
THE OTTQMAN JEWSH COMMUNJTJES
ÄND THEtB RQLE IN 7Hf f JFTEENTH









SLAMKUNDLICHE UNTERSUCHUNGEN BAND 56
i

lark Alan Epstein

Tie Ottoman Jewish Communities
md their Hole in the Fifteenth
ind Sixteenth Centuries

pj KLAUS SCHWARZ VERLAG FREIBURG 1980



Alle Rechte vorbehalten
Ohne ausdrückliche Genehmigung des Verlages
Ist es nicht gestattet das Werk oder einzelne Teile daraus
nachzudrucken oder zu vervielfältigen

Mark Alan Epstein München 1980
ISBN 3 87997 077 7
Druck T QM Druck LOtzowstraße 102 104 1000 Berlin 30

Telefon 2624077



Bote on Spelling and Transliteration

Ottoman Turkish vorda and phrases in the text includlng

borrovings from Arablc and Peraian have been apelled in accordance

vith Modern Turkiah practice though aome familiär forma e g Mehmed

not Mehmet have been employed Whenever possible geographic namea

are given in their TurkiBh form generally baBed on D E Pitcher

An Historieal Oeography of the Ottoman Emplre Leiden 1972 except

for common Engliah U8age Jerusalem not Küdüs Transliterationa

follov the practice of the International Journal of Mlddle East Studies

Turkiah adaptation of the Latin aiphabet includea the following

variantB

Turkish c ia sounded like Engliah J
n

C
tt n ii

ch
ii

s
n n ii ii

ah

ili



Abbreviations

AI Ali Eniri Tasnlfl Bajvekalet Arsivi
BSOAS University of London Bulletin of theBehool of Orlental and Afrlcan Studles

East and Maghreb East and Maghreb A Volume of Researches
Texts and Studles In the History and
Culture of the Jews in the Orient vol 1

2

EI The Encyclopaedla of Islam 2nd edition
EJ Encyclopedla Judalea
Fekete Fekete Tasnifi Basvekalet Arsivi
Ik Fak Mec istanbul Univeraltest Iktlsad Fakültesi

Meemuasi

KK Kamll Kepecl Tasnifi Basvekalet Arsivi
MM Maliye Maliyeden Mödewer Defterleri

Basvekalet Arsivi

REJ Revue des Etudes Juives
Tapu Tapu ve Tahrir Defterleri Basvekalet Arsivi
TTKY Türk Tarlh Kurumu Yayinlari
TK Tapu ve Kadastro Oenel MudürlQgu Arslv
TKS Topkapi Barayl MOzesi Arsiv

iv



Afbreviations The Islamic Months

M Muharrem

S Safer

Ra Rebiülewel
R Rebiülahlr

Ca Cemaziel ewel

C Cemaziyel ahir

B Receb

S ga ban

N Ramazan

L gemral

Za ZllXade

Z Zilhlcce

I



List of Tablea

Table 1 Jeviah Held Tax Farma XU65 95

vi



Preface

Our study is coneerned vith the history and role of the Jewish

Community in the Ottoman Stapire in the fifteenth and sixteenth centuries

Implicit vithin thia definition are queations regarding the relations

between Mualims and Jewa and queations about the economic activitiea of

Jewa in Medieval and early modern aociety

Previous scholarahip dealing vith the Ottoman Jews haB with few

exceptions followed patterns delineated by the beginning of thia

Century The admirable multi volume work of S A Rozanea and the

numerous volumes by A Galante vhieh have been Our chief guidea make

little attempt to asBess critically the role of the Jewa as an element

in a larger Ottoman Muslim aociety though of course the hiatory of

the Ottoman Turk8 was not entirely ignored in their works The opening

of the Ottoman archivea for scholarly research in the second quarter of

thia Century thoroughly revolutionized the study of Ottoman history

and in fact some documente in those collections and related to Jewish

hi8tory were made avallable to non Turkiah readera through French

translationa However the path for future acholarship waa delineated

by Bernard Lewia and Uriel Heyd pioneer3 in the uae of Ottoman

documents for exploring the history of the Jews in addition to their

well known contributions to Islamic and Middle Eastern history in

general In addition to the debt owed to their work the present atudy

has drawn on the work of others who have begun to examine anew or



reexamine more systematically than earlier vorks the wealth of Rabblnic

Hebrev prlmary material vhich constitutes an important part of the

literary remains of the Ottoman Jewlsh Community

It ie of course impossible to present in so brief a study a

comprehensive history of a large and varied Jevish Community

especially as despite the quality of recent scholarship in the area

we lack the basic monographic studies vhich vould form the underplnnings

of such a Btudy Our rauch more limited goal has been to treat a number

of areas vhich reflect fundamental elements in the relations betveen

the Ottoman Jevs and the Society around them and vhich ve are able to

understand more fully in light of Ottoman documents heretofore

unutilized in the study of these problems

The fifteenth and sixteenth centuries comprise a period of great

interest and importance in the history of the Ottoman Empire and in

the history of the Jevs Düring those centuries the nature of the

Ottoman Empire and the changing fortunes of the Jevs combined to create

a Situation uniq ue in the hiBtory of MuBlim JeviBh relations Because

of the physlcal proximity of the nascent Ottoman Btate to the Byzantine

Empire the Ottomans emerged from among the various Turklsh frontier

states to become the greatest pover in the Middle East because of

their geographic posltion Jevish communities in Anatolia the Balkans

and Constantlnople became Bubject to Ottoman rule and vere profoundly

affected by their life in the Ottoman Empire Furthermore the
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Situation of Jevs in an increasingly hostile Christian Europe which

culminated in the expulsion of Jews from Spain and Portugal and

lnquiaitorial regime in Catholio countries caused the flight of ntany

Jews to the East Perhaps nowhere eise in the history of the

Muslim Jewish relationship can we point to a comparable Situation one

in which events involving the Jews and the Muslims and Christians

among whom they lived were of such magnitude and Import that their

impact was feit throughout East and West and in which so many dramatic

events occurred in the Bpace of little more than one Century

The focus of the study is on those activities of the Jews which

were of concern to the Ottoman authorities and those events which were

made the objects of Ottoman actlons One hesitates to UBe the term

policy in describing Ottoman responses to the Jews as there were varied

responses to particular events and problems Three major questions

raised by the study are How did the Jews and the Ottomans view each

other What did the Jews and the Ottomans do for one another How

were these things done

The Information in the archival sources offers a basis for revising

much of our knowledge regarding Ottoman Jewish history in the period at

hand We learn first of all that the Jews were extremely important

in the life and commerce of Istanbul in the years 1U53 1U92 a fact

which has escaped notice in previous scholarship and which leads us to

reassens entirely the motives and policies of Sultan Bayezid II when
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velcoming large numbers of Spanlsh Jews to the Ottoman Empire at the

end of the fifteenth Century The Bame materlal leads us to a better

understanding of the role of Jevs In Ottoman economic life in the

sixteenth Century and in broadening our perspective in two vays FirBt

ve are able to comprehend the Operation of important Investment

consortia whose existenee was long suspected and to see the manner

in which JewiBh merchants and tax farmers were able to play an important

role in Ottoman commercial life Secondly we are able to seek the

roots of Ottoman Jewish economic success in the sixteenth Century roots

vhich extend back to the early years after the Ottoman conquest of

Constantinople in ll453 In addition the Ottoman sources enhance our

knowledge of the role of Babbinlc leaders in the Ottoman Jewish

Community Not Burprisingly we are able to tie the changes in the

role and Status of Chief Rabbis to changes in the outlook of the

Ottoman authorities and ruling clrcles as well as to political

developments within the Jewish Community Flnally the findings

regarding the economic role of the Jews and our greater knowledge of

the role of comtnunal leaders enable us to begin to alter somewhat the

perspective frora which the well known Jewish physicians and politicians

are viewed They take on a new shape and fit into the framework of our

general conception of Ottoman Jewish life in the fifteenth and

sixteenth centuries

I am indebted to many individuals for their help in preparing this

study Professor Peter F Sugar skillfully guided me through the



periloua course of preparing a doctoral dissertation Professors

Walter 0 Andrews Jere L Bacharach and Deborah E Lipstadt have

bome patiently the bürden I placed upon them My eolleagues

Calvin H Allen Robert M Croskey and Eric R Weissman have read

portions of the manuscript and offered valuable criticism At other

institutions Professors Halil inalcik Jacob Landau Bernard Lewis

and Ellis Rivkin have encouraged me and taken interest in my work

Professor A Tietze has kindly answered inquiries about Ottoman Turkish

Drs Benjamin Braude and Joseph Hacker have generously shared with me

the results of their own research on Ottoman Jewry Professors

Enver Ziya Karal and M Tayyib Gokbilgin were courteous hosts and

helped introduce me to the World of archival research in Turkey

Thanks are due to the Turkish government for permission to carry

out research in Istanbul and Ankara Mr Turgut Isiksal and the staff

of the Basvekalet Araivi were unfailingly courteous and frequently

made available their considerable expertise in deciphering difficult

passages in the documents Likewise the staffs of the Topkapi Sarayi

Müzesi the Tapu ve Kadastro Genel Müdürlügü and the Istanbul Belediye

KiltOphanesi were consistently pleasant and helpful In the United

States the staff of the Hebrew Union College Library Cincinnati

graciously assisted me in the use of their collection

Funds fpr the study were made available through the following

programs and institutions and I am grateful to all of them for their
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Support Fulbright Doctoral Dissertation Research Abroad program

Foreign Language and Area Studies Program Memorial Foundation for

Jevish Culture National Foundation for Jewish Culture and the

University of Washington Oraduate Bchool Research Fund

In addition special thanks are due my father Lester Epstein

for reading and criticizing portions of the manuscript my Bister

Janet Epstein and Sherry Laing for typing and my vife Noemi vho bore

with good grace the demands which the preparation of the study made

on her and the intrusions which Buch vork always makes into one s

private life Margaret Thomas kindly and skillfully prepared the map

The author alone is reBponsible for the numerous shortcoraings of

the study and is solely responsible for any and all errors of fact or

Interpretation

Note to the Published Edition

It is with some trepidation that one offers an unrevised doctoral

dissertation for publication Numerous changes and improvements

could be made in light of subsequent research by the author and others

Still the considerable interest in thiB subject raitigated in favor

of making the materials widely available as soon as possible
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Chapter Ii Introduction

At the helght of its influence and in the period of its greateat

phyaical extent the Realjn of the Houae of Oaman known to the vestern

world aa the Ottoman Empire was the greateat power in the

Mediterranean and the nemesis of Christian Europe It was the foremost

Islamic State of its age though among its subjects were many Christians

and JewB The Ottoman heritage partook of Islamic ways and of the

Turanian ways of central Asia whence the Türks hurst upon the Muslim

world Before endeavoring to underatand the manner in which Jews

contrihuted to the prosperity and success of the Ottoman TurkB and

their State we must briefly explore the history of the Ottomans through

the sixteenth Century in order to provide the background against which

to view the hiatory of the Ottoman Jew

The nomadic group which followed Osman Ottoman was one of many

which were attracted to Anatolia in the first centuries after the

Christian millenium In the territory between Byzantine towns in

western Anatolia and the lands ruled by the Seljuks of Rum a Turkish

dynasty with its capital at Konya Iconium Muslims and Christians

conducted unceasing frontier warfare DefenderB of the two faiths

campaigned against one another along ill defined boundaries supporting

themselves with the Bpoils which aceompanled success and both sides

profited at the expense of the sedentary population Among the MuslimB

there emerged numerous emirates and gazi warrior statea which were
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engaged in the struggle against the Christian enemy

In the upheaval vhich eharacterized Anatolia of the mareh warriors

there vere brotherhoods and guilds vhich adopted codes of conduct

governing the behavior of their members Although broad distinctions

on the frontier vere along Christian Muslim lines an all pervasive

heritage of folk beliefs and local traditions waB in fact shared by

both sides aa were many local shrlnes and saints Mystic beliefs

too had their place in the populär faith of the various fraternities

Alongside the folkvays and folk organizations there were orthodox

Muslims trained and educated people who Just as the march warriors

were attracted by the opportunities which the gazi states offered

Hence there were two parallel traditions of belief which were present

on the frontier and which in the case of the Ottomans were later to

form the historical herltage on which their beliefs and values were

based

Osman s gazi State in the vicinity of Eskisehir Dorylaeum was

the dosest to the Byzantine military outposts in Anatolia and was

therefore thrust into the forefront of warrior life Thus it attracted

frontier fighters singly and in groups By about 1300 the Ottoman

emirate was the foremost of the gazi states and at the time of Osman s

death his son Orhan captured Bursa and established his capital there

From then on through the fourteenth Century the Ottomans rode the

crest of success and expanded their realm at the expense of Byzantium

and the Christian states in the Balkans By 1365 the Ottomans were
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firmly entrenched on the European side of the Bosphoros and Orhan B

son Murad who had succeeded to the leadership in the previous year

moved the capital to Edirne

In 1389 at the Battie of Kobsovo Sultan Murad broke the power

of the important Balkan rulers though he himself was assassinated

after the conflict had ended The atage was set for his son and

successor Bayezld to consolidate Ottoman rule in the Balkans DeBpite

Opposition from some of the Anatolian Turkish emirs Bayezld conducted

an aggressive railitary program tut his plans were thwarted In lk02

he was defeated by the Mongol Tinur Tamerlane at the Battie of Ankara

and was carried off to die shortly thereafter in captivity The Ottoman

domains were reduced in size and divided among Bayezid s four sons

There followed a decade long struggle among the sons which ended only

in lltl3 when Sultan Mehmed I emerged victorlous from the civil war and
v

set about healing the fissures which had developed as the various

political commercial military and religlous factions in Ottoman

society had supported one or another candidate in the struggle for the

throne

Even before the defeat at Mongol hands and the civil war the

Ottomans had developed a pragmatic System of conquest and pacifieation

well Buited to the conditiona they encountered particularly in the

Balkans They capitalized on the disunity of Balkan Christians and on

the rivalries in the area by entering into agreements which allowed

local leaders to retain their positions in exchange for tribute and
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retained the local nobility on its landa In exchange for vhich they

vere required to provide the Ottoinana vith troopa for campaigna

Alliancea through marriage vith vomen from Byzantine and Slavio royal

families vere an additional tool in consolidating power Only later

vere the local lords reraoved and vassalage replaced by direct Ottoman

rule in most places

In addition to the two stage policy of pacification by vhich the

local nobility waB eventually coopted and the local dynastiea eliminated

the Ottomans also employed a policy of forced migration surgün by

vhich they establiBhed an ethnic Turkish presence in nevly conquered

areas and vhich vaB sometimes utilized to remove unreliable elements

fron sensitive areas

After the civil var the Ottomans returned to their previous policies

in an attempt to reaasert their position Düring the brief reign of

Mehned I ll4l3 2l and that of Murad II ll421 5l the Ottoman Empire

vaa reeatablished and set again on the courae of expansion vhich

characterized it throughout the fifteenth and sixteenth centuries

Campaigning at various times against the Venetians in the Morea against

the Serbs and their Hungarian allies it seemed to the OttomanB that by

lUUU vhen the Treaty of Edirne vas aigned Sultan Murad II had firmly

reeatablished Ottoman rule in the Balkans and paclfied Anatolian rivals

Hence Murad abdicated in favor of his Bon Mehmed II vho acceded to the

throne at the age of tvelve The Situation vas less stable than Murad

believed and preasure from forelgn enemiea coupled vith struggles for
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influence vithin Ottoman ruling circles forced Murad to abandon his

voluntary retirement In ihhk he led the Ottoman forces in vanquishing

Christian forces at Varna and in lUU6 he was forced by a Janissary

rebellion to return permanently to the throne until his death in l 51

When Mehmed II mounted the throne a second time in ll 51 the cloud

of his unsuccessful first reign still hung over him Uppermost in his
mind was the Intention to enhance dramatically his stature in order to

eliminate the legacy of hiB abortive attempt to rule five years

previously and to purge those who had been his opponents and had

militated successfully for his removal from the throne The latter aim

could not be effected without the fonner and hence he embarked on an

energetic campaign to conquer Constantinople Mehmed s tutor and

advisor Zaganos Pasa was in favor of the campaign and the Grand Vezir

Cenderli Halil Pasa leader of the old Turkish aristocracy and the man

most responsible for Mehmed s failure during the stillborn first reign

led the anti war faction

After the conquest of the city in May 1I453 Sultan Mehmed having

secured for himself a victory which shook Europe and the East relnoved

the Grand Vezir Halil Pasa and set about consolidating political power

and reconstructing the new capital known to the Türks as Istanbul He

succeeded in both undertakings and was able to expand and solidify the

frontiers of the Empire too By the end of Mehmed s reign the Ottomans

Justifiably feit themselves to be masters of the greatest iBlamic State

in the world and heirs to the legacy of Rome However Mehmed s policies
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of alloving monopolies for important commodities and of currency

devaluation both of whlch vere lntended to bolster the imperial

treasury caused resentment as did his confiscation of propery

established as pious trusts vakif To support the Boldiery and

enrich the treaaury he purBued policies bound to alienate many

influential and wealthy Ottomans and much of the population

When Sultan Bayezid II acceded to the throne In ikBl after the

death of Mehmed the Conqueror it was he who confronted the wrath of

the Janissaries and the populace vhose pent up tensions vere released

in riots during the period of transition Bayezid s reign wltnessed

a retreat from the aggressive fiscal policies of Mehmed and a less

belligerent foreign policy due in great neasure to fear that the

Sultan s brother Cen vho had fled when Bayezid Buccessfully took the

throne might rally the Christian and Muslim enemies of the Ottomans

Only after Cem s death was Bayezid fully at ease

It was Sultan Selim I 1512 20 who returned the Empire to the way

of territorial expanslon He vigorously prosecuted a campaign against

the heterodox Safavid dynasty in Iran and suppressed their supporters

in the frontier areas of eastern Anatolla In the course of his

campaigns in the East he turned southward and in 1516 17 defeated the

Hw m l uk rulers of Syria and Egypt thus adding those lands to the Ottoman

State and acquiring control of the Muslim holy eitles of Mecca and

Medina and thereby enhancing even further the Status of the Ottomans

in the world of Islam
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Under Süleyman I 1520 66 known in the west as The Magnificent

the Kmpire reached ita greatest pover and influence Süleyman too

graBped the Bword of conquest and repeatedly led Ottoman campaigns in

Europe and Asia Early in his reign Belgrad Rhodea and Buda vere

conquered and Ottoman forces threatened Vienna Naval power extended

Ottoman suzerainty to much of North Africa and in the Bast Iraq and

parts of Iran vere acquired
J

The thrust for Expansion eontinued under Selim II 1566 71 and

Mehmed III 15711 95 as well but already the Ottomans had passed the

zenith of their military and political power though it is only through

hlndsight that the actual State of affairs is rendered clear

Despite the Turkish origjjns of the House of Osman and the Islamic

faith and heritage which the Türks adopted the Ottoman Empire was not

exclusively Turkish or Muslim and the areas which were added to Osman s
v

emirate over the courBe of three centuries ef expansion included

non Turkish Muslims and large numbers of non Muslims as well As the

frontier State developed into a great power it grew increasingly

sophisticated and the administrative apparatuB of government and the

social demands of court life changed concomitantly It was in the

fifteerith and sixteenth centurieB that Ottoman society and its

governing institutions developed into the forms which we must consider

here and the chronological limits of the study spare us the less

pleasant task of describing the prolonged decay artd putrefication of

the System which by force of inertia persisted albeit greatly

changed into recent times
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The Ottonan Sultan aB head of the House of Osman and foremoat

ruler in the struggle of Islam against non believera stood at the

pinnacle of the Ottoman administration His Council of ministers

the divan included the highest officers in the civil military

hureaucracy and the heads of the religious establishment Important

mattere of State were dealt with by the Sultans and the divan though

vith the passage of time the Sultans came to he lese actlve in the

actual deliberations

Manpower for the extensive palace Service and the hureaucracy was

provided mostly by the devgirme the gathering and impressment of

youths from the Christian population of the Balkans After being

converted to Islam they were educated and trained and by a strict

System of merit were selected for Service in either the military or the

hureaucracy Through the sixteenth Century a large percentage of the

Important palace functionaires including Grand Vezlrs were drawn from

this group

Although the Ottoman infantry troops consisted of Janissariea

devgirme recruits aa well as various irregulär forces most of the

cavalry was drawn from a military hierarehy Mounted troops for the

Ottoman war machine were granted benifices in the provinces Düring

the period of expansion in the Balkans Muslims from the cavalry came

in most places to replace the local lords and were asaigned

nonheritable holdings to Support them in exchange for their Service

during campaigns The largest of the benifices were asaigned to
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provineial governors and members of the central government

The Judlclal System of the empire also reflected the dual sources

of the Ottoman heritage The Ottomans like other Muslim dynaBties

before them accepted the strictures of Island e law Seriat In

addition however the diversity of conditionB in newly conquered areas

desire for smooth Integration of recently acquired territory Turkish

tradition and practical necesslty dictated the need for retaining

customary practices ürf adet and the Promulgation of Statutes

kanun to deal with aituations not adequately handled by Islamic lav

The carionical rules established by the Ottomans vere systemized in the

reign of Sultan Süleyman hence his Bobriequet in Turkish is the

Lawgiver rather than The Magnlficent While all Ottoman subjects were

liable to obey the Sultan c Statutes the dual System alloved non Muslims

to retain authority over matters of personal Status in their respective
v

communities

Subjects of the MuBlim Ottoman state vere organized into variouB

corporate bodies each with its role prerogatives and perquisites

and defined with considerable precision There were multiple

bureaucracies and Organization and hence a multiplicity of social

definitions In the broadest sense Ottoman subJectB were dlvided into

those who were in the Service of the State and those who were not

Th08e serving the Btate included members of the bureaucracy the

military and various religiouB establishments In theory only Muslims

were able to play a role though supposedly there were no limits on the
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mobility of converts to Islam who could aspire to the hlghest posltlons

in the State Consiäerable numbers of Christians were impressed into

Service and in that vay entered the mainstream of Ottoman life

In addition to the differentiation between servants of the State

and the rest of the population Muslim Bubjects those born into the

faith and converts alike vere distinguished from non Muslims In

accordance vlth traditional Islamic practice the people of the book,

Jevs and Christians were allowed to live in MuBlim society and to

retain their beliefs in exchange for which they tacitly acknovledged

the superiority of Islam and paid special taxes to the authorities

But as we have noted conversion enabled them to escape the various

restrlctions Wlthin the non Muslim communities most affairs were left

in the hands of the religious authorities allowing communities to

administer themselves a benefit from the point of view of rulers and

subjects alike

Matters of commerce like the internal affairs of the minority

communities were left in the hands of those actually involved in them

daily and the government s concern was that the treasury be

sufficiently supplied with revenue Hence Just as benifices were

employed to support the cavalry without expense to the treasury customs

houses docks and other revenue producing enterprises even those

normally considered the appurtenances of government were let to tax

farmers Ineome producing enterpriseB were sold at auction and leased

to the successful bidder for a set period of time assuring the
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government s lncome before the lessor even undertook administration

of the concession Members of govertunent merchants tradesmen

Muslims and non Muslims all competed at various tlmes for such leaBes

By virtue of its favorable locatlon and süperb leadership the

march warrlor emlrate of Osman vas able to best its neighbors and its

Christian enemies and developed into a great and sophisticated empire

In the period of its energetic expansion and through the tirae of its

greatest glory the Ottoman Empire vas able to assimilate rapidly large

amounts of territory It was in its military and religious
administration highly centrallzed but because of the humerous

corporate bodies in Ottoman society each with itB bureaucracy and

administrative System great regional differences vere acknowledged

and allowed These continued to exist without the central government

enforcing complete uniformity Pragmatic policies of pacification and
v

a tendency to lease all revenue producing Privileges to individualB who

vere only nominally in State Service created conditions vhich made the

Empire prosperous The military might and the territorial expansion

of the Empire enabled it to acquire additional sources of vealth to

Support itself

The decline of the Ottoman Empire a longer and slover process

than its remarkable emergence on the vorld scene of the fourteenth to

sixteenth centuries has been ascribed to numerous causes singly and

in combination The excellent quallty of the leadership exercised by

the first ten Sultans has been contrasted vith the general decay of the
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dynasty and incbmpetence of moBt of the later rulers whose shortcomingB

led to a continual crisis of leadership The territorial expansion

which fueled the military machine and supported it slowed after the

late sixteenth Century leaving an unemployed soldiery and leading to

discontent 1t has also been argued that the administrative System

vhich worked well before the sixteenth Century waB overextended and

overburdened by the acquisition of the Arab provinces and North Africa

early in the sixteenth Century Rampant Inflation a Medlterranean wide

phenomenon in the sixteenth Century the criBis surrounding the influx

of New World silver as well as the effects of the newly opened Cape

Route have been cited as well In the realm of faith and ideas some

argue that the rising influence of conservative Arab Islam induced a

reaction against the Turkish component in Ottoman traditions and against

the influence of devsirme recrults and that these phenomena were

instrumental in undermining the liberal spirit which until the

sixteenth Century had enabled the Ottomans to accept talent from all

the subject peoples of the Empire The defeat of Ottoman naval forces

at the Battie of Lepanto in 1571 has been indicated as sounding the

death knell for Ottoman Bea power with the important ramifications of

such a developraent for Ottoman military and commercial strength It is

of course impossible to point to any Single factor as the cause which

precipitated the decline and heralded the disintegration of Ottoman

power It is clear however that it was in the sixteenth Century that

simultaneously with the apogee of their power and influence the

Ottomans embarked on the path to degeneration
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Our study concerns some aspects of the history of the JewB in

the Ottoman Empire in the fifteenth and sixteenth centuriea but we

must briefly take note of the various Jevish communities which the

Ottomans encountered during the period of their expansion and vhich

comprised the majority of the Ottoman Jevish Community until the end

of the fifteenth Century

The Jevish communities of Byzantine Constantlnople Anatolia

and the Balkans conslsted mostly of long term residents of those places

though a fev Jevs from Italy and other parts of Europe lived among them

too Unfortunately the history of the Byzantine Jevs and other Jevish

communities in the vlcinity remains if not unstudied imperfectly

knovn

For Information of the size and location of the communities vhich

later formed part of the Ottoman Jevish Community scholarB have relied
v

on the account of the tvelfth Century SpaniBh Jevish traveller

Benjamin of Tudela vho visited and described many of these communities

From his tine until the Ottoman period there is little reliable

Information The most recent research dealing vith the period of the

Fourth Crusade for example has pointed to the lists of Istanbul

congregations in the seventeenth Century as the most satisfactory guide

in this reepect 1 In fact a more reliable guide to the names and

places of origin of the Jevish congregations of the fourteenth and

fifteenth centuries exists in the form of mid sixteenth Century Ottoman

records and they Bhov that many changes occurred betveen the time they
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were prepared and the preparation of the seventeenth Century llsts which

have been Our guide slnce their publication by Uriel Heyd twenty five
oyearB ago However when we consider that in the twelfth Century

Benjamin reported some 8,500 Jewish households in Creece the Byzantine

capltal and some of the nearby Islands and the sixteenth Century lists

show less than 2,000 households it is apparent that considerable

difficulty confrontB the Student attenpting to assess the reliabllity

of the flgures and the effects of plague Crusades migratlons and so

forth not to mention the general demographic changes vhlch may have

affected Jews and non Jews alike in the intervening centuries

It is unnecessary to deBcribe here the vlcissitudes of the Byzantine

Jews in the thousand year history of the Second Rome on the Bosphoros

The latter years of Byzantine rule however reflect directly on the

history of the Jews in the Ottoman period

Shortly alter the visit of Benjamin in the twelfth Century the

EaBtern Empire was thrown into disarray and never fully recovered The

Latin Crusade of 120b which had as its purpose the rescue of Palestine

and the holy places from Muslim rule feil Short of its goal and found

in Constantinople a suitable object for the attentions of the Western

Christians who occupied and sacked the eity Although Benjamin had seen

Jewish communities which he described as living under the yoke of
3oppression the Latins brought the vicious anti Semitic violence which

had been the mark of the Crusades and their spirit The Byzantine Empire

never regained itB strength after the half Century of Latin rule Düring
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the last centuries of its existence the political System and the

integrity of the Empire were under frequent attack and provinces vhich

supplied and lent strength to the capital were slipping out of Byzantine

control Although it has been pointed out that the political insecurity

of Michael VIII 1259 82 led to a certain moderation of Paleologue
k

policy toward the Jews the fact remains that for the Jevs there waB

little attraction in Byzantine life

In the Byzantine provincial tovns relations between Jews and

Christians were not entirely unsatiBfactory and the Jews were often

comfortable and prosperous though perJods of good relations alternated

with eBpecially difficult times The changes and contradictions which

exemplify conditions in the provinces and in the capital in which

there was continual conflict between reiterated legal Privileges and

reiterated legal restrictions and a basic hoBtility of Christians

toward Jews contrasted with Joint Christian Jewish struggle against

the authorities, and even instances of Christian inclination toward

Jewish practices, a Situation generally better than in Western Europe

The ambigulty and lack of Information regarding Byzantine Jewish

policies is reflected in the problem of taxation It is simply unclear

how the Jews were taxed and what the significance of the various Jewish

taxes was The few references scattered through the literature and

records dealing with centuries of Byzantine history are insufficient

to clarify the Bituation and admit of no Solution to the problem We

have no clear idea of the nature of what seems to be a capitation tax
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and cannot teil vhether the Jevs in exchange for paying such an

assessment recelved some neasure of communal independence

To further exacerbate the Situation the history of the Byzantine

Jews after the Fourth Crusade has received even less attention than

earlier periods and there ls no monographic study of the Jews in the

latter years of the Eastern Home

We do know that the relationship between the Byzantine Jews and

their governnent at least in Constantlnople was maintained through a

Rabbi who headed the Community known to the Jews as The Rabbi
T

a sinilar leader at Thebes as called The Great Rabbi We have

indications also that the Karaite Jews had their own leaders and in

their case it has been suggested that at least in liturgical matters

the Jurisdiction of the Karaite leadership seeras to embrace a far flung

network of Karalte communal units centered around their houses of
a

worship We are confronted with the difficulty that the evidence is

not from the period inmediately prior to ll 53 but we do know that the

Rabbi of Istanbul who served under the Byzantines Just before the

conquest continued in office after 1 453 and Ottoman documents of the

late fifteenth Century suggest that as late as the 11i80 b the Karaites

own representatives dealt directly with the Ottoraan central authorities
o

rather than through the Rabbi of the Rabbinite Jews It is therefore

logical that we look to Byzantine institutions in aeeking explanations

for some aspects of Ottoman Jewish history but we must regret the lack

of Information to guide us better
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In addition to the few hints about Rabbis we have Information

regarding the existence of Jevish communal institutions similar to

those found elsewhere in the Muslim and Christian worlds However the

work of Community Councils and committees and the role of eiders

selected by the communities to deal vith the internal affairs of the
Jews 10 are universal in medleval and early modern Jevish life raaking

it problematic to Judge whether specifically Byzantine Jewish practices

existed and were held over into the Ottoman period or after 1 453 new

practices took their place and whether there were periods of inactivity

while the Situation was in flux Our meager knowledge of Jewish history

in Byzantium in Anatolia and the Balkans during the period of Ottoman

expansion denies us a basis on which to Beek any possible elements of

continuity and to explain what elements of Jewish policy if any were

carried over and formed part of Ottoman reactions to and treatment of

the Jews
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Chapter Iii Muslim Jevish relations in the

