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PREFACE

HESE two Effays on Suicide and the Immortality
of the Soul, though not published in any edition of his
works, are generally attributed to the late ingenious Pr.

Hume.

The well-known contempt of this eminent philofopher
Jor the common convictions of mankind, raifed an ap-
prehenfion of the contents from the wery title of thefe
pieces, But the celebrity of the author's name renders
them, notwithflanding in fome degree, objets of great
curiofity,

Owing to this circumflance, a few copies have been
clandeflinely circulated at a large price for fome time,
but without any comment. The very myflery attending
this mode of felling them, made them more an objeét of
requeft than they would otherwife have been.

The prefent publication comes abroad under no fuch
refiraint, and poffeffes very fuperior adyantagesi The
Notes annexed arc intended to expofe the fophifiry cone
tuined in the original Effays, and may show how little
we have to fear from the adverfaries of thefe gi eat truths,
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PREFACE
from the pitiful figure which even My. Hume makes in
thus violently exhuufling his laff firength in an abortive
attempt to traduce or difcredit them.

The two very maflerly Letters from the Eloifa of Rouf-
Jeau on the fubjec of Suicide, have been mich celes
brated, and we hope will be confidercd as materially ine
creafing the value of \this curious colleédion.

The admirers of Mr. Hume will be pleajed with
Jeeing the remains of a favorite author reftued in this
manner from that oblivion to which the prejudices of
his countrymen had, in all appearance confighéd thém
and even the religious part of mankind have fome reds
Jon of triumph from thé firiking inflante here given of
truth’s fuperiority to error, even when error has all the
advantage of an elegant genius, ahd a great literary
reputation to recommend if,
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ESSAY I
On SUICIDE

FaWie confiderable advantage that arifes from
Philofophy; confifts in the fovereign antidote
which itaffords to fuperflition orfalfe religion. All
other remedies againft that peftilent difterhper are

vain, or at leaft uncertain. Plain good fenfe and
the praélice ofthe world, which alone ferve moft
purpofes of life; are here found ineffe€tnal: His-
tory ds well ds daily experience furnifh inflances
of men endowed with the ftrongeft capacity for
bufinefs ahd affairs, who have all their lives crou-
ched under flavery to the groffeft fuperftition. Even
gdiety and fweetnefs of temper, which infufe 2
balm into every otlier wound, afford ne remedy
to fo virulent a peilori; 4s we may particularly
obferve of the fair fex who though commenly pof-
feft of thefe tich prefents of nature, feel many of
their joys blafted by this importunate intruder.
But when found Philofophy once gained poffef-
fion of the mind, fupeérflition is effefually ex-
cluded, and one may fiirly ‘affirm that her tri-
umph over this enemy is more complete than
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2 ESSAY 1over moft of the vices and imperfeflions incident
to human nature. love or anger, ambition or
avarice, has its root in the temper and affeftions,
which the foundeft reafon is {carce ever able ful-
ly to correct; but fuperftition being founded on
falfe opinion, muft immediately vanifh when true
philofophy has infpired jufter fentiments of fupe-
rior powers. The conteft is here more equal be-
tween the diftemper and the medicine, and no=
thing can hinder the latter from proving effetual
but its being falfe and fophifticated.

It will here be fuperfluous to magnify the me-
rits of Philofophy by difplaying the pernicious
tendency of that vice of which it cures the human
mind. (1) The fuperflitious man, fays Tully

2

is miferable in every fcene, in every incident of
life; even fleep itfelf, which banifhes all other
cares of unhappy mortals, affords to him matter
of new terror; while he examines his dreams,
and finds in thofe vifions of the night prognofti-
cations of future calamities. I may add that though
death alone can put a full period to his mifery,
he dares not fly to this refuge, but fill prolongs
a miferable exiftence from a vain fear left he offend
his Maker, by ufing the power, with which that
beneficent Being has endowed him, The pre-
{ents of God and nature are ravifhed from us
by this cruel enemy, and notwithftanding that
one ftep would remove us from the regions: of
pam and forrow, her menaces fill chain us down"

De Divin. lib. ii.



ESSAY I 3to a hated being which fhe herfelf chiefly contri-
butes to render miferable.

"Tis obferved by fuch as have been reduced
by the calamities of life to the neceflity of em-
ploying this fatal remedy, that if the unfeafonable
care of their friends deprive them of that fpecies
of Death which they propofed to themf{elves, they
feldom venture upon any other, or can fummon
up fo much refolution a fecond time as to execute
their purpofe. So great is our horror of death,
that when it prefents itfelf under any form, be-
fides that to'which a man has endeavoured to re-
concile his imagination, itacquires new terrors,
and overcomes his feeble courage But when the
menaces of fuperftition are joined to this natural
timidity, no wonder it quite deprives men of all
power over their lives, fince even many pleafures
and enjoyments, to which we are carried by a
firong propenfity, are torn from us by this inhu-
man tyrant. Let us here endeavour to refiore
men to their native liberty, by examining all the
common arguments againft Suicide, and fhowing
that that adlion may. be free from every imputa-
tion of guilt or blame, according to the fenti-
ments of all the ancient philofophers. (2)

If Suicide be criminal, it muft be a tranf
greflion of our duty either to God, our neigh-
bour, or ourfelves.—To prove that Suicide is no
tranfgreflion of our duty to God, the following
confiderations may perhaps fuffice. In order to
govern the material world, the almighty Creator
has eftablithed general and immutable laws, by



4 ESSAY Iwhich all bodies, from the greateft planet to the
fmalleft particle of matter, are maintained in
their proper {phere and funélion, To govern the
animal world, he has endowed all living creatures
with bodily and mental powers; with fenfes, paf-
fions, appetites, memory, and judgment, by which
they are impelled or regulated in that courfe of
life to which they are defined. Thefe two dif
tin principles of the material and anirhal world,
continually encroach upon each other, and mutu-
ally retard or forward each otlier’s operation. The
powers of men and of all other animals are reftrain-
ed and dire@led by the nature and qualities of
the {urrounding bddies and the modifications and
aflions of thefe bodies are inceflantly altered by
the operation of all animals, Man is ftopt by ri-
vers in his paflage over the furface of the earth j
and rivers, when properly direfted, lend their
force to the motion of machines, which ferve to
the ufe of man. But though the provinces of the
material and animal powers are not kept entirely
feparate, there refults from thence no difcord or
diforder in the creation; on the contrary, from
the mixture, union, and contraft of all the vari-
ous powers of inanimate bodies and living crea-
tures arife that {ympathy, harmony, and propor-
tion, which afford the fureft argument of Su-
preme Wifdom. The providence of theDeity
appears not immediately in any operation, but
governs every thing by thofe general and im-
mutable laws, which Have been eftablifhed from
the beginning of time. All events, in one
fenfe, may be pronounced the aflion of the



ESSAY IL 5Almighty; they allproceed framthofe powers with
which he has endowed his creatures. A houfe
which falls by its own weight, is not brought to
ruin by his providenee more than one defiroyed
by the hands of men; ner are the human faculties

les bis workmanthip, than the laws of motion
and gravitation. When the paflions play, when
the judgment diflates when the limbs obey; this
is all the operation of God, and upon thefe ani-
mate principles, as well as upon the inanimate,
has he eftablifhed the government of the univerfe.
Every event is alike important in the eyes of iat
infinite Being, who takes in at one glance the molt
diftant regions of fpaee, and remoteft periods of
time. There is no event, however impontant to
us, which he has exempted from the general laws
that govern the univerfe, or which he has pecu-
liarly referved for his own immediate aélion and
operation. ‘The revolution of ftates and empires
depends upon the {malleft caprice or paflion of
fingle men; and the lives of men are fhortened
or extended by the {malleft accident of air or diet,
funfhine or tempeft. Nature fill continues her
progrefs and operation and if gencral laws be cver
broke by particular volitions of the Deity "tis after
a manner which entirely efcapes human obferva-
tion.. As, on the one hand, the ctements and
other inanimate parts of the ereation carry on
their aétion without regard to the particular in-
tereft ‘and fitnationy of men; fo men are intiufted
to their own judgment and difcretion in the vari-
‘ous fhocks of matter, and nay employ every faculty



6 ESSAY ILwith which they are endowed, in order to
provide for ‘their eafe, happinefs, or prefer-
vation. Whatis the meaning then of that princi-
ple, thata man, who tired oflife, and hunted by
pain and mifery, bravely overcomesall the natural
terrors of death, and makes his efcape from this
cruel {cene: that fuch a man, I fay, has incurred
the indignation of his Creator by encroaching on
the office of Divine Providence, and difturbing the
order of the univerfe Shall we aflert that the
Almighty has referved to himfelf in any peculiar
manner the difpofal of the lives of men, and has
not fubmitted that event in common with others,
to the general laws by which the univerfe is gover-
ned? This is plainly falfe; the lives of men de.
pend upon the fame laws as the lives of all other
animals; and thefe are fubjefied to the general
laws of matter and motion. The fall of a tower,
or the infufion of a poifon, will defitroy a man
equally with the meaneft creature; an inundation
fweeps away every thing without diftinlion that
comes within the reach of its fury. Since, there-
fore, the lives of men are for ever dependent on
the general laws of matter and motion, is a man's
difpofing of his life criminal, becaufe in every cafe
it is criminal to encroach upon thefe laws, or
difturb their operation But this feems abfurd;
all animals are intrufted to their own prudence
and {kill for their conduél in the world, and have
full authority, as far as their power extends, to
alter all the operations of nature. Without the
exercife of this authority they could not {fubfift a



ESSAY I 7moment; every ation, every motion of a man,
innovates on the order of fome parts of matter,
and diverts from their ordinary courfe the general
laws of mation. Putting together, therefore,
thefe conclufions, we tind that human life depends
upon the general laws of matter and motion ,and
that it is no encroachment on the office of provi-
dence to difturb or alter thefe general laws: Has
not every one, of confequence, the free difpofal
of his own life? And may he not lawfully employ
that power with which nature has endowed him?
In order to deftroy the evidence of this conclu~
fion we muft fhow a reafon why this particular
cafe 1s excepted; is it becaufe human life is of
fuch great importance, that tis a prefumption for
human prudence to difpofe of it But the life of
a man is of no greater importance to the univerfe
than that of an oyfter. And were it of ever fo
great importance the order of human nature has
a@tually fubmitted it to human prudence, and re-
duced us to a neceflity, in every incident, of de-
termining concerning it. Were the difpofal of
human life fo much referved as the peculiar pro-
vince of the Almighty, that it were an encroach-
ment on his right, for men to difpofe of their
own lives; it would be equally criminal to aét for
the prefervation of life as for its deftruiion. If I
turn afide a fione which is falling upon my head,
I difturb the courfe of nature, and I invade the
peculiar province of the Almighty, by lengthening

out my life beyond the period which by the gene-
tal laws of matter and motion he had afligned it. (3)



8 LTSSAY IA hair, 2 fly, an infe€l is able to deftroy this
mighty being whofe life is of fuch importance. Is
it an abfurdity to fuppofe that human prudencs
may lawfully difpofe of what depends on fuch
infignificant caufes It would be no crime in me
to divert the Nile or Danube from its courfe, were
I able to effet fuch purpofes. Where then is
the crime of turning a few ounces ofblood from
their natural channel P—Do you imagine that I re-
pine at Providence or curfe my creation, becaufe
1 go out of life, and put a period to a being,
which, were it to continue, would render me
miferable Far be fuch fentiments from me; I am
only convinced of a matter of fat, which you
yourfelf acknowledge poffible, that human life
may be unhappy, and that my exiftence, if fur-
ther prolonged, would become ineligible; but I
thank Providence, both for the good which I
have already enjoyed, and for the power with
which I am endowed of efcapingtheill that threat-
ens me. Po you it belongs to reping at provi-
dence, who foolifhly imagine that you have no
fuch power, and who muft ftill prolong a hated
life, though loaded with pain and ficknefs, with
thame and poverty Do not you teach, that
when any ill befals me, though by the malice of
my cnemies, I ought to be refigned to Providence,
and that the adlions of men are the operations of
the Almighty as much as the ations of inanimate

Agamus Dei gratias, quod nemo in vita teneri poteft.

S$ N. Epit. 1a.



ESSAY LL 9

beings? When I fall upon my own fword, there-
ore, I receive my death equally from the hands
of the Deity as if it had proceeded from a lion,
a precipice, or afever. The f{ubmillion which
you require to providence, in every calamity that
befals me, excludes not human {kill and induftry,
if poflible by their means I can avoid or efcape
the calamity And why may I not employ one
remedy as well as angther If my life be not
my own, it were criminal for me to put it in
danger, as well as to difpofe of it; nor could one
man deferve the appellation of Aero, whom glory
or friendfhip tranfports into the greateft dangers,
and another merit the reproach of wretch or mif>
creant who puts a period to his life, from the fame
or like motives, There is no being, which
poflefles any power or faculty, that it receives nog
from its Creator, nor is there any one, which by
ever fo irregular an aétion can encroach upon the
plan of his providenos, or diforder the univerfe.
Its operations are his works equally with that
chain of events which it invades; and which ever
principle prevails, we may for that very realon
conclude it to be moft favored by him. Be it
animate or inanimate, rational or irrational, 'tis
alla cafe: its power is fill derived from the fu-
preme Creator, and is alike comprehended in the
order of his providence. When the horror of
pain prevails over the love of life; when a volun-
tary adlion anticipates the effe@is of blind caufes,
tis only in confequence of thofe powers and prin-
ciples which he has implanted in his creatures,



10 ESSAY IDivine providence is fill inviolate, and placed far
beyond the reach of human injuries. "Tis impi-
ous, fays the old Roman {uperftition¥, to divert
rivers from their courfe, or invade the preroga-
tives of nature: "Tis impious, fays the French fu-
pertitition, to inoculate for the {mall-pox, or ufurp
the bufinefs of providence by voluntary producing
diftempers and maladies "Tis impious, fays the
modern Kurapean fuperftition, to put a period to
our own life, and thereby rebel againft aur Cre-
ator; and why not impious, fay I, to build hou-
fes, cultivate the ground, or fail upon the ocean?
In all thefe aétions we employ our powers of mind
and body, to produce fome innavation in the
courfe of nature; and in nene of them do we any
more. They are all of them therefore equally
innocent, or equally eriminal. But you are placed
by Providence, like a fentinel, in a particular fla-
tion, and when you defert it without being recalled
you are equally guilty of rebellion againfl your
Almighty Sovereign and have incurred his difplea~

Jure.—~--1 afk, why do.you conclude that pro-
vidence has placed me in this flation? For my
part I find that I awe my birth to a long chain
of canfes of which many depended upon vo-
luntary aélions of men, But pravidence guided all
thefe caufes and nothing happens in the univerfa
without its confent and co-operation. .If {o, then
neither does my death, however voluntary, hap--
pen without its confent; and whenever pain ar

Tacit. An. lib. i,



ESSAY kL 11forrow fo far overcomes my patience as to make
me tired of life, I may conclude that I am recalled
from my flation in the cleareft and moft exprefled
terms, "Tis providence furely that has placed me
at this prefent in this chamber: But may I not
leave it when I think proper, without being li-
able to the imputation of having deferted my poft
or {tation When I fhall be dead, the principles
of which I am compafed will flill perform their
part in the univerfe, and will be equally ufeful

-in the grand fabric, as when they compafed this
individual creature. The diflerence to the whole
will be no greater than betwixt my being in a
chamber and in the open air. The one changeis
of mare importance to me than the other; but not
more fo to the univerle.

"Tis a kind of blafphemy to imagine that
any created being can. difturb the order of the
world, or invade the bufinefs of Providence! it
fuppofes, that that being poffeffes powers and fa-
culties which it received not from its Creator, and
which are not {ubordinate to his gavernment.and
authority. A man may difturb fociety na doubt,
and thereby incur the difpleafure of the Almighty:
But the government of the world is placed far be-
yond his reach and violence. And haw does it
appear that the Almighty is difpleafed with thofe
aétions that difturb foeiety? By the principles
which he has implanted in-human nature, and
which infpire us with a fentiment of remorfe if we
ourfelves have been guilty of fuch adlions, and

swith that of blame and difapprobatian, if we



12 ESSAY Iever obferve them in others:—- Let us now exa-
mine, according to the method propofed, whe-
ther Suicide be of this kind of ations, and he a
breach of our duty to our neighbour and to fociety.

A man who retires from life does no harm to
fociety: He only ceafes to do good; which, if it
is an injury, is of the lowefl kind. All our obli-
gations to do good to fociety feem to imply fome-
thing reciprocal. I receive the benefits of fociety,
and therefore ought to promote its interefls; but
when I withdraw myfelf altogether from fociety,
can I be bound any lenger? But allowing that
our obligations to do good were perpetual, they
have certainly fome bounds; I am not obliged to
do a {mall good te fociety at the expenfe of a
great harm to myfelf; why then fhould I prolong
a miferable cxiftence, becaufe of fome frivolous
advantage which the public may perhaps receive
from me? I upon account of age and infirmities,
I may lawfully refign any office, and employ
my time altogether in fencing againft thefe cala-
mities, and alleviating, as much as pofiible, the
miferies of my future life Why may I not cut
fhort thefe miferies at once by an ation which is
no more prejudicial te fociety But fuppofe
that it is no longer in my power to promote the
intereft of fociety; fuppefe that I am a burden te
it; fuppofe that my life hinders fome perfon from
being much more ufeful to fociety.. In fuch cafes,
my refignation of life muft not only be innocent,
but laudable. And moft people who lie under

any temptation tp abandon exiftence, are.in fome



ESSAY L 13fuch fituation: thofe who have health, or power,
or authority, have commonly better reafon to be
in humor with the world, (4)

A man is engaged in a conipiracy for the pu-
blic intereft, is feized upon fufpicion; is threatened
with the racks and knows from his own weak-
nefs that the fecret will be extorted from him:
Could fuch a one confult the public intereft bet-
ter than by putting a quick period to a miferable
life? This was the cafe of the famous and brave
Strozi of Florence——~Again fuppofe a malefadlor
is juftly condemned to a thameful death, can any
reafon be imagined, why he may not anticipate
his punifhment, and fave himfel{ all the anguifh
of thinking on its dreadful approaches? He invades
the bufinefs of providente, ho more than the ma-
giftrate did, who ordered his execution; and his
voluntary deathis equally advantageous to fociety,
by ridding it of a pernicious member.

That Suicide may often be confiftent with
intereft and with our duty to ourfelves, no one
can queftion, who allows that age, ficknefs, or
misfortune, may render life a burden, and make
it worfe even than annihilation. 1 believe that
no man ever threw away life; whileit was worth
keeping." For fuchis our natutal horror of dedth,
that {mall motives will hever be able to reconcile
us to it; and though perhaps the fituation of a
man's health or fortune did not feem to require
this remedy, we may atleaft be affured that any
one who without apparent reafon, has had re-
courfe to it, was curft with fuch dn incurable
depravity or gléominefs of temper ds muft poifon

EE



14 ESSAY Lall enjoyment, and render him equally miferable
as if he had been loaded with the moft grievous
misfortunes. If Suicide be fuppofed a crime, tis
only cowardice can impel us to it. If it be no
crime, both prudence and courage fhould engage
us to rid ourfelves at once of exiftence, when it
becomes a burden. ’'Tis the only way that we
can then be ufeful to fociety, by fetting an example,
which ifimitated would preferve to every one his
chance for happinefs in life, and would effeftually
free him from all danger of mifery

It would be eafy to prove that Suicide is as lawful under
the Chriftian difpenfation as it was to the Heathens, There is
not afingle text of fcriptnre which prohibits it. That great and
infallible rule of faith and pra&ice which muft control all phis
lofophy and human reafoning, has left us in this particular to
our natural liberty. Refignation to Providence is indeed recom-
mended in {cripture; but that implies only {fubmiffion to ills
that are unavoidable, not to fuch as may be remedied by pru-
dence or courage. Thou shalt not kill, is evidently meant to
exclude only the killing of others, over whofe life we have no
authority, That this precept, like moft of the {cripture precepts,
muft be modified by reafon and common f{enfe is plain from the
praétice of magiftrates, who punish criminals capitally, notwithe
ftanding the letter of the law. But were this commandment
ever {o exprefs againft Snicide, it would now have no authority,
for all the law of Moses is abolished, except fo far as it is eft
lablished by the law of nature, And we have already endea-
voured to prove that Suicide is not prohibited by that law. In
all cafes, Chriftians and Heathens are precifely upon the fame-
footing Cato and Brutus, Avvea and Portia a&ted heroically s thofe
who now imitate their example ought to receive the fame prai-
{es from pofterity, The power of committing Suicide is regarded
by Pijny as an advantage which men poflefs even above the
Deity himfelf. Deus non fibi poteft mortem confeifcere, fi velit,
quod homini dedit optimum in tantis vite poenis.” Lib, IL cap. 7. (5)
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ESSAY 1IL
Tet

ON THE

IMMORTALITY of the SOU La

=aBy the mere light of reafon, it feems difficult to

prove the Immortality of the Soul; the arguments
for it are' commonly derived either from metaphy-
Sfical topics, or moral or phyfical, But in reality
‘tis the Gofpel, and the Gofpel alone, that has
brought life and immortality to light.

