the given author and his stylistic devices: recent research has shown that Abû '1-Faraj 
had very probably already started to prepare the "Aghâni" when, in his younger years, 
he was writing his "Maqâtil at- Tâlibiyyîn", or, at least, that he definitely had finished the 

"Maqâtil" when he was compiling the "Aghânî". Consequently we have good reason to 

suppose Abû 'I-Faraj's occasional usage of the term maqtal in connection with quotations 
of "pre-Islamic" deaths in the "Aghâni" to be a result of his literary practice in compiling 
his earlier book, the "K. Maqâtil at-Tâlibiyyîn" . However, the analysis of the isnâds 

relating in the "Aghânî" to these reports, testifies to the famous philologist Abû 'Ubayda 
(d. 210/825) as the most significant common link. His works, especially the "Naqâ'id Jarîr 
wa-'l-Farazdaq" and the "K. al-Ayyâm", have been proved to be an important "real 
source" for numerous passages in the "Aghdni" (cf. also Fleischhammer 86, Nr 47), a fact 
which underlines our assumption in regard to the pre-Islamic maqâtil in the Ayyâm al- 
'arab literature (cf. fn. 14). 

16 Recently the terms syngramma and hypomnêma have been introduced into Islamic 
studies in order to describe the various kinds of writings or the different (written) charac- 
ter of texts in medieval Arabic literature more precisely (cf. Schoeler, Weiteres 41 and 
Schreiben 22 ff). They will also be used here in that way. 

17 Sellheim, Materialien I:34. 
18 On the question of oral and written transmission, cf. the series of four articles by 

G. Schoeler in Der Islam 62 (1985) 201-230; 66 (1989) 38-67 and 213-251; 69 (1992) 1-43. 
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However, this does not exclude the possibility that amongst the kutub 
mentioned with a title are compilations which (a) concern exclusively a 

special literary subject, and (b) seem to have been put by their authors 
into a literary form which is characterized by a relatively well thought-out 
concept in the presentation of the material, i.e. worked out by them to a 

considerably larger degree than is usual in the case of hypomnimata. Such 
kutub were compiled, or rather: composed, and written down by the given 
scholars, and also-as usual-transmitted (by themselves and further- 
more by their students) through lectures. I will call this type of writings: 
Verfasserwerke, literary compositions.19 

According to the "living" character of written works transmitted in lec- 
tures,?° the term "literary composition" shall describe a kind of medieval 
Arabic text, which cannot without ambiguity be characterized as 

hypomnêmata (writings for private purposes, lecture-notes) or syngrammata 
(real books), as it represents something in between. The fact that a con- 
siderable number of kutub were known already in medieval times as a cer- 
tain scholar's literary product, and explicitly ascribed to him, speaks in 
favour of this. 

In this context, attention may be drawn to the fact that in the case of 
works which may be classified as herfasserzuerke, there is also a correspond- 
ing phenomenon in Greek literature, i.e. Aristotle's Metaphysics2': On the 
one hand, this work seems to have been considered as a plain collection 
of "lectures" ( horlesungsschriften) but, on the other hand, it is a corpus of 

writings well thought-out in style and content, written down by its author, 
and even published to a certain extent, i.e. within his teaching sessions 
and through his lectures.22 Returning to the system of teaching and 
transmission in medieval Islam and its peculiarities, we find a quite 
similar situation, especially with regard to the circumstances of publica- 
tion (a significant criterion of "real books"!). At the end of the 3rd/9th 
and during the 4th/10th centuries, this category of authorized lecture- 
books or literary compositions (Verfasserwerke) was relegated to the same 
status as other lecture-notes or written memory-aids, as the development 
towards literary books (syngrammata) became generally more and more 

19 The way I use the term Verfasserwerk slightly differs from that of G. Schoeler 
(Schreiben 30, in accordance with Sellheim, Materialien I:41), who understands it to be a 
synonym of syngramma. It rather corresponds to the interpretation of J . Fück, who states that 
"der Begriff des Buches als einer durch formale Besonderheiten der Sprache, des Stils und der Kompila- 
tionsform unlösbar mit der Individualität eines Schriftstellers verknüpften Einheit" could not yet 
develop under circumstances of the system of transmission in medieval Islam; "nur im 
Umfang und in den Gesichtspunkten ihrer Verarbeitung konnte der Verfasser sein selbständiges Urteil 
und seine persönliche Uberzeugung bekunden". Cf. Fück 5 ff; furthermore Schoeler, Schreiben 
23; and Quellenunters, 34 pp. 20 This "living" character of medieval Arabic texts ascribed to a specific author but 
transmitted in lectures, has been demonstrated recently by S. Leder in his convincing 
investigation of Das Korpus al-Haitam ibn 'adi (st. 207/822). Herkunfl, ÜUberlieferung, Gestalt 
früher Texte der ahbâr-Literatur. Frankfurt a.M. 1991. 

21 Cf. Jaeger, Werner Wilhelm: Studien zur Entstehungsgeschichte der Metaphysik des 
Aristoteles. Berlin 1912; esp. 31 pp., 39 p., 44 p., 96, 112 p., 124, 126, 128-130, and his 
Aristoteles. Grundlagen einer Geschichte seiner Entwicklung. Berlin 1923, esp. 172 pp., 201. 

22 Jaeger, Studien 137-138, 143-144, 146-147. 
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acceptable, and the edition of real books became usual for publication. 
From that time on, the lectures given by scholars during their majdlis (ses- 
sions) or halaqat (circles) seem also not to have been used as extensively 
for publication as they had been previously. Rather, they started to 
become teaching courses, i.e. lectures in our modern sense of the word. 
In my opinion, the development sketched above is valid for medieval 
historico-biographical works and solves some problems in their literary- 
historical evaluation, especially in the case of such kutub where characteris- 
tics of both hypomnêma and syngramma can be detected; it may be helpful 
also for the description of certain maqâtil compilations under investigation 
here. 

