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The Term nasama in Hadith with a Focus on
Material about Predestination and the Unborn”

By THOMAS EICH (University of Hamburg)

Abstract

This article analyzes the use of the term nasama in hadith material with a major focus on
two hadiths related on the authority of ‘Abd Allah b. ‘Umar and Anas b. Malik. Both
hadiths describe predestination during an angel’s visit to the nasama (FAbd Allah) or the
unborn (Anas) respectively. The article argues that the exact meaning of nasama was am-
biguous in this context since it was also used in hadith material expressing the idea of the
creation of souls before all time. This idea became contested. In the hadith’s transmission
history nasama was eventually disambiguated as referring to a creation in time. I argue
that the two hadiths should be analyzed together as contributions to the same theological
debate developing further the same sort of source material. In this sense they can be dif-
ferentiated from other hadith material describing predestination and the unborn.

Keywords: Predestination, angel, hadith, ensoulment, Islam
Address for correspondence: thomas.eich@uni-hamburg.de

1. Introduction

This article analyzes the use of the term nasama in hadith material, using the
method of isnad-cum-matn analysis ICMA). Nasama can mean “human being”
as well as “soul”.! The standard literature on Islamic conceptions of the soul and
ensoulment has largely ignored nasama and focused on two other terms, nafs and
rith.? After a quick overview of ICMA, I will first give a sketch of possible mean-
ings of nasama in hadith with a focus on one specific field, the idea of the creation
of all souls before time. As I will show, first, the hadith material containing the
term nasama underwent noticeable redaction changes when the concept of the
pre-existence of souls was increasingly contested especially during the 9™ century

*  The research for this article was carried out in the project “Contemporary Bioethics

and the History of the Unborn in Islam” at the University of Hamburg which has re-
ceived funding from the European Research Council (ERC) under the European Un-
ion’s Horizon 2020 research and innovation programme (grant agreement No 647490).
I am highly indebted to Pavel Pavlovitch (Sofia) who generously offered his time to
discuss some of the hadith material analyzed here during a research stay at Hamburg
in 2016 and provided tremendously important feedback on an earlier version of this
article. Of course, all remaining errors are my own responsibility.

Lane (1893), 8:3032 has “soul or man” and gives nafs as a synonym.

See e.g. Homerin (2006), Macdonald (1931), Rahman (1980), 112, van Ess (1997),
vol. 4 index of roots.
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CE. Eventually, the link between nasama and the creation story was cut. Second,
against this background I will carry out an ICMA of a hadith related on the au-
thority of ‘Abd Allah b. Umar describing a process of predestination during an
angel’s visit to the nasama. I will argue that the redaction processes of this hadith
match with the general picture of developments concerning the term nasama. It
was considered necessary in the transmission process well into the 9" century to
reiterate that nasama referred to a bodily being created in time and not before it.
In the third section I present an ICMA of a similar hadith related on the authority
of Anas b. Malik. Finally, I will point out a likely connection between the two
hadiths. In conclusion I will argue that within the hadith material describing pre-
destination together with an angel’s visit to the unborn, two groups can be distin-
guished: the material analyzed here (on the authority of ‘Abd Allah b. ‘Umar and
Anas b. Malik) and other material transmitted on the authority of SAbd Allah b.
Mas‘tid and Hudhayfa b. Asid, which I hope to analyze in a future publication.

2. Isnad-cum-matn analysis

Hadiths consist of two parts, a matn, the text of what the prophet Muhammad (or
one of his Companions) is remembered to have said, and an isndd, the chain of
transmitters who are said to have related this text to each other over the genera-
tions. In academia there has been debate about possible ways to date a specific
phrasing of a saying to a certain period with certainty. Proposals were cither to
focus on the wording of the matn, or to mainly analyze the structure of the isnad.
Critical objections were raised against both approaches, especially that general
rules were derived from single phenomena or anecdotes.’ Over the last decades
the approach to analyze both, isnad and matn, together has gained ground. It has
to be pointed out right away that isnad-cum-matn analysis (ICMA) is not a method
that can be fruitfully applied to every hadith. It rests on the observation that both
parts of a hadith, isnad and matn, often show repetitious patterns. In the case of
the matn this is often immediately obvious to the reader’s eye since matns of dif-
ferent transmission lines can be identical in their entirety or in certain parts, or
they can show variations of a phrase or a theme such as the exchange of a term or
the grammatical tenses etc. The repetitious patterns in isnads are often not imme-
diately visible to the same extent and need to be visualized. Here the terminology
of common link (CL) and partial common link (PCL) is crucial. The isnad could
state that a person said that he or she had heard the prophet say something. That
person A related this to B, and B in turn related this to two people, C and D. C
might have related this to 5 different people, whereas D only related it to one
person. The overall pattern of the isnads would be that all lines converge in the
person B, who would be the CL. Since some of those lines converge in C before

3 Motzki (2005), esp. 206-247; Gorke (2003), esp. 196-199.
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moving to B, this C would be termed a partial common link (PCL). Only one line
goes through D and it does not get a specific label.* (see illustration)

\hivd |

C D

~

B
Y
A

Y
Prophet

Hlustration

In order to achieve results as reliable as possible, factors need to be reduced which
could distort the repetitious patterns. For example, if one would rely only on
hadiths from a collection with a focus on Iraq, there would be a great likelihood
that the isnads would show Iraqi transmissions in a disproportionate ratio.’ There-
fore, in a first step it is necessary to gather material from a wide stretch of sources
in order to reduce the likelihood and impact of confounding variables. For these
reasons ICMA only produces good results in cases where a) the repetitious pat-
terns can be established, which are b) derived from a considerable variety of col-
lections. Once the repetitious patterns of isnad and matn are established, the ques-
tion can be addressed if there is a form of correlation between the two. Three
scenarios are possible: 1) clear, 2) not so clear, and 3) no correspondence between
the patterns. Only in the first two instances can ICMA be used for dating pur-
poses,® because a correlation between the CL/PCL and the matn is apparent. The
question is how to interpret this finding, i.c. the question is what the CL actually
did. Three scenarios are possible: he collected already existing material and put it

Since isnads usually depict this process in reverse chronological order (“I heard from
C who was told by B, who was told by A how he heard the prophet say...”) the visu-
alization uses arrows in the according direction.

> Gorke (2003), 186.

6 Gorke (2003), 191.
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into wider circulation (then the material might be older than the CL); he invented
the material (then the tradition would have to be dated to his lifetime); or, finally,
later generations attributed the marn to him (which would put the dating later).’
All of these phenomena can be encountered and I refrain from assuming one of
the three scenarios as a general rule.?

An additional problem for the interpretation of the correlation between pat-
terns is the available information on transmitters. Usually this is drawn from bio-
graphical dictionaries. However, this biographical material has to be assessed
carefully. For example, it might be entirely based on isnads, i.e. the entry merely
states that X transmitted from Y and Z to A and B, information matching 100%
with the isnads one wants to analyze. In such a case the independence of the bio-
graphical entry is highly questionable and it is difficult to use it for an assessment
of the isnad.’

