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The jjazafrom ‘Abd Allah b. Salih
al-Samahij1 to Nasir al-Jarudi al-Qatift:
A Source for the Twelver Shi‘i Scholarly
Tradition of Bahrayn

Sabine Schmidtke

There are numerous types of evidence that give us information
about the ways and means of transmitting knowledge and schol-
arship in the Islamic world.* These include notes attesting that
someone has studied with a teacher either as an auditor or by
reading a text to him, colophons by an author or a scribe, colla-
tion notes, or ownership statements. These typically appear in
connection with a concrete text and may be found at the begin-
ning or end or in the margins of a text. Further classes of texts
that give information about the transmission of knowledge are
reports about one’s own studies that are unconnected with texts,
that circulate as fahrasa, mashyakha (mashikha), barnamaj, thabat
or mu‘jam. One of the most variegated types in this category of
evidence of transmission of knowledge is the éjaza, the ‘license to
transmit.” The recipient — or recipients (mujaz, plural, mujazun) —
of an ijazais authorized by the issuer (mujiz) to transmit to others
the contents specified in the ijaza. These might refer to one or
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several works, or to a whole body of works that is either precisely
specified or only cursorily hinted at. The dividing line between
one type of certificate and another is often blurred. If the au-
thorization to transmit follows instruction of the mujaz by the mujiz,
for example, this is called ijazat al-sama‘ or ijazat al-gir@’ a, accord-
ing to the kind of instruction. Similarly, the description of the
course of one’s studies can form part of an ijaza.

Itappears that whatwas originally an oral authorization to trans-
mit came increasingly to be documented in writing and formalized
in structure and terminology parallel with the growing dominance
of the written word and the growing institutionalization of the
scholarly culture. Besides the license to transmit that was issued
for specified texts, there were ‘text-independent’ ijazat that were
not ticd to spccific contents or texts cither in their outward ap-
pearance or the contents for which the ijaza was issued. Because
of their generally large scope, such text-independent ¢jazat often
no longer appeared in the margins or at the beginning or end of
other texts, but themselves became autonomous texts, sometimes
taking the form of books. The contents authorized to be trans-
mitted were usually comprehensive, frequently comprising the
whole literature of a certain scholarly tradition.

Itis obvious that these thousands of certificates, which in most
cases exist only in manuscript form, are of great value for research.
They can be consulted for reconstructing the history of transmis-
sion of individual texts and manuscripts, and they also say
something about their quality. They contain important biographi-
cal and bibliographical data on a multitude of Muslim scholars,
and thus serve to reconstruct whole scholarly traditions and net-
works. Moreover, they provide information about the social aspects
of the transmission of knowledge.

Despite numerous studies of the different types of testimonies,
we are still far from even an approximately complete picture of
their historical development and different forms. In order to get
a clearer picture of the historical formation of the éjaza — for ex-
ample, in its various functions and elements, its social value and
what it says about the social structure of scholars — it would be
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necessary to catalogue all the available materials, to analyse them
in a systematic manner, and finally, to devise a typology for them."

The following pages will examine an Zjaza by ‘“Abdallah b. Salih
al-Samahiji (1086-1135/1675-1722), a well-known representa-
tive of the Akhbariyya school within Twelver Shi‘ism, to Nasir
al-Jaradi al-Qatifi (ca. 1095-1164/1684—1751) that was granted
on Monday 2g Safar 1128/17 February 1716.* This belongs to
the type of text-independent ijaza; its matn covers the entire cul-
ture and literature of Imami scholars. Both scholars came from
Bahrayn, which, at the time, also included the eastern part of the
Arabian peninsula including al-Qatif and al-Ahsa. Both were
students of Sulayman ‘Abd Allah b. al-Bahrani al-Mahuzi (1075-
1121/1665-1709), with a difference in age of only eight years; at
the time of the issuc of the ijaza al-Samahiji was 40 years old, and
Nasir al-Jarudi about g2.3

The ijaza consists of the following parts: (i) opening prayer
and introduction (pp.49-r1); (ii) main section of the ijaza, with
references to the contents and the extent of the license to trans-
mit (pp.51-276); (iii) end of the ijaza, with a reference to the
conditions of the license, and colophon (pp.276-277).

The short prayer at the beginning of the text (p.49) is followed
by the introduction (pp.49-51), providing information on the
persons issuing and receiving the #jaza. Al-Samahiji’s statements
about the mujaz indicate a cordial relationship between him and
Nasir al-Jariidi, of whom he obviously thought highly for his eru-
dite knowledge and noble character. This acknowledged equality
is further suggested by al-Samahiji’s remark that he himself had
previously asked for and received an ijaza from Nasir al-Jarudi
(p-49).* Al-Samahiji then explains in detail that al-Jaradi studied
with him after his move from al-Qatif to Bahrayn and names the
following works in this connection: three of the four canonical
hadith works of the Imamiyya, namely Muhammad b. Ya‘qub al-
Kulayni’s (d.329/941) al-Kafi, Abu Ja‘far al-Tusi’s (d.460/1067)
Tuhdhib al-ahkam and his Istibsar, two of al-Samahiji’s own works,
namely Jawahir al-Bahrayn fi ahkam al-thagalayn and Masa’ib al-
shuhada@’ wa-manaqib al-su‘ada’, a portion of the biographical work
Manhaj al-maqal fi tahqiq ahwal al-rijal of Muhammad b. ‘Ali al-
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Astarabadi (d.1028/1618-19), a portion of the legal work Shar@’i‘
al-Islam fi masa’il al-halal wa’l-haram of al-Muhaqqiq al-Hillt (d.676/
1278), and the two commentaries on this work by Muhammad b.
Abi’l-Hasan al-Musawi al-‘Amili (d.1009/1600-01) and al-Shahid
al-Thani (d.g66/1558); and further, two legal works of the ‘Allama
al-Hilli (d.726/1925), Irshad al-adhhan ila ahkam al-tman and
Mukhtalaf al-Shi‘a fi ahkam al-shari‘a, as well as al-Samahiji’s Kitab
al-khutab, a compendium of sermons he had delivered on various
occasions. It appears that the instruction which al-Jaradi received
from al-Samahiji continued over several years, and that it also
covered writings and disciplines in addition to those mentioned.5
The esteem of al-Samabhiji for al-Jaradi and his erudition and the
fact that the latter had earlier granted an 7jaza to him indicate
that the document under discussion must be considered an ‘hon-
orary’ ijaza (ijaza mudabbaja). This term is used when two equal
and usually reputed scholars grant each other the right to
transmit.®

