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The two earliest extant Muslim works containing comprehensive lists of biblical predictions of
the Prophet Muhammad from the Hebrew Bible and the New Testament are the Kitab al-din
wa-al-dawla by the Nestorian convert to Islam ‘Al Ibn Rabban al-Tabari (b. ca. 194/810,
d. 251/865) and the A‘lam al-nubuwwa by Ibn Rabban’s contemporary Abii Muhammad
‘Abd Allah ibn Muslim ibn Qutayba (b. 213/828, d. 276/889). Ibn Qutayba’s Alam
al-nubuwwa clearly eclipsed Ibn Rabban’s Kitab al-din wa-al-dawla in popularity — the text
was used over the following centuries by various authors as a reference text for the biblical
material it contained. An incomplete and (as it seems) unique manuscript of Ibn Qutayba’s
work, which is preserved in the Dar al-Kutub al-Zahiriyya in Damascus, has mostly escaped
scholars’ attention until now. This article contains a critical edition of the first eight sections
of the text, which contain biblical materials.
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L

From the very beginning, the legacy of the Hebrew Bible and, to a lesser extent, the New
Testament has been an important element in shaping the Muslim tradition. The Qur’an situates
itself as the ultimate revelatory step within a progressive series of divine dispensations and reflects
an intimate awareness of the earlier scriptures and of a much longer list of earlier prophets, with
the qur’anic revelation being the full and final dispensation and Muhammad being the ‘seal of the
prophets’ (khatam al-nabiyyin) (Q 33.40).' However, the Qur’an’s stance towards the Bible is an
inherently ambivalent one, and this ambivalence has characterized the Muslim tradition ever
since. On the one hand, the authenticity of the earlier scriptures as divine dispensation is accepted,
as the Qur’an acknowledges a large degree of correspondence between itself and the earlier reve-
lations and claims to continue and to confirm, to renew and to clarify the earlier ones (Q 2.89,
101; 3.3; 4.47; 5.15, 19, 48; 46.12, 30). Closely related to this is the qur’anic claim that the
former scriptures contained annunciations of Muhammad, as is indicated in Q 2.127-9; 7.157;
61.6. This attitude towards the Bible gave rise to what has been aptly called a Muslim biblical
scholarship (cf. McAuliffe 1996; see also McAuliffe 2004, 113ff.). Its representatives set out
to substantiate the qur’anic claim that the Bible had foretold the coming of the Prophet Muham-
mad, or used biblical materials in their own writings for other purposes and thus acknowledged
the Muslim tradition’s partial reliance on Jewish and Christian materials in its early history. On the
other hand, the Qur’an claims to abrogate (naskh) the earlier scriptures as being obsolete, denies
that Muhammad had been informed by Jews and Christians in his vicinity (Q 16.103; 29.48), and,
perhaps most importantly, accuses both Jews and Christians of having tampered with their
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scriptures (Q 2.75-9; 4.46; 5.13).2 This negative view of the earlier scriptures would render any
search for confirmation of Muhammad’s prophethood in the Bible futile, as the earlier dispensa-
tions are either superseded or beyond men’s reach.?

In a wide range of early Muslim literature, most importantly qur’anic exegesis, historiogra-
phy, and Hadith, as well as the more specific literary genres of dal@’il al-nubuwwa and gisas
al-anbiya’, heavily Islamicized canonical and extra-canonical biblical materials figure promi-
nently,* partly to substantiate the qur’anic claim that Muhammad had been predicted and
described in the Bible,” and partly as raw material for accounts of universal history, of which
the lives of the earlier ‘prophets’ often constitute a substantial part (cf. Kister 1972, 221ff.).°
Apart from adaptations of (pseudo-)biblical materials and motifs, it was not unusual, especially
among authors of the early centuries of Islam, to adduce direct biblical quotations in their writ-
ings. Three prominent examples of the third/ninth century are the Zaydi Imam al-Qasim ibn
Ibrahtm al-RassT (b. ca. 169/785, d. 246/860) who was intimately familiar with Christian theolo-
gical notions and with the Bible, which he quoted freely in some of his writings (cf. Madelung
1965, passim; 1989; 1991), Abii Muhammad ‘Abd Allah ibn Muslim ibn Qutayba (b. 213/828,
d. 276/889), who adduces numerous direct biblical quotations in some of his major works (cf.
Vajda 1935; Lecomte 1958; Isteero 1991; Karoui 1997), and Ahmad al-Ya‘qub1 (d. in or after
292/905), who quotes extensively from the Bible in the section of his 7arikh devoted to ‘biblical
history’ (cf. Smit 1907; Ferré 1977; 2000; Griffith 2004).

Authors started adducing biblical passages that allegedly foretold the advent of Muhammad in
a variety of genres, such as polemical writings, works classified as a‘lam/dald’il al-nubuwwa (a
genre that often combines biblical and pseudo-biblical materials, often with a preference for one
or the other), exegetical works, and occasionally in chapters devoted to prophecy in comprehen-
sive theological summae (see Lazarus-Yafeh 1992, 75-110; Adang 1996, 110-91; Stroumsa
1999, 211f; Reynolds 2004, 178-88; Fakir [undated manuscript]). Apart from an Islamicized quo-
tation of John 15.23—16.1 adduced by Ibn Ishaq (d. 150/767?) in his biography of the Prophet
Muhammad as a scriptural annunciation of the latter (cf. Baumstark 1931; Guillaume 1950;
Schacht 1950; Griffith 1985; 2004, 138ff.; 2005 [being a revised version of his elaborations in
Griffith 1985]), the earliest extant texts by Muslim authors containing some biblical material in
support of Muhammad’s prophethood are a letter attributed to the Caliph ‘Umar ibn ‘Abd al-
‘Aziz (r. 99/717-101/720) to the Byzantine emperor Leo III (r. 717-741), which can most cer-
tainly be dated to the second/eighth century (see Gaudeul 1985; Hoyland 1994; Roggema
2009b), and an epistle written by Abiu al-RabT Muhammad ibn al-Layth to the Byzantine
emperor Constantine VI (r. 780—797) on behalf of Hartin al-Rashid (r. 170/786—193/809), inviting
the emperor to embrace Islam.”

