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Introduction

Islam has a number of social institutions (e.g.
mosques, madrasa) which provide for the re-
ligious needs of the communities. The mosque
is one such institution that could encompass
religious, social, economic and political func-
tions. Muslims consider the mosque to be
symbolically an important house of prayer
(salat) but also an environment in which var-
ied dispositions of the lives of Muslim com-
munities are reflected.

In Kenya mosques facilitate worship and
actualize Muslim lives. In the practice of prayer
the mosque has double roles, either as a prayer
house or facilitates the congregational weekly
prayer (jumaah salat) on Fridays. Whether a
mosque is big or small, either richly endowed
or with meager resources, holding the jumaah
salat or not usually reflects on the communal
discourse in particular the status of the prac-
tice of Islam in the mosque environment.

This report projects the mosque as an insti-
tution capable of playing a unique and vital
role of directing Muslim opinions and com-
pensate for the absence of strong supporting
civic institutions amongst Muslims in Kenya.
This unique portrayal of the centrality of the
opinions of mosque participants is important
and essential for Muslim leaders, policy mak-
ers and the public.

An understanding of the opinion and roles
played by mosque participants is a significant
consideration in efforts to steer and nurture a
progressive Muslim community. On the ba-
sis of the role and position of the mosque in
Kenya, this report presents statistical factual
details to assist in understanding a hitherto
little understood Muslim community in
Kenya.

The survey on which its results are presented
here was conceptualized to provide historical
and contemporary perspectives on Muslim

lives because despite the presence of Islam for

centuries in some parts of Kenya there is still
inadequate comprehensive and contemporary
data on various aspects of Muslim communi-
ties and institutions. This inadequacy pro-
voked my curiosity and created the interest in
me to conduct an empirical survey on various
aspects of Muslim lives but central based on
the institutions of the mosque. The study was
also conducted as an attempt to comprehend
contemporary developments in the relation-
ship between Muslims and the wider society
in Kenya and globally because until the tragic
events of terrorist attacks on the American
Embassy in 1998 the public faces of Islam in
Kenya was largely confined to matters of spir-
ituality and rituals. However, the consequence
of that one event has meant government offi-
cials and the Kenyan public both Muslim and
non-Muslim has become increasingly inter-
ested in what is happening in the Muslim
community. Subsequently Muslims feel they
have been placed under a microscope by the
government and state agents. For example the
government attempt to undertake a study of
the madrasa in Kenya in response to claims
that madrasa teach elements that encouraged
terrorism. This atctempt to ‘extract data’ was
rebuffed by the Muslim community and
ended in failure. Since then research activity
happen to be misunderstood in the Muslim
community and there is always scant infor-
mation on Islam and Muslim institutions in
Kenya. Whenever a need for data and infor-
mation on aspects of Islam and Muslim lives
in Kenya emerges ‘experts are left scratching
their heads in attempt to distinguish between
facts, urban legend and fiction about Islam
and Muslim in Kenya.

The results presented in this reportare from
an effort involving the participation of mem-
bers of the Muslim community in providing
baseline data on the role of the mosques in




understanding and pointing to details of
Muslim history, politics, religion and devel-
opment. The mosque was picked as a focus
institution from which its participants were
encouraged to articulate opinions and ideas
towards the creation of a body of knowledge
for continuous study and reference points.

The results presented in this report are com-
prehensive findings of the opinions of mosque
participants collected from a mosque based
survey comprising ‘mosque goers from six-
teen districts in eight provinces of Kenya.
Based on filled-up questionnaire and follow-
up in-depth interviews with selected mem-
bers of the Muslim communities, statistical
overview are presented through graphs aimed
at providing an assessment of Muslim opin-
ions about their institutions, strengths, wor-
ries and concerns.

This survey and the statistical method was
chosen on the premise that Muslims in Kenya
must address, debate and contribute to press-
ing issues facing the society and nation based
on rigorous data and information. I believe
then, before undertaking the survey and now
that the results are out that optimal analysis
and treatment of social issues demands a com-
prehensive and continuous evaluation from
several diverse approaches. While social chal-
lenges are becoming more complex and in-
terwoven incorporating new voices and add-
ing diversity to the realm of ideas and knowl-
edge and how to get to it should be the norm
rather than exception. I hope that the results
of this survey will generate a new and more
creative approach if not an alternative perspec-
tive to addressing societal matters involving
Muslims in Kenya and other African coun-
tries.