In the introduction, al-Samabhiji also addresses the issue of the
functions of the #jaza. By contrast to other scholars, who include
within such documents theoretical elaborations concerning the
function of ¢jazat— as in the case of Ibrahim b. Sulayman al-Qatifi
(d. after 945/1539) in his various éjazat,” or ‘Abdallah al-Tustari
(d.1178/1759-60) in his ijaza al-kabira® —al-Samahiji deals nei-
ther in the introduction of the document nor elsewhere in the
text with the theoretical issue of the function of an #jaza or other
matters related to its issuance. Al-Samahiji indicates, however, the
reasons for al-Jarudi’s request to receive an #aza. These reasons
give us some idea of the functional aspect of the ijaza.

According to al-Samahiji, al-Jarudi first asked him to issue a
permit of transmission for all those subject matters he himself
had been authorized by his shaykhs to transmit, as well as for eve-
rything written by al-Samahiji himself. This would connect the
chain of transmission back to the Imams.? Thus, the first func-
tion of an éjazais to link later generations of scholars to the Prophet
and the Imams by attributing to the mujaz, the recipient of an
yjaza, a place in this chain of transmitters. Generally, blessings are
attributed to the practice of that pious usage.'®
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Al-Samahiji goes on to say that al-Jaradi asked him to enumer-
ate all the ways of transmission ({urug) and writings (kutub) known
to him.'' This request for documentation of the scholarly tradi-
tion points to the essential function of the comprehensive,
text-independent Jjazat similar to that in biographical works. In
many cases these two genres cannot be clearly distinguished from
one another. Twelver Shi‘i examples from the 12th/18th century
are the already-mentioned al-fjaza al-kabira of ‘Abdallah al-Tustari
and Lw’lw’at al-Bahrayn, a tabaqatwork of Imami culture, though
technically an 7jaza issued by Yasuf b. Ahmad al-Bahrani (d.1186/
1772) for two of his nephews;'®
century are al-Lum‘a al-mahdiya ila’l-turuq al-ilmiyya by Hasan al-
Musawi al-Kazimi (1272-1854/1855-1936), technically also an
ijaza issued for Mahdi b. Muhammad Taqi al-Isfahani in 1829/
1911,'3 and Hasan al-Musawi al-‘Amili al-Kazimi’s Bughyat al-wu‘at
i tabaqgat mashayikh al-jjazat, an Imami (abagatwork which formally
is also an ijaza, issued in 1326/1908-g for Muhammad Murtada
al-Husayni al-Janfari (d. about 1333/1914-15).'4

The introduction is followed by the actual content, the matn of
the document, for which al-Samahiji issues the license to trans-
mit. It is introduced with the usual phrase fa-ajaztu lahu ... an
yarwiya ‘anni (p.51). The license begins with a detailed
autobibliographical list of his own works (pp.51-60) which the

examples from the 14th/20th

recipient is authorized to transmit. Here he often gives further
information about things like the occasion, contents, scope, lan-
guage or significance of the respective titles.'s Sometimes he notes
the time needed to write the single works'® or, in the case of un-
finished works, he notes which parts of a work have already been
completed.'” The autobibliography contains 45 titles of the total
58 works known to have been written by al-Samahiji. The general
phrase at the beginning of the list of works (fa-ajaziu lahu ... an
yarwiya ‘anni ...), as well as the precise information about the in-
dividual titles, indicate that al-Samahiji intended to present a
complete list. The modern-day editor of the ijaza assumes that
the discrepancy between the number of titles quoted and the total
of al-Samahiji’s works occurs because al-Samahiji wrote some works
only after the ijaza was issued. In addition, al-Samahiji may have
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left out some titles he deemed less important (p.29).'® Al-Samahiji
concludes his autobibliography by pointing out that the authori-
zation to transmit covers all his writings, including future ones.'?

Besides serving other functions, ijazat always present self-testi-
monies, insofar as their issuers themselves claim, either implicitly
or explicitly, the right to transmit certain subjects of knowledge
that they now confer on the mujaz. When the mujizissues a permit
of transmission for his own works, his right to do so is self-evident
and does not need any further comment. When the permit ex-
tends to texts by other authors, however, the mujiz usually identifies
those who have transmitted the knowledge to him, in greater or
lesser detail. Often in an ¢aza a mujiz indicates his social rank
within the scholarly tradition to which he belongs. In the case of
the most comprchensive iazat, composed for the most part by
prominent scholars at the height of their careers, the authors
apparently sought to establish their own eminent position within
their professional circle by means of such texts. A typical core
element is often the autobibliography of the mujiz, usually a com-
plete list of his works finished before the issue of the ijaza, but
often also including unfinished writings and often providing de-
tails about the size, content or other characteristics of the
individual titles. Examples of autobibliographical lists within jazat
are the ijaza of the ‘Allama al-Hilli for Muhanna’ b. Sinan which,
apart from the autobibliography arranged by disciplines, does not
contain any other element;*® the jjaza of Ibn Abi Jumhur al-Ahsa’i
(d. after go6/1501), issued on Monday 10 Jumada I 896/ 21
March 1491, for Muhammad b. Salih al-Gharawi;*' the ¢aza al-
kabira of ‘Abdallah al-Tustari,** and the ijaza of Yusuf al-Bahrani
known as Lw’lw’at al-Bahrayn;*3 or the autobibliographical ijaza of
the Egyptian ophthalmologist and encyclopedian Ibn al-Afkani
(d.749/1348).4 Frequently, rather than giving an exhaustive
autobibliography in an ijaza, a mujiz included only a selection of
his writings.?