II.

The two earliest extant works containing comprehensive lists of biblical predictions of the
Prophet Muhammad from the Hebrew Bible and the New Testament are the Kitab al-din wa-
al-dawla by the Nestorian convert to Islam ‘Al1 Ibn Rabban al-Tabart (b. ca. 194/810, d. 251/
865) (Tabar1 1922; 1923) and the A‘lam (or: Dal@’il [cf. Nadim 1430/2009, 1.i: 237; Sakhawi
n.d., 360]) al-nubuwwa (or: al-nabi [cf. Qazwini 1987, 1:81; see also below, n. 25] or rasil
Allah [see below, III.]) by Ibn Rabban’s contemporary Ibn Qutayba. Most of the scriptural
material included in Ibn Qutayba’s work is also found in Ibn Rabban’s otherwise much richer
Kitab al-din wa-al-dawla. However, despite occasional similarities, the discrepancies in the
majority of translated biblical passages indicate that the two authors relied on partly different
translation traditions and sources that still need to be further identified.®
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Ibn Rabban’s Kitab al-din wa-al-dawla apparently remained unknown to Muslim scholars
until the fifth/eleventh century.” The earliest Muslim author known to have consulted the work
was the Mu‘tazilite Abi al-Husayn al-BasrT (d. 436/1045). On the basis of extensive quotations
from his lost Kitab ghurar al-adilla in the Kitab al-munqidh min al-taqlid by the Twelver Sh11
scholar Sadid al-Din Mahmid ibn ‘Alr al-Himmas1 al-Razi (d. after 600/1204), it has been
shown that Abii al-Husayn was using Ibn Rabban’s Kitab al-din wa-al-dawla extensively in
his discussion of biblical predictions of the advent of the Prophet Muhammad (see Adang
2007). Abt al-Husayn is known to have studied Aristotelian physics with the Nestorian physician
and philosopher Abii al-Faraj ibn al-Tayyib (d. 435/1043) in Baghdad and was associated with the
Christian Aba ‘Alf ibn al-Samh (d. 418/1027). Assuming that Ibn Rabban’s Kitab al-din wa-al-
dawla had circulated exclusively among Christian readers (to whom it was primarily addressed)
until then, it may well be that it was within these circles that Aba al-Husayn al-BasrT encountered
the tract.'® Later on, Fakhr al-Din al-Razi (d. 606/1210) quoted some material from Ibn Rabban’s
Kitab al-din wa-al-dawla using Abi al-Husayn’s Kitab al-ghurar as his intermediary source
(Schmidtke 2009),"" and some of the relevant passages of his Mafatih al-ghayb are in turn
included in Nizam al-Din al-Nisabairt’s (d. 729/1328-1329) exegetical work Ghard’ib al-
Quran wa-ragh@b al-furgan,'* and in Ibrahim ibn ‘Umar al-BiqaTs (b. 809/1407, d. 885/
1480) Al-agwal al-qawima fi hukm al-nagl min al-kutub al-qadima."

II1.

Ibn Qutayba’s A‘lam al-nubuwwa clearly eclipsed Ibn Rabban’s Kitab al-din wa-al-dawla in
popularity. The A‘lam was used over the following centuries by various authors as a reference
text for the biblical material it contained. Ab@i Nasr Mutahhar ibn Tahir al-Maqdist (d. before
355/966) was apparently the earliest author to have used Ibn Qutayba’s A‘lam in his Kitab
al-bad wa-al-tarikh, as has been suggested by Camilla Adang (1996, 156 [referring to
Lecomte 1965, 28]). She points out that the nisha ‘al-Qutab1’ that appears in Kitab al-bad wa-
al-tarikh was used for Ibn Qutayba and that the claim ascribed to ‘al-Qutabi’ that the Syriac
for Muhammad is mshaffah was indeed made by Ibn Qutayba in his Alam.™ Adang’s suggestion
that Ibn Qutayba’s Alam is one of al-MaqdisT’s sources is further corroborated by the latter’s
translation and discussion of Psalm 50.2-3 and Deuteronomy 33.2, which agree verbatim with
those of Ibn Qutayba in his A‘/am, albeit in abbreviated form.'> Ibn Qutayba’s Alam is also
referred to by the Mu‘tazilite ‘Abd al-Jabbar al-Hamadhani (d. 415/1025) in his Tathbit dala’il
al-nubuwwa (‘Abd al-Jabbar al-Hamadhani 1960, 2:352; cf. also Reynolds 2004, 146, 184,
185-6), and it had evidently reached al-Andalus. This is indicated by Ibn Hazm’s (d. 446/
1064) Kitab al-usil wa-al-furii‘, which includes extensive segments from the work in a section
devoted to biblical testimonies to the Prophet Muhammad.'® Moreover, the work is also men-
tioned in the fahrasa of the Andalusian scholar Ibn Khayr (d. 575/1180). Here, two transmitters
are mentioned as those who related the work from Ibn Qutayba: the renowned Andalusian scholar
Qasim ibn Asbagh (d. 340/951) and the less well-known Abti Muhammad al-Hasan ibn ‘Abd
Allah al-Muhandis (Ibn Khayr 1382/1963, 151).""