1. Metaphyfical topics fuppofe that the foul
is immaterial, and that "tisimpoffible for thought
to belong to a material fubftance., (1) Bat
juft metaphyfics teach us that the notion of fub-
ftance is wholly confufed and imperfect and that
we have no other idea of any fubftance, than as
an aggregate of particular qualities, inhering in an
unknown fomething. Matter, therefore, and fpirit,
are at bottorn equally unknown, and we cannot
determine what qualities inhere in the one or in
the other. (2) They likewife teach us that no-
thing can be decided a priori concerning any caufe
or effet, and that experience being the only fource

Se



16 ESSAY IIL
of our judgments of this nature, we cannot
know from any other principle, whether matter,
by its firuéhire or arrangement, may not be the
caufe of thought. Abftrat reafonings cannot de-
cide any gueftion of faét or exiftence.— But ad-
mitting a fpiritual fubftance to be difpetfed through-
out the univerfe, like the etherial fire of the
Stoics, and to be the only inherent fubject of
thought, we have reafon to eonélude from undlogy
that nature ufes it after the manner fhe does the
otherfubflance, matrer. She employs it as a kind
of pafte or clay; modifies itinto a variety of forms
and exiftences; diflolves after a time each mbdi-
fication, and from its fubftahce erels a new form.
As the fame material fubftance may fuccefijvely
compofe the bodies of all animals, the fame {pi-
ritual fubftance may compofe théir minds: Their
confcioufnefs, or that fyftem of thought which
they formed during life, may be continually dif-
folved by death. And nothing interefts them in
the new modification. The moft pofitive afler-
tors of the mortality of the foul, never denied
the immortality of its fubftance. And that an
immaterial fubftance, as well as a material, may
lofe its memory or confeioufnefs, appears in part
from experience, if the foul be immaterial —Rea-
foning from the common eourfe of nature; and
without fuppofing any new interpofition of the
fupreme caufe, which ought dlways to be excluded
from philofophy, whatisincorruptible mul alfo be
ingenerable. The Soul therefore, if immortal, exift-
ed before our birth; and if the former, exiftence

no
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no ways concerned us, neither will the lattef
Animals undoubtedly feel, think, love, hate, will,
and even reafon, though in a more imperfeét man-
ner than men; are their fouls allo immaterial and
immortal (3)

II Let us now confiderthe moral arguments,
chiefly thole derived from the juftice of God, which
is fuppofed to be farther interefted in the far-
ther punifhment of the vicious and reward of the
virtuous.— But thefe arguments grounded

the fuppofition that God has attributes beyond
xsirniar he hae pverted -1n thie n1mvuerie with whnirh

i

alone we are acquainted. Whence do we infer
b

the exiftence of thefe attributes ?—'Tis very fafe
for usto affirm, that whatever we know the Deity
to have altually done, is beft; but tis very dan-
gerous to affirm, that he mult always do what to.
us feems beft. In how many inftances would this
reafoning:fail us with regard to the prefent world?

But if any purpofe of nature be clear, we ‘may
affirm, that the whole fcope and intention of man’s
creation fo far as we can judge by natural. reafon, h
is limited. to the prefent life. ‘With how weak
a concern from the original inherent ftruture of Ll

the mind and paflions, does he ever look farther?
‘What comparifon either for fteadinefs or eflicacy, f
betwixt fo floating an idea, and the moft doubtful
perfuafion of any matter of fadl that occurs in
common life, There arife indeed in fome minds
fome unaccountable terrors with regard to futu-~
rity; but thefe would quickly vanith were they
not artificially foftered by precept and education.

2



19 ESSAY ILAnd thole who folter ‘them, what is their motive?
only to gain a livelihood, and to acquire power
and riches in this world. Their very zeal and in-
duftry ‘therefore is an argument againft them.

What cruelty, what iniquity, what injuftice
in nature, to confine all our concern, as well as
all our knowledge, to the prefent life, if there
be another fcene fill waiting us, of infinitely great-
er confequence? Ought this barbarous deceit
to be afcribed to a beneficent and wife Being?
Obferve with what exaél proportion the tafk to
be performed and the performing powers are ad-
jufted throughout all nature. If the reafon of man
gives him great {uperiority above other animals,
his neceflities are proportionably multiplied upon
him his whole time, his whole capacity, allivity,
courage, and paffion, find fufficient employment
in fencing againft the miferies of his prefent con-
ditisa, and frequently, nay almoft always are too
flenrder for the bufinefs afligned them.— A pair
of thoes perhaps was never yet wrought to the
higheft degree of perfefion which that commodity
is capable of attaining. Yet it isneceflary, at leaft
very ufeful, that there fhould be fome politicians
and meoralitls even fome geometers, poets, and
philofophers among mankind. The powers of men
are no more {upetior to their wants, confidered
merely in this life, than thofe of foxes and hares
are, compated to their wants and to their period
of exiftence. The inference. from parity of reafon

is therefore obvious.
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On the theory of the Soul's mortality, the in-
feriority of women’s capacity is eafily accounted
for. Their domeftic life requires no higher facul-
ties, either of mind or body. This circumftance
vanifhes and becomes abfolutely infignificant, on
the religious theory: the one fex has an equal
talk to perform as the other; their powers of
reafon and refolution ought alfa to have been,
equal, and both of them infinitely greater than
at prefent. As every effet implies a caufe, and
that another, till we reach the firft caufe of all,
which is the Deity; every thing that happens is
ordained by him, and nothing can be the objet
of his punifhment or vengeance. By what rule
are punifhments and rewards diftributed? What
is the divine ftandard of merit and demerit?
Shall we fuppofe that human ‘fentimehts have
place in the Deity How bold that hypothefis,
We have no conception’ of any other fentiments,

According to human fentiments, fenfe, courage,
good manners, induftry, prudence, genius, &c.
are ellential parts of perfonal merits. Shall
we therefore ereét an elyfium for poets and hes
roes like that of the ancient mythology Why
confine all rewards to one {pecies of virtue? Pus
nifhment, without any proper end or purpole,
is inconfiftent with our ideas of gdodnefs and
fuftice, and no end dan be fetved by it afer
thé whole fcene is tlofed. Pubiihment, accof=
ding to our ¢onception Thould bear dome pro-
portion to the offence, Why then eternal punifh«
ment for the temporary offences of fo frail a



20 ESSAY ILcreature as man? Can any one approve of Alex-
ander’s rage, who intended to exterminate a
whole nation becaufe they had f{eized his favorite
horfe Bucephalus

Heaven, and Hell fuppofe two diftinél {pecies
of men, the good and the bad; but the greateft
part of mankind floats betwixt vice and virtue.

Were one to go round the world with an in-
tention of giving a good fupper to the righteous,
and a found drubbing to the wicked, he would
frequently be embarraffed in his choice, and
would find that the merits and the demerits of
mofl men and, women fcarccly amount to the
value of either. To, {fuppofe mcafures of appro-
bation and blame different from the human con-
founds every thing. Whence do we learn that
there 1s fuch a thing as moral diftinétions, but
from our own f{cntiments What man who
has not met with perfonal provocation (or what
good-natured man who has) could inflit on
crimes, from the fenfe of blame alone, even the
common, legal, frivolous punithments? And
does any thing ftcel the breaft, of judges and
juries againft the -fentiments of humanity but
refleCtion on necellity and public intereft? By
the Roman law thofe who had been guilty of
parricide, and confeffed their crime, were put
into a fack along with an ape, a dog, and a
ferpent, and thrown into the river, Death alone
was the punifhment of thofe who denied their

Quint. Curtius. lib. VI. cap.



ESSAY IIL 21guilt, however fully proved. A eriminal was
tried before Augufius, and condemned after a.
full convition; but the humane emperor, when
he put the laft interrogatory, gave it fuch a turn
as to lead the wretch into a denial of his guilt.

You furely (faid the prince) did not kill your
father.’ This lenity f{uits our natural ideas of
right even towards the greateft of all criminals,
and even though it prevents fo inconfiderable a
fufferance. Nay even the moft bigotted prieft
would naturally, without refleflion, approve of
it provided the crime was not herefy or infidelity
for as thefe crimes hurt himfelf in his temporal
intereft and advantages, perhaps he may not be
altogether fo indulgent to them. The chief fource
of moral ideas is the refleflion on the intereft
of human fociety. Ought thefe interefts, fo fhort,
fo frivolous, to be guarded by punifhments eter-
nal and infinite? The damnation of one man
is an infinitely greater evi] in the univerfe, than
the fubverfion ofa thoufand millions of kingdoms.
Nature has rendered human infancy petuliarly
frail and mortal, as it were on purpofe to refute
the notion ¢f a probationary ftate; the half of
mankind die before they are rational creatures.

II. The Phyfical arguments from the analogy
of nature are-ftrong for the mortality of the foul,

.and ‘are really the only philofophical arguments
which ought to be admitted with regard to this
queftion, or indeed any queftion of faét.—~Where

Suet. Augul. cap. 3



22 ESSAY IILany two objefls are fo clofely connefled that
«all alterations which we have ever feen in the
one, are attended with proportionable alterations
in the other, we ought to conclude by all rules
of analogy, that when there are fill greater
alterations produced in the former, and it is
totally diffolved, there.follows a total diffolution
of the latter.—Sleep, a very {mall effet on the
body, is attended with a temporary extinétion,
at leaft a great confufion in the foul.— The weak-
nefs of the body and that of the mind in infan-
cy are cxally proportioned, their vigor in
manhood; their fympathetic diforder in ficknefs
their common gradual decay in old age. The
flep further feems unavoidable; their common
diffolution in death. The laft fymptoms which
the mind difcovers are diforder, weaknefs, in-
fenfibility, and flupidity, the forerunners of its
annihilation. The farther progrefs of the fame
caufes increafing, the fame effedls totally extin-
guifh it. Judging by the ufual analogy of nature,
no form can continue when transferred to a
condition of life very different from the original
one, in which it. was placed. Trees perilh in
the water, fithes in the air, animals in the earth,
Even fo fmall a difference as that of climate is
often fatal. What reafon then to imagine, that
an immenfe alteration, {uch as is. made on the
foul by the diffolution of its body, and all its
organs, of thought and fenfation, can be effelted
without the diffolution of the whole? Every
thing is in common betwixt foul and body. The
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organs of the one are all of them’ the organs of
the other. The exifience therefore of the one
muft be dependant on that of the other.—The
fouls of animals are allowed to be mortal; and
thefe bear fo near a refemblance to the fouls of
men, that the analogy from one to the other
forms a very {trong argument. Their bodies are
not more refembling; yet no one rejelts the ar-
gument drawn from comparative anatomy. The
Metempfychofis is therefore the only fyftem of
this kind that philofophy can hearken to. (4)

Nothing in this world is perpetual, every thing
however feemingly firm is in continual flux and
change, the world itfelf gives {ythptoms of frailty
and diffolution. How contrary to analogy, there-
fore, to imagine that ane {ingle form, feemingly
the fraileft of any, and f{ybjeft to the greateft
diforders, is immortal and indiffoluble (5)
What daring theory. is that! how lightly,
not to fay how rafhly entertained! How to dif~
pofe of the infinite numher of pofthumous exift-
ences ought alfo to embarrafs the religious the-
ory. Every planet in every folar fyflem we are
at liberty to imagine peopled with intelligent
morta) beings, at leaft we can fix on no other
{uppofition. For thefe then a new univerfe muft
every generation be created beyond the bounds
of the prefent unjverfe, or one muft have been
created at firft fo. prodigioufly wide as to admit
of this continual influx of beings. (6) Ought fuch
bold fuppofitions to he received by any philofe-
phy, and that merely on the pretext of a bare

I



24 ESSAY ILpoflibility When it is afked whether Agamem-
non, Therfites, Hannibal, Varro, and every
ftupid clown that ever exifted in Italy, Seythia,
Baétria or Guinea, are now alive; can any man
think, that a fcrutiny of nature will furnifh ar-
guments ftrang enough to anfwer fo firange a
queftion in the affirmative The want of argn-
ment withdut revelation fufficiently eftablithes
the negative.~— Quanto Jacilius {ays Pliny

certiusque, [thi quemque credere, ac fpecimen
fecuritatis antigenitall fumere experimento.

Our infenfibility before the compofition of the
body feems to natural reafonr a proof of a like
ftate after diffolution. Were our horrors of
annihilation an original paffion, not the effe& of
our gencral love of happinefs it would rather
prove the mortality of the foul. For as nature
does nothing in vain,.fhe would never give us a
horror againft an impoflible event. She may
give us a horror againft an unavoidable event,
provided our endeavours, as in the prefent cafe,
may often remove it to fome ‘diftance. Death is
in the end unavoidable; yet the human ‘{pecies
could not be preferved had not nature infpired
ns with an averfion towards it. All dofirines are
to be nfpefted whith are favored by our paf-
fions; and the hopes and fears which gave rife to
this dofirine are very obvious.

"Tis an infinite advantage inievery controverfy
to defend the negative. If the queftion be out
of the common experienced: courfe of nature,

Lib. 7. cap, §6.



ESSAY IL a}this circumftance is almof} if not altogetlier de-
cifive. By what arguments or analogies can we
prove any ftates of exiftence which, no one ever
faw, and which no way refembles any that ever
was feen? Who will rcpofe fuch truft in any
pretended philofophy as to admit upon its tel-
tin ony the reality of fo marvellous a fcene
Some new Ipecies of logic is requifite* for that
purpofe, and fome new faculties of the mind,
that may enable us to comprehend that logic.

Nothing could fet in a fuller light the infinite
obligations which mankind have to divine reve-
lation, fince we find that no othér medium
could afcertain this great and important truth.
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(1) THIS elaborate eulogium on philofophy points
obliquely at religion, which we chriftians confider as the
only fovcreign antidote to every difeafe incident to the
mind of man. Itisindeed hard to {ay what reafon might
do were it {reed from all reftraints, efpecially if a
{ucceflion of philofophers were inceffantly improving on
one another as they went on, avoiding and correéking
the miftakes of thofe who preceded them in the fame
putfuit till at laft one complete and rational fyftem was
effected. Great things might probably be accomplifhed
in this manner, But no fuch plan in fact ever was or is
likely to be finithed. Neither priefteralt, nor magitterial
powers, however, cramped the progres of improving
reafon, or baffled the genius of inquiring man. The
principles of religion and virtue were freely canvafled by
the boldeft fpirits of antiquity. In truth, the faperior
advantage and ncceflity of the chriftian religion fecoms
manifcft from this particular circumftance, that it has ta-
ken away every poflible reftraint from natural religion,
allowing it to exert itfelf to the vtmoft in finding out the
fundamental truths of virtue, and in acquiefcing in them,
in openly avowing and acknowledging them when revea.
led, in cxtending the views and expeations of men, in
giving them more juft and liberal fentiments, and in pub.
licly and uniformly difc'aiming any intention ‘of eftabe
lithing a kingdom for its votaries or believers in this

word,
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T he doérines of the gofpel are not intended to in-

firudt vs in the knowledge of every thing which may be
really ufeful in the prefent life, far lefs of cvery thing,
which, from curiofity alone we may have a mighty de-
firc to know. Revelation confiders mankind in their
higheft capacity as the rational and accountable fubjccts
of God, and as capable both of prefent and future hap.
pinefs or mifery, according to their behaviour. Its chief
if not its {ole defign, is to give us thofe vicws and im-
preflions of our nature, of our ftate, of the perfec.
tions, the counfels, the laws, and the government of
God, which, under the influence of providence, are the
immediate and infallible means of the purity, of the
comfort and of the moral order, rectitude, and excel.
lence of our immortal fouls. As corrupted and difordered,

we are incapable of true happinefs, till purified and res-
tored to order. As guilty and mortal creatures, we can
have no true confolation without the hopes of pardon
in a future and {eparate flate of exiftence. As furrounded
with dangers, and obnoxious to every difinal apprehens
fion, we can poffefs no folid or permanent content, but
in the fincere and well grounded convidions of that
gracious and righteous adminiftration fo minutely and
explicitly delineated in the {criptures. It is evident there-
fore that the principal excellence and utility of revealed
truths muft lie or confit in the influence they have upon
the fan&ification and conflolation of our hearts, They
tally exactly with the prefent circumftances of mankind,
and arc admirably adapted to cure every difeale, every
diforder of the human m'nd, to beget, to cherifh, and
confirm cvery pure, every virtuous, every pious difpofition.

Mankind are certainly at prefent in a fate of the
deepeft corruption and depravity, and at the fame time
apt to continue ftrangely infenlible of the mifery and
danger to which, under the government of infinite Wi{dom,



23 ANTI-SUICIDE,
it ncceffarily renders them. Nothing can be con.
gcived more fit to roule them from their lethargy, and
to awaken them to a juft {enfe of their condition, than
a meflenger from Heaven, clothed with divine authority,
fetting before them the intrinfic bafenefs, malignity, and
wretchednefs of vice, together with the certain, the
dreadful, the eternal confequences of continuing in it,

Could we enter upon a particular view of all thofe
maladies, and diforders which infeft and’ deftroy the fouls

of men, it were ‘caly to fhow, that a ftedfaft belief of
religion, is in truth, the moft natwal and the beft anti-
dotc or remedy for each of them. It is obvious, atleaft,
that the clear and full manifeftation, which the gofpel
has given of the character of God, and the laws of his
moral government, and of the terms of falvation thiough
foith in the religion of his fon, are all finely calculated
to root out the principles of {uperftition, and all falfe
notions, deftructive to the virtue and happinefs of man.
kind, and to plant in their room whatever has a natuial
and dire tendency to promote our virtue, our perfec.
tion, our felicity.

M.

(2) CLEOMENES, king of Sparta, when fuffering under
misfortune, was advifed to kill himfelf by Tharycecon.

Thinkeft thou, wigked man, (faid he) to fhow thy
fortitude by ruthing upon death, an expedient always at

hand, the daftardly refource of the bafeft minds 2 Better
than we, by the fortune of arms, or overpowered by
numbers, have left the field of battle to their enemies;
but ke who, to avoid pain or calamity, or from a {lavith
regard to the praife or cenfures of men, gives up the
.conteft, is overcome by his own cowardice. If we are
to feck death that death ought to be In ation. Tt is
bafe to live or die only for ourfelves. All we gain by
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fuicide is to get rid of prefent difficulty, without increa-
fing our own reputation, or doing the leaft fervice to
our country, In hopes, then, we may yet be of {ome
ufe to others, both methinks are bound to preferve life
as long as we can. Whenever thefc hopes fhall have
altogether abandoned us, deaths if fought for, will readily
be found,

(3) Of all the refined cobwebs, to which fophifiry
has given birth, this fecems at once the moft elaborate
and the moft flim{y. It feems one of the firft and moft
indifputable maxims in all {found reafoning, that no ideas
whatever fhould have a place in the premifes, which
do not communicate a fenlible eneigy to the conclufion.
But where is the conneXion between the beginning and
end of this wire-diawn argument, "What have the va.
rious beautiful tacts, thus elegantly ftated, to do with
a man’s taking away his own life? Though the greateft
philofopher be of no more confequence to the general
fyftem of things than an oyfier, and though the life of
the onc were, in every refpect, as perfectly infignificant
as that of the other, fill the meaneft of mankind is not
without importance in his own eyes. And where is he
who is guided uniformly in all his actions, more by a fenfe

of his relation to the univerfe at large, than by the value
he retains for himielf, or the deference he has to his own
opinion._

No deduéion however plaunfible, can produce convic.
tion in any rational mind which originates in a fuppo.
fition grofsly abfurd, Isitpoflible to conceive the author
of natwie capable of authenticating a deed, which ulti-
mately terminates in the total annihilation of the fyftem
By which of the creatures beneath us is the firft law of
their being thus daringly violated And if {uicide be lis
gible to man, under any poflible misfortune or diftrefs,
why not to them? Are not they alfo fubject to the various

EH]
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miferies which arifc from wayward accidents and hoft
tile elements? Why, therefore, opena door for our ef
cape from thofe evils of which others have their fhare;
to whom, however, it muft remain for ever thut?

In truth, the exiftence of all animals depends entirely
ontheir inviolable attachment to felf.prefervation. Their
attention to all poflible means of felf:defence and fufte-
nance, is accordingly the obvious and common condition
of all their natures. By this great and operative principle
nature has chiefly confulted her own fafety. Our philo-
fophers notions are fo extremely hoftile to her moft eff
fential inftitutions, that the could not poflibly furvive a
general convi@tion of them. And, in fpite of all the
fophiftry he is mafter of, the queftion here will eternally
recur, whether wifdom of nature, or the philofophy of our
author, deferves the preference.