In addition to authorizing transmission of his own works, al-
Samahiji confers on Nasir al-Jaradi the license to transmit
everything he himself has heard from or read to his shaykhs (p.60:
wa-jami® ma sami‘tuhu min mashayikhi wa-qara’tubu ‘alayhim wa-
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ajazuhu [7). This sets up the framework for the structure of the
following portions of the #jaza. Al-Samahiji discusses his different
shaykhs, putting in first place his most important teacher Sulayman
al-Mahuzi (pp.6o ff.). From him, al-Samahiji heard hadith for which
he received two ¢azas from Sulayman, namely in Sha‘ban 1109/
February-March 1698 and in the year 1119/1707-08 (pp.74,
271).2% Al-Samahiji confers on the mujaz the license of transmis-
sion for all the writings of al-Mahuzi (pp.73—-74: wa-ajaztu lahw ...
Jami ma sannafahu shaykhr wa-ustadhz ... Sulayman ... al-Mahuzi);
he then takes the occasion to give a detailed but avowedly incom-
plete list of the works of his shaykh, to praise him as a scholar, and
to provide information about his place of origin, dates of birth
and death, biography and place of burial (pp.75-80).27 Moreo-
ver, al-Samahiji confers on the mujaz the right to transmit
everything that Sulayman al-Mahiizi passed on from his shaykhs
(p.80: wa-ma rawahu ‘an mashayikhihi). Al-Samahiji continues to
discuss seven teachers of Sulayman, again noting their writings as
far as he knew or considered them significant, evaluating their
erudition and providing biographical data, dates of birth and
death, and place of burial. Throughout the presentation al-
Samahiji makes every effort to provide the most precise and
complete information possible. At the end of his report on al-
Mahtzi’s transmitters, he evaluates their relative significance for
his teacher, rating Muhammad Baqir al-Majlisi (1087-1110/1627—
1698) as the most important shaykh from whom Sulayman
received an ijaza (p.g7: wa-kana a‘zam i‘timadihi fi l-riwaya ‘ala’l-
‘Allama al-Majlist li-ijazatihi lahu), immediately followed by
Sulayman b. ‘Ali al-Isba‘1 al-Shakhuirl al-Bahrani and Hashim b.
Sulayman b. Isma‘il b. ‘Abd al-Jawad al-Katkani (d.1107/1695—
96 or 1109/1697-98): Sulayman al-Mahuzi is said to have read to
both of them (p.97: wa-shaykhuhu al-shaykh Sulayman b. ‘Ali li-
gir@’alihi ‘alayhi wa’l-Sayyid Hashim). As for the other shaykhs
mentioned — Ahmad b. Muhammad b. Yasuf b. Salih al-Maqabi
al-Bahrani (d.ca. 1102/169o—9g1), Ja‘far b. ‘Ali b. Sulayman al-
Qadami al-Bahrani, Salih b. ‘Abd al-Karim al-Bahrani al-Karzakani
(d. before 1128/1716) and Muhammad b. Majid b. Mas‘ad al-
Mahuazi (d.ca. 1105/1693-94) — Sulayman only attended some
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of their lectures as a listener (p.g7: wa-amma baqiha fa-bi-l-sama‘
minhum fi ba‘d al-majalis wa’l-madaris). With the exception of
Muhammad b. Majid al-Mahuzi, al-Samahiji apparently did not
meet any of these transmitters personally.

Thereafter, al-Samahiji discusses two more of his shaykhs:
Muhammad b. Yasuf b. ‘Ali al-Nu‘aymi al-Biladi al-Bahrani
(d.1130/1718), who was also a fellow student with him under
Sulayman al-Mahuzi (pp.64-65, 99—100, 114 ff.), and Muhammad
b. ‘Ali b. Haydar al-Makki al-‘Amili (d.1189/1726-27) (pp.101-
102);al-Samahiji says that he had received a license of transmission
from both (pp.99, 101). According to a marginal note which al-
Samabhiji later added to his 7jaza, he also received an ijaza from
his teacher ‘Ali b. Ja‘far b. Sulayman al-Bahrani (d.1141/1718-
19) issued in Jumada I 1129/ April-May 1717.*® It should be
noted that ‘Ali is the only shaykh whom al-Samahiji mentions in
the zjaza without naming his transmitters (p.11g). As for the re-
maining two shaykhs of al-Samahiji, Mahmud b. ‘Abd al-Salam
al-Bahrani al-Ma‘n1 (d.ca. 1130/1717-18) (pp.107-113, 160ft)
and Ahmad b. ‘Alt b. Hasan al-Sari (pp.117ff), information is
sparse: only their place of origin is indicated, namely Ma‘n and
Sar, two villages in the region of Awal. As for Mahmud, al-Samahiji
adds that at the time of writing the #jaza he was almost a hundred
years old and had worked as imam in his home village.