In the Eastern lands of Islam, the work seems to have circulated mostly within ah/ al-hadith
circles. A comprehensive quotation from Ibn Qutayba’s A%/am is preserved in Ibn al-Jawzi’s
(d. 597/1200) Al-wafa bi-ahwal [or: fi fada’il] al—mus;afc‘z,lg which in turn is incorporated by
Taqt al-Din Ahmad ibn ‘All al-Maqrizi (d. 845/1442) in his Imta® al-asma@ bi-ma li-al-Nabi
min al-ahwal wa-al-amwal wa-al-hafada wa-al-mata."® Tbn al-Jawzi gives the following chain
of transmission for his lengthy quotation from Ibn Qutayba’s work: his isnad starts with one of
his transmitters with whom he is known to have studied in Jumada II 561/April-May 1166:
Abii al-Qasim Yahya ibn Thabit ibn Bundar (d. RabT I 566/November—December 1170)*°
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« his father Thabit ibn Bundar (b. 416/1025-6, d. Jumada IT 498/February—March 1105)*' «— Abi
al-Hasan ‘Al1 ibn Muhammad ibn al-Hasan ibn Qushaysh al-Malik1 (b. RabT" II 356/March—April
967, d. Sha’ban 437/February—March 1046)**— Abii Hafs ‘Umar ibn Ahmad ibn Harin al-Mugqri’
al-Ajurri (d. 382/992-993)% ‘Ubayd Allah ibn Ahmad ibn Bakir al-TamimT « Ibn Qutayba.24
Little seems to be known about Ibn Qutayba’s student ‘Ubayd Allah ibn Ahmad al-TamTmi, who is
mentioned here as the transmitter of the work. According to Gérard Lecomte, ‘Ubayd Allah [‘Abd
Allah] ibn Ahmad ibn Bukayr [Bakr] al-Tamimi [al-Taymi] is to be identified with Ibn Qutayba’s
student Abi al-Qasim ‘Abd Allah ibn Ahmad ibn ‘Abd Allah ibn Bukayr al-Tamimi (d. Dhi al-
hijja 334/July—August 946), who in turn was the teacher of the renowned Hadith scholar ‘Al ibn
‘Umar al-Daraqutni (d. 385/995). Otherwise, he is known to have transmitted other works of Ibn
Qutayba, viz. his Masa’il and his Islah al-ghalat (Lecomte 1963, 2945, no. 7).

Some later Hanbalite authors still had access to the original work. Abt al-Qasim al-Taym1
al-Isfahant (‘Qiwam al-Sunna’, d. 535/1140-1141) quotes from it in his Dal@’il al-nubuwwa,”
as is the case with Ibn Taymiyya (d. 682/1328) in his Al-jawab al-sahih (cf. Ibn Taymiyya
1414/1993-1994, 5: 199 [= see below, IV., Section 3]). Extensive quotations from the work
were included by Ibn Qayyim al-Jawziyya (d. 751/1350) in his Hidayat al-hayara.*® Portions
of Ibn Qutayba’s A‘lam are also included by Ahmad ibn Muhammad al-Qastallant (d. 923/
1517-1518) in his Al-mawahib al-laduniyya bi-al-minah al-Muhammadiyya in a section entitled
fi tanbih bihi [sal'am] fi al-kutub al-salifa ka-al-tawrat wa-al-injil bi-annahu sahib al-risala
wa-al-tabjil>" As al-Qastallani only occasionally explicitly mentions Ibn Qutayba and his
Alam al-nubuwwa as his source,”® he may have gleaned his material from an intermediary
source (certainly neither Ibn al-Jawzi nor Ibn Qayyim al-Jawziyya, who did not include all the
quotations adduced by al-Qastallani); throughout his work al-Qastallant takes care as a rule
to identify his sources. Al-Qastallant’s A/-mawahib was, in turn, Husayn ibn Muhammad
Diyarbakr’s (d. 965/1558-1559) source for a quotation from Ibn Qutayba that is included in
his Tarikh al-khamis fi ahwal anfas nafis,> and the relevant passages are also included and
commented upon in the commentary on A-mawahib by Muhammad ibn ‘Abd al-Baqt al-Zurqani
(d. 1122/1710) (Zurqani n.d., 6: 226-45).

An incomplete and (as it seems) unique manuscript of Ibn Qutayba’s work, which is preserved
in the Dar al-Kutub al-Zahiriyya (nowadays: Syrian National Library or Maktabat al-Asad al-
Wataniyya) in Damascus,’® has mostly escaped scholars’ attention until now.>' It provides
further indication that the text has been transmitted primarily among the ahl al-hadith.*
Moreover, comparison with Ibn al-Jawzi’s quotations from the A‘/am shows that the latter
adduced the first eight sections containing biblical testimonies in his A/-wafa’ with no modifi-
cations in the arrangement of the material and with only few omissions throughout the text.
The only exception is its concluding part (see below, IV., [39]-[42]), most of which was omitted.
The title of the work as given on the title page of the manuscript (fo. 127a) reads as follows: Kitab
| A'lam rasil Allah al-munzala ‘ala rusulihi salla llah ‘alayhim | fi al-tawrat wa-al-injil wa-al-
zabir wa-al-quran wa-ghayr dhalika | wa-dal@’il nubuwwatihi min al-barahin al-nayyira
wa-al-dal@’il al-wadiha | ta’lif Abt Muhammad ‘Abd Allah ibn Muslim ibn Qutayba al-Dinawarit
rahmat Allah ‘alayhi wa-ridwanuhu. In the course of the introduction, this version of the title is
confirmed with only slight variations when Ibn Qutayba describes the contents of the work as
kitaban ubayyinu fihi a‘lam rasiul Allah salla llah ‘alayhi wa-sallam al-bahira wa-dal@ilahu
al-zahira min kutub AllGh al-mutagaddima al-mawjida ff aydi ahl al-kitab>® wa-min al-Qur'an
(fo. 127b:16-18). Both on the title page (fo. 127a:6-8) and at the beginning of the text (fo.
127b:2-6), a chain of transmission of the work is given that disagrees with the one indicated
by Ibn al-JTawzi from al-Ajurri onwards:** al-Mubarak ibn ‘Abd al-Jabbar ibn Ahmad ibn
al-Qasim ibn Ahmad ibn ‘Abd Allah al-Baghdadt al-Sayrafi (b. 411/1021, d. Dhii al-qa‘da 500/
June—July 1107)* <« Abu al-Hasan Muhammad ibn ‘Abd al-Wahid ibn Muhammad ibn Ja‘far
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al-ma‘ritf bi-bn ‘Adl al-Juzayni (?)**— Abi Hafs ‘Umar ibn Ahmad ibn Harin al-Mugri’ al-Ajurti «
Abii al-Qasim ‘Ubayd Allah Ahmad ibn ‘Abd Allah ibn Bakir al-Tamimi « Ibn Qutayba.