(4) This apology for the commiflion, arifing from
man’s infignificance in the moral world, from the reci-
procation of focial duty being diflolved, or from the bened
fit refulting from the voluntary difmiffion of being, is
contrary to the foundeft principles of jurifprudence, to
the condition of human nature, and to the general eftab.
lithment of things.

That a man who retires from life ad libitum, does
no harm to fociety, is a propofition peculiarly abfurd
and erroneous. What is lawful for one, may be lawful
for all, and no focicty can fubfift in the conviction of
principle thus hoftile to its being.

It {tems to be a maxim in human exiftence, that no
creature has a right to decide peremptorily on the im.
portance, utility or neceflity of his own being. There
are an infinite variety of f{ecret connexions and aflocia.
tions in the vaft fyflem of things, which the eye of cre.
ated wifdem cannot éxplére,
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Man. is not, perhaps, fo ignorant of any thing, or

any creature, as of himfelf. His own {yftem, after all
the art and inquifition of human ingenuity, is fill to
him the profoundeft myftery in nature. His knowledge
and faculties are adequate to the {phere of his duty. Be.
yond this, his refecarches are impertinent, and all his
acquifitions ufelefs. He has no adequate notions what
the laws of the univerfe arc with refpect to any fpecics
of exiftence whatever. A cloud refts on the complicated
movements of this great machine, which baflles all the
penetration of mortals: and it will for ever remain im
poflible for man, from the moft complete analyfis of his
prefent fituation, to judge, with any degree of precifion,
of his own confequence, either as a citizen of the world
at large, or as a member of any particular {ociety.

Final caufes form a fyftem of knowledge too won.
derful for man. Itis the prerogative of nature alone to
decide upon them, In the fulnefs of time, her creative
hand brought him into exiftence; and it belongs to her
alone, in confequence ofanarrangement equally wonder.
ful and myfterious, to difmifs him from his prefent mode
of being. This is an authority with which fhe alone is
invefted, and which, according to ouj apprehenfions,
it is impoflfible for her to delegate. Diffolation, as well
as creation, is hers, and he who would ateempt to infringe
her. {overeignty in this inftance, would ufurp a prero,
gative which does not belong to him, and become a
traitar to the laws of his being. Nay, on this extrava-
gant and licentious hypothefis, the right of afuming and
relinquifhing exiftence is made reciprocal. For he who
arrogates the liberty of deftroying himfelf, were he pol-
{eflfed of the power, might alfo be his own creator; his
imaginary infignificance to fociety being as inconclufive
in the one cafe, as any chimerical advagtage that may
accidentally ftrike him canbein the other. It isaihange
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doctrine, which cannot be eftablithed but at the
obvious expenfe of what {eem the plaineft dictates of
common fenfe.

Indeed, the abfurdities of this daring and paradox.
ical doctrine are endlefs and infinite. When we come
to pronounce on the condition of human infancy, and
to {eparate childhood, or non-age, from a ftatc of ma.
tuiity we can {carce trace one ufeful or {alutary confe.
quence it is calculated to produce in fociety. In this
view children {vem lefs adapted to ferve any Ipecial or
important end, than even beetles, gnats, or flies. Ex.
perience, however, has long convinced the world of their
prefent ineftimable value from their future deftination.
And were a legillator, from the plaufible pretext of their
being a burden to the tate, to exterminate thc race of
mankind in the infignificant ftage of infancy, his decree,
like that of a certain monfter recordéd in the gofpel,
would fhock the {entiments of every nation under hea-
ven, inwhom there remained only the dregs of humanity.

It is not only impoflible for a man to decide, in any
given period, of the progres of his exiftence, or what
utility or confequence he may be to fpciety but without
the faculty of prefcience, it is fill more impracticable for
him to divine what purpofes he may be intended to ferve
in the many myfterious revelations of futurity. How far
his mortal may be conne&ed with his immortal life muft
reft with him who has the fole difpofal of it. But who
told him that his load of mifery was too much to bear,
that he was not able to f{uftain it or that his merciful
Father would not proportionate his fufferings to his abi-
lities? How does he know how fhort-lived the preflure
of incumbent forrow may prove? It becomes not him to
preferibe to his Maker, or becaufe his evils are enormous,
to conclude they moft be permanent. Rafh man: thy
heart is in the hand of heaven, and he who tempers the



ANTI-SUICIDE. 33

wind to the shorn lamb, may either lighten the bur.
den that opprefles thee, or blunt the edge of that fen.
ibility from which it derives the greateft poignancy.
What medicine is to the wounds of the body, that
relignation is to thofe of the foul. Be not deficient in
this virtue, and life will never preferibe a duty you
cannot perform, or infli@ a pang which vou cannot bear.
Refignation changes the grizzly afpet of afic¢tion, turns
ficknefs into health, and converts the gloomy forebodings
of defpair into the giatcful prefentiments of hope, Befides,
the molt infignificant inftruments are, fometimes, in the
hands of eternal Providence employed in bringing about
the moft general and beneficent revolutions. It is by
making weaknefs thus {ubfervient to power, evil to good,
and pain to pleafure, that he who governs the world
illuftrates his fovercignty and omnipotence. Till, then,
thou art able to comprehend the whole myfterious fyftem
of every poflible exiftence, till thou art certain that thy
life is totally infignificant, till thou art convinced it is
notin the might of infinite Power to render thee fervice.
able either to thyfelf or others, counteract not the
benignity of providence by fuicide; nor, inthis manner,
by the blackeft of all treafons, betray thy truft, and
wage at fearful odds, hoftility againft the very means
and author of thy being.

One very obvious confeguence arifing from fuicide,
which none of its advocates appear-to have forefecen and
which placesit in a light exceedingly grofs and fhocking,
is, that it {fuppofes every. man capable, not only of deft
troying himfelf, but of delegating the power of com.
mitting marder to another. That which he may do
himfelf, he may commiffion any one to do for him. On
this fuppofition, no law human or divine could impeach
the fhedding of innocent blood. And on what principle,
of right or expediency, admit that which produces fuch

3
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a train of the moft horrid and deteftable confequen.
ces 7

(5) The preceding note is, perhaps, the moft au.
dacious part in the whole of this very extraordinary
performance. In our holy religion it is exprefsly declared,
that no murderer hath eternal life abiding in him that
murderers fhall in no wife inherit the kingdom of God
and that it is the prerogative of heaven alone to kill and
make alive. It is a fundamental doctrine in the gofpel,
that, except ye repent, ye fhall all likewife perith. And
how are they to perform their duty, who, in the inftant
of dying, contract a guilt, which renders it indifpen-
fible. But this horrid fuppofition is repugnant to the
whole genius of revelation, which inculcates every virtue
that can pollibly adminifter to our prefent and future wel-
fare. It inforces obedience and refignation to the righ
teous government of God. It infpires and produces thofe
very difpofitions which it recommends. All its doctrines,
exhortations, and duties, are formed to elevate the mind,
to raife the affections, to regulate the paflions, and to
purge the heart of whatever is hoftile to happinefs in this
or another life. This impious flander on the chriftian
faith’ is the obvious confequence of the groffeft inatten-
tion to its nature and tendency. It is calculated chiefly to
make us happy. And what happy man was ever yet
chargeable with fuicide In fhort, we may as well fay,
that, becaufe the phylfician does not exprefsly prohibit
certain difeafes in his prefcriptions, the very difeafes are
authenticated by the remedies devifed, on purpofe to
counteract them,
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(1) THE ingenuity of Scepticilm has been long
admired, but here the author boldly out- does all his
former out-doings. Much has been faid againft the
authenticity of religion, on the fuppofition that the ewi-
dence to which the appeals, is not either f{ufficiently
general or intelligible to the bulk of mankind, But furely
an argument is not conclufive in one cafe, and incon
clufive in another, Admit this reafoning againft revela-
tion to bg:valid, and you muft alfo admit it againft our
author’s-hypothefis, There never at lcaft was an objec
tion farted that could, in the remoteft degree, affect the
truths of the golpel, more intricate, metaphyfical, and
abitracted than that by which our effayift would deftroy
the popular dodrine of the fouls immortality. How
many live and die in this faJutary conviction, to whom
thefe refined {peculations muft for ever remain as unin.
telligible as if they had never been formed! Itis a
fentiment {fo congenial to the heart of man, that few of
the {pecies would chafe to exit without it. [nable, as
they are, to account for its origin, they cordially and
univerfally indulge it, as onc of their tendereft, beft,
and laft feelings. It inhabits alike the rude and moft
polithed minds, and never leaves any human breaft,
which is not either wholly engrofled by criminal pleafure,
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deadened by felfith purfuits, or perverted by falfe reafon-
ing. It governs with all the ardor and influence of
infpiration, and never meets with any oppofition but from
the weak, the worthlefs, or the wife above what is
written. All the world have uniformly confidered it as
‘their laft refource in every extremity, and for the moft
part ftill regard and cherifh the belief of it, as an afy.
lum in which their beft intcrefts are ‘ultimately fecured:
or depofited beyond the reach of all temporary difafter
or misfortune, Where therefore, is the probability of
exterminating {o popular and prevailing a notion, by a
concatenation of ideas, which, perhaps, not one out of
a million in any country under Heaven is able to trace
or comprehend

(2) The natural perceptions of pleafure or pain cannot
be faid to at on the mind as one part of matter does
on another, The fubftance of the foul we do not know,
but are certain her ideas muft be immaterial, And thefe
cannot poflibly act either by contaét or impulfe, When
one body impels another, the body moved is affected
only by the impulfe: But the mind, whenever roufed
by any pleafing or painful fenfation, in moft cafes
looks round her, and deliberates whether a change of
ftate is proper, or the prefent more eligible and movés
or refts accordingly, Her perceptions, therefore, contri-
bute no further to ation, than by exciting her aétive
powers, On the contrary, matter is blindly ‘and ob-
ftinately in that ftate in which'it is, whether of mo-
tion or reft, till changed by fome other adequate caufe.
Suppofec we reft the fiate of any body, fome external
force is requifite to put it in motion; and, in ‘propor.
tion as this force is great or {mall, the motion -muft
be fwift or flow. Did net this body continue in its
former flate, ‘no external force would be requifite to
ahrange it; nor, when changed, would different degrees
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of force be neceflary to move it in different degrees of
velocity, When motion is imprefled on any body, to
bring it to reft, an extra-force muft always be applied,
in proportion to the intended effect. This refiftance
is obfervable in bodies both when moved in particular.
directions and to bear an exa& proportion to the vis
imprefla, and to the quantity of matter moved. Were
it poflible to extra@ from matter the qualities of folidity
and extenfion, the matter whence fuch qualities were
extracted would no longer refit; and confequently refift.
ance is the neceffary refult of them, which, therefore,
in all directions muft be the fame, The degree of refift.
ance inany body being proportionate to the vis imprefJa,
it follows, when that body is confidered in any particular
ftate, whether of motion or reft, the degrees of refift-
ance muft either indefinitely multiply or decreafe, ac-
cording to all poffible degrees of the moving force. But
when the fame body is confidered abfolutely, or without
fixing any particular flate, the refiftance is immutable
and all the degrees of it, which that body would exert
upon the acceflion of any -imprefled force, muft be con.
ceived as actually in it. Nor can matter have any ten.
dency contrary to that refiftance, otherwife it muoft be
equal or {uperior. If equal, the two contrary tenden-
cies would deftroy each other. Iffuperior, the refiftance
would be deftroyed. Thus change would eternally fuc-
ceed to change without one intermediate inftant, fo that
no time would be affigned when any body was in any
particular ftate. Gravitation itfelf, the moft fimple and
vniverfal law, feems far from being a tendency natural
to matter; fince it is found to act internally, and not
in proportion to the fuperficies of any body; which it
would not do, if it were only the mechanical action of
matter upon. matter. From all this, it appears, that
matter confidered merely as fuch, is fo far from having
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a principle of {pontancous motion, thatit is ftubbornly
inactive, and muft eternally remain in the fame ftate in
which it happens to be, except influenced by fome other

that is fome immaterial power. Of fuch a power the
human foul is evidently poflefled; for every one is con-
{cious of an internal adivity, and to difpute this would
be to difpute us out of one of the moft real and inti-
mate perceptions we have.

Though a material automaton were allowed poflible,
how infinitely would it fall fhort of that force and
celerity which every one feels in himfelf, How fluggith
are all the movements which fall under our obfervation.
How flow and gradual their tranfitions from one part of
{pace to another. But the mind, by one inftantaneous
effort, meafures the diftance from pole to pole, from
heaven to earth, from one fixed ftar to another; and
not confined within the limits of the vifible creation,
fhoots into immenfity with a rapidity to which even
that of lightning, or {fun-beams, is no comparifon. Who
then fhall aflign a period to the mind which, though de-
prefled with {o much dead weight is ever active and up-
confcious of fatigue or relaxation The mind is not only
herfelf a principle of action, but probably actuates the
body, without the affiftance of any intermediate power,
both from the gradual command which fhe acquires of
its members by habit, and from a capacity of deter-
mining, in fome mecafure, the quantity of pleafure or
pain which any fenfible perception can give her. Sup-
pofing the interpofing power a fpirit, the fame difficulty
of fpirit acting upon matter fill remains, And the volition
of our own mind will as well account for the motion
of thebody, as the formal interference of any other
fpiritual fubftance. And we may as well atk, why the
mind is not confcious of that interpofition, as why fhe
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is ignorant of the means by which fhe communicates
motion to the body.

(3) It is always bad reafoning to draw conclufions
from the premifes not denied by your adverfary, Who-
ever, vet, ofall the affertors of the fouls immortality
prefumed to make a monopoly ofthis great privilege
to the human race? Who can tell what another ftate
of exiftence may be, or whether every other fpecies of
animals may not poffefs principles as immortal as the
mind of man But that mode of reafoning, which mi-
litates againft all our convictions, folely on account of
the unavoidable ignorance to which our fphere in the
univerfe {ubjeéts us, can never be fatisfactory. Reafon,
it is true, cannot altogether folve every doubt which
arifes concerning this important truth, But neither is
there any other truth, of any denomination whatever,
againft which {ophiftry may not conjure up a multitude
of exceptions. We know no mode of exiftence but thofe
of matter and fpirit, neither of which has uniformly and
fuccefsiully defied the extreme fubtilty of argumenta-
tion. Still a very great majority of mankind are ftaunch
believers in both. So well conflituted is the prefent
difpofition of things, that all the principles effential to
human life and happinefs continue, as it is likely they
ever will, to operate, in fpite of every fort of clamor
which {ophiftry or fcepticifm has raifed or can raife
againft them.

(4) There is not a fingle word in all this elaborate
and tedious deduction, which has not been urged and

"refuted five hundred times. Qur ignorance of the divine
perfections, aS is ufual with this writer, is here flated
as an unan{werable exception to the conclufion ufually
drawn from them, But he very artfully overlooks, that
this great ignorance will be equally conclufive as applied
o cither fide of the argument. When we compare,
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however, the character of God, as a wife {uperinten-
dant, and generous benefactor, with the ftate in which
things at prefent appear, where virtue is often depreffed
and afflicted and vice apparently triumphs, it will be
treated with the infamy it merits, and virtue receive-
that happinefs and honor, which from its own intrin.
fic worth, it deferves, and, from its conformity to the
nature of God, it has reafon to expeét.

This fubject, perhaps, has been too much exaggera-
ted, and {ome pious men have weakly thought, the beft
way to convince us that order and happinels prevailed
in ar future ftate, was to perfuade us that there was
none at all in this. External advantages have been taken
for the only goods of human nature; and, becaufe, in
this view, all things fpecak the appearance of mal.admi-
niftration we have been taught to expect a government
of rectitude and benevolence hereafter, Let us, on the
contrary, candidly awn that virtue is fovereignly and
folely good, left, by depreciating her charms, we ob-
liquely detract from the charadter of God himfelf. Let us
confefs her undowered excellence fupetior to all the incon.
veniences that may attend her, cven in the prefent
fituation. But, without allowing fome difference between
poverty and riches, ficknefs and health, pain and
pleafure, &c. we thall have no foundation to preference;
and it will be in vain to talk of felecting where no one
cho'ce can be more agreeable or difagreeable te nature
than, another. Upon this difference, therefore, how.
ever it be called, let the prefent argument proceed.

If infinite Goodnefs be the {pirit and charaéteriftic of
this univerfal government, then every advantage, how-
ever inconliderable in kind or degree, muft either be {up.
pofed immediately beftowed on virtue; or, at leaft, that
fuch retributions will, at fome time, be made her, as
may not only render her votaries equal, but fuperior to
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thofe of vice, in proportion to their merit, But how
different the cafe is in human life, hiftory and obfer.
vation may eafily convince us; fo that one, whole eyes
are not intent on the character of Ged, and the nature
of virtue, would often be tempted to think this world
a theatre merely intended for mournful fpectacles and
pomps of horror, How many perfons do we {ee perith
bv the mere wants of nature, who, had they keen in
different circumftagces, would have thanked God with
tears of joy for the power of communicating thofe ad.
vantages they now implore from others in vain? While,
at the fame time, they have, perhaps, the additional
mifery of feeing the moft endeared relations involved in
the fame deplorable fate! How often do we fee thole
ties which unite the foul and body, worn out by the
gradual advances of a lingering difeafe, or -burft at once
by the fudden efforts of unutterable agony? While the
unhappy f{ufferers, had they been continued in life,
might have diffufed happinefs, not only through the
narrow circle of their friends and neighbourhood, but
as extenfively as their country, and even the world at
large. How many names do we fee buried in oblcurity,
or foiled with detra@ion, which ought to have fhone
the firt in fame 9 How many heroes have furvived the
liberties of their country, or died in abartive attempts
to preferve them; and hy their fall, only left a larger
field for the lawlefs ravages of tyranny and oppreflion

But were it poflible, how lang and infuperable would
be the tafk to enumerate all the ingredients which
compoft the prefent cup of bitternefs And is this the
confummation of things? Will fupreme and effentiak
Goodnefs no way diftinguith fuch as have iavaiably
purfued his honor, and the intereft of his government,
from thofe who have induftrioufly violated the order he
has appointed in things 2 who have blotted the fac: of

J
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nature with havock, murder, and defolation; and fhown
a conftant intention to counteract all the benevolent
defigns of Providence Jt is confeflfed that the virtuous,
happy in the pofleflion of virtue alone, make their exit
from the prefent {cene with bleflings to their Creator,
for having called them to exiftence, and given them the
glorious opportunity of enjoying what is in itfelf fu.
premely eligible. They are conicious that this felicity can
receive no acceflion from any external luftre or advan.
tage whatever. Vet it {eems highly neceffary in the
divine adminiftration, that thofe who have been dazzled
with the falfe glare of profpérous wickednefs, fhould
at laft be undeceived; that they fhould at laft behold.
virtue con{picuous, in all her native fplendor and majefty
as the fhines, the chief delight of God, and ultimate
happinels of all-intelligent nature,

The language of religion, and our own hearts, on
this important argument, is equally comfortable and
decifive. It accumulates and enforces whatever can in-
fpire us with confidence in that God, who is not the
God of the dead, but of the living; who reigns in the
invifible as well as in the vifible world; and whofe at-
tention to our welfare ceafes not with our lives, but is
commenfurate to the full extent of our being, Indeed
the votaries of the foul's mortality may as well be ho-
ncft for once, and {peak out what {fo many fools think
in their hearts. For what is God to us, or we to him,
if our connexion extends but to the pitiful {pace allotted
us in {uch a pitiful world as this is To be fure, no
abfurdity will be rejected, which can {mother the feelings,
or keep the vices of profligates in countenance; but, if
only made like worms and reptiles beneath our feet, to
live this moment, and expire the next, to ftruggle in
a wretched life with’ every internal and external calamity,
that can affault our bodies or infelt our minds; to bear
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the moztifications of malignity, and the unmerited ab-
horrence of thofe who perhaps may owe us the greatelt
and tendereft efteem, and then, {unk in everlafling ob-
livion, our fate would ftand on record, in the annals
of the univerfe, an eternal exception to all that can be
called good.

