Vartan ARTINIAN

THE ARMENIAN CONSTITUTIONAL
SYSTEM

IN THE
OTTOMAN EMPIRE
1839-1863

A Study of its
Historical
Development

Istanbul







THE ARMENIAN CONSTITUTIONAL SYSTEM







Vartan ARTINIAN

THE ARMENIAN CONSTITUTIONAL
SYSTEM

IN THE

OTTOMAN EMPIRE

1839-1863

A Study of its
Historical
Development

Istanbul




J -
ll. W <
\“& ¥
\(ﬂ' y / -
.'3. M \ y
\\\‘_ H ‘k‘:ﬂ«j_/,

Printed in Turkey




it et S——— T S T L+ T, e B A T et g s
et s i = o e e S = e g D W 8 - ey e P T e | e e - o ot 2 e
- B e e s e o r s P = e e N T - -

TABLE OF CONTENTS

INTRODUCGCTION...o...oiiiviis cinisisosssosasssssesssmnmoensamenanosiiss IX
PRI A B . o i ks teresssosissaparsatnsanssechnsssesnvoaons 1
. THE OTTOMAN ARMENIAN COMMUNITY  ........... 8

Geographical Dispersion - The Numbers, Occupations, and
Status of Ottoman Armenians - The Tradition of Communal
Organization.

[I. THE ROLE OF THE ARMENIAN LAITY BEFORE 1839 .. 19
Notables Affiliated with Ottoman Ruling Institution -
The Esnafs

M THE MISSIONARY:-ACTIVITIED i coneiisisvaisassnnnnnnnrsnne 31
The Latin Missions - The Protestant Missions

V.. - THE IMPACT OF TANZIMAT ...:iisiosesinsnennsnossssvarvrnres 45
Ottoman Decline and Reform to 1839 - The Hatt-i Serif of
Giilhane - The Limitations of the Patriarch's Temporal and
Spiritual Powers - The Limitations of Amiras’ Powers

V. THE LIBERAL LAITY AS AGENT OF SOCIAL AND
ADMINISTRATIVE CHANGE ......cccoceviiiiiiiiiinnnnnceenneenes 59
The Young Armenians and Their Ideology - The Implementa-
tion of the Young Armenian Ideology

VI. THE ARMENIAN NATIONAL CONSTITUTION. ............ i
The Hatt-i Hiimayun - Framing the Constitution

VII. THE MAJOR PROVISIONS OF THE CONSTITUTION .. 93
CONCLEUSION oo i asstssvsiassbnsasnsrssessassasanasssrnseh) 107

BIBLIOGRAPHY ...coivrsosaccescscssssssssrsrssnsonrsnsnsnsnsosasavos - 109







R ————— e S AT | e e e . h St =
] T T R

INTRODUCTION

The following study was originally presented as a doctoral
dissertation in history at Brandeis University in 1970. In the ensuing 18
years neither it nor any article based upon it has appeared in print.

As the reader will certainly agree, it makes a most valuable
contribution to our understanding of the complex question of Turco-
Armenian relations in the closing decades of the Otioman Empire.
Therefore, we have decided to undertake this publication.

The Editor
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PREFACE

The aim of this work is to analyze the constitutional evolution of
the Ottoman Armenian community whose beginning goes back as far as
the middle of the eighteenth century. It is hoped that a study of this
evolution may contribute to a better understanding of the Ottoman
empire.

The discussion in the present study is focused on the question of
the relationship between the conservative aristocracy and the liberal
middle-class of the Armenian community in Istanbul. A concentrated
attempt is made to examinc the inner life of the Armenian community,
particularly the process of secularization as it affected many aspects of
Armenian society. The focal period is the first two decades of the
Tanzimat which led up to the promulgation of the Armenian National
Constitution in 1860.

A note concerning the sources utilized in the present work 1s
necessary. It is often stated that the scholar is at the mercy of his
materials. This holds especially true for the study of the Armenian
constitutional evolution, on which there is paucity of accurate
information. For example, there is little data available on the decision-
making process at the Armenian patriarchate of Constantinople. In these
circumstances, it has been nccessary to rely on extensive reading of
newspapers, magazines, and ycarbooks. Throughout the work there will
be heavy reliance on Armenian language materials published in and
outside Istanbul.
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CHAPTER 1

THE OTTOMAN ARMENIAN COMMUNITY

Geographical Dispersion

Perhaps as early as the second half of the eight century B.C. the
Armenians settled in the region of Mount Ararat on the territories which
formed part of the ancient kingdom of Urartu. This mountainous
country, which dominates the valley of the Euphrates and provides easy
access into Asia Minor, was to be a battleground throughout the course
of her history, and her inhabitants were compelled to emigrate from their
native land to neighboring countries. As a result, several Armenian
colonies were founded abroad.

Armenian associations with Asia Minor, in accordance with
documentary evidence, date back to the earliest Christian centuries. By
virtue of the treaty of 387 A.D. between Persia and the Byzantine
empire, Armenia was divided into two vassal states. The western region
fell to the East Roman empire, and the remaining part was alloted to
Persia. Oppressive measures taken by the Persian kings in the eastern
sector provoked an exodus of the Armenian people. Some of those
despoiled of their possessions sought refuge in the Syrian region west
of the Euphrates. Others, attracted by the greater opportunities that the
Byzantine empire had to offer, went to Constantinople.! During the Arab

I Handes Amsoreay, 1907, pp, 225-226 ; Babgen Kiwlesérean, "K. Polsoy Hay Galut'in
Cagumé ev Hnagoyn Ekelec'in," Endarjak Tarec'oyc’, 1926, p. 291.




4 The Armenian Constitutional System in the Ottoman Empire

domination of Armenia, which lasted until the middle of the ninth
century, large numbers of Armenians, mostly from the province of
Taron, once again emigrated to Constantinople and other Byzantine
territories.?

The devastation of Armenia by the Seljuks in the eleventh century
caused a new phase of Armenian wholesale emigrations this time, in the
direction of the Taurus Mountains and the Cilician plain. Having lost
their native land, Armenians were soon to establish a new home on the
shores of the Mediterrancan, and to found a kingdom which flourished
for over two centuries. The Armenian Kingdom of Cilicia never
enjoyed, however, any long period of peace. Finally, when Cilicia fell
under the heavy blows of the Mamluks in 1375, "tens of thousands of
her inhabitants emigrated to Cyprus, Rhodes, Crete, Smyrna, and other
parts of the Byzantine empire."”

With the capture of Constantinople on May 29, 1453 by Mchmet
I1, the Ottomans fell heir to the Byzantine empire. To the Greek
population the fall of the capital marked the beginning of large scale
emigrations to the west. So many Greck merchants, businessmen, and
intellectuals had left the capital that "Constantinople was, in 1453 a half-
populated city."4 In order to rebuild and repopulate the new capital, the
Conqueror attempted to replace the departed Greeks by Armenian and
Jewish merchants and tradesmen from the other regions of the empire.
Many skilled Armenians were forcibly brought to Istanbul from Akn,
Cilicia, Arapkir, Bursa, and Amasya.’ The Conqueror's policy of
compulsory immigration continucd during the reign of his successors.
As a result, many Armenians were imported to the capital from

2K, Fnik'lean, "Hayazginer i Biwzandion," Hayastani Goc'nak 1935, p. 582 ; Arsak
Alpoyacean, Patmut'iwn Hay Galt’akanut’ean (1941), 1, p. 233.

3Bonaventure F. Slaars, Etude sur Symrne (1868), p. 135 ; Biwzandion, # 2301, 2326 ;
Arewelk’, #4558.

4 Arsak Alpoyacean, "Azgayin Sahmanadrut'iwné, ir Cagumé ew Kirarut'iwné," Endarjak
Orac'oyc’ Azgayin Hiwandanoc'i, 1910, p. 88..

S Eremia Celepi, Stampolay Patmut’iwn (1913), 1, p. 210 ; Hayk Perperean, Niwt'er K.
Polsoy Hayoc' Patmut'ean Hamar (1965), pp. 52-53.
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Theodocia (1493), Tavriz (1514), Naxijewan (1577), and other areas.b
During the early part of the seventeenth century large numbers of
Armenians fled the persecutions of Shah Abbas of Persia and settled in
Ottoman territories. To Smyrna alone *'over one thousand families came
in 1607."7 Morcover, skilled Armenians, especially merchants from
New Julfah, emigrated to Istanbul, Smyrna, and other Ottoman cities to
seek fortune and comfort. Thus, by the first quarter of the nineteenth
century, Armenians could be found almost in every part of the Ottoman
empire. The great majority of the Armenians, however, lived 1n the
eyalets® of Erzurum, Bayezid, Kars, Cildir, Van, Diyarbekir, Adana,
and Maras. The last two regions included the great majority of Cilician
Armenians.? Although most of the major Ottoman cities contained
important Armenian communities, the great bulk of the Armenian urban
population was concentrated in Bitlis, Sivas, Van, Erzurum, Harput,
Tokat, Amasya, Malatya, Diyarbekir, Arapkir, Bayezid, Khnus, Adana,
Hajin, Marag, Kayseri, Bursa, Smyrna and Istanbul.l0

The Numbers, Occupations, and Status of Ottoman Armenians

Wwith regard to the population statistics for the Ottoman
Armenians, estimates vary. According to a census of 1478 Istanbul had
a total population of 120,000, who lived in 16,026 homes, including
0.486 Muslim families, 3,743 Greek families, 1647 Jewish homes, and
817 Armenian families.!2 By the middle of the seventeenth century the
Armenians of the Ottoman capital were estimated by the secretary of the
French Embassy in Istanbul at 8,000 native families and 50,000

6. Incicean, Asx rhagrut’iwn C'oric’Masanc'Asxarhi (1806), V, pp. 115-116.
Ty akob V. K'osean, Hayk' i Smiwrnia (1899), I, p. 31.

8 These provincial administrative units were also known as pagalik.
9]ncicc:—m, Asxarhagrut'iwn, 1, pp. 50, 282.

1011)5(!., pp. 66-95.

“l’crpcrcun, Niwt'er Polsoy Hamar, p. 53.

121pid., pp. 52-53.
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immigrant Armenians.13 By the fourth quarter of the eighteenth century
the total population of Istanbul was about 1,000,000 in which the
Greeks and the Armenians together constituted a majority.14 In the
nineteenth century the estimates hardly agree with one another. Ubicini
places the Armenian population of Istanbul in 1840 at 222,000,!5 while
an Armenian source indicates that "at no time in the nineteenth century
the number of Armenian Constantinopolites exceeded 150,000."16
Marcel Leart estimates the Armenians of the capital in 1878 at
135,000,17 and a British traveler of the late nineteenth century places the
total number of the Armenians in Istanbul at 180,000 in 1895.18 Three
contemporary Armenian journals, however, estimate the Armenian
population of the capital during the third quarter of the nineteenth century
from 250,000 - 300,000.1% In view of the absence of more accurate
material, it can be reasonably surmised that, at the time of the
promulgation of the Giilhane Charter (1839), the Armenian inhabitants
of Istanbul numbered between 125,000 and 150,000.

The Armenian population of Smyrna in 1812 was 10,000, in
1868 12,000, and by the end of the century 30,000.2° From 1800-1830
31,000 Armenians lived in Erzurum, 20,000 in Euthica, 15,000 in
Sivas, 14,000 in Amasya, 12,000 in Arapkir, 10,500 in Diyarbekir,
10,000 each in Van, Akn and Kars, and 9,800 in Harput.2! The number
of Armenian urban population throughout the empire by the end of the

13 La Croix, sieur de, Etat present des nation et églises grecque, arménienne et maronite

en Turquie (1695), p. 76.

l':‘Inc:icean, Asxarhagrut'iwn, V, p. 115.

ISJ.I'I.A. Ubicini, Lettres sur la Turquie (1854), 1, p. 27.

161G, Mrmmrean, Masnakan Patmut'iwn Hay Mecatuneru (1909), p. 49.
"Marcel Leart, La question arménienne (1913), p. 59.

1811 F.B. Lynch, Armenia : Travels and Studies (1901), II, p. 247.

Y9Msak, 1876, #26 ; Arewelean Mamul, 1878, p. 283 ; Arjagank’, 1882, #36.
2O'l‘eodilnc, Amenun Tarecoyce, 1924, pp. 154-155.

2lHayk Lazaryan, Arevmtahayeri Soc'ial-Tntesakan ev K'alak'akan Kac'ut'iwné 1800-1870
(1967), p. 162.
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first quarter of the nineteenth century was estimated at 612,212 including
157,212 souls in Cilicia.??