The text is incompletely preserved in the manuscript. There is a lacuna on fo. 133b:20 (fol-
lowing bi-‘ulama’ al-ghayb) towards the end of Section Eight that must already have occurred in
the Vorlage of the present copy, and the text breaks off with fo. 159b. Ibn Qutayba’s description of
the structure of the A/am in the introduction suggests, however, that little is missing at its end.
Following a lengthy introduction (fos. 127b:13—-128a:21), the text is structured as follows:

A'lam rasil Allah salld llah ‘alayhi fi al-tawrat (fo. 128a)

Wa-min gawl Habagqiiq al-mutanabbi fi zaman Daniyal (fo. 129a)

Wa-min dhikr Sha‘'ya lahu (fo. 129b)

Wa-min dhikr Dawid lahu fi al-zabir (fo. 129b)

Dhikr al-Masih al-nabi fi al-injil (fo. 130b)

Dhikr Makka wa-al-Haram wa-al-bayt fi al-kutub al-mutaqaddima (fo. 131a)

Dhikr tarig Makka fi Sha‘ya (fo. 131b)

Dhikr ashab al-nabi wa-dhikr yawm badr fi Sha‘ya (fo. 132a)

Al-ahadith al-wafiga li-ma fi al-kutub al-mutaqaddima min dhikr al-nabi salla llah ‘alayhi
wa-sifatihi wa-sifat ummatihi (fo. 134a)

Dhikr rasil Allah salld llah ‘alayhi fi akhbar al-furs (fo. 135a)

Al-istidlal ‘ala nubuwwatihi bi-smihi ‘alayhi al-salam (fo. 138b)

A'lamuhu ba‘da wafatihi salld llah ‘alayhi wa-sallam (fo. 140b)

Al-Qur’an (fo. 141b)

A‘lam al-nabi salld llah ‘alayhi wa-sallam min akhbar al-Qur’an (fo. 148b)

Akhbar al-nabt salla llah ‘alayhi mimma yakiinu min ghayr al-Kitab (fo. 152a)

IV.

In the following, a critical edition of the first eight sections of the text, which contain biblical
materials (fos. 128a—133b), will be given.?” The parts that have been included by Ibn al-Jawzi
in his Al-waf@ have been rendered in bold type, those that are included in Ibn Qayyim al-
Jawziyya’s Hidayat al-hayara are underlined with a single line, and excerpts of the text that
are adduced by al-Qastallant in his Mawahib are wave-underlined. Quotations that have been
included by both Ibn al-Qayyim and al-Qastallani are marked with a double line. Variants in
the texts of Ibn al-Jawzi, Ibn Qayyim al-Jawziyya and al-Qastallani, as well as additions that
have no equivalent in Ibn Qutayba’s text, are mentioned in the annotation. In addition to the
printed editions of Ibn al-Jawzi’s Al-wafa’,*® the following manuscripts have been consulted
and collated to provide a reliable textual basis: (1) MS Atif Efendi [Siileymaniye] 1780/1, fos.
8b—11Db; transcribed by one Muhammad ibn ‘Alf ibn Ilyas al-MiighanT al-Tabr1z1; copy completed
in Jumada II 726/May—June 1326; (2) MS Turhan Valide [Siileymaniye] Sultan 80, fos. 31b—37a;
copy completed on 10 Shawwal 784/17 December 1382; (3) MS British Library OR 7709, fos.
30b:10-35a:5; copy completed Muharram 791/January 1389; (4) MS Leiden OR 322/1, fos.
20b:23-23b:23; copy completed on Jumada II 846/10 October 1442; (5) MS Asir Efendi [Siiley-
maniye] 77, ff. 19b-23b; copy completed in Ramadan 1080/January—February 1670; (6) MS
Hekimoglu [Siileymaniye] 259, fos. 28b—33b; copy completed in Rabt I 1133/January 1721;
(7) MS Ayasofya [Siileymaniye] 946, fos. 22b—26a; copy undated; (8) MS Yusuf Aga [Siileyma-
niye] 173, fos. 37a—41a; copy undated.*® Variations from Ibn Qutayba’s A/am have only been
mentioned when these are attested in all manuscripts. For Ibn Qayyim al-Jawziyya’s Hidayat
al-hayara, the edition by ‘Uthman Jum‘a Dumayriyya has been consulted (Ibn Qayyim al-
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Jawziyya 1429/2008), and the textual basis for al-Qastallant’s A-mawahib has been the edition by
Ma’miin ibn MuhyT al-Din al-Jannan (Qastallant 1416/1996).
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Notes

1. For this and other interpretations of the term, see Stroumsa 1986.

2. On the notion of tahrif, see Nickel 2011.

3. For other manifestations of the ambivalent Muslim attitude towards the earlier scriptures, see Adang

2002; 2006, 305; Pregill 2007.

4. For an analysis of the different approaches of these literary genres and their authors towards biblical
and extra-biblical materials, see Tottoli 2002, 83ff; Reynolds 2010. Specifically on the gisas al-
anbiya@’, see also Nagel 1967.

. For biblical motifs and pseudo-biblical material in Hadith literature predicting the advent of Muham-
mad, see Kister 1972, 222ff; Rubin 1995, 21-43; Cook 2006.