Suppofe a father poffeffed of the moft exquifite
tendernefs for his fon, delighted with his fimilaiity of
form his promifing confitution, his ftrength graceful-
nefs and agility, his undifguifed emotions of filial af
fe&tion, with the various prefages of a fuperior genius
and underftanding. Let us fuppofe this father pleafed
with. the employment of improving his faculties, and
infpiring him with future hopes ofhappinefs and dignity
butthat he may give him a quicker fenfibility tothe misfor-
tunes of others, and a more unthaken fortitude to fuftain his
own, he often prefers younger brethren, and even
ftrangers, to thofe advantages which otherwife merit,
and the force of nature would determine him to beftow
on fo worthy an offspring. Let us go further, and imagine,
if we can, that this father, without the leaft diminu.
tion of tendernefs, or any other appaient reafon, defe
troys his fon in the bloom of life, and height of
expectation: Who would not lament the fate of {uch
a youth with inconfolable tears Doomed never more to
behold the agreeable light of Heaven never more to
difplay his perfonal graces, nor exercife his manly
powers never more to feel his heart warm with benec-
volent regards, nor tafte the foul-tran{porting pleafure
of obliging and being obliged Blotted 2t once from
exiftenés, and the fair creation, he finks into filence
and oblivion, with all his {fublime hopes difappointed,
all his immenfe defires ungratified, and ali his intel
le@tual faculties unimproved. Without mentioning the
inftinétive horror which mutt attend fuch an action, how
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abfurd to reafon, and how inconfiftent with the com-
mon feelings of humanity, would it be to fuppofe a
father capable of fuch a deed. Forbid it, God! forbid
it Nature! that we fhould impute to the munificent
Father of being and happinefs, what even in the
loweft of rational creatures, would be monfirous and
deteftable

(5s) The truth is, that form which all mankind
have deemed immortal, is fo far from being the frail-
eft, that it feems in fa@ the moft indifloluble and
permanent of any other we know. All the rational and
inventive powers of the mind happily confpire to
proclaim her infinitely different in nature, and fuperior
in dignity to every poflible modification of pure matter.
Were mankind joined in fociety, was life polithed and
cultivated, were the fciences and arts, not ouly of
utility, but elegance, produced by matter by brute mafs
A fubftance fo contrary to all a@ivity, and intelligence,
that it feems the work of an omnipotent hand alone
to conned them. What judgment fhould we form of
that principle which informed and enlightened a Galileo,
a Copernicus, or a Newton What infpiration taught
them, to place the fun in the centre of this. fyftem,
and affign the various orbs their revolutions round him,
reducing motions fo diverfe and unequal to uniform
and fimple laws 3 Was it not fomething like that
great eternal mind which firft gave exiftence to thofe
luminous aibs, and prefcribed each of them their
province Whence the infinite harmony and variety
of found the copious flows of eloquence, the bolder
graces and more infpired elevations of poetry, but from
a mind, an immaterial being, the reflected image of
her all.perfe@ Creator, in whom eternally dwells all
beauty and excellence. Were man only endowed with
a principle of vegetation fixed to one peculiar fpot, apd
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infenfible of all that paflfed around him; we might,

then, with fome color, fuppofe that energy, if it
may be fo called, perithable, Were he, like animals,
pofleffed of mere vitality, and qualified only to move
and feel, ftill we might have fome reafon to fear that,
in {ome future period of duration, our Creator might
refume his gift of exiftence. But can any one, who
pretends to the leaft reflection, imagine that {uch a
being as the human foul, adorned with {uch extenfive
intellectual powers, will ever ceale to be the object of
that love and care which eternally holds the univerfe
in its embrace Did the obtain fuch a boundlefs vn-
derftanding merely to tafte the pleafure of exercifing it
tp catch a tranfient glance .of its objects, and perith
Foimed, as fhe is, to operate on herfelf, and all
things round her, muft fhe ccafe fiom action, while
yet the mighty talk is fcarce begun muft fhe lofe
thofe faculties, by which fhe retains the paft, compre-
hends the prefent, and prefages the future muft fhe
contemplate no more thofe bright impreflions of divinity,
which are difcovered in the material world; nor thofe
firongér and more animated features ofthe fame eternal
beauty which fhine in her own god.like form And
muft fhe be abforbed for ever in the womb of unef-
fential nothing? Strange, that in the view, and even
in the arms of infinite power and goodnefs, a dawn fo
fair and promifing thould at once be clouded with
all the horrors of eternal night Such a fuppofition
would be contrary to the whole condu@ and laws of

nature,
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The following Letters on SUICIDE ars
extratted from ROUSSEAU’s

ELOISA.
LerTER CXIV.

To Lord B

Y E S, my lord, I confefs it; the weight of
life is too heavy for my foul. I have long

endured it as a burden; I have loft every thing
which could make it dear to me, and nothing
remains but irkfomenefs and. vexation. Iam told,
however, that I am not at liberty to difpofe of
my life, without the permiffion of that Being
from whom I received it. I am fenfible likewife
that you have a right over it by more titles than
one. Your care has twice preferved it, and your
goodnefs is its conftant fecurity. I will never
difpofe of it, till I am certain that I may do
it without a crime, and tll I have not the leaft
hope of employing it for your fervice.

You told me that I fhould be of ufe to you;
why did you deceive me? Since we have been
in London, fo far from thinking of employing
me in your concerns, you have been kind enough
to make me your only concern, How fuperflu-
ous is your obliging folicitude? My lord, you
know I abhor a crime, even worfe than 1 deteft
life I adore the fupreme Being— I owe every
thing to you; I have an ‘affeftion for you; you
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are the only perfon on earth to whom I am at-
tached. Friendfhip and duty may chain a wretch
to this earth: fophiftry and vain pretences will
never detain him. Enlighten my underftanding,
fpeak to my heart; I am ready to hear you, but
remember, that defpair is not to be impofed
upon.

You would have me apply to the teft of rea-
fon I will; let us reafon. You defire me to
deliberate in proportion to the importance of
the queftion in debate; I agree to it. Let us
inveftigate truth with temper and moderation
let us difcufs this general propofition with the
fame indifference we fhould treat any other. Ro-
beck wrote an apology for fuicide before he put
an end to his life. I will not, after his example,
write a book on the fubjeél, neither am I well
fatisfied with that which he has penned, but I
hope in this difcuflion at leaft to imitate his mo-
deration.

I have for a long time meditated on this awful
fubje€t. You muft be fenfible that I have, for
you know my deftiny, and yet I am alive. The
more I refle@, the more I am convinced that
the queftion may be reduced to this fundamental
propofition Every man has a right by nature to
purfue what he thinks good, and avoid what
he thinks evil in all refpeits which are not jin-
jurious to others. When our life therefore be-
comes a mifery to ourfelves, and is of advantage
to no one, we are at liberty to put an end to
our being. If there is any {uch thing as a clear
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and felfevident principle, certainly this is one;
and if this be [ubverted, there is {fcarce an ac-
tion in life which may not be made criminal.

Let us hear what the philofophers fay on this
fubjeft. F¥irft, they confider life as fomething
which is not our own, becaufe we hold it as a
gift; but becaufe it has been given to us, is it
for that reafon not our own? Has not God given
thefe fophifts two arms? neverthelefs, when they
are under apprehenfions of a mortification, they
do not {cruple to amputate one, or both, if
there be occafion. By a parity of reafoning, we
may convince thofe who believe in the immorta-
lity of the foul; for if I facrifice my arm to the
prefervation of fomething more precious, which
is my body, I have the fame right to facrifice
my body to the prefervation’ of fomething more
valuable, which is, the happinefs of my exiftence.
If all the gifts which heaven has beftowed are
naturally defigned for our good, they are cer-
tainly too apt to change their nature; and Pro-
vidence has endowed us with reafon, that wea
may difcern the difference. If this rule did not
authorize us to chufe the one, and rejeét the other,

to what ufe would it ferve among mankind
But they turn this weak objection into a

thoufand fhapes. They confider a man living
upon earth as a foldier placed on duty. God,
fay they, has fixed you in this world," why do
you quit your ftation without his leave But
you, who argue thus, has he not ftationed you
in the town where you was born, why therefore
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do you quit it without his leave? Is not mifery,
of itfelf a fufficient permilflion? Whatever ftation
Providence has afligned me, whether it be in a
regiment, or on the earth atlarge, he intended
me to ftay there while I found wy fituation a-
greeable, and to leave it when it became into-
lerable, This is the voice of natnre, and the
voice of God. I agree that we muft wait for
an order; but when I die a natural death, God
does not order me to quit life, he takes it from
me, it is by rendering life infupportable, that
he orders me to quit it. In the fut cafe, I refift
with all my force; in the fecond, I have the
merit of obedience.

Can you conceive that there are fome people
fo abfurd as to arraign fuicide as a kind of rebel-
lion againft Providence, by an attempt to fly
from his laws? But we do not put an end to
our being in order to withdraw ourfelves from
his commands, but to execute them. What!
does the power of God extend no farther than
to my body? Is there a fpot in the univerfe,
is there any being in the univerfe, which is not
{ubjelt to his power, and will that power have
lefs immediate influence over me when my be-
ing is refined, and thereby becomes lefs com-
pound, and of nearer refemblance to the divine
efflence Noy his juflice and goodnefs are the
foundation of my hopes: and, if I thought that
death would withdraw me from his power, I
would give up my refolution to die.

This is one of the quibbles of the Phedo, which
4
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in other refpelts abounds with fublime truths.
If your flave deftroys himfelf, fays Socrates to
Cebes, would you not punifh him, for having
unjuftly deprived you of your property; prithee,
good Socrates, do we not belong to God after
we are dead? The cafe you put is not appli-
cable; you ought to argue thus: If you encumber
your {lave with a habit which confines him from
difcharging his duty properly, will you punifh
him for quitting it, in order to render you bet-
ter fervice? The grand error lies in making life
of too great importance; as if our exiftence de-
pended upon it, and that death was a total an-
nihilation. Our life is of no confequence in the
fight of God; it is of no importange in the eyes
of reafon, neither oughtit to be of any in our
fight; when we quit our body, we only lay afide
an inconvenient habit. Is this circumftance fo
painful, to be the occafion of fo much ditturb-
ance? My Lord, thefe declaimers are not in
earneft their arguments are abfurd and cruel,
for they aggravate the fuppofed crime, as if it
put a period to exiftence, and they punifh it, as
if that exiftence was eternal.

With refpe€t to Plato's Phado, which has
furnifhed them with the only fpecious argument
that has ever been advanced, the queftion is
difcufled there in a very light and defultory man-
ner. Socrates being condemned, by an unjuft
judgment, to lofe his life in a few hours, had
no occafion, to enter into an accurate Inquiry
whether he was at liberty to difpofe of it himfelf.
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Suppofing him really to have been the author
of thofe difcourfes which Plato afcribes to him,
yet believe me, my l.ord, he would have me-
ditated with more attention on the fubjeét, had
he been in circumftances which required to reduce
his {peculations to practice; and a firong proof
that no valid objeflion can be drawn from that
immortal work againft the right of dilpofing of
our own lives, is, that Cato read it twice
through the very night that he deftroyed himfelf.

The {fame lophifters make it a queftion, whe-
ther life can ever bean evil? But when we con-
{fider the multitude of errors, torments, and
vices, with which it abounds, one would rather
be inclined to doubt whether it can ever be a
blefling. Guilt inceffantly befieges the moft vir-
tuous of mankind. Every moment he lives he
is in danger of falling a prey to the wicked, or
of being wicked himfelf. To ftruggle and to en-
dure, is his lot in this world; that of the dif
honeft man is to do evil, and to fuffer. In
every other particular they differ, and only agree
in iharing the miferies of life in common. If
you required authorities and falls, I could recite
you the oracles of old, the anfwers of the fages,
and produce inftances where alls of virtue have
been recompenied with death. But let us leave
thefe confiderations, my lord; itis to you whom
I addres mylelf, and I afk you what is the
chief attention of a wife man in this life, except,
if T may be allowed the expreflion, to colle
himfelf inwardly, and endeavour even while he
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lives, to be dead to every objet of fenfe? The
only way by which wifdom direfls us to avoid
the miferies of human nature, is it not to detach
ourfelves from all earthly objefls, from every
thing that is grofs in our compofition, to retire
within ourfelves, and to raife our thoughts to
fublime contemplations If therefore our mis-
fortunes are derived from our paflions and errors,
with what eagernefs fhould we wifh for a flate
which will deliver us both from the one and the
other What is the fate of thofe fons of fenfua~
lity who indifcreetly multiply their torments
by their pleafures; they in fa&t deftroy their
exiftence by extending their connexions in this
life they increafe the weight of their crimes by
their numerous attachments; they relifh no en-
joyments, but what are fucceeded by a thoufand
bitter wants; the more lively their fenfibility,
the more acute their fufferings; the ftronger they
are attached to life, the more wretched they
become.

But admitting it, in general, a benefit to
mankind to crawl upon the earth with gloomy
fadnefs, (I do not mean to intimate that the hu-
man race ought with one common confent to
defiroy themfelves, and make the world one
immenfe grave) there are miferable beings who
are too much exalted to be governed ‘by vul-
gar opinion; to them defpair and grievous tor-
ments are the paflports of nature. It would be
as- ridiculous to fuppofe that life can be a blef-
fing to fuch men, as it was abfurd in the fophifter
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Poffidonius to deny that it was an cvil, at the
fame time that he endured all the torments of
the gout. While life is agreeable to us we
earneftly wifli to prolong it, and nothing but a
fenfe of exfreme mifery can extinguifh the defire
of exiftence; for we naturally conceive a vio-
lent dread of death. and this dread conceals
the miferies of human nature from our fight. We
drag a painful and melancholy life, for a long
time, before we can refolve to quit it; but when
once life becomes fo infupportable as to over-
come the horror of death, then exiftence is
evidently a great evil, and we cannot difengage
ourfelves from’ it too foon. Therefore, though
we cannot exaélly afcertain the point at which
it ceafes to be a blefling, yet at leaft we are cer-
tain that it is an evil long before it appears to
be fuch, and with every fenfible man the right
of quitting life is, by a great deal, precedent,
to the temptation.

This is not all. After’ they have denied that
life can be an evil, in order to bar our right
of making away with ourfelves; they confefs im-
mediately afterwards, that it is an evil, by re-
proaching us with want of courage to fupport
it. According to them, it is cowardice to with-
draw ourfelves from pain and trouble, and
there are none but daftards who defiroy them-
felves. OQ Rome, thou vifirix of the world,
what a race of cowards did thy empire produce!
let Arria, Eponina, Lucretia be of the number;
they were women. Bat Brutus, Caflius, and
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thou great and divine Cato, who didft fhare
with the gods the adoration of an aftonithed
world, thou whofe facred and auguft prefence
animated the Romans with holy zeal, and made
tyrants tremble, little did thy proud admirers
imagine that paltry rhetoricians, immured in
the dufly corner of a college, would ever at-
tempt to prove that thou wert a eoward, for
having preferred death to a fhameful exiftence.

O the dignity and energy of your modern
writers how {ublime, how intrepid are you with
your pens But tell me, thou great and valiant
hero, who doft fo courageoufly decline the battle,
in order to endure the pain of living fomewhat
longer; when a fpark of fire lights upon your
hand, why do ye withdraw it in fuch hafte? how
are you fuch a coward that you dare not bear
the fcarching of fire Nothing, you fay, can
oblige you to endure the burning fpark; and
what obliges me to endure life? Was the erea-
tion of a man of more difficulty to Providence
than that of a firaw and is not both one and
the other equally the work of his hands?

Without doubt, it is an evidence of great
fortitude to bear with firmnefs the mifery which
we cannot fun; none hut a fool, however, will
voluntarily endure evils which he can avoid with-
out a crime; and it is very often a great erime
to fuffer pam unneceffarily. He who has not
refolntion to deliver himfelf from a miferable
being by a Ipeedy death is like one who would
rather fuffer a wound to mortify, than truft to
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a furgeon’s knife for his cure. Come, thou wor-
thy cut off this leg, which endangers my
life; I will fee it done without {fhrinking, and
will give that hero leave to call me coward, who
fuffers his leg to mortify, becaufe he dares not
undergo the fame operation.

I acknowledge that there are duties owing to
others, the nature of which will not allow every
man to difpofe of his life: but, in return, how
many are there which give him a right to difpofe
of it. Let magiftrate on whom the welfare of
a nation depends, let a father of a family who
is bound to procure fubfiftence for his children,
let a debtor who might ruin his creditors, let
thefe at all events difcharge their duty. Admit
ting a thoufand other civil and domeftic rela-
tions to oblige an honeft and unfortunate man to
fupport the mifery of life, to avoid the greater
evil of doing injuftice; is it, therefore, under
circumftances totally different, incumbent on us
to preferve a life opprefled with a fwarm of mife-
ries, when it can be of no fervice but to him
who has not courage to die? Kill me, my
child, fays the decrepit favage to his fon, who
carries him on his fhoulders, and bends under
his weight, the enemy is at hand; go to bat-

tle with thy brethren; go and preferve thy
children, and do not fuffer thy helplefs fa-

és ther to fall alive into the hands of thofe whofe
relations he has mangled.” Though hunger,

ficknefs, and poverty, thofe domeflic plagues,
more dreadful than favage enemies, may allow
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a wretched cripple to confume, in a fick bed,

"the provifions of a family which can fcarce fub-
fit itfelf, yet he wha hasno connexions, whom
Heaven has reduced to the neceflity of living a-
lone, whofe wretched exifience can produce no
good, why fhould not he, at leat, have the
right of quitting a {tation, where his complaints
are troublefome, and his {ufferings of no benefit?

Weigh thefe confiderations, my lord; colle
thefe arguments, and you will find that they
may be reduced to the maft fimple of nature's
rights, of which no man of fenfe ever yet en-
tertained a doubt. In fact, why fhould we be
allowed to cure ourfelves of the gout, and not
to get rid of the mifery of life? Do not both
evils proceed from the fame hand? Ta what
purpofe is it to fay, that death is painful Are
drugs agreeable to be taken? No, nature revolts
againft both. Let them prove therefore that it
is more juflifiable to cure a tranfient diforder by
the application of remedies, than to free our-
felves from an incurable evil by putting ‘an end
to our life; and let them fhow how it can be
lefs criminal to ufe thebark for a fever, than to
take opium for the flone. If we confider the
objcél in view, it is in both cafes to free our-
felves from painful fenfation; if we regard the
means both one and the other are equally na-
tural; if we confider the repugnance of our na-
ture, it operates equally on both fides, if we at-
tend to the will of Providence, can we ftruggle
againft any evil of which it is not the author?
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can we deliver ourfelves from any torment which
the hand of God has not inflifted What are
the bounds which limit his power, and when
is refiftance lawful Are we then to make noal-
teration in the condition of things, becaufe every
thing is in the ftate he appointed? Muft we de
nothing in this life, for fear of infringing his laws,
oris it in our power to break them if we wonld
No, my lord, the occupation of man is more great
and noble. God did nat give him life that he
fhould fupinely ‘remain in a fate of conflant
inaflivity. But he gave him freedom to at,
conicienee to will, and reafon to chufe what is
good. He has canftituted him fole judge of all
his adtions. He has engraved this precept in his
heart, do whatever you conceive to be for your
own good, provided you thereby do no injury
to athers. ‘If my fenfations tell me that death is
eligible, I refift his orders hy an ohflinate refolu-
tion to live; for, by making death defirable, he
direls me to put an end to my being.

My lord, I appeal to your wifdom and can-
dar what more infallible maxims ean reafon
deduce from religion, with refpe@ to fuicide
If Chriftians have adopted contrary tenets, they
are neither drawn from the principles of religion,
nor from the only fure guide, the Scriptures, but
borrowed from the: Pagan philofophers. Lac-
tantius and Augufline, the firft who propagated
this new doétrine, of which Jefus Chiift and his
apoftles take no notice, ground their arguments
entirely on the reafoning of Phzdo which I have
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already controverted; fo that the believers, who,
in this refpeét, think they are fupported by the
authority of the Gofpel, are in fa& only coun-
tenanced by the authority of Plato. In truth,
where do we find, throughout the whole Bible,
any law againft fuicide, or fo much as a bare
difapprobation of it; and is it not very unaccount-
able, that among the inftances produced of per-
{ons who devoted themfelves to death, we do not
find the leaft word of improbation againft exam-
ples of this kind? nay, what is more, the in-
ftance of Samfon’s voluntary death is authorized
by a miracle, by which he-revenges himfelf of
his enemies. Would this miracle have been dif-
played to juftify a crime And would this man
who loft his ftrength by fuffering himfelf to be
Jeduced by the allurements of a woman, have re-
covered it to commit an authorzied crime, as if
God himfelf would praélice deceit on ‘men?

Thou {halt do no murder, fays the decalogue;
what are we to infer from this? If this command-
ment is to be taken literally, we muft not deftroy
malefadlors, nor our enemies: and Mafes, who
put fo many people to death, was a bad inter-
preter of his own precept. If there are any ex-
ceptions, certainly the firft mult be in favor of
fuicide, becaufe it is exempt from any degree of
violence and injuftice,, the two only circum-
ftances which can make homicide criminal; and
becaufe nature, moreover has, in this refpeét,
thrown fufficient obftacles in the way.
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But fiill they tell us, we muft patiently endure

the evils which God inflifls, and make a merit of
our fufferings. This application however of the
maxims of Chrifiianity, is very ill calculated to
fatisfy our judgment. Man is fubjet to a thou-
fand troubles his life is a complication of evils,
and he feems to have been bom only to fuffer.
Reafon direfts him to fliun as many of thefe
evils ashe ean aveid; and religion, which is never
in contradition to reafan, approves of his endea~-
vours. But how inconfiderable is the account
of thefe evils, in corr parifon with thofe he is ob-
liged to endure againft his will? It is with ref-
pect to thefe, that a merciful God allows man
to claim the merit of rcfiftance; he receives the
tribute he has been pleafed to impofe, as a volun-
tary homage, and he places our refignation in
this life to our profit in the next. True repent-
ance is derived from nature; if man endures
whatever he is obliged to fuffer, he does, in this
refpedt, all that God requires of him; and if any
one is fo inflated with pride, as to attempt more,
he is a madman who ought to be confined, or
an impoftor, who ought to be punifhed. Let us,
therefore, without feruple, fly from the evils we
can avoid; there will flill be too many left for
us to endure. Let us, without remorfe, quit
life itfelf when it becomes a torment to us, {ince
itis in our own power to do it, and that in fo
doing we neither offend God nor man. If we
would offer a facrifice to the fupreme Being, is it
nothing te undergo death? Let us devote to God
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that which he demands by the voice of reafon,
and into his hands let us peaceably furrender
our fouls.