This entire exercise aims at possible conclusions about the original main as the
CL transmitted it “and the one responsible for whatever changes have occurred in
the course of the transmission after the common link.”'® This way a diachronic,
contextualized analysis of the hadith material in question becomes possible.

3. nasama in the hadith material and beyond

As mentioned above, nasama can mean “soul” or “human being”. In contrast to
the other two common Arabic terms for “soul”, rizh and nafs (the latter also mean-
ing “person”), nasama is not quranic. Like rith and nafs'', nasama can be found
in Talmudic material (n°shama). It can be used in the sense of “breath of life”
which is blown into the human being.!? In a second context n°shama is used to
express the pre-existence of souls, for example in the Bavli Talmud Hagiga 12b.1
In the apocryphal “Third book of Enoch”, probably dating to the 5™ century CE,

7 Goérke (2003), 188.

For example, Motzki (2005) argues for the first scenario of the CL being a collector
while Pavlovitch (2016), 27{f raises important questions on this point.

®  See Pavlovitch (2016), 40-42.

Motzki (2005), 251. ICMA does not aim at reconstructing the matn as the prophet
would have said it. Rather “authentic matn” in ICMA means “as the CL transmitted
it”. See Motzki / Gorke (2014).

See Homerin (2006) on these two terms.

12 Genesis 2:7, 7:22 and Job 33:4. The same usage is attested in Ibn Qutayba (1981), 11
on the creation of Adam (“and he blew in his face the breath of life” (wa nafakha fi
wajhihi nasamat al-hayat)) (see in general O’Shaughnessy (1953), 25-28, Macdonald
(1931), 309; on the relation between this passage and the Pentateuch see Vollandt
(2015), 98ff). Although these usages of the term are of course related to each other (i.e.
nasama in the sense of “animate being” is derived from nasama meaning “breath of
life”) this latter usage is not present in the hadith to the same extent and I do not follow
up on it.

See Ivry (2007). I thank Doru Doroftei for translating the Bavli passage to me.



The term nasama in hadith 25

the idea of pre-existing souls is expressed in chapter 43. Here, the nshama has a
bodily form while still being distinct from the human body. It is pictured as being
winged.'* As I will show, this concept of a pre-existence of souls, which are im-
agined in some sort of bodily form, can be identified in earlier layers of hadith
material referring to nasama.'®

I identified five semantic fields in hadith where nasama occurs. In the first
field nasama refers to a slave in the legal context of freeing the slave.'® In the
second field an attack of Muhammad and some of his companions on another
group is mentioned. During the fight some combattants also killed the enemy’s
children. When Muhammad heard this, he forbade such acts and stated: “Every
nasama is born in the state of fitra”.!” Fitra is often translated as “original dispo-
sition” or “innate nature” inherent to every human being at birth.'® In this hadith
material nasama means “human being”. In the third field nasama refers to the
soul which is imagined as a winged material entity (a bird) in a clear body-soul
dualism." Of course, this latter usage is strongly reminiscient of the above-men-
tioned Talmudic imagination. In sum, nasama can mean a slave, a human being
in general, or a soul in the shape of a bird.

I will now analyze in more depth two further semantic fields: instances where
nasama is used in connection with Adam and cases where the term occurs in the
context of the debate about coitus interruptus. The Adam-material is hadith mate-
rial related to Q 7:172, which reads in the Arberry translation:

“And when thy Lord took from the Children of Adam, from their loins, their

sced, and made them testify touching themselves, ‘Am I not your Lord?””

" Odenberg (1928), 174-180, esp. 174f and 180. I am deeply indebted to Doru Doroftei
for sharing this reference with me. See also Emmel (1918), 15 on Plato imagining the
soul as being winged and the material gathered and referenced in van Ess (1997), IV:
523 and Homerin (1985), 168, 174.

T want to point out that during the research process for this article, I first analyzed the
hadith material using nasama. Only after this process had come to a conclusion did I
start wondering about possible parallels in usage in biblical material. In other words:
the Talmudic conception did not guide my analysis of the material. In the presentation
here, 1 reverse this order for the sake of clarity.

A typical example is: “A man bought from his zakat a nasama and then set her free.
Then she died and left an inheritance.” (Ibn Abi Shayba (1989), 2:434) The same use
is attested for nafs (see Homerin 2006).

See for example Naysabiiri (1990), 2:134. The first two transmitters of this hadith ma-
terial are always al-Hasan b. Yasar — al-Aswad b. Sari'.

See Hoover (2016) with extensive references.

E.g. “The nasama of the believer is a bird sitting on the tree of paradise until God
brings it back to his body (jasad) on the day when he resurrects him.” (Malik (2003),
2:221, where it is also indicated that the recension of Abi Mus‘ab al-Zuhri has nafs
instead of nasama.)
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Several variants of hadith material relating to this verse exist, where the term
nasama is used, for example:
“When God created Adam he ran his hand over his [Adam’s] back (zuhr). And
out of his back fell each nasama, of which he is the creator of [Adam’s] prog-
eny until the day of resurrection. And he put on the forchead of each human
(insan) of those a flash (wabis) of light. Then he presented them to Adam, who
then said: Oh Lord, who are those? He said: Those are your progeny. He saw
one man among them and the flash on his forehead astonished him and he said:
Oh Lord, who is this? He said: This is a man from the last of communities from
your progeny, he is called David (...).”%
There are largely two variants of this story, one making a connection to the idea
of a pre-existing covenant for every individual human being?' and one relating it
to a person named David, probably a messianic figure.?? The first does not neces-
sarily use the term nasama while the David-variant always does. It is related on
the authority of Abii Hurayra (see table 1).2* The CL is Hisham b. Sa’d (d. ca. 160
/ 776%).%* The transmission of PCL Ibn Wahb has ‘Ata’ b. Yasar after Abt Hurayra
(dotted line). As can be seen, the story uses the term nasama at the beginning and
proceeds with insan in the second sentence, which clearly implies the existence
of a body.? This might be understood as an attempt to disambiguate the nasama
of the first sentence as “human being” including his or her bodily existence —
possibly in the form of a miniscule template.?® Beside this scenario of a semantic
overlap between the two terms, the terminological change from nasama to insan
can also be interpreted as a sign that the two terms referred to different things.
Parts of the later Muslim theological discussion opted for the latter and understood
nasama to refer to “souls” here.?’

2 Tirmidhi (1996), 5:159.

2! On this material see Gramlich (1983) and van Ess (1975).

22 In talmudic material the messiah is sometimes named [Ben] David. See bYev 62a
“Rabbi Assi said: The son of David will not come until all souls (neshamot) from the
treasure chamber will be born.” I thank Doru Doroftei for pointing out and translating
this passage to me.