In discussing his shaykhs al-Samahiji also notes that he person-
ally met some of their transmitters. He states that he met, together
with his teacher Sulayman al-Mahuzi, Muhammad b. Majid al-
Mahuzi in Majid’s village, al-Mahtiz, under whom both Sulayman
and Muhammad b. Yasuf had studied. On this occasion Sulayman
and Muhammad b. Majid are reported to have disputed a legal
issue (pp.115-116). Al-Samahiji further mentions personal meet-
ings with two teachers of his shaykh Muhammad al-Makki al-‘Amili
on the way to Mecca: Abu I-Hasan b. Muhammad Tahir al-Nabati
(d.1138/1725-26) and Muhammad Shafi‘ b. Muhammad ‘Al al-
Astarabadi (d.1117/1705-6) (pp.102, 1006).

Proceeding from the list of his shaykhs and their transmitters,
al-Samahiji then draws in his ¢jaza a comprehensive and multi-
branched network of Twelver Shi‘i scholars with countless chains
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of transmissions. He thereby presents such well-known figures of
Imami scholarship as Muhammad Baqir al-Majlisi, the most fre-
quently quoted transmitter to whom al-Samahiji wraces back the
chains of transmissions of his shaykhs; Baha’ al-Din Muhammad
b. Husayn b. ‘Abd al-Samad al-Harithi al-‘Amili (d.1031/1621),
the Shahid al-Thani, the Shahid al-Awwal Muhammad b. Makki
al-‘Amili (d.786/1384), the ‘Allama al-Hilli and his students, and
Abu Ja‘far al-Tusi. Al-Samahiji also includes more distant chains
of transmitters, such as the seven isnads of Ibn Abi Jumhur al-
Ahsa’1 (pp.166-175).29

Having reached Aba Ja‘far al-Tusi in his presentation of trans-
mitters, al-Samahiji modifies his approach (pp.22off). He no
longer focuses solely on the individual transmitters but also on
their respective writings, for which he again indicates the various
chains of transmission. In doing so, he does not initially discuss
specific writings, but rather the scholar’s whole body of works,
briefly described by formulae such as jami musannafat wa-marwiyat
al-shaykh .../ musannafat wa-marwiyat al-Sayyid .../ jami* musannafat
al-shaykh .../ musannafat al-shaykh .../ kutub wa-marwiyat al-shaykh
.... The fundamental organizational principle remains, however;
chains of transmitters are traced backwards chronologically — but
as in the preceding section, these chains are again frequently in-
terrupted to indicate alternative chains. The chains end with
Muhammad b. Ya‘qub al-Kulayni and Ibn Babawayh (d.381/991),
whose routes of transmission are traced back to the Imam Ja‘far
al-Sadiq (d.148/765) (p.253), or through the Imams to the
Prophet himself (p.255).

Toward the end of this section of the text al-Samahiji indicates
his isnads for quite a few specific works, organized by their respec-
tive disciplines. He starts with two individual Imami writings, the
famous prayer book al-Sahifa al-sajjadiyya by the Imam ‘Ali b. al-
Husayn Zayn al-‘Abidin (d.g4/712 or 95/713) and the epistle
(risala) of Ahmad b. ‘Ali al-Najashi (d.4r0/1058) to the Imam
Ja‘far al-Sadiq (pp.256-257). He then lists numerous works of
mostly Sunni authors from the disciplines of the Qur’an reading
(kutub al-gira’a wa’l-tajwid) (pp.2r7-260),3° linguistics and lexi-
cography (kutub al-lugha) (pp.260-262),3' and grammar (kufub
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al-nahw wa’l-tasrif wa’l-arud) (pp.262-266).3* Al-Samahiji closes
this section with two Sunni Qur’anic exegeses, the Kitab al-kashshaf
‘an haqa’iq al-tanzil of Abu 1-Qasim al-Zamakhshari (d.538/1144),
the Anwar al-tanzil wa-asrar al-ta’wil of ‘Abdallah b. ‘Umar al-
Baydawi (d.c.710/1810), and two canonical hadith collections of
Sunnis, the Sahth of al-Bukhari (d.256/870) and the Sahith of
Muslim (d.261/875).

In concluding the document, al-Samahiji again emphasizes the
great importance of constructing a link to the Prophet and the
Imams by means of chains of transmission, by quoting four tradi-
tions with isnads going back to the Prophetand including most of
the Imams, as well as numerous prominent Twelver Shi‘i scholars
(p-270). In giving his chain of transmitters for the first of the four
traditions, al-Samahiji also indicates the precise circumstances
under which he heard this tradition from his shaykh Sulayman al-
Mahuzi.33

The Zjaza ends with typical standard elements for such texts.
These are concisely formulated by al-Samabhiji: he authorizes the
mujaz to transmit the contents listed in the éjaza to whomever he
wants, provided the mujaz respects the usual conditions, and his
recipient is capable of transmitting the knowledge to others
(p-276). The document closes with a colophon and final prayer
(p-277).