Which are the maqâtil works and authors known to us? After the 

examination of several medieval as well as modern, mainly Shi?ite 
books andJahâris (by Ibn an-Nadim, Tasi, Najashi, Kashshi, Ibn Sa'd, 
Tihrani, Zirikli) and with further consideration of some important 
historical works (of BalAdhuri, Tabari, Abu )I-Faraj al-Isfahani etc.), it 
is possible to establish at least 32 authorities from the first four centuries 
to whom one or more genuine maqtal works or maqatil compilations 

(kutub!) have been explicitly ascribed. Among these are 19 scholars 

known as compilers or authors of a "Kltdb Maqtal al-Husayn"; nine are 
said to have composed a "K. Maqtal Amir al-mu )minîn) 'AU", five a "K. 

Maqtal CUthmân", three a " K. Qatl (Fi amr) al-Hasan" ; two a " K. Maqtal 
Huj ibn cAdî" and a "K. Maqtal Muhammad ibn Abi Bakr", respectively. 

Eight other titles of works are referred to only once; they mainly concern 

deaths of famous persons in Iraq, and most of them are ascribed to Abu 

Mikhnaf. Nine historians are known as authors of a compilation concern- 

ing the assassinations of several calids (maqatil). 
Only some of the more interesting authorities or important scholars 

can be dealt with here23 : 

1. The oldest person who is explicitly mentioned as an authority for 

maqtal material can be identified as: al-Asbagh ibn Nubâta al-MujA- 
shii. 24 He is known as a member of the inner circle surrounding cali (min 
khassat amir al-mu'minin) and as the leader of his police force ash- 

shurta). Furthermore we are informed that he transmitted from the 
second Caliph cumar, from the Prophet's grandson al-Husayn and 

especially from cali (in particular cali's written legacy to his son 

Muhammad ibn al-Hanafiyya and the instructions by which cali 

23 It would be too time-consuming to mention all the names; but I would like to refer 
to my data-based computer list, which contains the relevant information in detail and 
which is, of course, available for further investigations. 

24 Abû 'I-Qâsim, al-Asbagh ibn Nubâta al-Mujâshi`î al-Kufî-cf. Tûsî, Fihrist 37f; 
Tûsî, Rijâl 34; Kashshi 96 (Nr. 42); Najâshî 6; Ibn Hazm 231; Ibn Hajar, Tahdhib I:362; 
Tabari 1:3249 (36 H); Tihrânî, Dharîa XXII:24; U. Sezgin 205. 
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appointed Milik al-Ashtar as governor of Egypt). The date of al- 

MujâshiCî's death is not known, but according to the rijal books, he must 

have survived by many years. Particularly interesting is the 

reference to a collection entitled "Kitab Maqtal al-Husayn"25 which is 

ascribed to al-Mujâshicî. However, even if Tihrani states: "aqûlu: 
gdhir, annahu min awwal kutub al-Husayn, wa-kitâbuhu asbaq kutub al- 

maqdtil" ;26 according to the results of recent investigations in early 
Arabic literature, we may suppose that al-Muiishi'i should be seen only 
as an important narrator of maqatil material, who-as an eyewitness, or 

at least a contemporary of these events-was regarded by the Smites of 

that time as a trustworthy and significant authority. Labelling the reports 
transmitted by him as a kztdb seems to me to be almost certainly a product 
of later Shicite rijal books. 

2. Another early "work" is ascribed to cUbaydallAh ibn Abi RAfic al- 

Madani.2' He is known in the literature as cali's secretary (k6tib); he 

transmits from him directly but also through the intermediaries of his 

father and his grand-father. cubaydallih ibn Abi RAfic must have died 

after 100 H ( = 718). Apart from collections about "The Battles of the 

Camel, $iffîn and Nahraze?an" and The Affairs of Ali" , he evidently 

prepared a compendium later known as "Kitab Tasmiyat man shahida maca 

Amir al-mu'minin, .28 In the fashion of early dize?ans, it could have 

been a written list of names of persons who had taken part in (shahida) 
and died during call's battles. This small collection, as yet, does not 

represent a genuine maqtal work, but we have good reason to suppose it 

to contain a considerable number of akhbar on maqatit. However, even if 

we bear in mind cubaydallih ibn Abi Ratios profession as a scribe, this 

kitab was certainly not more than a small text with a relatively loose cha- 

racter (hypomnima). 
3. For the first half of the 2nd/8th century, Jabir ibn Yazid ibn al- 

Harith al-Jufi (d. in 128/745-6)29 is an important figure. He was of 

Kufan origin, but his academic peregrinations (lalab al-cilm) had taken 

25 The transmission of al-Mujâshi'îs hadîth can be traced to the middle of the 10th cen- 
tury within later Shî'ite collections or larger compilations, respectively (cf. Tûsî, Fihrist 
37): in the transmission of ad-Dûrî 'an Ahmad ibn Muhammad ibn Sa'îd 'an Ahmad 
ibn Yûsuf al-Ju'fî 'an Muhammad ibn Sa'îd an-Nakhâ'î 'an Ahmad ibn al-Husayn 'an 
Abî 'I-Jârûd 'an al-Asbagh, wa-dhakara 'l-hadîth bi-tûlihi. 