About the total Armenian population of the Ottoman empire
authorities again disagree. Ubicini places the Armenians of the empire in
1854 at 2,400,000, and his figures make no regional breakdowns.23
The Armenian patriarchate estimated the Ottoman Armenian population
in 1872 at 3,000,000,24 while Marcel Leart, places the total number of
the Armenians for the same period at 2,600,000.2° The significant point
is that while the great majority of the Armenian population lived in the
provinces, only 20.4 per cent of the total rumber resided in the cities.
Moreover, it was a small minority of Armenian Constantinopolites
which controlled the policy of the community, and, eventually,
established the machinery of a constitutional life for the Armenians
throughout the empire.

The overwhelming majority of the Armenian population in the
major cities of the empire consisted of the artisans and merchants who
played an important role in the internal economy of the empire. Although
most of the trades and handicrafts were carried on by Muslims and non-
Muslims alike, some occupations were almost monopolized by certain
groups. Druggists and house-painters, for example, were chiefly
Muslims, and carpentry and shoemaking were primarily reserved to
Greeks.26 The Armenians were engaged in almost every occupation, but
had almost complete monopoly in certain trades. During the reign of the
Conqueror Armenian bakers are mentioned in great number with their
own special quarters at Galata and Haskoy. 2

221pid., p. 169.

23Ubicini, Lettres, p. 19.

24)\asis, 1872, #50 ; Msak, 1872, #30.

251 eart, La question, p. 59.

26H.A.R. Gibb, and Harold Bowen, Islamic Society and the West (1957), 1, i1, p. 289.

27Mimar Ali Saim Ulgen, Fatih Devrinde Istanbul (1939), p. 41 ; Celebi, Stampolay
Patmut'iwn, p. 37.
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In the sixteenth and seventeenth centuries the Armenian masons of
Istanbul were commonly known as kalfas or master-builders. These
kalfas built, in the course of time, some of the palaces and mosques of
the Ottoman capital. The palace of Dolmabahge, the mosque of Tophane,
the headquarters of the Defterdar or the Finance Ministry, the Selimiye
Army Barracks at Uskiidar, the palaces of Saray Burnu, the
headquarters of the Zerhane or the Imperial Treasury, and many other
buildings are attributed to Armenian master-builders.#®

In his description of an annual parade of artisans at the capital in
the seventeenth century, a Turkish historian makes special mention of
Armenian kiremitcis (tile-layers), kalemkars (engravers), kerestecis
(lumbermen), and cven egekcis (donkey-drivers) and lagimcis
(sewermen).2® Armenians were also prominent in silk, linen and muslin
manufacturing, drapery and embroidery, and tailoring. Many were
expert watchmakers, coppersmiths, blacksmiths, and locksmiths.3Y One
could even find Armenian tobacconists and tavern-keepers.3! But the
most important profession, on which the Armenians had almost
complete monopoly, especially during the eighteenth and nineteenth
centuries, was jewelry. During the reign of Sultan Abdil Hamid I
(1774-1789) Armenian jewellers wcrc'cspccially famous for their art of
setting diamonds and other precious stones.32 From their special quarter
in the Biiyiik Carsi, these Armenians effectively controlled the trade of
jewelry with about a dozen tellals or brokers acting as their salesmen.33

Each product gave its name to a special quarter where several
shops, adjacent to each other, worked hand in hand. Thus, jewels, gold
and silver were sold in the cevahir bazar, and clothing of all types could

28, Mesrop, "Gelaruest," Haykaran, 1931, 111, pp. 253-254.

29Fyliya Celebi, Evliya Gelebi Seyahatnamesi (1898), I, pp. 629-630.

301.G. Mrmrean, T'urk'ahayoc’ Hin Vacarakanut'iwnn ev Vacarakank' (1908), p. 17.
31Alp0yaccan, "Sahmanadrutiwné," p. 311.

32 Ambrosios Galfacan, Hamarot Patmut'iwn Nor Azgac' (1851), pp. 442-443.

33 Endarjak Oracoyc’, 1907, pp. 83-85.
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be bought at the oturakcilar bazar.34 Thousands of Armenian artisans
owned workshops in the Biiytik Carsi, Vezir Han, Cuhaci Han, Kiirkct
Han, Cargamba Bazar and many other quarters.3> During the first
quarter of the nineteenth century there were over 5,000 small shops in
the capital and its environs, and almost all of them belonged to
Armenian, Greek and Jewish artisans and merchants.3¢ According to an
Ottoman census of 1850 Armenian merchants, artisans and shopkeepers
in the capital werc cstimated at 35,979 with 32,999 master-apprentices
and regular apprentices.3”

Among the other major cities of the empire special mention should
be made to the famous Armenian coppersmiths of Erzurum and Tokat,
the goldsmiths of Van, the shoemakers of Harput, and the textile
manufacturers of Sivas, Amasya, Malatya and Hajin.3® In Aleppo Hoca
Pctik had established a mercantile firm which conducted the European
silk trade with the Ottoman empire.3? Commerce in Smyrna was, to a
great extent, in the hands of Armenians and Greeks. The latter were
primarily engaged in the importing busincss, while Armenians
concentrated in exporting Ottoman products to England, France and
other European countries. During the second quarter of the seventeenth
century, Anton Celebi was a wealthy Armenian silk merchant with
offices both at Smyrna and the capital.4Y Some successful Armenian
merchants had even oflices in European capitals. By the middle of the
nincteenth century there were over thirty Armenian commercial firms in
London and Manchester with their hcadquarters located cither in Smyma
or Istanbul.#!

34lncicc:-1n, Asxarhagrut'twnk, p. 18.

35l’\/lnnrcun, Trkahayoc' Vacarakanut'iwnk, p. 18.

30Incicean Asxarhagrut'iwn, V, p. 129.

37 Arjagank’, 1885, #10, pp. 142-143.

3SV./\. Barsamean, Ilay Zolovrdi Patmut'iwn (1960), VII, p. 164.

39 Artawazd Siwrmeycan, Patmut'iwn Halepi Hayoc' (1950), T, pp. 357-358.

401rand Asatur, "K. Polsoy Hayeré ew Irenc' Patriark'neré," Endarjak Orac’oyc’ Azgayin
Hiwandanoc'i, 1901, p. 98.

41Mnnrc:1n, Trkahayoc' Vacarakanut'iwnk, pp. 47-48.
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The Tradition of Communal Organization

In foreign lands the organized community life of the Armenians
evolved around their churches. From its inception the Armenian church
was governed by the catholicosate of All Armenians, whose
headquarters was located at Ejmiacin near Valarsapat, the capital of
Armenia, where it remained until 901. From then onwards the seat
peregrinated from one place o another until 1292 when it established
itself at Sis, the capital of the Armenian kingdom of Cilicia. Finally, in
1441 it reverted once more to Ejmiacin, where it has remained to date.
Under the impact of political circumstance, several other sees with local
jurisdictions were created. The catholicosal see of Alt'amar was
established in 1113, and retained its existence until World War 1. The
Armenian patriarchate of Jerusalem came into existence in 1311, and the
catholicosate of Cilicia was established at Sis in 1446, following the
return of the mother see to Ejmiacin. Like the catholicos of Ejmiacin,
only the incumbents of Altamar and Sis bore the title of "catholicos” and
exercised the privilege of ordaining bishops. Prior to the conquest of the
Byzamine capital, the Armenian community of Constantinople was
under the jurisdiction of the Cilician catholicosate.

The earliest surviving document which mentions the existence of
an Armenian church in Constantinople gocs back to the end of the
eleventh century. Michel le Syrien, the J acobite patriarch of Antioch
(1166-1199), describes an Armenian church in the Byzantine capital,
where "a priest ministered to the spiritual needs of the Armenians, and a
lay council of wealthy merchants managed its financial af fairs."42 Until
then the Armenians of Constantinople were not considered a separate
ecclesiastical community, since most of them followed the Greck
liturgy.43 By the beginning of the fourteenth century the Armenians of
Constantinople, Bursa, Kiitahya, and other cities were organized enough

42\ ichel le Syrien, Chronique de Michel le Syrien, Patriarche Jacobite d'Antioche, 1166-
1199 (1905), III, p. 185.
43 psatur, "K. Polsoy Hayeré, p. 77.
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to have individual diocesan bishops. In a council of Armenian bishops
held in Sis (1307) mention is made of one "Bishop Yusik of Stimbol
Armenians,"4 representing the Armenian community of Constantinople.
By 1391 the Armenians had two churches in Constantinople with a
metropolitan primate, a local bishop, and several parish priests who
performed the sacramental events of baptism, wedding, and funeral .43
The jurisdiction of the Armenians of Greater Constantinople, and all the
diocesan bishops within the boundaries of the Byzantine empire were
subjected to the authority of the Armenian catholicos of Sis.

After his capture of Constantinople in 1453, Mchmet II vested the
new Greek patriarch, Gennadius, with ecclesiastical and civil authority
over his coreligionists of the Empire, including the Serbs, Bulgars,
Wallachians, Moldavians, and Melkites. The Conqueror also invited
Bishop Yovakim, the Armenian primate of Bursa, to Istanbul in 1461,
and conferred upon him the title of "patrik", thus placing him on the
same footing as the patriarch of the Greek community.4® The non-
Orthodox Christian subjects, comprising the Syrian Jacobite, Ethiopian,
Georgian, Chaldean, and the Coptic communities, while retaining their
own individual heads, were placed under the authority of the Armenian
patriarch.*” For example, permits for marriage and funeral, as well as
passport to travel were procured for the members of these communities
only upon the presentation of a certificate from the Armenian patriarch.4®

The division of the Christians in the Ottoman empire into two
broad groups was based not on race or nationality but on a profession of
faith. The main dividing line was the doctrine of the person of Christ.
The whole Orthodox group believed, as professed in the Council of
Chalcedon (451), that "Godhead and manhood in Christ existed as two

44A. Palcean, Patmut’iwn Kat'olike Vardapetut'ean i Hays (1878), p. 281.

45]33bgcn Kiwleserean, Patmut'iwn Kat'olikosac' Kilikioy, 1441-en Mincew Mer Oreré
(1939), p. 27 ; Celebi, Stampolay Patmut'iwn, p. 74

46Mik'aycl C'amc'ean, [ atmut'iwn Hayoc' (1785), 111, p. 500.
47 Malak'ia Ormanean, Hayoc' Ekelec'in (1911), pp. 102-103.
48Muluk'iu Ormanean, Azgapatum (1912), col. 2163.
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distinct and separate natures," while the non-Orthodox Christians
remained faithful to the dogma formulated at the Council of Ephesus
(431) whereby "divinity and humanity were united in Christ.” Hence the
Orthodox Christians came to be collectively known as diophysites, Or
believers in the "two natures,” and the non-Orthodox group was termed
monophysites, or adherents of the “onc nature."4

The administration of the Ottoman Armenian community and the
privileges and the prerogatives of the Armenian patriarch can truly be
understood only within the context of the Ottoman governmental system
which, as an absolute monarchy, was dynastic in character and military
in organization. At the apex of the system stood the sultan, an autocral
whose authority was derived primarily from the military power which he
controlled. The sultan possessed the traditional prerogative of legislating
and held all the reins of government in his hands. The sultanate was
hereditary, and the sons of the sultan usually had some experience,
before their accession to the throne, as provincial governors or as
commanders in the army.

The "Ruling Institution"3 consisted of the civil and military
officials, and the standing army. Legally all members of the Ruling
Institution were the personal slaves of the sultan. Their slavery,
however, was not a condition of penal servitude, but a legal fact which
gave the sultan complete control over his officials, including the power
of life and death. Since according to the I[slamic Law no sultan could
have such power over his free-bom Muslim subjects, the slave officials
of the empirc were born Christians who, through a systematic
conscription of boys {rom Orthodox Christian families of the empire,
were brought into the sultan’s service. These Christian boys were
carcfully selected, and received rigid training for several years in the
schools of the imperial palaces. At the conclusion of their education they
held various offices in the imperial houschold, inthe central and

Yibid.
50 term first used by Albert Howe Lybyer, The Government of the Ottoman Empire in the
Time of Suleiman the Magnificent (1913), p. 36.
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provincial governments, and as officer in the army. Although they
became Muslims, and the way was open to them for advance to the
higher posts in the government, they still remained slaves. Their sons
could not, because they were free-born Muslims, enter this privileged
slave hierarchy.