Fifteenth and Slxteenth Centuries

Images reverenced in Christian Churches bar the doors against
both Türk and Jew who count ua worse than cannibals for
eating our Ood as they say we do in the Eucharist a scandal
we owe to the Court of Borne

Francis Osborn 1673

In the preceding chapter we took note of the fact that there were

Jewish communitles in the Balkans and in Constantinople before and during

the rise of the Ottomans and that among them were Rabbinlte and Karalte

Jews In addition there were Jews fron Italy who lived in Galata under

the protection of the Italian merchant Community there as well as some

Ashkenazi Jews After IU92 Iberian and other Jews settled In the Ottoman

Empire as well During the period of our study these communitles and

others became Ottoman subjects The primary task here is to describe

Ottoman attitudes toward the Jews and Jewish attitudes toward the

Ottomans showlng how the changes in the composition of the Jewish

communitles in the area affected the relations between the Jews and the

Ottomans and the application of traditlonal Islamic strictures on

non Muslims to the JewiBh communitles under Ottoman rule

During the fifteenth Century when the Ottomans were struggling to

reeBtablish themselves in the Balkans there was considerable turmoil

among the Jewish communitles in Central and Western Europe Even if

the difficulties of the darker centuries immediately preceding the
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fourteenth are minimized it is eaBy to understand the attraction

vhich Ottoman life particularly vhen compared to llfe in Europe held

for the Jevs There 1b no vay to teil how raany Jevs left Christendom

for the realm of the rising Muslim Ottomane but vith each account of

persecution in or expulsion from Christian countries it is recorded that

Borne Jevs fled to Ottoman territory The regularity of these reports

suggests that the Ottomans vere considered reasonably tolerant

protectors and that there vas a regulär trickle of Jevish families

moving southvard and eastvard from Western and Central Europe

There are a number of reports of Jevs migrating to Ottoman

territory in the latter years of the fourteenth Century Within a year

of thelr expulsion in 1376 Jevs from Hungary vere living under Ottoman

rule 1 Expulsion from France in September 139 1 sent Jevs fleeing to
o

Edlrne Some of these or others fleeing shortly thereafter settled
3

in Ragusa Dubrovnik soon to become an Ottoman vassal From the first

quarter of the fifteenth Century there are accounts of Jevs expelled
lt

from Sieily settling in Ragusa and in Ottoman territory We also have

reports of Jevs arriving in Chios under Genoese rule in the 1390 s

There is even a Claim that Jevs fleeing German ghettos settled among the

Grecophone Jevs in Salonika and soon had them speaking German Yiddish

We knov too that the flov of Jevs from the Iberian peninsula to the

ea8tern Mediterranean did not begln in the early 1 90 s but rather in
7

the 1390 s and continued throughout the fifteenth Century Some of the

eaaes mentioned here vere instances of Jevs migrating to areas not yet
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Ottoman territory tut within the Ottoman sphere of influence It is
g

evident that the effects of plague late Crusades and the general

intolerance and persecution of Jews in Christian Europe resulted in the

redirectlon of the vhole focus of Jewish life which for more than tvo

centuries was to he oriented tovard the Muslim East

The attention of Jews already in the East was also drawn to the

Ottomans In the middle of the thirteenth Century Karaite Jews fleeing

the oppression of Byzantine provincial towns fled either to

Constantinople where conditions were somewhat better or to the

Crimea a center of Karaite life Early in the fourteenth Century

when the Ottomans had established their European capital at Edirne many

Jews Including Karaites migrated there In the ll420 s Jews from

Salonika which had been purehased by the Venetians probably fled to
Edirne 10 Thus Jews in the East were moving to Ottoman territory as

well and it was the capital Edirne which drew many of thera

In the second quarter of the sixteenth Century the foremost

official in the Edirne Jewish Community was Rabbi Yltzhak arfati the

Ashkenazi Chief Rabbi of the city He was the most important Rabbi

in the city and the author of an important letter which teils us

something of the Situation of Edirne Jewry in the fifteenth Century

arfati himself was from Christian Europe and supposedly wrote his

letter at the behest of two recent arrivals from there who upon

seelng the prosperity and freedom of the Ottoman Jews prevailed upon

him to write their European coreligionists apprising them of the
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Situation and urging them to migrate ThiB remarkable letter advised

lta recipients not only of the pleasant conditions in the Ottoman

domains but described as well the ease of travel to PaleBtine and

the holy places an attraction to those who would make a pilgrimage

or choose to be buried there This appeal was apparently sent in the
HOO s 11

It is unlikely that such a letter could be sent without the explicit

or implicit approval of the Ottoman authorities Hot only was iparfati

the preeminent Rabbi of the capital but like other members of the

Community he must have had some notion of Ottoman attitudes In light

of the manner in which the Ottomans settled and welcomed Jews in Edirne

the author of this appeal must have been secure in the knowledge that

the authorities would be pleaaed at such a call for Jewish immigrants

and would welcome all newcomers We can presume then that in the

second quarter of the fifteenth Century the Jews of Edirne were a

Community whose contribution to the city and the Empire was valued by

the authoritieB and feit confident enough in their Situation to invite

others to join them

After the conqueBt of Istanbul in 1U53 the center of Ottoman

life shifted to the new capital and Jewish immigrants ölten headed

there Just as Edirne had attracted them when it was imperial residenee

In addition to the continuing migration of Iberian Jews eastward there

were also refugees who were the victims of expulsion from Bavaria under

Ludwig X in 1I47O and who Bettled both in Italy and in the Ottoman
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Empire Tvo Jevish tax farmers vho purchased a concession for

taxes on candle production in Istanbul in 877/l 1472 are noted as being

frora Europe and many have belonged to this group 1 In addition we

know that Karaites from the Crimea and Southern Poland vere heading
ll

for Ottoman territory about this time

At the end of the fifteenth Century the Ottoman Empire accepted

large numbers of Spanien Portuguese and Italian Jevs fleeing

persecution and the regime of Inquisition which the authorlties in

those Catholic countrles had revived The refugees from Bpain vere the

largest group and some of them fled to Portugal and Italy later making

a second move which brought them to Ottoman territory Jevs fled in all

directions from Tberia mostly to the Muslim East though some went

elsewhere in Christian Europe too

Many Jevs arriving in Ottoman ports settled vithin a fev years

throughout the Balkans and in some Anatolian tovns as vell Within a

generation or tvo there vere congregations from theBe communities in

nearly every tovn of consequence By the early years of the sixteenth

Century they had become numerically superior to the older communities

almost everyvhere in the Empire and slnce that time the history of the

Jevs in the Ottoman Empire has been vieved largely as the history of the

Iberian Jevs vho fled to the East and the history of the other

communities even before ll 92 haB been mostly eclipsed by that of the

nev arrivals

The shape and composliton of the Ottoman Jevish Community

continued to change after the impact of these vaveB of immigration
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In the 1520 s Ottoman conquests in Hungary resulted in the migration
of Jews from Buda to Balkan towns and to Istanbul 1 After Apulia

feil under Papal control in 1537 Jews from there fled to Ottoman
territory 1 and throughout the 15li0 s and 50 s Jews continued to leave

Catholic Europe bound for Ottoman territory As late as the 1550 s
18

the Venetians were still debating vhether to expel Jews In fact

there were expulBions from Italy aß late as the end of the sixteenth
19Century and other Jews who were not compelled to move but who chose

for whatever reasons to test their fate in the Muslim East also Bettled
20

in the Ottoman Empire

Throughout the fifteenth and sixteenth centuries then the shape

and composltion of the Jewish communities under Ottoman rule were

continually changing Along with those changes came corresponding

effects on the relationship between the Jews and their Ottoman hostB

Relations between the Ottoman Jews and the Muslim Community in

whose mldst they lived must be considered in light of the conditions

under which protected persons Zimmi were allowed to live in Muslim
society 1 Islam permitted them relative freedom to practice their

religion and participate in the life of the society albeit with

restrictions designed to distinguish them as adherents of religions

inferior to Islam In the fifteenth and sixteenth centuries the degree

to which these restrictions were enforced changed a number of times

The paucity of Ottoman documents which illuminate social conditions

until the mid sixteenth Century complicates the task of comparing those
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years to others in assessing Ottoman attitudes toward Jews It

appears though that four distinct periods can be identified The
first corresponds roughly to the reign of Sultan Mehmed II 1U51 8I

the second to the reign of his son and successor Bayezid II lliBl 1512

the thlrd begins with the accesslon of Selim I and continues through

the reigns of Suleyman and Selim II d 157 The fourth period begins

in the last years of Selim II and encompasses changes which continued

vell into the seventeenth Century beyond the chronological limits of

this study

Throughout the history of the Ottoman Empire it was probably

attractive for economic and personal reasons for Jevs to convert to

Islam and indeed Muslims believed that eventually all Jevs and

Christians vould or should realize the truth of the l6lamic revelation

and become Muslims Hovever conditions in Ottoman Society vere such

that belng a Jew was generally not intolerable if perhaps somevhat

inconvenient at times Still the changing times and conditions

created greater or lesser pressure and the response to the appeal of

Islam varled

At the outset a distinction must be made betveen the attitudes

tovard and treatment of Jevs in Ottoman society and that accorded to

Christians The terminology used in the Ottoman documents guides us

in this regard though at times it is the source of some confusion a

reflection of the contradictions between the theoretical Status of

non Muslims and the actual treatment of the Jevs in the fifteenth and
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and much of the sixteenth Century

In documents fron the period of Mehmed the Conqueror when JewB

were brought to Istanbul in order to help In the rebuilding of the

capital there are contradictions in the terminology employed in Jevish

matters In soine instances Creek terminology was applied to Jevish

Institutions in spite of its being inappropriate from the Standpoint

of the Jews In eollecting the dues frora the Jevish Community for the

privilege of having an independent Chief Rabbi selected by the Community

itBelf the term rav t aken from Hebrev is UBed to describe the

functionary vhose Status and duties paralleled those of the Patriarch

23in the Creek Community Hovever in referring to a secondary

functionary apparently similar to a Greek Bishop the Creek term
2UMetropolitan vaB borroved and in another document from the same

period the vord kenise denoting either a church or a synagogue
25occurs In contrast some administrative documents reflect careful

distinctiona made among various groups We encounter such phrases
26

as some of the Infidels of Istanbul and Galata along vith the Jevs,

and infidels of Istanbul along vith the Armenians and Franks of

27Kefe, vhich did not include Jevs Similarly the title of a register

Account of the households of Muslims and Christians and Jevs and
28Armenians and others, suggests that the use of the term infidel gebr

vas to denote Creeks or those subject to the Greek Patriarch

In early cadastral surveys also there is a distinction betveen

JeVB and other non Muslims In a survey dating from the period of the
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conquest there is a dlBtinction betveen kfifre infidels and Jevs

This dlBtinction persiBted vell into the next Century In the

sixteenth Century in faet the Situation became even nore interesting

from this Standpoint At some point it was not only Standard practiee

to distlnguish infidels küfre fron Jevs but it waB common to refer
to Jevs and Christians as Yahudi ve zimmi 0 The normal generic term

for protected persons zimml vaB used to designate Christians and until

very late in the sixteenth Century it vas rarely applied to Jevs There

is confirmation that this was a real distlnction After the 970 s/1560 s

and 980 8/1570 s vhen there vas a return to stricter enforcement of

restrictions on Jevs the phraseology of orderB regarding this change

leaves llttle doubt that uniformity in restrictions on non Muslims vas

not previously the case This is emphasized vith Buch phrases as Jevs
31

and other infidels in accordance vith my order infidels
32vhether they be Jevs or others and several other ones

The distlnction vhich vas made betveen Jevs and Orthodox Christians

vho vere referred to as zimmiB vas a reflection of reality While the

theological Opposition of Islam to Judalsm in the Ottoman Empire may

alvays have been strong Jevs vere alloved considerably more freedom

than Christians Since there is no theological explanation for this

differentiation the anaver probably lies in the fact that the Orthodox

as previous masters of Istanbul and fonnerly the masters of independent

states in the Balkans supporters of Christian Europe in the struggle

agalnst the Ottomans posed a considerably greater threat to the
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Ottomans than did the Jevs In any case it is clear that Jevs and

Christians were treated differently Recent research shows that

beginning with the conquest of Istanbul the Ottomans pursued an

active policy of closing and suppressing churches and of steadily
33

undemining the fabric of Christian neighborhoods and communal life

In other words the theory of zimmi Status by which protected peoples

were merly tolerated at best was atrictly applied to the Orthodox

Population of Istanbul In the case of the Jevs there was a

considerable divergence between theory and practice

A few synagogueB survived from the Byzantine period and were

serving the Greek Rabbinite Ashkenazi Italian and Karaite communities
3I4

of the city at the time of the conqueBt However they were

insufficlent to serve the needs of the new arrivals from the provinces

whom the Ottomans sent to Istanbul to participate in the rebuilding of

the capital after II453 Jewish sources report that each of the groups

arriving under programs of forced migration or voluntarily established

its ovn synagogue While it may be that theBe were often small houses

or rooms used for group prayer even that practice was a violation of the

Seriat Perhaps such facilities were considered lesB offensive than

churches to the majority of Muslims because they did not represent the

regime or the beliefs of the longtime enemy Nor one might Suppose

were the Jews associated particularly with the old regime in the same

way as were the remaining Oreeks Therefore some suitable compromise

was reached by which the Jews were able to fulfill their Spiritual needs
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without provoking the wrath of the authorities or the Muslim

Population The compromise seems to have been that in the interests

of the State the Seriat vaB simply ignored

By the cloBe of the fifteenth Century the Jews of Istanbul vere

well established and important to the life of the city The latter

fact accounts in great measure for the welcome accorded the Jewish

refugees from Spain and Portugal who arrived in the l O s However

it appeara that after the accession of Sultan Bayezid II in 886/lU8l

the Jews were under considerably greater pressure to convert than they

had been during the reign of the Conqueror The chronicler Eliyahu

Capsali reports that Bayezid closed synagogues which had been built

after 1U53 because they were illegal according to Seriat and that Jews
o

were under pressure to convert to Islam There is cireumntantial

evidence which suggests that the chronicle may be correct in these

respects It is difficult to find evidence which reflects the reality
of the brief perlod between 3 U92 when large numbers of refugees arrived

from Spain and 1512 when Sultan Selim I ascended the throne and

according to Capsali s chronicle reopened the synagogue which had

been closed One report from Salonika dating from the late llt90 s

says that it was prohibited to build permanent synagogues that the

Jews had to content themselves with low buildings and that it was

dangerous to allow their voices to be heard outside lest they attract
37the enmlty of the populace This is not inconsistent with what we

lcnow of restrictions on non Muslims in general and of Ottoman practice
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in many periods However two generations later Rabbinic sources refer

to permanent synagogueB In Salonika bullt In the rirst half of the
ap

Bixteenth Century Certainly in Salonika in Ißtanbul as vell as

in other tovms there vere buildings conBtructed for use as synagogues

Documents from the Beventeenth Century concerning a conflict over a

building constructed by the Karaite Community of Istanbul as a

synagogue show that it was finally conceded in court that certain Claims

could not be made by the Jews because even they admitted that the

building was no more than 120 130 years old i e dated from the
39mid sixteenth Century There is then evidence to show that

synagogues were built before and after Bayezid s reign despite the

Statement that in the latter years of the fifteenth Century permanent

facilities were prohibited to the Salonika Jews While the evidence

is not conclusive it strongly suggests that the chronicler was correct

in his account and that there was indeed a period in which under

Sultan Bayezid II Bynagogues were closed by the government

There is further evidence to support the contention that there

were increased demands on the Jews in regard to religion The

conversion of the Jewish physician Hekim Yakub who had served Mehmed
UO

the Conqueror occurred within two years of Bayezid s accession and

it may be that it was necessary for him to convert in order to maintain

hls position at court or his rank It is also reported that the Jewish
Iii

physician Joseph Hamon was under pressure to become a Muslim In

addition a document from Bayezid s reign shows that an important Jewish
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tax farmer vho had been in prison for nearly a decade be cause of past
1 2debtn due the government converted to Islam and was freed There

do not aeem to be other auch lnatanoea In the documents either before

or after the perlod of Bayezld II vhich show that conversion to Islam

aufflced to obtaln one s freedom from such obligatlons though there are

numerous examples of lmprisoned tax farmer b Ve do not know if such an

offer conversion in exchange for freedom vaa put forth In other

periods but 1t ls dlfficult to believe that lf made such a proposal

vould have been universally decllned

After the relgn of Sultan Bayezld there was a period of considerable

lenlency In regard to restrlctlons on Jews The clearest reflection of

this is the evidence of return to strlcter enforcement later in the

Century of gerlat restrlctlons regarding the repair of synagogues and

similar problems auch as the expansion of cemeteries In discussing

the fines for violating the rules regarding the repair or restoration

of damaged or destroyed churches according to the Kanunname of Sultan

Süleyman Heyd pointed out that in the ease of even a Single brick

being added or the building belng expanded even the slightest a large
1 3fine was to be levied and the building razed This strictness and

the actus enforcement of such a stern policy is one of the factors

whlch Binswanger citea as an integral part of the Ottoman policy of

suppres8lng Istanbul Christians in the fifteenth and sixteenth
Ii l

centuries In mentlonlng this rule Heyd adds Jews and synagogues

only paranthetically suggesting that this addition may not be Justified
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by the text but only by analogy If that is indeed ths case it may

constitute one more piece of evidence illustrating the lenient treatment

accorded to the JewB in certain periods when compared with the strict

enforcetnent of the law to which the Christians uere subjected

Some other aspects of the restrictions applied to protected persons

in Ottoman society have been particularly well known because they

attracted the attention of European travellers in the Ottoman Empire and

also becauee documents dealing with them were among the earliest from

the Ottoman archives to be published Restrictions on the clothing

which non Muslims wore are quite well known In accordance with the

dress code of the Empire Jews were assigned certain colors and styles

of clothing and footwear and like Christians were enjoined from

wearing flnery silkB Jewels and so forth though the frequent Orders

prohibiting such practices testify eloquently to the considerable abuse

and laxity of enforcement Not that the finery and Jewels of the Jews

passed unnoticed in the early and mid sixteenth Century but until the

latter part of the Century they were tolerated It is even reported

that Jewish traders abroad wore white turbans reserved at home for

Muslims and this was interpreted as a symbol of their being respected

subjects of the Sultan and that they fully expected to be treated as
I46

such when trading in Christian countries

Closely associated with the clothing restrictions were those on

slave holding in particular the prohibitions on Muslim slaves being

owned by non Muslim masters Jews and Christians were active in the
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slave trade and they also paid extra taxes for the privilege of keeping
147

slaves Violations vere common In thiB area as vell The spate of

late sixteenth Century Orders regarding clothing is accompanied by a

similarly large number dealing vith violations in regard to slaves

These Orders probably reBulted from the rising lnfluence of religious

conservatlves along with envy of the wealth displayed by members of

the Jevish Community The Orders from the 970 8/156o s 99O s/158O b

kB 1 QpubÜBhed by Refik and Galante as well as simliar unpublished

ones reflect the changes in Standards of enforcement and the fact that

it vas necessary to issue decrees every fev years to reenforce the terms

of previouB edicts testifies to the resistance of the Community to these

measures and their ineffectual enforcement The habits of a Century and

nore vere well entrenched and apparently the Jews must have argued

that such practices were long permitted In fact one government decree

goes so far as to Bay that even though in the time of SOleyman it was

permitted for Jews to keep slaves it was not legal and would no longer

be tolerated As usual it was ordered that Jewiah owned Blaves were

to be sold and that those who refused to divest themselves of their

human property were to be imprisoned It was unusual for the Ottoman

authoritles to admit under any circumstances that previous practice had

been bad though in this case they perhaps pointed to the period of

Sultan Süleyman as an aberration during which the good practice of

previouB times had been temporarily set aside now to be reeBtablished

The mention in some regulations of Jews only may suggest once again
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that they were the main culprits or perhaps the most visible In

any case once more the Impression is confirmed that through the earlier

years of the sixteenth Century Jews were able to flaunt openly many of

the theoretical strictures vithin which they supposedly were to live

and that they had considerable freedom in their daily lives and habit

Other kinds of restrictions than those on dress and slave holding

were ignored as well A letter from Vidin dating frora the 1530 s is

filled with bitter complaints about the uncle of the author who had

been outfitted at the writer s expense with a horse and a sword and

sent on a raission for the unhappy correspondent who found the results

quite unsatisfactory Neither horses nor swords were perraitted to

Jews but it is unlikely that this instance was unique Especially in

the countryBide where distances were greater than in the city and roads

insecure Buch violations were probably common

In all the Impression left by the surviving accounts from the

period is that from the earliest Ottoman contacts with the Jews until

the latter part of the sixteenth Century it was not particularly onerous

to live as a Jew under the Muslim Ottomans The restrictions which

Islam demanded were with the exception of a period at the end of the

fifteenth and beginning of the Bixteenth Century ignored in part or

entirely This liberal attitude toward Jews Stands in marked contrast

to the treatment accorded Christians who for reasons of politics

probably more than of Islamic theology were under a considerably

stricter regime
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In spite of the relatively liberal treatment accorded the Jevs

the temptation to convert to Islam nust have been Btrong While Jevs

were not subject to impreBBinent for Janissary and other fonns of

Service as vere nost Christians there vas still conversion

One of the earliest accounts of a Jev Converting to Islam in the

Ottoman period is the Claim that Torlak Kemal a disciple of the rehel

geyh Bedreddin around the beginning of the fifteenth Century vas a
52converted Jev from Manisa named Samuel While this may not he

verifiable there is considerable evidence from the latter half of the

fifteenth Century of Jevs Converting to Islam having found the

prospect of conversion too attractive to ignore In the late llt70 B

for example the records shov a Jev from the Salonika congregation of

Istanbul and a recent convert Jointly farming certain salt taxes in
53the Salonika area While it is mildly surprising that a convert to

Islam vould be on such good terms vith hiB former coreligionists it is
Slj

more likely than finding a former Christian in partnerBhip vith a Jev

In other cases the evidence is even clearer Hecords of the Aya Sofya

mosque shov a section of properties described as pious trusts established

by Jevs and the names of recent converts appear there as v ll There

are frequent occurrences of the names of converts in the fiscal records

of the late fifteenth Century but it is not alvays possible to teil

former Christians from former Jevs In some instances it is reasonably

clear from the names of their partners and associates or from the

previous records vhether they are Jevish converts but it is irapossible
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to aay with certitude vhat portion of the nev converts to Islam came

fron the Jevish coramunity Examples such as the Sultan physiclan

Hekim YaXub vhose career is documented in various sourcea are rare

and his conversion is Said to have caused considerable consternation

among the Jevs

Lists of the important functionaries in the adninistration during

the fifteenth and sixteenth centuries include numerous converts from

Christianity voluntary converts renegadea and thoae impressed by the

devairme but the absence of Jevs in such lists is notable The

defterdar AbdUsselam elebl who served for about one year in the 1520 s

is said by some to have been a Jevish eonvert Even if he was we are

hard pressed to find other examples This is an indication of the

easler lot which befeil the Jevs in the Empire during these tvo centuries

and that there vere BUfficient opportunlties available for Jevs that

conversion was not the only means of gaining a chance to eam a good

Iiving or particlpate in the life of the society

Rabbinic sourcea fron the sixteenth Century do complain about the

conversion of Jevs to Islam and of the lov motives of the converts

Often they say lt vaa for reasons of personal ambition or to escape

the rule of certain Jevish legal institutions moBt often in cases of

marriage and divorce ConverBion vas threatened also in instances vhere

lndlviduals hoped to influenee the Rabbis and Judges to decide in their
57

favor

In some instances conversion may bave been a device to avoid

unpleasant treatment at the hands of the government rather than a measure
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to evade the Jewish authorities A Jevish convert who was forcibly

resettled sdrgün in Tunis petitioned the government to allow hls

return home and claimed he was exempt frora such deportation tut his
58

requect was denied It may be that his conversion was a ploy to avoid

deportation in the first place

From the middle of the slxteenth Century there is evidence in the

Ottoman documentB regarding conversion which not only confirms the

Situation described by the Rabbis but also shows that the Ottoman

authorities were not at all passive or indifferent though contrary to

Muslim doctrine they Seen to have differentiated between converts and

Muslims by birth A fiscal register from 960/1552 53 records a tax

payment by recent converts from the Greek Rum Community who have

taken the name Menned Ten years later a list of individuals in

prison shows one Mehmed b Abdullah a typical name for a convert the

register notes that he was a converted Jew caughtone night stealing and
60was therefore sent to the galleys the same punishment accorded a

Muslim who had killed a Jew 1

Cases of lnsincerity and of lnterference with conversion to Islam

were considered serious enough to be handled in the capital even if

they occurred in the provinces In one lnstance the Kadi of Usküp was

ordered to send to Istanbul on Yahya and six of his friends in order to

allow the geyhülislam to deal with than personally They were described

as people knowledgable in Jewish affairs who had converted to Islam and

62subsequently were accused of backsliding Similarly the Rabbi of
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Erbil and other members Of the Jevish Community vere ordered sent to

Istanbul for having persuaded e vornan who had converted to return to

Judalsm The religious prerogatlves of Islam vere it appears

carefully defended by the authorities

Under certain circumstances the rights of the Jevs and Judaism

vere also protected by the authorities in the capital In lnstances

vhere Christians apparently under the influence of European teachings

made accusations of blood Übel against the Jevs the accusers vere sent

to Istanbul and made to repeat the Blander before the divan vhere they

vere dealt vith harshly a practice vhich vas folloved in all the cases
6U

vhich have eome to light thus far

Despite the desire to expose the Jevs to the correetness of Islam

late in the sixteenth Century vhen restrictions on protected persona

vere being more rigorously enforced than before it vas ordered that

all copies of the Koran or Muslim religious tracts in the possession of

Jevs be seiped The edict stated that Jevs in Istanbul using the

excuse that their children might vant to look at them vere in possession

of Muslim holy texte A house to house search in Order to confiscate

all partial or complete manuscriptB vas ordered and those possessing

them vere to be arrested The need for secrecy to insure that the

searches vould be a complete surprise vas stressed

In the market place of religious ideas then some people vere

attracted to Islam and converted Apparently some vere motivated by

ambitlon based on the logical belief that as Muslims in a Muslim society
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they might follow paths othervise closed to them As often as not it

seems that people converted in Order to escape the wrath of the Jevish

courts or the stricturea of Jevish law While conversion certainly did

occur it does not appear that there vere apostates deserting the Jevish

Community by the thousands In the multl communal Ottoman society one

could easily escape the grasp of one s ovn Community by conversion to

Islam and the Ottoman authorities certainly encouraged conversion hut

despite the search of 988/1580 and the greater enforcement of restrictions

vhich occurred tovard the end of the Century it does not appear that

pressure to adopt Islam vas so great that it threatened the integrity

of the Jevish Community or lts institutlons

The relationship betveen the Ottoman authorities and the Jevish

Community in regard to religious affairs is only one aspect of the

Muslim Jevish relationship In the realm of day to day relations it is

difficult to knov vhat the social atmosphere of Öttoman tovns vas

This is due to the nature of the sources and to the fact that the events

vhich vere recorded by Jevs or others vere the exceptional rather than

the typical Satisfactory social intercourBe and commercial activities

did not attract the attention of contemporary vriters In addition it

must alvays be bome in mind that in Ottoman society social life vas

centered vithln eaeh Community so that eontacts outside the context of

commerce vere probably limited It has recently been pointed out that

the court records of Istanbul shov surprisingly fev cases of dealing

vith Christians This is a testimony to the efficacy of the Greek
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church In keeping control of conmunal affalrs The Barne probably

holde true for the Jews

The social Isolation of groups from one another is confirmed by

the general absence of references to Jevs in Ottoaan historical sources

Flunder of Jewish as vell as other homes and shops 1b occasionally

noted as during the Janissary riots after the death of Sultan Mehmed II

but such events were so iraportant that they attracted the attention of

the Jewish and Greek sources as well In the same vein Jewish sources

tnention the cxactions of corrupt offlcials and governors which probably

became increasingly frequent as the sixteenth Century progressed but

they do not give the Impression that life was intolerable or that the

Jews were the exclusive victims of such practices

The Ottoman documents do give the Impression that something of a

double Standard exiated in the availability of legal protection

especially away from the capital In one instance a group of unruly

sipahis had been harassing and robbing Jews in Edirne to the point of

seizing their women and children preBumably for ranson Despite two

complalnts by the Jews it wsb not until the offenders were accused of

frequenting the quarters of the wives of military officers that firm

Orders were issued sending some to the galleys and turning others over

to their officers for punlshment which we may surmise was executed

with considerably more zeal than that received by their fellows at the
6 7

hands of anonymous masters in the galleys We have other reports of

attacks on Jews but the lncidents which are recorded are those in which
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68punishment was meted out to the offend ers There are even records of

officers front Istanbul being sent to the provinces to ensure that looal

administrators complled vith ordern regarding the protection of Jevs

or the recovery of stolen property leaving the Impression that the

Status of Jews in the capital and in the eyas of the central authorities

was considerably higher than that accorded thetn in the provinces

and that provincial communitles relied on the central government for
69protection when the local administratorB did not perform their duty

In keeplng vith the double Standard of the geriat Jews in the

wrong were dealt with severely in cases where they infringed on the

social limits and directly violated the prerogatives of Muslims A

man caught after a tryst with the vife of a slpahi and who according

to the doeument had a history of such activity was ordered hanged
TOthe woman was thrown into the sea In other cases the Impression is

v

created that the Seriat was used in order to fin T some pretext for
71personal revenge through the vehicle of the Courts Charges of false

testimony and corruption of judges in the Muslim courts are found in
72the Rabbinic literature and in narrative sources as well

The occasions of abuse and harassment of JewB seem relatively

small in number leaving the Impression that these aberrations were

not very frequent and not oppressive enough to overvhelm the Community

or to cause disenchantment on the part of the Jews On the contrary

the Impression gained from the Hebrew sources is that the Jews were

flrmly aware of the cömmunity of interests vhich existed between them
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and the Ottomans especlally in comparlson to relatlons vlth the