26 Tihrânî, Dharî'a XXII:24. 
27 Tûsî, Rijâl 47: Ibn Hajar, Tahdhib VII:10 ("thiqa"); Siffin 471. 
28 T'ûsî, Rijal 47. 
29 Abû `Abdallah, Jâbir ibn Yazîd ibn al-Hârith ibn 'Abd Yâghûth ibn Ka`b al-Ju'fi: 

cf. Tûsî, Fihrist 45; Tûsî, Rijâl 111, 163 (follower of the Imâms al-Bâqir and a-Sâdiq); 
Najâshî 94; Kashshi 169-174 (Nr. 87); Ibn Hajar, Tahdhib II:46-51, GAS I: 307; Pro- 
zorov 46-48 (Nr. 1); U. Sezgin 133 pp. 202. 
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him as a young man to Medina.3° He is known as a historian and 

Qur'An- commentator. Ibn al-jawzi (d. 597/1200), in his al-Muntazam, 
refers to him as a member of the râfiçliyya and the ghulât. 31 He is generally 
classified as among the most important Sh^i'ite scholars32 and as one of 
the earliest authors of numerous monographs.33 Various fragments of his 

"K. ,Siffin", for example, are preserved in the corresponding book of 

Nasr ibn MuzAhim al-Minqari (d. 212/827-8).34 Two titles of maqtal 
books ascribed to him have also survived: a "Maqtal Amir al-mu'minin, 
cAU" and a "Maqtal al-Husayn" .35 Given al-Jucfi' scholarly activities and 
his reputation as one of the earliest Sh^l'ite "authors",36 it can be 

assumed that both these texts not only had a fixed written form, but may 
also be considered as original works composed and written down by the 
author himself (Verfasserwerke). 

4. A famous Shicite historian and author of a large number of books 
about futich, akhbâr) tar6jim and Lut ibn Yabyâ al-Azdi, better 

known as Abu Mikhnaf (d. 157/775) was active up till the middle of the 

2nd/8th century.37 According to the extant material, he may be con- 
sidered as the most prolific author of maqtal books in the early period.38 
The titles of at least 13 monographs ascribed to him refer expressis verbis 

to a maqtal. Among them we find relatively well-testified kutub, such as 

the ones (1) about the religo-political history of the early 'Alid move- 

ment, i.e. the assassinations of cali '39 the deaths of al-Husayn,4° al- 

30 Kashshî 189. 
31 cf. Tûsî, Rijâl 111. 32 Najâshi 92, marginal gloss. 
33 GAS 1:307; Halm 14; Prozorov 46-48. 
34 Cf. Siffîn 156, 167, 169, 174, 179, 202-204, 230, 236-239, 241, 243-245, 250, 272, 

273, 293, 295, 298, 301, 313, 315, 340, 343, 371, 357, 479, 480, 500, 504, 554, 556, 559. 
35 Najâshî 94: (1) rawâ hâdhihi 'l-kutub (scil. maqâtil): al-Husayn ibn al-Husayn al- 

'Ammî ibn Ibrâhîm ibn Mu'allâ: Muhammad b. Zakariyâ' al-Ghallâbî. (2) wa-akhbaranâ: 
Ibn Nûh: 'Abdaljabbâr ibn Shîrân: Ja'far ibn Muhammad ibn 'Ammâr: abîhi: cAmr 
ibn Shamir: Jâbir bi-hâdhihi 'l-kutub. See also Prozorov 47. 

36 Ibn Hajar, Tahdhib II:50; Prozorov 46. 
37 In addition to GAS 1:308 and the literature mentioned there, see Tihrânî, Dharî'a 

22:22; Tihrânî, Musaffâ 282; Prozorov 53f and, above all, U. Sezgin's book on Abû 
Mikhnaf. 

38 In the sense of Verfasserwerke. 39 Najâshî 224; Prozorov 53; U. Sezgin 60, 114 (Nr. 34). 40 Tûsî, Fihrist 155; Najâshî 224 ("Qatl al-Husayn"); Prozorov 53; U. Sezgin 60. See 
also Wüstenfeld's translation, Der Tod des Husain, and Baumgartner, Alexander: 
Geschichte der Weltliteratur. I: Die Literaturen Westasiens und der Nilländer. Berlin 1913, pp. 
420-422. In the Arabic world, especially in the case of Abû Mikhnaf's "Maqtal al- 
Husayn", there have been in recent years various attempts at reconstruction from later 
sources. For example, mention can be made of a compilation of texts preserved in 
Tabarî' Chronicle: Istishhâd al-Husayn li'-'l-Imâm Abî Ja'far, Muhammad ibn Jarîr at- Tabarî. 
Ed. as-Sayyid al-Jumaylî. Beirut (Dâr al-Kitâb al-`Arabî), 1406/1985'; and, obviously 
on the same basis: Maqtal al-Husayn wa-masra' ahl baytihi. Al-mushtahir bi-maqtal Abi 
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Uasan41 and Zayd ibn cAlî42 ; (2) furthermore works (2. a) about violent 

deaths during the reign of the Caliphs ?Uthm£n and cAlî, such as 

CUthmân",43 ` `Maqtal Sacîd ibn ` `Maqtal Muhammad ibn 

Abi Bakr ?<2-AfM/M??<M? ibn AM Hudhayfa" .45 Among Abu 

Mikhnaf's books there are also works (2.b) about unnatural deaths in 

Umayyad times, i.e. "Maqtal lfujr ibn "Afar/ Rahit 
Marwân wa-maqtal ad-Dahhak ibn Qays ``Maqtal 'Abdallâh ibn az- 