The fieldwork research that enabled me to

proceed with this project was made possible
through an initial grant from the Andrew W.
Mellow Foundation Small Grant Project
through the Universities Science and Humani-

ties Partnerships in Africa (Ushepia) at the
University of Cape Town, South Africa. I
would like to thank my host institution in
Berlin, the Zentrum Moderner Orient,
(ZMO) and the Deutsche Forschungsgemein-
schaft (DFG) for a subsidy towards the pub-
lication of this report.

This survey could not have been conducted
were it not for the efforts of my research as-
sistants. | would like to thank Kadara Swaleh,
Hamisi Mtityo, Abdalla Mwakutwaa and
Chembeya for their enthusiasm in the data
collection, interviews, data entry and analy-
sis. Lina Falkenberg, my student assistant at
the ZMO assisted in various ways in the proc-
ess of producing this report. I thank also Prof
lan Linden who made very useful comments
from the very beginning of the survey and read
and corrected parts of the draft. I prepared
this report while resident at the Zentrum
Moderner Orient, Berlin, Germany which
provided an academic ambience and peaceful
atmosphere to reflect on the possible varieties
of meanings of the statistical details. All er-
rors arising from the interpretation and pres-
entation of the results of the survey are en-
tirely of my own.

Hassan Mwakimako PhD
July 2007

Berlin, Germany




Main findings

Islam has spread to most areas of Kenya but is
mainly concentrated on the Coast and North
Eastern Province. Islam has also spread in
other areas creating a significant concentra-
tion of Muslims in major cities, towns and
urban areas. The Muslim population is a di-
verse and heterogeneous population of distinc-
tive cultural groupings, ethnic identities, ra-
cial and sectarian traits.

The Muslim segments of the population feel
and to some extent may well be, marginalized
and discriminated against as Muslims and as
inhabitants of particular regions or as members
of certain disadvantaged ethnic communities.

Amongst the segmented Muslim commu-
nities, the Asian communities appears best
organized and most prosperous, but the ma-
jority of indigenous Muslims live in condi-
tions of poverty with meager resources. Afri-
can Muslims are stacked at the ‘bottom of the
barrel’ with no community programs geared
to addressing poverty and underdevelopment.

The highlighted figures below present the
most profound findings of the study. In most
of the cases the statistical figures will not tally
to one hundred percent, such completed results
are discussed in the main text of the report.

Education

A large number of Muslims remain largely
uneducated or poorly educated. Imams, the
leaders of Muslim opinion are generally peo-
ple of low education in Islamic religious sci-
ences and learning. Lack of advanced religious
knowledge by a majority of Muslim leaders
and limited exposure to secular learning by
many Imams means Muslim knowledge re-
mains archaic, [slamic institution inadequately
modernized, with the mosque remaining only
a place of prayer and sectarian controversy.
Levels of formal school (secular) education

attained by Imams are generally low. Forty
eight percent (48%) of Imams have not ben-
efited from formal secular education. Eigh-
teen percent (18%) of Imams have primary
levels of secular education; twenty two per-
cent (22%) have secondary levels of secular
education; ten percent (10%) of Imams indi-
cated to have a college certificate (not univer-
sity); two percent (2%) have university level
of secular education.

Levels of madrasa education attained by
most Imams are surprisingly low. Thirty eight
percent (38%) of Imams had mutawwasit lev-
els (mid-level), twelve percent (12%) were
ibtidai (secondary level), twenty six percent
(26%) had thanawi (post-secondary not uni-
versity), and twelve percent (12%) of Imams
had jamiah (university) levels. Thirteen per-
cent (12%) of Imams received informal reli-
gious instructions and knowledge from promi-
nent ulama outside formalized institutions

(halaga).

Madrasa

Muslims have an easy access to the madrasa.
Seventy eight percent (78%) of the sample felt
they had easy access to the madrasa, thirteen
percent (13%) said it was difficult; nine per-
cent (9%) found it extremely difficult to ac-
cess a madrasa.

In the provinces, the Coast Province expe-
rience the highest demand for madrasa edu-
cation. Sixty five percent (65%) of Muslims
in the Coast Province said the madrasa were
not adequate and faced difficulties in getting
to madrasa.

Muslims have fair command of Arabic lan-
guage. Thirty five percent (35%) of Muslims
had excellent command of Arabic, twenty two
percent (22%) had a good command, and fif-
teen percent (15%) fairly understood Arabic



while twenty eight percent (28%) either had
bad or poor command of the Arabic language.

Mosques

Fifty two percent (52%) were constructed and
sponsored by local communities; twenty per-
cent (20%) are constructed and are under the
management of foreign organizations.