Christians of Europe

Confirmation of the commonality of lnterests between Muslims and

Jews 1s also indicated by the fact that European Christians percelved

the Jevs as allles of Islam and vere vell avare of Muslim Jewish

Cooperation Certainly the activity of lmportant Jewish finanoiers

and politicians representihg the Ottoman government abroad did not pass

unnotlced European sources are the basls for much of our knowledge

of their careers In addition it appears that Christian pirates
73plundered Türks and Jews, their sworn enemies and that Europeans

considered the Jews to be agents who regularly reported to the
7l

Ottomans

There are well known examples of overt Jewish Support for the

Ottomans in the struggle against the European powerB The two best

known instances of Jewish support for the campalgning Ottomans are

the frequently cited Instances of the Jewish contributions to the

conquestB of Buda in the early sixteenth Century and of Rhodes

We also have reports of sympathy for the Ottomans during the siege

of Chlos An unpublished Ottoman document shows dramatlcally the

mutual interests which existed in some Greek towns In the late 1570 s

it had apparently been proposed to resettle sOrgün Jews from Inebahti

Lepanto elsewhere The order was rescinded however because of

extensive Jewish mukataa holdings in the area commercial and trade

actlvities of the Jewish Community and the attempt of the Jews to
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lncrease the revenue derived from dock and customa fees In support

of the Jews testimony vas obtained from the Commander of the fortreßs

dlzdar lnfantry Commander azab agasi Commander of the artillery

topcu basi and other military Commanders to the effect that the Jews

had played an important role in the naval battle presumably of

1571 s nd had helped in the provisioning of the fortress and its
75

defenders It is clear that throughout the sixteenth Century it was

a generally accepted fact that the interestB of JewB and Muslims

coineided frequently and all the parties involved Jews Muslims

and Christians were aware of the Situation

There is also linguistic evidence which alone might not he

sufficient to prove Muslim Jewish harmony but taken along with the

other indications buttresses the conclusionB already reached The use
of the term uncircumcized,/ to describe Christians certainly pointed

to a bond at least in the mind of Jewish writersjrtio saw themselves as
76

allies of Islam against Europe The fifteenth Century letter of

Rabbi Yitzhak Sarfati inviting European Jews to Ottoman territory

clearly exploited thlB theme in describing the lands of Europe as

oppressive and contending that the World of Islam was a desirable home
77

for the Jews Sixteenth Century response reflect thiB understanding

too for JewB coming from Europe are described as leaving the lands of
1

the Gentiles to seek refuge under the protection of the Ottoman Sultan

and while the Sultan was not a Jew neither was he referred to as a

Gentile This distinction seems like reciproclty for the Ott oraan
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differentlatlon between Jevs and other non Muallms when officlal

terminology reflected the view that Jews were not within the general

category of zinmiB

In contrast to the Situation prevailing between Jews and Muslims

the relationshlp between Jews and the Christian subjects of the Empire

vas lese satisfactory As most of the Information on this question

relates to Istanbul and the Greek provinces it is possible to speak

only of Jews and Greeks though the occasional references to relations

with other Balkan people do not reflect a significantly better

Situation Whatever evldence is available must be consldered in light

of the fact that as in the case of Muslim Jewish relations the

exceptional and the acrimonious were the events most likely to attract

attention and find their way into written sources

One of the bases for Oreek Jewish anlmosity must have been the

theologically based tension between theo While Muslims may have

feit that the Jews were at best unwilling to accept the truth of

the Muslim revelatlon and at worst corrupters of textual traditions

and thus eontemptible this was a far cry from the Charge of deicide

a source of Christian enmity towards Jews by the Eastern and Western

churches The treatment of Jews under the Byiantines was not

particularly lenient or understanding and there is no reason to

believe that the events of 1U53 and later in any way moderated Greek

attitudes toward the Jews When the seed of blood libel accusations

was planted in the sixteenth Century probably by European Christians
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79it was in the Greek Community that it took hold

After the conquest in ll 53 the Jevs vere encouraged by the

Ottomans to play an active role in the life of the city and vere even

aent from the provinces to help in the process of reconstruction This

roust have been unpopulär in the Greek comrounlty but vas probably a

minor Irritation compared to the loss of the city itself The

eBtabliBhment of a Chief Rabbinate equal in stature to the Patriarchate

of the Orthodox must have constltuted an Insult to the Greek Community

whether the Ottomans intended it or not The Claim that the Chief

Rabbi took precedence over the Patriarchate on ceremonial occasions

cannot be verified but it certainly suggests conflict betveen the

two groups

There is evidence of considerable eommercial rivalry beginning as

early as the ll 70 s vhen Greek and Jevish Investment groups vere often

in competition for government tax farms The sudcess of the Ottoman

Jews in the latter years of the fifteenth Century probably did little

to endear them to their Greek competitors Further indication of this

hostllity is that vhile instances of Musllm Jevish commercial

partnerships are quite common similar arrangementB betveen Jews and

Greeks are quite rare and the few knovn instances vere often the basis
Bo

of contention and bitter court battles The theme of Greeks
perceiving an economic threat from the Jevish Community doeB occur in

8lthe Jevish literature and there are occasions reports of Greeks

attacking Jevs a Situation vhich at one point in the Bixteenth Century



1 6

grev so bothersome that the Salonika Jevish Community petitioned

Istanbul for relief There are occasional reports of simllar attacks
82

elsevhere

Fron what little we know of the Situation it seema that the

relations between Creeks and Jews were not particularly cordlal The

tvo groups had little in common fev common interests and perceived

no common philosophieal or religlous tradition which could serve as

the basla for Cooperation rather than enmity If there was any

identifiable bond of good vill vhlch existed betveen religlous

conmunitles in the fifteenth and sixteenth centurles lt vas that

between Muslims and Jevs neither of vhom had much in common with the

Orthodox

In the early years after the conquest the Ottomans were greatly

concerned with establishing in their new capital a pro Ottoman

population In llght of their previous experience with the Jevs and

the reeent wara with the Oreeks it is little surprise that the Jews

were accorded better treatment Jews from Ottoman towns were a

natural choice for resettlement in the new capital as they were more

rellable and devoted to the Ottomans than Orthodox Christians were

and the Jevs sav in the Ottomans protectors agalnst the lntolerance of

Chrlstianity in the East and in the West

The general Impression of Musllm Jeviah relationa in the Ottoman

context during the fifteenth and aixteenth centurles is one of

Community of interests From the earliest times the Ottomans seem
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to have velcomed JevB to their territory and to have found in the

communities already existing in places vhich they conquered a

cooperative elemeiit The Jewish response to this tolerance vas a

steady flov of Jevs from Christian countries to Ottoman domains

Düring the period of Sultan Bayezid II the Situation was in flux

for some years because he attempted to enforce more strictly the

restrictions on the Jewish Community which Islam demanded though he

did not allow this to affect the policy of welComing Jevs from Europe

The reenforcement of discrimlnatory measures according to the geriat

did not though acerbate Muslim Jewish relations permanently

After the acceBsion of Selim I in 1512 and for half a Century

or more thereafter Jews were once again allowed to live nearly

unfettered by the measures normally applied to non Muslim subjects of

the Sultans In these years the period of their greatest prosperity

Jews were allies working within Ottoman Society and behaved accordingly

Toward the end of the Century due perhaps to the increasing influence

of conservative Muslim religious leaders and perhaps to the

wealth or arrogance of the Jewish Community the enforcement of

restrictions was stepped up The increasingly tight fetters imposed

on Jewish life and the activitles of the Jews necessitated the changing

of habits which had persisted for a nuraber of generations It may have

taken as many subsequent generations leading us well beyond the

chronological limits of this work before it was possible to enforce

effectively in the Jewish Community strictures to which in theory

the Jews had been subject all along
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Chapter III The Leadership of the Ottoman Jevs

Düring the fifteenth and sixteenth centuries there vere tvo types

of leadership in the Ottoman Jevish Community traditional leadership

as exercised by Rabbis of the Community and accidental leadership by

laymen vho vere influential in polltics and economic affairs The

first type can be divided into tvo kinds the leadership of the Chief

Rabbi at Istanbul and the leadership of local Rabbis in other communities

This chapter vill deal vith these three forma of leadership the central

rabbinate local rabbinates and that of influential laymen vill explain

hov they emerged developed and changed during the period of the study

The idea of communal independence for religious minorities did not

originate vith the Ottomans or even vith Islam though vhat came to be

knovn in llterature and populär usage as the millet System vas one

of the largest and most highly developed forms of sectarian seif rule

Such a System vas not nev for the Jevs they had controlled their

internal affairs previously in Christian Europe and in the Islamic

vorld as vell The theoretical bases for rule by Rabbis in authority

derived from communal consent are to be found in the Talmud

Earlier ve noted the existenee of Jevish communities in the

Anatolian states during the period of the expanding Ottoman frontier

emlrate as vell as in the Byzantine Balkans and in the Slavic states

As late as the tvelfth Century Jevish communities vere led by Rabbis

vho vere recognized as leaders of their congregations by the authorities
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In the capital and in b maller tovns It appears that the Ottomans

adopted similar policies at least in their capital eitles The Jevs
in Bursa had a quarter of their own implying a certain measure of

autonomy in day to day affairs and they vere allowed access to health
2

and other facilitles provided by the Muslim Community With the

transfer of most court life to Edirne a second foundation Btone of

Ottoman Jewish policy was laid Presuraably as a result of Batisfaction

in court circles with the role played by Jews in Ottoman life Jews from

Bursa were transferred to the new capital where they were probably

assigned a part in the development of the new administrative center

In addition Jews from non Ottoraan territories in the Balkans attracted

by the intellectual life and economic opportunity in the Ottoman capital

migrated there and Joined the existing Community which included both

the previous Rabbinite and Karaite congregations and the more recent

arrivals from Bursa

Already at Edirne the various factions within the Jewish Community

had Rabbis of their own who served as both spiritual and political

heads of their congregations While there is little direct evidence

regardlng the exaet nature of the relationship between these

funetionaries and the government it is evident that serving the

Rabbis waa a cadre of officials who acted as administrators for the

Jewish Community In a sense these Office holders as well as the

Rabbis repreeented the government because they relieved government

officials of responsibility for Jewish affairs The Jewish officials
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perfonned functions vhich in the Muslim Community vere fulfilled by

the government and religlous bureaucracies including the assessment

and collection of taxes and the Provision of police and court Systems

to serve their communities It is in this period that we first

encounter Jevs with names such as Subasi Captain and Basyazici

Head Scribe as well as such names as Begi Bey and Celebi

The conquest of Byzantium by the Ottomans in ll 53 is a vatershed

not only in Ottoman history but as we have Seen in the history of

the Ottoman Jews as well We recall that as part of the campaign to

repopulate the city and guide it to greatness as a Muslim capital

Jews fron more than forty Balkan and Anatolian towns, including the

majority of the Jews of Edirne were sent to Istanbul The decision

to concentrate large nurabers of Jewish merchants and artisans in the

capital at the expense of the provinces necessitated the creation of

some System of administration for them a Community the majority of

which consisted of newcomers

Drawing apparently on their own previous experience at Edirne

and the practice of the ByzantineB before them the Ottomans continued

to allow the Jews conBiderable internal autonomy and Rabbi Moshe

Capsali who had been head of the Jews in Byzantine Constantinople

emerged as the politlcal and Spiritual head of the Community There

has been considerable scholarly debate regarding how much power he

actually had what communities feil under his Jurisdiction and what

was his relationship with the Ottoman authorities
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In the perlod of Capsali s Rabbinate a special tax vis levied

on the Jevrs as a payment for the privilege of having an lndependent

adrainlstration with a Rabbi at itB head Düring Capsali s tenure

or at least late in that perlod the tax was recorded as the cizye i

rav and Capsali himself rather than come lesser functionary

concerned solely with fiscal affairs was responsible for making

the payment The actual transmlssion of the money was carried out

by a regulär governmental messenger paymaster havale

At the time of his appointment according to the traditional

account Capsali was called into the presence of Sultan Mehmed and

the Sultan addressed him as hoca and preBented him with clothes of

gold and Bilver This is entirely in keeping with the practica of

honoring dignitarles including non Muslims and non subjects with

robes of honor hilat It is also reported that Judlcial matters
dealing with Jews were sometimes referred to the Chief Rabbi On

the other hand the exaggerated Claims regarding his power his role

and the assertion that he occupied a place in the divan and even had

precedence over the geyhülislam must be viewed with extreme caution

and probably rejected What does emerge however is a picture of a

respected functionary who in the course of nearly forty years in

Office must have been called more than once into the presence of the

Sultan and on at least one occasion was honored by him and who like

many other dignitarles appeared at court on certain ceremonial

occasions



57

Controversy has surrounded the questlon of which communities

feil under Capsall s Jurisdiction Within Istanbul the Karaites were
inBofar as the Ottoman authorities were coneerned granted fiscal

independence and apparently were able to deal with the authorities

through their own functionaries In the same place where the cizye i

rav of Capsali was recorded there is an entry for a payment by the

kethüda Steward Warden of the Karaites

The promlnence of the Karälte Community of Edirne before 1 53

and their settlement in Istanbul in a quarter named for them suggest

that thiB independence was a carryover from Privileges enjoyed at

Edirne In Istanbul however they constituted a small part of

the Jewish population and Capsall s power and influence for this if

no other reason probably outweighed that of the Karaite leadership

Besldes the question of the Karaites the issue of whether Capsali

was Chief Rabbi of Istanbul only or of the entire Ottoman Empire has

been the subject of discussion It is generally held that the Office

of Chief Rabbi as it was known under Capsali and his immediate

successor ceased to exist after the early sixteenth Century and that

the various local Rabbinic authorities outside Istanbul who sometimes

referred legal questlons to the Rabbis of Istanbul were not bound to

obey them However in light of the evidence that nearly all the

Jews in Ottoman territory were settled in Istanbul after ll 53 and

keeping in mind the Ottoman drive to create a nucleus for the Empire in

the new eapital no other Rabbi in the Community could compare in
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influence or power wlth the Rabbi of Istanbul in the period of the

Conqueror In addition there 1b a text in an Ottoman account book

vhich reads

Paid by Moses b Elijah for the tax on the Rabbi and
Metropolitan of the Jews of Istanbul on the 25th of
Rebiülahir 885 k VII llt8o 8

The text raises the question of vhat Metropolitan means in the Jewish

context Because there is no hierarchy in Judaism the terra had to

be borrowed from Greek usage though it could have been applied by

the Byzantlnes to the Rabbi before 1U53 It seems unlikely that the

Byzantine authorities either secular or religious would consent to

honoring a Jew vith a title equal to that of a high member of their ovn

clergy It is more likely that this title demonstrated the Status of

the Jevish leader in post ll 53 Ottoman society It is unclear whether

the phrase Rabbi and Metropolitan refers to one person or tvo What

is clear hovever is that the Rabbi of Istanbul was recognized by the

Ottoman government as the unqualified leader of the Ottoman Jewish

Community

Under Capsali the Office of Chief Rabbi reached the pinnacle of

its power As Chief legal officer of the Community he was granted a

bodyguard or small police force which he apparently used to reenforce

his ovn posltion as well as to administer the affairs of the

Community In the exercise of these powers he became lnvolved in

controversies both within the Jewish Community of Istanbul and with

communitles elsewhere The limits of his power must have been reasonably
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clearly defined For example a Störy in the Seder Eliyahu Zuta

Buggests that vhen Capsali intended to punish some indivlduals for

homosexual activity in which Janissaries were implicated he could

proceed only with the permission of the Sultan In spite of this

Banction he is Said to have earned the enmity of the Janissaries for

his decision and the same Bource reports in part because of this

an attempt vas made on Capsali s life during the Janissary uprising
q

alter the death of Mehmed II

Another factor which contributed to the remarkable position of

the offiee of Chief Rabbi in the late fifteenth Century was the extremely

long tenure of its first occupant Presuming that Capsali was as the

traditional sources Bay appointed shortly after the Ottoman conquest

of Istanbul he occupied the position for nearly forty years well

into the reign of Bayezid II Thus Capsali represents the first type

of leadership in Istanbul as outlined at the beginning of the chapter

He was the Chief Rabbi of the capital and led with the consent of the

Community and the recognition of the authorities Toward the end of his

tenure however the whole structure of the Ottoman Jewish Community

changed and with it the Chief Rabbinate

The expulsion of the Jews from Spain at the end of the Catholic

reconquista in lU92 is a benchmark in Jewish history and as we have

already Seen had a profound effect on the Ottoman Empire When many

of the exiles from Spain reached Ottoman territory they were allowed

to settle on favorable terms There is no indication whether Capsali
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played any role in persuading Bayezid to allov JeviBh settlement and

probably Bayezid needed no persuaslon A famous paBBage in the Seder

Eliyahu Zuta states that the King of Spaln was considered in Istanbul

court circles to be a great fool for having enriched an enemy with
productive citizenB at the expense of his ovn kingdom 10 While the

Statement 1b often attributed incorrectly to Bayezid himself lt is

probably an accurate reflection of the views then current in the

Ottoman capital In the forty years since the conqueet of Istanbul

the JewB had played an important role in the developnient of the city

esp cially of its commerce and we have noted already that they not

only occupied and ran variouB Shops in and around the major markets

but also that they settled in many quarterB near docks and other entrances

to the city and played a considerable role in the processing and

asBessment of goods passing through the customs houses In addition

they vere involved in minting and other important matters of fiscal

administration It must have been clear that whatever his conservative

feelings may have prompted Bayezid to believe about the Jews in general

the Jews of Istanbul had been so important and useful that the arrival

of equal their number and more from Spain either directly or after stops

elsewhere muBt have seemed a considerable bounty

Capsall personally was active in the absorptlon of the new arrivals

While some arrived wlth funds otherB did not The problems of providing

food and shelter no matter what funds were available were imposed on

his Office Düring these for the Jews at least tumultuous years of
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the early l O s Capsali dled and was succeeded in office by Rabbi

Eliyahu Mizrahi vho had at times assisted Capsali despite their

occasional disputes

Although at the time of his accession to Office Mizrahi apparently

was appointed with terms similar to those under which Capsali had

served the actual functions of the Chief Rabbi changed Vithin a

year or two of his selection or perhapB even at the time of the actual

decision Mizrahi agreed that he would not play an active role in the

fiscal affairs of the Community and that he would not carry out the

duties related to taxation By his own account Mizrahi agreed to

refrain from participating in these activlties because others had

greater prestige at court and could therefore act more effectively

In addition Mizrahi is described as a less forceful personality than

his predecessor and his life was made diffieult by personal and

financial problems 11 We recall also that this was the first

selection by the Community of a Chief Rabbi since 1U53 and the drastic

changes in the structure of the Community and the myriad changes in its

Status and position must have made clear the need to cater to the wishes

of new elements in the Community and perhaps to limit the extent of

the power vested in any individual

It is unclear exactly when Mizrahi first agreed to refrain from

involvement in the fiscal affairs of the Community but despite his

feeling that they were not always handled well he honored the
12agreement Perhaps his inabillty to deal with the absorption of new
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inmigrantB as rapldly or an effectively as the governroent desired

made it easier for supporters and allies of other factlons In the

ommunity to obtain govemnent Bupport for strengthening the position

of an lndependent fiscal administrator for the Jews It may also be

that the government was indifferent to power struggles within the

conmunity but in any case a structure emerged by vhich a kethöda was

administrative head of the conmunity and a spiritual leader was

retained as nominal head of the group a structure which has parallels
lU

in guild and other organizations in Ottoman Society

The bifurcation of the secular and religious administrative

functions transformed entirely the nature of the Office of Rabbi of

Istanbul While the Spiritual leadership was in the hands of Mizrahi

the fiscal and administrative leadership feil to one Rabbi Shealtiel

in Ottoman documents Salto Salti in populär Spanish pronunciation

a member of the Sephardic conmunity He kept the records of Jewish

fiscal affairs and Bübmitted them to the government They included not

only accounts of funds paid by the conmunity for the right to maintaln

an lndependent Rabbinate and for the cizye but also reports on the

Status of lncones and payments of important Jewish tax farmers in

government Service 1 Clearly then the kethüda became a prlmary

contact between the central government and the Jewish conmunity as a

whole Due to his position and connections the kethüda became one of

the most powerful indlviduals in the conmunity The whole Ottoman Jewish

administrative relationshlp revolved around hlm and from Shealtiel s
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tirae on the pover of the Chief Rabbi of the city was far less important

in the eyes of the Ottoman authorities

Shealtiel B tenure vas not without its difficulties While

traditlonal sources suggeat that he was appointed to relieve the Rabbi

of some of the burdens of Office and to protect members of the

Community in their dealings with the government and with other groups

in Ottoman society in fact the kethuda s own interests and thoBe of

his associates often came first Whether or not he was selected for the

Job because of his good relations with the government it was the

government which received his primary loyalty Next came his loyalty

to his own welfare which seems to have been a hallmark of the man s

career A petition to the Sultan has survived in which at least one

individual complains of irregulärities in the disposition of an

inheritance and apparently the kethüda had a role to play in such

affairs as well The claimant stressed that the whole Community was

aware of Shealtiel s imperiousness but that all were afraid to complain

or testify against him Toward the end of Selim I s reign the
Situation must have become unbearable as the Community under the

leadership of Chief Rabbi Mizrahi exconraunicated Shealtiel and

prohibited either him or his sons from carrying out functions having to

do with the leadership of the Community He was however reinstated

at the insistence of the government with the stipulation that in the

17future he consult the leaders of the Community more fully

The Suggestion has been made that those opposed to the reinstatement

of Shealtiel were people particularly anxlous to ingratiate themselves
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18vith the non Jews around them If there vere such people among his

Opponents ve may certainly suspect polltlcal and economic ambitions

as the aource of thelr enmity The other baaes for Opposition must

have stemmed fron his highhandedneSB and his role in weakening the

traditional authorities Unfortünately there still seems to be no

clue to the identity of the minister or mlnisters whom Miirahi had in

mind when he pointed out that the Turcophone Shealtiel was like

family to sorae of them and vhat lndividual Mizrahi had in mind when

he mentioned a government minister responsible for dealing with the

Jews 19

There are other questions regarding the reasons the kethuda

Shealtiel rose to prominence The apparent weakness of Mizrahi waB

probably a factor but if it was necessary for the Jews to have more

effective representation at the central government it still remains to

assesB this phenomenon in light of a more general scheme

Most writers have agreed that Shealtiel was selected because he

was well known and liked in government circles and that his duty was

to represent the Jews there He also had to inform he Jewish Community
20regarding government Orders and plana Among his responsibilities

was the defense of the Jews against the depredationB of officials and

from other communities in Ottoman society The explanation that the

establishment of the kethudalik was merelya logical division of powers
21has been challenged but the challenge comes in the form of a

suggeBtion that the writers who dealt with the question did not
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widerstand that the Office of kethfida was common in Ottoman Society and
22used by many groups In fact Rozanes came cloBest to the truth

when he made the point that the Jews of Istanbul and elßevhere feit

the need for some official intermediary because if the government

indeed allowed the Jews to settle throughout the country and participate

in all sorts of trade and commerce the old residents, in particular

Qreeks vould be hostile and that the Jevs could also be subject to
23

harassment and over taxation by greedy officials Therefore the
2U

government established the kethudalik In addition he suggested

that the wealthy and powerful Jevs vho were prominent at the court

physicians and others were too involved in their own affairs to lend

sufficient help to the Community and that Shealtiel was appointed
25around 1505 and not ten or fifteen years later as others believed

In fact Shealtiel was active as early as 1503 and he had broad

responsibilities for the affairs of the Jewish Community which indeed

were tied to taxation He kept on behalf of the Jewish Community

records which were turned over to the government officialB to audit

and accept after comparing them to the records kept in the treasury

An extant docuaent shows that his register included Information

regarding the accounts of extremely important tax fanns which were in

the hands of Jews ineluding the Istanbul customs docks and salt

warehouses of the Danubian ports and income from Anatolian tax
26

concessions The first two were the backbone of Jewish economic

success in the late fifteenth and early sixteenth centuries In addition
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ve recall that the various taxes on the Community for the Rabbinate

the cizye due to the foundation of Mehmed the Conqueror and similar

taxes vere also his responsibility Thus he oceupied a pivotal

Position in regard to the financial relations between the government

and the Jevs

It ls even more notevorthy that this change in communal affalrs

oecurred during the relgn of Sultan Bayezid II who was better known

for his religlous conservatism than his predecessor or immediate

successor Elsewhere it was pointed out that in spite of his less than

tolerant views with regard to the Jews Bayezid encouraged the

Immigration of more Jews to the Empire during and after lli92 and even

allowed tax exemptions in order to encourage thelr economic success

It is only agalnst this background that the position of Rabbi Shealtiel

can be fully understood Rozanes was correct in assoclating Shealtiel s

career with the drive for Jewish economic expansion in the Balkans and

elsewhere though the reference to the hostility of the Greeks resembles

also the earlier yearB after 1U53 in Istanbul No doubt there were

elements hostile to the settlement of Jews In provincial towns after

1U92 The fact that Shealtiel s register concerned Jewish tax farmers

whose accounts were overdue suggests a major role in the tax farming

structure at least insofar as Jewish held concessions were concerned

When we remember that the post ll 92 comounities were often exempt from

all taxes except cizye which some of them paid through Istanbul rather

than locally it is clear that Jewish fiscal affairs in this time were
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predominantly in the hands of the kethüda despite the establishment of

provincial communltles whose personal lives Vere the province of local

leaders

The movement to establish or expand the duties of the kethüda of

the Jevish Community and the choice of Shealtiel vere in keeping with

and perhaps an integral part of Ottoman policy tovard the Jews in the

period of Sultan Bayezid While the weakneBB of Mizrahi s personality

may have played Borne part the real roots of the policy must lie

elsewhere In light of Bayezid s suppression of Jevish religious
institutions but simultaneous encouragement of Jewish economic activity

it appears that Shealtiel was considered a secular replacement for the

Chief Rabbi aB official representative of the Community His Sephardic

origina may serve as an additional piece of evidence for the viev that

the Bettlement of Jews in the provinces and their Integration into the
V

local economies was one of his primary responsibllities

It must have been clear to all by the early 1500 s that real

political power did not rest in the hands of the Rabbi of Istanbul and

the elected leaders of the congregations Thus Mizrahi s successors

inherited from him a position with considerably less power and Status

than he had inherited from Capsali When Mizrahi died in 1526 there

was a serious debate over the choice of a succesBor According to the

Standard sources the old congregations and the Iberian Jews the latter

by now an extremely influential force in the Community could not agree

on a candidate to Bucceed Mizrahi The government grew impatient and
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declared that the pOBition would elnply renain vacant though it has
27

been pointed out the aBsessment of the Rabbi s tax continued

Anothre explanation seema more likely The pover of the Chief Rabbi

as Judge and Judicial administrator was derived from the consent of

the Community Therefore a candidate opposed by any substantial segment

of the population would have difficulties in performing the duties of

Office At the saune time the weakening of the Office meant that in

light of the growing power of the Sephardic Community the position of

Chief Rabbi wa one of the last trapplngs of power remainlng to the

old communities but of far less significance to the newcomers In view

of what we know of Shealtiel s career and so far no Information has come

to light confirraing the date he vacated Office we can understand that

it was of little concern to the govermnent who perfonned these legal

functions so long as the work was done The title or honors allotted

to the spiritual head of the Jews were of no importance if the taxes

were paid and the administrative needs of the Community fulfilled

This Interpretation is supported by an account book listing the payment

for the Rabbi s tax late in the sixteenth Century where unllke the

entry for the fifteenth Century p 58 above we now read

received toward the account of the Metropolitan for
the Rabbinate of the Jews of Istanbul 86

This conflrms first of all that apparently a Century before but

certainly at this time there was in the Jewish Community a functionary

known to the Ottoman authorities as Metropolitan i e spiritual head

for the city a position equal to that of a Greek bishop but a rank
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not equal to that of Patriarch the prime Greek cleric for the vhole

Empire It also Stands witness to the death of the Institution of

Chief Rabbinate which was lndeed the function of the Rabbi of

Istanbul in the second half of the fifteenth Century thus laying to

rest a fiction regarding the power and Status of the second Chief Rabbi

While Rabbis continued to be appolnted as spirltual leaders of Istanbul

albeit vith lower rank than Capsali enjoyed the change in the 1520 s

marked the de Jure death of the Chief Rabbinate of the Empire and c

acknowledgement of the realities of the Situation since the beginning

of Mizrahi s tenure In Istanbul lay leaders had emerged as the prime

movers in the Community

However there seems little doubt that the Ottoman Jewish Community

was indeed divided along Sephardlc non Sephardic lines in the debate
29over a successor for Mizrahi Government impatience over this squabble

V

has been cited as the cause for alloving the positlon to lapse Because

the authoritie8 were unwilling to wait indefinitely for a compromlse

the govemment simply declared that the seat would remain vacant though

we have shown above that indeed a functionary was eventually recognized

by the Ottomans as leader of this Jewish Community While all this seems

a reasonable enough explanation and probably reflects reality it does

not really teil us what was going on within the Community to cause such

a rift and allow the Community to sacriflce whatever prestige might

have remained to their spirltual leaders This turn of events coupled

with what we have seen of the changes which took place between the 11i90 b
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and the 1520 s leads us to Beek yet another factor in the rise of the

kethttda Shealtlel and the other Jevs at court In llght of the evidence

regardlng the Rabbi s tax it may be that during Capsall s tenure lt

vas Mizrahi vho had the position knovn to the Ottoman authoritles as

Metropolitan Thus he probably succeeded almost autonatlcally at the

death of Capaali and though among the Jevs hiB title vas like that of

Capsall Rabbi of Rabbis or The Oreat Rabbi to the Ottomans lt may

have remained Metropolitan a flgure of less Standing than his

predeeessor knovn to the Ottonans as Rav Rabbi This vould correspond

to our Knowledge of Bayezid s attltudes and also fit in vith vhat ve

have observed about the shift of pover to people in the Community vith

eonsiderable fiscal pover and in vhose hands the pecuniary affairs of

the comounity vere placed The brief hiatus at the death of Mizrahi

may certainly have reflected a theologlcal and philosophical split in

the Jevish Community as vell as conflict over the preBtige of the

Position of Rabbi of Istanbul deBplte lts already diminished Status

It also demonstrateB the rapidity vith vhich the Sephardic Community

came to be influential The fact that after the 1520 b there vas no

decline in the influence of Jevs at court is further evidence supporting

the contention that the Situation had changed long before and vhat took

place at the death of Mizrahi vas merely an adjustment vithin the

Community by vhich nev forees demonstrated their greater pover and

eroded the prestige of the older communities As far as the Ottoman

authoritles vere concerned the actual adminsitrative Situation had
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changed more than a decade before and they vere Indifferent to the

internal struggle for an honorary position of little politicai ör

fiscal consequence

The decline of the Istanbul Rabbinate coincided vith the arrival

of Iberian Jevs and with the reestablishment of important Jevish

communitles in the provinces As a consequence leadership Systems

developed in the outlying eommunities as vell The Iberian immigrants

though some had been stripped of their vealth not only brought their

abilities but also a knovledge of Europe and itB ways a knovledge

which formed the underpinnings of their cultural life and valueB vell

beyond the early years after their arrival Many vere nominal Cathollcs

and while a large number returned openly to Judaism under the protection

of the Islamic täte they brought a way of life which made them a

source of difficulty to the Jevish religious authorities Many of the
leaders of the Spanish Community vere contemptuous of their ovn

spiritual leaders 0 In light of these facts ve must consider the

quarter Century during which the Iberian Jews established themselves in

the Ottoman Empire

The roots of Bayezld s policy regarding Jevish Immigration lay

In the realjn of economic life and Jewish participation in the commerce

of the Empire Many of the new arrivals were given official Orders

which Bpecified the terms under which they might settle in various
31

places From the fev ordere vhich survive as vell as from appeals

in vhich the communities cited the terms of these Privileges as the basis
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for thelr petitions to the central governnent ve are able to gain

some idea of the conditlons under which they Bettled They vere

depending on the circumstances and the place of settlement exempted

fron various taxes though cizye was alvays charged vhether assessed

indivldually or on the Community as a group maktu In nany places a

tax like the cliye i rav of Istanbul was also charged though lta name

32 33was often different in Salonika akce i rav and later florl i ravj

3I4 35at Siroz rOsum 1 rav and also adet 1 rav In each tovn of

consequence some polltlcal System parallel to that In Istanbul was

established by whlch the Jews governing theaseives as an lndependent

Community paid for the privilege of having their own leaders

The most remarkable System of Jewish seif rule in the provlnces

was established at Salonika The Jewish Community of that city which

by the early years of Kanuni SQleyman s reign was more than half Jewish

rivaled the Istanbul Community in its importance There due to the

large number of Jews and to the assent of the Ottoman authorities arose

a System of seif rule which even lncluded an element of extraterritorial

ity The Bpanish and Portuguese Jews along with smaller groups of

Italian and Ashkenazl Jews forged for themselves a highly developed

System in which the congregations numbering between twenty and

twenty six were each represented in a municipal Jewish Council

Salonika Jews under the leadership of the Council were granted various

tax and customs exemptions and reductions in exchange for payment of

tribute simllar to the practice of Ragusa and certain European powers
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Thi8 is described in the kanunname of Salonika

and for those vho reside in the city of Salonika
with the raass of the congregations and pay an additional
amount 36