Such are the liberal precepts which good fenfe
diftates to every man, and which religion au-
thorizes Let us apply théfe precepts to ourfelves.
You have condefcended to difclofe your mind to
me; I am acquainted with your uneafinefs; you
do not endure lefs than myfelf; and your trou-
bles, like mine, are incurable; and they are

A range letter this for the difeuflion of fuch’ a fubjed!
Do men argue fo coolly on a queftion of this nature, when they

examine it on their own accounts? Is the letter a forgery, or
docs the author reafon only with an intent to be refuted?
What makes our opinion in this particular dubious, is the
example of Robeck, which he cites, and which feems to war-

rant his own. Roheck deliberated fo gravely that he had
patience to write a book, a large, voluminous, weighty, and
difpaflionate book 3; and when he had concluded, according to
his principles, that it was lawful to put an end to our being,
he deftroyed himfelf with the fame compofure that he wrote.
Let us beware of the prejudices of the times, and of patticular
countries. When fuicide is out of fashion we conclude that
none but madmen deftroy themfelves; and all the efforts of
courage appear chimerical to daftardly minds; everyone judges

of others by himfelf. Neverthelefs, how many inftances are
there, well attefted, of men, in cvery other rpfpedt perfectly

difcreet, who, without remorfe, rage, or defpair, have quitted
life for no other reafon than hecaufe it was a burden to them

and have died with more compofure than they lived?
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the more remedilefs, as the laws of honor are
more immutable than thofe of fortune. You
bear them, I muft confefs, with fortitude. Virtue
fuopports you; advance but one fiep farther,
and fhe difengages you. You intreat me to fuf-
fer; my lord, I dare importune you to put an
end to your fufferings; and I leave you to judge
which of us is moft dear to the other.

Why fhould we delay doing that which we
mufl do at laft? {hall we wait till old age and
decrepit bafenefs attach us to life after they have
robbed it of its charms, and till we are doom-
ed to drag an infirm and decrepit body with
labor and ignominy, and pain? We are at
an age when the foul has vigor to difengage it-
felf with eafe from its {fhackles, and when a man
knows how to die as he ought; when farther
advanced in years, he fuffers himfelf to be torn
from life, which he quits with reluflance. Let
us take advantage of this time, when the te-
dium of life makes death defirable and let us
tremble for fear it fhould come in all its horrors,
at the moment when we could with to avoid it.
I remember the time, when I prayed to hea-
ven only for a fingle hour of life, and when
I fhould have died in defpair if it had not been
granted. Ah! what a pain it is to burft afunder
the ties which attach-our hearts to this world,
and how advifable it is to quit life the moment
the connexion is broken! I am fenfible, my
lord, that we are both worthy of a purer man-
fion; virtue points it out, and deftiny invites us
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to feek it. May the friendfhip which invites us
preferve our union to the lateft hour! O what
a pleafure for two fincere friends voluntary to
end their days in each other's arms, to inter-
mingle their lateft breath, and at the fame in-
fiant to give up the foul which they fhared in
common! What pain, what regret can infect
their laft moments ‘What do they quit by ta-
king leave of the world? They go together;
they quit nothing,
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LxTTER CXV.

ANSWER
rr1 HO U art diftralled, my friend by a fatal
paflion; be more difcreet: do not give counfel,
whilft thou ftandeft fo much in need of advice.
I have known greater evils than yours. I am
armed with fortitude of mind; I am an Englifh-
man, and not afraid to die; but I know how
to live and fuffer as becomes a man. .I have
feen death near at hand, and have viewed it with
too much indifference to go mm fearch of it.

It is true, I thought you might be of ufe to
me; my affellion Rood in need of yours: your
endeavours might have been ferviceable to mes
your underftanding might have enlightened me
in the moft important concern of my life if I
do not avail myfelf of it, who are you to im-
pute it to? Where is it? What is become of
it? What are you capable of Of what ufe
can you be in your prefent condition? What
fervice can I expelt from you? A fenfelefs grief
renders you ftupid and unconcerned. Thou art
no man; thou art nothing; and if I did not
confider what thou mighteft be, I cannot con-
ceive any thing more abject.
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There is need of no other proof than your

letter itfell. Formerly I could difcover in you
good fenfe and truth, Your fentiments were
juft, your refletions proper, and 1 liked, you
not only from judgment but choice; for I con-
fidered your influence as an additional motive
to excite me to the ftudy of wifdom. But what
do I perceive now in the arguments of your
letter, with which you appear to be fo highly
fatisfied A wretched and perpetual {ophiftry,
which, in the erroneous deviations of your rea-
fon, fhows the diforder of your mind, and
which I would not ftoop to refute, if I did not
commiferate your delirium,

To fubvert all your reafoning with one word,
I would only alk you a fingle queftion. You
who believe in the exiftence of a God, in the
immortality of the foul, and in the free will of
man, you furely cannot fuppofe that an intel-
ligent being is embodied, and ftationed on the
earth by accident only, to exift, to fuffer, and
to die. It is certainly moft probable that the
life of man is not without fome defign, 'fome
end, fome moral objet. 1 entreat you to give
me a dire@ anfwer to this point; after which
we will deliberately examine your letter, and
you will blufh to have written it,

But let us wave all general maxims, about
which .we often hold violent difputes, without
adopting any of them in praflice; for in their
applications we always find fome particular cir-
cumflances which make fuch an alteration in the
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fate of things, that every one thinks himfelf dif
penfed from fubmitting to the rules which he
prefcribes to others; and it is well known, that
every man who eftablithes general principles,
deems them obligatory on all the world, himfelf
excepted. Once more let us {peak to you in
particular.

You believe that you have aright to put an end
to your being. Your proof is of a very fingular
nature; becaufe I am difpofed to die, fay you,

I have a right to deftroy myfelf” This is cer-
tainly a very convenient argument for villains of
all kinds They ought to be very thankful to you
for the arms with which you have furnifhed them;
there can be no crimes, which, according to your
arguments, may not be juftified by the tempta-
tion to perpetrate them; and as foon as’ the im-
petuofity of paffion fhall prevail over the horror
of guilt, their difpofition to do evil will be con-
fidered as a right to commit it.

Is it lawful for you therefore to quit life? I
fhould be glad to knew whether you have yet
begun to live? What! was you placed here on
edrth to do nothing in this world? Did not Hea-
ven. when it gave you exiftence give you fome
tafk or employment? If you have accomplifhed
your day's work before evening, reft yourfelf for
the remainder of the day; you have a right to do
it; but let us fee your work. What anfwer are
you prepared to make the fupreme Judge when
he demands an account of your time? Tell me,
what can you fay to him? I have feduced a

2
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virtuous girl: I have forfaken a friend in diftrefs.
Thou unhappy wretch! point out to me that juft
man who can boaft that he has lived long enough;
let me learn {rom him in what manner I ought
to have {pent my days to be at liberty to quit life.

You enumerate the evils of human nature. You
are not afthamed to exhauft common-place topics,
which have been hackneyed over a hundred
times; and you conclude that life is an evil. But
fearch, examine into the order of things, and fee
whether you can find any good which is not in-
termingled with evil. Does it therefore follow
that there is no good in the univerfe and can you
confound what is in its own nature evil, with that
which is only an evil accidentally? You have con-
fefled yourfelf, that the tranfitory and paffive life
of man is of no confequence, and only bears ref-
pedi to matter from which he will foon be difen+
cumbered but his allive and moral life, which
ought to have moft influence over his nature, con-
fifts in the exercife of free-will, Life 1s an evil to
a wicked man in profperity, and a bleffing to an
honeft man in diftrefs for it is not its cafual mo~
dification, but its relation to fome final objet
which makes it either good or bad, After all,
what are thefe cruel torments which force you to
abandon life? Do you imagine, that under your
affefted impartiality in the enumeration of the
evils of this life, I did not difcover that you was
afhamed to {peak of your own? Truft me, and
do not at once abandon every virtue. Preferve
at léaft your wonted fincerity, and fpeak thus
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openly to your friend; I have loft all hope of fe~

ducing a modeft woman, I am obliged there-
fore to be a man of virtue; I had much ra-
ther die.”

You are weary of living and you tell me, that
life is an evil. Sooner or later you will receive
confolation, and then you will fay life is a blef
fing. You will fpeak with more truth, though
not with better reafon; for nothing will have al-
tered but yourfelf. Begin the alteration then from
this day; and, fince all the evil you lament is in
the difpofition of your mind, correét your irre-
gular appetites, and.do not fet your houfe on fire
to avoid the trouble of putting it in order,

I endure mifery, fay you: Is it in my power
to avoid fuffering But this is changing the ftate
of the queftion for the fubjeél of inquiry is, not
whether you fuffer, but whether your life is an
evil? Let us proceed. You are wretched, you
naturally endeavour to extricate yourfelf from
mifery. Let us fee whether, for that purpofe, it
is neceflary to die.

Let us for a moment examine the natural ten-
dency of the afflitions of the mind, as in dire@
oppofition to the evils of the body, the two fub-
Rances being of contrary nature. The latter be-
come worfe and more inveterate the longer they
continue, and at length utterly deftroy this mor-
tal machine. The former, on the contrary, being
only external and tranfitory modifications of an
immortal and uncompounded eflence, are infen-
fibly effaced, and leave the mind in its original
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form which isnot fufceptible of alteration. Grief,
difquietude, regret, and defpair, are evils of
fhort duration, which never take rootin the mind;
and experience always falfifies that bitter reflec-
tion, which makes us imagine our mifery will
have no end. I will go farther; I cannot ima-
gine that the-vices which contaminate us, are
moreinherent in our nature than the troubles we
endure; I not only believe that they perifh with
the body which gives them birth, but I think
beyond all doubt, that a longer life would be
fullicient to reform mankind, and that many ages
of youth would teach us thatnothing is preferable,
to virtue. this may be, the greateft part of

our phyfical evils are inceffantly increafing, the
acute pains of the body, when they are incurable,
may juftify a man’s deftroying himfelf; for all his
faculties being difiralted with pain, and the evil
being without remedy, he has no longer any ule
either of his will or of his reafon; he ceafes to be
a man before he is dead, and does nothing more
in taking away his life, than quit a body which
encumbers him, and in which his foul is no longer

refident.
But it is otherwife with the affliftions of the

mind, which, let them be ever fo acute, always
carry their remedy with them. In fa&l, {what is
it that makes any evil intolerable? Nothing but
its duration. The operations of furgery are gene-
rally much more painful than the diforders they
cure; but the pain occafioned by the latter is
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lafting, that of the operation is tnomentary, and
therefore preferable. What occafion is there there-
fore for any operation to remove troubles which
die of courfe by their duration, the only circum-
ftance which could render them infupportable? Is
it reafonable to apply fuch defperate remedies to
&vils which expire of themfelves? To a man who
values himfelf on his fortitude, and who eftimates
years at their real value, of two ways by which
he may extricate himfelf from the fame troubles,
which will appear preferable, death or time
Have patience, and you will be cured. What
would you defire more?

Oh! you will fay, it doubles my afllition to
reflet that they will ceafe at laft! This is the vain
fophiftry of grief! ah apophthegm void of reafon,
of propriety, and, perhaps of fincerity. What an
abfurd motive of defpair is the hope of termina-
ting mifery Even allowing this fantaftical re-
fleGion; who would not chufe to increafe the
prefent pain for a moment, under the affurance
of putting an’end to it, as we fcarify a wound
in order te heal it? And admitting any charm
in grief, to make us int love with fuffering, when
we releafe ourfelves from ‘it by putting an end
to our being, do we not at that inftant incur
all that we apprehend hereafter

No, my lord, we do not.put an end to miflery by thefe
means, but, rather fill the meafure of afi®ion, by burfting
-afunder the laft ties which attach wus to felicity. When we
regret what was dear to us, grief itfelf Rill attaches us to the
objet we lament, whith'is'4 fate lefs deplorable than to be
attached to nothing.
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Refle& thoroughly, man; what are ten, twenty,

thirty yearsin competition with immortality Pain
and pleafure pafs like a fhadow; life flides away
in an inftant; it is nothing of itfelf; its value de-
pends on the ufe we make of it. The good that
we have done 1s all that remains, and it is that
alone which marks its importance.

Therefore do not fay any more that your exift-
ence is an evil, {ince it depends upon yourfelf
to make it a bleffing; and if it be an evil to have
lived, thisis an additional reafon for prolonging life.
Do not pretend neither to {ay any more that you
are at liberty to die; for it is as much as to fay
that you have power to. alter your nature, that
you have a right to revolt againft the Author of
your being, and to fruftrate the end of your
exiftence. But when you add, that your death
does injury to no one, do you recolleél that you
make this declaration to your friend

Your death does injury to no one? I under-
ftand you! You think the lofs I fhall fuftain by
your death of no importance; you deem my af-
fliCtion of no confequence. I will urge to you no
more the rights of friendfhip, which you defpife;
but are there not obligations fill more dear®,
which ought to induce you to preferve your life?
If there be a perfon in the world who loved yon
to that derree as to be unwilling to furvive you,
and whofe happinefs depends on yours, do you

Obligations more dear than thofe of friendship! Is it a
philofopher who talks thus? But this affe@ted fophift was of
an amorous difpofition,
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think that you have no obligations to her? Will
not the execution of your wicked defign difturb
the peace of a mind, which has been with much
difficulty reftored to its former innocence? Are
not you afraid to add frefh torments to a heart
of fuch fenfibility? Are not you apprehenfive
left your death fhould be attended with a lofs
more fatal, which would deprive the world and
virtue itfelf of its brighteft ornament? And if {he
fhould furvive you, are not you afraid to roufe
up remorfe in her bofom, which is more grievous
to fupport than life itfelf? Thou ungrateful friend!
thou indelicate lover! Wilt thou always be ta-
ken up wholly with thyfelf? Wilt thou always
think on thine own troubles alone? Haft thou no
regard for the happinefs of one who was fo dear
ts thee And cannot thou refolve to live for her
who was willing to die with thee?

You talk of the duties of a magiftrate, and’ of
a father of a family; and becaufe you are not
under thofe circumftances, you think yourfelfab-
folutely free. And are you then under no ob-.
ligations to fociety, to whom you are indebted
for your prefervation, your talents, your under-
ftanding? Do you owe nothing to your native
country, and to thofe unhappy people who may
need your exiftence! O what an accurate calcu-
lation you make! among the obligations you have
enumerated, you have only omitted thofe ofa man
and of a citizen. Where is the virtuous patriot,
who refufed to inlift under a foreign prince, be«
caufe his blood ought not to be fpilt but in the.
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fervice of his country, and who now, in a fit of
defpair is ready to fhed it againft the exprefs pro-
hibition ‘of the laws The laws, the laws, young
man! did any wife man ever defpife them? So-
crates, though innocent, out of regard to them
refufed to quit his prifon. You do not fcruple to
violate them by quitting life unjuftly; and you
afk what injury do I?

You endeavour to juftify yourfelf by example.
You prefume to mention the Romans You talk
of the Romans! it becomes you indeed to cite thofe
illuftrious names! Tell me, did Brutus die a lo-
ver in defpair, and did Cato plunge the dagger in
his breaft for his miftrefs? Thou weak and abje&
man! what refemblanceis there between Cato and
thee? Show me the common ftandard between
that fublime foul and thine. Ah! vain wretch!
hold thy peace: I am afraid to profane his name
by a vindication of his conduét. At that auguft
and facred name every friend of virtue thould bow
to the ground, and honor the memory of the
greateft: hero in filence.

How ill you have fele(ted your examples, and
how meanly you judge of the Romans, if you
imagine that they thought themfelves at liberty
to quit life fo foon as it became a burden to
them. Recur to the excellent days of that repub-
lic, and fee whether you will find a fingle citi-
zen of virtue, who thus freed himfelf from the
difcharge of his duty even after the moft cruel
misfortunes. When Regulus was on his return to
Carthage did he prevent the torments which he
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knew were preparing for him by deftroying himfelf?
What would not Pofthumus have given, when ob-
liged to pafs under the yoke at Caudium, had
this refource been juftifiable? How much did
even the fenate admire that eflort of courage, which
enabled the conful Varro to {urvive his defeat?
For what reafon'did fo many generals voluntary
furrender themfelves to their enemies, they to
whom ignominy was {o dreadful, and who were
fo little afraid of dying It was becaufe they con-~
fidered their blood, their life, and their lateft
breath, as devoted to their country; and neither
{fhame nor misfortune could diffuade them from
this facred duty. But when the laws were {ub-
verted, and the ftate became a prey to tyranny,
the citizens refumed their natural liberty, and the
right they had over their own lives. When Rome
was no more, it was lawful for the Romans to
give up their lives; they had difcharged their du-
ties on earth, they had no longer any country to
defend, they were therefore at liberty to difpofe
of their lives, and to obtain that freedom for them-
felves which they could nat recover for their coun-
Ary. After having {pent their days in the fervice
of expiring Rome, and in fighting for the defence
of its laws, they died great and virtuous as they
had lived, and their death was an additional tri-
bute to the glory of the Réman name, {ince none
of them beheld a fight above all others moft dif-
honorable, that of a true citizen {tooping to an
nfurper.
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But thou, whatart thou? What haft thoudone?

Doft thou think to excufe thyfelf on account of
thy obfcurity? Does thy weaknefs exempt thee:
from thy duty, and becaufe thou haft neither rank
nor diftinftion in thy country, art thou lefs fub-
jet to the laws? It becomes you vaftly to pre-
fume to talk of dying, while you owe the fervice
of your life to your equals. Know, that a death,
fuch as you meditate, is fhameful and furrepti-
tious. It is a theft committed on mankind in ge-
neral. Before you quit life, return the benefits
you have received from every individual. But,
fay you, 1 have no attachments; I am ufelefs in
the world. O thou young philofopher! art thou
ignorant that thou canft not move a fingle ftep
without finding fome duty to fulfil; and that
every man is ufeful to {ociety, even by means of
his exiftence alone

Hear me, thou rafh young man! thou art dear
to me. I commiferate thy errors. Ifthe leaft fenfe
of virtue ftill remains in thy breaft, attend, and
let me teach thee to be reconciled to life. When-
ever thou art tempted to quitit, fay to thyfelf—

Let me do at leaft one good action before I
«die. Then go in fearch for one in a ftate of
indigence, whom thou mayeft relieve; for ‘one
under misfortunes, whom thou mayeft comfort;
for one under oppreflion, whom thou mayeft de-
fend. Introduce to me thofe unhappy wretches
whom my rank keeps at a diftance. Do not be
afraid of mifufing my purfe, or my credit: make
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free with them; diftribute my fortune; make me
rich. If this confideration reftrains you to-day,
it will reftrain you to-morrow; if to-morrow,
it will reftrain you all your life. If it has no
power to reftrain you, die you are below my
care.
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rr1 H E courfe of my laft fpeculation led me in-

fenfibly into a fubjeét, upon which I always me-
ditate with great delight, I mean the immortality
of the foul. I was yefterday walking alone in one
of my friend's woods and loft myfelf in it very
agreeably, as I was running over in my mind
the feveral arguments that eftablifh this great point,

which is the bafis of morality, and the fource of
all the pleafing hopes and fecret joys that can a-
rife in the heart of a reafonable creature. I con-
fidered thofe feveral proofs drawn,

Firft, From the nature of the foul itfelf, and
particularly its immateriality which, though not
abfolutely neceflary to the eternity of its duration,
has, I think, been evinced to almoft a demon-
{iration.
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Secondly, From its paffions and fentiments, as

particularly from its love of exiftence, its horror
of annihilation, and its hopes of immortality, with
that fecret fatisfalion which it finds in the prac-
tice of virtue, and that uneafinefs which follows
in it upon the commiffion of vice.

Thirdly from the nature of the fupreme Being,
whofe juftice, goodnefs, wifdom and veracity,
are all concerned in this great point.