Sixty eight percent (68%) of mosques do
not have constitutions. Fifty seven percent
(57%) of mosques without constitutions are
in the Coast Province.

Eighty percent (80%) of mosques were
managed by a committee; forty seven percent
(47%) of mosques did not hold elections for
the mosque committee.

Most mosques were registered with a gov-
ernment law. Forty three percent (43%) are
registered as wakf (religious endowments),
twenty nine percent (29%) are registered as
societies, five percent (5%) are under a govern-
ment department (prisons etc); about fifteen
percent (15%) of mosques are not registered.

The majority of ratibs who attend prayers
at mosques are not registered with the mos-
ques. Lack of official registration at mosques
means that rz#ibs may not always have legal
rights in what happens at the mosques.

Intra-factional disputes and theological con-
troversies take up a lot of energy. Sixty two
percent (62%) of mosques have experience
serious conflicts over ideological matters and
religious practice.

Mosques finances

The majority of mosques in Kenya face very
serious financial difficulties. Sixty five percent
(65%) of mosques were experiencing serious
financial difficulties, twenty percent (20%)
were in a good financial position, and five
percent (5%) were enjoying an excellent fi-
nancial position.

During the last five years (from 2000)
twenty percent (20%) of mosques have expe-
rienced a worsening financial position, thirty
eight percent (38%) have remained in the
same financial position while thirty two per-
cent (32%) have indicated an improvement
in their financial position.

Islamic finance is a new phenomenon in
Kenya introduced in mid 2006 through con-
ventional banks. Before then seventy two per-
cent (72%) of Muslims had serious difficul-
ties to get credit, twenty percent (20%) had
not attempted to get credit; five percent (5%)
of Muslims had easy access to getting credit
in Kenya. Forty eight percent (48%) of Mus-
lims with difficulties in getting credit are from
the Coast Province.

The majority of Muslims did not approach
conventional banks for credit because they
were concerned about being charged interest.
Because conventional banking had not yet
started to offer sharia compliant services most
Muslims kept away from borrowing from such
institutions. There were attempts to establish
sharia compliant banks during the period of
the survey.

Mosque khutba and policy

Fifty five percent (55%) of Imams in the
mosques are in regular employment receiving
a salary from mosque resources.

Muslims indicated that the dangers of ter-
rorism are not adequately discussed in the
khutba, forty percent (40%) of Muslims said
Imams did not at all discuss the dangers of
terrorism, forty five percent (45%) of Mus-
lims indicated that Imams discussed dangers
of terrorism but ‘just a little’, ten percent
(10%) of Muslims said Imams discussed ‘a lot’
about the dangers of terrorism.

However, in most cases terrorism was men-
tioned in the kbutba in responses to, or as
complains about the arbitrary arrests of Mus-



lims suspected of involvement in acts of ter-
rorism.

Twenty percent (20%) of Muslims in Kenya
said freedom of worship was worse in 2006
compared to 2005. Thirty eight percent
(38%) of Muslims did not notice any im-
provement in the conditions of freedom of
worship in 2006 compared to 2005. Nine
percent (9%) of Muslims said conditions of
freedom of worship had improved in 2006
compared to 2005. The rest thirty seven per-
cent (37%) did not have any opinion on this
aspect of the survey.

Fifty five percent (55%) of Muslims in
North Eastern Province said freedom of wor-
ship has worsened in Kenya.

Fifty five percent (55%) of Muslims in
Coast Province thought conditions of freedom
of worship had improved in Kenya.

Politics

The Muslim people of Kenya are at a political
and social crossroads; they have undergone
massive political shifts, and become a relevant
part of the political landscape in Kenya. Mus-
lims are a politically active group. A high pro-
portion participates actively in community af-
fairs and ‘political horserace’ questions are par-
ticularly interesting to them. Muslims intend
to be part of the political system and consider it
important for them to participate in politics.

Forty three percent (43%) said they were
keen and very interested in public affairs,
twenty six percent (26%) of Muslims said they
were keen but not active in public affairs.

Muslims in Coast Province were skeptical
about participating in public affairs; sixty per-
cent (60%) would not attend public gather-
ings (baraza).

Fifty percent (50%) of Muslims discuss
politics with friends and family. Thirty five

percent (35%) occasionally engaged friends
and family in political discussions, ten per-
cent (10%) hardly engaged in politics with
friends and family.

Fifty nine percent (59%) of Muslims in
Coast Province do not discuss politics with
family and friends.