Rabbi Moshe Almosnino who was chosen to lead a delegation to Istanbul

in the 1560 b in Order to obtain confirmation of these Privileges

reflects the link of the Iberian Jews with European thought and

statecraft when he explains his mission in the following terms

and that is the reason for my Coming to be selected v
by the Republic 37

The choice of language suggests not only the representative nature of

the Jewish communal leadership but also a high level of political

Bophistication recognized and respected by tha Community

The Council and the Jewish courts were Jealous of their power and

had the Cooperation of the authorlties in protectlng their positlon

One prominent businessman whose activities included the collective

payment of taxeB in kind on behalf of the Community incurred the enmity

of the Council by complaining about it to the Muslim courts Hoting

that he had cut his relations in that administration, i e that he
was or was about to be excomnunicated by the Jewish authorlties the

government ordered that he be forcibly resettled in Cyprua

The theme of conflict between the religlous authorlties and some

lay and fiscal leaders of the Community seems to have continued

throughout the slxteenth Century The avenues to relief from the

exactions and abuses of kethüdas and other functionaries apparently led

to the divan either through the Ottoman legal System or through Jewish
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contacts in the capltal

The case of the Istanbul kethOda Shealtiel haa already been

described though his fate differed fron sone others as he managed

to retaln his posltion The notorlous instance of Baruh the kethQda

of Salonika in the mid sixteenth Century has attracted the attention
39of historians deallng with the Jews of Salonika His rapacity and

use of nurder and lntimldation endeared hin to few and he vas eventually

exiled to CypruB The yayabagi of the Sofia Community was also accused

of perfldy and a government order commanded that the local Judge

investigate the Charge and if found to be true he also vas to be sent
0

to Cyprua From the same perlod there ls Information about the

kethQda at Erbil The assistant to the local Judge reported that the

kethQda of the Jevs vas oppressive entered Jevish homes at night and

made a shambles of them and extorted gold from the Community It ls

important to note that he vas accused of violating both kanun and
ltl

Seriat The lmpllcation is that he could be prosecuted for oppression

as vell as theft suggesting acknovledgment by the Muslim courts that

he vas acting in an official capaclty and on behalf of the government

and vas therefore requlred to behave correctly in accordance with

Seriat requirements

These lsolated inatances of abuse by Jevish authorities are too

fev to enable us to make reliable generalizations about the activlties

of such administrators in the course of a Century and more It does

appear though that communities vith access to the divan vere able to
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apply directly for relief through the use of contacts at court and

obtain ordere and Judgments according to customary or Statute usage

Orf or kanun In other instances access to JuBtice vas through the

regulär Muslim court System and ve have Seen that punishment might be

meted out according to Islamic law as vell

Clearly the exceptional nature of the Salonika Jevish Community

vas the primary factor in shaping its administrative System In other

tovns vhere local institutions were developed hovever Jevs vere a

minority of the population and their influence on the tovns vas

correspondingly less important than in Salonika Certainly the local

congregation or mahalle vas not comparable in magnificence to the

highly sophistlcated Community of Salonika The principle though vas

similar In the Ottoman cadastral surveys the head of the Community or

its Chief administrative officer is often noted In addition to Rabbis

and teachers ve encounter entries for kethüda f naib deputy
yayabaBi, 11 yüz bagi captäin borroved from military usage and in

some cases simply ser i mezkurin head of the above mentioned Some

of the terms are found in Ottoman guilds in addition to use in the

military In some communlties no officer is indicated but the large

number of legal questions forvarded to Salonika and Istanbul by Rabbis

from smaller tovns suggeBts that in so far as they had the knovledge

and expertise local Rabbis made most of the decisions and that members

of the congregations vere active in governing the affairs of the

communities
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In the course of the sixteenth Century then ve are vitnessing

the rise of nev mostly Immigrant communities established in tovns

vhich vere betveen the lli50 B and the end of the Century virtually

devoid of Jevs In some places such as the Morea vhich vere not

Ottoman territory in 11 53 the old communities Burvived but in the

period of rberian migration were soon outnumbered by the nevcomerB

In those places local Rabbis or teachers led the Jevlsh coramunities

operatlng in accordance vith agreements drawn up by the communities

themselves haskamot and turning to Jevish religious authorities in

the largest communities vhen they needed guidance on particulary

difficult problems For the most part local affairs were the realm

of local leaders
From these few examples we have Seen that there were two distinctly

different kinds of Community leadership in the fifteenth and sixteenth

centuries which can be termed Rabblnic or religious leadership In

the fifteenth Century rabbis at the capital first at Edlrne and then

at Istanbul guided the Community vith the approval and encouragement

of the Ottoman authorities The changes in the Istanbul Community

durlng the course of that Century and the drive of newcomers to play a

more influential role in the Community leadership as well as the

contrasting Personalities of Rabbis Capsall and Mizrahi led to a

weakening of the power of the Rabblnate of Istanbul In the vake of

this and the simultaneous rise of nev communities in the Balkans local

Systems of leadership outside Istanbul emerged There each Community



T7

governed itself and where questlons of Jewish law were in dispute

advice was solicited from Jewish legal authorities in other places

In Istanbul a Rabbinate continued to exist and deal with internal

Jewish affairs while prominent lay leaders whose role we will

examine next undertook the burdens of liaison with the central

authorities serving Istanbul and other communities in this regard

Each type of leadership had its role and each developed in response

to changes in the Status and composition of the Ottoman Jewish n

communities and their changing needs

For the Ottomans a Single concern was paramount They cared only

that the communities saw to their own affairs administered themselves

effectively and pald to the government their various taxes and

assessments In exchange for relieving the government of the duties

of administration the Jews were allowed considerable freedom of

action in their personal and economic llves What makes the case of

the Jews special is that unlike the Christian subjects of the Empire

the Jews had no traditional centers or established hierarchy on which

they could rely as a basis for countering and resisting the Ottoman

regime Though Rabbis had led the communities in the past the Ottoman

Jewish communities were moved resettled and later swelled by

Immigration With each of these changes came a change in the Rabbinlc

leadership of the Community

The Ottoman Jewish Politlclans

Throughout the fifteenth and sixteenth centuries there were always
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some individuals in the Jewlsh Community vho by force of pereonality

and politico economic power attained for themselves a place in the

inner circlc around the Sultans and because of their notabillty their

naraes and some details of their lives and careers have been recorded

and remembered In the mind s eye of the Jews as vell as of non Jews

they have generally been assoclated with actionB by which they brought

their influenee to bear on behalf of the Jewish Community and it is

therefore no surprise that that they have been remembered and praised

in Jewi8h literature In the realm of Muslim Christian rivalry it did

not pass unnoticed in Christian Europe that there were such Jevs in

Ottoman Service For us the questiona surrounding their careers are

twofold First what vere the means by which such individuals rose to

their influentlal positions and eecond once established in what

manner did they represent the conmunity as a whole that is to Bay

how did the Ottomans and the Jews view these people and understand their

role as leaders of the Jewish Community

Little is known about the Importance of Jews at the court of

Sultan Murad II while the Ottoman capital was still at Edirne There

is mention of a Jew Isaac who reportedly served as Chief Physician
Il7

and whose family supposedly was granted exemption from taxation

One Ellsha about whom we know virtually nothing was said to be

influentlal at court and apparently he was responsible for introducing

the Oreek Plethon to the intellectual 11fe which surrounded the Ottoman

court A Greek letter from the middle of the fifteenth Century mentions
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him in this regard as Elisaes the apparent Jew but in reality a

polytheist vho at the time vielded great influence at the court of

the barbarians

It was also in the period of Murad II that the physician Jacopo

of Gaeta knovn as Hekim Yakub entered into Ottoman government Service

He too served as Chief physician and acquired other ranks as well

Yakub was probably a man of particularly great ambitiön and perceived

the Ottoman court as a forum in which he could rise to a position of

influence His deciBion at a young age to migrate to Edirne must

have been based on a measure of seif confidence and also on knowledge

that Ottoman society needed trained people and therefore welcomed Jews

His confidence was not misplaced and hiB career is our foremost example

of Jewish mobility in fifteenth Century Ottoman society

At the accession of Sultan Mehmed II Yakub was already well thought

of at court and the new Sultan granted exemption from taxation to him
I19

and his descendents He may have been a supporter of the plans to

attack Constantinople he survived the political purges which took place

after the successful campaign of 1I453 and went on to serve at the

Palace even after the death of Sultan Mehmed some thirty years later

The report that in 57 the Venetians presented him with thirty

crimson robes as a means of obtainlng his help in arranging an audience

with the Sultan lends weight to the contention that even early in his

career he was a man of considerable influence 0

Yakub s European education knowledge of languages and of European

ways placed him among the Sultan s closest advisors and simultaneously
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drev him into various plots against the life of the Sultan vhose health
was literally in Yakub s hands 1 Questions regarding his loyalty

to the Ottomane vere raised by Babinger but others have suggested that

the Ottomans vere fully apprised by him of the Venetian plots against

the Sultan in vhich Yakub s participation was desired and that the

physician merely toyed with the Italians in order to keep informed of

52
their lntent

Yakub s career was extreraely successful and it is remarkable

that as a Jew he was able to serve as phyBician to the Sultan and to

become an influential member of the court The fev accounts in Ottoman

sources assert that he became defterdar and was raised later to the rank

of Vezir 53 His notoriety is verified by the fact that in his lifetime

and for some years thereafter a quarter in Istanbul was known as Hekim

Yakub Hahallesi 5

Late in his career Yakub converted to Islam though Jewish historians

have sometimes been reluctant to accept the fact of his conversion The

Ottoman texts vhich have been cited in this regard do not necessarily

say that he converted and recent scholarship has relied on documents

which mention deBcendents of Hekim Yakub with distinctly Muslim names

His conversion however is verified by an extant vakfiye in which his

holdings in the Silivri area were estabÜBhed as a pious trust for the
benefit of his children 57

The land and vlllages had probably been given him as a benefice

and then transformed into a gilt perhaps as an inducement to convert
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or as a conversion gilt by Sultan Bayezid By this time Muharrara 888

February II483 he was a Muslim and it seems likely that this was indeed

the occasion of hls conversion The inpressive list of witnesses

former and future Grand Vezirs Mesih Pasa and Ishak Paga the Kazasker

and so forth suggests a major occasion not Just the estahlishment of

a vakif which the competent Judicial authorities could have effected

without such distinguished Company

What however of his role as an Ottoman Jew before the conversion

The contemporary historian Ajik in referring to him points out that

it was Yakub s Intervention which led to the increasing influence of

Jews at court while previously he Claims they had been considered

unreliable He also says that until Yakub s time tax farmers were not
a

hanged Levis rightly pointed out that this must refer to a specific
59incident in 872/ll T2 the hanging of a Jewish amil also named Yakub

Although Agik may not have been fond of or favorable toward Jews and

Hekim Yakub s Jewish faith may have caused resentment in some circles

this reference still suggests that Hekim Yakub was assoclated in the

populär mind with the rise of Jewish influence in the second half of

the flfteenth Century Perhaps thiB can be tied to Yakub s Service as

defterdar He would have been in an excellent position to assist aspiring

Jewish tax farmers The reaction which Asik reflects was part of the

current of conservative backlash alter the accesslon of Sultan Bayezid

the time when Agik s ehronicle was completed and presented to the court

This fits well with the view that the vakfiye of 888/11 82 Indeed dates
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fron the occaslon of his conversion If so then for most of his

active life and career he van a member of the Jevish Community The
date of his death ia variously set at 888/1I183 B00/1I18U 60 The report

by Babinger that he vas killed along vith Karamani Mehmed Paga in the

Janissary riota after the death of Mehmed II is disproved by the date

of the vakfiye though perhaps he played a less important role after

Mehmed s death

It is impossible to knov the real motives for Yakub s conversion

to Islam He may have been pressured by Sultan Bayezld vhose harsh

attitudes tovard the Jevs are well known to us Also Yakub may have

been motivated by a desire to assure that the wealth he had accumulated

would be passed on to hiB family and thus used conversion as a means of

persuading the Sultan to give him title to the lands of his benifice

holdings It iB also of course possible that for reasons of faith

and conscience he wished to be or perhapB to die a Muslim

The motives for Hekim Yakub s conversion are not as important as

the impact of his career on the Jevish Community and on the attitudes

in Ottoman ruling circles tovard the Jevs Even if ve minimize the

active intercession by Yakub in the administrative System of the Jevish

Community in that period and discount his role in helping and vorking

vith Jevish tax farmers an unmistakable fact remains Hekim Yakub

exemplified a very special kind of Ottoman success story He vas a

foreign Jev vho came to Ottoman territory to seek his fortune and in

the courae of half a Century of serviee rose to a position in the
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highest Councils of government and was deeply involved in the life at

the court Late in his career he adopted Islam and that did not pass

unnotieed He was a story book figure vhose life and success proved

the value of the liberal Ottoman pollcles tovard Jevs and confirmed

the belief that right minded non Muslims exposed to Islam would

eventually perceive the correctness of the Muslim revelation

We cannot say positively that the remarkable career of this Jevish

physician had a lasting effect on the Sultan and the court and contributed

to the decision in the ll490 s to receive Jevs from abroad and help in

their resettlement in Ottoman territory the general success of the

Jevish Community was probably sufficient inducement But the success of

Yakub s Service to the court was probably an important precedent in

eBtablishing a tradition of and a place for Jewish physicians at court

and firmly implanted the idea of allowing Jews to serve as court

advisors in addition to their duties as medical practitioners

We are also unsure of the nature of the relationship between

Hekim Yakub before and alter his conversion and the Chief Rabbi

Moshe Capsali Although we have evidence of Capsali s involvement in

theological disputes little is knovn of his political activities

Perhaps both Yakub and Capsali were identified with a Single faction

at court as there are reports that both their lives were threatened

in the Janissary riots of llt8l after the death of Sultan Mehmed II It

is also possible that Yakub was an important intermediary between the

Jews and the government and that his conversion created a vacuum in
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the Community leadership but this is only speculation

Under Bayezid the push for orthodoxy vhich took place In the

early years of his reign must have had Borne effect on the prestige of

Jews at court and we have Just speculated that Yakub s conversion

may also have veakened the ability of the Community to obtain favor of

the Sultan While there vere other Jewish physicians at court and in

the palace Service we have no reports that during Yakub s lifetime

any of the others had the stature and influence of Yakub Thus we are

left with the impression that in the period from the ascension of

Bayezid in the llt80 s until lli92 Jews may have been increasingly

isolated fron the court though it iB difficult to Bay what impact this

had because the hiatus was brlef

The Immigration of 1 492 and afterward brought to the Ottoman Empire

more physicians who had been trained in the best medical schools of

Europe and who in Spain and elsewhere had often been associated with

high government circles and were heritors of a tradition of influence

in court circles which exceeded their duties as medical practitioners

Many such physicians also entered into the Ottoman Service even in

the period of Bayezid Joseph Hamon the best known example was

serving the Ottomans by the last years of Bayezid s reign but we know

too little to teil what went on in those years He was active in the

years between the death of Capsall and the rise of the kethOda Shealtiel

to prominence but we do not know whether he filled in part the political

vacuum which existed



85

The emergence of Shealtiel is another refleetion of the void which

existed after the death of Capsall and the conversion of Yakub in which

the Jews were probably left without effective representation at court

Rozanes explains that there were indeed influentlal Jews at court in

those years but that they were too concemed with their own affairs to

adequately represent the Jewish Community Perhaps they were not

influentlal enough or their positions were too precarious to risk

disfavor by intervening too vigorously on behalf of the Jews Maybe
v

they were among the Bupporters of Shealtiel

With the accession of Selim I the Situation changed It appears

that both Joseph Hamon and Shealtiel were able to retain their positions

through the transition to the new reign The scholarly but ineffectual

Rabbi Mizrahi as we know was not particularly involved in court

politics and the Impression is that along with the two court figures

the physician and the kethüda other influentlal members of the

Sephardic Community were viewed by the government as the most important

representatives of the Jewish Community

We are able to identify various Jewish physicians in the palace

Service throughout the middle years of the sixteenth Century and later

No doubt their success was the result of their trainlng competence

and the Service rendered by the Jewish physicians who preceded them

Although with few exceptlons little is known of the details of their

careers a revealing incident occurred in the late sixteenth Century

when the Jews were confronted with a rising tide of conservative Muslim
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oplnion When a Jewish court physician at Edlrne died the Chief

physician pressed successfully for the appointraent of a Muslim to fill

the vacant post pointing to the large number of Jews and small number

of Muslims in such positions

While not all physicians wielded great influence at court

Moshe Hamon Sultan Süleyman B physician had great power and prestige

In his case we know something of the ways in which his position enabled

him or perhaps forced him to become one of the most important

personages in representing the Jewish Community and in protecting its

position in the Empire

Moshe Hamon appears to have inherited from his father Joseph a

twofold role in Ottoman life First of course was the position as

physician to the Sultan There iB no need to elaborate on the

advantages of such a post for gainlng access to the innermost activities

of the court 8imilarly their preBtige made the Hamons central figures

in the attempt of the Jewish Community to ensure its security and

influence Joseph Hamon had played a part in communal affairs at least

to the extent that an example is known of his assisting to Dring a

dispute in a provincial Community to the attention and eventually
62

Jurisdiction of Rabbi Mizrahi Apparently two traditions medical

Service and active involvement in Community affairs were passed on to

Moshe Hamon

In the mid Bixteenth Century when the Salonika Jewish authorities

were at a loss to control the activities of the unscrupulous Baruh
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vho was among the nost lmportant tax farmers in Salonlka lt was

through the Intervention of Hanon that the matter was settled and the

unpopulär Baruh was exlled by order of the Di van Ve have noted

also Hamon s role in protecting the Jews from the slanderous blood

Übel and Heyd has observed already that his leadership in the Community

must have assumed a special role after the decline of the Rabbinate
6Uin the early sixteenth Century In addition he was a patron of

learnlng and supported study and Bcholarship within the Jewish
65

Community

The dual role of professional Service to the State and the Sultan

combined with support of scholarly and Community aetivities is similar

to the pattern of Muslims of high rank In keeping with the secondary

Status of non Muslims though desplte what we have noted about the

relatively liberal treatment of Jews we cannot point to great monuments

established by Hamon Muslims with power and influence have left

important mosques public baths schools and other public institutions

which bear their names However desplte the inability to establish

magnificent public monuments Hamon was not immune to or removed from

the various political intrigues at the court In fact Heyd has suggested

that Hamon s fall from influence a few yearB before his death was

probably related to the dismissal of the Grand Vezir Rüstern Paja with

whose faetioti he seems to have been allied and whose fall came in the

wake of Janissary disenchantment at the execution of Prince Mustafa

Bald to have been hostile to the Jews If this explanation i oorrect
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it serves to emphasize the importance of a leader such as Hamon who

vas the primary source of Jevish access to the government It is

also a telling comment with regard to the Ottoman Jevish Community and

its economic influence that favor ör hostility to the Jews vas among

the factors mentioned in describing the political outlook and philosophy

of Ottoman Sultans Princes and politicians

Tovard the end of his career Hamon apparently intervened vith

the Sultan in order to assist a famlly of Iberian Jevish bankers to

vhom he vas related to leave Venice and come to Ottoman territory

Hamon 8 Intervention on behalf of the Mendes Nasi family vhich resulted

in demands to the Doge that no obstacle to departing Venice be put in
67their vay vas a Step in establishing the position of Don Joseph Kasi

in the years after Hamon s death he became the most influential Jev in

the Empire and inherited the role of chief advocate for Jevish interests

at court
The lives and careers of Dofia Gracia Mendes and her nephev and

son in lav Don Joseph Nasi vere mentioned in the vritings of their

contemporaries and have dravn the attention of modern biographers as

vell Their financial interests in Europe including activities as

bankers to the Spanish and French courts vere extensive and long

before their arrival in Ottoman lands they had considerable atanding in

the financial vorld of their day It is hovever their succeBS in the

Ottoraan Empire vhich interests us

After their arrival in the Ottoman Empire in the 1550 s the
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Nasis retumed openly to Judaism and being vealthy members of the

Jevlsh Community played a role as patrons of learning They financed

synagogues and schoolB and like the Hamons came to play a considerable

role in the life of the community and vere eonsidered as representatives

of the community in the eyes of Jevs and non Jews alike The most

interesting question in regard to their careers is the problem of what

means they employed in order to achieve their financial and political

success

In the firBt year or two alter their arrival under the leadership

of Do Pia Gracia the family became involved in tax farmlng The earliest

Ottoman records regarding the Nasis uncovered thus far help to explain

the ways in vhich the Nasi enterprises in the Ottoman Empire vere

established They obtained Bhortly alter their arrival in Istanbul

tax conoessions for the supply of lumber for casks and barreis to the

capital The earliest payment dates from November 1556 indicating

that their involvement in this activity must have begun almost
68

immediately alter their arrival The privilege vhich DoRa Gracia

purchased along vith her agent and partner Salamon and Yasef

respectively also involved the taxes on vine and other alcoholic

Bpirits brought into Istanbul Within a year of their second term as

conce8slonaires vhich began in 967/1559 they renegotiated their

Bgreement vith the government because an order had been issued

prohibiting the importation of alcohol into Istanbul The total cost
69

of their mukataa vas halved in consideration of the change in policy
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In the initial agreement the Nasis had obtained good terms in exchange

for a large initial payment They paid half the araount due for the

three yrar concession in advance and in exchange were offered a monopoly

on all Darrel lumber entering the city including even materials shipped

directly to the imperial dockyards Thus they ensured that no goods

would escape assessment and the Imperial docks would not become a conduit

for goodB to be brought into the city vithout the appropriate dues being

paid to the tax farmers The prohibition on wine Imports was apparently

of nhort duration as there are subsequent records of this tax being

collected In fact Don Joseph Nasi himself had the mukataa for a

number of years

The Nasis in addition to their tax farming established relations

with the Jevs of Salonika in the realm of cultural affairs and in

commerce as vell It is notevorthy that in 967/1559 some portion of

the amount on the Nasi tax concessions was paid in wool cloth rather
70than in cash Perhaps the government preferred this form of payment

as it accepted the payment of the Jewish cizye from Salonika in the

same form It may also be that the NaBis suggested payment in kind and

were able to negotiate a favorable price with the Jewish weavers and

cloth merchanta Very quickly they had establiBhed relations with

that stronghold of Jewish raerchants weavers and dyers an important

element in Ottoman Jewry

The tax concessions which Don Joseph had to raanage were not easy

to administer and the complaints of his successors also Jews give us
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Borne idea of the problems In particular Christian subjects were

smuggling vine lnto Istanbul in order to evade taxatlon and foreign

Bhips in the harbor vere ßurreptitlously unloadlng vine with the same

lntent Ovners of vineyards were having their grapes pressed elsevhere

depriving the city of sufficient supplies and the treasury and of
71course the unfortunate tax i armers of revenue The System for

collecting these dues required as did other major tax farms a

bureaucraey with an investigative mechanism in order to control traffic

Just as do government agencies in our own tlme

Beginning with the first concessions whioh they held and

apparently adding to then rapidly the Hasis developed a large netvork

of agents and funetionaries In addition Don Joseph through instinct

or because of good advice chose the Vinning side in the confliet for

succeBSion between the sons of SOleyman Selim and Bayezid and when

Selim II became Sultan Nasi s position at court was assured He

became a close advisor to the Sultan and though he lived usually at

his palace Belvedere on the Bosphoros was appointed Duke of Naxos
72and the Cyclades with the rank of sancak beyi in addition to the

Italian title of Duke He contlnued to maintain his tax concession on
73the alcohol destined for Istanbul and of course received the inoome

from the Cyclades on a similar basis

In light of his immense political influenae it is not surprising

that the Jewish Community tumed to Joseph Nasi as tbeir pat ron and

political representative though he was not the only Jew act ive in court
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affairs at the time There vere physicians and others too vho had

considerable influence His role vas so great hovever and so unique

that he overshadovs his Jevish contemporaries in the vorld of finance

and politics His success appears to have stemmed from a number of

sources To begin with the Nasis vere under the patronage of Moshe

llamon when they arrived and it may have been through his influence that

they were able to obtain such important tax farms as the one on barreis

and alcohol which had previously been the domain of translators of
7 1

the imperial court The experienced financier Dofia GraciB vho had

inherited the family interests after the death of her husband and who

is the only vornan vhose name has so far been found in the records of

active tax farmers ve must exclude here harem vomen vives of Sultans

and others vho vere often granted income from such concessions lent

considerable expertise in banking to her aspiring nephev Don Joseph

himself by force of personality must have made himself a trusted and

desired companion of Sultan Selim II and practiced a considerable

measure of ruthlessness to obtain his ends

There is another aspect of the career of Joseph Nasi vhich makes

him unique We vill examine later the careers of important tax

farmers and sarrafs vho vere allied vith important members of the
75bureaueracy We vill also deacribe the symbiotic relationship

betveen government officials unable to manage their benifices and tax

farms and sarrafs vho provided organizationB and experience in exchange

for vhich they vere not only paid a salary or percentage but vere privy
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to a eat deal of political and coaaerclal intelligence No other

figure in Ottoman history combined all these rolea so effectively

ar did Joseph Nasi He united in himaelf the attributes ve associate

viith the Jews and their success in the Ottoman Empire vith the power

of the Ottoman class He was himaelf a major tax farmer with

numerous agents and employees serving as the actual not merely

nominal head of a tax farming network He was a banker and financier

and hls network of agents in Europe and the Ottoman Empire provided

him and sometimes the Ottomans with important intelligence

information With the exoeption of physicians he was probably the

only Jew to be granted a regulär rank within the Ottoman System along

with the benifice which accompanied it We might speculate that had

he converted to Islam he raay well have been a candidate for the

Position of Grand Vezir though perhaps had he accepted such a proposal

he would not have died of natural causes with his fortune intact as

was lndeed the case It was this remarkable power and influence which

made Don Joseph the natural representative of Jewish interests at court

In the years after the death of Hasi there were other Jews who

wielded conBiderable influence in government circleB physicians and

financiers served as adrlsors and in some cases represented Ottoman

interests abroad David Passi and the physican b Yaish, who
also achieved considerable political influence come immediately to mind

Further research may enlighten us about their careers The decline of

the position of Jews in Ottoman society and the generally strict
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approach taken to religious restrictions in the latter half of the

sixteenth Century took a toll Even though Jews continued to be

involved in court intrigues and in palace politics the heydey of the

Jews like that of the Empire had passed The activities of Jewish

politioianB after Nasi are part of the story of the beginnings of

Ottoman decline vhich continueB beyond the chronologlcal scope of

thia study

The involvement of Jews in the intlmate life of the Sultans from

the second half of the fifteenth Century until late in the sixteenth

was remarkable Like the rest of the Jewish coramunity these individuals

fulfilled an important need and were thus able to carve a particular

niche out for themselves A number of eleraents seem to characterize

their careers The three most remarkable examples Yakub Hamon and

Nasi vere immigrants or in the case of Hamon were raised by Immigrant

parents They were linked with the outside with the world of Christian

Europe and thus served to Interpret the West for the Sultans whom they

advised All three are associated in the Jewish and non Jewish

literature with the Jewish Community despite the fact that Yakub late

in life became a Muslim and Nasi and his family returned to Judaism

only after arriving in the Ottoman Empire Remarkably these

individuals are among the few in this period who had satisfactory

relationships with Sultans Over a long period of tlme and survived

relatively well the numerous political upheavals and the factlonal

warfare at the court While lt is easier to widerstand the ability of
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the physicians to perslst Hasi developed a close relatlonshlp vith

Selim II wlthout the same advantage Surely in all three cases a

measure of personal trust exlsted which was fundamental to the success

all three enjoyed

These Jewish politicians typlfy the rise and decline of the

Ottoman Jevish Community Yakub emerging In the perlod of

reconstruction vhen the Jews were lnfluentlal in the commerce of the

Empire and before the Community under the lmpact of the Iberian

Immigration turned outvard from Istanbul Hamon under the tutelage

of hls father emerged as the sixteenth Century successor to Yakub

and stood at the head of the poverful Sephardic dominated Jewry of the

reign of Süleyman It is lntriguing to note that the reenforcement of

religious reetrictions on the Jews which was the result of changes

which had been underway for some years gained momentum in the years

after Hamon s Service He it seems more than Hasi was Willing or

able to protect the lnterests of the Jews effeetively It is perhaps

Just coincidence that Hasi a relative of Hamon succeeded him as the

most prominent Jew in the Empire There is nö evidence to suggest that

Hamon vlewed the Hasls as potential successors to his own position

Indeed Hamon s son continued in the palace medical Services and was

important in his own right but never achieved the stature of his

lllustrious father or grandfather It may have been impossible to

maintain for more than one generation the charaeteristics which made

these Immigrant Jews valuable to their rulers By the time Joseph Hasi
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vas the dominant figure in Ottoman Jevish life the Status of the