6. In addition to biblical material, Jewish pseudoepigraphical material also found its way into the Muslim
tradition. For an overview, see Wasserstrom 1994; Pregill 2008.

. The text of the epistle is preserved through transmission by Ibn Abi Tahir Tayfur (d. 280/893) in his
Kitab al-manthiir wa-al-manziim and has been published repeatedly: Ibn al-Layth 1346/1927; 1355/
1936; 1356/1937; 1992; 2006. See also Dunlop 1968; van Ess 1991-1997, 3:244f.; Roggema 2009a.
8. On the relation between the two texts, see Adang 1996, 148-50. None of the biblical quotations

adduced by Ibn Qutayba in his Alam al-nubuwwa have a parallel in any of his other writings contain-
ing biblical materials. Little is known as to when the earliest translations of the Bible or parts of it were
available in Arabic. For an overview of the earliest translations of the Hebrew Bible, see Polliack 1997,
3ff. A survey of the earliest extant manuscripts of Arabic translations of the Gospel is given by
Kachouh 2008. I thank Lejla Demiri for having brought this study to my attention. Ronny Vollandt
(Cambridge, UK) is currently preparing a comprehensive study of all Christian translation traditions
of the Pentateuch up to the thirteenth century CE that have been preserved in manuscript. His findings
will allow us to draw further conclusions on the sources used by Ibn Qutayba, Ibn Rabban and other
early Muslim scholars who used biblical material in their writings.

9. It was mainly because for a long time there was no positive evidence that any later author ever used the
book and the rich material it contains that its authenticity has been questioned following A. Mingana’s
publication of an English translation of the Kitab al-din wa-al-dawla (TabarT 1922) and an editio prin-
ceps (TabarT 1923) on the basis of the single known manuscript owned by the John Rylands Library in
Manchester (MS Arabic 69 [= Crawford 631]). On the ensuing controversy in scholarship, see
Schmidtke 2009. It has been argued that both Abii al-Hasan Muhammad ibn Ydasuf al-‘Amir
(d. 381/992) in his Kitab al-i‘'lam bi-mandqib al-Islam (Thomas 1986) and the fourth/tenth-century
Christian convert to Islam al-Hasan ibn Ayytb in his Al-radd ‘ala [asnaf] al-Nasara (Sepmeijer
1985) used Ibn Rabban’s Kitab al-din wa-al-dawla as a source for their biblical materials. However,
the quotations adduced by the two authors are too scant to allow for such a conclusion.

10. For Abt al-Husayn al-Basr, see Madelung 2007; Jalali-Mogaddam 2009.

11. Tt may be assumed that Abii ‘Ali Yahya ibn Tsa ibn Jazla al-Baghdadi al-Nasrani, a Christian convert to
Islam who had studied with Abt al-Husayn al-BasrT’s student Abu ‘Alf Muhammad ibn Ahmad ibn
‘Abd Allah al-Karkht (‘Ibn al-Walid’, d. 478/1086) in Baghdad, had also used Ibn Rabban’s Kitab
al-din wa-al-dawla either directly or through Abt al-Husayn’s Ghurar in his Radd ‘ald al-Nasara,
which seems to be lost. On Ibn Jazla, cf. Steinschneider 1877, 57-9, no. 39; Vernet 1986; Akbar
Diyanat 1374[/1995]; cf. also Ansari and Schmidtke [forthcoming].

12. Al-Nisabart’s Ghard’ib al-Qur'an wa-raghd’ib al-furgan (Nisabirt 1962-1971, 1: 295) contains an
abbreviated version of Fakhr al-Din al-Razi’s quotation and discussion of Genesis 16.6—12 (= Section

(92

-
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One in Fakhr al-Din al-Razi’s Mafatih = Schmidtke 2009, 116). On al-NisabiirT and his 7afsir and his
dependence on Fakhr al-Din al-Razi’s Mafatih al-ghayb, see Morrison 2002; 2005; 2007, passim.

13. Cf. Saleh 2008, 112 (Sections One and Two in Fakhr al-Din al-Razi’s Mafatih = Schmidtke 2009, 116).
Al-Biqa‘is otherwise known as one of the most remarkable representatives of Muslim biblical scholar-
ship, as he deployed the Bible to elucidate the Qur’an. For this purpose, he incorporated extensive bib-
lical passages from the Hebrew Bible and the New Testament into his commentary on the Qur’an,
Nazm al-durar fi tanasub al-ayat wa-al-suwar. For the Hebrew quotations, see the preliminary
study by Saleh (2007). Cf. also Saleh 2010. Another prominent representative is Najm al-Din al-
Tuft (d. 716/1316); cf. Demiri 2008.

14. For the use of the name ‘al-QutabT’, see also Brockelmann 1943-1949, 1:124-5. Adang’s argument that
Huart’s emendation of al-Qutabi to al-"Utb1 is without foundation (Adang 1996, 15, n. 78) is corroborated
by MS Yusuf Aga 315 (dated 670 AH), which also has the reading al-Qutabi (fo. 14b:14). Huart’s edition
(Huart 1916) is based exclusively on MS Damad Ibrahim 918 (dated 663 AH). MS Reisiilkiittab 701
(dated 1006 AH) does not include the section containing biblical annunciations. Prior to fo. 131a:23
(= ed. Huart 1916, 36, 1. 1) a significant portion of the text has been dropped, either intentionally or
by mistake, including the section in question. On the extant manuscripts of the text, see Sezgin
1967, 1: 337, no. 40. Al-MaqdisT also quotes Ibn Ishaq’s rendering of John 15.23-16.1; cf. Huart
1916, 28, 11. 13-29 (1. 1 [Arabic text], 11. 31-2 [French translation]) and otherwise refers to additional
sources, which he does not identify apart from his statement that he had at his disposal a ‘copy’
(nuskha) of a certain Abt ‘Abd Allah al-Mazini, who cannot be identified (Adang 1996, 156).