But among thefe, and other excellent arguments
for the immortality of the foul, there is one drawn
from the perpetual progrefs of the foul to its per-
feftion without a poffibility of ever arriving at
it; which is a hint that I do not remember to
have feen opened and improved by others who
have written on this fubjeét, though it feems to
me to carry a great weight with it. How can it
enter .into ‘the thoughts of man, that the foul,

oo of receiving improvements to all eternity,which is capable of fuch immenfe perfetions, and

fhall fall away into nothing alrhoft as {oon as it is,
created? Are fuch abilities made for no purpofe?
A brute arrives ata point of perfection that he can
never pals :'In a few years he has all the en-
dowments he is capable of; and were he to live
ten thoufand more, would be the fame thing he
is at prefent. Were a human foul thus at a fland
in her accomplifhments, were her faculties to be
full blown, and incapable of farther enlargements,
I could imagine it might fall away infenfibly, and
drop at once into a ftate of annihilation. But can
we belicve a thinking being, that is in a perpetual
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progrefs of improvements, and travelling on from
perfection, to perfection, after having juft looked
abroad into the works of its Creator, and made a
few difcoveries of his infinite goodnefs, wifdom,
and power, muft perifh at her firft fetting out,
and in the very beginning of her inquiries?

A man confidered in his prefent fate, feems only
fent into the world to propagate his kind, He
provides himfelf with a fucceffor, and immediately
quits his poft to make room for him.

Heres
Haredews alierius, velut und [fuperuvenit undam.

Hor. lib, II Epift. 2. v. 175. a
Heir urges on bis predeceffor heir 4

Like wave impelling wave,

He does not feem born to enjoy life, but to de-
liver it down to others. This is not furprifing to
confider in animals, which are formed for our
ufe, and can finith their bufinefs in a fhort life.
The filk-worm, after having fpun her tafk, lays
her eggs and dies. But a man can .never have
taken in his full meafurs. of knowledge, has not
time to fubdue his. paffions, eftablifh his foul in
virtue, and come up to the perfeétion of his na-
ture, before he is, hurried off ‘the ftage, Would
an infinitely wife Being make fuch glorious crea-
turégs for fo mean a purpofe Can he delight in
the production offuch. abortive intelligences, fuch
thort-lived reafonable beings? Would he give us
talents that are not to be exerted Capacities-that
are never to be gratified? How can we find



AND A FUTURE STATE 79
that wifdom which fhines through all his works,
in the formation of man, without looking on this
world as only a nurfery for the next, and belie-
ving that the feveral generations of rational crea-
tures, which rifeup and difappear in fuch quick
fucceflions, are only to receive their firflt rudiments
of exittence here, and afterwards to be tranfplant-
ed into a more friendly climate, where they may
fpread and flourifh to all eternity

There is not, in my opinion, a more pleafing
and triumphant confideration in religion than this,
of the perpetual progrefs which the foul makes
towards the perfeftion of its nature, without ever
arriving at a period in it. To look upon the foul
as going on from firength to firength, to confi-
der that fhe 1s to fhine for ever with new acceflions
of glory, and brighten to all eternity; that fhe
will beftilladding virtue to virtue, and knowledge
to knowledge; carries in it fomething wonder-
fully sdgreeable to that ambition which is natural
to themind of man. Nay, it muft be a profpet
pleafing to God himfelf, to fee his creation for
ever beautifying in his eyes, and drawing nearer
to him by greater degrees of refemblance.

Methinks this fingle confideration, of the pro-
grefs of a finite fpirit to perfettion, will be fuffi-
cient to extingunifh all envy in inferior natures,
and all contemptinfuperior. That cherub which
now appears as a God to a human foul, knows
very well, that the period will come about in
eternity, when the human foul fhall be as “per-
fet as he himfelf now is Nay, when fhe {hall
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look down upon that degree of perfection, as
much as {he now falls fhort of it. It is true, the
higher nature fill advances, fhe by that means
preferves his diftance and fuperiority in the fcale
of being; but he knows, how high foever the fta-
tion is of which he ftands poflfefled at prefent,
the inferior nature will at length mount up to it,
and fhine forth in the fame degree of glory.

With what aflonifhment and veneration may
we look into our own fouls, where there are fuch
hidden ftores of virtue and knowledge fuch inex
haufted fources of perfeltion! We know not yet
what we {hall be, nor will it ever enter into the
heart of man to conceive the glory that will be
always in referve for him. The foul confidered
with its Creator, is like one of thofe mathemati-
cal lines that may draw nearer to an other for all
eternity, without a poflibility of touching it: And
can there be a thought fo tranfporting, as to con-
fider ourfelves in thefe perpetual approaches: to
him, who is not only the ftandard of perfection,
but of happinefs

1 am fully perfuaded,. that one of the beft
fprings of generous and worthy actions, is the ha-
ving generous and worthy thoughts of ourfelves.
Whoever has a mean opinion of the dignity of
his nature, will aét in no higher .a rank than he
has allotted himfelf in his own eftimation. Ifhe
confiders his being as circumfcribed by the un-
certain term of a few years, his defigns will be
contrated into the fame narrow {pan he imagines
is to bound his exiftence. How can he exalt his
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thoughts to any thing great and noble, who only
believes, that, after a fhort turn on the ftage of
this world, he is to fink into oblivion, and to lofe
his confcioufnefs for ever

For this reafon I am of opinion, that fo ufeful
and elevated a contemplation as that of the fouls
immortality cannot be refumed too often. There
is not a more improving exercife to the human
mind, than to be frequently reviving its own great
privileges and endowments; nor a more effectual
means to awaken in us an ambition raifed above
low objets and little purfuits, than to value our-
felves as heirs of eternity.

Itis a vey great fatisfaltion to confider the beft
and wifeft of mankind, in all nations and ages,
afferting, as with one voice, this their birth-right,
and to find it ratified by an exprefs revelation. At
the fame time, if we turn our thoughts inward
upon ourfelves we may meet with a kind of fecret
{fenfe concurring with the proofs of our own im-
mortality.

You have, in my opinion, raifed a good pre-
fumptive argument from the increafing appetite the
mind has to knowledge, and to the extending its
own faculties which cannot be accomplifhed, as
the more reftrained perfeltion of lower creatures
may, in the limits of a {hort life. I think ano-
ther probable conjefture may be raifed from our
appetite to duration itfelf, and froma reflection on

\our progrefs through the feveral ftages of it: we are
‘complaining, as you obferve in a former {pecula-

tion, of the fhortnefs of life, and yet are perpetually
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hurrying over the parts of it to arrive at certain
little fettlements, or imaginary points of reft, which
are difperfed up and down in it.

Now let us confider what happens to us, when
we arrive at thefe imaginary points of reft: Do we
ftop our motion, and {it down fatisfied in the f{et-
tlement we have gained? or are we not removing
the boundary, and marking out new points of
refl, to which we prefs forward with the like ea-
gernefs, and which ceafe to be fuch as faft as we
attain them Qur cafe is like that of a traveller
upon the Alps, who fhould fancy that the top of
the next hill muft end his journey, becanfe it ter-
minates his. profpeét; but he no fooner arrives at
it, than he fees new ground and other hills beyond
it, and continues to travel on as before.

This is fo plainly every man’s condition in life,
that there sno one who has obferved any thing,
but may obferve, that as faft as his time wears
away, his appetite to fomething future remains.
The uvfe therefore I would make of it, is this That,
fince nature as fome love to exprefs it) does no-
thing in vain, or to {peak properly, fince the Au-
thor of our being has planted no wandering paffion
in it, no defire which has not its ohjeét, futurity
is the proper objelt of the paflion fo conftantly
exercifed about it; and this reftlefinefs in the pre-
fent, this afligning ourfelves over to farther {tages
of duration, this fucceflive gralping at fomewhat
fill to come, appears to me whatever it may to
others as a kind of inftinét or natural fymptom
which the mind of man has of its own immortality,
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I take it at the fame time for granted, that the

immortality of the foulis fufliciently eftablifhed by
other arguments: and if fo, this appetite, which
otherwife would be very unaccountable and ab-
furd, fecms very reafonable, and adds ftrength to
the conclufion. But I am amazed, when 1 con-
fider there are creatures capable of thought, who,
in fpite of ‘every argument, can form to themfel~
ves a fullen fatisfadiion in thinking otherwife. There
is fomething fo pitifully mean in the inverted am-
bition, of that man who can hope for annihilation,
and pleafe himfelf to think, that his whole fabric
fha]l one day crumble into duft, and mix with the
mafs of inanimate beings, that it equally deferves
our admiration and pity. The myftery of fuch
mene’s unbelief is not hard to be penetrated and
indeed amounts to nothing more than a fordid
hope that they fhallnotbe immortal, becaufe they
dare not be fo.

This brings me back to my firft obfervation, and
gives me occafion to fay further, that as worthy
allions fpring from worthy thoughts, fo worthy
thoughts are likewife the confequence of worthy
ations: But the wretch who has degraded himfelf
below the charaéler of immortality is very willing
to refign his pretenfions to it, and to fubflitute, in
its room, a dark negative happinefs in the extinélion
of his being,

The admirable Shak{peare has given us a very
firong image of the unfupported condition of fuch
a perfon in his laft minutes, in the fecond part of
Ving Henry VI. where Cardinal Beaufort, who
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had been concerned in the murder of the good
Duke Humphrey, is reprefented on his death bed.
After fome thort confufed {peeches which {how an
imagination difturbed with guilt, juft as he is ex-
piring, King Henry flanding by him full of com-
paflion, fays,

Lord Cardinal! if thoy thinkeft on beaven’s blifs,
Hold up thy band make fignal of that hope!
He dies, and makes no fign lem

The defpair which is here thown, without a word
or allion on the part of the dyingperfon, is beyond
what could be painted by the moft forcible ex-
preflions whatever.

I {hall not purfue this thought further, but only
add, that as annihilation is not to be had with a
with fo itis the moft abjelt thing in the world to
wifli it, What are honor, fame, wealth, or pow-
er, when compared with the generous expefia-
tion of a being withdut end, and a happinefs ad-
equate to that being

The time prefent feldom "affords fufficient em-
ployment to the mind of man. Objeéts of pain
‘or pleafure love -or admiration, do not lie thick
enough together in life to keep the foul in conftant
ation, and fupply an immediate exercife to its
faculties. In order therefore, to remedy this de-
fect, that the mind may not want bufinefs, but
always have materials for thinking, fhe is endued
with certain powers, that can recal what is pafled,
and anticipate what is to come.

Vd



AND A FUTURE STATE, 85
That wonderful faculty, which we call the me-

mory, is perpetually looking back, when we have
nothing prefent to entertain us. It is like thofe
repolitories in feveral animals, that are filled with
ftores of their former food, on which they may
ruminate when their prefent pafture fails.

As the memory relieves the mind in her vacant
moments, and prevents any chafms of thought by
ideas of what is paft, we have other faculties that
agitate and employ her upon what is to come.
Thefe are the paffions of hope and fear.

By thefe two paflions we reach forward into
futurity, and bring up to our prefent thoughts,
objedls that lie hid in the remoteft depths of time.
We fuffer mifery, and enjoy happinefs before they
are in being; wecanfet the fun and ftars forward,
or lofe fight of them by wandering into thofe reti-
red parts of eternity when the heavens and earth
{hall be no more.

By the way; who.can imagine that the exiftence
of a creature is to be circumfcribed by time,
whofe thoughts are not? But I fhall, in this paper,
confine myfelfto that particular paflion which goes
by the name of Zope.

Our adtual enjoyments are fo few and tranfient,
that man would be a very miferable being, were
he not endued with! this paflion, which gives him
a tafte of thofe good things that may poflibly ¢ome
into his pofleflion. We fhould hope for every
thing that is good, fays the old poet Linus, be-
caufe there is nothing which may not be hoped
for, and nothing but what the gods are able to

It
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give us.” Hope quickens all the fill parts of life,
and keeps the mind awake in her mofl remifs and
indolent hours. Itgives habitual ferenity and good
huinor.  Itis a kind of vital heat in the foul, that
cheers and gladdens her, when ihe does not attend
to it. It makes pain eafy, and labor pleafant.

Befide thefe feveral advantages which rife from
hope, there is another which is none of the leaft,
and that is, its great efficacy in preferving us from
fetting too high a value on prefent enjoyments. The
[iying of Caefar 1s very well known. When he had
given away all his eflate in gratiities among his
friends, one of them afked, what he had left {or
himfelf? to which that great man replied, Hope.
His natural magnanimity hindered him from pri-
zing what he was certainly poffefled of, and turned
all his thoughts upon fomething more valuable that
he had in view. I quecflion not but every reader
will draw a moral from this ftory, and apply it to
himfelf without my direction.

The old ftory of Pandora's box, which many
of the learned believe was formed among the
Heathens, upon the tradition of the fall of man)
fhows us how deplorable a ftate they thought the
prefent life, without hope: To fet forth the utmoft
condition of mifery, they tell us, that our forefa-
ther, according to the Pagan theology, had a great
veflel prefented him by Pandora Upon his lifting
up the lid of it, fays the fable, there flew out all
the calamitiesand diftempers incidentto men, from
which, till that time, they had been altogether
exempt. Hope, who had been inclofed in the
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cup with fo much bad company, inftead of flying
off with the reft, fluck fo clofe to the lid of it, that
it was fhut down upon her.

I {hall make but two refleftions upon what I have
hitherto faid. Firft, that no kind of life is fo happy
as that which is full of hope, efpecially when the
hope is well grounded, and when the obje& ofit
is of an exalted kind, and in its nature proper to
make the perfon happy who enjoys it. This pro-
pofition muft be very evident to thofe who confi-
der how few are the prefent enjoyments of the
moft happy man, and how infuflicient -to give
him an entire fatisfaétion and acquicfcence in them.

My next obfervation is this, that a religious life
is that which moft abounds in a well-grounded
hope, and fuch an one as is fixed on objeéls that
are capable of making us entirely happy. This
Hope in a religious man, is much more fure and
certamn than the hope of any temporal blefling, as
it is ftrengthened not only by reafon, but by faith.
Xt has at the fame time its eye perpetually fixed
on that flate, which, implies, in the very notion
of it, the moft full and the moft complete hap-
pincfs.

I have before fhown how the influence of hope
in gencral {weetens life, and makes our prefent
condition fupportable, if not pleafing; but a re-
ligious hope has ftill greater advantages. It does
not only bear up the mind under her {ufferings,
but makes her rejoice in them, as they may be
the inftruments of procuring her the great and ul-
timate end of all her hope.
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Religious hope has likewife thisadvantage obove

any other kind of hope, that it is able to revive the
dying man, and to fill his mind nat only with fe-
cret comfort and refrefhment, but fometimes with
rapture and tran{port. He triumphs in his agonies,
whilft the foul {prings forward with delight to the
great object which fhe has always had in view, and
leaves the body with an expeéiation of being re-
united to her in a glorious and joyful refurrec-
tion.

Ifhall conclude this effay with thofe emphatical
expreflions of a lively hope, which the Pfalmift
made ufe of in the midft of thofe dangers and ad-
verfities which furrounded him; for the following
palfage had its prefent and perfonal, as well as its
future and prophetic fenfe. “I have fet the Lord
always before me becanfe he is at my right hand
1 thall not be moved. Therefore my heart is glad,
and my glory rejoiceth my fleth alfo fhall reft in
hope. For thou wilt not leave my foul in hell,
neither wilt thou fufter thine holy one to fee cor-
ruption. Thou wilt {how me the path of life in
thy prefence is fulnefs of joy, at thy right hand
there are pleafures for evermare.”

It has been ufual to remind perfons of rank, on
great occafions in life, of their race and quality,
and to what expellations they were born; that,
by confidering whatis worthy of them they may
be withdrawn from mean purfuits, and encouraged
to laudable undertakings. This is turning nobility
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into a prineiple of virtue, and making it produive
of merit, as it is underftood to have been originally
a reward of it.

It is for the like reafon, I imagine, that you have
in fome of your fpeculations, aflerted to your rea-
ders the dignity of human nature. Butyon cannot
be infenfible that thisis a controverted dodlrine;
there are authors who. confider human nature in
a very different view and books of maxims have
been written to thow the falfity of all human vir-
tues. The refletions which are made on this
fubjelt ufually take fome tinéture from the tempers
and charaiers of thofe who make them. Politicians
can refolve the moft fhining ations among men in-
to artifice and defign; others, who are foured by

difcontent, repulfes, or ill ufage, are apt to mif~
take their fpleen for philofophy; men of profligate
lives, and fuch as find themfelves incapable of rifing
to any diftinétion among their fellow-creatures, are
for pulling dawn all appearances of merit; which
feem to upbraid them: and Satirifts deferibe no=
thing but deformity. From all thefe hands we
have fuch draughts of mankind as are reprefented,
in thofe burlefque piftures, which the Italians call
Caricaturas; where the art confifls in preferving,
amidft diftorted proportions and aggravated fea-
tures, fome diftingnifhing likenefs of the perfon,
but in {uch a manner as to transform the moft
agreeable beauty into the moft odious monfier.

It is very difingenuaus to level the beft of man-
kind with the worft, and for the faults of particu~
lars to degrade the whole fpecies. Such methods
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tend not only to remove a man’s good opinion of
others, but to defiroy that reverence for himfelf,
which is a great guard of innocence, and a {pring
of virtue.

It is true indeed, that there are {furprifing mix-
tures of beauty and deformity, of wifdom and folly,
virtue and vice in the human make; fuch a dif-
parity is found among numbers of the fame kind;
and every individual, in fome inflances, or at fome
times, is fo unequal to himfelf, that man feems
to be the moft wavering and inconfiftent being in
the whole creation. So that the queftion in mora-
lity concerning the dignity of our nature, may at
firft fight appear like fome difficult queflions in
Natural Philofophy, in which the arguments on
both fides feem to be of equal firength. But as I
began with confidering this point, as it relates to
ation I hall here borrow an admirable refleétion
from Monfieur Pafcal, which I think {ets it mn its
proper light.

It is of dangerous confequence, fays he, to re-
prefent to man how near heis to the level of beafls,
without {howing him atthe fame time .tis greatnefs.
It is likewife dangerous to let him fee his greatnefs
without his meannefs. It is more dangerous yet to:

leave him ignorant of either; but very beneficial
that he fhould be made fenfible of both, What-
ever imperfeftions we may have in our nature, it
1s the bufinefs of religion and virtue to retify them
as far as is confiftent with our prefent ftate. In
the mean time, it is no {mall encouragement to
generous minds to confider that we {hall put them
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all off with our mortality. That fublime manner
of falutation with which the Jews approached their
kings,

O King, live for ever} 7

may be addrefled to the loweft and moft defpifed
mortal among us, under all the infirmities and
diftrefles with which we fee him furrounded. And
whoever believes the immortality of the foul, will
not need a better argument for the dignity of his
nature, nor a ftronger incitement toadtions fuitable
10 it.

Iam naturally led by this reflection to a fubje&l I
have already touched upon in a tormer letter, and
cannot without pleafure call to mind the thoughts
of Cicero to this purpofe, mn the clofe of his book
concerning old age. Every one who is acquainted
with his writings will remember, that the elder Ca-
to is introduced in that difcourfcas the fpeaker, and
Scipio and Lelius are his auditors. This venerable
perfon is reprefented looking forward as it were
from the verge of extreme old age, into a future
fate, and rifing into a contemplation on the un-
perifhable part of his nature, and its exiftence after
death. I {hall collet part of his difcourfe; and, as
you have formerly offered fome arguments for the

fonl's immortality agreeable both to reafon and
the Chriftian dofirin€e, I believe your readers will
not he difpleafed to fee how the fame grea: truth
thines in the pomp of Roman eloquence.

s This, fays Cato, is my firm perfuafion, that
fince the human foul exerts itfelf with fo great
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alhvity, fince it has fuch a remembrance of the
paft, fuch a concern for the future, {ince itis en-
riched with fo many arts, fciences and difcoveries,
it is impoflible but the being which contains all
thefe muft be immortal,”

The elder Cyrus, juft before his death, is re-
prefented by Xenophon {peaking after this manner:

Think not, my deareft children, that when I
depart from you, I hall be no more, but remem
ber, that my foul, even while I lived among you,
was invifible toyou; yet by my ations yon were
fenfible it exifted in this body. Believe it there-
fore exifting flill, though it be ftill unfeen. How
quickly would the honors of illufirious men pe-
rith after death, if their fouls performed nothing to
preferve their fame? For my own part, I could
never think that the foul, while in a mortal body,
lives: or when departed out ofit, dies; or that its
eonfcioufitefs is loft when it is difcharged out of an
unconicious habitation. But whenit is freed from
all corporeal allianee, then ittruly exifts. Further,
fince the human frame is broken by death, tellus
what becomes of its parts? It is vifible whither
the materials of ather beings are tranflated, namely,
to the fource from whence they had their birth.
The foul alone, neither prefent nor departed, is
the objet of our eyes.”