For al-Samahiji what is most important in his presentation of
the Imami scholarly network is the greatest possible documenta-
tion. Whenever a scholar is mentioned for the first time,
al-Samahiji provides information about him. The only exception
to this occurs in the last part of the #jaza, in which most of the
authors are Sunnis; there only persons who have some relation-
ship with Twelver Shi‘ism are discussed (pp.261, 263, 265). The
total of 186 entries for individual scholars varies considerably, both
in length and in detail. In some cases al-Samahiji gives only cur-
sory information, indicating, for example, that a certain person
was a jurist (e.g. p.227: wa-kana fagihan) or judge (e.g. p.226: wa-
kana qadiyan), or that a scholar was an eminent personality (e.g.
P.143: wa-huwa rajul fadil; p.191: wa-kana fadilan). By contrast,
entries on more important scholars are comprehensive, sometimes
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running to eight pages of the printed edition.3* As a rule, al-
Samahiji gives information about a scholar’s erudition, place of
origin, dates of birth and death, or even place of burial, and he
identifies each person’s writings or indicates if the person did not
write anything, or if he simply had no information about this. At
times al-Samahiji indicates the family relationships between well-
known colleagues; sometimes, he reveals the source of his
information, such as the ¢azat of earlier scholars he had access to
(e.g. pp-118, 137, 1777) or statements of his teacher (pp.81, 9o,
134). Quite often he goes beyond the mere listing of facts. He
often classifies individual scholars according to their affiliations
to the Akhbariyya or the Usuliyya, for example. However, al-
Samahiji does not use these distinctions as his sole criteria for
evaluating individual scholars; his comments on them or their
specific writings are quite nuanced. In many cases, al-Samahiji
also refers to discussions of relevant topics in his own writings.
Khalil b. Ghazi al-Qazwini, a hardliner Akhbari, for instance, is
reproached for falsifying hadiths (p.1g1); at the same time, mem-
bers of the Usuliyya are more or less fairly discussed by al-Samabhiji,
despite his sometimes sharp criticism of them. He begins his en-
try on the ‘Allama al-Hilli (pp.182-185), for instance, by
appreciating his renown and comprehensive learning. To be sure,
al-Samahiji labels him as a pure usuli (p.183: kana usuliyan bahtan
wa-mujtahidan sirfan) and faults him for numerous contradictions
and negligencc in his hadith collections and legal works, but he
refutes the judgment of Muhammad Amin al-Astarabadi that the
‘Allama was the first to go in the direction of independent legal
reasoning. Al-Samahiji argues, instead, that the ‘Allama only con-
tributed to the spread of this approach, even if he did so in a
crucial way (p.183).

Often al-Samahiji extends his entry on a scholar to elaborate
on other persons who were somehow connected to that scholar,
such as family members (pp.6g, 132, 292), and predecessors or
successors in public offices (pp.69, 109ff); this is done irrespec-
tive of whether or not these persons were links in his chain of
transmission. One of the most comprehensive digressions within
the ijaza, which precedes the discussion of al-Samahiji’s teacher
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Sulayman al-Mahuzi, is the detailed presentation of seven of al-
Samahiji’s fellow students under Sulayman (pp.6o-71).
Al-Samahiji himself studied under only two of them: Ahmad b.
Ibrahim b. Ahmad b. Salih b. ‘Asfur al-Dirazi al-Bahrani (d.11g1/
1718) with whom he studied grammar, and under Muhammad b.
Yasuf al-Nu‘aymi al-Biladi, from whom he received an #jaza (pp.gg—
100). In a strictly functional presentation of chains of transmitters
the other five fellow students would actually have no place in the
ijaza. Also, with regard to other persons discussed in digressions,
al-Samahiji occasionally points out that they held no position in
his chains of transmitters. The entry on Muhammad b. Sulayman
al-Maqabi (d.1085/16%74), for example, is supplemented by a di-
gression on his three sons ‘Abd al-Nabi, Sulayman and Zayn al-Din;
al-Samahiji met each of them personally, but he stresses that none
of them was his transmitter (pp.110-111). Detailed information
about contemporary scholarly tradition can also be found in the
ljaza al-kabira of ‘Abdallah al-Tustari, who discusses 68 scholars
he met personally during his lifetime.3> To provide as complete
information as possible, al-Bahrani similarly mentions numerous
scholars in his Lw’lw’at al-Bahrayn, while he specifies that he does
not have the right to transmit from them.