15. For Psalm 50.2-3, see Huart 1916, 28, 1. 5-7 (= MS Yusuf Aga 315, fo. 14b:4-6):

Sena 3 ganall 5 Bl 5 i e JSYIS |18 13 sane SUIS) ) im0 s O s S alll oy 48 5
alu g adde Alll La
Cf. the corresponding passage in Ibn Qutayba’s 4/am [see also below, V., Section 14]:
eyl 5 Al Sie JASY) e (13 30n0 L) (g sagaa 0o gl Al Oy AT ) saa B 1]
For Deuteronomy 33.2, see Huart 1916, 33, 1. 2-7 (= MS Yusuf Aga 315, fo. 16b:5-10):
s Ge Ol 5 el (e (3l 5 elin (e Al Ly A pall Jadly 23GY) ol il 35 8 Juadl) 130
e o dandW Al 3 el e 4Bl 5 (s e (o Ay ) gl al) ) el (e e (Simas 1518 0 S
alas agle alll L des e Gl all 4l 3 o) Jls (e 43kaiul
Cf. the corresponding passage in Ibn Qutayba’s 4/am [see also below, IV, Section 3]:
oy @08 Jia e Olaind 5 el (e (380 5 elin (ga all) elay 18 @31 5l e (a1 S
138 celisn ) shay (oansa e 815l ad) 3 el (g alll o ona Y msad Vg0 it e o slid I3y
sl OS5 ¢ i) sl o Al 35 puelas (e 481 580 )5Sy Of Gangy Gl 5 clivie 5 LS Jal xie 8
48180 058 O ns S5 s b dnt) (43 (s Lanil 5 8 peals oo i 4 58 Jalal i b el (S
ale Al la sese e ol Al 3 o) dla e el (558 Of Gang SlISE mpnsdlly el (g
ASe dls (A5 01 Jus (B el
Al-MaqdisT also offers the Muslim standard translation (fi takhrijat ahl al-islam bi-lafz al-‘arabiyya) of
Genesis 17.20 (31, 1. 13=MS Yusuf Aga 315, fo. 16a:3-6), which agrees with both Ibn Qutayba’s
and Ibn Rabban’s identical rendering of this verse and therefore allows no conclusion as to his source.
16. The text of Al-usiil wa-al-furi’ is preserved in a unique manuscript, MS Sehid Ali Pasa 2704,
fos. 1-89b, a collective manuscript containing 16 tracts by Ibn Hazm. The relevant section is
found on fos. 20b:13-23a:8. For a description of the codex, which was first discovered by H. Ritter,
see Asin Palacios 1934. The work has been published twice: Ibn Hazm 1978 and 1404/1984. For an
annotated translation of this section (with the exception of the predictions from the New Testament),
see Adang 1992. Ibn Hazm adduces the following paragraphs from Ibn Qutayba’s work containing bib-
lical references (the numbers refer to the paragraphs edited below): [1], [2], [3], [4], [5], [17], [18], [19],
[23], [24], [12]. Only once, at the beginning of [12], does he identify his source (gala Ibn Qutayba).

17. Cf. also Vizcaino Plaza 2002, s.v. ‘K. A'lam al-nubuwwa, Ah b Qutayba’. For Ibn Asbagh, see Lecomte
1963, 290-2, no. 4; Aragoén Huerta 2009; for al-Muhandis, see Lecomte 1963, 287. Generally on the
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reception of Ibn Qutayba’s works in al-Andalus, see Lecomte 1965, 12—14; Bonebakker 1960/1961;
1964; Soravia 2004.

18. An editio princeps of Ibn al-Jawzi’s excerpt from Ibn Qutayba’s work was published by
C. Brockelmann in 1898 on the single basis of MS Leiden OR 322/1, fos. 20b:23-23b:23. See also
Brockelmann 1895a, 1895b and Bacher 1895. Over the last 50 years, the text of Al-wafa@ has been
published repeatedly (albeit not in a critical edition): Ibn al-Jawzi 1386/1966 (ed. on the basis of
MSS al-Azhar 36 tarikh and al-Taymuriyya 192; the relevant section is found in vol. 1, pp. 61-73);
Ibn al-Jawzi 1396/1976 (the manuscript basis for the edition not being specified; the relevant
section is found in vol. 1, pp. 109-125); Ibn al-Jawzi 1408/1987—-1988 [non vidi]. For manuscripts
of Ibn al-Jawzi’s Al-waf&@’, see below, IV. An annotated English translation of the section (with the
exception of the testimonies from the New Testament and the last section) with numerous emendations
has been published by Adang (1996, 267-77).

19. Magqrizi 1999, 3: 383-95. This publication is based exclusively on MS Kopriilii [Siilleymaniye] 1004,
which is the only extant complete copy of al-Maqriz1’s Imta“ al-asma’, the relevant section is found on
pp. 376, 1. 30381, 1. 10 [the manuscript is paginated, not foliated]. I thank Frédéric Bauden for the
information on the extant manuscripts of al-Maqrizi’s Imta".

20. Abu al-Qasim Yahya ibn Thabit ibn Bundar ibn Ibrahim al-Dinawari al-Baghdadi al-Baqqal; cf. Tbn
al-Jawzi 1400/1980, 166—7, no. 66; Ibn ‘Imad al-Hanbali 1419/1998, 4: 400; Dhahabi 1960-1966,
4: 194; 1401/1981, 20: 505-6, no. 322.

21. Thabit ibn Bundar ibn Ibrahim ibn al-Hasan ibn Bundar, Abt al-Ma‘ali al-Baqqal al-Dinawari al-Bagh-
dadr; cf. Tbn al-Jawzi 1400/1980, 132, 151, 164, 166; Dhahabi 1960-1966, 3: 351; 1401/1981, 19:
204-5, no. 124; Tbn al-Jazar 1932-1933, 1: 188; Ibn al-Jawzi 1357-1358[/1938-1940], 9: 144-5,
no. 230; Tbn Tmad 1419/1998, 4: 125.