Zubayr" , 48 ?Ay<3?a/ Ibn and ` ` Yazid ibn al-Muhallab wa- 

maqtaluhu Abu Mikhnaf may therefore be regarded as the only 

Mikhnaf. Qom (Mu'assasat al-Wafâ'), 1368sh/14091 [ = 1989]. But by taking into account 
the circumstances of the literary situation in medieval Islam, which was connected with 
the peculiarities of the system of teaching and characterized by the interaction of oral and 
written language in the transmission of texts, these "reconstructions" have to be viewed 
with great suspicion. 41 Najâshî 225; U. Sezgin 114 (Nr. 39). 42 "K. (Maqtal) Zayd ibn 'Alî", cf. U. Sezgin 61, 101 (Nr. 9). 43 Tûsî, Fihrist 155 ("K. Maqtal 'Uthmân"); Najâshî 224 ("K. Qatl 'Uthmân'); cf. also 
Prozorov 53 ("K. ash-Shûrâ wa-maqtal 'Uthmân") and U. Sezgin 62, 102 (Nr. 144). It is 
largely used by Balâdhurî in his account "Ru'yâ 'Uthmân wa-maqtaluhu' ' in Ansâb V: 82- 
105 and Tabarî I: 2776-2788. 

44 cf. Prozorov 54. Sa'îd ibn al-`Âs, governor of Kufa under the caliphate of 'Uthmân, 
was driven out by its inhabitants and killed in 34/654-5 (EI2 1:695); Aghânî XI:31. 

45 Tûsî, Fihrist 155; Najâshî 225; Prozorov 54; U. Sezgin 106. Muhammad ibn Abî 
Bakr, 'Alî's governor in Egypt was killed in 38/658. Mâlik ibn al-Hârith an-Nakhâ'î 
known as "al-Ashtar" ("the man with the inverted eyelids"), a warrior and one of cAlî's 
most persistent agitators against 'Uthmân, was allegedly poisoned in 37/658 on the way 
to Egypt, on the instigation of Mu'Awiya after the battle of Siffin (see also EI2 I:704). 
Muhammad ibn Abî Hudhayfa: in 35 H assigned by 'Alî as governor of Egypt; after a 
battle near al-'Arîsh against Mu'âwiya, who was on the way to Siffîn, he was imprisoned 
in Damascus and poisoned there in 36/657 (Zirikli VI:79). 46 Najâshî 225; Prozorov 53; U. Sezgin 107; Hujr ibn 'Adî al-Kindî was one of the 
earliest Shî'ite agitators. He fought for 'Alî at the Battle of the Camel and at Siffîn and 
became the moving spirit in all 'Alid activities in Kufa, particularly by inviting al- 
Husayn to take command of his followers there. But Ziyâd, the governor of Kufa, 
arrested him, and sent him to Mu'âwiya in Syria, who executed him near Damascus. 
His death opens the Shî'ite martyrology (EI2 III:545). 47 Prozorov 53; U. Sezgin 99. Ad-Dahhâk was governor in Kufa, later in Damascus; 
head of the Qays and supporter of 'Abdallâh ibn az-Zubayr. He was killed in 64/684 in 
a great battle near Marj Râhit between the Arabian tribes of Qays and Kalb (EI2 II:889 
and IV:544-46). 48 Used for the account in Ansâb V:355 and Tabari II:847, 850, 1051; cf. also Pro- 
zorov 54 and the further quotations of it given there. 'Abdallâh ibn az-Zubayr was a 
Quraishite leader. After Mu'âwiya's death he declared himself Caliph, but al-Hajjâj (the 
commander of Caliph 'Abdalmalik's troops) was able to overcome him in a battle near 
Mekka, at which 'Abdallâh ibn az-Zubayr was killed (EI2 I:54). 49 Tihrânî, Dhari'a XXII:22; cited in Tabari II:1094. 'Abdarrahmân ibn Muhammad 
Ibn al-Ash'ath became famous through his insurrection against al-Hajjâj in 80-82/699- 
702. He was killed and his severed head was sent to al-Hajjâj who had asked for it (EI2 
III:715-719. 

50 Cited as fragments in Tabarî II:1110-1138; see also Prozorov 54. Yazîd ibn al- 
Muhallab : governor of Iraq under the Caliph 'Umar II, led a dangerous insurrection 
against the Caliph and was killed in 102/720 (EI2 I:12). 
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author among early historiographers to have been substantially 
interested in non-calid maq4til. This latter group of works is mostly pre- 
served as fragments in Tabari's Chronicle, as U. Sezgin and S. Prozorov 

have shown. 

5. From the second half of the 8th and the first decades of the 9th cen- 

tury some famous Shicite historians, and authors of literary composi- 
tions, must be mentioned: Muhammad al-WAqldi Hishâm 

al-Kalbi (d. in 819, author of five maqtal books),52 Nasr ibn Muzahim al- 

Minqari (d. in 827),53 cali al-Mada'ini (d. in 850),54 Muhammad ibn 

Yahya al-Qummi (d. middle of the 9th century)55 and Ibrahim ibn 

Muhammad ath-Thaqafi (d. in 896). 56 
6. I would also like to mention a little known author whose lost work 

clearly does not follow the usual pattern of Imami-Shi`ite maqtal works: 

Muhammad ibn cAbdallAh al-Karkhi (d. in He was of Persian 

origin and is included amongst the ghut4t; he was a companion of the 

Imams Muhammad al- Jaw£d (d. in 835) and cali al-HAdi (d. in 868) and 

a follower of the khattabiyya. The khattabiyya was a conglomerate of various 

Shicite sects named after Abu '1-Khattab,58 a Muslim heresiarch and 

possibly the earliest representative of the Ismâcîlite doctrine. Abu 'I- 

Khattab was initially one of the chief agitators of the Imam jacfar as- 

Sadiq; but he fell into "error", and began to teach that the Imams were 

prophets or even of divine nature; he was therefore repudiated and 

denounced by During an assembly of Ab6 )I-KhattAb's 
followers in the mosque of Kufa, he was attacked by the governor's 
troops, arrested, executed and crucified. Later his head was sent to the 

Caliph al-Mansur and impaled by the gate of Baghdad for three days. 