The more al-Samahiji proceeds backwards, the more the chains
of transmission fan out. This can be observed already when al-
Samahiji describes his own teachers and their immediate
transmitters. Discussing the teachers of Sulayman al-Mahuzi
(pp-80—90), al-Samahiji names in three out of seven cases the first
level of transmitters, in three cases the second, and in only one
case the third level. In discussing the transmitters of his shaykh
Muhammad b. Yusuf al-Biladi, al-Samahiji gives not only the first
but also the second level of transmitters in two out of four cases
(pp-99, 114). For Muhammad b. ‘Ali al-Makki al-‘Amili, he gives
two transmitters; for one of these he names one transmitter, for
the other as many as four. In two of the four cases their transmit-
ters too are named (pp.102-105). In the case of the four
transmitters of Mahmud al-Ma‘ni, al-Samahiji mentions the second
level for one of them and goes as far as the third level for another
one of them (pp.107-109). In the case of his shaykh Ahmad al-
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Sari (pp.117-118) al-Samahiji gives only one transmitter, but notes
three of his transmitters. For one of these three he also identifies
two turther levels of transmitters. Incidentally, it is in speaking of
Ahmad al-Sari that the term haylila (‘break’ or ‘separation’) is
used in the document for the first time as an indicator of an alter-
native isnad element in the presentation of the chain of
transmitters (p.118). The farther back al-Samahiji moves chrono-
logically, the more incomplete the chains of transmitters become.
Correspondingly, alternative isnad elements introduced by haylula
become more frequent. Furthermore, expressions are used that
are typically employed when the isnad fans out: ‘an mashayikhihi
(p-86, 106), ‘an mashayikhihi minhum ... (pp.87, 107), ila akhir
asanidihima (p.150), ‘an “iddat min mashayikhihi ashharuhum ...
(p-173), wa-ghayruhum min al-mashayikh bi-turuqihim ila
mashayikhihim ... (p.182), ‘an jama‘a kathira min talamidhat ...
(p.182), ... yarwi ‘an jama‘a min mashayikh amthaluhum... (p.197),
wa-ghayrihim min al-mashayikh bi-turugihim ila mashayikhihim (p.182),
bi-wasitat jama‘a min mashayikhihi ... (p.231), an ghayr wahid min
al-thigat min ashabihi (p.208), rawa ‘an jama‘a min ashabihi minhum
v (p-243); wa-bi-l-turug allatt dhakarnaha kullaha ‘an ... (p.243),
rawa ‘anhu jama‘a min ashabihi minhum ... (p.2483), wa-huwa yarwi
‘an jama‘a min al-thigat wa-a‘yan al-ruwat (p.248), wa-huwa yarwi
‘an jama‘a min al-ruwat wa-a‘yan al-thiqat (p.249); yarwi ‘anhu jama‘a
(p-250), wa-huwa yarw: ‘an jama‘a (p.250), rawa ‘anhu jama‘a
minhum ... (p.259), ‘an jama‘a min ashabihi minhum ... (p.253).
Another frequently applied method in zjazat to avoid lengthy
presentations of isnads is to refer to the ijazat of previous scholars
where these are fully presented.3® Al-Samahiji also uses this
method to shorten his descriptions; thus, he refers to the com-
prehensive ijaza of the ‘Allama al-Hilli issued to the Bani Zahra,37
the comprehensive Zjazat of the Shahid al-Awwal and Hasan b. al-
Shahid al-Thani (d.1011/1607), the Kitab al-ijazat of Ibn Tawus,
and the Risala of Abu Ghalib al-Zurari (d.368/978).3® For the
same purpose al-Samahiji refers further to a number of biographi-
cal writings for their lists of works and chains of transmitters: the
Khulasat al-aqwal of the ‘Allama al-Hilli (p.183), the Fihrist of Aba
Ja‘far al-Tusi (pp.20o4, 238, 256), the Kitab al-rijal of al-Najashi,
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and the Fihrist of Muntajab al-Din (d.575/1179-80) (pp.237,
256). For the chains of transmitters of Muhammad Baqir al-Majlisi,
al-Samahiji refers to the former’s Bihar al-anwar (p.118).

Because of the many digressions, the increasing incomplete-
ness of isnads and the various methods of presentation that break
up the basic organizing principle of progression backward in time,
the presentation is sometimes difficult to follow. Nonetheless, the
entire document is based on a well thought-out organizational
plan that is strictly pursued by the author. The numerous cross-
references are further evidence of the coherent basic structure of
the jaza.?9

Against the background of the ¢jaza presented here, one should
question Robert Gleave’s thesis that this kind of ijazat and their
isnads are above all literary artefacts whose historical value for the
reconstruction of scholarly networks is negligible.** When assess-
ing the value of al-Samahij1’s Zjaza as a historical source, one should
differentiate between, on the one hand, information about his
fellow students, teachers and other contemporaries he met per-
sonally and, on the other hand, preceding generations. His
descriptions of Imami scholars from the time of Muhammad Bagir
al-Majlisi to the early Islamic period is based exclusively on the
writings of previous authors, particularly the éjazat and biographi-
cal literature. The value of al-Samahiji’s descriptions of scholars
of the past, therefore, lies not so much in his facts, but rather in
his comprehensive evaluation of individual scholars or works from
the perspective of the Akhbariyya. By contrast, the value of al-
Samahiji’s writings about the generations of scholars from
Muhammad Bagqir al-Majlisi up to the time he wrote the #jaza is
very high as a historical source, even in reference to facts alone.
He met personally most scholars of this period, and he spent quite
a long time with many of them. Moreover, the precision and the
thoroughness with which he presents his material makes it all the
more credible. Furthermore, most of the men portrayed come
from Bahrayn, and the Imami scholarly tradition from this area is
less documented than is the case with other centres of Twelver
Shi‘ism.4!

The historical significance of al-Samahiji’s ijaza becomes even
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more apparent when one compares his information on Bahrayn’s
scholars with later biographical literature, especially al-Bahrani’s
Lwlw’at al-Bahrayn, written in 1182/1768, 52 years later. Although
al-Bahrani tends not to cite the #jaza of al-Samahiji as one of his
sources, a comparison of the respective entries and their some-
times identical word-for-word formulations indicates that the ijaza
must have been available to al-Bahrani. ‘Ali b. Hasan al-Biladi al-
Bahrani (d.1340/1921-22), who wrote Anwar al-badrayn fi tarajim
‘ulama’ al-Qatif wa’l-Ahs@’ wa’l-Bahrayn in the early 20th century,
systematically draws on al-Samahiji’s 7jazaas a source, and he quotes
from it the relevant parts of the entries concerned.

Beyond this, the #jaza is a rich source of information about al-
Samahiji’s own life and thinking. The various bits of testimonies
about himself in it, like his autobibliography, cross-references to
his other writings, reports on personal meetings and other bio-
graphical data, have already been mentioned. Last but not least,
the ijaza provides ample material about al-Samahiji’s position
within the Akhbariya; this needs to be taken into account along
with his other works.
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ruary-March 1528 to ‘Ali b. ‘Abd al-‘Ali al-Maysi (d.938/1531-32) and
to his son Ibrahim b. ‘Ali b. ‘Abd al-‘Ali al-Maysi (printed in al-Majlisi,
Bihar, vol.108, pp.40-49 no.34); further, several ijazat of Sulayman al-
Mahiizi, and some éjazat of al-Majlisi, see Agha Buzurg al-Tihrani, Dhan‘a,
vol.1, p.149 n0.712, p.150 N0.715, p.151. n0.726, p.197 no.1o2z,
1024.