Seventy five percent (75%) of Muslims pre-
fer the establishments of a Muslim political
party, ten percent (10%) are not in favor of a
Muslim political party, five percent (5%) were
undecided.

Muslims prefer to participate actively in
national politics. Fifty five percent (55%) of
Muslims strongly agreed that it is a religious
duty for Muslims to take part in politics,
twenty eight percent (28%) just agreed’.

Fifteen percent (15%) of Muslims are not
in favor of Muslims participating in politics
in Kenya because the affairs of the state are
not run in accordance to Islamic norms. Fifty
five percent (55%) of Muslims accused the
government of meddling and interfering in
Muslim affairs.

Muslims face lack of unity in Kenya. Fifty
six percent (56%) of Muslims ‘strongly agreed’
that lack of Muslim unity was worrying, thirty
seven percent (37%) were ‘worried’ by lack of
Muslim unity; five percent (5%) did not think
that Kenya Muslims were not united.

Muslims lowly rate the ability in parliament
to articulate in unison Muslim concerns is
notable. Muslim politicians do not have strong
links to mosques in Kenya. Seventy percent
(70%) of mosques had never been visited by
a politician.

Sixty percent (60%) of Muslims were
strongly concerned over fewer appointments
of Muslims to high offices in the government.
Five percent (5%) thought the government
has done enough while another five percent
(5%) held a neutral position on this concern.



Media

In December 2006, Muslims had established
at least three FM radio stations in Kenya.
However, few Muslims get their news from
‘Islamic Radio’ networks. Forty seven percent
(47%) of Muslims do not at all get news
through a Muslim radio station. Forty two
percent (42%) listened to news from Islamic
radio only a ‘few times a week’.

Fifty eight percent (58%) of Muslims in the
Coast Province did not listen to news from a
Muslim radio station. The majority of Mus-
lims in Nyanza, Western and Rift Valley Prov-
inces ‘never listen’ to news from an Islamic
radio station. This is because these provinces
were not served by Islamic radio during the
survey period.

Television is the most popular source of
news amongst Muslims. Forty percent (40%)
watched news on television daily. Thirty five
percent (35%) watched news from television
regularly, yet twenty percent (20%) of Mus-
lims did not have access to a television set.

There is no Muslim daily newspaper in
Kenya although Muslims produce pamphlets
once in awhile. In the 1990’s the Islamic Party
of Kenya (IPK) published the ‘Milestone’ to
articulate a Muslim position on politics; it has
however become moribund. The ‘Friday Bul-
letin’ is the most widely read Muslim publi-
cation. Seventy five percent (75%) of Mus-
lims read the ‘Friday Bulletin’. But its circula-
tion is limited to Nairobi and Central Kenya.
The ‘Friday Bulletin’ does not have a wide
circulation amongst Muslims in the Coast and
North Eastern Provinces.

Muslim women

Generally, Kenyan Muslim woman appears
unfairly treated, molested, and at best treated
as an inferior partner in decision making. This

state of affairs is promoted by biased feelings
and overzealous interpretations of the author-
ity of religious texts on polygamous marriages,
inheritance and divorce.

At the mosque, Muslim women perceive
themselves as being unduly disadvantaged. A
fundamental problem does in fact exist in that
Muslim woman like all Kenyan women are
disadvantaged when it comes to education,
incomes, wealth distribution, land ownership
but women'’s role in the society is not consid-
ered an issue in Muslim communities.

Muslim women are not adequately repre-
sented in leadership. Eighty percent (80%)
of mosque committees did not include women
participants. Sixty five percent (65%) of Mus-
lim men disapproved and will not support
women’s participation in the mosque commit-
tee. Seventy six percent (76%) of mosques did
not invite women to participate in recent
seminars held at the mosques.

Seventy two percent (72%) of Muslim
would not support the election of women to
parliament. But fifty percent (50%) of Mus-
lims in the Coast Province will support the
election of Muslim women to political office.
Generally the status of the Muslim woman
requires immediate redress.

Religious practices

The majority of Muslims in Kenya are Sunni
with small pockets of Shiite. Most Shiite be-
long to the Ithna-ashari and Bohra commu-
nities.

In the 1960-1970s the practice of Islam
manifested itself through ritualistic practice
and ceremonies. The mawlid and dbikr were
popular. However, from the 1990’s Muslims
have been influenced by highly contested ide-
ologies like Wahabism which opposed dhikr
and mawlid ceremonies

Mawlid celebrations are popular in Kenya
so is the opposition to its practice. Forty eight



percent (48%) of Muslims often attend
mawlid, forty three percent (43%) are opposed
to the mawlid and will ‘never’ attend them,
and about five percent (5%) have attended at
mawlid perhaps ‘once’ or ‘twice.’