Jevs had begun to change and the political currents in the Empire

probably dictated that no Jew could repeat his suceess again

Another factor which attracts bur attention is that Hamon and

Nasi served to fill the void left when the leadership of the Rabbinate

had declined so drastioally that only religious functionB remained the

province of the Spiritual leaders of the Community Hasi and Hamon

and the other Jewish politicians who had influence vith the government

inherited the bürden of representing all Jevish interests before the

authorities

The notable suceess of three important politicians servants of

the Ottomans is a reflection of the liberal ty of Ottoman society in

the fifteenth and sixteenth centuries They were welcomed because of

their remarkable abilitieB and their suceess vas a reflection of the

general suceess of the Jevish Community
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1 H J Zimmels Ashkenazim and Sephardim Farnsborough England
1969 p lOliff

2 H Inalcik Bursa, E 2 I 133 t cites J Schiltberger Bondage
and Travels edited by J B Reifer London 1879 p l 0 in regard to
health facilities J

See Appendix I

KK 2I4II p 20 misnumbered as p 6
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Chapter IV The Hole of Jevs in the Empire

The Lion 1b King f H v t
5211 5 000 10 200 O 1 Af5211 ll 51 Date of the Accession of Sultan Hehmed II

The Ottoman Jews vere one of the most important elements in the

economic life of the Ottoman Empire in the fifteenth and sixteenth

centuries Through their activities at the customs houses docks

mints and markets they comprised a formidable network of officials

and merchants asBessing taxing expediting and diBtributing goods and

Services So extensive vere their conceBsions and holdings that at

tlmes it Beemed as if all important commerce was in their hands While

assuredly this was not the case their impact was great

Hot enough Information survives from the period hefore ll 53 to

enable us to underßtand fully the economic activities of the Jews in

thoße years hut we are ahle to Chart their phenomenal rise to wealth

and power beginning in the period alter the conquest of Istanbul Jews

were brought from the Ottoman provinces to the new capital with the hope

that they would be actlve participants in the life of the city and the

OttomanB were not disappointed Within twenty years the Jews of

Istanbul were wealthy and domlnated the commerce of the city

In 1 492 when refugees from Spain who had been expelled by King

Ferdinand began arriving in the Ottoman Empire most Ottoman Jews were

Iiving in the capital The newcomers arrived in various ports in the
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provinees and at the capital and many stayed in the tovns vhere they

flrst landed Others vith the encouragenent of the authorlties

spread into the provinees Kettling in the Inland ports and in provlncial

market centers There they partieipated in the sarae klnds of tax farming

and trading activities as the Fomaniote and other Ottoman Jevs had

pursued slnce the l O s In additlon to tax farming shop keeping and

trade in foodstuffs they introduced cloth weaving after the pattern of

the Spanish vool industry and brought vith them munitions making and

other technological skills from the West This combination of occupations

practiced by the older Ottoman Jevish communities and nev skills brought

by the Iberian immlgrants along with the drive of the energetic new

arrlvalB foroed the foundations of Ottoman Jevish economic success in

the sixteenth Century The fortunes of the Jevs in fact paralleled

those of the Ottoman Empire for both rose slmultaneously in the period

of Mehmed II reached dizzying heighti of power and influenae in the

mld sixteenth Century and then began slovly to decline in the latter

years of that Century vhen signs of veaknesB in the fabric of Ottoman

society vere beginning to appear

The Istanbul Jevs 1U53 IU92

In the years betveen the conquest of Istanbul in lU53 and the

arrival in Turkey of the Jevish refugees fleeing in the vake of the

expulsion of llt92 from Spain the Ottoman Jevs emerged as one of the

most poverful forces in the economic life of the empire In this

period vhen the nev capital vaa being reconstrueted and economic
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relations vlth the provinceB vere being developed Jews served the State

well and in so dolng grew vealthy 8ome vere merchants and maintained

large and small Shops while others vere artisans Still others

purchased at auction government tax farms vhich involved them in the

assessment and taxation of goods produced in the city or entering from

the provinces and abroad

After the conquest of Istanbul Sultan Mehmed set about the

reconstruction of the former Byzantine capital with the Intention of

making of it the foremost Muslim capital in the World Having proved

hlmself a capable military leader by the successful campaign against

the city he set about solidlfying his control of the various political

factions in the Empire and the task of rebuild ng

First it was necessary to repopulate the city many of whose

residents had fled before and during the final Ottoman campaign

Utilizing the practice which the Ottomans had employed in order to

establish a Turkish ethnic presence in newly conquered areas Mehmed

resorted to forced migrations Various groups from throughout the

Empire were transferred to Istanbul and installed in vacant houses

Among these groups were Jews When the Ottoman capital was moved from

Bursa to Edirne many Bursa Jews were taken along and when the Ottomans

established their court and administration in Istanbul the Jews were

moved again Both Rabbinite and Karalte Jews from Edirne were

transferred but this time the practice was extended The Ottomans

were not only pleased with the contribution of the Edirne Jews to life
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in the former capital but also had experienced a Century and more of

good relations with the Jevs of smaller towns 1 Thus it was decided

to use in addition to the Jevs of Edirne most of the Jevs from other

parts of the Empire in the rebuilding of the nev capital

There vere at least tvo major vaves of Jevish Immigration and

reaction vithin the communities varied For some groups perhaps those

vith skills and trades but little capital the expenses of the Journey
2vere provided by the government Hovever the substantial opportunities

presented by the opportunity to participate in the rebuilding of a great

city vere insufficient to attract one of the elements necessary for the

project While the poor and sorae craftsmen vere villing to move the

vealthy including the all important merchants resiBted Orders vere

then sent to local Judges commanding that a certain portion of the

vealthier merchants of each tovn be sent vith or vithout their consent

and Cooperation The details of these Orders are generally lost to

us making it impossible to establish the exact composition of the groups

from each place and to knov vhether the Judges had any discretion in
Ii

selecting candidates for deportation We do knov hovever the tovns

from vhich Jevs vere sent to Istanbul see Appendix I and a comparison

of the lists of these tovns vith later cadastral surveys of the tovns

and provinces from vhich they came suggests that an extremely large

portion of the Jevish Community vas moved Jevs reappear in the

provincial records only alter the close of the fifteenth Century The

explanation for the transplantation nf sc large a portinn of the Jevs
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is probably that they fonned a disproportionately large percentage of

the merchants and artisans in those tovns and were therefore prime

candidates for the surgün We are avare also that in most areas the

Jevs vere considered by the Ottomans to be niore loyal and reliable than

Christians who were often Bympathetic to the enemies of the Ottomans

The displeasure of some Jevs with theBe forced migrations has led

to speeulation that a measure of persecution may have been involved

In fact such measures vere applied to Huslims and Christians as vell

as to Jews and it is clear that the intent was to establish a reliable

and productive population in the capital Hather than being the objects

of persecution these people vere encouraged to participate in the life

of the nev capital

In addition to these migrations Immediately after 1U53 smaller

groups of Jevs vere settled later from placed vhich vere not part of

Ottoman territory in 1 53 such as Mezlstre vhich was conquered only in

ll 60 Others such as the Jevs of Albanin vho are said to have gone

to Istanbul in the vake of the Skanderbeg uprising, apparently migrated

in order to escape the unstable conditions in the countryside

Along vith the policy of forced migrations from the provinces the

Ottomans also encouraged Jevs from Christian Europe to establish
T

them8elveB in their terrltories We are able to verify at least some

success in this regard from the presence in tax farm records from the
o

early ll 7Ö s of Jevs noted as efrenc European and some noted as
q

Coming from Europe
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The Jevs who were brought from the Ottoman provinces to Istanbul

were settled in various quarters of the city generally near the
waterfront or the gates of the city s land walls 10 Congregations

based mostly on towns of origin served as the focus for communal

life as did mosques and churches in other quarters Quickly the nev

arrivals began to play an active part in the coramercial life of the

city
Iramediately after the conquest Sultan Mehmed had taken Bteps to

encourage commerce in the new capltal including construetion of a nev

central market on the site of the Covered Bazaar vhich still serves

the same purpose Much of the property in the area around the market

was taken over by the government and the income derived from rents

vas assigned to charitable foundatlons from whose records it is possible

to detennine where some of the Jewish Shops were located and what goods

they handlet Records from the close of the Century reflect the presence

of Jewish Shops in the area around the market in all four directions

They included goldsmlths silversmiths money changers purveyors of

turbans and headwear dealers in wool Silk and linen cloths

bookbinders as well as many shops for which the trade of the owner or

the gooda available in that particular street were not specifically

designated in the records Along the waterfront there were Jewish

Shops which like the others around them were described by their

locatlons either by street name or more likely by the major monument

mosque bath and so forth near which they were located
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Not all of Istanbul s Jevo vere shopkeepers and craftsraen Finance

and tax farming were areas in which Jevs were deeply involved along

with activities as agents and brokers in all kinds of goods While the

recorda for tax farming and brokerage Privileges purchased from the

government are not complete and it 1b lmpossible to determlne with

exactitude every holding in the hands of Jews during each year in this

perlod it is possible to determlne reliably the kinds of activity in

vhich they participated and have some idea of the extent of their

lnvolvement The fifteenth Century records are richest for the years

873/11 68 69 896/11 90 91 thus enabling us to form an idea of what was

happening from shortly after the process of migration from the Ottoman

provinces to Istanbul was moBtly completed up to the arrival of the

Sephardic refugees from Spain

Among the most lucrative and highly Bought after tax farms were

those for customs duties collected at the Istanbul docks and the

records reflect intense competltion among varioua groups of Investors

trying to outbid one another for the concesslons which included not

only Istanbul Galata and Gallipoli but also the Marmara coast and

docks as distant as Foca on the Anatolian coast No Single individual

could raise sufficient capital to purchase the tax farms and a large

Organization was necessary to administer the various customs houses

When rights for these docks were Bold in 881 2 the mid l 70 s bitter

flnancial rivalry led to the privilege changing hands six times in the

course of a one year bidding war before it flnally remained in the
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possession of n group conslsting of tvo Jevs and a European vhich

successfully outbld a group of Muslims who dropped out of the competition

early and a group of Christians who were considerably more tenaclous

The Christian consortium in fact included some Investors who had held
12a Bimilar conceBsion in the three years immediately prior indicating

that the same people had probably been involved in this kind of activity

for some time Even to participate in the attempt to obtain such a

tax farm required substantial funds Hot only did the value of the tax

farm increase in cost from 9,1 00,000 akce to 20,1400,000 in the course

of one year but at each change in conceBsionaires there were considerable

feea resm i berat paid for recording the papers and approving the

franchiBe amounting in almost every instance to more than 500,000 akce

and soaetimes to more than 1,000,000 akce A similar mukataa was aold

for goods entering the Istanbul docks along with the Eastern aide of the

Marmara and the Situation was similar The groups competing for the

franchiae overlapped with those mentioned above though in this case
ll

there was no Muslim group in contention Again the Jews were

successful in the competition

Concessions for the collection of dock and wharfage fees at

Istanbul again including Galata and Oalllpoli were sold in a similar

fashion Like the customs inspectors the conceBsionaires who purchased

such a privilege gained more than just the income derived from collecting

the fees They were able to determine with great accuracy exactly what

goods were available of what quality and were therefore in possession
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of a great deal of commercial intelligence Most likely their interests
extended to commerce as vell or they had friends and relatives to whom

this knowledge must have been of considerable value Thus we can

understand that the rivalry for these holdings was due both to the

large incomes vhich they produced and to their importance in helping

the tax farmers and their associates and friends to maintain an advantage

over their competitors

The coraposition of the various Investment groups is also of

considerable interest For example the Istanbul dock fees iltizam in

88T 89/1U82 BU was in the hands of a group of eleven Investors some of

whom were related to one another Three of the members are identified

as being from the Badra eongregation and two from Borlu The remaining

members are not identified except by name 15 and it is therefore probable

that they were individuals well known to the bureaucrats or the kadi

who registered their participation Most likely they had held other

tax farms in the past and were because of that familiär figures A

group which had in its hands the customs houses of Istanbul and Galata

consisted of six partners half of whom were from the Edirne eongregation

the others not being identified by affiliation They provided the

government twelve guarantors kefil for their Obligation four from

the Nigbolu eongregation two from Tirhala two from Trnovo and one
each from Avlonya Felibe Badra and Üsküp 16 While congregations may

have been the centers of communal life it was evidently the practice

to look beyond the ranks of one s own eongregation for business
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aBsoclates The makeup of these groups and the importance of the

positions vhich they acquired dranatlcally show the success with which

the relocated Jeva integrated themselves into the economic life of

Istanbul vhich was exactly vhat the Ottomans expected of them In

addition it also suggestB to us that there was relatively little etrife

in the Community The large number of congregations from which the

participantB were drawn is immediately striking but it must also be

noted that the Edirne congregation consisted of Karaites As the

lltöo s witnesBed a certain amount of theological difficulty between

Karalte and Rabbinite Jews their Cooperation in such undertakings

seems to reflect a dichotony between relations in religious matters and
17

those In buslneBS affalri
The involveoent of Istanbul Jews In dock affairs was not limited

to the capital itself nor those docks sold along wlth the Istanbul

concession In addition to the concesslons already mentioned the docks

for the fortress of Gallipoli and other small docks in the area Bold

as a separate tax farra were in the hands of two Jewish partners and
l8

thirty nine of their assoclates in the early 880 s mid lbTO s

In addition there ia evidence of other activity in the areas around
19

Istanbul Silivri Eregli and so forth by Istanbul Jews

Records beginning about show that Jews who were sent to

Istanbul nearly twenty years before had retained or reestablished

economic ties in the Balkans As an example two different groups of

partners obtained the right to collect lncome from has and ziamet lands
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respectively in the Siroz area Of the six partners vho hold the has

concession four were from the Salona congregation in Istanbul one from

Salonika congregation and one fron Nigbolu Of the four guarantors one

of whom may have been a non Jev three are identified as being from Siroz
20itself Similarly the privilege for ziamet lands shows that vhile

the congregations of the tvro partners were listed the guarantors llved

in the quarter of the Edirne Jevs and one vas noted as being of
21European origln In the saue year the customs house of Edirne was

also fanned by Istanbul Jews one from the Higbolu congregation and

one from that of Edirne The guarantors were from the Tirhala
22congregation and the Edirne Jews quarter Finally an example from

three years earlier Shows that Jews from various Istanbul congregations

were entrusted with the collection of the Christian poll tax cizye
23and other taxes in Enoz and that a Jew from Salonika congregation in

Istanbul along with a recent convert to Islam farmed the salt taxes
2l

for Salonika a few years later It seems clear then that the Jews

had considerable interest in the economic affairs of the Balkan provinces

but Istanbul remained their base and center

Although we have seen that Jews from congregations uith origins

in the Balkans pursued activities there even after being relocated there

are alBO a few examples showing their involvement in Anatolia as well

In one case the public scales at the market in Bursa where goods were

officially weighed and certified were in 875 77/1 1 71 7 t in the handB

of Istanbul Jews from Trnovo and Cernova originally In this instance
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vfaere there does not Beem to be a strong relatlonship between the

Investors place of origin and the location of the mukataa the success

of the tax farmers vas limited though ve cannot say for eure that this

was an loportant faetor We do know that the tax farmers were still

paying off their Obligation to the government as late as 33/l well
25

after the privilege had expired

Another kind of activity which was accesslble through government

concessions was the minting of coins and Jews participated in these

enterprlses in pre ll 92 Istanbul and in the provinces Not until the

early 880 s ca II18O 85 however do the documents reflect a period

in which a large number of mints throughout the country was being run

by Jews at the Bame time In the period 886 89 the early ll 80 s the

Bituatlon was similar to that on the docks with the mints of Istanbul

Gallipoli Novo Brdo Ösköp and Siroz all in Jewish hands see Table l

There was a large number of Jewish functionaries who were involved in

mints throughout the second half of the Century In Borne instances
26

a Muslim would be nazir while a Jew was emin

In addition to the actual minting of coins Jews also played an

extremely important role in the distribution and recall Bystem for

minted coins No matter how many mints may have been in Jewish hands

in this period Jews dominated the distribution and exchange System

Money changers sarraf the equivalent of bankers in some ways appear

frequently in the mint records making payments for money changers
27license fees sarrafiyye for example in Siroz Silistre Nigbolu
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and Trnovo Of nine sarrafs maklng paymentB to the Istanbul mint in

886/11 76 77 seven vere Jevs 29 The Jevish sarrafs of Gallipoli paid

the license fee as a group and in this case the payment was made to a

30Jevish mlntmaster as well

Involvement in the production and distribution of coinage even

more than work in the customs and wharfage concessions demonstrates

that Jews were actively involved in matters of great importance to the

goverranent indeed providing Services whlch in many States were the

province of government In addition it must not escape our notice that

in these areas as well partnershlps groups and the natural affinity

of coreligionists were among the elements which led to success An

individual without rellahle help or contacts could not expect to prosper

in such enterprises

It is likely that tax farmers and money changers who were

officially residents of Istanbul spent rauch of the year in the places

where their interests led them leaving their families in the capital

and returning when possible This would explain the seeming

contradiction that we have no evidence of a Jewish population reeorded

officially in the provincial towns during the second half of the

fifteenth Century despite vhat we know of Jewish economic involvement

there A lag in the recording process mlght account for some

immigrants from Europe arriving in the ll 70 s and 80 s not being

reeorded until later but their numberB were minimal Certainly in the

early sixteenth Century it was common for Istanbul Jews to live in the
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provinces for Business purpoaes as shovn by the frequent legal disputes

over vhat constltuted legal residence for purposea of taxatlon By that

time the government recognized the problem as well and there are

various early sixteenth Century cadaatral registers in vhich aome Jevs

are liated aeparately from the reat of the Jewiah Community and lt la

noted that they realde In a place for purpoae of commerce but are
officially reglatered and pay taxea in Istanbul 1 The nuraerous

fifteenth Century referencea to Jevs of Istanbul with tax concessions in

the provinces which ve have noted must be a reflection of the same

Situation

Our viev of the great prosperity and economic pover of such

important tax fannerB muat be tempered vith vhat ve knov of the

difficulties faced by these semi offlcial government functionaries

The names of the guarantors of the Kdirne customs house privilege

pp 110 11 above are folloved by the notatlon released from

prlson and noney changers and mint functionaries vere arrested at
QQ

times as vell The records of the Slroz ziamet tax farm pp 110 11
above shov us that the responsibility for ensuring the government s

incone rested in the final analysis vith the congregations and vith

the community as a vhole While the previous amil for this concession
33had been hanged because of his Performance in Office or lack

thereof in this case the course vas different It is recorded that the

guarantors vent bankrupt presumably having overextended themselves or

perhaps due to lnsufficient funds being collected as taxes In any



115

case the influential leaders siyaset ömera of the Jewish
Community were called together and funds were eollected toward meeting

the obligations of the guarantora At this point the Sultan ordered

their release from prison 19 S 882/23 XII ll 77 As the tax farm

itself had been Bold for a perlod of three years beginning in October

ll T2 they must have been arrested some tine between late XU75 and

late lb77

What is of even greater interest is that the Community apparently

was able to secure their release without paying the füll amount due

In November ll T9 the tax authorities attempted to collect another

payment in the same amount that had been paid tvo years previously

Hovever certificates obtained at the time of the 1 77 payment were

produced stating that the payment made then satisfied the debt in its
3k

entirety and the matter was dropped

There are three llkely explanations for the ability of the

Community to obtaln the release of the guarantora vith a payment of

less than the füll amount outstandlng First the amount may have

been relatively small in relation to the total cost of the iltizam

but the text is amblguous The initial cost vas 515,000 akce and

6,100 akce in fees and when the payment was made

The influential leaders of the Jews were gathered
together and for the above mentioned guarantora
5000 akce each was eollected

Siyaset ömera yahudiler cem c edöp nezkurler icin
beser bin akce cemC edttp



116

Thia may mean that 5000 akge was collected for each of the guarantors

or that each of the persona gathered to deal with the matter contributed

5000 akce

A second posaibility is that the government vaa conscientioualy

observing Hanifi Muslim law the dominant rite in the Ottoman Empire

According to Hanifi law a guarantor ia liable for only one third of

the total debt which he guarantees We have no way of knowing whether

or not the first payment repreaented a third of the amount outstanding

Finally it may be posaible that thia matter wa8 dealt with entirely

according to the terms of adminiatrative practice The order relieving

the guarantora and the Community of further Obligation was isaued by the

Sultan at the recommendation of a number of the most important members

of the dlvan Mehroed Pasa either Grand Vezir or Nisanci at the time

Meaih Pasa who became Grand Vezir 8ome years later and two defterdars

Either through gifts or influence or both the leaders of the Community

may have been able to negotiate a aatisfactory Bettlement Mesih Pasa

for example was a witness at the conversion to Islam of the Sultan s
Jewish physician Hekim Yakub in B88/ll 83 35 and perhaps their

relationship could have played aome part in the arrangement The

fifteenth Century hiatorian Ajik associates Hpkim Yakub with the rise

of Jewish tax farmers and the incident in which the previous amll for

this concession was hanged Whichever was the case the Community and

the guarantora were able to realst the attempt of treasury officials

to obtain a second payment Either the law or some political agreement
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was honored in this matter or perhaps if gifts to officialB had
influeneed the process the firat tlme further gifts raay have been made

on this occaslon as well However ve explaln this lncldent the

Impression is unmistakable that both the government and the Jews took

these activities very seriously and it also eonfirms that the

government looked upon the Jevish Community as a corporate body and

likevise the Jews undertook to assist coreligionists whose Performance

might adveraely affect the fortunes of the Community as a whole

The economic activities of the Istanbul Jevs were not limited to

the examples which have been presented so fax docks mints and

benifice lands though certainly those were among the most important

areas of Jewish enterprise and represented a source of substantial

incomes and considerable influence In addltion Jews were involved

in collectlng fees and taxea on goods entering through the gates in the

land walls of the city on c an dies and candle wax and the port taxes

collected on wine imported for the use of non Muslims for which an

additional duty was levied The latter was a Jewish held concession

throughout most of the late fifteenth Century The brokerage positions

which Jews sometimes held entitled them to negotiate the commercial

exchanges between foreign traders and local merchants and collect a

fee from both parties on every transaction Furthermore it must always

he borne in mind that there were large numbers of Jewish merchants and

shopkeepers who while they were active participants in the commerce of

the city were not involved in tax farming and thus were not generally
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nentioned in government registers vhlch remain regardlng economic

adminsltration They were far greater in number than the lmportant

Barrafs and Investors whoBe names are knovn to us from the records of

government conceBsions Perhaps many of the names of guarantors for

large conceSBlons are those of lmportant merchants vho hoped for lncome

and for commerclal advantages and therefore invested in Buch

enterprises The lmportant tax farmers were probably the vealthieBt

and in that respect the most successful of the Ottoman Jevs a small

Segment of the Community vhich contributed to the general success of

the Jevs but vhich must have also relled on the rest of the Community

to bolster its ovn position

The records of the various concessions are not complete but even

so the extent of Jevish controlled tax farms is impressive enough to

varrant certain generalizations Some concessions vhich are verified

as being in Jevish hands are ÜBted in Table 1 The extremely long

period during vhich Jevs played a major role in the collection of

cviBtoms and dock fees as vell as the extent of their activity in mints

is impressive Even more remarkable hovever is the fact that for a

period in the late llt70 s and early lUfto s almost all the major tax

farms in the Istanbul area vere controlled by Jevs Even leaving aside

the activities of lesser lightB than the largest tax farmers and

consortia ve reach the unmistakable conclusion that the role of the

Jevs in Ottoman economic life before IU92 vas immense a fact vhich has

been overshadoved by the continued succesB in the sixteenth Century
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It appears that in the twenty years after the conquest the Jews

Bucceeded wlth the help and encouragement of the authorities in

capturing an enornous share of the major trade activity previously

the province of Greeks and Europeans This should not leave the

Impression that Greeks and Europeans were eliminated from commerce or

that there was no commercial enterprise in Muslim hands either tut

the fact remains that the Jevs achieved success far out of proportion

to their numbers in the population

It was with the purpose of encouraglng commerce that the Ottomans

forced the Jews to migrate to Istanbul after ll453 and Jewish activity

there ranged from the keeping of Shops which provided common goods

and luxury wares all the way to the important activities in the world

of finance which were vital to the government not only for the income

they produced out also because the bureaucracy was ill equipped to

perform many of those tasks It is not entirely clear whether their

involvement in the provinces continued throughout the second half of

the fifteenth Century or really began anew after the early 1 70 s when

their position in Istanbul was very secure and the government may have

been raore Willing to allow either temporary or permanent residence in

the provinces It does appear that there was Borne movement outward

binding interests in the provinces more closely to the economic heart

In light of this economic influence and success and the long

standing Ottoman poliey of encouraglng the participation of Jews in

the life of Ottoman capital eitles it is no surprise that Sultan
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Bayezid II veleomed Jevlsh refugees fleeing the lnquisitory regime and

the expulslon fron Spain On the basls of the phänomenal success of
the Ottoman and former Byzantine Jevs in Istanbul between XU53 and

IU92 he could expect great benefits front the influx of thousands of

Spanien Jeus Vhile it is pointed out and rightly so that the

Bixteenth Century vltnessed the triumph of Jevish merchants vith their

trade and tax farming activities, the impreBsion has always been that

thia was a poBt lli92 phenomenon and the activitieB of the Byzantine

Ottoman Jevs before 1 92 have been mostly ignored or unknown It has

been obcerved also that the remarkable career of the Duke of Baxos

Joseph Hasi see Chapter III vould have been impoSBible were it not
32

for the general success of the Ottoman Jevish merchants It is

equally true that were it not for a Century and more of Jevish success

in the Ottoman Empire and especlally in the half Century before lh9S

the success of the sixteenth Century Ottoman Jevish Community vould

not have been possible

The Years after I i92

The arrival in the East of large numbers of Spanish Jevs after

their expulslon in 1 92 resulted in a change in Ottoman policy tovard

Jevs We have already suggested that there may have been some

movement of JevB avay frora Istanbul or at least the expansion of

Jevish commercial interests outslde the capital bb early as the ll 70 s

and lU80 s but the events of 1I492 Bhov that the policy of gathering
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Jews in the capital was now entirely reversed Sultan Bayezid must

have hoped to repeat In the provinces vhat had been so succeSBful In

Istanbul and vith that In mind Jews were encouraged and helped to

Bettle In rural trading centers especially In coastal and Inland
30

ports The clear intent to encourage Jewish commercial activity ls

reflected In the terms under which Jews were settled in various places

throughout the Empire Among the terms for settlement at Tirhala were

stipulations that they not displace agriculturallsts a measure which

was intended to prevent conflict with the peasantB in the area and

simultaneously forced the Jews to practice other professions In

addition the Jews were exempted from a number of taxes and forced

labor brigades as well as from having their sons taken for Service in

the Janissary corps Their freedom of movement for purposes of trade

was assured though it was Btipulated that the Community must

guarantee the payment of poll tax cizye for merchants away from the

town
39 Likewise in Salonika and Balya Badra and the fortress of

Alexandria in the Morea Jews were exempted from most extraordinary

taxes, 0 again with the purpose to encourage trades and professions

which served the needs of the government and society When in the

late sixteenth Century an attempt was made to remove Jews from Shops

in the market at Bursa they were able to produce Orders proving that

the government had guaranteed them the right to occupy those shops
ltO

vithout interference and even to pass them on to their children

Thia privilege was probably issued in the early part of the Century

to encourage Jews to Bettle and stay in Bursa
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With such encouragement the Sephardic Jews spread throughout the

Empire especlally in the Balkan provinces and quickly came to dominate

trade between those places and Istanbul In a very special inBtance

Salonika they were soon a majority of the population It appears

then that the arrival of the Sephardic Jews probably coincided with

changed attitudes in government interested in encouraging economic growth

in the countryside now that the capital was a thriving city

In that brief transition period at the end of the fifteenth Century

one of the most important and lucrative provincial tax farms was in

Jewish hands The mukataa for the docks and Balt trade of the Danubian

Ports was in the hands of one Mordehai b Sason of Istanbul It seems

that the venture was not entirely successful as Mordehai and his partners

were hard pressed for funds The privilege was sold for three years
Ii

beginning in 901/llf96 for Just over five million akce In 909/1503

the government was still pressuring Mordehai and the guarantors for

fundB though they vere already in prison for non payment Whatever

goods the treasury could locate were sold to satisfy this debt Some

cash belonging to Mordehai s father was located and seized and the

other guarantors suffered the same fate A house belonging to Mordehai
1 3

himself was sold as were what the records merely describe as goods

In 91 l /1509 we are told the debt outstanding had been reduced to

900,000 akce Mordehai appeared before the imperial divan became a

Muslim and thus after eight and a half years in prison was freed as

w ere the guarantors
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We night speculate regarding vhy Mordehai was not ranBomed by the

Community ae were the two guarantors in a similar Bituatlon twenty yearB

before Perhaps in thiB period the political influence of the Community

vaa in temporary decline and vith the conservative and religiouB

Bayezid it vas impossible to strike a suitable bargain Or perhaps

Mordehai vas at odds vith the Community and nobody was villing to make

the necessary effort to secure hls release and apparently the

government did not hold the whole Community reBponsible Finally it

may be that in these first decades after the arrival of the Spanlsh

refugees funds were not available for such a purpose too much having

been spent on the ahBorption of newcomers The truth may be that all

three elements were involved but if we are to believe the chronicler

Eliyahu Capsali that Sultan Bayezid closed synagogueB built after ll 53

in violation of the geriat and that Jews were pressured into Converting

to Islam it may be that the Sultan s personal outlook on matters of

religion had much to do with the decision

There is another intereBting problem related to the question of

why Mordehai and the others were allowed to languish for so long in the

Istanbul prison What waB the Organization he represented and how did

it operate To collect fees at the docks along the Danube and oversee

the supply of Balt to the capital from the mines in the area was no

small task even with the help of a few aBsociates especially as at

least one member of the group probably Mordehai needed to stay in

Istanbul to handle that part of the Operation and there were more than
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five placee along the Damibe vhere there were docks and salt varehouses

With Mordehai and his partners ve see the first evldence of a regional

tax farming System for the Danubian ports vhich as often as not were

in the hands of Jevs Despite Mordehai s limited success as eighty

percent payment vas insufficient to satiBfy the authorities others

purBued this concession and made a success of it Over the course of

the next half Century the System of partnerships to operate so large a

tax farm or portions of it grew increasingly sophisticated and

refined

There was a strong connection between the ports on the Danube and

the capital throughout the sixteenth Century An entry for 922/1516

mentions a group of Jews who went from Istanbul to Nigbolu for purposes
I4 5of trade but continued to be registered as residents of Istanbul

We might expect that in keeping with the practice of the Jews and the

Ottoman authorities they would be registered as part of the local

Community after a period of years but in fact subsequent registers still
U6

list them separately The reason is clear because the earliest

reference says that they were Istanbul Jews who came to Nigbolu for

purposes of commerce and with permission icazet ile i e with

government encouragement and were taxed accordingly The same was true

of the five Jewish households of Rahova All of them were entered as
U7paying poll tax in Istanbul and being exempt from other taxes