In addition to the slave soldicrs, other troops were provided
through the system of land grants made by the sultans to their sipahis, or
free-born Muslim cavalrymen. As the empire expanded, the state took
title to most of the conquered Christian lands. These lands were granted
in fiefs to the sipahis, who were obliged to provide a stipulated number
of fighters. The sipahis, who were not slaves, collected a tithe from the
peasants as their own salaries. Although ficfs were often granted to the
sons of the sipahis, and thus the position sometimes became hereditary
in one family, the state still reserved the land title and the right of grant.
This system of land tenure not only provided for additional fighters but
also gave the statc adequate control to prevent the growth of a permanent
landed aristocracy.

Unlike the Ruling Institution, the "Muslim Institution">! was open
to all free-born Muslims. Trained in Islamic religion and law, the learned
members of the Muslim Institution, known as the wlema, bccame
teachers, preachers, and held all the legal and judicial posts ol the
empire. Two members of this institution became chief judges of Anatolia
and Rumelia. At the apex of the hicrarchy of jurists, or miiftis, was the
seyhiilislam, the miifti of Istanbul, who represented the highest religious
and legal authority of the empire.

The representatives of both the Ruling Institution and the Muslim
Institution participated in the deliberations of the sultan's divan, his privy
council. The grand vezir, the commandcrs of the army and the navy, the

Sibid., p. 37.
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treasurer, the two chief judges of Anatolia and Rumelia, and other
dignitarics took part in the divan and discussed the affairs of the state.

For the administration of the provinces, governors or sancak beys
were appointed from the cultan's slave hicrarchy. Each governor was the
head of the civil administration of his province and commander of the
troops stationed there. He presided over a divan which in composition
was similar to the divan of the sultan, cach member in it being a
representative on a lower level of his superior in Istanbul. Similarly, the
judges and the miiftis were subordinate 1o those of the central
government.

An integral part of the Ottoman governmental system was the
administration of the non-Muslim communitics. The principlcs upon
which non-Muslim were governed by Muslim rulers have their roots in
the earlier traditions of Persian and Byzantine rule and in the attitude of
Muhammad to other religions. Jews, Christians, and Zoroastrians had a
special place in the conception of the Prophet. They all had Books of
their own to excuse them for not accepting his, and thus, they were
called in the Kuran "Pcople of Scripture.">? Morcovcr, according to the
centuries-old Near Eastern concept law was personal rather than
territorial in its basis and rcligion rather than political allegiance
determined the law under which an individual lived. Hence Christians
and Jews were permitted under special conditions to practice their own
faiths. The Sacred Law of Islam provided that Christians and Jews who
had accepted Muhammadan rule had agrced to pay the special poll-tax,
called cizya, and the land tribulc, harac, were, aside from certain
regulations, to be left unmolested in the exercise of their rcligion.”?
Accordingly, the adherents of cach of these rcligions came to be
regarded as forming a community controlled by the guardians of 1ts
sacred traditions.

52Gibb and Bowen, Islamic Society, 1, 1i, p. 207.

53[.yhycr, Government of the Ottoman LEmpire, p. 211.
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The Ottoman Armenian Community 15

In the Ottoman administrative system the non-Muslim subject
were organized in semi-autonomous bodies, called millets,>* replacing in
some ways the direct authority of the sultan's government. The leader of
each millet was entitled millet-bagi, and the Greek and Armenian millets
were each headed by a patriarch. The heads of the millets were
confirmed in office by the Ottoman government. In addition to their
spiritual authority over their own ecclesiastical subordinates and
coreligionists the patriarchs had a fairly extensive civil authority in the
internal administration of their millets. Morcover, some taxes due to the
Ottoman government from the non-Muslim subjects were collected
through the designated representatives of the patriarchs. The Ottoman
government recognized the millet 1caders as the voice of their people and
usually backed their decisions. On their part, the chiefs of the millets,
whose interests were often allied with the sultan's government,
cooperated with Ottoman authorities.

As head of his millet the Armenian patriarch was assigned the
ceremonial rank of a pasa, and received his investiture directly from the
sultan. He was personally responsible for, and enjoyed complcte
jurisdiction over, his millet's spiritual administration and olficials, public
instruction, and charitable and rcligious institutions. The patriarch was
allowed his own court and prison at the capital for trying members of the
community in all cases except those involving "public security and
crime."35 Disobedicnt lay members were tried by the patriarch and then
accordingly punished by his vekil (vicar), who was always a high
ranking cleric.”® Unfortunately no detailed information is available about
the temporal powers of the Armenian patriarch. But the following
description by an eycwitness of the punishment of an Armenian artisan,
who had failed to meet a financial obligation to the patriarchate,
illustrates, to some extent, the magnitude of civil prerogatives of millet
leaders:

34The word millet is derived from Arabic milla used in the sense of a religious community.
55 Ormanean, Azgapatum col. 14806.
56Masis, 19 March 1893.
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In those days the name of the patriarchate caused terror in the
capital. When the bailiff came 10 an Armenian and said 'the
vekil Holy Father would like to see you,” the man was SO
petrified that his saliva dricd in his mouth. Then the bailiff
pulled the man by a big chain around his neck through the
streets like a bull-dog and took him to the patriarchate. No one
dared to interfere. At the patriarchate the vekil, with whom no
one could joke, told the man to lic down on his stomach, and
personally delivered twenty-five to thirty lashes on his back.>’

If the accused person still refused or failed to meet his obligation,
he was deprived of his shop or job and even sent into exile, depending
on the will and disposition of the patriarch.>®

The carliest surviving formal ordinance, granting such powcers
and privileges to an Armcenian patriarch, dates back to 1764 when Sultan
Mustafa I1I issued an imperial berat to Patriarch Grigor Pasmacean.>”
According to this imperial document the patriarch exercised absolute
authority over the dioceses of the Armenian church in Anatolia and
Rumelia. He could appoint, deposc, imprison, and cxilc primates,
bishops, pricsts, and deacons al will. Similarly, he had jurisdiction in
matters of personal status, divorce, inheritance, guardianship, and no
Ottoman official could interfere in his decisions. Also, he had the
authority to grant permission for the construction of new churches,
monasteries, schools, and printing cstablishments. Morcover, all
publications were to have his official scal of approval. Until the middle
of the nincteenth century the Armenian patriarchate was, for all practical
purposes, a strict censorship 0 (fice for all types of publications.

The Armenian patriarch was also grantcd the right to own
extensive propertics, and, along with his fiftcen-member staff, was
exempted from all Ottoman (axcs. It was through him that the sultan

ibid.

58pid., 20 March 1893.

59For the Armeno-Turkish text of the berat, see Awelis Perperean, Iayoc' Patmut'iwn
(1871), pp. 227-233; The Armenian translation of the document will be found in Y.C.
Siruni, Polis ew Ir Deré (1965), pp. 282-284.
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exempted from all Ottoman taxes. It was through him that the sultan
collected the millet’s annual tribute of 100,000 akce. He possessed the
exclusive right to appoint his own tax collectors, and was empowered to
confiscate the propertics of insubordinates. Against all these privileges
and prerogatives the patriarch was obligated to pay the sum of 500
piastrcs to cach new grand vezir and 250 piastres to the vezir's
assistant.® Furthermore, the Armenian patriarchs have constantly paid
substantial amounts, somctimes in the form of precious gifts, to the Aga
of the Janissarics and other influcntial officials in the government.©!

The Armenian patriarchate's sphere of jurisdiction increased
proportionately to the extension of the Ottoman empire. At first the
patriarch's authority extcnded only over the Armenians of Asia Minor,
including Bursa, Aydin, Angora, and Sivas, By the middle of the
scventeenth century the empire stretched from Algiers to Armenia and
from Budapcst to Basra. Conscquently, the Armenian dioceses within
these gecographic boundarics came undcr his authority. By the end of the
first quarter of the nincteenth century the Armenian patriarch exercised
jurisdiction over filty diocescs throughout the Ottoman empire which
were governed through the agency of subordinate ccclesiastics. The
latter were divided into two groups, the celibate clergy and the married
pricsts. The former consisted of the diocesan bishops and the vardapets,
or the deans of the cathedrals who delivered sermons on Sundays. Until
the establishment of the Armenian seminary in Istanbul (1718), most of
the celibate ecclesiatics came {rom the seminary of the Cilician
catholicosate at Sis, where they followed a seven ycar program of
religious education. The same curriculum was also applicd later at the
scminary of Istanbul.%2 The marricd pricsts mostly scrved as pastors of
local churches throughout the empire. Their education was usually
rudimentary, and their qualifications were conlined to celebrating mass
and pcrforming the sacraments of baptism, matrimony, pcnance, and
burial. Promotion of the clergy was reserved only to the celibate

60[:10iccnn, Asxarhagrut'iwn, V. p. 117.

(’IOrmzmczm, Azgapatum, col. 1737.

62/bid., cols. 1923, 1934, 1935.
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ecclesiastics. The vardapets were, according to their experience and
accomplishments, elevated to the bishopric. The married priests could, at
best, receive only an honorary degree of avag (senior). As a whole the
Armenian clergy did not have particular group interests. With few
outstanding exceptions, the Armenian lower clergy were "lazy,
materialistic, and served as tools in the hands of influential magnates."©3

63Mikayel Varandean, llaykakan Sarzman Naxapatmut'iwn (1912), p. 239.




CHAPTER 11

THE ROLE OF THE LAITY BEFORE 1839

In accordance with the centuries-old canonical tradition of the
Armenian church the laity participated in the clection of parish priests, as
well as bishops, patriarchs, and catholici. Clerical exclusiveness has
been alien to the Armenian church. This traditional participation of the
lay clement in church affairs dates back to the carliest period of the
Armcnian church. The transactions of the national ecclesiastical councils
bear testimony to the fact that formerly the princes, and, after them, the
leading men and deputies, have always taken part with the bishops in
these councils.! Although the participation of the laity in ecclesiastical
mattcrs was excrcised under different forms, according to the laws and
customs of the various countrics in which Armcnians have scttled, yet
the basic principle of lay participation was cverywhere held in estcem. In
the light of such tradition it was incvitable that the influence of the laity
would eventually be exerted in the affairs of the Ottoman Armenian
community as well.

Armenian Notables Affiliated with the Ottoman Ruling Institution

The Armenian patriarchate of Constantinople, with its spiritual
and tecmporal powers, had in time, become such a prestigious and
financially lucrative office that ambitious bishops constantly competed
with onc another for its control. From 1461-1848 over cighty

1(')1‘111:1110:1”, layoc" Ekelec'in, pp. 180-185.
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ccclesiastics occupied the patriarchal throne. In actuality, however, the
patriarchate had come to be dominated by certain Armenian magnates
who had strong ties with the Ottoman Ruling Institution. The imperial
confirmations of patriarchal elections were usually received through
these urban aristocrats who often felt that their own vested interests
would be furthered by the fall of one patriarch and his replacement by
another. In the sixteenth and seventeenth centurics these wealthy
Armenians were known as hocas or ¢elebis.? Beginning with the second
half of the eightcenth century these magnates came to be known as
amiras,’ a title given by the sultan only to those Armcnians who were
financially connected with, or dircctly employed by, the Ottoman
government.

The first group of these influential Armenians consisted of the
sarrafs or bankers who lent capital to Ottoman officials and individuals
on intercst. In the Ottoman administrative system, the provincial
governors and high ranking officials derived their income from the taxces
levied on the population in their jurisdictions. The Ottoman treasury did
not deal directly with the population but rather put up certain districts,
especially tax-farms, to auction. However, before the highest bidder
could secure the purchase, he was required to appoint a sarraf, usually
Armenian, who furnished him with the capital on interest for securing
the appointment and guarantecd the proper transmission of revenues on
his behalf to the imperial treasury. Only thosc sarrafs whose names were
registered with the treasury could assume such responsibility.

By the end of the first quarter of the nincteenth century the
prosperous Armenian bankers of the capital were incorporated into two

2Accurding to 1I. Acarean, the noted Armenian linguist, hoca is a Persian term meaning,
lord or teacher, given by the Ottoman government as an honorary title to influential
individuals. The word ¢elebi is derived from old Turkish ¢eleb used in the sense of master or
lord. Although the two titles were sometimes used interchangibly, it is generally believed
that the ¢elebis were wealthier and enjoyed more prestige. For more details, see H.
Acarean, Ilayoc’ Anjnanunnert Bararan (1944), 11, p. 526.