2 Tirmidhi (1996), 5:159; Naysaburi (1990), 2:354, 640; Fakihi (1998), 328f; Ibn Wahb
(1999), 21ff; Firyab1 (1997), 1:35, 37; Ibn Mandah (2002), 23; Tbn Sa'd (2001), 1:11f;;
Mawsili (1989), 11:263, 12:8. The collectors are italicized in the table.

24 Dhahabi (2001), 7:345f.

%5 The material via Ibon Wahb — arguably representing the earlier transmission layer (see

the death dates of the PCLs) - has wajh kull rajul (“the face of each man”) instead of

msan.

For example, Gramlich (1983), 210ff translates Mikrowesen (“micro beings”).

Dimashqi (1997), 1:303-308. For other material concerning souls and the creation of

Adam see Kister (1993), 156.

26
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This link between nasama and Adam is also evident in other hadith material via
Malik b. al-Huwayrath speaking about the emergence of new human life:
“When God wants to create the nasama, the man cohabits the woman, his se-
men (ma’uhu) wanders in every vein (‘irq) and nerve (*asab) of hers. When the
7" day comes, God makes present to it every (inherited) disposition (%irg)*
between it and Adam (baynahu wa bayna Adam).” Then [the prophet] read
[from the Qur’an]: In whatever form he pleases to model you. (Q 82:8)%
This hadith is preserved only rarely which makes a full ICMA futile, but several
observations can still be made (sce table 2). This specific matn is attached to a
single strand isnad preserved by Tabarani. About the first three transmitters very
limited information exists which basically seems to be extracted from the isnad-
material 3® Beside this single strand, several transmission lines fan out from Abu
Bakr b. Abi I-Aswad (d. 223 / 837, Basra, nazil Baghdad).’!

! Basbagi (4.4
| ADiE N g gl (d455)
(430} f
o Mandah (1395 Abb Hiusayn b al-
i | Fadl abQatian i
Mihammad b, ;: \ | | Tubardar (d.360)
Ja'farb. Mubamsad b, Abmad b, ’
Mubsmmad al- Ya'qith Miliris ‘Abd Altab b, Ju'far
Haytham
~ | | Atmad b, al-Husayn b.
) i Wagr al-Khurasin{ al-
7' far b, Mubarmosd b, Mubammad b, k Ya'qul b Sufydn | Baghdadi
Shakir Thrdtim
|
H
AbG Bakr b. Abi bAswad | Shabsb sl 'Usfuri 1

-——-—-é Guays b. Sawidr i

i
Sawir al-Janni |

Matik b al-Huwayrath

Table 2

2 Lane (1893), 5:2018f.

2 Tabarani (1985), 1:82; idem (n.d.), 2:170.

30 Bukhari (1986-1987), 1:43 (Unays), IV:167 (Sawar), V:301 (Malik).
3 Dhahabi (2001), 10:649f.
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This structure rules out the possibility to date the hadith with any certainty before
Abii Bakr. The variant in this second transmission via Abii Bakr reads as follows:
“When God wants to create a_human being (‘add), the man cohabits the
woman. His semen wanders in every vein and nerve of hers. When the 7' day
comes, God gathers it / him and makes present to it / him every (inherited)
disposition except for Adam (dina Adam) in whatever form he pleases to

model him.”2
Note, first, that here ‘abd is used instead of nasama.** Second, in this variant there
is explicitly no link to Adam. Rather, the point is now that Adam did not have any
inherited traits because he was not created from parents. Given the problematic
structure of the isnad, is a relative dating of the two variants possible? Based on
two stylistic observations, I suggest that the variant preserved by Tabarani reflects
an carlier stage than the material via Abu Bakr. First, compared to the Tabarani-
variant, the Abi Bakr-cluster invariably has after the 7™ day an additional “God
gathers”, which smoothes the narrative flow considerably (now, the semen is gath-
ered before God makes the disposition present to it). Also, in the Abl Bakr-clus-
ter, the Quranic reference at the end is stylistically integrated into the hadith,
again enhancing considerably the stylistic flow of the matn compared to the
Tabarani-variant.>* Therefore I conclude the Tabarani-variant to reflect an earlier
wording of the matn and consequently posit that nasama was substituted by ‘abd
and that the earlicr link to Adam was deliberately cut in a later textual develop-
ment.

The link of nasama to Adam and the subsequent cutting of that connection can
also be sensed in some material discussing whether coitus interruptus (‘azl)
should be permitted.’> ‘Abd al-Razzaq (d. 211 / 827) preserves this tradition:

[FAbd al-Razzaq — Abt Hanifa — Ibrahim — ‘Alqama — Ibn Mas‘iid, who

stated:] “If God took the contract (mithaq) of a nasama from the loins of Adam

and put it (afragha-hu) on a rock, he would let it come out (akhrajahu) from
that rock, so practice ‘azl or, if you like, do not practice it.”*

32 Abi Nutaym (1998), 2460; Ibn Mandah (2002), 1:232; Bayhagqi (1993), 2:261.

33 The same nasama-to-‘abd-exchange can be witnessed in a variant obviously with the
matn of the Abd Allah b. ‘Umar-tradition (seec below) but (mis)attributed to Hudhayfa
b. Asid (Tabarani (1994): 3:177).

See Pavlovitch (2016), 39 on relative dating. The variant in Bayhaqi (1993), 2:261
incorporates the Qur’an reference into the hadith, but has not adjusted the object at the
end from “in whatever form he pleases to model you” (Q 8:82) to “him”.

For a superb overview and analysis of the different positions see Benkheira (2013).
For the following material, Benkheira points to a possible parallel in Matthew 3,9 (p.
2683).

36 SAbd al-Razzaq (1983), 7:144.

34
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Within the discussion about ‘az/ this statement expressed the position that if God
wants to create life he will do so, no matter how one behaves concerning contra-
ception. For the present discussion about nasama, the explicit link with Adam is
of interest, since a slightly later version of the same tradition omits him:
[Yasuf [b. Ya‘qab] (d. 246 / 860) — Abihi [Abh Yasuf] (d. 182 /798) — Abu
Hanifa etc.:] “If God took the contract of a nasama from the loins of a man and
then threw it (sabbahu) on a rock, he would let come out from it [the rock],
that nasama of which he took its contract.”’
I interpret this as a strong indication that probably before 860 (during the first half
of the third century hijra) the link between the term nasama and Adam was con-
siderably weakened, something which could also be witnessed above in the ma-
terial on the authority of Malik b. al-Huwayrath. Consequently, the creation of the
nasama was moved in time from the beginnings of humankind to the emergence
of each individual human. This process might also explain other nuances in the
hadith material on ‘az/ in which Muhammad states one of the following variants
(I translate close to the Arabic sentence structure):

a) “There is no nasama cxisting until the day of resurrection, except it is
existing” (ma min nasama ka’ina ila yawm al-qiyama illa wa-hiya
ka‘ina).3®

b) “God has not written down the creation of a nasama, that it is existing
until the day of resurrection, except that she will exist” (ma kataba Allah
khalq nasama hiya ka‘ina ila yawm al-qiyama illa sa-takiin).>®