51 GAS 1:294-297; in addition, Tihrânî, Dharî'a XXII:28 ("Maqtal al-Husayn") and 
Tihrânî, Musaffâ 421. 

52 GAS I:268-271. "K. Maqtal Hujr ibn 'Adî" (Najâshî 306, Prozorov 73; K. Maqtal 
'Uthmân" (Najâshî 306, Prozorov 73); "K. Maqtal Amir al-mu)minîn, 'Ali (Najâshî 306, 
Prozorov 73); "K. Maqtal al-Husayn" (Najâshî 306, Prozorov 73); "K. Maqtal Râshid wa- 
Maytham wa-Jarîr ibn Mashhar" (Najâshî 306). 53 GAS 1:313. "K. Maqtal al-Husayn" (Tûsî, Fihrist 200, Najâshî 302). 54 GAS I:314. "K. Maqtal al-Husayn" (Tûsî, Fihrist 95); as source of Abû '1-Faraj's 
"Maqdâtil", cf. Quellenunters, 147. 

55 "K. Maqtal al-Husayn" Najishi 250: akhbarani: 'idda min ashâbinâ ̀ an: ibnihi Ahmad 
'an: abîhi (scil. Muhammad ibn Y abyâ) bi-kutubihi. 

56 GAS 1:32 1; Prozorov 149-151. "K. Maqtal 'Uthmhnân" (Tûsî, Fihrist 5; Prozorov 150); 
"K. Maqtal Amîr al-mu¸minîn" (Tûsî, Fihrist 5; Irshâd I:295; Prozorov 150; U. Sezgin 
114); "K. Maqtal al-Husayn" (Tihrânî, Dhari�a XXII:23; Prozorov 150). 57 Tûsî, Fihrist 154; Tûsî, Rijâl 423, 493; Najâshî 247; Kashshi 478; Prozorov 114-115. 

58 EI2 I:134. 
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His death is the subject of al-Karkhi's work known by the title "Maqtal 
Abi 'l-Kha ttdb". 5 9 

7. From the second half of the 9th until the middle of the 1 0th century, 

quantitatively speaking an increase in authors of maqtal works 

(exclusively ImAmites and mostly of Persian origin) can be observed. The 

centres of scholarly interest in this field shifted, to a certain extent, from 

Iraq (Kufa, Basra, Baghdad) to the Shi'ite strong-holds in Persia (Qom, 

Isfahan). From now on relevant writings concentrate almost exclusively 
on the deaths of al-Husayn and 'All. Consistent with the general develop- 
ment of Arabic literature at that time,6° the materials of single maqtals 
were included in larger Shi'lte compilations concerning the deaths of 

various descendants of Abu TAlib: 7.1. We may mention, once more, 
ibn Muhammad al-MadA)ini (d. in 235/850) with a "K. man 

qutila min a,t-Tâlibiyyîn" ,61 and 7.2. his student, Ahmad ibn al-I:fârith al- 

KharrAz (d. in 258/872),62 to whom a work, probably with the same title, 
is ascribed. The latter's manuscript (kitâb) khatt), almost certainly a 

review63 of al-Madi)ini's compilation, was used extensively by Abu "I- 

Faraj .6' 7.3. Ibrahim ibn Muhammad ath-Thaqafi (d. in 238/896) with 

his. Man qutila min Al Muhammad" 65 and 7. 4. Muhammad ibn 

ibn Hamza al-'Alawi (d. in 287/900),66 who has to be considered as the 

first author of a work entitled "K. Maqdtil at- Tâlibiyyîn" . 67 7 7. 5. Ahmad 
ibn 'UbaydallAh ath-Thaqafi (d. in 314/926) compiled a collection 

which later became famous as "K. al-Mubayyida" [or: "K. fl Maqatil at- 
Ahmad ibn Muhammad ibn Sacid al-Hamdani (d. in 

59 Cf. Najâshî 247; Prozorov 114. He wrote also a "K. Manâqib Abî ¸l-Khattâb" 
(Najâshî 247; Tihrânî, Dharî�a XXII:22; Prozorov 114). 60 Cf. Quellenunters, esp. 37. 

61 Ibn an-Nadîm, Fihrist 101; one of the "main real sources" used by Abû ¸I-Faraj 
in the compilation of his "Maqâtil" (Quellenunters, 147). As to the terminology used in 
isnâd analysis, see my article Source-criticism. 

62 GAS I:318f; Prozorov 116-118, Quellenunters, 118-121. 
63 I use the term review (Rezension) according to Fleischhammer 27. 
64 Proven by the source-analysis of Abû ¸I-Faraj's "Maqâtil" (Quellenunters, 119). 65 Tûsî, Fihrist 5; Prozorov 150; see also abbr. 56. 
66 GAS I:322, Prozorov 151-153, Quellenunters, 190-192. 
67 Najâshî 245; Tihrânî, Dharî�a XXI:377; Prozorov 34. His book (Verfasserwerk) is to 

be classed as a significant "older source which can be proved to have been written", 
directly used by Abû ¸I-Faraj for his "Maqâtil" (cf. Quellenunters, 191). 

68 Ibn an-Nadîm 148; Ta¸rikh Baghdâd IV:252-253; Aghânî VI:157 (n. 158); Zirikli 
I:160; Irshâd I:223-228; Tihrânî, Dharî�a XIX: 57, XXI:376; Prozorov 179-183; 
Quellenunters, 131-135. 