3'I‘hc Armenian amira comes from Turkish emir which is derived from Arabic amir (pl.
wmara) meaning prince,
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large companies of sarrafs. The influential bankers in the Anatolia
Company were Yarut'iwn Amira Erkanean, Mkrtic Cezayirlean, Polos
Asnan, and Paltasar Cerazean, while the control of the Rumelia
Company was in the hands of Magsut Amira, Abraham Allahverti,
Canik Amira, Yarut'iwn Kelkelean, and Yovsep' Davudean. The
president of both companies was Yarut'iwn Erkancan whose financial
advice was often sought by the sultan.4 These two companies advanced
capital to high ranking Turkish officials for the purchase of tax-farms in
Anatolia and Rumelia respectively, and after collecting the taxes levied
on the population shared the receipts. They also handled, for the most
part, the business of Ottoman foreign exchange.’ Moreover, they lent
money to merchants usually at an annual interest of twenty-five per
cent.6

The second group of the Armenian notables was directly
employed by the Ottoman government. Ever since 1453 Armenians had,
by virtue of their occupational proficiency, attained some of the highest
positions ever given by Ottomans to members of Christian minorities.
During the reign of the Conqueror (1451-1481), Amirtovlat' had
become the official palace physician.” Hoca Ruhican was the chief
furrier or kiirkgii-bagi of Sultan Murad 1V (1623-1640), and Hoca
Astuacatur was appointed as the imperial architect.® In 1644 Abro Celebi
was in charge for the food supply to the Ottoman army while Sargis
Celebi had become an interpreter in the Ottoman ministry of foreign
affairs.” During the first quarter of the eighteenth century Selbos Amira
was the bag-bezirgan or the chief surveyor of textiles for the grand
vezir. 10 Ever since 1789 members of the Tatcan family successfully

56 Mrmrean, "Hyk' i Polis," Verjin Lur, 1921, #13.

5Si\,vrmc:yczm, Patmut'iwn Halepi Hayoc', 111, p. 532.

5Garnik Step'anean, Urvagic Arevmtahay T'atroni Patmut'ean (1962), 1, p. 22.
7, Yovnanean, Hetazotut'iwnk' Naxneac' Ramkoreni Vray (1897), pp. 339-375.
8Banaser, 1902, p- 233 ; Mmmnrean, Patmut'iwn lay Mecatuneru, p. 27.

9 Arak'el Dawrizec'i Patmut’iwn (1896), p. 281 ; Asaur, "K. Polsoy Hayeré," pp. 91-96;

Leo, Hayoc" Patmut’iwn (1946), 111, p. 242; N. Akincan, Eremia Celebi Koemiwrcean
(1933), pp. 230-238.

l()Asul.ur, "K. Polsoy Hayeré," p. 131.
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assumed the directorship of the imperial powder-works for over
seventy-five years.!! Also prominent in this group was the Tiwzean

family whose members were given the dircctorship of the imperial
mint.12 Similarly, members of the Cezayirlean family were often
appointed directors of customs.!3 Almost all the members of the Palean
family became imperial architects who built the famous palace of
Dolmabahce, renovated the mosque of Aya Sofya, and constructed

several palaces and buildings in the capital.}* The Noratunkean family

was in charge of the supply of bread to the Ottoman army while
members of the Arp'iarean family were given the directorship of the
silver mines. Moreover, during the first half of the nincteenth century,
almost all the factorics in the capital and the provinces were built or
rebuilt and furnished by the members of the famous Tiwzean and Tatean
families.!5 During the reign of Mahmut II (1808-1839) Tat Arak'el
became the first Ottoman subject to invent a special machine for the

powder-works at Azatli, a water-pump and a spinning machine, and, as
a result of his contributions, he was appointed to the directorship of the
imperial powder-works.!® The most outstanding magnate of this period,
however, was Yarut'iwn Amira Pezcean who became the superintendent
of the imperial mint in 1819. Pezcean was held in high esteem by Sultan
Mahmut I1 as one of his counselors. In 1829, during the Russo-Turkish
war, when famine threatened Constantinople, Pezcean, in his capacity as
director of the imperial mint, advised Mahmut to remit all import duties
on grain and provisions and thus save the capital from disaster. After the
war Mahmut again followed Pezccan's counsel to depreciate the

currency, which made the payment of the indemnity of the war possible.
The sultan was so pleased with Pezcean's ingenuity that he conferred

upon him the decoration of the Imperial Image, bestowed upon him the

117 Azatean, Tatean Gerdastané ew ir Akanawor Demkeré (1952), pp. 3-12.
120 rmanean, Azgapatum, col. 2354.

131, Azatean, Akn ew Akncik' (1944), p. S1.

141pid., pp. 51-52.

]5A7,:11cun, Tatean Gerdastané, p. 9.

16azmavep, 1896, p. 7.
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title of Prince of Imperial Court, and gave him the privilege of sharing
in the deliberations of the Imperial Divan or the State Council.!? It is told
that at his funeral ceremony (1834), Sultan Mahmud II came disguised
1o pay his last tribute to "a beloved friend and counselor."!8

Both groups of the amiras played important roles in the destiny of
the Ottoman empire. They not only held some of the important positions
In the government but also controlled, almost totally, the economy of the
whole empire. By virtue of their prestige and wealth the amiras wielded
some power in the Ottoman government. Moreover, they exercised
powerful influence upon the central administration of their own
community. In fact, they often acted as mediators between the patriarchs
and the government of the sultan. And since they met the regular
expense of the patriarchate, their authority was usually recognized by the
Ammenian ecclesiastics. In order to consolidate their authority within the
millet, some of those magnates were engaged in philanthropic and
educational activitics. Abro Celebi, who underwrote the cost of copying
numerous manuscripts, was personally responsible for the construction
of one and the renovations of three churches in Istanbul.!® In 1649
Malak'ia Celebi assumed the operating costs of six churches in the
capital. During the first quarter of the eighteenth century Selbos Amira
was instrumental in constructing. St. Karapet and Holy Cross churches
in Uskiidar (1727).20 During the third quarter of the eighteenth century
Mkrtic' Amira Miricanean established the first Armenian parochial
school in the quarter of Kum-Kapu. This elementary school served as a
model for similar schools soon opened in the quarters of Balat (1796),
Ortakdy (1798), Kuru-Cesme (1798), Samatya (1799), and Scutari
(1800). For his educational and philanthropic activities Mkrtic was
surnamed snorhk’ (graceful) by patriarch Zak'aria.?! During the rei gn of

17 Biwzand K'ec'ean, Patmut'iwn Surb P'rke’i Hiwandanoc'in Hayoc' (1887), i

18y, Acarean, "Hayoc' Deré Osmanean Kaysrut'ean Mej", Bamber Erevani Hamalsarani,
1943 pi 3

19Luma, 1898, 11, p. 258.
2()Alpoyaccan, "Sahmanadrut'iwné," p. 135.

21K'cc'cun, Patmut'iwn Hiwandanoc'in, p. 3; Ormanean, Azgapatum, col. 2354.




24 The Armenian Constitutional System in the Ottoman Empire

Mahmud II Pezccan Amira became a friend of the poor, and gave
abundantly of his ample mecans for philanthropic, educational and
religious enterprises. He underwrote the costs for the renovations and
constructions of the patriarchal headquarters, the two elementary schools
of Kum-Kapu, the school for girls at Pera, and the church, the school
and the fountain at Kartal. In 1820 he established a professional school
of dival (embroidery) for girls where most of the ecclesiastical vestments
were preparcd. In 1828 he alone built the Cathedral at Kum-Kapu, but
his most important benevolent act was the construction of the Holy
Savior National Hospital?2 in Constantinople (1833) which, to this day,
serves Armenians and Turks alike. As a result of his activities,
Yarutiwn Amira Pezcean of all men was the one to make himself heard
on all problems in his own Armenian community. He presided over the
patriarch's advisory board and was commonly called azgapet or head of
community.23

The Esnafs

The social organization of all major Ottoman citics was one of
self-contained and sclf-governing groups. Not only skilled workmen
and tradesmen, but almost all who were engaged in any occupation were
members of a recognized guild, called an esnaf.?* There were, for
example, esnafs of physicians, teachers, jewelers, shoecmakers, bakers,
and even water-carriers and beggars. Until the middle of the seventeenth
century Muslims and Christians belonged to various corporations
without distinction. The Ottoman government encouraged the
establishment of these guilds, irrespective of the religion of its members,
for economic reasons. It was convenicnt for the sultan to "collect taxes
from the heads of organized groups rather than from clandestine
tradesmen and merchants."?> By the second half of the seventeenth

221 Alisan, K'alak'akan Asxarhagrut'iwn (1853), pp. 390-394.
231’crpcrcan, Patmut'iwn, p. 189.

24%0m the Arabic word sinf (pl. Asnaf) meaning class, trade.
25Msak, 1888, #132.
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century, however, rclations between Muslims and Christians in the
various esnafs had begun to deteriorate and the formation of separate
guilds for Christians was permitted by the Ottoman authoritics.

The exact number of Armenian esnafs in the Ottoman empire, at
any time, is not easy (o determine. At the end of the eighteenth century
the Armenian artisans and merchants of Istanbul were organized into
sixty-five esnafs,?® and by the second quarter of the nincteenth century
this number was almost doubled and included most of the trades in the
capital.?’” During the same period "the Armenian coppersmiths,
shoemakers, tailors, bakers, masons, grocers, blacksmiths, and other
artisans of Erzurum were established into over fifty corporations."28 In
1829 there were 331 Armenian shopkeepers in Bayezid organized into
several guilds.?? During the same period the Armenian tradesmen of
Cildir were incorporated into thirty esnafs while the artisans of Van,
mostly jewellers, were established into several dozens of corporations.30

The organization of the Armenian esnafs generally followed the
same system throughout the empire. Each guild included wustas
(masters), kalfas (master-apprentices), and ¢iraks (apprentices). The
leader of each esnaf was usually given the title aga (general officer) by
the Ottoman government. Every apprentice attached himself to a master
who taught him the trade and vouched for him when he became eligible
for promotion. The privilege to open shops for cach esnaf, as well as the
quality and price of each product, were decided upon by the local
government. In 1836 the official price of one okka (2.8 1bs.) of olive oil
in the capital was 50 para (the forticth part of a piastre), and bakers were
required not to charge more than 25 para for an okka of bread 3!

261)£van Hayoc' Patmut’ean (1912), x, p. 338.
271;'ndarjak Oracoyc’, 1902, p. 199,

28 Msak, 1890, #127.

21bid,

307bid.

31Arew, 7 October 1855.
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In the eighteenth century the affairs of each Armenian esnaf were
managed by a council of elders formed by the ustas. This council,
whose powers were usually vested in a single individual, the kahya
(warden, steward), issued all licenses of the esnaf upon the surety of
one of the important licensed artisan of the guild. The kahya was the
representative of the esnafs and the general manager of the guild's
internal business. The kahya of each esnaf was usually employed by the
pasa of the region, and exercised great influence on him. In the
provinces "the kahyas were often able to have the death verdict of their
fellow tradesmen reversed through their prestige and influence with the
local authorities."32 The election of the kahya took place at a special
meeting of the council of elders where an Armenian priest solemnly
swore the kahya "on the Bible and the Cross to be a father to all the
ustas, kalfas, and ¢iraks of the trade."?? The council’s meeting place
was called lonca-odast, and regular mectings always began with
prayer.34 The privilege of voting and being elected was reserved only to
the ustas as the established masters of the trade.®

The income of the treasury of each esnaf consisted of membership
dues and fines, which varied in every section of the empire. In 1826 the
monthly dues for each jeweller in Van was twenty piastres.?® The
coppersmiths and blacksmiths of Erzurum submitted ten per cent of their
income to the esnaf's treasury while the merchants of the same Ccity
reserved one-fifth of their profits for the organization.3” The money was
then utilized by extending loans to member and non-member
businessmen on interest.

The regular expenses of each esnaf included taxes (o the
government and the central administration of the millet, gifts to members

32yusarjan, 1929, #1, p. 27.

33Luma, 1898, p. 329.

34 A\BCFM. Armenian Mission, IV, #1, 17 January 1846.
35Msak, 1890, #98.

36 uma, 1898, p. 197.