This material cannot easily be dated in an exact manner. The first variant is at-
tested earlier, preserved by Malik b. Anas (d. 179 / 795). His source is RabT'a b.
ADbT ‘Abd al-Rahman*’, who is removed three transmitters from the prophet. The
second variant, preserved by Muslim (d. 261 / 875) goes back via two transmitters
to the same isnad via Rabi*a. Here, the point is again that one may practice ‘az/ or
not, a pregnancy might result anyway if God wills. The sentence has a ma / laysa
...illa...-structure, in which the first half defines something (e.g. a group) as “not”
(e.g. not existing) and then formulates an exception (i//a) from this first part. Often
this construction translates as “only”. Variant a) could be understood as “nothing
exists, but that which exists” (a truism); or “...which already exists” or “...which

37 Abii Yisuf (n.d.), 154.

38 Malik (2003), 3:317f (note the considerable efforts of the editor to disambiguate the
sentence in the footnotes); Muslim (2013), 525 [Kitab al-nikah. Bab hukm al-‘azl].

3 Muslim (2013), p. 525 [Kitab al-nikah. Bab hukm al-Sazl]. The addition of “until the
day of resurrection” possibly echoes the tradition on the nasamas coming out of
Adam’s back, where the phrase ties in with the Qur’anic text.

%0 Died 130s or 142 hijra, 759 CE the latest (Mizz1 (1992), 9:123ff).



The term nasama in hadith 31

will exist”; compared to this phrasing variant b) takes considerable efforts to clar-
ify unambiguously that the nasama is created in time according to God’s will
which he wrote down before time.*!

Until now I have analyzed several examples of hadith material which use the
term nasama and make a statement in connection with the generation of new hu-
man life. It could be shown how in the 9" century CE the latest this hadith material
underwent noticeable changes, which cut the link to the idea of pre-existence of
nasamas which were in this context imagined as bodily entities. Rather the aspect
of the nasama being created in time was emphasized, which moved the meaning
of the term more towards “human being”. As a possible culmination of this pro-
cess nasama was substituted in this material by unambiguous terms such as ‘abd.

4. The hadith by SAbd Allah b. ‘Umar

Against this background I turn now to material related on the aunthority of ‘Abd
Allah b. ‘Umar:

“When God wants to create the nasama, the angel of the uterus (malak al-
arham) — showing up — says: Oh Lord, male or female? So God decrees his
order (fa-yaqdi Allah amrahu). Then he says: Oh Lord, wretched or
blessed? So God decrees his order. Then he writes on his forehead what he
will experience, even the misfortune that reaches him (thumma yaktub
bayna ‘aynayhi ma huwa lag hatta al-nakba yankabuha).” **

Its isnad structure can be gleaned from table 3, the CL is Muhammad b. Muslim
Ibn Shihab al-Zuhri.* After Zuhri, the isnads can be divided into Egyptian (Yiinis
b. Yazid and ‘Uqayl b. Khalid) and Non-Egyptian transmitters (the rest).

4" For similar material with the CL Ibrahim b. Sa’d (d. 183 / 799) (Dhahabi (2001),

8:305ff) see Ibn Majah (n.d.), 1:620 and Darimi (2013), 531. In other variants the root
k-w-n (to exist) is exchanged for kA-r-j (to go out), which surely refers to birth — an
additional means to clarify that the nasama is created in time (see Bukhari (2015), 376
[Kitab al-buyi*. Bab b?® al-raqiq]: “She is not a nasama [for who] God wrote down
that she will go out, except that she is going out.” (laysat nasama kataba Allah an
takhruj illa hiya kharija). See similarly ibid., 1175 [Kitab al-Qadar}).

Darimi (1985), 128. The translation follows van Ess (1975), 25.

After *Abd Allah b. ‘Umar the name of the first transmitter “Abd al-Rahman b. Hunay-
da / Tbn Hubayra varies between the collections which partly express explicit uncer-
tainty about the exact name. See also van Ess (1975), 25f with Fn 77. The five isnads
from Zuhri are in Firyabi (1997), 1:118 [Nos.138, 139]; Ma*mar (1983), 11:123; Ibn
Abi ‘Asim (1980), 1:81 [Nos. 182, 183, 186]; and the six from Yinis in Lalakan
(2003), 4:656; Ajurti (1999), 2:782f; Mawsili (1989), 11:154; Haythami, Magsad,
3:76; ibid, Mawarid, 1:448; Darimi (1985), 128. The isnad via ‘Uqayl is from Abbott
(1967), p. 167 (see below).
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I start my ICMA with the group of non-Egyptian transmitters. Most of them are
preserved in the collection of Ibn Abi SAsim (d. 287 / 900) and one in the collec-
tion ascribed to Ma'mar b. Rashid (d. 153 / 770) which also re-occurs in the col-
lection of Firyabi (d. 301 / 913), who additionally preserves a Syrian isnad.*

Ibn Abi ‘Asim preserves three matns, two with one isnad each and one with a
collective isnad, which has Ma*mar as PCL (see table 3, where it is represented
by the isnad via SAbd al-Razzaq to Ma‘mar).* As to the two single strands (table
3, first two from the left), in several instances the prosographical sources might
raise doubts, e.g. due to providing only little information independent from the
isnads.* In one case (dashed line in table 3) a different transmitter is given be-
tween Zuhri and ‘Abd Allah b. “Umar. This material cannot be included meaning-
fully into the analysis for dating purposes. However, the two matns provide pre-
cious evidence for a very crucial point: the term nasama obviously posed prob-
lems for the transmitters and they had no over-arching pattern for replacing it.
One matn exchanges it for the term nafs and the other drops it entirely.*’ Similarly,
in the Syrian transmission via al-Awza't (d. 157 / 774) (sec table 3, center) nasama
is exchanged for nugfa.®®

As to PCL Ma'mar, material survives in three collections: Ibn AbI ‘Asim’s (d.
287/ 900), Ma‘mar’s (d. 153 / 770) and Firyab1’s (d. 301 / 913). The matns in the
first two collections are identical whereas Firydbi has a variant. For dating pur-
poses, the following has to be kept in mind: strictly speaking Ma‘mar’s collection
is material dictated by Ma‘mar’s student ‘Abd al-Razzaq al-San'ani (d. 211 / 827)
to one of his students. Generally, I comply with the assumption that the material
from Ma'mar’s collection very probably reflects Ma‘mar’s teaching compara-
tively closely. However, 1 think that a comparison between the exact wording of
the material as preserved in his collection and the material in Firyabi’s can only

#  Firyabi (1997), 1:117f [Nos. 137 (Syrian); 138]; Ma‘mar (1983), 11:123; Ibn Abi
‘Asim (1980), 1:81 [Nos. 182-186]. Nos. 183-5 are a collective isnad, represented in
table 3 through No. 185, which seems the most reliable to me. No. 184 (Ibn Abi “‘Umar
(d. 243) — Ma‘mar (d. 153) and ‘Amra b. Dinar (d. 126) — al-Zuhri (d. 124)), seems
questionable. (Dhahabi (2001), 12: 96f also does not mention transmission neither
from Ma‘mar nor ‘Amri to Ibn Abi *Umar), and in No. 183 Ibn Kasib (d.?7) — ‘Ubayd
Allah b. Mufadh (d. 237) — Ma‘mar (d. 153), the time span between the latter two is
remarkably long. See also the critical discussion about Ibn Kasib in Dhahabi1 (2001),
11:158ff.