22. ‘Al ibn Muhammad ibn al-Hasan, Abt al-Hasan al-Harbi al-Simsar al-ma‘rif bi-bn Qushaysh, who
was one of the teachers of al-Khatib al-Baghdadi (d. 463/1071); cf. Khatib al-Baghdadt n.d., 12:
100, no. 6534; Qiftt 1950-1973, 3: 197.

23. ‘Umar ibn Ahmad ibn HarGn ibn al-Faraj ibn al-Rabi’ Abt Hafs al-Muqri’ al-ma‘riif bi-bn al-
Ajurt; cf. Khatib al-Baghdadi n.d., 11: 264, no. 6026; Ibn al-Jawzi 1357-1358[/1938-1940], 7:
170, no. 268.

24. Cf. MS Leiden OR 322, fo. 20b:23-5 (= Brockelmann 1898, 46:5-9); MS Asir Efendi 77, fo. 19b:
20-23; MS Hekimoglu 259, f. 28b:20-24; MS Ayasofya 946, fo. 22b:17-19; MS Yusuf Aga 173, fo.
17a:14—-18; MS Turhan Valide 80, fo. 31b:10—13. The isnad is not included in MS Atif Efendi 1780,
Ibn al-Jawzi 1386/1966, 61, or 1396/1976, 109.

25. Qiwam al-Sunna 1412/1991-1992, 1239-57 §§ 195-200 (dhakara Ibn Qutayba fi A'lam al-nabi salld
llah ‘alayhi wa-sallam qala ... thumma qala ... qala Ibn Qutayba ... qala Ibn Qutayba ... qala). On
Qiwam al-Sunna, see also AnsarT 1377sh[/1997], and H Ansari’s introduction to Qiwam al-Sunna
1384sh[/2005].

26. Cf. Ibn Qayyim al-Jawziyya 1429/2008, 126, 11. 4-11 = [see below, IV., Section 2], 127, 11. 8-13 =[5],
127,1. 14-129, 1. 5=[18]-22], 155, 1. 4-156, 1. 11 =[3]-4], 159, 1. 14-160, 1. 5=[6]-[7], 162, 1. 13—
163,1.2=[12], 164, 1. 16-165,1. 3=[13], 165, 1. 9-166, 1. 2 =[14]-[15], 168, 1l. 2-8 =[16], 168, 1. 9—
169, 1. 1 =[17], 169, 11. 2-8 =[33], 169, 1. 13-171, 1. 1 =[28]-[32], 171, 1l. 2-7=[27], 171, 1. 8-172,
1. 1=[34], 173, 1l. 1-4=[26], 173, 1. 8-17 =[24], 174, 11. 1-8 =[25], 174, 11. 9-16 =[8], 184, 11. 14-16
=[38], 194, 1. 7-11 =[37], 196, 1l. 7-15=[23], 199, 1l. 2-7=[35], 210, 1l. 8-16. On Ibn al-Qayyim,
see Krawietz 2006; Holtzman 2009.

27. Qastallant 1416/1996, 2: 428-36, containing quotations of paragraphs [3], [4], [38] and [39] of Ibn
Qutayba’s text (see below, IV.).

28. Qastallant 1416/1996, 2: 431, 1. 21 (Ibn Qutayba fi A‘lam al-nubuwwa); ibid., 432, 1. 1 (gala Ibn
Qutayba).

29. Diyarbakri 1970, 1: 24, 1. 30-25, 1. 3, being a quotation from Qastallani 1416/1996, 2: 431, 1. 21432,
1. 4. The text is a partial quotation of paragraph [3] (see below, IV.) of Ibn Qutayba’s text.

30. MS majmii‘ 955/6, fos. 127a-159b. For a description of the manuscript, see Albani 1970, 93; Sawwas
1403/1983, 207. I thank Pierre Lory and Philippe Vallat (Institut Frangais du Proche-Orient, Damascus)
for their help in acquiring a xerox copy of the manuscript and also wish to express my gratitude to the
authorities of the Asad Library for making this xerox available. A copy of the text is also available at
the Markaz al-Makhtatat wa-al-Turath wa-al-Watha’iq (Kuwayt) under the shelfmark 44-50-6; cf.
http://makhtutat.org/makh/showmak.php?id=2938 (accessed 17 February 2011).

31. Cf. Lecomte 1965, 154, no. 17; Adang 1996, 35-6; cf. also Sezgin 1967—, 8: 161-5, where the title is
not mentioned at all. The text and the sama’ that is included on its title page (fo. 127a) are also omitted
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in Leder, Sawwas, and Sagharjt 1996, where most of the other tracts of this collective manuscript and
the sama‘at they contain are included (ibid., 25-39, containing the sama‘at of 955/2, 955/3. 955/4, 955/
5, 955/9). The manuscript is mentioned in Munajjid 1982, 62, in the editor’s introduction to Qiwam al-
Sunna 1412/1991-1992, 222-3 n. 4 (referring to Albani 1970, 93) and it has been consulted by
‘Uthman Jum‘a Dumayriyya for the preparation of his edition of Ibn Qayyim al-Jawziyya (1429/
2008). The latter refrains, however, from providing any bibliographical details, indicating only that
it is preserved in the Maktaba al-Zahiriyya (cf. Ibn Qayyim al-Jawziyya 1429/2008, 155 n. 5 and
passim).