The docks of Vidln Nigbolu and Bahova which were among the most

important Danubian ports for purposes of trade and as Observation points
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for intelligence regarding vassal Wallachia vere sold as a Single

concesslon along vith some smaller ports along the river They vere

related in another way also to the Danube defense line Frequently

lncones from the tax farms of these docks vere sent directly to pay

mllitary salaries often in arrearB There are records fron mid century

and again from late in the Century of payments by the tax farmers to

various military Units and also to lmaras and other religious

functionarieB Berving the garrisonB from Semendire all the way to

Akkirman and Klle in the northeaot

The procedure which was followed in order to transfer these funds

leaves no doubt that the Jewish tax fanners knew for what purpose the

funds vere being used and therefore had direct knowledge regarding

at least some aspects of Ottoman defenBes and the troops serring them

When funds were required a meBBenger was sent from Istanbul with an

order to the kadi who kept the tax farm records in his register

commanding that the tax farmer appear in court and turn over to the

messenger the appropriate amount The amount was duly recorded in the

register and the tax farmer vas glven a certified copy of the order

On the reverse the kadi vrote the amount of the payment and its

purpose and attested that the payment had been made This copy vas

retained by the tax farmer until the triennial audit at vhlch time

it was returned by the tax farmer as evidence that some portion of the

tax Obligation had already been met Some of these receipts survive

and on the reverse aide they invariably have notations in Hebrew or
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Judeo Spanish in Hebrew Scriptj these vere the tax farmers ovn notations
Uq

regarding the araount paid and the purpose to which it vas put Thus

we see that tax farraers active on the Danube docks in addition to their

commercial affairs had some knowledge of the military Situation in the

area

There is evidence that the government vas acutely aware of the scope

and sensitivity of the tax farmers knowledge of military strength and

security affairs On 29 Receb 958/2 VIII 1551 an order was sent to the

kadis in the Danubian districts instructing that Jews and infidels be

removed from tax farms in the area Yahudi ve küfera taifesi mukataa dan

ret olunmak On the sixth of Receb Borne three weeks before

Sokollu Mehmed Pasa who had reoently been appointed Beylerbeyi of
Rumeli arrived in Belgrad on eampaign against the Habsburgs 1 The

relationship between these two events leaves little doubt that there was

considerable concern that too much Information might be available to

the enemy especially as the soldiers in Sokollu s army were quartered

in many of the places to which tax farmers in the area sent funds for

salaries This was though a temporary security measure as later

documents show that Jews were once again involved in managing those

same tax farms In fact although Muslims took over the concessions

during the brief eampaign period some Jews were still employed on the

docks

The network of Jewish tax farmers involved in the Danubian ports is

remarkable not only because of the sensitivity and importance of the work
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but also because of the composition of the Investment groups Just as

the Istanbul Jevs had formed consortia in the fifteenth Century to

acquire and administer tax farms such as those at the Istanbul docks nov

there vere large consortia in the sixteenth Century involved vith the

Danubian portB These as we shall see drew thelr members from various

locatlons throughout the Empire

A group of tax farmera controlled trade on the docks of Vidin

Nigbolu and Rahova and some secondary ports in 95 /15 1 In addition

many of the emins scribes and varehouse officials vere Jevs Hovever

not all vere members of the local communities The scribe for the Vidin

port vas a merchant from Salonika and vhen the docks of Belgrad and

Semendire vere added to the initial tax farm tvelve fiscal guarantors

vere reglstered The composition of the group is revealing Of the

tvelve some vere themselves employed on the docks and in the

varehouBes including the emin of the Semendire dock vho vas a vool

dealer cukaci tvo of the otherB vere from Edirne one of vhom vas

a merchant of some Standing tacir the remalning seven vere from
52Salonika of vhom three vere vool dealers We should alBO note that

they acquired the concession only alter agreelng to the stipulation that

all the incomes and losses from the various docks vould be pooled so

that losses from one might be made up by profits from another For the

next three years the Vidin docks vere in the hands of another group of

Investors Tvo of these lived in Edirne one serving as emin at Vidin

and the other at Semendire The scribes came from Istanbul and Semendire 53
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We also know the compositlon of the groups which held the Belgrad

and Semendire concession for 957 60/1550 53i though they were removed

in mid tenure due to the campaign against the Habsburgs In this case

there vere five inveBtors who had successfully outbid a group of

Muslims who had hoped to purchase the privilege Typically the five

agreed to purchase the tax farm and Bhoulder the responsibility of

adminiBtering the business of the docks personally serving as emins

and kätibs and providing their own appointees to fill the remaining

positions Thirteen salaried Jewish functionaries were listed The

guarantors were also listed and four of these were from Salonika tut

although their congregations were mentioned the quarter in which they

reaided was not The remaining two were from Istanbul and one of them

was a sarraf Below their names follows a note by the kadi of Vidin

certifying that they were all active in trade at Vidin and explaining

vhy no quarter of residence in Salonika or elsevhere was entered for

them After that notation follow the names of additional guarantors who

had already furnished a cash deposit on behalf of the group Two of

these were from Edirne and two from Istanbul Although the deposit

was recorded by the kadi of Vidin the quarters in Edirne and Istanbul

in which these guarantors resided were noted suggesting that these four
5U

continued to live there and not along the river

This group then consisted of nearly twenty people overseers

scribes local guarantors and out of town guarantors local residents

and thOBe residing in the capital or the Summer capital Edirne cloth
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merchants and a money changer The implieations are unraistakable It

was a large and sophisticated group of businessmen able to operate a

major bureaucratic concern over a large geographic area with long term

financial goals in mlnd In this respect they vere similar to the

pre ll492 tax farmers Likewise thls group lncluded residents of the

larger eitles who came to the provinces for buslness purposes What is

clear for the first tlme is that these tax farmers had professional

interests beyond their tax farming activities The importance of a

sarraf is obvious Either in Istanbul or through his connections there

he had to be avare by the very nature of his business of the political

and economic conditions throughout the country and the effect they might

have on the value of preeious metals and other commodities Living in

the provinces and active in dock affairs he would be privy to Information

on the quality and quantity of goods bound for the cities and therefore

a source of Information to his associates living in cities not on the

river This explains as vell the involvement of the Salonlka cloth

merchants in such activities The internal and international trade of

the Ottoman Empire was sophisticated and compet it Ion was keen Access

to Information was probably as valuable as the goods themselves and

close proximity to the sources of raw materials was also an advantage

This view is supported by the complaints of Muslim merchants in

Istanbul that they were being undercut by the Jews in this case at the

Istanbul docks who managed to select prime materials before they

reached the general distribution network and thus cornered the market on
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high quality material A further proof that Information was a commodity

worth purchasing is the very willingnesB of the consortia to absorb

losses at Borne ports in Order not only to derive profits from the other

ports tut also to ensure that they would obtain the privilege in the

firBt place and control the trade along the whole of the river if

possible Thus they were often Willing to make good the debts of

previous tax farraers and frequently agreed when purchasing their

three year concessions that no matter vhat the level of profits and

whether or not there were others competing for the concession they would

increase the araount of the payment to the government by 100,000 akce

each year This demonstrates not only that the tax farraers had

confidence in their ability to operate the raukataa successfully and make

it profitable but also that they would go to considerable lengths to

ensure that it would remain in their hands for the füll three year term

It is unclear when the transition took place from the Istanbul

centered System of Mordehai who held the concession at the turn of the

Century to the Balkan centered groups with some connection to Istanbul

Salonika and Edirne It is clear though that the System of the
9UO s 50 s/1530 s l40 s remained stable for a number of generations

cO
Similar groupB were active in the 980 s/1570 s the 990 s/1580 s

59
in the early years after the Muslim millenium and even thirty years

alter that No doubt there was not constant Jewish control of the

dock activities as for example in 978/1570 when two Muslim partners
purchased the Vidin privilege for a second three year term 1 However
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the consistent return of Jews to this activity suggests that they were

alvays involved at one level or another Wien the smaller docks in the

Rigbolu dlatriet were in the handa of a Muslim group fifteen of the

thirty three guarantors were Jews and twelve of these fifteen lived
62

in the vicinity of the docks in Nigbolu Even after the order to

remove Jews and Christians frora the tax farms at the time of Sokollu

Mehned s campalgn Jews continued to be active on a secondary level in
63

dock actlvities For a period of perhaps one hundred and fifty years

then Jews were closely tied to and involved in the activity of the

Danubian ports TMb formed one of the important eleraents in the

general commercial success of the Community and despite occasional

aetbacks was a factor in the faith of the government in the Jews

We cannot underestlmate the importance of these docks in Ottoman

commerce and in nilitary affairs The river was the backbone of the

transportation System for the whole region and the flow of goods to

the capital and for export was tied to river transport The very

existence of various corps of military boatmen with small patrol boats

and the presence of major fortresses in the river towns points out the

importance of these places in the transportation network and as

outposts along the frontier with vassal or enemy states The control

of dock affairs by Jews had made them a dominant force in commercial

life and gave them an advantage over Ragusan and other competitors The

Jewish trade network served the commercial needs of the Empire and

decreased the bürden of fiscal administration assuring the government
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of tax income and freeing the authorities of the vexation of collecting

the dues

In addition to the dock functionaries and merchants the Jevish

money changers were deeply involved In thls activity and formed another

important element in the economic life of Istanbul and the countryside

Mention has already been made of the fact that sarrafs appear in the

records as participants in tax farming concessions and we must explore

nore deeply the means by which they contributed to these undertakings

and vere in some cases indispensible playing a role beyond Just

supplying capital for the Investment groups

It has already been pointed out that sarrafs vere the Ottoman

equivalent of exchange banks They paid a fee for the privilege of

serving as money changers and vere the government s agents for

distributing and recalling coinage In addition they dealt in

precious metals in general and as any bank today made efforts to

keep abreast of economic conditions in order to invest and deal visely

In doing so they vere often at the mints and at government Offices

especially those vhich dealt vith finances and taxation

In the course of their many activities money changers came to serve

aa the agents for tax farmers and tax farming consortia in some of

vhich they themselves participated In other cases they probably

collected a fee or percentage for their Services In either case they

clearly represented a broad variety of interests and vhen government

accounts vere due many sarrafB vere to be seen at the treasury paying
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the obllgations of their varioua clients As they became familiär to

the varioua scribeB and offlcials they probably developed a cadre of

cooperative civil servants with vhon they dealt regularly and whora they

probably treated to gifts in excess of the Standard recording fees

Surviving tax fann records shov us that important sarrafB were

tied to prominent individuals in government and that sarrafs facilitated

the particlpation of government offlcials in tax farming An example is

the caBe of one Musa Sarraf who was the official money changer for the

Istanbul customs The tax farm for this concession was in the hands of
6k

one Ayas Bey at the time a saug at the court who may have had a

financlal interest in the tax farm but neither the time nor the

inclinatlon to Sit on the docks and collect the duty Most likely he

employed Musa who in turn had working for him an Organization of

experienced Jewish customs offlcials who in exchange for Ayas Bey s

influence at court and In the bureaucracy were able admlnister the

privilege even if they themselves did not own it Musa Sarraf was the

agent who appeared at the treasury to make the payments and probably

was the eontact between Ayas Bey and the tax collecting bureaucracy of

which he waB the nominal leader

Another example of an important sarraf was one Kemal who vaa the

official sarraf for the Galata customs at the same time as Musa served

in Istanbul No doubt rauch time and energy were devoted by him to

his dutles there but he was active in other important and lucrative

concessions as well It was Kemal who made the payment for the cizye
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collected from Christians in Edirne, and for the brokerage conceBsion
67

dellaliye of Istanbul and Galata He and another sarraf Avraham

vere partners vith Muslims in the Salonika customs concession one of

the larger tax farms in the Empire The Muslim partners in these

ventures were of such high stature that Kemal must have been one of the

most important financiers in Istanbul serving directly or indirectly

important members of the ruling elite Hls partners in the Salonika
68

customs vere one Ferhad caug of the defterdar Abdullah Qelebi Efendi

Mustafa jaus of the defterdar Ishak Celebi Efendi and one Ahmed Hersel
69

of the Berber troops In addition to cooperating in this venture

Kemal Sarraf and Ferhad Caug vere jointly farming the cizye of the

Christians of Galata, and Ferhad and Ahmed Hersek vere also involved
71in the Galata customs vhere Kemal s narae first appeared Ferhad s

interests extended to the cizye of Istanbul Christians as vell though

l 72in this case he vas allied vith one Musa probably the sarraf of the
73Istanbul customs They together farmed some ziamet taxes as vell

7I4

As ziamet taxes vere often set aside as salaries for causes it may

be that these relationships first began in the context of collecting

ziamet dues and later broadened Kemal vas making payments for the
75avariz taxes from the Drama area too and probably profited greatly

from his relationship vith Ferhad vho vas raised to the rank of bcy
76

about this time though he continued to serve as caug of the defterdar

A remarkable interdependence vas the hallmark of the relationships

betveen sarrafs and cauges and other government officials It is a
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revealing portrait of these bankers and brokers who vere often

dependent on the good will of court officials for tax concessions or

employment in such positions but the officials vere dependent on the

sarrafs as well In Order to make good on the perquisites of Office

the caus or other official needed agents to collect their incomes

When the official accumulated some capital and vas able to become

involved in larger tax farms through purchase or influence the

relationshlp with a partlcular sarraf or group of sarrafs seems to have

continued thus creating Over tlme a Community of interests and some

degree of trust derived from Jointly profiting from a broad spectrum of

Investments and ventureB The influence of the caus of the defterdar

was no doubt a factor in faellitating the success of his sarraf in

other tax farms and the caus needed the experienced professional to

serve him These contacts may also have been an iraportant source of

information about government economic policies and decisions of great

importance to the sarrafs in conductlng their business What seems to

have emerged was a symbiotic System as court officials came to replace

Jews as the titular concesBionaires for many tax farms Jewish sarrafs

and professional customs and dock employees retained their grip on day

to day affairs and neither group could be successful without the other

In addltion to alliances with court offlcialB who held substantial

tax farms sarrafs also represented the interests of less diBtinguished

tax farmerB One Isak Sarraf in the 9TO s/l56o s for example was

making payments to the government on behalf of a Jew who held most of
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the tax farms on Bozcaada Tenedos for another Jew with the privilege
76

of collecting taxes on vinegar olives and so forth In Galata and
79for one Hüseyn the m ltezim for the Istanbul docks Nothing teils us

whether Isak had some further interest in the concessions i e was a

partner or guarantor It was posBible as we see here to he involved

in a host of eommercial activities directly or indlrectly without oneself

being a tax farmer

The broad spectrum of tax farming concessions in which Jevish

sarrafs were involved and the importance of many of the Clients they

Berved demonstrates their verBatility and the importance of a sarraf

in the large tax farming consortia Similarly we cannot underestimate

their importance to the influential government officials who employed

them and thus to the government The successful Operation of

mukataaB was necessary to assure the treasury of ita income and as a

source of funds to support the important officialfe whose salaries were

derived from benifices and tax farm concesBionB This breadth of

intereBta and network of alliances also shows the manner in which

sarrafs kept abreast of political and economic developments within

government and throughout the Empire

All this tax farming activity and the various financial alliances

were in additlon to the activities from which the sarrafs derived

their title money changing and minting The mints and colnage

diBtribution System were also sold as lltizams and in some ways were

Blmilar to the various customs dock fee and other concessions and
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were another aphere in vhich Jews and others from outslde governraent

served in operating government facilitles These concessions also

required the expertise skill and ability needed to operate large

enterpriaes vhich were sensitive and demanding

Already in the second half of the fifteenth Century Jews were

involved in the nlnting and distribution of Ottoman colnage The

records demonstrate that Jews were actlve as emins and arails and

partlcipated in the very production of the coins as well as serving

as agents for distribution and vhen old coins were recalled

collection of coins

At Istanbul and Edirne in particular Jews dorainated the money

distribution network In the years fron the mid 920 s ca 1520 to

the mld pfcO B ca 15U0 Jews controlled without Interruption the

mint for gold colnage at Istanbul and in some years had the mint for
80

silver colnage as well In the 950 s late 15 0 b and later Jewish

emins recur in the documents which suggests that throughout the Century

Jews were always involved in the work of the mintB whether they held

the concessions or not At Edirne a similar Situation existed For
the twelve year period from 9U6/1539 1 0 to 959/1552 Jews controlled

the gold and silver mints It was not unheard of for all the mlnts of
8l

the Empire to be sold as a Single concession in the fifteenth Century

though the practice does not seem as common in the sixteenth In some

instances the same group of Investors controlled the mints of Istanbul

and Edirne simultaneously and was allied with other people including
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Muslims vho were involved in the Provision of ore to the mint on one
82

hand and the distribution of silver in the markets on the other

Similarly Jews held the monopoly on the collection of gold ore mined
83

in the Valleys around Salonika and provldlng it to the mintB

Ve learn Bomething of the stress and strain of operating Ottoman

mints from the records of the Kratova mint which vas as it happens

in the hands of Muslims at this time Of the seven cöncessionaires

who operated the mint betveen 927/1520 21 and 95l/15 1 i l 5 Tour were

imprisoned two died in Office and the fate of the Beventh eludes us

because the record book which survives was drawn up during his tenure
Bit

and the audit had not yet been completed Such apparently were

the rigors of a mintmaster s life We do not know in this case

whether the lack of success was due to ineptitude insufficient revenue

under any circumstances to make a profitable venture of that particular

mint and perhaps there was pressure by the government forcing

individuals to work an unprofitable mint against their wishes and

better Judgenent

Indeed the government was extremely concerned with the matter of

debased currency and with attempts by private individuals to pursue

themselveB the policy used by the authorities in times of financial

need There are numerous examples especially late in the sixteent h

Century where Jewish and other mintmasters and money changers were

investigated on charges of clipping coins or trading at other than the
85

offieial rates
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As with other forma of tax farming ve are Struck by the

involvement of Jevs at every atage of the proceas A8 agenta of the

minea In the mlntB themaelves in the diatribution of coinage Jevs

were active throughout the ayatem Ab on the docks knowledge of

current exchange ratea and commodity valuea vas an important factor in

successful pursult of theae vocationa and the knovledge gained from

participating in thia sensitive governmental function vas of use in

other eomoercial venturea aa well Thua the minta were another avenue

through which Ottoman Jewa sarrafs mintmaaterB and others involved

themselves in tax farras with the Intention of earning the profit which

conceeaions might yield and of remaining abreast of commercial and

politlcal developmenta which would affect the marketplace

The large and important mukataaa for the Danubian dock fees and

Istanbul cuatoma for large mints and for the distribution of coinage

areas of great interest to the government were important factora in

the general success of the Ottoman Jews and a source of conBiderable

influence They were the high pointa standing above a broad piain of

important but less dramatic Jewish held concensiona Smaller groups

and individuals alone were involved in numeroua tax farms throughout

the Empire and muat not be overlooked or left in the Bhadow of more

impreasive holdings

At ports other than thoße in the Iatanbul area or along the Danube

Jews were on the docks At Balya Badra in the Morea we have records

of Jewish emins and amils early in the Century and alao at later dates,
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and the military Commanders of Lepanto testified to the importance of
87

Jews in commerce there In mid century vhen Jewish control of the

Danubian ports was nearly complete Istanbul Jevs had control of certain

Adriatic ports Nona Tran Sebenico as well as the customs house at

the gateB to Dubrovnik RaguBa However they were soon outbid by a
88

group of non Jewish Investors and lost the concession In the same

area Jews from Salonika and Istanbul held the salt monopoly and

fisheries in Avlonya Dürres Iskenderiyye Nig and other nearby towns

to which the fees for market inspection ihtisab and the candle wax
89

monopoly were later added It is worth noting that in order to

obtain these holdings the Investors agreed to make good amounts due on

the account of one Baruh the emin of the Salonika customs who

apparently farmed these taxeB previously 9 At Corinth Jews from

91Istanbul controlled the productlon of alum

Provincial markets also attracted the Jews Istanbul Jews early

in the sixteenth Century held Privileges for the market dues at Igtip
92along wlth taxes on sheep and slaves at Edirne Again the broad

variety of interests of these merchants are reflected in the documents

as are traditional ties to the area One guarantor was himself from

the Igtip congregation in Istanbul and three years later he became

involved in other similar activities serving as guarantor for a group
93

involved in the salt trade at Salonika and Citroz

These few examples serve to show that just as Istanbul Jews of

the fifteenth Century seemed to have had a hand in every major
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commerclal venture in the city at one time or another so the Jews in

the Balkan provinces in the sixteenth Century had broad interests and

allied with the Istanbulites to pursue them The scope of their

activity and involvement formed one of the bases for their economic

success and we have Been that they did not restrict their ambitions

to the few large tovns but rather were active and important tax

farmerß in raost tovns of consequence

To understand Jewish economic activity in this period ve must again

bear in mind that the tax farmers of the sixteenth Century as in the

fifteenth Century represented a small percentage of the JewiBh

population vhose affairs were of extreme importance to the government

We must constantly recall that large numbers of Bhopkeepers agents

peddlers and hawkers not to mention artisans were the pool of manpower

from whieh the most prominent were drawn and that it was not only the

transportation and taxation of goods which were important to the

government but also their distribution throughout the society The

general vitality of the Jewish Community and its farflung activities

and Interests must account for much of the economic success of the

Ottoman Jews

It is evident from the examples which have been examined here

that the Ottoman Jews were an important element in fifteenth and

sixteenth Century Ottoman economic life They participated in

important and sensitive tax farming activities and by doing so relieved

the government of the bürden of their administration gained the good
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will and eupport of the authoritieBj and achleved considerable

proaperity The riBe to economic importance may hnve begun even vhile

the Ottoman eapital was still at Edirne out it vag the conquest of

Istanbul and the subsequent transfer there in the ll450 s of large

numbers of Jevs which gave Impetus to the quest for economic influence

In their role as participants in the rebuildlng of the new eapital and

their position as a counterforce to the Greek Community of Istanbul the

Jevs managed within tventy years to become a formidable power in the

life of the city and to dlsplace many Greek and European merchants and

tax farmers Once the task of reconstruetion had been completed it

seems that the attention of the Jews and the Ottomans was turned once

again to the provinces A major upheaval the expulsion of Jews from

Spain and the arrival of many of them in the Ottoman Empire served to

propel the Jews to a position of even greater influence The catalyst

for the development in the provinces lies probably in the years before

ll 92 but the arrival of large numbers of Jews coincided perfectly with

the needs of the society Thus after that date the Jews expanded

their economic role and were influential at the eapital and in the

provinces Through various networks and partnerships they were able to

administer large concessions which covered vast geographic areas and

were able to maintain contact with the major cities and therefore

made vell informed business decisions The importance and large number

of their major tax farra concessions attest to their acuraen and the

efficaey with which they condueted their affairs
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To a great extent the Jews were used in the attempt by the

Ottomana to establish themselves in Istanbul and to displace or replace

many of the important Oreek and European merchantB Their loyalty to

the Ottomana was well appreciated and thus the natural Community of

interests between Ottomans and Ottoman Jews was reeognized by both

and enabled the Jews of the Ottoman Empire to become the wealthiest

and foremost Jewish Community in the sixteenth Century world
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Chapter V Conclusion

The careerB of the great politicians have probably received raore

attention fron historianB than any other aspect of the political and

economic history of the Ottoman JevB Despite the importance and

unique character of their lives they were the rare exceptions though

indeed they epitomize the remarkable success of their Community The

account presented here suggests a Bomevhat broader perspective regarding

the history of the Ottoman Jews in the fifteenth and slxteenth centuries

in spite of the fact that it too discuBsed only certain groupa in the

Community and a limited number of individuals who vere active in the

course of a Century and more These provide the examples from which the

story has been reconstructed The carrers of the great politicians are

of interest here but vere consldered in light of the broader scheine

presented in the study

The work haB centered around two basic questions The firBt

question is how the Ottomans and the Jevs related to one another and

why Buch a relationship developed The answer lay primarily in the

realm of economic needs and expectations coupled with the historical

coincidences of the fifteenth and sixteenth centuries The second

question a corollary of the firat concerned the extent to vhich thOBe

Ottoman and Jevish economic expectations were fulfilled and what the

mechaniams vere by vhich the Ottomans and the Jevs conducted their

relations in order to attain their respective goals The ansvers vhich
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energed are esBentially that for more than a Century despite

occasional difficulty the Ottonan JeviBh relationship vaB highly

satisfactory While the chief figures who vere chosen because they

represented the Jevs before the government were dravn over the years

from variouB elements in the conmunity suitable arrangements always

energed

The Ottomans recognized the need for the skills and economic

power vhich the Jevs possessed and the Jevs relied on the good vill

of their Ottoman rulers to provide them vith economic opportunities

and to mitigate to a considerable extent the restrictive measures

imposed on non Muslims in a Muslim society Accompanying this basic

understanding vas an undercurrent of loyalty and perhaps even affection

rooted in the knovledge that Ottoman Muslims and Ottoman Jevs vere

closer to each other than to Christians in the East or the West

From the period before ll 53 ve have only a fev indications that the

Ottoman Jevish relationship vas vell on the courBe of amity vhich vould

characteri ze it for years aftervard but the liberality of the Ottomans

in contrast to the intolerance of the Byzantines and the protection

and seeurity vhich the Ottomane offered in comparison to conditions

eleevhere leave little doubt that even then b Sth the Ottomans and the

Jevs recognized their mutual interests Although our understanding of

pre l 53 events is limited there is no doubt that the Ottomans had a

clear idea of vhat they expected from the Jevs vhen they forced many of

them to reBettle in the nev capital
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It vas a matter of raison d etat that the Ottomana alloved the

Jews considerable freedom from religious reBtrictions They understood

that having sent large numbers of Jews to Istanbul they had to allov

thein religious facilities in the city if they expected industry and

loyalty on their part By establishing a Rabbinate vith considerable

lnfluence and prestige the Ottomans affirmed their patronage of the

Jevish Community and also demonstrated their belief that the Jews

would be füll partners in the life of the city and of the Empire

Lilje many other decisions the policy regarding the Rabbinate seems to

have been an Ottoman modification of Byzantine practice turning

previous usage to their own advantage and using it as a tool in

achieving Ottoman goala Before 1U53 a Rabbi had headed the Jevish

Community but the Ottomans raised him to a Status equal to that of the

Creek Patriarch Certainly the Byzantines had never granted Jevish

Rabbis such high stature nor ve may suppose had they contemplated

the Situation of a Oreek Patriarch serving a Muslim Sultan in the

Nev Rome Thus the Jevs vere made equal to the Oreeks in matterB of

faith but in fact vere set against them and became for more than a

hundred years superior to them in matters of commerce

The phenomenal the Jeva to economic prominence previously

unknovn to ub marks ttre f t turning point in the Ottoman Jevish

relationship The commercial role vhich the Ottomans had in mind for

the Jevs placed the Community in the forefront the cutting edge of a

policy to reestablish the commerce of the city both foreign and
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domestic They utilized the Jews as a counterforce to the remaining

Christians Greek and European who until then controlled the economy

of the city The rapid suceess of the Jews in achieving significant

economic influence the extent of vhich was not previously understood

was remarkable ßy the ll 70 s their position was sufficiently secure

and important that the Ottomans must have been nearly overwhelmed by

the scale of commerce in Istanbul and the rapidity with which their

reconstruction goals were realized

Throughout this early period the influence of such an important

figure as Hekim Yakub who served the Ottomans for half a Century must

be taken into account as well Though we have noted the difficulty in

determining how active he was on behalf of the Jews it is cleär he

was associated with the Community in their own view and in that of

Muslim Ottoman society

The accession of Sultan Bayezid II in lU8l brought a temporary

end to the liberal treatment of Jews Privileges were assailed

recently constructed synagogues were closed and pressure was exerted

on Jewish physicians and tax farmers important figures in the life

and commerce of the Empire to adopt Islam and indeed some did

Despite this setback the extraordinary succesB of the Ottoman Jews must

have greatly lmpressed the Ottomans and when in 1 92 large numbers

of Jews fled the cruelty of Catholic Spain they received a ready

welcome on the part of the Ottomans Most of them were encouraged to

settle in the provinees probably for reasons of economic policy
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though it may be that Bayezid II vu unvilling to allow too large a

Jevlsh population in his capltal It vas under him that the Ottomans

with a strong consciousness that they had achieved during the reign or

Mehmed the Conqueror the goal which he had set for them the

establishment of a great Muslim emplre as successor to the Roman

tradition began to vrite their ovn history Perhaps there vas at

that moment lesB of a place for Jews in the capital of that Empire

Such considerations vere not alloved to stand in the way of economic

interest hovever and Jews settling in provincial tovns vere

veleomed and given economic assistance and Privileges In Istanbul

also many nevcomers settled and created a place for themselves

The lUSWs vitnessed considerable upheaval for the Ottoman Jevs

Hekim Yakub vho had converted in the 80 s vas gone and shortly

after llt92 Moshe Capaali vho had been Chief Rabbi since the conquest

also dled The Community had changed and the policy of the Ottoman

authorities vas also different changes vere demanded in the leadership

of the Community The Rabbinate of the JevB continued but the pover

and leadership vere in the hands of the kethüda of the Community vho

represented the interests of the nev communities and of financierB

He had the ear of government and could make knovn the needs of the Jevs

vithout troubling the government vith the task of havlng to deal vith

the religious leaders of a faith inferior to Islam Jevs continued to

Berve in Ottoman economic life and also to be velcome as physicians to

the court but the spirit of liberality prevalent during the Conqueror s

reign had pasBed
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After the death of Bayezld II and the accession of Selim I to the

throne the Situation changed for the better Synagogues were

reopened and Jevs at eourt regained greater influence The provincial

communitites had already made considerahle impact in the economy and

the Jevs vere useful all i es for the nev Sultan in consolidating pover

Selim s brief reign marks a change the return to policies of tolerance

Led by the Sephardic nevcomers the Ottoman Jevs embarked once more on

the road to political and economic success Due to the presence of

large communitles throughout the provinces they vere able to dominate

the commerce of the Empire In the latter half of the fifteenth

Century there had been netvorks of Jevish Investors involved in major

tax farms but nov they vere much more firmly rooted in the provinces

and vere able to combine economic expertiBe vith important contacts in

the central government and to establish an unmatched hegemony

Simultaneously the influence of religious leaders in the Community

declined Wlth the increasing prominence of merchants and physicians

vho had the ear of the government it vas not necessary for the

authorities to maintain Habbinic leadership as a tool of government

policy In addition the lmportance of Salonika a Sephardic

stronghold as a center of trade and of learning and the existence of

various other communitles of note in the provinces contributed to

veakening further the Istanbul Babbinate vhich in the early years of

Sultan Süleyman vas alloved to lapse temporarily and then reemerged

vith a Status far inferior to that vhich it had enjoyed under Mehmed

the Conqueror
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The comnunity prospered in the middle years of the Bixteenth