The isnad only has Salama. The identification as Salama b. Shabib is my guess.

* See Ibn Hibban (1973-1983), 7:175 (for “Umar b. Sa‘id b. Sharih) 8:102 and Ibn Hajar
(1999), 138 (on Abi Mas‘iid al-Jahdari), Dhahabi (2001), 7:304 (on Salih b. Abd I-
Akhdar) and 8:477f (on Mu‘tamar b. Sulayman, providing long lists of names of his
teachers and students and suspiciously lacking the ones in the isnad analyzed here).
Ibn Abi SAsim (1980), 1:81f [Nos. 182 (dropping nasama), 186 (exchanging for
nafs)].

“ Firyabi (1997), 1:117.

45

47



34 T. Eich

provide reliable results for the time-frame between the generation of *‘Abd al-
Razzaq and Firyabi rather than Abd al-Razzaq’s teacher and Firyabi, i.e. between
827 and 913, and not 770 and 913.

Now, the two earlier versions (Ma‘mar, Ibn Abi ‘Asim) read: “When God cre-
ates the nasama (...)” (idha khalaga Allah al-nasama). The latest version of the
three (Firyabi) reiterates that this takes place in the uterus: “When God creates the
nasama in _the uterus” (idha khalaga Allah al-nasama fi l-rahim).*® One could
argue that the point should not be overstated since the hadith continues “the angel
of the uteruses says” (gala malak al-arham). But 1 would argue the other way
round that this addition to the hadith is an indication that the reference to the malak
al-arham was not considered to suffice here. This change has to be dated after
Abd al-Razzaq (d. 211/ 827), i.e. in the 9" century CE.

Now I turn to the material transmitted in Egypt. There, ‘Ugayl b. Khalid can
be found in one isnad preserved by Firyabi and in a papyrus edited by Nabia Ab-
bott which contains hadiths transmitted from “Uqayl to his pupil al-Layth b. Sa’d
and written down by one of the latter’s students before 231 / 845.5° This latter
isnad is represented with a dotted line.’! Firyabi’s is highly suspicious (witness
the extensive gaps between the death dates of several transmitters). However, due
to the isnad in the papyrus the link ‘Uqayl b. Khalid — al-Zuhri can be confirmed
as an early transmission line.’? Firyabi preserved an additional isnad through
Yinis b. Yazid. Ajurri included this transmission line and did not the more suspi-
cious one. This scenario is difficult to interpret, but it cannot be ruled out that
Firyabi transferred the matn to a different isnad, which he considered to be better.
This possible transfer might also raise doubts whether a similar process took place
for the hadith preserved by Lalaka™, since it shares the PCL Abu Salih and also
goes to al-Layth.® This transfer from Layth — SUqay! to the isnad-segment Layth
— Ynis implies a considerable reduction of the time-span to be covered between
the two transmitters, roughly 30 lunar years in the first constellation versus 15 in
the second. This is something isnads usually try to avoid and as such is notewor-
thy. The isnad from Jarir Ibn Hazim to Yunis also shows this pattern (approx. 10

4 Ma®mar (1983), 11:123; Tbn Abi ‘Asim (1980), 1:81; Firyabi (1997), 1:118.

0 For the identity of that student see the discussion in Abbott (1967), 172f who prefers
Yahya b. ‘Abd Allah b. Bukayr (d. 231 / 845) but also discusses Abii Salih (d. 223 /
838) as another possible candidate.

The papyrus contains two isndds with different transmitters above Zuhri: Abii Bakr b.
SAbd al-Rahman b. Hunayda and Ab@i Bakr b. ‘Abd al-Rahman b. al-Harith b. Hisham,
the latter going directly to the prophet. (Abbott 1967, 167; compare van Ess (1975),
25f with Fn 77).

52 Compare Mizzi (1992), 26:115-117 for a critique of Muhammad b. $Aziz al-Ayli’s
transmission from Salama b. Rawah al-Aylt.

Tahawi (1994), 8:81 also preserves an isnad going to ‘Ugayl b. Khalid — ZuhrT refer-
encing the nasama but the matn differs so much that it cannot be included in the anal-
ysis here.
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years covered)* and against the background of the mentioned other cases of a
possible matn-transfer in this bundle it might be speculated whether a similar pro-
cess might have occurred here as well.*

What all these isnads have in common is that they bypass Ibn Wahb and it is
perceivable that this is exactly what they were aiming at (i.e. a “dive” in the ter-
minology of Juynboll)*®. As I will show shortly, this patter of isndds through Ibn
Wahb and isnads bypassing him largely coincides with differences in the matns.
One could thus speculate that the latter group would be later variants put into
circulation against the Ibn Wahb-variant. However, the isnad contained in the pa-
pyrus (which is the earliest definite surviving source) is part of this latter group
and we therefore have to assume the other way round that this group reflects an
earlier layer, pre-dating Ibn Wahb.

To sum up so far, the material within the Egyptian transmission process can
be divided into the following groups (I use the collectors as labels for reference,
see table 3 from right to left):

a) Material explicitly ascribed to the transmission of ‘Uqayl b. Khalid
(Firyabt and papyrus).
b) Material where this ascription was possibly moved from ‘Uqayl to Yunis
(Firyabi, Ajurri, Lalaka®, Haythami with the isnad via Jarir).
¢) Material where the ascription to Yinis is very likely reliable (CL Ibn
Wahb).
Among these sources the papyrus edited by Abbott is the earliest and can safely
be dated to the first third of the third century hijra (i.e. before 845 CE), the rest of
the material representing collecting efforts at least fifty to seventy years after-
wards (Darimi, Firyabi) or considerably later. This overall picture has implica-
tions for the dating of the matn — though later redaction processes can never be
ruled out as alternative explanations of observed phenomena, of course.

The final phrase from the martn “Then he writes on his forehead...” can only
be found in the Egyptian transmissions, either ascribed through *Uqayl or Yiinis
to al-Zuhri. It is lacking in the other material going back to al-Zuhri. 1 therefore
conclude that this final phrase is Egyptian, cannot be ascribed to al-ZuhiT and has
to be dated not only in the lifetime of Yiinis (before ca. 776 CE) but in the lifetime
of “Uqayl b. Khalid, i.e. ca. 760 CE. However, it is difficult to assess the implica-
tions of the addition. It could be that it intended to signal that the writing takes
place in time, during each pregnancy when the unborn has acquired human bodily
shape. On the other hand, the Adam-tradition analyzed aboved imagined the pre-
existent nasamas to have such shape as well and the reference to the nasama’s

54
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Dhahabi (2001), 6:300 (death dates for Ytinis: 152, 159, and 160), 7:101 (Jarir, d. 170).
Dhahabi (2001), 7:101 preserves the memory that Jarir transmitted from al-Layth b.
Sa‘d “a long copy” (nuskha tawila).