69 "The people wearing white", meaning the �Alids, in contrast to the black-clad 
�Abbâsids. Cf. Ibn an-Nadîm 148; Ibn Hajar, Lisân I:20; Ta¸rîkh Baghdâd IV:252; Zirikli 
I:160; Tihrânî, Dharî�a XIX:57 and XXI:376. This collection (hypomnêma!) is exten- 
sively used by Abû ¸l-Faraj (Quellenunters, 134). 



205 

333/944 yo is, besides other works containing maqatil materials, credited 

with a "K. Man shahida maca Amir al-mu )minîn) 7. 7. Finally we 

have Abu )I-Faraj al-Isfahani (d. in 356/967Y2 and his famous "K. 

Maqdtil at- Tâlibiyyîn' , .73 

III 

With Abu )I-Faraj's book, medieval Arabic maqatil literature reached 

its culmination. His work is to be considered not only as the most impor- 
tant surviving text in this respect, but also as a unique historico- 

biographical encyclopaedia of TAlibid history during the first three cen- 
turies. 74 It consists of more than 300 biographies of members of the 

Prophet's family in the line of Muhammad's uncle Ab5 Talib, who were 

killed (qutila sabran) during a period starting with the Prophet and ending 
with the date of the book's completion, given by Abu 'I-Faraj as 313 H 

The first part covers the time of the Prophet (till 632), the 

Rightly-guided Caliphs (632-661) and the Umayyad Caliphate (661- 

750) ; the second and considerably larger part is devoted to the reign of 

the cabbisids until the year 928. Abu 'I-Faraj starts his book with the 

biography of jacfar ibn Abi Tilib; at the end he presents a list of 70 

Talibids who were killed during the reign of the Caliph al-Muqtadir (who 
ruled from 908 till 932) by relatives, bedouins or QarmAtians, or who 
met a violent death due to non-governmental activities. 

The biographies are presented in chronological order disregarding the 

position of a particular TAlibid within his family, or his significance (for 
example as a scholar, transmitter or poet).'6 They are summarized in 

articles named after the TAlibid concerned. The systematic and recurring 

pattern of such an article includes (a) an introduction to the personality 
of the TAlibid under discussion: his name, genealogy and birth-date; a 

description of his characteristics and personal peculiarities (for example, 
his clothing, physical nature etc.); his possible significance as a scholar 

70 GAS I:182; Prozorov 198-201; Quellenunters, 127-131. 
71 Tûsî, Fihrist 29; Najâshî 69; Prozorov 199. His books (Verfasserwerke) were a signifi- 

cant, direct written source for Abû ¸l-Faraj (cf. Quellenunters, 127-131). 72 This year has been widely accepted as his death-date. Salâh ad-Dîn al-Munajjid 
argues in his introduction to the edition of Abû ¸l-Faraj's "K. Adab al-ghurabâ" (Beirut 
1972) in favour of a date after 362/972. Ibn an-Nadîm, a contemporary of Abû ¸l-Faraj, 
states that he died after 360/970 (Fihrist 115). 73 Cf. abbr. 5. 

74 Dâ¸irât al-ma�ârif. Ed Fu¸âd Afrâm al-Bustânî. Beirut 1964, V:37; EI2 I:118; 
EIran I:283; Kilpatrick 406; Majallat al-Azhar (Cairo 1368/1948-9) XX:672; Quellenunters, 
5. 

75 Maqâtil 4. 
76 For the following passages, cf. Quellenunters, 13. 
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or transmitter; finally short remarks on his death. This introduction is 
followed by (b) the maqtal-report itself, i.e. a chronological account of the 
clash or other circumstances leading to his death (for example, captivity), 
as well as detailed information about his death itself (cause, type of 

wound, age, place of burial etc.). In the case of greater uprisings, infor- 

mation about other TAlibid participants is given at the end of the report. 

(c) Usually an elegy (marthiya) relating to the particular TAlibid concludes 

the article, but sometimes it is already cited at a convenient place before. 
Abu 'I-Faraj"s book includes, with the exception of one case, only 

biographies of Tâlibids, 77 who (1) according to objective criteria, rebelled 

against the government and were killed; died in battles; were imprisoned 
and died; were afraid of the government's power, lived underground or 

had to flee to remote parts of the Islamic empire and died without being 
able to return to society; or were caught while they were trying to escape 
and died in prison; (2) according to the author's subjective criteria: who 

behaved in a praiseworthy manner; were of the right belief (sadid al- 

madhhab) : did not deviate from the customs of their people and the tradi- 

tions of their forbears (madhahib aslifihi'?; and did not wreak havoc by 
their flight. 

In accordance with the information to be found in the bio- 

bibliographical literature, the lsndd-analysis of the "Maq?til"Ill leads us 

to the conclusion that Abu )I-Faraj received the material used for his book 

from probably 53 direct informers/teachers, most of whom were from 

Kufa and Baghdad. 10% of them were members of the family of the 

Prophet. The examination of the "sources" of his book reveals a large 
number of writings used by Abu )1- Faraj either directly (i.e. books of his 

teachers and other manuscripts available to him) or more often through 
the mediation of one or more transmitter(s) (i.e. as copies or reviews of 

older writings or as material he received through his teachers' lectures). 
Among the most important books which Abu 'I-Faraj used directly, we 

find, for example, the "K. Man shahida maca Amir al-mu)minîn) cAU" writ- 

ten by his teacher, Ahmad ibn Muhammad ibn Sa'id al-Hamdani (d. in 

944; cited 120 times).'9 Another older work, i.e. the "K. man qutila min 

a/-7a/??!/!" by Ahmad ibn al-Harith al-Kharraz (d. in 872; cited 29 

times), Abu )I-Faraj received as a manuscript and also used directly.8° 
The most important older authorities to whom Abu )I-Faraj' refers 