26. See also Agha Buzurg al-Tihrani, Dhari‘a, vol.1, p.197 no.1022.

27. P75 wa-lahu musannafat kathira tagrubu min sittin musannafan au
akthar ... fa-lladhi yahduruni al-ana min asma’itha wa-ta‘dadiha ...

28. Pp.17, 113 n.4; cf. also al-Bahrani, Anwar al-badrayn, p.124.

29. For an analysis of Ibn Abi Jumhiir’s chains of transmitters, see
Schmidtke, Theologie, Philosophie und Mystik, Supplement §.

30. Mention is made of the Kitab al-taysir fi l-qira’ at al-sab* of Abu ‘Amr
‘Uthman b. Sa‘id al-Dani al-Qurtubi b. al-Sayrafi al-Umawi al-Muniri
(d.444/1058), the Hirz al-amani wa-wajh al-tahani (* al-Shatibiya’) of Abu’l-
Qasim b. Firruh al-Ru‘ayni al-Shatibi (d.590/1104), the Kitab al-mujiz
[fi'l-gir@’at and the Kitab al-riaya fi tajwid al-qira’ a wa-tahqiq lafz al-tilawa of
Abu Muhammad Makk: b. Ab1 Talib Hammush al-Qaysi (d.437/1045)
as well as his remaining works (wa-baqgi kutub Makki ...); K. al-Idah fi'l
waqfwa’l-ibtida’ of Muhammad b. al-Qasim b. Muhammad b. Bashshar b.
al-Anbari (d.g28/940) and his other works; K. al-Sab‘a fr manazil al-qurra’
of Ahmad b. Musa Ibn Mujahid al-Muqri’ (d.324/936).
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31. Quoted are Taj al-lugha wa-sihah al-“arabiya of Isma‘il b. Hammad
al-Jawhari (d.393/ 1004 or 398 or 400), Islah al-mantiq of Abu Yusuf
Ya‘qub b. Ishaq b. al-Sikkit (d.248/857), al-Jamhara fi’l-lugha of
Muhammad b. al-Hasan b. Durayd al-Azdi (d.g21/933), al-Gharibayn
gharibay al-Qur’an wa’l-sunna of Abu ‘Ubayd Ahmad b. Muhammad al-
Harawi al-Fashani (Bashani) (d.401/1011) as well as his entire writings
(wa-jami* musannafatihi), al-Mujmal fi’l-lugha of Abu’l-Husayn Ahmad b.
Faris b. Zakariya’ b. Habib al-Qazwini al-Hamadhani al-Razi (d.g95/ 1005
or 396), al-Fasih of Ahmad b. Yahya Tha‘lab (d.291/904) and al-Qamus
al-muhit wa-l-qabas (al-qabus) al-wasit of Muhammad b. Ya‘qub al-
Firuzabadi (d.817/1415).

32. Mentioned are al-Alfiya of Muhammad b. ‘Ali b. Malik al-Ta’1 al-
Jayyani (d.672/1273), all the writings of ‘Uthman b. Abi Bakr b. al-Hajib
(d.646/1249), al-Luma“ fr -nahw of Abu’l-Fath ‘Uthman b. jinni (d.g92/
1002) and all his remaining writings (jami kutubIbn Jinni); as well as all
the writings of the following persons: Mawhub b. al-Khadir b. al-Jawaliqi
(d.539/1144), Yahya b. “Ali b. al-Khatib al-Tibrizi (d.ro2/1109), Abtu
‘Ali al-Farisi (d.g77/987), ‘Isa b. Ibrahim al-Raba‘i (d.480/108%),
Muhammad b. al-Sari Ibn al-Sarraj (d.416/928), Ibrahim b. al-Sari al-
Zajjaj (d.g11/923), Abu’l-‘Ala’ al-Ma‘arri (d.449/1057), Abu’l-“Abbas
Muhammad b. Yazid al-Mubarrad (d.285/896 or 286/897), Aba ‘Umar
Salih b. Ishaq al-Jarmi (d.225/839), ‘Abd al-Hamid al-Akhfash al-Akbar
(d.177/793), Sibawayh (d.presumably 180/796), Abu ‘Abd al-Rahman
al-Khalil al-Farahidi (d.160/776 or 175/791). I was unable to identify
two further grammarians mentioned by al-Samahiji, al-Thamanini and
Abu’l-Hasan [ibn] ‘Abd al-Warith.

99. P.271: wa-huwa mimma akhbarani shaykhi ... Sulayman [al-Mahuzi] ...
gir@’atan fi Bandar Kunk fi shahr awa’il Sha‘ban fi’l-sana 1109 ‘an “iddat
min mashayikhihi bi-anwa‘ turuq al-tahammul a‘zamuhum Muhammad Bagir
al-Majlisi ...; p.272: wa-rawaytu hadha’l-hadith ‘an shaykhi al-Allama
[Sulayman al-Mahuzi] sama‘an minhu bi-gir@’at ... ‘Al b. ‘Abdallah b. Sa‘id
al-Isba‘t (before 1077/1666-67 - 1127/1715) bi-ltariq al-madhkur...

34. The most extensive entries are dedicated to Sulayman al-Mahuzi
(pp-78-80), Muhammad Baqir al-Majlisi (pp.go—97) and Muhsin Fayd
al-Kashani (d.1091/1680) (pp.121-129).

35- Pp.120 ff. In addition, al-Tustari has a very detailed entry on al-
Samahiji, whom he never met personally (pp.2oo ff.).