31bid.
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on happy occasions, assistance to needy members and their families,
and general donations to the orphans and the poor of their own
community.?3 In addition to these regular expenditures, the esnafs made
substantial contributions to the catholicosates of Ejmiacin, Sis, and the
patriarchate of Jerusalem to relieve their financial burdens. Similarly,
they often came to the rescue of the patriarch of Constantinople and the
local diocesan bishops by paying their debts and bribes to Ottoman
officials.?” As a result of their financial contributions, the Armenian
esnafs, as organized groups, began slowly to take part in the affairs of
their millet.

The earliest recorded lay intervention in the affairs of the
Armenian patriarchate of Istanbul came in 1612 when a group of
laymen, led by influential Hoca Astuacatur, reacted against the despotic
rule of patriach Grigor Kesaraci, and demanded his resignation. Grigor,
fully cognizant of the group's intentions, appointed four lay
representatives to negotiate with Astuacatur. The ensuing consultations
resulted in the resignation of Grigor and election of Zakaria Veneci to the
patriarchal office. The imperial berat which confi rmed the election of
Zakaria was acquired through the efforts of Astuacatur who seems to
have had the ear of Nasuh Pasa, the Grand Vezir of Sultan Ahmet .40
In 1655 patriarch Yovhannes fell from office, and, in the absence of a
qualified bishop, twenty-four vicars, under the leadership of Hoca
Ruhican, transacted the affairs of the office for almost four years. From
1689-1692 the affairs of the patriarchate were again administered by a
group of lay vicars, this time led by one Hamamci Sahin. 41 Thus, the
pioneering efforts of Hoca Ruhican and his associates laid the
foundation upon which the future Armenian constitutional life in the
Ottoman empire was to be erected. The aristocratic lay influence in the
millet’s central administration was established, and the laity was to play

>SMsak, 1888, #134.

bid.

4O(}rigoris Galemkerean, Kensagrut'iwnner Erku Hay Patriark'neru ew Tasn Episkoposneru
(1915), pp. 42-49.

41For the complete list of these lay vicars, sce C'amc'ean, Patmut'iwn Hayoc', 111, D072
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even a greater role in the administrative and financial affairs of the
patriarchate in the next century.

The carliest participation of the esnafs, as organized groups, in the
affairs of the Armenian patriarchate, dates back to the early part of the
eighteenth century. In 1725 patriarch Kolot called a general assembly at
the cathedral to elect a new catholicos. In order to give this election a
national character and support, Kolot invited, 1n addition to the high-
ranking clergy and the magnates of Istanbul, the leaders of all the esnafs
of the capital. Almost unanimously Karapet Ulneci was elected as
Catholicos of All Armenians, and his election was accepted by
Armenians in every part of the world. Thus, the foundation of general
assemblies was laid without much difficulty, and, henceforth, the
elections of the Armenian patriarchs of Constantinople took place
through similar assemblics. It is important to note, however, that the
delegates to these assemblics were not elected by the populace but rather
appointed by the patriarch. Morcover, the elections in these assemblies
did not take place by secret ballot. Instead, candidatcs were nominated
by the most influential magnates and the consensus of the delegates was
designated by the raising of their hands.42 The number of the delegates
participating in the general assemblies, convened before the nineteenth
century, cannot be easily determined. However, the minutes of the
general Assembly of March 18, 1829, carefully preserved in the
archives of the patriarchate in Istanbul, shows ninety delegates who
have approved the decisions of the assembly by their signatures.43

Besides the election of patriarchs these assemblics appointed
various committees for the administration of educational and charitable
institutions. These institutions comprised all the schools of the millet and
the hospilul in Istanbul which included a home for the aged, an
orphanage, and a scction for the mentally ill. Until the beginning of the
nineteenth century these institutions were, for the most part, financed by
the amiras. During the first half of the nincteenth century, however, the

42Alpoyaccan, “Sahmanadrutiwné," p. 384.

43 Atenagrut'iwnk’ Azgayin Endhanur Zolovoc', 1830, p. 9.
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esnafs began to also take active part in the financial support of
educational institutions. At a general assembly, convened on 20
November 1831, the leader of each esnaf, on behalf of his guild, was
made to sign a promise to support the expenses of a particular school in
Istanbul. Consequently, the esnaf of the jewellers assumed the financial
burden of the school at Langa,44 the esnaf of the ticcars financed the
school at Top-Kapu, and the esnaf of the tavern-keepers supported the
school at Kanli-Kilisi.#5 Moreover, the patriarchate, following the
example of the Jewish community, established a special fund for the
poor in 1832, and each esnaf was required to contribute a fixed sum.46

The general assembly of March 19, 1834, consisted of the
bishops, the amiras, and the representatives of the esnafs, elected a
committee of ten for the administration of the schools, the hospital and
other institutions of the millet. This committee, acting as an advisory
board to the patriarch, was totally comprised of amiras. The esnafs, who
had begun to contribute their share in the [inancing of the national
institutions, had not yet earned the privilege of representation on such
community, and, in the ensuing three dccades, they were to play a
decisive role in the eventual establishment of the constitutional life within
the Armenian millet.

44Masis, 1893, p. 148.
S1bid.
467pia.
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CHAPTER 111

THE MISSIONARY ACTIVITIES

The Latin Missions

In addition to the two major Christian millets of the Ottoman
empire, there were groups of foreigners, chiclly Catholic merchants
residing in Istanbul and other cities, who lived under provisions of a
formal treaty drawn up between the sultan and the foreign country. The
general tenor of these treaties was exemplified in the Treaty of 1503
between Sultan Bayezid II and Venice. This treaty provided that a
Venetian consul would reside in Istanbul, grant permission to Venetians
to travel in the empire, and settle all disputes between them. Similar
treaties were signed with France in 1535, 1604, and 1673. Finally, as a
result of the Treaty of Kii¢lik Kaynarca (1774), all Catholic foreigners
of the empire were placed under the protection of the French
Ambassador in Istanbul.* Taking advantage of the privileges granted by
these treaties Latin missionaries from Europe began to labor in the
Ottoman empire. Almost completely unsuccessful in their attempts to
convert Muslims, the Catholic missionaries concentrated their efforts
upon the indigenous Christian subjects of the empire.

Sporadic attempts, throughout the centuries, have been made by
the Church of Rome to subject the Armenian Church to the Papacy.
Active Romanist teaching among in Armenians, however, dates back 1o

This is of course an error, France not being a party to the treaty which in fact recognized
to Russia the right of protection of the Christians subjects of the Ottoman empire, n. of
ed.
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the foundation of the Congregatio de Propaganda F ide (1622) by Pope
Gregory XV. The aim of the Congregatio was "to spread Catholicism
among the gentiles of the world and to bring the non-Catholic heretics
and schismatics under the papal authority."! Five years later the College
of Propaganda was opened by Pope Urban VIII at Rome, where novices
from all over the world received a highly disciplined theological training.
Upon graduation and ordination into the pricsthood these well-trained
missionaries were sent to work within their respective ethnic groups.

Subsequent to the founding of the College the Latin missions
among the Armenians received a new impetus. In 1662 Clement Galano,
1 Theatin monk, was sent to work among the Armenians of the Ottoman
capital. Under the powerful protection of the French government the
Catholic missions soon prospercd in Istanbul. They were especially
successful with the Armenian aristocracy, as evidenced by the
conversion of several wealthy Armenians including the familics of
Tiwzean, Tnkrcan, and Gelcean amiras.2 They also gained ground in the
major citics of the empire. In 1688 they founded a large mission at
Erzurum whose branches extended their operations to Kars, Bayezid,
and Trebizond.3 By 1735 they were powerful enough to own four of the
seven Armenian churches in Angora.* In 1742 Pope Benedict XIV
ambertini established the Armenian Catholic Patriarchate of Lebanon
with jurisdiction over Syria and Cilicia, and in 1758 appointed the first
Armenian Pontifical Vicar at Istanbul whosc authority extended over the
Ottoman capital, Armenia, and Asia Minor outside of Cilicia. The
Armenian vicar was vested with authority to ordain pricsts with the
approval of the Latin Pontifical vicar of the capital.”

1 eo, Haykakan Tpagrut'iwn (1901), I, pp. 85-80.
2 Asatur, "K. Polsoy Hayeré," pp. 173-174.
3ABCEM, Armenian Mission, I #169, 1842.
4c'amc'ean, Patmut'iwn, 111, p. 814

SLeon Arpee, The Armenian Awakening: A History of the Armenian Church, 1820-1860
(1909), p. 39.
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The reaction of the Armenian patriarchate to the Latin missionary
was, from the beginning, antagonistic and suppressive, since they
attempted to undermine the authority of the Armenian church. Moreover,
it was to the interest of the millet’s central administration (o prevent any
schism which may reduce the number of tax-paying members from its
communion. The policy of the Ottoman government was also against
multiplication of sects. It was a fundamental law of the cmpire that every
non-Muslim must belong to one of the recognized millets. To secede
from one millet in order to join one not officially recognized by the
government was equivalent to renunciation of all civil rights and
privileges, and exposed the offender to the grim conscquences of
outlawry, including the penalty of death. Until the end of the first
quarter of the nincteenth century, converts 1O Catholicism from the
members of the recognized millets were still legally subject to the
authority of their respective millet 1caders.’

By the beginning of the cighteenth century the dissensions
between the papists and the Armenian nationals in Istanbul came (o a
head. In 1707 the papal Armenians of the capital ccased to attend the
national churches, and began to frcquent the Latin churches of
forcigners. As a result, the central administration of the millet embarked
upon a vigorous persccution of papists under patriarch Awetik'. The
papal Armenians were not only denied the ordinances of baptism,
matrimony, and burial, but also punitive measures, in the form of fines,
exile, and imprisonment, were inflicted upon them.8 These persecutions,
however, failed to draw the papists back into the fold of the mother
church, as evidenced by their celebration of mass in private homes.”

In the carly part of the ninctegnth century a more rcalistic and
compassionate attitude was manifested by the Armenian patriarchate
toward the papal Armcnians. Unsuccessful to suppress the illegal

6Cyrus Hamlin, My Life and Times (1893), p. 283.
7()rmzmc;m,, Azgapatum, col. 2355.
8l’clpcrcan, Patmut'iwn, pp. 195-198.

90rmancan, Azgapatum, cols. 2365-2366.
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worship maintained in the homes of the papists by severe punishments,
a more conciliatory policy was pursued by the millet's central
administration to heal the existing breach. By this time, however the
Armenian papal clergy were divided into two antagonistic factions. On
the one hand was the party of Collegians, named after the College of
Propaganda where its members had received their training. This group
denied the validity of baptism and other sacraments of the Armenian
Church, and demanded complete conformity of the Armenians to the
Roman Catholic Church in doctrine and worship.!® On the other hand
was the faction of the Mxit'arists, named after their founder, Mxit'ar
Abbot, whose headquarters was the monastery of St. Lazarus at Venice.
The Mxit'arists were distinguished by a more faithful adherence to
Armenian tradition than the Collegians. For exemple, they insisted on
the preservation of the Armenian language and rejected Latin in the
liturgy. They had an important following among the pcople of Istanbul,
including the influential families of amiras.!! In their attempts at unity the
Armenian nationals found their support in this group.

The first serious conciliatory effort came on 3 July 1810 when
patriarch Yovhannes invited the clerical and lay leaders of the papists to
a conference to discuss the possibilities of unity. The catholics presented
their conditions for rcturn to the mother church in a document which
contained five doctrinal points concerning Christology, Purgatory, the
Holy Spirit, the sacrament of Extreme Unction, and the supremacy of
the Pope.!? Yovhannes appointed a committee of nine ecclesiastics and
eight laymen to examine the five points which had divided Catholicism
and the Armenian Church for centuries. After a careful study the
committece recommended rejection of the papal conditions "since
acceptance of these five points would constitute total submission of the
Armenian Church to the papacy."!3 Thus ended the first efforts to draw
the papists back into the mother church.

10 eo, Tpagrut'iwn, p. 86.

”Ormanc;m, Azgapatum, col. 2321,
lzl’crpcrczm, Patmut'iwn, pp. 67-68.
13Ormancnn, Azgapatum, col. 2323.
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The second attempt at unity was again undertaken by the mother
church when patriarch Polos called a special conference on October 23,
1817 inviting a considerable number of influential papal Armenians,
including twelve amiras. The patriarch cloquently presented the orthodox
doctrines and teachings of the mother church through the writing of St.
Gregory the Illuminator and St. Nerses Snorhali, both of whom were
venerated by the papists. At the end of the conference it was agreed to
form a special committee, containing equal number of representatives
from each side, to examine the Armenian Book of Liturgy and the Book
of Sacraments, and make recommendations for certain changes, In the
next few days the delegates of the Armenian patriarchate were appointed
but the papists failed to send their own representatives. Although the
papal laity and the Mxit'arist clergy genuinely favored unity with the
mother church, the party of the Collegians and the pontifical vicar
appeared to be uncompromising, and were successful in preventing the
formation of the committee.!¥ Thus the second effort for union also
proved abortive this time due to the opposition of one segment of the

papal clergy.