Thus Cyrus. But to. proceed. No one fhall
perfuzde me, Scipio, that your worthy father,
or your grandfathers, Paulus and Africanus, or
Africanus his father, or uncle, or many, other
excellent men whom I need nat name, performed
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fo many allions to be remembered by pofterity,
without being fenfible that futurity was their right.
And, if I may be allowed an old man’s privilege,
to {peak of myfelf, do you think I would have
endured the fatigue of fo many wearifome daysand
nights both at home and abroad, if I imagined
that the fame boundary which is fet to my life
muft terminate my glory? Were it not more
defirable to have worn out my days in eafe and tran-
quillity, free from labor, and without emulation
But I know not how, my foul has always raifed
itfelf, and looked forward on futurity, in this view
and expectation, that when it fhall depart out of
life, it {hall then live for ever: and if this were not
true, that the mind is immortal the fouls of the
moft worthy would not, abcve all others, have
the ftrongeit impulfe to glory.

What befides this is the caufe that the wifeft
men die with the greateft equanimity, the igno-
rant with the greateft concern? Does it not feem,
that thofe minds which have the moft extenfive
views, forefee they are removing to a happier
condition which thofe of a narrow fight do not
perceive? 1, for my part, am tranfported with
the hope of feeing your anceftors, whom I have
honored and loved, and am earneftly defirous of
meeting not only thofe excellent perfons whom I
have known, but thofe too of whom I have heard
and read, and of whom I myfelf have written;
nor would I be detained from fo pleafing a jour-
ney. O happy day! when I fhail efcape from
this crowd, thisheap of pollution, and be admitted
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to that divine aflembly of exalted fpirits! when E
fhall go not only to thofe great perfons I have ma-
med, but to my Cato, my fon, than whom a bet-
ter man was never born, and whofe funeral rites
1 myfelf performed, whereas he ought ‘rather to
have attended mine. Yet has not his foul deferted
me, but feeming to caft back alook on me, is gone be-
fore to thofle habitations to which it was fenfible I
fhould follow him. And though I might appear
to have borne my lols with courage, I was not
unafleted with it; but I comforted myfelf in the
affurance that it would not be long before we
{hould meet again, and be divorced no more.

A lewd young fellow feeing an aged hermit go
by him barc-foot, Father, fays he, you are in
a very miferable condition, if there is not another
world. True, fon, faid the hermit; but whatis
thy condition if there is?” Man is a creature de-
{igned for two different Rates of being, or rather
for two different lives. His firft life 1s thort and
tranfient; his fecond permanent and lafting. The
queflion we are all concerned‘in, is this; In which
of thefe two lives 1s it our chief intereft to make
ourfelves'happy? Or in other words, Whether
we fhould endeavour to fecure to ourfelves the
pleafures and gratifications of a life which is une
certain and precarious, and at its utmoft.length,
of a very inconfiderable.duration; or to fecure to
ourfelves the pleafures of a life which is fixed and
fettled, and will never end? Every man, upon
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the firft hearing of this queftion, knows very well
which fide of it he ought to clofe with. But how-
ever right we are in theory, it is plain, that in
praftice we adhere to the wrong fide of the quef-
tion. We make provifions for this life as though
it were never to have an end, and for the other
life as though it were never to have a beginning,

Should a fpirit of fuperior rank, who is a firan-
ger to human nature, accidentally alight npon the
earth, and take a {urvey of its inhabitants; what
would his notions of us be Would not he think
that we are a fpecies of beings made for quite dife
ferent ends and purpofes than what we really are?
Muft not he imagine that we were placed in this
world to get riches and honors? ‘Would nothe
think thatit was our duty to toil after wealth, and
ftation, and title? Nay, would not he believe we
waeie forbidden poverty by threats of eternal pu-
nifhment, and enjoined to purfue our pleafures
under pain of damnation? He would certainly
imagine that we were influenced by a {cheme of
duties quite oppofite to thofe which are indeed
prefcribed to us. And truly, according to fuchan
imagination, he muft conclude that we are a
fpecies of the moft obedient creatures in the uni-
verfe; that we are conftant to our duty; and that
we keep a fteady eye on the end for which We
were fent hither.

But how great would be his aftonithment, when
he learned that we were beings not defigned to exift
in this world above threefcore and ten years? and
that the greateft part of this bufy fpecies fall fhort
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even of that age? How would he be loft in horror
and admiration, when he fhould know that this
fet of creatures, who lay out all their endeavours
for this life, which fcarce deferves the name of
exiftence; when, I fay, he fhould know that this
fet of creatures are to exift to all eternity in another

Jife, for which they make no preparations? Nothing
can be a greater difgrace to reafon, than that men,
who are perfuaded of thefe two different flates of
being, thould be perpetually employed in provi-
ding for a life of threefcore and ten years, and
negledling to make provifion for that, which after
many myriads of years will be fill new, and fill
beginning; efpecially when we confider that our
endeavours for making ourfelves great, or rich,
or honorable, or whatever elfe we place our hap-
pinefsin, may after all prove unfuccefsful whereas,
if we conftantly and fincerely endeavour to make
ourfelves happy in the other life, we are {ure that
our endeavours will fucceed and that we fhall not
be difappointed of our hope.

The [ollowing queftion is ftarted by one of the
fchoolmen, Suppofing the whole body of the earth:
were a great ball or. mafs of the fineft fand, and that
a {ingle grain or particle of this fand fhould be an-
nihilated every thoufand years. Suppofing then
that you had it in your choice to be happy all the
while this prodigious mafs of fand was confuming
by this flow method till there was nota grain of it
left, on coudition you were to be miferable for
ever after or fuppofing that you might be happy
for ever after, on condition you would be miferable

till
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til} the whole mafs of fand were thus annihilated at
the rate of one fand in a thoufand years: Which
of thefe two cafes would you make your choice?

It muft be confefled in this cafe, fo many thou-
fands of years are to the imagination as a kind of
cternity, though in reality they do not bear fo
great a proportion to that duration which is to fol-
low them, as an unit does to the greateft number
which you can put together in figures, or as
one of thofe fands to the fuppofed heap. Rea-
fon therefore tells us, without any manner of
hefitation, which would be the better part in
this choice. However, as have before intimated
our reafon might in fuch cafe be fo overfet by the
imagination, as to difpofe fome perfons to fink
under the confideration ofthe great length of the
firft part of this duration, and of the great diftance
of that fecond duration which is to fucceed it,
The mind, I fay, might give itfelf up to that hap-
pinefs which is at hand, confidering that it is fo
very near, ahd thatit would laft fo very long. But
when the choice we atually have before us, is this,
Whether we will chufe to be happy for the pace
only of threefcore and ten, nay, perhaps of only
twenty or ten years, I might fay of only a day or
an hour, and miferable to all eternity or, on the
contrary miferable for this {hort term of years,
and happy for a whole eternity: What words are
fufficient to exprefs that folly and want of confide-
ration, which in fuch a cafe makes a wrong choice?

T here put the cafe even at the worft, by fuppo-
{ing, what feldom happens, that a courfe of vir-

7
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tue makes us miferable in this life: But if we fup-
pofe, as it generally happens, that virtue would
make us more happy even in this life, than a con-
trary courfe of vice; how can we fufficiently ad-
mire the ftupidity or madnefs of thofe perfons whe
are capable of making fo abfurd a choice

Every wife man therefore will confider this life
only as it may conduce to the happinefs of the
other, and cheerfully facrifice the pleafures of a few
years to thofe of an eternity.

IF the univetfe be the creature of an intelligent
mind, this mind could have no immediate regard
to himfelf in producing it. He needed not to make
trial of his omnipotence, to be informed what f-
felts were within itsreachy The world, as exifting
in his eternal idea, was then as beautiful as now it
is drawn forth into being; and in the immenfe
abyfs of his effence are contained far brighter Teenes
than will be ever fet forth to view; it being impof-
fible that the great author of nature fhould bound
his own power by giving exiftence to a fyftem of
creatures fo perfect, that he cannot improve upon
it by any other exertions of his almighty will. Be-
tween finite and infinite there is an unmeafured in-
terval, not to be filled up in endlefs ages for which
reafon the moll excellent of all God's works muft
be equally fhort of what his power is able to pro-
duce as the molt imperfe&, and'iay be exceeded.
with the fame eafe.

This thought hath made fome imagine (what,
it muft be confefled is not impoffible,) that the
unfathomed fpace is ever teeming with new- births,’
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+he younger flill inheriting a greater perfeflion than
the elder. But as this doth not fall within my pre-
fent view, I fhall content myfelf with taking notice,
that the confideration now mentioned proves un-
deniably, that the ideal worlds in the divine un-
derftanding yield a profpeét incomparably more
ample, various and delightful than any created
world can do: And that therefore, as it is not to
be fuppofed that God fhould makea world merely
of inanimate matter, however diverfified; or in-
habited only by creatures of no higher an order
than brutes; fo the end for which he defigned his
reafonable offspring, is the contemplation of his
works, the enjoyment of himfelf, and in both to
be happy, having, to this purpofe, endued them
with correfpondent faculties and delires. He can
have no greater pleafure from a bare review of his
works than from the furvey of his own ideas; hut
we may be aflured- that he is well pleafed in the
fatisfaltion derived to beings capable of it, and for
whole entertainment he'hath erefled this immenfe
theatre. Is not this more than an intimation of
our immortality? Man, who when confidered as
on his probation for a happy exiftence hereafter,
is the moft remarkable inftance of divine wifdom;
if we cut him off from all relation to eternity, is
the moft wonderful and unaccountable coempofi-
tion in the whole creation. He hath capacities to
lodge a- much greater variety of knowledge than he
will be ever mafter of, and an unfatisfied curiofity
to tread the fecret paths of nature and providence;
but, with this, his organs, in their prefent firuc-
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ture, are rather fitted to ferve the neceflities of a
vile body, than to minifter to his underftanding;
and, from the little fpot to which he is chained
he can frame but wandering gueffes concerning the
innumerable worlds of light that encompafs him,
which, though in themfelves of a prodigious big-
nefs, do but juft glimmer in the remote fpaces of
the heavens; and when with a great deal of time
and pains, he hath labored a little way up the
fteép afcent of truth, and beholds with pity the
groveling multitude beneath, in a moment his foot
flides, and he tumbles down headlong into the grave.

Thinking on this, I am obliged to believe, in
juftice to the Creator of the world, that there.is
another tate when man fhall be better fituated for
contemplation, or rather have it in his power to
remove from objeét to objet, and from world to
world; and beaccommodated with fenfes, and other
helps, for making the quickeft and moft amazing
difcoveries. How does fuch a genius as Sir Ifaac
Newton, from amidft the darknefs thas involves
human underftanding, break forth, and appear
like one of another fpecies! The valt machine we
inhabit, lies open to him, he feems not unacquaints
ed with the general laws, that govern it; and while
with the tranfport of a philofopher he beholds and
admires the glorious work, heis capable of paying
at once a more devout and more rational homage
to his Maker. But alas! how narrow is the profs
pect even offuch a mind? and how obfcure to the
compafs thatis taken in by the ken of an angel; or
of afoul but newly efcaped from its imprifonment
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in the body! For my part, I freely indulge my
foulin the confidence ofits futnre grandeur; it plea-
fes me to think that I, who know fo {mall a por-
tion of the works of the Creator, and with flow
and painful fteps creep up and down on the fur-
face of this globe, fhall ere long {hoot away with
the fwiftnefs of imagination, trace out the hidden
{prings of nature’s operation, be able to keep pace
with the heavenly bodies in the rapidity of their
career, be a fpellator of the long chain of events
in the natural and moral worlds, vifit the feveral
apartments of the creation, know how they are
furnithed and how inhabited, comprehend the or-
der, and meafure the magnitudes and diftances of
thofe orbs, which to us feem difpofed withoutany
regular defign, and fet all in the fame circle; ob-
ferve the dependence of the parts of each fyftem,
and, if our minds are big enough to grafp the
theory of the feveral fyftems upon one another,
from whence refults the harmony of the univerfe.
In eternity a great deal may be done of this kind.
1 find it of ufe to cherifh this generous ambition;
for befides the fecret refrefhment it diffufes through
my foul, it engages mein an endeavour to imprave
my faculties, as well as to exercife them con-
formably to the rank I now hold among reafon-
able beings, and the hope I have of being once ad-
vanced to a more exalted ftation.

The other, and that the ultimate end of man,
is the enjoyment of God, beyond which he cannot
form a with, Dim at beft are the conceptions we
have of the fupreme Being, who, as it were, keeps
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his creatures in fufpenfe, neither difcovering, nor
hiding himfelf; by which means the libertine hath
a handle to difpute his exiftence, while the moft
are content to {peak him fair, but in their hearts
prefer. every trifling fatisfaction to the favor of
their Maker, and ridicule the good man for the
fingularity of his choice. Will there nota time
come, when a Free-thinker fhall fee his impious
{chemes overturned, and be made a convert to the
truths he hates; when deluded mortals {hall be
convinced of the folly of their purfuits, and the
few wife who followed the guidance of heaven,
aud, {corning the blandifhments of fenfe and the
fordid bribery of the world, afpired to a celeftial
abode, {hall ftand poffefled of their utmoft with
in the vifion of the Creator? Here the mind heaves

a thought now and then towards him, and hath
fome tranfient glances of his prefence: When in
the infant it thinks itfelf to have th® fafteft hold,
the objedl eludes its expediations, and it falls back
tired and baffled to the ground. Doubtlefs there
is fome more perfet way of converfing with hea-
venly beings. Are not f{pirits capable of mutual
intelligence, unlefs immerfed in bodies, or by their
intervention? Muft {uperior natures depend on
inferior for the main privilege of fociable beings,
that of converfing with, and knowing each other?
What would they have done, had matter never
been created? I fuppofe, not have lived in eternal
folitude. As incorporeal {fubftancesare of a nobler
order, fo, be fure, their manner of intercourfe is
anfwerably more expedite and intimate. This
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method of communication we call intelle€ual vi-
fion as fomewhat analogous to the fenfe of feeing,
which is the medium of our acquaintance with
this vifible world. And in fome fuch way can God
make himfelf the objedl of immediate intuition to
the bleffed; and as he can, it is not improbable
thathe will, always condefcending, inthe circum-
ftances of doing it, to the weaknefs and propor-
tion of finite minds, His works but faintly re-
fle@ the image of his perfedlions, it is a fecond-
hand knowledge To have a juft idea of him, it
may be neceflary that we'lee him as he is. But
what is that? It is fomething that never entered
into the heart of man to conceive; yet, what we
can eafily conceive, will be a fountain of unfpeak=
able, of everlafting rapture. All created glories
will fade and die away in his prefence. Perhaps it
will be my happinefs to compare the world with
the fair exemplar of itin the divine mind; perhaps
to view the original plan of thofe wife defigns that
have been executing in a long fucceflion of ages.
Thus employed in finding out his works, and con-
templating their author, how fhall I fall proftrate and
adoring, my body fwallowed up in the immentfity of
matter, my mind in the infinitude of his perfeétions!

In compaffion to thofe gloomy mortals, who by
their unbelief are rendered incapable of fecling
thofe impreflions of joy and hope, which the cele-
bration of the glorious Eafter feftival naturally lea-
ves on the mind of a Chriftian, I fhall endeavour
to evince, that there are grounds to expel a fu-
ture ftate, without fuppofing in the reader any
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faith at all, not even the belief of a Deity. Let
the moft fteadfaft unbeliever open his eyes, and take
afurvey of the fenfible world, and then fay if there
be not a connexion and adjufiment, an exact and
conftant order difcoverable in all the parts of it,
Whatever be the caufe, the thing itfelf is evident
to all our faculties. Look into the animal {yftem,
the paflions, fenfes, and locomotive powers; is not
the like contrivance and propriety obfervable in
thefe too? Are they notfitted to certain ends, and
are they not by nature directed to proper objeéls

Is it poflible then that the fmalleft bodies thould,
by a management fuperior to the wit of man, be
difpofed in the mofit excellent manner agreeable
to their refpedlive natures; and yet the fpirits or
fouls of men be neglefted, or managed by fuch
rules as fall thort of man’s underftanding? Shall
every other paffion be rightly placed by nature,
and fhall that appetite of immortality natural to
all mankind be alone mifplaced, or defigned to be
fruftrated? Shall the indufirious application of
the inferior animal powers in the meaneft vocations
be anfwered by the ends we propofe, and fhall
not the generous efforts of a virtuous mind be
rewarded? Ina word, fhall the corporeal world
beall order and harmony, the intelleétual difcord
and confufion? He, who is bigot enough to he-
licve thefe things, muft bid adieu to that natural
rule of reafoning from analogy; muft run counter
to that maxim of common fenfe, That men
ought to form their judgment of things unexperien-
ced from what they have experienced,”
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If any thing looks like a recompence of calami-

tous virtue on this fide the grave, it is either an af-
furance that thereby we obtain the favor and
proteélion of Heaven, and fhall, whatever befals
us in this, in another life meet with a jufi return;
or elfei that applaufe and reputation, which is
thought to attend virtuous ations. The former of
thefe, our Free-thinkers, out of their fingular wif-
dom and benevolence to mankind, endcavour to
erafe from the minds of men. The latter can never
be juftly difiributed in this life, where fo many ill
allions are reputable, and fo many good aélions
difefteemed or mifinterpreted; where fubtle hy-
pocrify is placed in the mofl engaging light, and
modeft virtue lies concealed where the heart and
the foul are hid from the eyes of men, and the eyes
of men aredimmed and vitiated. Plato's fenfe in re-
lation to thispointiscontained in his Gorgias, where
he introduces Socrates {peaking after this manner.

It was in the reign of Saturn provided by a
law, which the gods have fince continued down
to this time, That they who have lived virtuoufly
and pioully upon earth, fhould after death enjoy
a life full of happinefs, in ccrtain iflands appointed
for the habitation of the blefled: but that {uch as
had lived wickedly fhould gointo the receptacle of
damned fouls, named Tartarus, there to fufler the
punifhments they deferved. But in all the reign
of Saturn, and in the beginning of the reign of
Jove, living judges were appointed, by whem
cach perfon was judged in his lifetime. in the fame
day on which he was to die, The conlequence of
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which was, that they often pafled wrong judge-
ments. Pluto, therefore, who prefided in Tar-
tarus, and the guardians of the blefled iflands,
finding that, on the other fide, many unfit per-
fons were fent to their refpetive dominions, com-
plained to Jove, who promifed to redrefs the evil,
He added, the reafon of thefe unjuft proceedings
is that men are judged in the body. Hence may
canceal the bhlemifthes and imperfections of their
minds by beauty, birth and riches: not to men-
tion, that at the time of trial, there are crowds of
witnefles to atteft their having lived well, Thefe
things miflead the judges, who being themfelves
alfo of the number of the living are furrounded
each with his body, as with a veil thrown over
his mind. For the future, therefore, it is my in-
tention that men do not come on their trial till after
death, when they fhall appear before the judge,
difrobed of all their corporeal ornaments. The
judge himfelf too fhall be a pure unveiled fpirit,
beholding the very foul, the naked foul, of the
party before him. With this view, I have already
conftituted my fons, Minos and Rhadamanthus;
judges, who are natives of Afia; and /acus, a na«
tive of Europe. Thefe after death, {hall hold their
court in a certain meadow from which there are
two roads, leading the one to Tartarus, the other
to the iflands of the bleffed.”

From this, as from numberlefs other paffages of
his writings, may be feen Plato's opinion of a fu-
ture ftate. A thing therefore in regard to us fo
comfortable, in itfelf fo juft and excellent, a thing
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fo agreeable to the analogy of nature, and fo uni-
verfally credited by all orders and ranks of men,
of all nations and ages, what isit that fhould move
a few men torejeét? Surely there muft be fome
thing of prejudice in the cafe. I appeal to the
fecret thoughts ofa Freethinker, if he does not ar-
gue within himfelf after this manner: The fenfes
and faculties I enjoy at prefent are vifibly defigned
to repair, or preferve the body from the injuries
it is liable to in its prefent circumftances. But in
an eternal flate, where no decays are to be repair-
ed, no outward injuries to be fenced againft,
where there are no flefh and bones nerves or blood-
vellels, there will certainly be none of the fenfes.
And that there thould be a flate of life without the
fenfes is inconceivable.

But as this manner of reafoning proceeds froma
poverty of imagination, and narrownefs of foul in
thofe who ufe it, I {hall endeavour to remedy
thofe defeéts, and open their views, by laying be-
fore them a cafe which, being naturally poflible,
may perhaps reconcile them to the belief of what
is fupernaturally revealed.

Let us fuppole a man blind and deaf from his
birth, who being grown to man’s eflate, is by the
dead palfy, or by fome other cafe, deprived of
his feeling, tafting, and fmelling; and at the fame
time has the impediment of his hearing removed
and the film taken away from his eyes: what the
five fenfes are to us, that the touch, tafle, and fimecl}
were to him. And any other ways of perception
of a more refined and extenfive nature werc to
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him as inconceivable, as to us thofe are, which
will one day be adapted to perceive thofe things
which “eye hath not feen, nor ear heard neither
hath it entered into the heartof man to conceive.”
And it would be juft as realonable in him to
conclude, that the lofs of thofe three fenfes could
not poflibly be fucceeded by any new inlets of
perception as in a modern Free-thinker to ima-
gine there can be no fate of life and perception
without the fenfes he enjoys at prefent. Let us
further fuppofe the fame perfon’s eyes, at their
firlt opening, to be firuck with a great variety of
the moft gay and pleafing objefls, and his ears
with a melodious concert of vocal and infirumen-
tal mufic: behold him amazed. ravifhed, tranf-
ported; and you have fome diftant reprefentation,
fome faint and glimmering idea of the ecftatic fate
of the foul in that article in which fhe emerges from
this fepulchre of flefh into life and immortality.