% See Pavlovitch (2016), 24.
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forehead (bayna ‘aynayhi) might thus echo the same expression in the Adam-tra-
dition.”’

One can also notice a slight change in the opening formula of the Egyptian
material. The earlier versions all read idha khalaqa Allgh nasamar™. This could
either mean “when God creates a nasama” or ““...created a nasama”. Against the
background of my previous analysis such an interpretation is possible. It could be
objected, that grammatically speaking the use of perfect tense owes to the Arabic
grammatical rules for conditional clauses, which always consist of two verbal
clauses both in perfect tense but according to context have to be understood either
as perfect or imperfect tense. Here, the angel asks two questions (male / female,
wretched / blessed) and the second question is introduced with yagii/, i.e. imper-
fect tense, which would then indicate that the whole plot has to be read as taking
place in time and not before it. Therefore, idha khalaqa Allah would have to mean
“when God creates” and not “created”’. However, it has to be noted that a group
of the hadith material shows traces of a redaction process for the passages follow-
ing the initial conditional clause: the repeated insertion of an additional “he said”
(gala) which refers back to the transmitter and disrupts the flow of the matr’s
narrative (for example, “He [the transmitter] said: Then he [the angel] says” (gdla
thumma yaqil)).%® This peculiarity only shows up in the Egyptian material of the
groups a and b*, i.e. the earliest transmission layer, and it shows clear traces of a
redaction process for the passages following the initial conditional clause. There-
fore, to base such a possible objection on grammatical logic derived from those
follow-up passages rests on very shaky ground.

Now, in one strand especially from the link Ibn Wahb (d. 197/ 813) — Yunis
b. Yazid (d. ca. 160 / 776)*° we find “If God wants to create a nasama...” (idha
arada Allah an yakhlug nasama).5' This particular phrasing idha arada Allah is

57 See also Abi ‘Awiana (1998), 1:119f who compares two transmission lines describing

a vision of Muhammad in the heavens: He sees Adam plus a group of people “to the
right”, who will enter paradise, and a group “to the left”, who will enter the fire. Ac-
cording to Abli ‘Awana the major difference between the two transmissions was that
the second omitted the word nasama. This second isnad contains the segment from
Muhammad al-Ayli to Ibn Shihab which supports the impression that in this line the
term was considered as somehow problematic, at least when linked to predestination
and Adam. However, this material does not allow for a dating when this occurred ex-
actly.

8 Ajurri (1999), 2:782; Lalaka® (2003), 4:656. See also Haythami, Magsad, 3:76 and
Firyabi (1997), 118 for variations of these traces.

9 Unfortunately, the papyrus in Abbott (1967), plate 11 is destroyed in the specific short
passage under discussion here.

¢ Dhahab1 (2001), 6:298ff.

61 The matn of the isnad Jarir — Yiinis also has this formula. This material is difficult to
assess. As mentioned above, here the isnad might possibly have been moved from
sUqayl to Yiinis which might point to an even earlier dating. But then one would have
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not random in the hadith material on the angel and the unborn, where it particu-
larly shows up in the hadith from Anas b. Malik (all variants, see below).%? It can
also be found in the above-mentioned hadith from Malik b. Huwayrath, where the
opening phrase is identical (“When God wants to create the nasama...”). In my
eyes, what the occurences in the hadiths from Anas b. Malik and from Malik b.
Huwayrath have in common is that they unambiguously speak about an act of God
in time at the beginning of or during each pregnancy. I therefore assume that the
change in the phrasing of the opening formula *Abd Allah b. “Umar-hadith in the
link Ibn Wahb — Yiinis b. Yazid had the same tendency.®® Also, I suggest —
though more tentatively® — that this probable act of disambiguation can be dated
to the lifetime of Ibn Wahb.

To sum up so far: The non-Egyptian transmission preserves clear indications
that the term nasama was perceived as problematic and documents attempts to
replace it. Further, for the material which kept nasama it was considered neces-
sary during the 9% century to add fi [-rahim and make unambiguously clear that
the nasama is in the uterus. The Egyptian transmission preserves the earliest dat-
able material. Only there is the final phrase “Then he writes on his forehead...”
attested though its implications cannot be established in definite manner. Further,
in this transmission line the earlier formulation idha khalaga Allah was eventually
considered as ambiguous and therefore was rephrased during the lifetime of Tbn
Wabhb, i.c. before 813. All the material analyzed here taken together indicates that
possibly starting in the late 8" century and definitely during the 9" century the
understanding of the term nasama in the analyzed hadith material underwent a
noticeable development in order to disambiguate it and to indicate that the hadith
describes an event in the uterus — and thus by implication something happening
in time.

to explain why the formula is missing in the other material through ‘Uqayl (including
the papyrus). On the other hand, the material comes from a very late source (Haythami
(d. 807)) and Haythami also knew the version from Ibn Wahb, so an interpolation of
the (slightly changed) formula at a later date can very easily be imagined.

Beyond this, it occurs only in the hadith from Hudhayfa b. Asid via Rabt'a b. Kulthtim
(Muslim (2013), 991; Bazzar (1988-2009), 4:280; Tabarani (1994), 3:176, probably
influenced by the Anas-material, see below) plus one single strand (Tabarani (1994),
3:177), and a variant of the hadith from Ibn Mas‘iid via his grandson Mas*idi (Firyabi
(1997), 111; Tabarani (1994), 9:267) plus one single strand (Ibn Hanbal (2001), 6:13).
A mutual influence is very likely between the hadiths from ‘Abd Allah b. “‘Umar via
Ibn Wahb and from Malik b. Huwayrath, sharing the identical opening formula. But it
seems impossible to me to identify in definite matter in which direction this process of

influencing took place (if a model of directionality makes sense here at all).
See footnote 61.