The third effort toward a recontiliation was undertaken under
pressure from the Ottoman government. An imperial decree of January
18, 1820 directed patriarch Polos "to again negotiate with the papists
and pacify the community".!> Similar instructions from the Porte were
received by Yarut'iwn Amira Pezcean and Karapet Amira Palean.
Chiefly through the efforts of these two magnates two committees of
three and four, appointed by the patriarch and the Mxit'arists
respectively, were formed to find a solution to the existing breach. The
patriarch’s committee included two priests and a layman, while the papal
committee was comprised of four priests.!® The two committee met
alternately at the homes of Pezcean and Palcan amiras for three months
and discussed the orniginal five doctrinal points. Finally the two
committees agreed on certain changes, and a declaration of faith, known

14l)

erperean, Patmut'iwn, p. 83,
lsAlpoyzlccun, "Sahmanadrut'iwnég,” p. 145.
16/pid,
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as Call to Love,)7 was drawn up, which may be considered as a
compromise between Latin and Armenian doctrines. On April 2, 1820
patriarch Polos summoned a synod which not only adopted the
declaration of faith but also removed from the Book of Ordination the
anathema against the Council of Chalcedon and Pope Leo the Great.
Moreover, the names of three anti-papal saints were dropped from the
Armenian liturgy.!8 Thus the negotiations for complete unity were
ostensibly brought to a successful end, and the union was outwardly
manifested on April 11 when seven papal priests entered the communion
of the mother church and pledged allegiance to the patriarch.

But this union received no sympathy from the Collegians who,
from the beginning, made every attempt to frustrate the efforts toward
unity. To them the solution of the problem lay only in the complete
subjugation of the Armenian Church to the papacy. Consequently, they
secured the influence of the French Ambassador at the capital to induce
the Latin Pontifical Vicar of Istanbul to recall a former decision which
had reluctantly allowed the papal clergy to participate in the proposed
five-point doctrinal discussions with the nationals. They were also able
Lo pcrlsuadc the pontifical vicar to issue a letter of excommunication
against the seven papal priests who had returned to the mother church.
Morcover, they agitated the Armenian populace by distributing a
distorted version of Call to Love-in which the picture of St. Gregory the
Illuminator, the patron saint of the nationals, was replaced with that of
the pope. On August 7, 1820 a Galatian fanatic papist, posing as an
Armenian national, went to the quarter of Armenian shoemakers in
Istanbul, entered every shop and as he displayed the distorted version of
the declaration of faith, said: "Do you not know, brethren, that our
patriarch has accepted the pope of the Franks? Look at this picture,
brethern! Docs this look like our St. Gregory the Illuminator?"!® As a
result, the naive shoemakers spread the rumor throughout the capital that

17'l'hc full text of the declaration in classical Armenian will be found in Perperean,
Patmut'iwn, pp. 122-126.
18Alpoyuccan, "Sahmanadrut'iwng,” p.146.

lgl’crpcrcun, Patmut'iwn, p. 161.
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the Armenian patriarch had turned papist. The following morning men
from all quarters of the city poured in and a huge crowd surrounded the
patriarchate and demanded an explanation from the patriarch. The latter
sent out two of his bishops, Markos and Yakob, to assure the mob that
the rumors were without any foundation, but they were beaten and
driven away. The crowd then forcibly entered the patriarchate and broke
the furniture. Meanwhile, Patriarch Polos had escaped from the back
door and found refuge in a Turkish house. Pcace was restored only
when the Aga of the Janissaries came to the patriarchate with over SO0
troops and arrested some of the demonstrators.2Y

Under these circumstances, the presence of the seven papal
Armenian priests who had rcturned to the mother church was an eyesore
to the populace. As patriarch Polos was planings to send them abroad,
they fled to the Latin churches at Beyoglu, recanted for their apostasy
and returned to the Church of Rome. Those papal Armenians who had
followed the scven priests into the mother church also returned to the
fold of the Catholic Church. Thus the last effort for peace and unity in
the Armenian community of Istanbul ended once again without much
result.

It had now become apparent that the Collegians were against any
form of unity with the mother church. Subsequent to their failure to
subject the Armenian Church, as a whole, to the papacy, the Romanists
concentrated their efforts on the establishment of an independent
patriarchate of their own. In the fall of 1827 the papists, led by Yakob
Amira Tenkerea, presented Sultan Mahmud II with a petition to
constitute them as a separate community. Two years later, foreign
sympathy came to their assistance. At the close of the Russo-Turkish
War of 1828-1829, France and England demanded of the sultan the
return of all the papist exiles and the establishment of a civil organization
for the Catholics of the empire independent of the Armenian patriarch.?!
Conscquently, the papists were allowed frecedom of worship on the sole

201bid., p. 163.
211"\13(31"M, Armenian Mission I, #169, 1842,
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condition that they should build their own churches and not attend those
of the forecigners. Finally, on May 24, 1831 the Catholics of the Ottoman
empire were accorded formal civil recognition by Sultan Mahmud II.
The imperial edict which established the Catholic millet began thus:

Whereas the tax-paying Catholics of the Empire have hitherto
been under the jurisdictions of the Greek and Armenian
patriarchs, without a bishop of their own, and on account of
the Catholic rites being different from the Greek and Armenian
liturgies, have been unable to observe their own rites, and
compelled to frequent the churches of the foreigners and to ask
them to perform their marriages and other rites, have
experienced great distress and suffering.

Therefore, I, on this 21st day of the month of Rejeb, in the
year 1246, in order that they may refrain from attending the
churches of the foreigners and be able to perform their rites in
their own churches, have appointed Yakob C'uxurcan as
piskopos over all Catholics living in my imperial City and
other parts of my dominions.%?

Thus bishop C'uxurcan became the head of all the Catholic
subjects of the empire with powers almost comparable to the Armenian
patriarch. The only difference was in the title piskopos (bishop) which
was changed into "patriarch" by the Sublime Porte in 1835.23

It is not surprising that Catholicism gained a foothold among the
Armenians of the empire. The superiority of its clergy to the native
Armenian in education and discipline, and its constant contact with the
west, combined to render Armenian Catholicism a movement of
undeniable power. The next two decades marked a considerable degree
of progress for the Armenian papists. In 1844 the papal Armenians in

22The title "patriarch" was used by the head of the Catholic community only after 1835
with the permission of the Sublime Porte.

23()rmuncxm, Azgapatum, col. 2437,
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Constantinople were estimated at from 10,000 to 13,000 souls.24 Their
priests were educated abroad, and could generally speak one or more
European languages. However, the rival interests of their clergy, as they
happened to have been educated at Rome or Venice, produced no
inconsiderable degree of strife in the community. In addition, the
denationalizing policy of Rome to replace the ancient Armenian liturgy
with the Latin Mass prevented, to a great extent, the progress of
Catholicism among the Armenians. Moreover, with the advent of lay
education and enlightment, the old doctrinal differences between the
Catholic and the Armenian church gradually began to lose their force.

The impact of the Romanist missions on the Armenian millet was
primarily educational. Many Armenians, all sons of wealthy urban
aristocrats, began to go to Europe, particularly Rome, to receive a
western education. Karapet, the palace chief physician in 1761, had
graduated from the university of Padua. Polos Sasean, a graduate of the
medical school in Rome, becamé the palace chief physician in 1770.
Yovakim Oluluxean, a graduate of the Vienna University, wrote several
books on medicine which were published in 1783 and 1785.25 In the
realm of music Grigor Gapasagalean, a graduate of Rome, published
the first musical setting in western notation for the Armenian liturgy in
1794, while Papa Hambarjum introduced western musical transcription
to the Turks.26 Moreover the Romanist missionary activities provided an
incentive for the education of the national clergy. In 1818 Yovhannes
Kolot, the progressive Armenian patriarch, founded a seminary in
Uskiidar which, within a short period of time, produced over thirty
educated clerics.?” Kolot's brilliant pupil and successor, Yakob Nalean,
founded the patriarchal academy at Kum Kapu in 1755. Most of the
future religious leaders and educators of the Armenian millet were
graduates of this institution.

24 ABCFM, Armenian Mission I, #115, 1844,

25The original manuscripts of these works are preserved at the St. Lazar monastery in
Venice.

26£?azmavep, 21 March 1903.

27Ormancan, Azgapatum, cols. 1923, 1934, 1935.
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The several printing establishments in Istanbul, where among
other works translations from western literature were published, are also
attributed to the Latin missionary labors among the Armenians. In 1676
Eremia Cclebi opened a printing press where several books on grammar
and geography were printed.?8 In 1699 Astuacatur Dpir, a papist,
founded another printing establishment publishing mostly translations
from the works of Latin Church fathers.2® In 1750 Step'annos Petroscan
opened a printing press where translations from ancient Greek and
French authors were printed.3? From 1715-1764 over one hundred-forty
books on grammar, geography, logic, philosophy, and religious
subjects were printed in Istanbul.3!

The Protestant Missionary Activities

The first American Protestant mission commenced at Istanbul in
1831, on the arrival of William Goodcll, who was impressed with the
fact that the Armenians were, moic than other Christians in the empire,
open to Protestant missionary influences.?? Originally, the American
mission to Istanbul was intented for the benefit of the Greek as well as
of the Armenian pcople. The mission to the Jews began in 1832 with
William Schauffler. The former of these missions became, in the course
of time, enlarged and extended, so that in 1856, 1t was divided into two,
the Northern and the Southern Missions. In the same year the Jewish
Mission ccased to have a separate existence, and its members united
their labors with those of the two Armenian Missions.3

By 1845 the Protestant missionary movement had already made
some headway throughout the empire. Although it is difficult to furnish

28Asalur, "K. Polsoy Hayeré," 109.

291bid., pp. 115-119.

307bid., p. 137.

31/bid., pp. 136-137, 147.

32Arpcc, Awakening, p. 93.

33ABCFM, Armenian Mission I, #85, 29 January 1844.
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any satisfactory estimate of the numbers of Armenian converts, they
were found in Istanbul, Bursa, Nicomedia (Izmit), Trebizond, Tokat,

Amasya, and other cities. In each of these places the number was small,
sometimes not more than two or three. In the capital, the number of
Armenian Protestants in 1844 was less than one hundred.3

The mission high school, opened at Beyoglu in 1834, offered free
education and thus attracted a number of students from the mother
church. In 1840 the school was transferred to Bebek on the Bosphorus
under the supervision of Cyrus Hamlin. The purpose of the mission
school was, in addition to providing a general education, to prepare
future ministers from the native Armenians. The curriculum included,
among other subjects, English, etymology, moral philosophy, history ol
the Reformation, and theology.3> The religious education offered at
Bebek was contrary to the teachings of the Armenian Church. The
missionaries taught against the scven sacraments of the church, the
intercession of saints, confession, and other doctrinal matter.36

The Protestant female boarding school at Haskdy, in the midst of
an Armenian community, also attracted pupils from the mother church.
Three-fourths of all students, who had been in the school any
considerable length of time, were converted to Protestantism.?’ Besides
a good intellectual training in the fundamental branches of common
education, the school emphasized the formation of such domestic habits
as would give the students self-reliance and simplicity in their manners
and dress. Consequently, wives of native ministers, teachers, and pious
laymen were furnished by this school. In short, graduates of the female
boarding school later became efficient helpers in the missionary works al
the capital and in the provinces.

From its inception, the Protestant missionary activities met the
opposition of the Armenian patriarchate. In 1837 the parents of all

34!!)[(1.

331bid., #103, 18 February 1844.

36Pcrpcrcan, Patmut'iwn, pp. 296-297.