77 Maqâtil 4; Quellenunters, 24. 
78 The results of this analysis are presented in detail in Quellenunters, 110-230. 
79 Najâshî 69; GAS I:182 and Prozorov 199 (Nr. 13). This work of al-Hamdânî is to 

be added to Quellenunters, 127 as a further important written source used by Abû¸l-Faraj 
directly. 80 GAS I:318; Quellenunters, 118-121. 
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directly are 'Umar ibn Shabba (d. 876; cited 311 times),81 Yahya ibn al- 

Hasan al-'Alawi al-CAqîqî (d. 890; cited 94 times);82 Abu Mikhnaf (d. 
775; cited 57 times)83 and al-Mada'ini (d. ca. 850; cited 50 times).84 
Their writings, as well as the texts ascribed to some other significant 
authorities who also lived as early as the end of the 8th and until the mid- 

dle of the 9th centuries, can be considered partly as works in the sense 

of hypomnemata, partly even as herfasserze?erke. These writings have to be 

classified as the real sources of Abu '1-Faraj for the compilation of his book, 
last but not least because of the fact that the relevant works of his direct 

informers and teachers rely on them too. Among these older, real sources 

we find various well-known maqtal books but also a considerable number 

of works and collections (such as the ones by the above-mentioned ?Umar 

ibn Shabba), which obviously deal with early Shi'ltc history only in a 

more general way. 
In compiling his "Maqdtil a,t- Tâlibiyyîn" Abu )I-Faraj's intention was 

to do more than that which a transmitter or an anonymous copyist of 

older historico-biographical akhbar usually did and perhaps even more 

than his predecessors, identified as collectors or authors of the now lost 

maqâtil compilations (hypomnimata or herfasserze?erke), did: he wrote a real 

book (syngramma) with a well thought-out concept, a fixed and 

systematical order in the presentation of the material, and last but not 

least with a preface and a conclusion. Recently G. Schoeler has quite 

rightfully opined that Abu :'I-Faraj obviously achieved in the maqatil 
material what Ibn HishAm had done for Ibn Ishaq's biography of the 

Prophet, at-Tabari for the bulk of historical akhbar, and he himself-Abu 

'1-Faraj-for the tidings of poets and musicians.85 This judgement is 

underlined by the fact that Abu '1-Faraj's book concludes the period of 

flourishing historiographical activities in this special field. It even seems 

that after him the maqatil disappeared as a relatively independent genre 
of historico-biographical literature in Arabic. For example, al-Mufid's 

(d. 413/1022) famous book "al-Irshdd" is already much more of an 

ordinary history of the twelve Imams and a description of the miracles 

which each of them performed as evidence of his Imimate; there the 

maqâtil do not play such a central role any more. Subsequent maqtal works 

in Arabic86 are concerned almost exclusively with the martyrdom of al- 

81 GAS I:345; Quellenunters, 220-225. 
82 GAS I:237; Quellenunters, 226-228. 
83 GAS I:308; Quellenunters, 181-184. 
84 GAS I:314; Quellenunters, 147-148. 
85 ZDMG 142 (1992) 2, 412. 
86 Among the more important of later medieval works in Arabic are: (1) Muthir al- 

a�zân of Ja�far ibn Mu�ammad al-Hillî, better known as Ibn Namâ (d. in 645/1247), 
edited in Teheran 1890. (2) al-Luhûf [or al-Malhûf] �ala qatlâ ¸t-tufûf of �Alî ibn Mûsâ, Radi 
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Husayn and his companions at KarbaIA:; the perspective here is 

hagiographical rather than historical. 

Nevertheless, the Arabic maqatil collections and books of the first four 

centuries of Islam formed the basis for numerous literary works in Per- 

sian which were to develop first under the Safavid dynasty. They also 

influenced Shi"ite hagiographical literature in Turkish and Urdu. A con- 

siderable number of these later works have survived as manuscripts and 

are listed in modern Western and Oriental bio-bibliographical surveys. 87 
For the most part they have titles like "Raudat ash-shuhadd"' or ` `Hadiqat 
ash-shuhada)". The book of Husayn WA'iz KAshifi (d. in 910/1504-5), 
entitled "The Garden of theMartyrs", is regarded as one of the most famous 

works in Persian 

How in modern times the maqâtil have been performed and recited as 

elegies is shown by the mourning assemblies in Iran and other 

dominantly Shi?ite areas in a most impressive way. These assemblies, 
called in Persian rauza-kh?'ani or marthiya-kh?'ani,s9 are part of the devout 

ShîCite's highly emotional commemoration of al-Husayn's martyrdom 
and play an essential part in his religious edification. Moreover, the early 

maqatil materials are also an important literary source for Shi'ite passion- 

ad-Dîn Ibn Tâ¸ûs (d. in 664/1266). It has appeared in various editions; Saidâ (Matba�at 
al-�Irfân), 1347/1929, and was translated several times into Persian. (3) Maqtal al-Husayn 
of Abû ¸l-Mu¸ayyad al-Muwaffaq ibn Ahmad al-Makkî, known as Akhtab al-Khwârizm 
(d. in 568/1172), printed in 2 vol., Najaf (Maktabat az-Zahrâ¸), 1367/1948. This book 
was not available to me but cf. Ansâr 26. (4) The Bi�âr al-anwâr of Mu�ammad ibn Bâqir 
al-Majlisî (d. in 1111/1699) is certainly the last great compendium especially concerned 
with maqâtil. 