62

63



38 T. Eich

5. The hadith by Anas b. Malik
Now I analyze a hadith related on the authority of Anas b. Malik which also treats
an angel’s visit in connection with predestination:

“God has assigned an angel for the uterus. And he says: Oh Lord! Semen

(nutfa), oh Lord, blood-clot (‘alaga), oh Lord, lump of flesh (mudgha). And if

God wants to decree a creation (vaqdri khalgan) the angel says: Oh Lord! Male

or female? Wretched or blessed? And what is his sustenance? And what is his

time of death? So he writes likewise in the belly of his mother.”®
This hadith is attested with 10 collectors with 11 different isndds (see table 4).%
All but one isnad have Hammad b. Zayd (d. 795) as CL.%7 The hadith is clearly
structured in two parts, part two starting with the conditional interjection “if God
wants to decree its creation” (idha arada Allah an yaqdiya khalga-ha). This ma-
terial generally shares the following characteristics: God has assigned an angel in
/ for (fi / bi) the uterus; reference to the quranic tripartite formula nutfa-‘alaga-
mudgha is made;®® the angel is asking questions about the following items: shaqi/
sa‘id, dhakar / untha, rizq, ajal;®® and it ends with the sentence “so he writes in
the belly of his mother” (fa-yakiub fi batn ummihi).” The CL Hammad b. Zayd
(d. 179 / 795) transmitted in Basra. Most of the students in the isnads where
Bagran as well and died at a time which makes it possible that they could have
heard the tradition from Hammad. The biographical entries in their totality are
specific enough to infer that they mostly did not only rely on the isnads.”! Against
the background of this structure of isnad and matn 1 date the earliest version of
the tradition with certainty to the lifetime of Hammad, i.e. before 795.

% Muslim (2013), 991.

% Bukhar (2015), 71, 584, 1174; Muslim (2013), 992; Ibn Abi ‘Asim (1980), 1:82 [No.

1871]; Ibn Asakir (2000), 1:458; Ibn Hanbal (2001), 19:201, 482; Tayalist (1999),

3:548; Ibn Mandah (2002), 246; Bayhaqi (1993), 1:351, (1981/2), 1:172, (2000), 1:151

(counted as one isnad); Firyabi (1997), 1:122f [Nos. 144, 145]; Ajurrt (1999), 2:783

(isnad following Firyabi No. 144 and not counted as independent).

Many have only Hammad, but early sources (Ibn Hanbal, TayalisT) are unambiguous.

% See Q 22:5, 23:12-14. Only Ibn Asakir 1:558 lacks the nutfa. Bukhari (2015), 71 has
this hadith in the book on menstruation in the chapter about the exegesis of Q 22:5
mukhallaga wa ghayr mukhallaga. This link to the exegesis of (ghayr) mukhallaga is
further substantiated by the probably earliest variant preserved by Tayalisi ((1999),
3:548), which has “...wants to complete (yatimm) its creation”. The exegesis of (ghayr)
mukhallaga partly equated the terminology with “complete and incomplete” (tamm
wa-ghayr-tamm). See Mugqatil (1980-89), 3:115 and Tabari (1957), 9:110f.

0 Exceptions are Tayalisi (see below) and Ibn Abi ‘Asim (1980), 1:82 (no dhakar/untha).

" The only exception is Tbn AbiAsim (1980), 1:82 with “and he writes what he says”.

"' Dhahabi (2001), 9:176ff (Yahya b. Sa®id Qattan), 379ff (Aba Dawiid), 473ff (Yinis b.
Muhammad), 523ff (Yahya b. Adam), 10:266ff (Abli Nu‘man), 331{f (Sulayman b.
Harb), 591ff (Musaddad), 677f (Aba Rabt® Zahrani), 661 (Muqaddami), 11:112f (Aba
Kamil al-JahdarT), 477f (Ishaq b. Abt Israfl).

67



39

¥ a1qvl

The term nasama in hadith

Ll Rk

. {992 ) 089 .
wibng) (p(T P} ey bt L R Evd
prbrgy 7 (0eT P Ry 8 Yyt
K7 e DV

L8z e
sy, 1y wef yovgdeqy
¥
]
t
4
]
]
1
1
i
i
1
1]
1]
1
]
¥
]
1
]
1
{esp

ARy

P} beypivg

oy
qRERITY G YRV PAugn,
g
LS 161D PART '] PRy
LR TR )
LUSERE 00
sy ppdhg orp) | | ween e | | B MMMMW
raEg (g P Kot PNgled peuamgniy el Y g GeR s 90T
g} 'q BENATRS PeRS g péiE L RS 4O PSS BYY T} OEH g PR
(v ) _— R IGET DY 9 e
Il e THA 5 G dempveareguey | | medunngy
SR, "G PRI,
W TR Q.
prusandniy 85085 Govp) rymbey
U PAY, 1
09T P} penfy
{56t P
MRy kgt
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Firyabt preserves a different version with an isnad branching out before
Hammad b. Zayd,” sharing several features with the other material ascribed to
Anas b. Malik, especially the passage after the formula “if God wants to create”
where the angel asks the identical set of questions in the identical order. However,
there are also significant differences: the opening formula “God has assigned an
angel...” is lacking; the reference to the unborn is not made through the tripartite
quranic formula but only through nutfa; it gives the number 40, which the
Hammad-version does not; and the wording of the final clause differs. Because of
these differences in the matn plus the fact that this is a single strand isnad, the
material cannot be included meaningfully into the analysis.

The material via Hammad b. Zayd shows two signs of redaction history. First,
after the structural marker of the conditional interjection several transmissions
have an additional qdla / yaqiilu: “he said: the angel [then] says...”.” The first
gala is unnecessary and probably refers back to the CL Hammad b. Zayd, thus
disrupting the narrative flow of the hadith. This can be taken as an indication that
the linking together of the two specific phrasings of the two parts of the hadith
took place during the lifetime of Hammad b. Zayd (d. 795). Eventually, the dou-
bling of gala was removed in the redaction history of the other variants.

Second, the probably earliest variant of the hadith preserved by Abi Dawad
al-Tayalist (d. 203) from Basra strongly suggests that the material originally only
included the predetermination of shaqi/ sa‘id and dhakar / unthd, and not the two
other clements rizq (sustenance) and gjal (time of death) as in all the other vari-
ants.”™

6. A possible relation between the two hadiths
Let us now look at the hadiths on the authority of “Abd Allah b. ‘Umar and Anas
b. Malik together (later additions in the transmission process are marked by square
brackets; major points which I will address shortly are bold face):
When God creates / created [wants to create] the nasama, the angel of the
uteruses — showing up — says / said: Oh Lord, male or female? So God de-
crees his order. Then he says: Oh Lord, wretched or blessed? So God decrees
his order. [Then he writes on his forechead what he will experience, even the
misfortune that reaches him.]

2 Firyabi (1997), 1:123.

" Firyabi (1997), 1:122 [No.144]; Ajurri (1999), 2:783; Muslim (2013), 992; Ibn Hanbal
(2001), 19:482.

Abii Dawid supposedly took his variant directly from Hammad b. Zayd, whereas all
the others have at least one transmitter in between. This suggests that Abli Dawud’s
version can be considered earlier than the others. This view is supported by the fact
that Ibn Mandah (2002), 246 preserves a later variant from the same transmission line
through TayalisT (see table 4), which shows considerable differences to the earlier ver-
sion and brings the matn in line with the rest of the material.
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God has assigned an angel for the uterus. And he says: Oh Lord! Semen

(nutfa), oh Lord, blood-clot (‘alaga), oh Lord, lump of flesh (mudgha). And if

God wants to complete its creation [decree a creation] says the angel: Oh

Lord! Male or female? Wretched or blessed? [And what is his sustenance?