37 ABCFM, Armenian Mission III, 3126, 1855.
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students at both schools were ordered by patriarch Step'an to withdraw
their children from the institutions. Two years later, Step'an issued a
patriarchal letter forbidding any Armenian to participate in the Protestant
activities.3® Not only the participants, but all those who concealed facts
about the Protestants were severely punished. As a result, many artisans
were driven out of their trades, and expelled from their houses.>? In
1846 every Armenian Protestant was required to sign a nine-point
confession of faith to be readmitted into the mother church. Those who
would not sign it were cursed by the church's anathema, their goods
were confiscated by the patriarchate, their debtors forbidden to pay them
their debts, and their creditors commanded to enforce payment.4©

In spite of these persecutions, however, the Protestants gradually
prospered. The first Protestant Church in Istanbul was established in
1846. Churches were also organized in Nicomedia, Adapazar, and
Trebizond. By the end of 1846 the active membership of these four
churches was about 140, and the entire Protestant community numbered
over one thousand souls.4! In the next three years churches were also
established in Erzurum (1847), Aintab and Bursa (1848). Morcover,
forcign assistance came to their rescue from these persecutions when,
through the powerful influence of Sir Stratford Canning, the British
Ambassador, the Protestants of the empire were accorded formal
recognition by the Ottoman government on November 27, 1850. The
imperial ferman of Sultan Abdiilmecid established the Protestant millet in
the following words:

Whereas, hitherto those of my Christian subjects who have
embraced the Protestant faith, in consequence of their not being
under any specially appointed superintendence, and in
consequence of the patriarchs and primates of their former sects,

38The text of the patriarchal letter will be found in Perperean, Patmut’iwn, pp. 268-269.
3("ABCI:I\/L Armenian Mission #1, 17 January 1846,

4()Cyrus Hamlin, The Armenian Controversy (1883), p. 1; ABCFM, Armenian Mission #2,
1846.
411 eon Arpee, A History of Armenian Christianity (1946). p. 269.
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which they have renounced, naturally not being able to attend
to their affairs, have suffered much inconvenience and distress;

and

Whereas, by rcason of their faith, the abovementioned are
already a separate community,

Therefore, it is my Royal compassionate will, that... a
respectable and trustworthy person, acceptable to and chosen by
themselves, from among their own number, be appointed with
the title of Agent of the Protestants, who shall be attached to
the Prefecture of the Police.42

Strengthened by the imperial recognition of their status the
Protestants began to expand their activities without fear of persecution.
In 1854 they had fifteen churches throughout the empire with 2,300
registered members.*3 By 1859 the number of their churches was almost
doubled, including parishes in Diyarbekir and Maras.** From 1839-
1859 over hundred-fifty religious and educational books were printed in
the native languages of the empire.%’ In 1854 the American Board of
Commissioners for Foreign Missions provided the Protestants of the
Ottoman empire with a brief and concise constitution, which was, in
€ssence, an abbreviation of the by-laws of the American Evangelical
Church.46

The Protestant constitution, bascd on the representative principle
and on lay control, was comprised of four short chapters, and dealt only
with civil matters. It provided for a representative assembly which was
clected by the local missions, The assembly was empowered to deal
with the national budget, to elect the Agent and the members of the
central administation, and to appoint committees for the management of

—

42

—

Prime, Forty Years in the Empire, pp. 483-484.
43Asumr, "K. Polsoy layeré," p. 238,
“*ABCEM, Armenian Mission, #15, 1859,
Wlbid., #203, 21 June 1859.

6I-‘or the English text of the document, see ABCFM, Armenian Mission, #113, 1855,
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the educational activities of the community. The officers of the central
administration included a chairman, a secretary, two treasurers, two
auditors, a librarian, and the Agent. The committee of education
exercised a general supervision over all schools directing the course of
study and rules of discipline, while the committee of publication was
authorized to superintend the printing of all types of publications.

The Protestants were not a millet in full sense. Unlike the
Armenian and the Catholic millet leaders, the Protestant Agent, who had
only nominal duthomy over all Protestants of the empire, was always an
Armenian layman. Moreover, the predominant lay control, which was
the essence of the organization of the Protestant community, furnished
an example to the Armenian nationals. When copies of the Protestant
constitution, printed in Armenian and Armeno- Turkish were distributed
among the people by Protestant Armenians, the central administration of
the Armenian millet came to realize that increased lay participation in
millet affairs would be imperative to prevent more defections 1o
Protestantism.4’

Like the papist movement, the Protestant missions also had a
positive impact on the educational activities of the Armenian millet.
During the second quarter of the nineteenth century the need was
increasingly felt in the Armerian millet for secondary schools and
colleges to counter the already existing Protestant educational
institutions. Thus in 1836 the Nersesean High School was opened at
Haskoy which provided accomodations for over six-hundred students.*
In 1838 two salaried amiras contributed the major costs for the
foundation of the first Armenian college in the Ottoman empire, which
was to become the subject of a bitter controversy between the sarrafs and
the esnafs, thus marking the real beginning of the populist movement
within the Armenian millet.

47 A satur, "K. Polsoy Hayeré," pp. 209-210.
481pid., p. 163.
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CHAPTER IV

THE IMPACT OF TANZIMAT

Ottoman Decline and Reform to 1839

The history of the Ottoman empire, like the history of other states,
represents a series of ages of transition. The empire reached its height in
power, wealth, and brilliance in the sixteenth century under Siileyman
the Lawgiver. Ironically, the seeds of Ottoman decline are also
discernible in this age. But the gradual weakening of the empire was
becoming more apparent in the seventeenth century, and continued
progressively down into the nineteenth century.

The scope of this work does not permit a detailed discussion of
the causes for the decline of the Ottoman empire. Suffice it to say that
the gradual deterioration resulted in part from the lack of genuine contact
with the West, and in part from corruption and anarchy in the
government, the army, and even in the ranks of the religious and judicial
hierarchy. The administration suffered at all levels, beginning with the
sultan himself. With few exceptions, the sultans of the seventeenth and
eighteenth centuries lacked the vigor and general personal quality of able
rulers. From the beginning of the seventeenth century these rulers,
before accession to the throne, were kept in luxurious but enervating
confinement in the imperial palaces. Unlike their predecessors, who
received pratical experience in provincial government before inheriting
the throne, the sultans of these two centuries came into office
inexperienced and with dissipated tastes. Hence the Ottoman political
system which had developed with the sultan as the keystone of the arch
of power, began to crumble.
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" The whole Ottoman administration became corrupted as well. As
early as the seventeenth century most of the highest posts in the
government were filled by incompetent imperial favorites who had not
worked up through the ranks by merit. Moreover, the method of
recruitment of slaves was gradually abandoned, so that the grand
vezirate and other high offices were administrated by free-born Muslims
with family connections and interests. As a result of the growing change
in methods of recruitment and promotion, the Ottoman burcaucracy
suffered a catastrophic fall in efficiency and integrity. The same decline
in professional and moral standards can be seen in the Muslim
[nstitution, as judges grew avaricious for fees and bribes.

Most striking of all was the decline of the Ottoman armed forces.
The Janissary corps, formerly the pride of the empire, gradually became
valueless -in battle and suffered a serics of defeats at the hands of
Western Europe and of Russia. Members of the corps became
accustomed to gifts generously distributed by cach new sultan, which in
actuality constituted the purchase of Janissary approval. They could
exercise considerable power by the threat of rebellion, and were usually
difficult to control. In the provinces they became oppressive and
overbearing, taking without payment whatever they wanted from the
population. A considerable number of Janissarics were even engaged in
various professions while drawing military pay from the government.

The system for providing sipahis from military ficfs became also
deteriorated. Most of the fiefs were allocated not to fighting men, but to
imperial favorites, including officials of the central administration and
even women of the harem. Simultancously, these fiet holders sold the
concession of collecting the taxes in a given area (o a tax farmer who
then squeezed the population to receive not only his purchase price but
also a generous profit. The fief holders and tax farmers enjoyed the
income, but scldom produced fighters for the sultan. In fact, some of
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these notables arrogated to themselves a considerable measure of local
autonomy and became strong enough to defy the central government.!

But despite the decay in the Ottoman administration and the armed
forces the empire managed to survive for three centuries after the first
signs of internal deterioration appeared. The administrative system,
corrupted as it became, still included some men of integrity and of
remarkable ability. A few sultans and a number of Ottoman statesmen
initiated some reform efforts concerning the armed forces. Sultan
Abdiilmecid I (1774-1789) secured French specialists to teach new
methods in the army, and founded a school for army engineers where
French instructors worked with Armenian interpreters.? But when
Sultan Selim III (1789-1807) established a new regular army, trained
and dressed along European lines, the reactionary forces, encouraged by
the ulema and headed by the Janissarics, deposed him in 1807 and killed
him in the following year.

It was Mahmud II (1808-1839), the last sultan of the direct
Osmanli line, who at last exterminated the Janissary corps on June 15,
1826 and replaced it with the more cffective and responsive new army,
to be known as the Asakir-i Mansurei- Muhammediye, the Triumphant
Muhammedan Soldiers. By the suppression of the Janissaries a
centuries' old institution, once the terror of Europe, lately the terror of
the sultans and the civil population, was finally destroyed. The new
army opened the way for more western influence. In 1834 a military
academy was established, and new army instructors from Prussia and
Austria were obtained, including the famous Helmuth von Moltke, to
train the new army. Morcover, Mahmud crushed the powers of the
disobedient and unmanageable provincial governors or derebeyi, and
thus strengthened the authority of the central administration. Military
expeditions brought such regions as Iraq and Kurdistan once again
under the control of the sultan. Rebellious derebeyis were either killed or

lIlclmulh von Moltke, Briefe iiber Zustinde und Begebenheiten in der Tiirkei aus den
Jahren 1835 bis 1839 (1876), p. 223.

2l.cwis, Emergence of Turkey, p. 49.
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replaced by more loyal govemnors. It is apparent that Mahmud attempted
no general westernization in the methods of provincial government, but
his concern for a better treatment of the minorities was clearly expressed
in one of his appeals to the non-Muslims which began thus: "You
Greeks, you Armenians, you Jews are all servants of God and my
subjects like the Muhammedans. Although your faith 1s different, the
same law and my imperial will protcct you all. Pay the taxes which I
have imposed upon you, for these taxes arc designated for your confort
and benefit."?

Among other reforms Mahmud founded a medical school where
French was the language of instruction. In 1831 the Moniteur Ottoman,
the first official newspaper of the Ottoman empire, was founded, which
was followed a few months later by its counterpart in Turkish, the
Takvim-i Vekaye. From 1834 on small groups of military and medical
students were sent to study in Paris, London, and Vienna. Finally, a
school designed to train governmental officers, the Mekteb-i Maarif-i
Adliye, was opened in 1838.

More immediately effective than these innovations were
Mahmud's destruction of the Janissaries and crushing of the provincial
governors. These two accomplishments contributed much to the
preservation of unity and centralized government in the empire, which
was to be the primary objective of all the reformers. Significantly, in
each field of reform, the creation of a new order was to be preceded by
the destruction of an old one.

The Hatt-i Serif of Giilhane
The destruction of the Janissaries had a great impact upon the

non-Muslim subjects of the empire who had lived under its tyranny for
centuries. The Treaty of Andrianople (1829), which established the

3Moltke, Briefe iiber Zustinde, p. 13.
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independent Kingdom of Greece, was an important landmark in the
relationship of the Ottoman empire to the Powers of Europe. It set a
precedent of active European military intervention in behalf of a non-
Muslim community of the empire. Henceforth, the Ottoman government
made every effort to prevent foreign interventions in its internal affairs.4

Mahmud II died in 1839 and was succeeded by his son
Abdiilmecid whose reign was characterized by constant efforts at reform
and westernization. The new sultan was determined to continue his
father's work, and was supported in this by his foreign minister,
Mustafa Resid Pasa, a remarkable statesman who was to become the real
architect of the nineteenth century Ottoman reforms. In addition to his
experience in the high offices of the Ottoman government, the
ambassadorships in Paris and London had provided Resid with the
knowledge of the West and with complete command of French. On
November 3, 1839 four months after Abdiilmecid's accession, a reform
edict, Hatt-i Serif of Giilhane (The Noble Rescript of the Rose Chamber)
was 1ssued in the name of the sultan. This imperial rescript was the first
of the reforming edicts which are collectively known as the Tanzimat
(Reorganization) in Ottoman history. The Hatt-i Serif of Giilhane was
the work of Resgid Paga who believed that people of all creeds within the
empire would be treated equally.” More significantly, however, the Hatt-
L Serif was the Porte's demonstration to Europe that the Ottoman empire
was capable of self-preservation and reorganization.