Century and it political and commercial leaders vho had effectively

replaced the Rabbi b as the prine repreaentativeB to the government

asBumed the bürden of Community leadership to an even greater extent

than before When the age of poverful Jewish leaders began to wane

increasingly rapidly in the late sixteenth Century the crisis in

Ottoman Society and the change in itB outlook marked the beginning of

a process by which Jewish power declined

The ultimate demise of the Ottoman Jewish Community occurred over

the course of some generations after the disappearance of the people

whose lives have been considered The seeds of decline insofar as we

are able to understand what caused the weakening of the Ottoman Empire

were sown during the period of our study Various theorles have been

put forth as partial or complete explanations for the decay of the

Empire Among them are hypotheses regarding the diminution of the

quality of dynastic leadership after a remarkable series of ten

exceptionally able Sultans the inability of the Empire to govern such

a large territory after the early sixteenth Century conqeustB in the

Arab lands monetary difficulties related to the influx of New World

silver to the Middle East the opening of the Cape Poute to the Indies

the decline of the Turkish eleraent in the Ottoman State and the

emergence of Arab lslamlc thought and religious leaders and several

others All these facts point to the sixteenth Century as the apogee

of Ottoman power and the period in which decline began For us it is
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of particular interest to note that vhatever factors may be accepted

as contributing to the decay of the Empire the degeneration of the

Jewish Community though much more rapid than that of the Empire

parallelled that of the Ottoman State JuBt as the Jevs had risen

rapidly along with it

In looking back on the course of Ottoman Jewish hiBtory in the

fifteenth and sixteenth centurles it is clear that as in other times

and places great opportunities were available to the Jews when their

host society in this case Ottoman TurkiBh Society was young and

vigorous expanding rapidly and velcoming the necessary partners from

among Jews and other groups The fundamental symbiosis between the

Jews and their Ottoman hostB tied the succeBS of one to the other

Ironically in the years after the apogee of Jewish power in the Ottoman

Empire theoplace of the Jews was taken by other minorities whose skills

and abilitieB were similar to those of the Jews but whose loyalties lay

elsewhere than with the Ottomans This is not to cast a moral Judgment

on what could or should have been but merely to point out that by

virtue of hiatorical accident and then because of common interests it

was the Jewish Community which was best able to serve the Ottoman State

in the building of the Istanbul centered Empire and serve it well

through the perlod of its greatest glory and power

The apostasy in 1666 of the false messiah Shabbatai Zvi whose

impact was feit throughout Europe and the Middle East is often

considered the final blow which effectively destroyed the Ottoman Jewish
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Community Perhaps it was as much a Symptom as a cause of the decline

of the Jews and of the Empire the result of an economic and Spiritual

crisia long in the making Even Izmir the city in which the false

messiah was born was a child of the European trade with the Ottoman

Empire a city in which there were no Jews until about 1590 when

Salonika wool merchants and workers migrated there to take advantage

of the opportunities offered by the Levant traderB and because the

Jewish wool trade at Salonika was weakened by the economic decline

which had already begun

The cultural and spiritual history of the Ottoman Jews is beyond

the scope of this study but we cannot ignore entirely the correlation

between cultural and religious developments and the political and

economic hiBtory of these communities While the generation of exiles

after 1U92 found refuge in the Ottoman Empire a messianic expectation

was accompanying them 1 Though lt did not fulfil lts early promise

and by the 1530 s was discredited we see among the children and

grandchildren of the exiles masters of mystic and kabbalistic

philosophy who abandoned the Balkan and Anatolian Ottoman eitles in

spirit or in body and centered their lives and views on the holy eitles

in Palestine The attempt of Don Joseph Nasi to establish Jewish

Settlements in the area near Tiberius demonstrates the interplay

between the Bpiritual üpheaval in the comraunity and its political and

economic history We are confronted with the question still to be

answered by future research whether the decline of the Ottoman Jews
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should be attributed in great measure to the events of the mlddle

seventeenth Century or vhether the earthshaking events surrounding

the career of the false messiah were the result of a decline that had

begun a Century earlier and not only veakened Ottoman Society but

also exacted a great price from the Ottoman Jevs

We are for the moment unable to provide a satisfactory answer

to the question of vhat vere the real causes of Ottoman Jevish decline

We are hovever in a Position to reassess and explain the rise of the

Ottoman Jevs We have seen that the rise of this remarkable

Community the richest and most powerful Jevish Community of its age

vas not Just the result of the migration of the talented Spanish Jevs

to the East alter 1U92 or of vhat ve previously believed to be liberal

attitudes on the part of Sultan Bayezid II vho recognized their value

to hls soclety and the folly of King Ferdinand The Ottoman Jevish

relationship has almost untraceable roots in the years before 1 53

but in the second half of the fifteenth Century it flovered The

success of the Balkan and Byzantine Jevish communities under the

Ottomans reaffirmed the faith vhlch the Ottomans had placed in the

Jevs by bringing them to Istanbul The activities of the Jevs from

modest merchants to the most influential politicians created for the

Jevs a role in Ottoman Society Even the conservative Sultan Bayezid

recognized this fact vhen he put aside religious prejudice to velcome

large numbers of Jevs fleeing the realm of his enemy The astounding

succea of the Ottoman Jevs in the sixteenth Century encouraged by
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the return to more generous attitudes toward them vhich folloved the

death of Bayezid was bullt upon the solid foundation laid before lk92

and the skills and talents vhich the nev arrivala brought after that

tine
The migration from Spaln in ll 92 and from Portugal in lli97 was of

great importance to the Jevs and coincided with a change in outlook on

the part of the OttomanB which had begun some years earlier In the

last tvo decades of the fifteenth Century an important transition took

place in Ottoman Jewish life These years mark the gradual end of the

process of reconstruction of the capital vhich had corresponded to a

period of rising Jewish influence temporarlly halted by Bayezid

Belated to this constraint or perhaps in response to it the old

patterns of Jevish leadershlp rooted in the pre lb53 history of the

Jevs and in Ottoman policies vhich developed in response to Byzantium

and the post ll453 Greek Community came to an end As the Ottomans

became increasingly secure and confident in their role as rulers of

Eastern Rome and their Empire their needs changed In response to

this change the role of religious leaders in the Community diminished

and vas deemphasized in response to groving conservative Muslim

opinion and the poverful commercial interests maklng their influence

feit in the Jewish Community itself

The impact of the Sephardic Jevs and their resettlement in the

provinces of the Empire and in Istanbul as well marked the beginnlng

of a new commercial thrust After the accession of Selim I it vas
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accorapanied by a renewed aggressive foreign policy and territorial

expansion Great opportunities were once again made available to

the Jews

It is impossible to say how fundamental the Jews vere in the

Buccess of the Ottomans in rebuilding Istanbul or in Ottoman mercantile

succeSB in the sixteenth Century That they played an important role

in both cannot be doubted It is also unclear whether they were

important enough to say that the Ottomans would not have experienced

their great success without the Jews and that no other group could

have been found to serve the Ottomans as well as did the Jews It is

however unmistakably clear that there are few parallels in World

history to this remarkable partnership between Jews and the non Jewish

society in which they lived We must conclude that the Ottomans could

probably not have achieved their success without a group performing

certain tasks for them as well as the Jews did Certainly for the

Jews of the fifteenth and sixteenth centurles the Ottoman Empire was

a most remarkable and salubrious home
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Notes

Gershom Scholem Satabatal Sevl The Mystleal Messiah
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Appendix Ii The Old Congregationa of Istanbul

The following list includea the names of congregations vhose cizye

payments were aBsigned to the Inaret of Sultan Mehmet the Conqueror

It includea the congregationa present In Istanbul at the time of the
conquest and those whlch were brought there after ll 53 to partlclpate

in the reconstruction of the city The lists themselves date from the

mlddle of the sixteenth Century The figures therefore represent the

relative Sites of the congregations at that time These lists are our

best guide to the size and composition of the Istanbul Jevish Community

in the fifteenth Century though no doubt there were changes between

the fifteenth Century and the time the registers were prepared

The lists are contained in Tapu 210 pp U5 72 dating fron

9 7/1 0 and Tapu 2h0 pp 11 39 dating from 952/151 5

Congregation Nuniber of Households
Tapu 210 Tapu 2li0

Istanbul IIb 116Oalata 22 19Oelibolu Oallipoll 1 3Inoz Enos 9 11Dimetoka 27 27Üskup Skopje 5Ustrumca Strumica 1 5
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CongreRatlop Number of Households
Tapu 210 Tapu 2k0

Ohrl Ohrid Ohrida 16 17

Furnuz 25 26

Egriboz Negroponte
v

55 6k

istifa Thebes 12 12

Livadiya 6 6

izdln Lamia Zeitouni 100 96

Selanik Salonika 92 91

Tire Thyraea 5U 57

Siroz Seroz Serres 50 M5

Sinop Sinope 2lt 2k

Belgrad 16 8

Mezistre Mistra 33 31

Sofia 3 2

Yanya Ioannina Yanina 25 26

Pirlepe Prilep 5 U

Keaterye Kesriye Kastorla 70 76 69

Balyabadra PatraB 16 1U

Yeni Badra Badra Badracik 2

Harda Arta 23

Fener Phanari
31 32 36

Tirhala Trikkala 10 6

Karaferya Berola 51 55
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Congregation Nunber of Households

Tapu 210 Tapu 2l 0

Edirne Adrlanople Karaites 116 117 106

Kastamonu Ka tamone Karaites 2 1

Pravadi Provadia Karaites 11 12

Ciraova Sernov 32 30

Trnovo
18 15

HigbSlQ Hikopolis 83 81

Lofsa
26 2U

Vidin
7 9

Filibe Philippopolis Plovdiv 38 35

Avlonya Valona 11 8

igtib Stip 32 31

Salona Anphissa 21 21

Ayasoluk Altoluogo
k 3

Egridir Akrotiri
7 8

Borlu 25 26

Antalya Adalla 18 17

Crete
7 7

Yanbolu 12 7

Istanbul Smaller 115 121

Silivri Selynbrla from Ist cong
Ii Ii

Istanbul Alman Ashkenazi Jl 26

1522 1I190C

1530 1U89



Appendix 2 JewiBh Congregations of Istanbul in the

Early Seventeenth Century

The following is a modified and somewhat extended Version of the

list of Istanbul congregations published by Uriel Heyd in his article
on the Jevish Community of Istanbul in the seventeenth Century 1 It

is based on MM 286 the earliest of two complete registers cited by

Heyd datlng from 1032/1623 For purposes of comparison two other

registers were utilized MM 2060 from 1011/1603 lists the later or

kendi gelen congregations and was also utilized by Heyd MM 20198

dating from 1017/l6o8 lists the older and surgOn congregations

breaking off after the first few entries for newer congregations The

last mentioned register was not studied by Heyd Both of the partial

registers are closer in time to the period of this study and were

therefore chosen to Supplement MM 286 In addition Information

regarding the sire of each congregation which Professor Heyd did not

publish has been included Tax exempt groups have also been listed

They were not included in Heyd s list presumably because in a teehnical

sense they were not congregations though the defter uses the term

cemaat to describe them
g

The entry l V which puzzled both Heyd and Danon remains a
problem and is even somewhat more complieated by the information which

the registers reveal In MM 286 it is noted after this entry that the

group in question was c an reaya i Fatih, i e from the subjects of
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Mehmed the Conqueror virtually eliminating the pos iibility that the

entry referp to the Hamon family or to a congregation founded by them

Lewis already polnted to the problem of their being listed with the

old congregatlons It iB equally puzzling that they should be listed

with the nevcomers whoever they were and then noted as imaret subJectB

The seventeenth Century scribes must also have had difficulties with

the name and used diacritlcals to indicate the pronunciation but alas

they differ from each other In MM 2060 the entry appears to beüj

hatÜn and in MM ll 932 p 5 a register not utilized by Heyd it
appears as üO or perhaps hanfin Danon s Buggestion These readings

do not clearly identify the congregation for us but the note regarding

their tax Status and pointing of the name serve to undermine the readlng

Hamon as does the existence of a separate group noted as itiba i Hamon

which Heyd dorrectly indicates as exempt from taxation The only

possible way to read the unidentifled entry as Hamon would be to presume

that the pointing was slightly mlsplaced and that it was written Haman

or Hamon This seems unlikely in light of the fact that to the ear
U

of the contemporary traveller de Nicolay it Bounded like Amon

This is probably accurate in light of the Sephardic tendency to ignore

the gutteral value and aspiration of H and H and a similar tendency in

Turkish though not necessarily Ottoman speech

An entry in MM 2060 which says merely the congregation in the

large quarter, jZj fJ Js f J mf W i y
correspond to the congregation Li which is noted in MM 286 as

being in Balat



183

he incomplete defter MM 20198 dating from 1017/l6o8 HstB only a

fev figures for newer congregationa and they are not included in the

table They do however correspond closely to the figures in MM 286

datlng from 1032/1623 This is also true of the figures for old

congregations which are presented in the table Defter MM 2060 dating

from IOII/I603 dlffers conslderably from the other two registerB It

aeems lixely that MM 2060 preaents Information which describes the

Situation at eome date around the end of the sixteenth Century and that

the other two registers represent the results of an early seventeenth

Century survey which continued to serve as the basiB for Jewish

taxation Once again the relative unreliability of these registers is
demonstrated by the fact that some groups which are missing from MM 286

reappear in later registers suggesting either that the ecribe preparing

the register made some important errors or that there were two or more

sets of records from which registers were copled and that they contained

different Information

Tax Exempt Groups

Jews who were among the important functionaries at the court and

palace and those who made special contributions to Ottoman life were

often granted exemption from taxation for themselves and thelr

descendents This tradition dates back at least to the mid fifteenth

Century and there are examples of it continuing throughout the period

of this study and beyond
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The privllege granted to Hekim Yakub the first such exemption

knovn to us and verified by documents has already been the subjeet

of a special study Similarly one Joseph b Shlomo Ashkenazi of

Buda vas granted an exemption for his Service during the Ottoman siege

of that city in 1526 and his family vas able to maintain the

exemption well into the nineteenth Century when vesternizing reforms
7

radically altered the vhole Ottoraan tax structure A group knovn as
8

the Descendents of Musa has been associated vith the Hamon family

though so far the hoped for confirmation of this Identification has

not surfaced in the documents Heyd also pointed out the existence

of an entry for the Physicians Hamon MM 2060 vhich shovs no cizye

amount listed suggesting that they vere an exempt group and that the

Descendents of Musa does not represent the Hamons but another group

In addition it vas pointed out that vhile the other exempt groups are

listed vith the older congregations the Hamon physicians are listed
q

vith the post ll 92 arrivals The other groups may represent physicians

vho are unknovn to us or perhapB Jevish descendents of Hekim Yakub

the possibility of whose existence vas pointed out by Levis

Another exempt group represented by one member of the Little Selanik

congregation vas the Descendents of Ilya one of vhose members seems

to have Burvived until the seventeenth Century and paid cizye at the

lovest rate perhaps a recipient of a partial exemption or from

increaseB in cizye MM 286 pp 11 12 Danon has pointed out that
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within the Jevish Community physicians were exempt from taxation and

from making donations for the freeing of Jews in captivity or
enslaved 1 and perhaps thiß is a part of the explanat ion for partial

12exemptions The Descendents of Kurt the faraily of Esther Kira

maintained their exemption and are also recorded among the groups of

Istanbul Jews Another exempt group apparently a family of physicians

is noted as Descendents of David There is no indication so far vho the

sclon of the family to whom the exemption must first have been given

may have been

With regard to tax exemptions in general it has been pointed out

that usually non Musliras vho were granted such Privileges the mu c af

ve müsellem re aya vere not exempted from cizye because it was a

ser c i tax and not c urfi customary In the case of these few

Jewish groups there seems to be a Variation Many were exempted from
lU

cizye too The berat describing the exemption of Kira s family as

well as various defter entries list cizye and increase in cizye among

the various items from which these people were exempt MM 286 p 21

2l 26 MM 20191 p 18

A comparlson of the list of congregations paying cizye to the

foundation of Sultan Mehmed the Conqueror in the middle of the

fifteenth Century to the corresponding Beventeenth Century lists

indlcates the following changes

Congregations which have disappeared Galata Gelibolu Inoz

Üsküp Ustrumca Furnuz Istifa Livadya Belgrad Mezistre Sofia
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Yanya Pirlepe Balyabadra Yeni Badra Narda Fener Kastamonu

Pravadl Cernova Trnovo Lofca Vidin Filibe Avlonya Salona
Ayasoluk Egrldir Crete Silivri The Alman Askenaz congregation

if it consisted in the seventeenth Century of the descendent s of its

sixteenth Century members vas somehov included in the list of later

congregations rather than with the older congregations where it was

listed previously
New congregations Kurucesme Ipsomadya Somatya Both were

named after the quarter of residence in Istanbul

Congregations which split but retained the same name for both

elements Selanik

Congregation HM 20198 pp g l8 MM 286 pp h Ug
1017/1608 1032/1623

Creat Istanbul 101 100

Little Istanbul
1 6 fco

Evlad i Binyantfn 6 6

izdin 97 97

Egriboz 70 70

Dimetoka 53 53

Great Selanik 109 109

Little Selanik 81
fi

Tire 60 59

Seroz
1 8 1 7
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ConKregation MM 20198 pp 2 l8 MM 286 pp U U2
1017/1608 1032/1623

Slnop ks 1 2

Borlu 33 3

Kurucegme 56 56

Antalya 37 37

Higbolu 69 69

ipsomadya 22 2lt

Yanbolu 51 53

Edlrne Karaites 70 70

EvlSd i DäVid 2 2

Karaferye 3fc 3M

Ohri 2 4 n26

Kesterye 73 70

iBtip 20 21

Evlad i MClsS 11 20

Evlad i Kurd k k

1222 1217

MM 2060 pp lt 2U

1011/1603

Portakai 105 1U3

Catalan 52 79

OU iCÜU /w 80 60
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Congregatlon HM 2060 pp l4 2li MM 286 pp U k2
1011/1603 1032/1623

Aokenaz Alman 67 62
dependency of Alman 10

Cerus 125 115Great giciliyan 67 86
Llttle CiCÜiyan 19 29S lon Aragon 93 97IlyfinSs dependency of Aragon 15

Cordova 59 71Calabria B 99BeHora 73 88Itaba i Hamon 17
congregation in the large quarter 9

l U in Balat 33Mesine 75Zeyrek

Macar Budun 59
h

973 970
Total 2195 2187
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1 Heyd Istanbul pp 300 03
p

Ibid pp 301 02 and Danon
o
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p 36 ff
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Danon Impots p 59 n 13 to Moshe Melech I 8
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Mitte ilungen des Seminars für Oriental ische Sprachen XXXII 1929
1 6

13 H inalcik Osmanlilar da Raiyyet Rüsümu, Belleten XXIII
1959 598
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Mordtmann op clt



Appendix 3 Jevish Population Series

The population figurea listed here are based primarily on the

icmal Bunmary and mufasaal detailed survey records from the

fifteenth and sixteenth centuries housed in the Basvekalet Arsivi and

the Tapu ve Kadastro Oenel Müdürlügü Borne of the figures have been

published before but most have not The seriei doea not inelude

every town in the Bmpire In partlcular smaller tovns in Palestine

Information for which has been published elsewhere, are exeluded In

addition it ma not practical to examine every one of the more than

1000 large registers and no doubt evidence of Jevish comnunities

elBewhere in the Empire vill emerge in the course of future reBearch

There may alBO have been entries which were overlooked in the courBe of

examining the many defters which were utilized and as individual

registers are carefully edited and published additidnal Information

may be found

The problems and dangers associated with using the figures in the

mufasaal and icmal registers have been pointed out by Barkan and

students since have tried to examine them following the lines which he
2first lndlcated Despite the research which has been done we still

lack definitive answers to many questions about the purpose of the

records the definitions of household and bachelor for purposes of

taxation and significantly a figure for the average size of a
household Barkan s Suggestion of five persona per houBehold has been
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challenged but the argumenta thua far have not succeeded in preBentlng

a auperior caae for other estlmatea

In addltion to the problems of our incomplete knovledge about the

recorda there are discrepanclea reaulting from acribal error

Sometimes arithmetic error occur and there are also problems relating

to whole quartera being mlaplaced in the recorda of a tovn or of

registera being misbound either originally or during the process of

rebtnding at a later date At timea it is clear that the scribes had

Information at their dispoaal vhich they used in drawing up the

regiaters but did not include in their copies and thus we are at their

mercy when for example a large number of bachelors occurs in the

Bection of totale but fev if any of the individuals whose names are

listed in the correspondlng section of the register are listed as such

In Bpite of all theae difficulties the icmal and mufassal defters

along with occasional cizye and ispence recorda vhich have aurvived

provide a unique aource for asaessing the approximate size of JewiBh

communities in the Ottoman Empire and occasionally provide us vith

other Information as vell

The defter MM lU6oU beara the title Ißpence of the Jevs in the

Livas of inebahti Egriboz Mora and Mezlstre, but in fact contains

entrles for towns in other districta aa well In addition p 23
contains a sumamry of the contents including figures for towns for

vhich there is no corresponding detailed section in the main body of

the register suggesting that the defter is incomplete Furthermore
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the figures in the summary do not alvays correspond to Information in

the raain entries a problem vhich occurs in many Ottoman records

To complicate our taBk further the number of households ÜBted

for the communlties included in MM lU6ol is often quite at variance

with the figures in various mufasaal and iemal registers of the period

Both the Jewish lspence register and the other kinds of documents list

members of the communlties by name Thus even though there may be

some figures in various registers which represent hypothetical households

in order to make up the correct nuraber of maktu households this is

not alvays the case In the instance of Balya Badra MM lh60U not only

lists the members of the congregations but even has physical

description8 Short tall or medium Btature and red white grey

black or scruffy kose bearded pp 6 11

The entries in MM 1U60U for Yenisehir ÖBküp Manastir and

Kesterye all of which occur only in the summary on p 23 are

particularly out of line vith figures from other records It may be

that certain exempt individuals were listed in some registers and not

in others DeBplte the increasing corruption of the bureaucracy or

perhaps because of lt the records of 1005/1597 were dravn up more

stringently and carefully than previous ones and were not in the hands

of the Jewish communlties but were prepared by the government itself

Perhaps for this reason the Jews were less successful in their

attempt to keep the number of officially registered tax payers as low
3as possible A related cause may be the loss of various tax
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exemptions vhlch the government had given early in the Century but

refused toward the 980 s/1570 s and 99Ö s/158o s to honor

Discrepancies in all of these registers are not uncommon The

correspondences between certain registers also Show that soraetimes

figures from one survey were used for a number of years without

revision espeeially tovard the end of the sixteenth Century At the

same time we can point to the example of TK 5 and Tapu I49U only two

years apart but whose figures for Edirne are radically different

The same is true of Tapu 363 and 366 both of which date from the

year 97 ll 1566 vhen Suleyman died and Selim II acceded to the throne

and differ in their figures Therefore we muBt consider changes in

taxation policy holdovers from previous surveys and human error as

factors which must be taken into account in Judging the accuracy of

these fiscal records as reflections of population size

The exemptions errors and the multiplicity of records have

combined to add further difficulty to the task of determining population

size The gap in time means in some instances that the records

tend to contradict what we know from other Ottoman and JeviBh sources

For example we know that Jews began settllng in izmir in the years

around 1590 but even late registers do not reflect this Population

movementB in the latter part of the sixteenth Century may explain in

part the inflated figures for some towns which are listed in MM 1U60U

and the shrinkage of the Jewish Community of Avlonya may be related

MoBt likely the phenomenon of new arrivals staying for a few years in
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the ports of their arrival and then migrating elsevhere is the

explanation The proxiraity of Avlonya to Italy made 1t a natural

absorption point for irnnigrants The eontinued shrlnkage late in the

sixteenth Century must be due to other reasons perhaps the growth of

other towns vhich attracted even the established residents of Avlonya

and not Just nevcomers

It is unfortunate that MM 1U60I has no Information for Salonika

TK 186 and Tapu 723 are closely related even though they are nearly

tventy five yearB apart As all three reglsters Bhow figures for

SidreKapsi near Salonika and the ispence defter differs markedly

from the others the need for caution with the figures is underscored

In dealing vith the JeviBh communities the Ottomans used

various terms to describe the corporate body opposed to the designation

of individuals as Yahudi and aB members of a certain congregation

Where a generic term is used at all taife class sect body of men

iB the most common and itB use was not restricted to Jews in

particular

When the JeviBh Community of a tovn or city is identified it is

generally with the term cemaat congregation group This term too

is applied both to Jews and non Jevs including those gathered for

vorship as well as for military and other groups serving the

government In instances where a congregation has split the splinter

group is usually listed after the original group and is often
designated as a mahalle quarter and noted as a dependency of the
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main group taM c i mezkür

The provincial town registers are not quite as consistent as those

of major eitles like Salonika and Edirne and there seem to be

preferenceB aecording to geographic location In some instances no

term is used at all At Edirne for example the lists often begin

simply vith the heading Jews of the City lahudiyan i nefs i gehir

Tapu 77 p 39 Perhaps this is a reflection of practice in Edirne
before l 1 53 whieh was carrled over into later registers In such

cases and if there is more than one congregation each of them is

listed as inahalle and the leader or former leader s name is used to

distinguish them This practice was common in the Balkans e g Tapu

105 p 20 Inebahti p 36l Yenigehir In eastern Anatolia and the

Arab provinceB some headings make no mention of cemaat and merely list

mahalle i yahudiyan though occasionally cemaat is found as well

Tapu 998 p 6 Mardin p 6k Sercar p 72 Mosül p 265 Hisnikeyf

do not use cemaat but cf p 2kk of the same register Rahba where

cemaat is found Those residlng temporarily in a place usually for
purposes of commerce seem to have been designated as der kira Tapu 236

pp 25 26 Sofya a term which was also applied to Muslims in some

instances MM 519 p 29 Filibe

In the late sixteenth and seventeenth Century eizye records the

term yave or yave is employed Clearly this is not the use of the

term which denotes a tax on stray cattle Fekete notes a uss ge which

is applied to eizye paid by those with no permanent residenep but its
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oceurrence in phrases auch as tabi c i yave i mtrl suggeste that

something eise may be intended It is difficult to imagine that half

the Istanbul Jevs the neveomers after 1U92 as vell as some older

elements in the Community were consldered as having no permanent

hörnen The elusive explanatlon may have something to do vith a tax

Status vhich bound all Jevs not only the Imaret subjects of Sultan

Mehmet to the Sultan and the Sultan s trasury This however is

meroly apeculation

One additional usage should be mentioned demonstrating the

overlapping meanings of administrative and taxation terms In some

early seventeenth Century documents we encounter the usage kazfi i

yahÜdlyfcn MM 15666 p l or a variant kazS I taife i

yahüdlyan

It seeras clear that the various terms used in these records are

adminsltratlve descrlptions vhicb varied from place to place and

changed vith time It is also evident that they vere used as a oeans

of ldentifying the various corporate bodies vith vhich the Ottoman

authoritles dealt ConBlderable further research is necessary before

it vill be posslble to State definitively vhat significance if any
can be assigned to the various terms utilized and vhat concluslons

if any can be reached on the basis of such linguistie evidenee

Despite the difficulties and the problems due both to human error

and to a lack of knovledge about the real meaning of terms encountered

in the various registers the evidenee they contain is of great value
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We are able at the very least to verify the presence of Jews in

certaln places and to have some general idea of the sizes of the

various communities

The entries listed belov follow the categories presented in the

various registers Hane Household indicated as H, Mücerred

Bachelor noted as M, and Bive Widov B In addition to these
three hasic tax categories some records indicate only the total from

all three categories described as souls Nefran
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Akkirman Bielograd Cetetea Alba Moncastro

H M B
Tapu 1 83 p 61

977/1569 70 21 U
TK 83 pp 7a b

1006/1597 98 2li 19



199

Tapu 370 p It85
oa 935/1528 29

Tapu 211 p 127
9U9/15U 1 3

Alustra Crimea

H M B
20 2

18 3





201

c Ana

H

Tapu 998 p 231 55 7
932/1525 26



202

Tapu M6 p 171
SOleyman

Tapu 605 p 327
991/1583 flll

MM lli60lt p 21
1005/1597

Anabolu Hauplia Hapoli lTauplion

H M B
25 5

17

Hefran

30
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Bedra Badracik Teni Badra Heopatras

H M B
Tapu 105 PP 723 2U

927/1520 21 10
Tapu 367 P 2 hSOI 10
Tapu 1060 p 72 un d

TK 50 p 58a

971/1563 61 lk k
MM IU60U p 19
1005/1597 29 7



Tapu 370 p 1 67
ca 935/1528 29

Tapu 21 Ii p 160
9 9/15 1 42 li3

208

Balaglar Crinea

H M B
15 1
11



209

Tapu 166 p 2li9
937/1530 31

Balikesir Balikesri
H

Iii



210

Tapu 80 p 715
Felln I

Tapu 367 PP 118 19
801

Tapu 390 p 5
801

Tapu 607 pp 2li 26
991/1583

m 1I1601 p 11
1005/1597

Balyaba ra Patras

H M
167

168

252

252

150

18

26

26

I19

B

19

22

22

Nefran

199
219

265





212

Belgrad Berat

H

Tapu 3l 8

912/1506 07 11
Tapu 99 p 29

926/1519 20 25
TK 62 p 25lia

991/1583 11MM II160I4 p 23
1005/1597



Tapu blO pp lk lS
Sül

Tapu 388 pp llt 15
Sül

Tapu UtX
953/15 t6

Tapu 3 t3 pp 11 12
970/1562 63

213

Budin Buden Buda Ofen

H M

102

102

101

122
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Candia Crete Girld
Nefran

Tapu 980 p 157
Mehmet IV 26



216

Tapu 263 pp 168 7U
955/l5l 8 i 9

Demascus

H M B Kefran
503 13 516



217

Tapu 6k p 27
92 t/l5l8 19

Diyarbekir

H M B
28 3
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Edirne Adrianople Edrene

Tapu 77
pp 39 fcO
925/1519

Tann 70x txym j v
p m
Sul

TK 5
pp 3Ma 36b
976/1968 69

Tapu hgk
pp 89 90
978A570 71

CongreRation H M H M H M H M

Catalan 29 3 32 2 1 0 7 390
LnMv

31
5n

Portugal ki 36 2 118 1 52 28

Alanan 8 7 35 3 18 2

Espanya 1 2 3 1 2 M 6 W
tl 0m3

MO
21

11
Polia Mahallesi 33 25 63 5 36

39
27

25

Geruz UfMO 27 61 3 50C
56

20
16

Toledo 10
13 12 28 1 15 1

Aragon 2h 27 35 8 27 13

Cicilya 3 1 15C
ih

X

1

Antalya 25 11

Budun sürgun 21 11

tetume i Portakai 11 1 8

231 7 201 6 553 36 33 1m6
3m1 1M5





Tapu 77 p 559
925/1519

MM 519 P 33
937/1530

Tapu 370 p 86
Süleuman

TK 65 p 55
976/1568 69

Tapu U9U p 531
978/1570 71

220

Fillbe Phllippopolls Ploväiv

H M

32

32 1

33 1

Ul 13 5
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Oellbolu Oallipoli Kallipolis
Nefran