And what is his time of death?] So he writes likewise in the belly of his mother.

I propose that the two hadiths represent different stages or lines of a redaction
process of earlier extra-quranic material. This material is reflected more closely
in the hadith from ‘Abd Allah b. ‘Umar than in the hadith from Anas b. Malik:
nasama is not a quranic term whereas the tripartite formula nutfa-‘alaga-mudgha
is. It is reasonable to assume that the material using extra-quranic terminology is
earlier than the material clearly referring to the Qur?an. This proposal of a possible
relation of the two hadiths rests on the following observations:

1) The earliest versions of both hadiths referred exclusively to male / female

& wretched / blessed, in the identical order.
2) Both hadiths give the angel a specifying signifier.
3) Both do not mention any number to specify when the event takes place
during pregnancy.
None of these three points alone would suffice to suggest that the two hadiths
represent different manifestations of redaction processes of the same earlier ma-
terial, but taken together I find them hardly coincidental.

Ad 1): To the best of my knowledge, the hadith material in the sunni” collec-
tions (canonical as well as non-canonical) showing the combination of “the un-
born”, “angel”, and “pre-destination” is covered exhaustively by the hadiths from
‘Abd Allah b. Masfiid, Hudhayfa b. Asid,’® Jabir, SA%sha,”” Anas b. Malik, and
fAbd Allah b. ‘{Umar. All of them in most of their variants contain the reference
to male / female & wretched / blessed, but only in the hadith from SAbd Alizh b.
‘Umar and Anas b. Malik can this clearly be shown to be the historically earliest
kernel of the surviving material which — in the case of the Anas b. Malik-tradition
— was expanded upon in a second step.

Ad 2): Only the Anas b. Malik and SAbd Allah b. SUmar-traditions systemati-
cally specify the angel, either as “an angel assigned for the uterus” or “the angel

> The shi' material generally represents later, much more elaborate versions of this ma-

terial (see Kulayni [1959], VI: 12-16).

There are more than a hundred variants of these two hadiths which I will address in a
future publication. See on them van Ess (1975), 1-32 and Cook (1981), 107-116.
Jabir in Tahawi (1994), 7:94f, Firyabi (1997), 1:121, and Ibn Hanbal (2001), 23:414;
$A’isha in TahawT (1994), 9:488, Ajurri (1999), 2:787, and Lalaka’1 (2003), 4:657. This
material is preserved in respectively three works only and each has only one common
link (Khasif and Abil Amir al-*Aqdt), which rules it out for isndd-cum-matn-analysis.
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of the uteruses”. All the other material just refers to “the or an angel” (/al-] ma-
lak).™ 1t could be stated that it is obvious that the whole plot takes place in the
uterus and therefore the other material simply does not give an extra specification
of the angel for this reason. However, for a formal analysis of the hadith material
the fact that the Anas- and YAbd Allah-material do specify the angel still remains
noteworthy and puts them semantically closer to each other than to the other ma-
terial because they both need to be seen as contributing to or being part of a similar
discussion: the question where / when pre-destination occurs. This is the clearest
in the Anas b. Malik-tradition which starts with “God has assigned an angel for
the uterus...”. Here, the highlighted topic of the hadith is specifically the identi-
fication of the angel. The concluding sentence ““...so he writes this in the belly of
his mother” (fa-yaktub [ka-]dhalika fi batn ummihi) reiterates that the plot of the
story is the uterus and as such cannot be found in the other material.”

Ad 3): Only the Anas b. Malik and ‘Abd Allah b. ‘Umar-traditions do not men-
tion a number specifying when the angel comes — again in noteworthy contrast to
all the other traditions. Of course, the findings of modern studies of memorization
show that numbers are among the items to be easily forgotten.®’ This might have
been the case here. But I find this unlikely for two reasons. First, a number occurs
nowhere in the transmissions of the Anas- and ‘Abd Alldh-material. Is it really
perceivable that a/l these transmitters forgot the same item? Second, the process
of forgetting can refer to two different things: forgetting the exact number and
forgetting that there had been a number at all. A case showing ambiguity or un-
certainty concerning the exact number can easily be identified in variants of the
traditions from Hudhayfa b. Asid.®' However, these cases show that the transmit-
ters did not forget that there had been a number in the first place. I would thus
conclude that if'a number would have been in earlier layers of the transmission of

78 There are a few exceptions to this. One variant of the Jabir-hadith in Tahawi is an

example (see references above), which is referring to the assigned angel. No other var-

iant has this version. The version from Firyabi even has a PCL after Khagif with this

variant. I therefore assume the hadith in Tahawi to be a case of misattributed isnad or
of a contamination with the Anas b. Malik-tradition. Similarly, the only cases of the

Hudhayfa b. Asid-material using malak muwakkal occur in the CL Rabt®a b. Kulthim

after whom the transmitters are basran (Muslim (2015), 991; Tabarani (1994), 3:176).

This is very likely a contamination with the basran transmission of the Anas b. Malik-

hadith, which is using this formula indiscriminately.

The Ibn Mas‘ad- and Hudhayfa-material also take a position on these issues, but they

do so only in passing or implicitly, which suggests that the focus of the discussion they

are referring to is a different one.

8 Delnero (2012), 193, 195.

8 For example Ibn AbT ‘Asim (1980), 1:80: “...after the nutfa has established itself in
the uterus 40 — or he said 45 ...”. The CL of this material is Sufyan b. ‘Uyayina and
Ibn Hanbal (2001), 25:64 preserves: “(...) 40 nights — and once Sufyan said: or 45
nights ...”.
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the Anas- and ‘Abd Allah-material, there should be at least some miniscule traces
of it. Therefore, I conclude it not to be a coincidence that the Anas- and ‘Abd
Allah-traditions do not contain any reference to numbers in contrast to all the other
material.

In my eyes these three observations taken together justify to view the two
hadiths as developing further the same sort of source material and are in this sense
more linked to each other than to other hadith material describing predestination
in connection with an angel’s visit to the unborn. This source material is more
closely reflected in the hadith from ‘Abd Allah b. ‘Umar than in the hadith from
Anas b. Malik. In that sense I find it likely that the hadith from Anas b. Malik
substituted the non-quranic term nasama with the quranic tripartite nutfa-‘alaga-
mudgha.’? As noted above, some transmissions of the Anas b. Malik-hadith pre-
serve indications that the specific phrasings of the hadith’s two parts might have
been put together in the lifetime of Hammad b. Zayd, i.e. before 795. Beyond this
one can only speculate about earlier layers of the hadith and what their specific
phrasing might have been. However, against the background of all that has been
said above, I consider it more than just a possibility that the redaction process
contained an exchange of the term nasama for the quranic tripartite formula. This
process would not only have brought the tradition much closer to quranic termi-
nology but would also have had the effect to strengthen the major point that the
hadtth is actually making: that it refers to an event relating to the unborn in the
uterus and that therefore the plot takes place in time and not before it.
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