There are no {peculations which pleafe me more
thanthofe uponinfinitude and eternity. I have alrea-
dy confidered that partofeternity whichis paft, and
with to give my thoughts upon that which isto come.

This view of eternity will afford infinitely great-
er pleafure than the former, {ince we have every
one of usa concernin that which is to come: where-
as a fpeculation on that which is paft is rather
curious than ufeful.

Befides, we can eafily conceive it poffible for fuc-
ceflive duration never to have an end; though I
have obferved, that eternity which never had a
beginning is aliogether incomprehenfible that is,
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we can conceive an eternal duration which may
be, though we cannot an eternal duration which
hath been; or, if I may ufe the philofophical
terms, we may apprehend a potential though not
an aftual eternity.

This notion of a future eternity, which is natu-
ral to the mind of man, is an unanfwerable argu-
ment that he is a being defigned for it: efpecially
if we conlider that he is capable of being virtuous
or vicious here; that he hath faculties improvable
to all eternity and by a proper or wrong employ-
ment ofthem, may be happy or miferable through-
out that infnite duration. Qur idea indeed of
this eternity is not of an adequate or fixed na-
ture, but is perpetually growing and enlarging it-
{elf toward the objet, which is too big for human
comprehenfion. As we are not in the beginning
of exiftence, fo {hall we always appear to ourfelves
as if we were for ever entering upon it. After a
million or two of centuries, fome confiderable
things already paft, may flip out of our memory:
which, if it be not firengthened in a wonderful
manner may poflibly forget that ever there was
a fun or planets. And yet notwithflanding the
long race that we fhall then have run, we fhail
ftill imagine ourfelves juft flarting from the goal,
and find no proportion between that {pace which
we know had a beginning, and what we are {ure
will never have an end.

Here follows a tranflation of the {peech of Cato
on this occafion, which for cancifenefs, purity, and
elegance of phrafe ¢annot be fufficiently admired.”
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ACT V. SCEN. L

CATO Jolus, &c.
S10, fic fe habere rem necefJe provfus eff,

Ratione vincis do lubens manus Plato.
Quid enim dediffet quae dedit fruftra nihil,
Aecternitatis infitam cupidinem
Natura? Quorfum haec dulcis expeéfatio
Vitaeque non explenda melioris fitis
Quid vult fibi aliud fle redeundi in nihil
Horror Jub imis quemque agens praccordiis

Cur territa in fe refugit anima, cur tremit
Attonita, quoties, morte ne pereat timet
Particula nempe eff cuique nafcenti indita
Divinior quae corpusincolens agit
Hominique fuccinit tua eft acternitas,
Acternitas! 0 lubricum nimis afpici,
AMixtumque duici gaudium formidine

Quac demigrabitur alia hinc in corpora
QRuac terra mox incognita, quis orbis novus,
Manet incolendus? Quanta erit mutatio 2
Hacc intuenti fpatia mihi quaqua patent
Immenfa fed caligingfa nox premit
Nec luce clara vult videri fingula.
Figendus hic pes; certa funt haec hadfenus
Si quod gubernet numen humanum genus

4t quod gubernet, effe clamant omnia)
Virtute non gaudere certe non potef}
Nec effec non beata qua gaudet potef,
Sed qua beata fede  Quove in tempore
Haec quanta quanta terra, tota eft Caefaris.
Quid dubius haeret animus yfque adeo 7 Brevi
Hic nodum hic omnem expediet, Arma en induot.

Enfi manum admovens,
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ACT V. SCENE LIL
CATO alone, &ec.

1 T muft be fo—Plato, thou reafon’tt well—

Elfe whence this pleafing hope, this fond defire,

This longing after immortality?
Or whence this fecret dread, and inward horror,

Of falling into nought? “Why fhrinks the foul
Back on herlelf, and ftartles at deftruétion

*Tis the divinity that firs within us;
>Tis heav'n itfelf, that points out an hereafter,

And intimates eternity to man,
Eternity! thou pleafing, dreadful, thought!

Through what variety of untry’d being,
Through what new fcenies and changes muft we pafs!

The wide, th’ unbounded profpec, lies before me;
But thadows, clouds, and darknefs reft upon it.

Here will I hold. If there's a pow’r above us.
(And that there is, all nature cries aloud
Through all her works) He muft delight in virtue;
And that which he delights in muft be happy.
But when! or where! This world was made for Cefar;
*m weary of conjetures.— This muft end ’em.

Laying his hand on his fword.,)
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In utramque partem faéta quaeque vim inferant,
Er quae propulfent! Dextera intentat necem;
Vitam finifira vulnus haec dabit manus;
Aliera medelam wvulneris hic ad exitum
Deducet itu fimplici haec vetant mori.
Secura ridet anima mucronis minas
Enfefque fricfos, interire nefcia.
Extinguet aetas fidera diuturnior:
Actate banguens ipfe fol olyfeurius
Emittet orbi confeneftenti jubar
Natura ipfa fentiet quondam vices
Aetatis annis ipfa deficiet gravis
Ae tibi juventus at tibi immortalitas
Tibi parta'divum ¢ft vita. Periment mutufs
Elementa fefe®s interibunt ictibus:
Tu permanebis fola femper integra
Tu cunéfa rerum quafJa, cunda naufraga,
Jam portu in ipfo tuta, contemplabere.
Compage rupta, corruent in fe invicem
Orbefyue fradlis ingerentur orbibus
Illaefa tu fedebis extra fragmina.
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Thus am I doubly arm’d; my death and life,

My bane and antidote, are both before me.
This in a moment brings me to an end

But this informs me, I fhall never die.
The foul, fecur'd in her exiftence, finiles
At the drawn dagger, and defies its point,
The ftars thall fade away, the {un himfelf
Grow dim with age, and nature fink in years;
But thou fhalt flourish in immortal youth,

Unhurt amidit the war of elements,
The wrecks of matter, and the crush of worlds.
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THE fame faculty of reafon and underftanding,

which placeth us above the brute part of the crea-
tion, doth alfo fubjedt our minds to greater and
more manifold difquiets than creatures of an infe-
rior rank are fenfible of. It is by this that we an~
ticipate future difafters, and oft create to ourfelves
real pain {rom imaginary evils, as well as multi-
ply the pangs arifing from thofe which cannot be
avoided.

It behoves us therefore to make the beft ufe of
that fublime talent, which, fo long as it continues
the inftruitient of paflion will ferve only to make
us more miferable, in proportion as we are more
excellent than other beings.

Itis the privilege of a thinking being to withdraw
from the objets that folicit his fenfes, and turn his
thoughts inward on himfelf. Formy own part, I
often mitigate the pain arifing from the little mis-
fortunes and difappointments that chequer human
life by this introverfion of my faculties, wherein I
regard my own foul as the image of her Creator,
and receive great confolation from beholding thofe
perfettions which teftify her divine original, and
lead me into fome knowledge of her everlafting
archetype.

But there is not any property or circumftance
of my being that T contemplate with more joy
than my immortality, I can ealily overlook my
prefent momentary forrow, when I refleét that it
Is in my power to be happy a thoufand years
hence. If it were not for this thought, I had rather
be an oyfter than a man, the moft ftupid and
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fenfelefs of animals than, a reafonable mind tortu-
red with an extreme innate defire of thrat parfedlion
which it defpairs to obtain.

Tt is with great pleafure that I behold inftinéi,
reafon, and faith coneurring to atteft this comfort-
able truth. It is revealed from heaven, it is dif-
covered by philofophers, and the ignorant, unen-
lightened part of mankind have a natural propen-
{ity to believe it. It is an agrepable entertainment
to refle€t on the various fhapes under which this
dofrine has appeared in the world. The Pytha-
gorean tranfmigration, the fenfual habitations of
the Mahometan, and the fhady realms of Pluto,
do all agree in the main peints, the continuation
ofour exiflence and the diftribution of rewards and
punifhments, proportioned to the merits or deme-
sits of men in this life.

But in all thefe fchemes there is fomething grofs
and improbable, that {hocks a reafonable and fpe-
eulative mind, Whereas nothing can be more ra-
tional and fubline than the chriftian idea of a fu-
ture ftate. Eye hath not {een, nor ear heard nei-
ther hath it entered into the heart of man to con-

-eeive the things which God hath prepared for thofe
that love him.” The above mentioned {chemes
are narrow tranferipts of our prefent flate but in
this indefinite defcription there is fomething inef-
fably great and noble. The mind of man muft be
raifed to a higher pitch, not enly to partake the
enjoyments of the' Chriftian paradife, but even to
be able to frame any notion of them.
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Neverthelefs, in order to gratify our imagination,

and by way of condefcenfion toour low way of thin-
king, the ideas of light, glory, a crown, &c.
are made ufe of to adumbrate that which we can-
notdirefily underftand. The Lamb which is in
the midft of the throne {hall feed them, and fhall
lead them unto living fountains of waters; and
God fhall wipe away all tears from their eyes. And
there fhall be no more death, neither forrow nor
crying, neither fhall there be any more pain; for
the former things are pafled away, and behold all
things are new. There fhall be no night there,
and they need no candle, neither light of the fun:
for the Lord God giveth them light, and fhall make
them drink of the river of his pleafures: and they
fhall reign for ever and ever. They fhall receive
a crown of glory which fadeth not away.”

Thefe are cheering refleftions: and I have often
wondered that men could be found fo dull and
phlegmatic, as to prefer the thought of annihila-
tion before them; or fo ill-natured, as to endea-
vour to perfuade mankind to the difbelief of what
is fo pleafing and profitable even in the profpedi;
or fo blind, as not to fee that there is a Deity, and
if there be, that this fcheme of things flows from
his attributes and evidently correfponds with the
other parts of his creation.

I know not how to account for this abfurd turn
of thought, except it proceed from a want of other
employment, joined with an affe@ation of fingu-
larity. I fhall, therefore, inform our modern Free-
thinkers of two points, whereof they feem to bg
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ignorant. The firft is, that it is not the being {in-
‘gular, but being fingular for fomething that argues
either extraordinary enduements of nature, or be-
nevolent intentions to mankind’, which draws the
admiration and efteem of the world. A miftake
in this point naturally arifes from that confulfion
of thought which I do not remember to have feen
fo great inftances of in any writers, as in certain
modern Free-thinkers.

The other point is, that there are innumerable
objells within the reach of a human mind, and
each of thefe objefls may beviewed in innumerable
lights and pofitions, and the relations arifing be-
tween them are mnumerable. There is, therefore, an
infinity of things whereon to employ theirthoughts,
if not with advantage to the world, at leaft
with amufement to themfelves, and without of-
fence or prejudice to other people. If they pro-
ceed to exert their talent of Free-thinking in this
way, they may be innocently dull, and no one
take any notice of it. But to fee men withouteither
wit or argument pretend to run down divine and
human laws, and treat their fellow-fubjefls with
contempt for profefling a belief of thofe pointson
which the prefent as well as future intereft of
mankind depends, is not to be endured. For my
own part, I fhall omit no endeavours to render
their perfons as defpicable and their pradlices as
odious, in the eye of the world, as they deferve.

I have already taken a particular pleafure in exa-~
mining the opinions which men of different reli-
gions, different ages, and different countries have
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entertained concerning the immortality of the foul,
and the ftate of happinefs which they promife them-
felves in another world, Far whatever prejudices
and errors human nature lies under, we find that
either reafon or tradition from our firft parents,
has difcovered to all people fomething in thefe
great points which bears analogy to truth, and
to the dodlirines opened to us by divine revelation,
1 was lately difeourfing on this fubjeét with a learn
ed perfon, who has been very much econver-
fant among the inhabitants of the more weflern
parts of Afric. Upon his converfing with feveral
in that country, he tells me that their notion of
heaven, or ofa future flate of happinefs is this, that
every thing we there wilh for will immediately
prefent itfelf to us. We find, fay they, our fouls
are of fuch a nature that they requirc va-
riety, and are not capable of being always de
lighted with the fame objets. The fupreme Being’,
therefore, in compliance with this tafte of happi-
nefs which he has planted in the foul of man, will
rajfe up, from time to time, fay they, every gra-
tification which itis in the humor to be pleafed
with. If we with te he jn groves or bowers, among
running ftreams or falls of water, we {hall imme-
diately find ourfelves in the midft of fuch a fcene
as we defire. If we wauld be entertained with
mufic and the melody of founds, the concert ari-
fes upon our with, and the whole region about
us is filled with harmony. In fhort, every defire
will be followed by fruition, and whatever a man’s
inclination direéts him to, will be prefent with
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him, Nor is it material, whether the fupreme
Power creates in conformity to our withes, or
whether he only produces fuch a change in our
imagination, as makes us believe ourfelves con-
verfant among thafe fcenes which delight us. Our
happinefs will be the fame, whether it proceed
from external objeéts, or from the impreffions of
the Deity upon eur own private fancies. This
is the account which I have received from my
learned friend. Notwithftanding this fyflem of
belief be in general very chimerical and vifionary
there is famething fublime in its manner of confi-
dering the influence ofa divine Being on a human
foul. It has alfo, like moft other opinions of the
heathen world upon thefe important points; it has,
I fay, its foundation in truth, as it fuppofes the
fouls of good men after this life to be in a ftate of
perfeét happinefs; that in this flate there wilt he
no barren hopes, nor fruitlefs wifhes, and that we
fhall enjoy every thing we can defire. But the
particular circumftanee which I am moft pleafed
with in this {cheme, and which arifes from a juft
refleftion upon human nature, is that variety of
pleafures which it fuppofes the fouls of good men
will be polleffed of in another world. This think
highly probable, from the dilates both of reafon
and revelation, The foul confifts of many facul-
ties, as the underflanding and the will, with all
the fenfes hoth outward and inward; or, to fpeak
more philofophically, the foul ean exert herfelf in
many different ways of aftion. She can undew-
ftand will, imagine, fee, and hear, love and dif.
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courfe, and apply herfelf to many other the like
exercifes of different kinds and natures; but what
is more to be confidered, the foul is capable of
receiving a moft exquifite pleafure and fatisfallion
from the exercife of thefe its powers when they are
gratified with their proper objells fhe can be en-
tirely happy by the fatisfaltion of the memory, the
fight, the hearing, or any other mode of percep-
tion. Every facultyisas a diftinél tafte in the mind,
and hath objets accommodated to its proper relifh.
Dr. Tillotfon fomewhere fays, that he will not
prefume to determine in what confifts the happi-
nels of the blefled, becaufe God Almighty is capa-
ble of making the foul happy by ten thoufand dif-
ferent ways. Befides thofe feveral avenues to plea-
fure which the. {oul is endued with in this life, it
is notimpoflible, according to the opinions of many
eminent divines, but there may be new faculties
in the fouls of good men made perfet, as well as
new fenfes in their glorified bodies, This we are
fure of, that there will be new objets offered to
all thofe faculties which are effential to us.

We are likewife to take notice, that every parti-
cular faculty is capable of being employed on a
very great variety of objefls. The underftanding,
for example, may be happy in the contemplation
of moral, natural, mathematical, and other kinds
of truth. The memory likewife may turn itfelf to
an infinite multitude of objets, efpecially when
the foul fhall have paflfed through the fpace of many
millions of years, and fhall reflect with pleafure on
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the days of eternity. Every other faculty may be
confidered in the fame extent,

We cannot queftion but that the happinefs of a
foul will be adequate to its nature, and that it is
not endued with any faculties which are to lie
ufelefs and unemployed. The happinefs is to be
the happinefs of the whole man, and we may eafily
conceive to ourfelves the happinefs of the foul,
while any one of its faculties is in the fruition of
its chief good. The happinefs may be of a more
exalted nature in proportion as the faculty em-
ployed is fo; but as the whole foul alls in the ex-
ertion of any of its particular powers, the whole
foul is happy in the pleafure which arifes {rom any
of its particular alls. For notwithftanding, as has
been before hinted and as it has been taken no-
tice of by one of the greateft modern philofophers,
we divide the foul into feveral powers and facul-
ties, there is no fuch divifion in the foul itfelf, {ince
it is the whole foul that remembers, underftands,
wills, or imagines. Our manner of confidering the
memory, underftanding, will, imagination, and
the like faculties, is for the better enabling us to
exprefs ourfelves in fuch abftralled fubjeéls of fpe-
culation, not that there is any fuch divifion in the
foul itfelf.

Seeing then that the foul has many different fa-
culties, or in other words, many different ways
of adling thatitcan be intenfely pleafed, or made
happy by all thefe different faculties or ways
of adting; thatit may be endued with feveral latent
aculties,, which it is not at, prefent in a condition
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to exert; that we cannot believe the foul is endued
with any faculty whieh is of no ufe to it; that
wheneverany one of thefe faculties is tranfcendently
pleafed the foul is in a flate of happinefs; and in
the laft place, confidering that the happinefs of an
other world is to be the happinefs of the whole
man; who can queftion but that thereisan infinite
variety in thole pleafures we are {peaking of; and
that this fulnefs of joy will be made up of all thofe
pleafures which the nature of the foulis capable of
receiving?

We fhall be the more confirmed in this doétrine,
if we obferve the nature of variety, with regard to
the mind of man. ‘Fhe foul does not care to be
always in the fame bent, The faculties relieve one
another by turns, and reeeive an additional plea-
fure {rom the novelty of thofe objelts about
which they are canverfant.

Revelation likewife very much eonfirms this‘no-
tion, under the different views which it gives us
of our future happinefs. In the defcription of the
throne of God, it reprefents to us all thofe objeéls
which are able to gratify the fenfes and imagina-
tion: in very many places itintimates to us all the
happinefs which the underftanding ean poffibly
receive in that ftate where all things {hall he re-
vealed to us, and we fhall know even as we are
known; the raptures of devotion, of divine love,
the pleafure of converfing with our blefled Saviour;
with an innumerable hoft of Angels. and with the
fpirits of jult men made perfeél, are likewife re-
vealed to us in fevera] parts of the holy writings.
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There are alfo mentioned thofe hierarchies of go-
vernments, in which the bleffed fhall be ranged
one above another, and in which we may be {ure
a great part of our happinefs will likewife confifl
for it will not be there as in this world, where
every one is aiming at power and {uperiority but
on the contrary, every one will find that flation
the molt proper for him in which heis placed, and
will probably think that he could not have been
{fo happy in any other ftation. Thefe and many
other particulars are marked in divine revelation,
as the feveral ingredients of our happinefsin heaven,
which all imply {uch a variety of joys, and fuch a
gratification of the foul in all its different faculties,
as I have been here mentioning.

Some of the Rabbins tell us, that the cherubims
are a fet of angels who know moft, and the fera-
phims a fet of angels who love moft. Whether
this diftinétion be not altogether imaginary I hall
not here examine; but it is highly probable, that
among the fpirits of good men, there may be fome
who will be more pleafed with employment of one
faculty than of another, and this perhaps, accor-
ding to thofe innocent and virtuous habits or in-
clinations which have here taken the decpeft root.

Tmight here.apply this confideration to the fpirits
of wicked men, with relation to the pain which
they fhall fuffer in every one of their faculties, and
the refpeftive miferies which fhall be appropriated
to each faculty in particular. But leaving this to
the refleCtion of my readers, I fhall conclude, with
obferving how we ought to be thankful to our
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great Creator, and rejoice in the Being which he
has beftowed upon us, for having made the foul
fufceptible of pleafure by fo many different ways.
We fee by what a variety of paffages joy and glad-
nefs may enter into the thoughts of man; how
wonderfully a human fpirit is framed, to imbibe
its proper fatisfallions, and tafte the goodnefs of its
Creator. We may therefore look into ourfelves
with rapture and amazement, and cannot fuffi-
ciently exprefs our gratitude to him, who has en-
compaffed us with {uch a profufion of bleflings,
and opened in us fo many capacities of enjoying
them.

There cannot be a ftronger argument that God
has defigned us for a ftate of future happinefs, and
for that heaven which he has revealed to us, than
that he has thus naturally qualified the {oul for
it,and made ita being capable of receiving fo much
hlifs. He would never have made fuch faculties
in vain, and have endued us with powers that
were not to be exerted on fuch objelts as are {uit
ted to them. It is very manifeft, by the inward
frame and conftitution of our minds, that he has
adapted them to an infinite variety of pleafures
and gratifications, which are not to be met with
in this life. We fhould therefore at all times take
care that we do not difappoint this his gracious
purpofe and intention towards us, and make thofe
faculties which he formed, as fo many qualifica-
tions for happinefs and rewards, to be the inftru-
ments of pain and punifhment.

FINIS.
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