Tapu 75 P 37
925/1519

Tapu U3h p 26a
SOleynan

Tapu 702 p 2l
Mehmet III

TK lUl p 12b
1009/1600 01

15

23

30

30
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Tapu 370 p 23
925/1519

TK 187 p lllto
Selim II
MM II460I4 p Iii
1005/1597

Gumülsine Komotene

H M

19 5
19

25





22U

Hit Diyarbeklr district

H M B flefran
Tapu 998 p 238
932/1525 26





226

Inebahti Aynabahti Lepanto Naupactus

H M B
Tapu 105 pp 20 21

927/1521 8I4 10 7TK 50 pp 21a 22a

979/1571 72 120 55
Tapu 1060 pp 9 11

late 16 early 17c 119 56120

MM lU6oli pp I I4

1005/1597 188 67





228

istib Stip

ÜB WefranTapu 167 p 266
937/1530 31

38

MM ll 60i p 23

1005/1597 u



229

Tapu 367 p 7 95 96
Süleymon

TK 183 p 20Tb
Sellm II

izdln Lamia Zeitouni

H M B Sefran
16 k

MM lU6olt p 23
1005/1597

I48



Tapu 1015 pp 181 83
Süleyman

Tapu 289 pp 1 3 1
961

230

Jerusalem Kfldus

H

22lt

32lt
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Kalavrita Kalavryta

H M B HefranMM 1I160U p 23

1005/1597 18
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Tapu U38 p 156
SOleyman

Karahiear i Bahib Afyon kamhisar

H M B
15





23 1

Karitena Karytaina

H M
Tapu 80 p 398
Selim I

Tapu 367 p 155
Söleyman

MM p 201005/1597
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Kavala

H

MM ll 60U p 15

1005/1596 97 22
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Kefe Kaffa

H M B He fr an
Tapu 370 p U83 15Söleyman 81 1 11
Tapu 2114 pp 88 90

9 l49/15U2 li3 81 29 153 16

8 17 6 17
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KSrdüs KSdüa KorintoB Corinth

H M
MM lU60U pp 19 20
1005/1597



MM 17 pp a b
925/1519

Tapu 167 P 2I45
937/1530 31

Tapu 267 p U72
957/1550 51

2140

Kratova Kratovo

H M

10

11

28

Hefran

19

MM 1U60U p 23
1005/1597 33







Tapu 367 p 86
Süleyman

Tapu I43I p 51
Süleyman

Tapu U8U pp 766 67
977/1569 70

TK 183 pp 22b 23a
Selim II
MM lU60l pp 18 19
1005/1597

2U3

Livadiya

H

36

32

32

32

N5



Manastir Monastir Bitola

H M
Tapu 370 p 156
Suleyman

Tapu 1U9 p 363
935/1529

Tapu 232 pp 1 08 09
951/15M

1 3

1 8 22

6o 2759

Ne fr an

MM 11 601 p 23
1005/1597 250
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Manisa Magnesia

H

Tapu 166 p 302
937/1530 31 88
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Mardin

H M
23

Tapu 61 pp 227 28

92l /15l8 19 92 20
Tapu 998 p 6

932/1525 26 131 1032I4
20

Tapu 200 pp 510 11

9l 7/15l 0 l 121 59C118 62



Tapu 370 p 1 86
ca 935/1528 29

Tapu 21k p 131
9 9/15 1 t2 i t3

2l 7

Menkup Theodoros

H M B
kB 3
35 3



21 8

Tapu 80 pp 115 16
Selin I
Tapu 367 p 165
Süleyman

Tapu 603 p 68
991/1583

Meaistre Mistra

H M
T2

99

15

25

Hefran

199



Tapu 998 p 72
932/1525 86

Tapu 195 p 28
9 1 6/15ltO

Tapu 308 pp 31 32
965/1558

2lt9

MobuI

H H B Nefran
31 14

82 25

105
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Tapu 80 p 15
Selim I

Tapu 367 p 127
Süleyman

Tapu 390 p 5
Süleyman

Tapu 607 p 586
991/1583

MM 1 46 1 p 20
1005/1597

Moton Modem Methone

H M

21 5

21 5

21 5

21

Nefran

41
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HigbolÖ Sicopolis

H M
MM 11 pp 66a b
922/1516

Tapu 370 p
Söleyman

507

Tapu ltl6 pp 63 65
Süleunan

TK 58 pp 3 ib 35b 37b
987/1579 80

58
66

13
27

29
20

177
186

32

30

10
27

29

87

27

Nefran

ßo

18

26

27

98 28
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Tapu S3U p 17
951/15Ul

Novabirda Novo Brdo

H M
6



25

Plevna Pleven

H M B Hefron
Tapu 370 p 521

Süleynan 103



255

Pravadi Provadia

H M
TK 86 pp 106a b

1006/1597 98 28 9
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Rahba

H

Tapu 998 p 2kU

932/1525 26 Itl



857

Tapu 370 p 511
ca 935/1528 29

Rahova

H H B He f ran
5



SHÜI
258

Tapu 367 p 205
Süleyman

Rhodes Rodos

H

IUI
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Tapu 1007 p 50
922/1516

Rudnik

H M B Hefran
2



260

Safed

H

Tapu 300 pp 26 36

963/1555 56 713
Tapu 686 pp 26 Uo

1005/1596 97 977976
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Tapu 363 pp 21 22
97 /1566

Tapu 366 p I 1
9714/1566

Sakiz Chlos

H M B
k2 9
12

11
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Salona Amphlssa

H M B
Tapu 367 p 89

SOleyman 8
Tapu l 31 p 559

Süleyman U
TK 183 p 13Ub
Selln II
Tapu U8l
9T7/1569 70



263

Salonika Selanik

Tapu U03 Tapu 167 TK 186 Tapu 723
pp 623 61 7 PP 81t 85 pp 23b l 5b pp 28 72Süleyman 937/1530 31 998/1589 90 1022A613 4 1

CongreRation H M H H H M H M

Ropanya 83 83 101 70 9 70

Ciciliyan lk8
lU9

XUB 126 2U0 126 2U0

Magreb 25 25 32 21 33 21

Li zbona 213 213 231 9 231 1 9

Talyan 72 72 7 69 1 9 h9

Otrino 7 51 51 Uli lUU

Otranto 7 Mah I42 kk 149

Etz Hayim 117 117 ll 0 12U ikO 12U

Catalan Old 216 216 70 70 70 62

Aragon 315 315 251 153 231 153

Ciciliyan Old 136 220 91 92 91 92

Catalan 220 91 87 90 87

Salom 118 118 85 178 105 178

Midrag 12U 12k 92 153 92 153

Polia 193 173 159 193 159 193

Provenjal M T 1 3 21 h3 21

Castillyan 128 128 172 89 172 89

Evora Portakal 96 96 231 lh9 231 lk9

Alman 97 97 239 239

Gerus Calavrag 220 220 126 81 126 81



Salonika Sekanik cont
Tapu 1 03
pp
Söleyman

Congregatlon H M
Mahalle i Kana

Mahalle i Motalto

Estruka T

Cedid i Portakai

Kt5hiiie i Calavros

Saragoza Aragon 2

Korfos 14

26U

Tapu 167 TK 186
pp 8I4 pp 23b l 5b
937/153 998A589 90

HM HM92 8
liO 16
32

59 206

182 118

ks

U 12

Tapu 723
pp 28
1D22A613 114

H M
92 8
I4O 16
32

59 206

182 118

12
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Tapu 1007 P 15
299/1516

Tapu 187 p 121
9 1 3/1536 37

Tapu 316 p 173
967/1559 60

TK I8I4 pp 91b 92a
Selim II

Semendire Smedrovo

H M

17

7

6

3

Ii

B Hefran

10

Iii
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TK 186 pp 86b 87a
998/1589 90

MM II460I1 p 15
1005/1597

Tapu 823 pp 158 59
1022/1613 11

Sldrekapsi

H

ki

70

kS
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Tapu 6k pp 328 29
92 /15l8 19

Tapu 998 p 61t
932/1525 26

Sinjfir

H M B
50 7
8U
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Siroz Serrai Serres

H M
Tapu 70 30

925/1519 5I4
Tapu 1 03 p 356

Süleyman 66



270

Tapu 1002 p 3
9614/1556 57

Shehrizor gehrizol

H M

28
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Silistre Silistria

I M B KefranTK 83 p 97a

1006/1597 98 15 5 21 31



272

Silivri Selymbria

H M
Tapu 210 p 72
9 47/15 i2

Tapu 21 0 p 37
952/15 5

Tapu 5 1 p 3U2

Sellin II 3
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Sofya Sofia

H M B He f ran
Tapu 236 pp 25 26

951/15 li 21 2131 32

Tapu 539 pp 11 12
Selim II

TK 61 p 7a
n d

126

116



2JU

SudaX Soldaia

H

Tapu 370 p I4B5
ca 925/1526 29 6
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Tire Thyraea
M

Iii 1

Nefran

Tapu 87 pp 121 22
ca 918/1512 13

Tapu 1U8 p 286935/1528 29 6U 18 loU18

Tapu 166 p 372937/1530 31 61 18
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Tirhala Trikkala

Tapu 36 p 139
912/1506 07

Tapu 105 pp 382 8I1
927/1521

Tapu 367 p 231
Süleyman

MM lllöofc p 23
1005/1597

Tapu 695 PP 160 172 73
1010/1601 02

H

19

181

181

111

Nefran

18

3U

3 4

33

96
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Tokat Dooea

H M
TK Ii p lltBa 31

982/l57l 75 29 27

I



278

Trepolige Tripolis

H M B Wefran
Tapu 605 p 209

991/1583 81i 11MM II460I1 p Il4

1005/1597 8 2
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Vidin

H M
Tapu 3T0 p 567

ca 935/1528 29 7
TK 57 P 30b

99 t/l585 86 31 17







Tapu 36 p 179
912/1506 07

Tapu 105 p 361
927/1521

MM ll 60U p 15
1005/1597

Tapu 695 p 65I
1010/1601 02

283

Yenisehlr Larisa

H M
B

1 2

212 78
17
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NoteB

I Lewis Kotes
2

M A Cook Population Pressure in Hural Anatolia Ilt50 l600
London 1972 Ronald C Jennings Urban Population in Anatolia in

the Sixteenth Century A Study of Kayseri Karaman Amasya Trabzon
and Erzerum, International Journal of Hiddle East Studies VII 1976
21 57

Ellezer Bashan The Freedom of Trade and the Imposition of
Taxes and Customs Dutlea on Foreign Jewish Traders in the Ottoman
Empire, East and MaRhreb p 119

k

Heyd Istanbul p 303 speculated about this
5 Fekete SiySqat I 18 n 16

Jennings p 1
7

Of the fifty flve houaeholds fifty four are listed as paying
cizye directly to the Sultan s treaury The kethüda of the Community
was exempt All fifty five however paid certain other taxes to the
governor of the district

D

Tayyib Gokbilgin Kanunt Süleyman Devri Baslarinda Rumeli Eyaleti
Llvalan gehir ve Kasabalari, Belleten XX 1956 p 27 1 n 108

9 Kaldy Nagy pp 10 11 lU 15

Forty five are new listlngs
II In Tapu 370 it is entered as Polia Halan ÖV M Ojk and

in TK 5l and Tapu U9I1 as a ceraaat and not as a mahallej it broke away
from Catalan congregation but in Tapu 77 they still paid cizye together
as one congregation

12 Houaeholds and widows Hane ma c bive

13 mThere are fifty entries Five are tax exempt because they are
officially registered in other towns Only one of the fifty is marked
as a bachelor

llt
From Istanbul and reBiding in Gallipoli for purposes of trade

15 1European Jews J listed separately and not included in
the eighty one regulär households
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16 Circassian Jevs ÜO O not included in the regulär households
Professor Alan W Fisher kindly deciphered the notation as Circassian

17 European Jevs listed separately from the regulär Community

18
One of the ten households is narked as bachelor M

19 Exempt from taxation and not Included In the total of
tventy eight households

20 One of the entrieB is tnarked H M, bachelor
21 Courtesy of Dr Suraiya Faroqhi
22 The U3H 5M in Tapu 370 may be combined here

23
Only twelve entries are actually marked M

2lt
Noted as old blind poor etc and not on the tax rolls

25 Three entires are marked M, bachelor but the scribe left
blank the Spaces where separate totals were to be entered

26
Of these twenty five are marked M, bachelor

27 From Istanbul and paying taxes there
28

Including eighteen from Istanbul
29 Budin Buda congregation established since the previous

survey

30 GSkbilgln Belletin XX 1956 p 266 n 1 9
31 One of the tventy one entries is unmarked All the others are

marked either H, household, or M, bachelor This may indicate
the Rabbi or kethüdfi vas eiempted from taxation

32 The thirty one additional households or individuals are denoted
as Coming from Istanbul 8alonika and Edirne and presuraably paid taxes
there Tapu 130 932/1525 26 and Tapu 370 SGleyroan ca 935 and
predating Tapu 236 show no entrieB for Jeus

33 There are 10 t separate entries divided as follows hane 68
Mucerred 18 cemaat i mutasaddika mutasarrlfa 18 If the reading is
mutasaddika they may be receiving alms and thus not liable to taxation
Of the 68 hane one is marked hekim doctor one kethüdS two from
Manisa and one from Antalya Presumlng the doctor pays taxes the



266

kethüdS is exerapt and the four from other tovns pay elaewhere we may
be able to explain the scribe s total of sixty four avanz hane,
households paying avariz taxes These figureß must have been used for
the preparatlon of Tapu 166 slightly later In date

Courtesy of Dr Suraiya Faroqhl
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Appendix k
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Petition to the Sultan regarding Shealtlel

1
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Final lines of the Vakfiye of Hekim Yakub

y

üi 1ü v
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j jNij ir Vav J vä PS5 tf A W P AjW i f Vü

ew ufc e fa 1v Vi W Ü U TViV W
vUVo r 4 1 Im 1 0 i, v

afcyu fowj 4rJ
i r i 1

v Oju

JU V
r



291

I

GloBsary

ahl al Dhimma q v zimmi

akce Asper Ottoman silver coin

amil Tax collector or farmer

Ashkenazi German Jev sometimeB used to designate Western and Central

European Jews in general or Yiddish speaklng Jews

avanz Incidental or extraordinary Ottoman taxes often paid in kind

cizye Poll tax capitation tax charged on non Musllms in Muslim

Society

defterdar Imperial Ottoman treasurer

Dhimmi q v zimmi

Divan Council of Ottoman government minlsters

Emir Commander princeling leader of an Anatolian frontier State

Grand Vezir Prime Minister head of the Ottoman government

Gregos Greek speaklng Jews A term applied by Sephardic q v Jevs

Hanifi One of four accepted sohools of Orthodox Muslim law and

predominant in the Ottoman Empire

Harac Origlnally a tax on land owned by non Muslims and later used to

designate cizye q v

Has Benlfice wlth an annual lncome over 100,000 akce q v

Haskamah Jewish communal agreement or eharger governing live in the

Jewish Community of a town or province

Hekimbasi Head physician to the Sultan



292

iltizam Tax farm

Iman Muslim prayer leader

fmaret Plous foundation sometimes used to deslgnate a public soup

kitchen in partlcular vakif q v
Janlssary Infantry comprlsed mostly of raen levled from Balkan Christian

subjects durlng childhood and converted to Islam

Kadi Muslim Judge
Kanun Canon law Law promulgated by the ruler in contrast to Seriat

q v
Kanunname Statutes of Kanun q v law

Karaite Jewish sect whlch accepts a literal Interpretation of the Bible

and rejects the Habbinic interpretive literature

Katib Scrlbe

Kazasker KadlOlasker Chief Military Judge
Kefil Guarantor for the anount due on a tax farm kefil bl l mal or

guarantor for the appearance of a tax farmer in court if legal

proceedings are instituted regardlng the tax farm kefil bl nefs

Kendl gelen who came of their own volition Jews who settled in

Istanbul voluntarily in contrast to the sürgun q v communities

KethOda Kahya Steward Warden fiscal admlnistrator of an

Organization or Community

Mahalle Quarter district street
Muhimme defterlerl Registers containing copies of administrative

orders lssued by the dlvan q v
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Mukataa Tax farm

Mültezira Tax farmer administrator of an iltizam q v

Nazlr Overseer

Nisancl Scribe encharged vlth inscribing the Sultan s seal

Rabbinite Jevs vho accept the body of interpretive literature

explaining the Bible in contrast to Karaites q v
Responsa sing Responsum Body of literature recording the ansvers

of Rabbis to legal questions

Romaniotes q v Gregos

Sancak beyl Governor of a province

Sarraf Money changer
Sephardim Spanish and Portuguese Jews and their descendant6

Slpahi Member of the Ottoman feudal cavalry

Sürgün Forced migration or resettlernent

Seriat Muslim law
Seyülislam Chief religious functionary in the Ottoman Empire and head

of the religious bureaucracy

Tahrir defterleri Cadastral survey regiBters

Vakfiye Document recording the establiBhment of a vakif q v

Vakif A tax exempt foundation or trust establiahed to fulfil a public

pious function e g Support of a school mosque public

fountain bath etc

Vezir Minister of government
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Ziamet A large benifice a
Zimml A non Muslim subject of a Muslim state vhose Status is

theoretically defined as a contraotual relationship vhich permlts

freedom of religion in exchange for payment of extraordinary taxes



Index

Abdullah Jelebi defterdar 135
AbdÜBselam Qelebl defterdar 36

Adalia see Antalya

Adet 9

Adrianople see Edirne

Ahmet Hersek 135

Akklrman 126 198

Albania 105

Alexandria Morea 122

Altoluogo see Ayasoluk

Alum llil

Alustra 199

Amasya 200

Amphissa see Salona

Ana 201

Anabolu Bauplia 202
Anatolia 1 U 6 13 17 23 53 55 65 107 Uli 158 195

Ankara 3 203

Antalya Adalia 180 187 20U

Apulia 2lt

Arah Provinces 12 See also Syria Palestine Egypt Iraq

Armenians 26

Arta see Narda

Ashkenazl Community 19 21 28 72 l80 186
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Ashkenazi Joseph b Shlomo 18b

Asikpaaazade 81 116

Avariz 135

Avalonya Valona 109 lbl 180 186 193 f 205
Avraham money changer 135

Aya Sofya moeque and vakif 35

Ayaz Bey QauB 13 1

Ayasoluk Altoluogo l80 186

Ayn Sifna 206

Babinger Franz 80 82

Badra see Yeni Badra

Badra congregation 109

Balaglar 208

Balat 182

Balikesir 209

Balkan Peninsula 2 lt 8 13 17 19 23 27 UU 53 55 66 76 110

131 lli2 158 f 195
Balya Badra Patras 122 lUO 179 186 192 210

Barkan S L 190

Baruh Kethüda 7 1 86 f

Baruh emin l il
Bavarla 22

Bayezld I 3

Bayezid II 6 25 29 31 U7 59 f 66 f 70 8l f 81t 120 122
12lt 153 55 158 160
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Bayezid Ottonian prince 91

Bedreddin eyh JJ
Belgrad Serbia 7 128 f 179 185 211
Belgrad Berat 212

Benjamin of Tudela 13 f

Berola Bee Karaferya

Bitola see Manastlr

Blood Li bei 38 M 87

Borlu 109 180 187

Bozcaada Tenedos 137

Buda 7 2 4 1 2 lß 1 213 218

Bursa 2 5 103 111 122 Sl 1
Byzantium and Byzantines see also Istanbul 1 f I 13 17 19 21

Uk 53 55 58 103 151 f 159
Capsali Eliyahu and Seder Eliyahu Zuta 29 59 f 12U

Capsali Moshe 55 61 67 69 f 76 82 81 f 15 t
Cem 6

Jenderli Halll Pasa 5
Jernova Cernov 111 180 186

Chief Babbinate and Rabbinic leadership Bee also M Capsali Mizrahi

Byzantine precedents 16 f

Ottoman 26 l 5 53 63 67 71 75 77 152 155

Chios sakiz 20 U2 26l
Chlomontsi see Holumii

Christians 1 f 8 10 lU f 26 28 31 f 3U 36 38 f U2 UU 77 f
91 105 108 111 127 132 135 153
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gitroz llil
Cizye 62 66 72 90 111 122 13 J f 178 18b f 191 195
Cizye i rAv see rav akqesi

ConBtantlnople see Byzantium Istanbul

Converalon to Islam and converts 25 29 31 35 39 80 f 123 f

153 f

Corinth lfcl 239

Crete Girid Candia l8o 186 215
Crimea 21 23

Crusades lU 16 21

Cyprus t 73 f

Damascus 216

Danon Abraham l8l f 18b

Danube and Danube ports 123 28 131 f lbO f

Dellaliye see tax farms brokerage fees

Dev irme 8

Dhimmi see zlmmi

Dimetoka 178 186

Divan 8 38 56 73 75
Diyarbekir 217

Drama 135

Dubrovnik 20 132 lUl

Dürres llfl

Edirne 3 20 22 Uo 5 f 76 78 f 86 99 n 1 6 103 Iii 128 f
131 138 11 1 1I43 193 195 218
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Edirae congregation Karaites and quarter 109 11 180 187

Egriboz 179 186 191 219

Egridir Akrotlrl l80 186
Egypt 6

EHsha ELisaes 78 f
Enoz inoz 111 178 180

Erbil 38 JU
Eregli 110

Eskisehir 2

Europe Jevs in 19 2 t UZ 53 88
Fekete L 195

Fener Phanari 179 186

Ferhad Jaus 135

Filibe PhilippopoliB Plovdiv 109 180 186 195 220

Foija 107

Forced migrations see sürgün

France 20 88

FrankB Europeans 26

Furnuz 179 185

Oalata 19 26 107 109 13k f 137 178 185

Gallipolt Oelibolu 107 f 110 112 f 178 185 221
Oazi 1 f
Genoa Genoese 20

Germany 20

Greece lk 1 2 UU
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Creek Community 26 28 37 I4I1 I16 65 f 119 lfc3 f 152

Greek Patriarch and Church 26 39 f 5 68 f 152
Gregos see Romaniotes

Günrük see tax froming custoras houses

Gümülijine 222

Habsburg Bnpire and dynasty 129

Hamon Joseph father of Moshe 30 8I1 86 89 9 1 f

Hanon Joseph aon of Moshe 95 182 181

Hanon Moshe 86 89 92 9 l 96 182 181

Hat 110
Hekin Yakub 30 36 79 85 9 1 f 116 153 f I8I4 290

Heyd Uriel l8l f I8I1
Hisnikeyf 195 223

Hit 22l
Holumie 225

Hungary Hungarians see also Buda 20 2k

Kiiseyn multezim 137

Ihtlsab see tax farms market fees

Iltizam see tax farms

inebahti Lepanto 12 1 2 f lUl 195 226

Inquisition in Spain 23
Intelligence activities of Jevs li2
Investment groups and consortia see tax farms

Ipsomadya Somatya 186 f

Iran 6 f
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Iraq 7
Isaac Jewish physician 78

Isak sarraf 136 f
Iahak gelebi defterdar 135

Iskenderiyye Albania lhl

Islam 1 f 6 8 10 12
Istanbul 5 13 16 22 f 26 28 31 35 38 hl hh 53 55 57 f

60 65 70 72 f 75 77 60 89 101 03 106 13 117 22 12b 126

128 30 133 35 138 lhl lh3 153 f 160 178 f 180 f 186 196

Istanbul congregation 178 180 186

Istifa Thebes 179 185 227

Istip Stip lhl 187 228
Italy 13 19 22 214 28 19h

Izdin Lamia Zeltouni 179 186 229

Izmir Smyrna 158 193

Jacopo di Gaeta see Hekim Yakub

Janissairls 5 f 8 35 Uo 59 83 87 122
Jerusalem 230

Kadi Kadi s courts 37 39 hl 7h f 126

Kaffa see Kefe

Kahya see Kethüda

Kalavrita 231
Kanun 7U f

Karaferya Beroia 179 187 233

KarahiBar i Sahib Afyon Karahl Bari 232
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Karaites l6 19 21 23 28 30 5 1 57 103 110 180

Karitena 23 t

Kastamonu 180 186

Kastoria see Kesterye

Kavala 23

Kefe Kaffa 99 11 I45 236

Kemal money changer 13 1 f

Kesterye Kesriye Kastoria 99 n U3 1T9 187 192 237
Kethüda Kahya see also Shealtiel

Karaite 57

Habbanlte 62 67 70 73 75 85 15 1

Klle 126

Kira Esther 185

Komotene see Gümülijine

Konya 1

Koran 38

Koron 238

Kossova 3

Kratova 139, 2 0

Kuqayna Kocani 2Ul

Kuruqesme 186 f

Kütahya Kotaion 2U2

Lamia see Izdln

Larisa see Yenisehir

Lepanto 12 43 See also Inebahti
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Lewis Bernard 8l I8I4

Livadya 179 185 2k3

Löf5a 180 186

Mamluks 6

Manastir Bitola Monastir 192 2l4lt

Manisa MagneBia 2U5

Mardin 195 2 6

Marnana Sea of 107 f

Mecca 6

Medina 6

Mehmet I 3 f

Mehmet II The Conqueror h 6 25 f 29 0 56 59 66 79 83
102 f 106 15U f 178

Mehmet III 7

Mehmet Pasa Karamani 82 116

Mendes family see Nasi

Menkup 2l 7

Meslh Pasa 116

Metropolitan

Greek 26

Jewish 58 68 70

Mezistre 105 179 185 191 2 8

Michael VIII Paleologue 15

Miguez family see Nasi

Millet System 53



30U

Histra see Mezistre

Mizrahi R Eliezer 6l 61j 67 69 f 76 85 f
Money changers 92 106 II2 1I4 117 129 f 133 37 1 0
Mordehai b Sanon 123 25 131

Morea I4, 76 122 1I4O 191

Mosul 195 2 9

Moton Modem Methone 250

Mukataa see tax farns

Murad I 3

tlurad II 1 f 78
Musa money changer 13b

Muslim courts see Kadi

Mustafa aus 135

Mustafa Ottoman prince 87

Mystics Muslim 1 f

Harda Arta 179 186 251

Hasi fanily

Dona Gracia 88 92

Don Joseph 88 95 120 158

Hauplia Bee Anabolu

Naxos 91

Negroponte see Egriboz

Neopatras see Yeni Badra

Higbolu Hikopolis 99 n te 109 111 f 125 21T 132 lU6 n 31

180 187 252
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Hii lUl
Nona ll4l

North Africa 7 12
Novo Brdo 112 253

Ohri Ohrid 179 187
Orhan 2

Osman House of Osman 1 f 7 f 11

Palestine lU 22 158

Passi David 93

Patras see Balya Badra

Pella see Vardar Yenicesi

Phanari see Fener

Philippopolis see Filibe

Physicians 65 78 f 83 86 93 153 See also Joseph Hamon Moshe

Hamern Hekim Yakub Isaac

Pirlepe Prilep 179 186
Plethon 78

Plevna Pleven 25lt

Plovdiv see Filibe

Poland 23

Portugal 23 29

Pravadi 186 255

Prilep see Pirlepe

Provadia see Prevadi

Ragusa see Dubrovnik
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Rahba 256

Rahova 125 127 1 6 n 31 257

Rav akcesi cizye i räv 56 50 66 68 70 72
Rhoden 7 1 2 258

Romaniotes 102

Rone 5

RozaneB Salomon 65 85

Rudnik 259

Rüstern Pa a 87

Safavids 6

Safed 260

Salona 111 180 186 262

Salonika Selanik 20 f 29 t k6 72 7 4 f 86 f 90 122
128 31 135 139 lUl 155 158 19h f 263

Salonika congregation Istanbul 35 111 179 18 1 186

Sarfati Yitzhak 21 f I43

Sarraf see money changers

Sebenico ebenik lUl
Selim I 6 25 29 1 7 63 155 160

Selim II 7 25 91 f 95 193
Seljuks 1

Selyrabria see Silivri

Semendire Smedrovo 126 128 f 265

Sephardic community 19 67 73 76 85 95 102 107 123 155 159 f

Serbia Serba k
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Sercar 195

Serfiqe 266

Serres see Siroz
Bhari c ah Bee S,eriat

eriat 9 19 2k 28 f 31 3 kl k7 7 4 f
Shealtiel kethüda 62 68 70 7k 8k f 288 f
eyhüliBlam 37 56

Shehrizor Sehrizol 270

Sicily 20
Sidrekapsi 19k 267

Sillstre 112 271

Silivrl 80 110 180 186 272
Sinjar 268

Sinop 179 187

Sipahis Uo f

Siroz Seroz Serres 72 111 f lllt 179 186 269
Skanderbeg 105

Skopje see Jsküp

Slaves 32 3k

Slavs 53

Sofia Sofya 7k 99 n kk 79 185 195 273

Sokollu Mehmet Pasa 127 132

Spain 19 f 22 f 29 59 f 8k 88 101 f 107 120
tip see istip

Strumlca Bee Ustrumca
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BudaX Soldaia 27b

Süleyman Kanuni The Magnificent 7 9 25 31 33 86 91 95

155 193

Sürgün 14 26 28 37 1 2 5 f 55 103 05 181 218
Synagogues 26 28 f 31 12k 153 f

Syria 6
Tax exemptions 78 f

Tax farros and tax farmers 10 31 2 65 f 82 89 92 f 101 f
107 112 116 121 137 ll 3 153 f

Brokerage feee 121 135

Candle vax 23 117 121 lkl

Custoras houses and dockB 10 1 3 60 65 101 f 107 110 117 121

123 f 126 f 130 f 13fc 36 XkO

Fisherieu 121 lUl

Gardens and produce 121

Harket feeB 101 lUl

Market scales 121

Mints and minen 60 101 112 f 121 137 kO

Salt and salt varehouseB 35 65 111 121 123 f l l

Wine and barreis 89 f 92 117 121

Thebes Bee Istifa

Theodor ob see Menkup

Thyraea see Tire

Tlberlus 158

Timur Tamerlane 3

J
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Tire 179 186 275

Tirhala Trikkala 109 111 122 179 276

Tokat Docea 877

Torlak Renal 35

Tran lUl

Trepoliqe Tripolis 278

Trikkala see Tirhala

Trnovo 109 111 113 lBo 186

Tunis 37

Orf 9 75
Usküp Skopje 37 109 112 178 185 192 279
Ustrumca 178 185

Vakif 6 35 80
Valona see Avlonya

Vardar Yenicesi 282

Varna 5

Venioe Venetians 4 21 SU 79 t 88
Vidin 3 125 128 f 131 lU6 n 31 l80 186 280
Vlenna 7

Wallachia 126

Waqf see vakif

Wool 90 106 128 158

Yahya convert 37

b YaiBh Salomon 93

Yakub amil 81
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