32. The majmii‘a contains altogether 12 tracts (written by different hands and evidently assembled together
at a late stage), mostly by scholars belonging to ahl al-hadith, viz. (1) Al-arba‘an fi shuyitkh al-sifiyya
by Abi Sa‘ld Ahmad ibn Muhammad ibn Ahmad ibn ‘Alf al-Harawt al-AnsarT al-Malin1 (‘Tawas al-
fuqara”, d. 409/1018-1019 or 412/1022), cf. Brockelmann 1937-1942, 362; (2) Arba‘iin hadithan
by ‘Abd al-Khaliq ibn Zahir ibn Tahir ibn Muhammad al-Shahhamt (d. 549/1154—1155); cf. Brockel-
mann 1943-1949, 449-50, no. 8; (3) Sharh madhahib ahl al-sunna by Abt Hafs ‘Umar ibn Ahmad ibn
‘Uthman ibn Shahin al-Baghdadi (d. 385/995), cf. ibid., 174, no. 13; Brockelmann 1937-1942, 276, no.
14; (4) Al-taghrib fi al-du'a@ wa-al-hathth ‘alayhi by Abt Muhammad ‘Abd al-Ghani ibn ‘Abd al-Wahid
ibn Surtr al-Jamma‘Tli al-Maqdist al-Hanbali (d. 600/1203), cf. Brockelmann 1943-1949, 437-8, no.
14; Brockelmann 1937-1942, 605-7; (5) Mukhtasar makarim al-akhlag by Abu al-Qasim Sulayman
ibn Ahmad ibn Ayytb al-Lakhmi al-ShafiT al-Tabarant (d. 360/971); cf. Brockelmann 1937-1942,
279; (6) A'lam rasil Allah by Ibn Qutayba; (7) Tafdil al-faqr ‘ala I-ghin@ by Abt Yala Muhammad
ibn al-Husayn ibn Khalaf ibn Ahmad ibn al-Farra® (d. 458/1065); cf. Brockelmann 1943-1949, 502,
no. 1; Brockelmann 1937-1942, 686, no. 1; (8) Majlis al-bitdga by Abu al-Qasim Hamza ibn
Muhammad ibn ‘Alf al-Kattani (d. 357/968); (9) Al-mukhtar fi usil al-sunna ‘ala siyaq Kitab al-
Shari'a by Abli Bakr Muhammad ibn al-Husayn al-Baghdadt al-Ajurt (d. 360/970); cf. Brockelmann
1943-1949, 173, no. 8; Brockelmann 1937-1942, 274, no. 9; (10) Volume 8 of Makarim al-akhlag wa-
ma‘alihd wa-mahmiid tar@’iqihd by Abtu Bakr Muhammad ibn Ja‘far ibn Muhammad ibn Sahl al-
Samarri al-Khara@'itt (d. 327/938); cf. Brockelmann 1937-1942, 250, no. 7; (11) Min hadith Abt
Muhammad al-Kattani, i.e. ‘Abd al-‘Aziz ibn Ahmad al-Siift al-Dimashqt (d. 466/1073-1074); (12)
Risala fi al-tawakkul wa-swal Allah ‘azza wa-jalla by ‘Abd al-GhanT ibn ‘Abd al-Wahid al-Maqdist
(= author of no. 4 above). Cf. also Sawwas 1403/1983, 204-9. On the predominantly Hanbalite char-
acter of the manuscript collection of Dar al-Kutub al-Zahiriyya, see also the introduction to Leder,
Sawwas, and Sagharji 1996.

33. The formulation suggests that Ibn Qutayba did not believe that the existing scriptures were forgeries.

34. In addition to the isnad, the title page has a sama’ that is only partially legible due to water stains that
have severely damaged the page.

35. On him, see Ibn al-Jawzi 1357-1358[/1938-1940], 9: 154 no. 248; Ibn al-Tmad 1419/1998, 4: 130;
Dhahabt 1401/1981, 19: 213-16, no. 132; 1960-1966, 3: 356; Kahhala 1376/1957, 8: 172.

36. His identity is uncertain. He may be identical with Muhammad ibn ‘Abd al-Wahid ibn Muhammad ibn
Ja*far ibn Ahmad ibn Ja‘far ibn al-Hasan ibn Wahb, Abt ‘Abd Allah al-Bazzar al-ma'rif bi-bn Zawj al-
hurra (b. 369/979-980, d. Jumada Il 428/March-April 1037); cf. Khatib al-Baghdadi n.d., 2: 360, no.
868.

37. A critical edition of the entire work as preserved in the manuscript is currently being prepared by
Hassan Ansari and Sabine Schmidtke.

38. See above, n. 18.

39. For some additional extant manuscripts of Ibn al-Jawzi’s Al-waf@ (and its translation into Ottoman
Turkish), see Brockelmann 1943-1949, 1: 503, no. 11; Brockelmann 1937-1942, 1: 916, no. 11;
‘AltjT 1385/1965 (repeating only the information given by Brockelmann); Salama 2002, 148-52,
no. 140. For additional manuscripts, see above, n. 18.
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94. The passage that is also mentioned in Ibn Rabban al-TabarT’s Al-din wa-al-dawla can be found in
Tabarl 1923, 103 [£155) aeae b @yds dleadl 555555 Lo jis B 2) clud b ¢ jius], and Tabar? 1922, 119
[Thou shalt be filled in thy bows to overflowing, and the arrows shall be drenched at thy command,
O Muhammad)]. Its meaning is obscure. See also Adang 1996, 269, n. 4. She offers the following trans-

lation: ‘You shall be exceedingly filled in your bows, and the arrows shall be drenched at your
command, o praised one (muhammad).’
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108. For Ibn Qutayba’s rendering of Isaiah 42.4, see Bacher 1895, 309-10.
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110. For the notion of tawrat haditha/muhdatha, see Hamdan 1421/2000.
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114. Bacher (1895, 310) suggests that this is an adaptation of Deuteronomy 33.12.
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149. Bacher (1895, 310) suggests this to be a modified translation of Psalm 9.20. For similar spurious

quotations, see Adang 1996, 272, n. 6.
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152. For parallels to this spurious quotation, see Adang 1996, 272, n. 6.
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For this scriptural passage and related adaptations, see Bashear 1991.
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