87 Browne IV:28 and 177-238; Storey I:207-235; Tihrânî, Dharî�a XXII:22-35. 
88 The work was first printed in Lahore 1287 H and, according to Halm 181, again 

in Teheran 1334sh/1956. Available to me: Raudat ash-shuhadâ¸. Min tasnîf maulânâ 
maulawi Husayn Wâ�iz-i Kâshifî. Bi-¸htimâm ¸Alî Bahâ¸î Sharaf �Alî. (Lith.) Bombay 
(Matba�at Mul�ammadî), ca. 1870 A.D. It has been translated, with additions, by the 
Turkish poet Fužûlî; cf. Rieu, Charles: Catalogue of the Persian Manuscripts in the British 
Museum. Vol. I. London 1879 [reprint 1966], 152, as well as Browne III:441; see also 
Storey I:212. 

89 As to rauza-khwânî and marthiya khwânî reference is made to Neubauer, Mu�arram- 
Bräche, 259-262, and the literature given there. An Arabic rauda-celebration in Najaf, Iraq 
is on record: Ustuwânât saut Karbalâ¸. Maqtal sayyidinâ ̧ l-Husayn li-Shaykh �Abd az-Zahra al- 
Ka�bî. Majâlis at-ta�ziya fî ¸n-Najaf al-ashraf fî dhikrâ �Ashûrâ¸. 2 records (15 cm, 33 
R.P.M.), made by FLAKS, Beirut (1971?). I would like to thank W. Ende for drawing 
my attention to these records. Two recently published Arabic books give an interesting 
insight into the subject: (1) Nahj ash-shahâda li-sayyid ash-shuhadâ¸ al-imâm al-Husayn wa-ahl 
baytihi wa-ansârihi al-abrâr. Ed. as-Sayyid Murtadâ as-Sayyid Muhsin al-Husaynî. Beirut 
(Mu¸assasât al-Wafâ¸), 1404/19841; and (2) ash-Shaykh Kâzim Ham(a)d al-I�sâ¸î an- 
Najafi : Min Majâlis �Ashûrâ¸. Majmû�at khutab wa-majâlis ulqiyat fî �l-khalîj wa-duwal ukhrâ 
bi-dhzkrâ �âshûrâ¸ wa-ba�d al-munâsabât ad-dîniyya. Beirut (Mu¸assasat al-Balâgh), 
1411/19911. 
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plays (Arab.: ta`ziya, Pers. : cazâ-dârî)) 
90 which have adapted this kind of 

narrative literature into dramatic performance. 

Conclusions 

On the basis of these findings, we are able to establish four stages of 

development of medieval maqatil literature. 
I. The first or pre-literary stage: The topos of maqtal, the "violent 

death" (of a person who died in a battle between the Arabian tribes or 

during the political-religious conflicts in early Islam), played in all proba- 
bility a role in old Arabic and early Islamic literature. . 

Starting with the last third of the l st/7th until the first decades of the 

2nd/8th century, persons with a special interest in politico-religious 
motivated maqtals gathered various primary information (akhbâr) ahddith) 
from eye- or "ear-"witnesses of these events. These reports were 

especially narrated within the 'Alid family and among Smites. They 
were transmitted almost exclusively orally. 

II. The second stage, starting with the first half of the 2nd/8th century 
until the beginning of the 3rd/9th century. Early Sh^i'ite historians started 
to compile, on the basis of these different pieces of information, collec- 
tions concerning one special maqtal. Medieval scholars already knew such 

works by, or identified them with, the name of their collectors or the 
name of a later "transmitter", who himself had compiled a relevant col- 
lection but used mainly the material of his predecessor/teacher as a 
source. Most of these early collections had a loosely written character and 
were used for private purposes within the "Alid family. However, they 
formed the literary basis supporting transmission in Shl'ite lectures. 
These early writings may be described as hypomnimata. By that time, 
there were already certain written maqtal works which are to be con- 
sidered as books in the sense of literary compositions (herfasserzverke), com- 

posed and written down by historians, who-given the peculiarities of the 

system of transmission in medieval Islam-are acknowledged as real 
authors. On this basis, the maqatil material can be regarded as a literary 
subject of medieval Arabic historiography which became fixed in written 
form at a very early time. 

III. The third stage, starting with middle of the 2nd/8th until the first 
third of the 4th/lOth century. With the rapid upsurge in writing during 

90 Cf. Calmard 176, and the bibliography given there. See also Ende, Flagellations 20, 
abbr. 3, where he refers to the most important recent works among the bulk of studies 
in Western languages on ta�ziya; Halm 181 and Rypka 527. On ta�ziya in Arabic in 
Iraq, see Müller 68. 
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the second half of the 8th and the first part of the 9th centuries, materials 

of single maqtal reports were also incorporated in larger compilations. On 

the one hand, there are the works of Shi'ite authors, above all the so- 

called Kutub al-Maqdtil which deal with this subject exclusively. On the 

other hand, there are more common Sh^lcite historical, genealogical or 

biographical books and well-known Sunnite chronicles, which also pro- 
cessed and preserved numerous maqtal reports. This period of a 

flourishing maqâtil literature, concentrating mainly on the historical 

akhbar, reaches its culmination with Abu "I-Faraj's book "Maqdtil at- ¡, 

Talibiyyin" . 
IV. The fourth stage, starting with middle of the 4th/10th century. 

After Abu 'I-Faraj, the maqdtil as an independent genre of historico- 

biographical literature in Arabic almost came to an end. Later works 

which concern them are hagiographies rather than historiographies. 

During the 16th century A.D., i.e. under the Safavid dynasty, the maqâtil 
literature was revived in Persian, whence it has influenced Shicite nar- 

rative literature in Turkish and Urdu as well as the performance of 

Shicite mourning-assemblies and passion plays. 
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