36. At times, ijazat also contain partial or complete reproductions of
ijazat from previous scholars; probably the earliest example is an éjaza of
Abit Ghalib al-Zurari (d.368/978), drawn up in 356/967 and brought
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up to date in 867/978; cf. Agha Buzurg al-Tihrani, Dhari‘a, vol.1, pp.143-
144; vol.2, p.465 no.1807; Ahmad Monzawi and ‘Ali Naqi Monzawi,
‘Bibliographics and Catalogues. ii. In Iran,’ EIR, vol.4, p.227 no.2; Etan
Kohlberg, ‘Al-Usul al-Arba‘umi’a,” [SAZ 10 (1987), p.145. See also the
ijaza of Ibrahim b. Sulayman al-Qatifi issued to Shams al-Din Muhammad
b. Turki (printed in Bihar al-anwar, vol.108, pp.89g—106 no.44, which
contains a complete reproduction of the 7jaza from Fakhr al-Muhaqqiqin
to Shams al-Din Muhammad b. Sadaqa, pp.g97—-101 = Dhan‘a, vol.1, p.236
no.1239). Furthermore, the jjaza of Muhammad b. ‘Ali b. Muhammad
b. Muhammad b. Khatiin al-‘Amili, issued to the Muhaqqiq al-Thani
(d.940/1584) (printed in Bihar al-anwar, vol.108, pp.20—27 n0.30), which
contains a complete reproduction of the autobibliographical jaza
(pp-21—23) from the ‘Allama al-Hilli to Muhanna’ b. Sinan (= Dhari‘a,
vol.1, p.178 no.g11), of the ijaza (pp.24—26) from the ‘Allama al-Hilli to
Muhanna’ b. Sinan dated Dhu’l-Hijja 719/ January-February 1320 (=
Dhari‘a, vol.1, p.178 no.g10), and of the ijaza from Ibn Fahd al-Hilli
(d.841/1497-8) to Shams al-Din Muhammad b. al-Hasan al-Hulani al-
‘Amili, dated Friday, 19 Dhu’l-Hijja 825/4 December 1422 (= Dhari‘a,
vol.1, p.144 no.678) (p.27).

37. P.186: wa-lahu [= Ahmad b. Muhammad b. Zahra al-Halabi] #jaza
maliha min al-“Allama [al-Hilli] tadammanal al-ahamm min al-turuq ila ashab
al-tasanif wa-qad ajaztu li-mawlana riwayalahu ‘anni ‘an mashayikhi “an al-
‘Allama ‘an jami* ma tadammanathu min al-turuq kama ajaztu lahu riwayal
ma taqaddama khususan ma tadammanathu ijazat al-mashayikh bi-jami
turugihim; see also pp.256-257.

38. Pp.256-257: wa-ka-dhalika bagi al-mashayikh al-madhkurin fi ijazat
ashabina ka-ijazat al-shaykh Hasan [printed in Bihar al-anwar, vol.10q, pp.3—
79 n0.6g] wa’l-Shahid al-awwal [printed in Bihar al-anwar, vol.107,
pp-186-192 no.21] wa-jazat al*Allama li-Abi’l-Hasan ‘Ali b. Ibrahim b.
Muhammad b. Abi'l-Hasan b. Abi’'l-Mahasin Zuhra al-Husayni al-Sadiq
[printed in Bihar al-anwar, vol.107, pp.60-187, no.6] wa-Kitab al-ijazal
li'l-Sayyid Radi al-Din Ibn Tawus wa-Risalat Abt Ghalib al-Zurari [and not,
as the edition has it: al-Razzazi] fa-innaha lam tahdurni al-ana wa-ma lam
yudhkar fiha fa-muhal “ala l-taitabu ...; cf. also p.265.

39. Pp.105, 109, 186: al-mutaqaddim dhikruhw; p.105: al-madhkur; p.g9:
al-ati dhikruhu; p.193: wa-qad dhukira; p.207: wa-sa-ya’ti dhikruhu; pp.217,
220: wa-qad laqaddama dhikruhw; p.289: wa-sa-ya’ti al-ishara ilayha; p.2838:
kama tagaddamat al-ishara ilayhs; p.242: wa-qad laqaddama fima mada; p.242:
wa-qgad tagaddama ta‘rf ...

40. Gleave, ‘The [jaza,’pp.120-121.
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41. Asurvey of the biographical literature of the Imamiyya is provided
by Angelo Arioli, ‘Introduzione alla studio del ‘Ilm ar-rijal imamita: le
fonti,” in Jacqueline Sublet, ed. Cahiers d’onomastique arabe (Paris, 197¢),
pp-51-89. The following works dealing in particular with Bahrayn sup-
plement these sources: Sulayman al-Mahuzi, ‘Ulama’ al-Bahrayn and
Jawahir al-Bahrayn fi ‘ulam@ al-Bahrayn printed in idem, Fikrist Al Babuya
wa-ulama’ al-Bahrayn, ed. Ahmad al-Husayni (Qumm, 1404/1985-84);
Yusuf b. Ahmad al-Bahrani, Lw’lw’at al-Bahrayn; ‘Ali b. Hasan al-Biladi al-
Bahrani, Anwar al-badrayn; Hashim Muhammad al-Shakhsi, A‘lam Hajar
min al-madin wa-l-mu‘asirin (Beirut, 1410/1990); ‘Abd al-‘Azim al-
Muhtadi al-Bahrani, ‘Ulama’ al-Bahrayn: Durus wa-ibar (Beirut, 1414/
1994). For Imami scholarly culture in Bahrayn, see also Juan R.I. Cole,
‘Rival Empires of Trade and Imami Shi‘ism in Eastern Arabia,” 1300-
1800, IJMES, 19 (1987), pp-177-204; Ali Ahmed al-Oraibi, Shi‘i
Renaissance: A Case Study of the Theosophical School of Bahrain in the 7th/
1 3th Century (Ph.D. thesis, University of Toronto, 1992).
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