The Hatt-i Serif of Gililhane contained three specific reform
measures. First it promised to guarantee the security of life, honor, and
property of all Ottoman subjects. Secondly, it pledged to end the system
of taxfarming and institute the collection of fixed taxes by government

4Alpoyacc:m, "Sahmanadrutiwné,” p. 166.
>X. Abovyan, Erkeri Liaskatar Zolovacu (1958), VIII, pp. 248-249,
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officials. Thirdly, it promised to establish a regular system of military
conscription.®

The most remarkable promise of the Hatt-i Serif was in the
statement "these imperial concession extend to all our subjects, of
whatever religion or sect they may be."7 It was this principle of equality
of persons of all religions that represented the most radical breach with
Islamic tradition, and was therefore quite shocking to most Muslims.
Although the laws and traditions of Islam and the policy and practice of
the Ottoman empire prescribed tolerance and protection for the non-
Muslim subjects of the state, the infidels were still considered separate
and inferior, and were moreover clearly marked as such. To give up this
principle of inequality required of the Muslims an effort of renunciation
that was considered an offense against both religion and common:
sense.8 It is not to be supposed, therefore, that the Hatt-i Serif secured
immediate equality for all Ottoman subjects. It was not in the nature of
Ottoman decrees to overcome bigotry, passion, and prejudice.

Despite this opposition, however, equality before the law among
all Ottoman citizens became for the first time solemnly announced
official policy. Previously, in a legal dispute between a Christian and a
Muslim, the verdict would often be biased in favor of the latter.
Armenians were usually barred from givihg testimony in Ottoman
courts. At best the testimony of two non-Muslim witnesses was
sometimes accepted as equal to the hear-say testimony of one Muslim.”
As a result, the Muslims could plunder, rape, and even kill Christians
and still remain unpunished. Morcover, it was customary for the Muslim
judges to accept generous bribes, especially when the case was between
a Christian and a Muslim. The usual bribe to save a Muslim criminal

(’Rc;;ul Kaynar, Mustafa Regit Paga ve Tanzimat (1954), pp. 119-125; For the English
translation of the edict, see J.C. Hurewitz, Diplomacy in the Near and Middle East (1956),

I1, pp: _
THurewitz, Diplomacy, p. 115.

8/\lpoyzwc:m, "Sahmanadrut'iwné, p. 177.
9Gahak Ter Movsesean, Patmut'iwn Hayoc' (1924), 11, p. 693.
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who had murdered a Christian was 3,000 piastres, and the sum of
1,500 piastres was usually considered adequate to free a Muhammedan
who had blinded a non-Muslim. !0 Following the promulgation of the
Hatt-i Serif mixed tribunals and mixed police courts, composed of
Muslims and non-Muslims, were established for the first time. A further
step toward equality was the acceptance of Christian testimony against
Muslims in these tribunals. Moreover, Sultan Abdulmecid established
the Supreme Council of Judicial Ordinances (Meclis-i Akhdm-i Adliye)
which completed a new penal code in 1840 reaffirming the principle of
cquality of all Ottoman subjects and abolishing capital punishment
without a trial.!! It was hoped that such general guarantees of equal
protection and rights would strengthen the integrity of the empire,
diminish separatist tendencies, and prevent foreign intervention.

The sccond principle proclaimed by the Hatt-i Serif was the
abolition of tax-farming. In 1840 the leading sarrafs, the bankers and
moneylenders who cither bought the farm of taxes themselves or lent
funds to Ottoman officials for the purchase, were summoned to Istanbul
and given notice that their contracts were cancelled. A direct collection of
taxes by administrative officials was established which lasted about two
years. Although the new system lessened the exactions on the peasantry
In some regions, it too became involved in corruption and failed to
produce sullicient revenue for the government, so that on March 11,
1842, tax-farming was rcintroduced.

The Hatt-i Serif also promised to establish an orderly system of
military conscription, with the term of service reduced from lifetime to
four or five years. Traditionally Christians were prevented from serving
in the army and instead were required to pay an exemption tax.
According to the promise of the Hatr-i Serif non-Muslims were to serve
cqually with Muslims in the armed forces, but the Muslims could hardly
accept Christians as their officers.!? Upon the request of the Ottoman

Wrpia., p. 694.
“l,cwis, Emergence of Turkey, pp. 106-107.

lelpoyzlccun, "Sahmanadrutiwné,” p. 177.
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government patriarch Matt'eos admonished all male members of his
millet, through a patriarchal encyclical (1847), to enlist in the Ottoman
army instead of paying the traditional exemption tax.!3 But the Armenian
soldiers of the imperial army were allowed to use only inferior
weapons.!4 In 1841, a small number of Armenian students were
admitted in the Ottoman medical academy. Beginning in 1858 forty
Armenian students were permitted to study at the academy each year
while sixteen others were enrolled in the imperial engineering school
along with sixteen Greek and six Jewish students.!> Upon graduation
these non-Muslims served in the Ottoman army as physicians,
pharmacists and engineers with military ranks.

The Limitations of the Patriarch’s Temporal and Spiritual Powers

After the promulagation of the Hatt-i Serif and the establishment
of the mixed tribunals the civil powers of the millet leaders diminished
considerably. The prerogative of sending lay members of the millet into
exile at will was lost permanently, and the patriarch's traditional
privileges were confined to religious and personal matters such as
divorce, fasting and church attendance. He could still inflict corporal
punishment upon lay members of his community who failed to obey the
religious regulations. For example, an Armenian who did not follow the
rules of fasting during the week preceding Easter usually received about
twenty-five lashes on his back by the vekil.16 After 1840 even the
religious prerogatives of the patriarch were limited to some extent. In
1840 the first Armenian Judicial Council was established following the
example of the Ottoman Council of Judicial Ordinances of 1839. It is
presumed that the formation of this council was ordered by the Ottoman
government.!? Its members were comprised of four married priests and

13l’crpcrc:m, Patmut'iwn, p. 322.

141 eo, Hayoc’ Patmut'iwn, p. 367.

ISAlpoyaccan, "Sahmanadrut'iwné, pp. 177,178.
16)45is, 20 March 1893, #3983, p. 163.

l7!"&lpoyaccan, "Sahmanadrut'iwné, p. 187.




The Impact of Tanzimat 58

four amiras, all appointed by the patriarch. The vicar of the patriarch
presided over the meetings of the council which primarily dealt with
divorce cases.18 Although the patriarch reserved the right to designate
the members of this council, the presence of laymen in such a council
was an mnnovation that represented a radical breach with the Armenian
tradition in the Ottoman empire, and was therefore an important
beginning for the participation of laity in religious affairs.

The Limitations of Amiras’ Powers

The most significant reforms touching the administrative structure
of the Armenian patriarchate were brought about by the limitation of the
banker amiras’ economic powers and influence. With the abolition of
tax-farming the Armenian bankers and moneylenders, who previously
could secure the purchase of the farm taxes by advancing funds to
Ottoman officials, lost their contracts. As a result, some of these wealthy
amiras were financially ruined, and their influence with Ottoman
officialdom was accordinly decreased. Within their millet the prestige of
these magnates, who until then had assumed the major portion of the
operating expenses of the patriarchate and the charitable and educational
institutions in the capital, received a considerable blow from which they
never really recovered. Their influence in the community decreased in
direct proportion with their declining support for these institutions.
Moreover, an imperial irade (rescript) of March, 1, 1840 obligated the
Armenian patriarch to collect the Ottoman taxes from the members of his
millet throughout the empire and submit them with collective
responsibility to the imperial treasury. Simultaneously, Armenian
churches, monasteries, and other religious properties, which had beemnr
hitherto exempted from imperial taxes, became taxable. The only
exceptions were the religious institutions of the capital. Consequently,
the patriarchate was burdened with additional heavy financial
responsibilities.

B81bid., p. 188.
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This financial crisis compelled the patriarchate to turn to the
populace for help. On March 7, 1840, only six days after the receipt of
the imperial irade, patriarch Yakobos, unable to solicit the financial
support of the banker amiras, appointed a Committee of Twenty Four to
manage the finances of the patriarchate and the national institutions. This
committee consisted of two salaried amiras (governmental employees)
and twenty-two representatives from the various esnafs at the capital.
Het'um Meremkulean, from the esnaf of jewellers, became the chairman
of the committee.!? For the first time in the history of the Armenian
community the general management of the millet's linances was
entrusted to a body in which the overwhelming majority were the
artisans. One of the important factors which greatly contributed to this
development was a split in the amiras which occurred over the question
of the first Armenian college established at Uskiidar in 1838. On the one
side of the split were the banker amiras and the wealthy merchants; on
the other side were the salaried amiras who were soon joined by the
artisans.

The college at Uskiidar was opencd primarily by the generous
donations of two imperial architects, Karapet Amira Palean and his
brother-in-law Yovhannes Amira Serverean. Fifty students, mostly sons
of artisans and salaried amiras from Istanbul, comprised 1ts first class.

Accomodations with dormitory facilities were provided for two
hundred students to be admitted in classes of fifty in the course of the
following years. Most of the expenses of the college were to be met by
an annual subsidy of 120,000 piastres from the Armenian patriarchate of
Jerusalem. Also, twenty amiras, mostly bankers, promised each to
provide the expenses for one poor student. In addition, a tuition of
3,000 piastres was to be charged to each well-to-do student.*

Following the abolition of tax-farming (1839) the banker amiras
as alrecady noted lost their contracts, and some were financially ruined.

91bid.

?‘Ochczm, Patmut'iwn Hiwandanoc'in, pp. 73-74.
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Consequently, they were unable to continue their support for the college.
But most of them were not, from the beginning, very enthusiastic about
the college as they considered it the project of the salaried amiras. In fact,
several bankers influenced the Armenian religious authorities in
Jerusalem to withdraw their subsidy of 120,000 piastres.2! As a result,
the majority of the students who came from the families of the esnafs
were sent home. It was at this crucial time that the Committee of Twenty
Four assumed the management of the millet’s finances without the
support and cooperation of the banker amiras.

The Committee of Twenty Four, comprised mostly of
incxpér‘icnccd artisans with insufficient financial strength, joined with
the salaried amiras in support of the college. The artisans were probably
aware of the odds against which they were to operate, but with the
higher education of their children at stake they did not hesitate to assume
the responsibility. Morcover, this was their first opportunity to bring
their prestige and influence into the millet's central administration.

To keep the doors of the only native school of higher learning
among the Armenians of Istanbul open, the artisans received the
unreserved assistance of patriarch Yakobos who was an ardent
supporter of the college. Taking advantage of his right to collect the
imperial taxes from his coreligionists Yakobos imposed a national tithe
on every Armenian to support the college. Furthermore, a tax of 5
piastres was levied on every Armenian applicant for a traveling passport.
Until then the general contribution of the populace for the millet's
finances was in the form of voluntary donations, baptismal, wedding,
and funcral fees etc. Yakobos also promised to provide 6,000 piastres
himself for the tuition expenses of two students.?2 Morcover, on April 6,
1841 an association of three hundred artisans and small merchants,
known as the Miakam Enkerut'iwn (One-Willed Association) was

2lf*ulpoy,'act:an, "Sahmanadrut'iwné, p. 190.

22chczm, Patmut'iwn Hiwandanoc'in, p. 74.
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formed to support the college.23 But obviously these measures were not
sufficient. The Committee of Twenty Four was unable, without the
support of the banker amiras, to raise the necessary funds for the
management of the millet's finance. Embittered against the bankers, and
with no other course open to them, the Committee of Twenty Four
reluctantly resigned. After a few unsuccessful attempts to bring the
bankers and the supporters of the college together, patriarch Yakobos
also resigned, and was succeeded by Step'anos Alawni who invited ten
banker amiras to manage the millet's financial affairs.

Several months later the artisans, still determined to keep the
college open, but with no new financial strenght, presented Sultan
Abdiilmecid with a petition to reinstate the Committee of Twenty Four in
office. The matter was examined by the Ottoman Supreme Council of
Judicial Ordinances, and the Sublime Porte nominally reinstated the
Committee, but the necessary imperial ferman to confirm the
appointment was not issued. It is. generally believed that the prevention
of the issuance of the ferman was the work of the banker amiras. On
August 14, 1841 a delegation of approximately two hundred people,
representing the various Armenian esnafs in the capital, and organized
by the members of the Committee of Twenty Four, submitted another
petition to the sultan for the same purpose. To this dramatic
demonstration the Sublime Porte reacted swiftly. Every member of the
Committee of Twenty Four was arrested and cast into prison. It can be
presumed that this too was the work of the bankers. Learning of the
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