Forty two percent (42%) of Muslims do not
attend dhikr, twenty eight percent (28%) will
occasionally attend while thirty percent (30%)
‘always’ attend dhikr.

Most mosques are involved in outreach pro-
grams in the community. Dzzwa is the most
popular outreach activity. Seventy percent
(70%) of mosques have hosted a visiting
da'awa group.

Mihadhara (public preaching sessions) are
popular with Muslims. Sixty one percent
(61%) of Muslims will always attend miba-
dbara, twenty three percent (23%) occasional
attend; eight percent (8%) never attends
mihadhara.

Mihadhara are most popular in North East-
ern Province. Sixty eight percent (68%) of
Muslims who do not attend mzbadbara are in
the Coast Province.

Darsa (mosque lectures) are popular
amongst Muslims in Kenya. Eighty two per-
cent (82%) of Muslims always attend darsa,
five percent (5%) never attend darsa.

Muslim organization

Sixty three percent (63%) of Muslims thought
Muslim organizations are not managed in
democratic manner. Thirty percent (30%)
thought this situation will prevail in the fu-
ture.

Twenty five percent (25%) of Muslims did
not trust the leadership of Supreme Council
of Kenya Muslims (SUPKEM), forty five per-
cent (45%) had ‘just a little’ trust in the lead-
ership of SUPKEM, fifteen percent (15%) had
a lot of confidence and trust in the leadership
of SUPKEM, five percent (5%) of Muslims
have ‘not heard’ of the existence of SUPKEM,

and five percent (5%) of Muslims ‘somewhat’
trust the leadership of SUPKEM.

Most Muslims are skeptical about the lead-
ership claims by Council of Imams and
Preachers of Islam in Kenya (CIPK). The
majority of Muslims have little confidence in
CIPK, twenty eight percent (28%) of Mus-
lim do ‘not at all’ trust CIPK leadership,
twenty five percent (25%) had ‘just a little’
confidence in the leadership of CIPK, twenty
percent (20%) have ‘not heard” about the ex-
istence of CIPK, twenty percent (20%) of
Muslims had a ‘lot of trust’ and confidence in

the leadership of CIPK.

Muslims and the state

Kadhi courts are popular with Muslims. Sev-
enty five percent (75%) of Muslims had
friends and family who had visited the kadhi
courts during 2005.

Sixty eight percent (68%) of Muslims con-
sider the kadhi court a constitutional right not
a privilege.

Twenty percent (20%) of Muslims did not
know who employs the Chief Kadhi, sixteen
percent (16%) thought the Chief Kadhi was
employed by a Muslim organization; fifty
eight percent (58%) of Muslims were sure and
confident that the Chief Kadhi was not em-
ployed by a Muslim organization.

Twenty six percent (26%) of Muslims feel
supporting the government will be recipro-
cated with government support for the kadhi
court.

Seventy five percent (75%) of Muslims do
not want people of other religions to decide
on the fate of the kadhbi courts in the Consti-
tution, twenty percent (20%) thought peo-
ple of other religions should be included in
the matter, five percent (5%) did not know
what to do abour it.



Social amenities

Muslims lack access to social amenities like
libraries, social hall, and medical services. Sixty
eight percent (68%) of Muslims said it was
‘very difficult’ to access a library. Ten percent
(10%) of Muslims do not make any effort to
look for a library; fifteen percent (15%) of
Muslims had easy access to a library.

Sixty percent (60%) of Muslims in the Coast
Province experienced difficulties in finding a
library. Fifty two percent of Muslims in Nyanza
and Rift Valley had easy access to a library.

Thirty eight percent (38%) of Muslims
faced extreme difficulty in getting access to
medical facilities, while thirty five percent
(35%) of Muslims said it is difficult to access
a medical facility. Fifty five percent (55%) of
Muslims in the Coast Province faced extreme
difficulty in getting access to medical facili-
ties.

Lack of essential social facilities, poor health,
inadequate schools, poor access to credit
means extra effort is needed to address societal
imbalances prevalent amongst Muslims in
Kenya.

Muslims expectations

Muslim areas are severely underdeveloped;
levels of education and availability of health
services are overstretched in the Coast and
North Eastern Province (home to an exclu-
sive Muslim grouping). However, finding
credible partners to realize development
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amongst Muslims societies remain the great-
est challenges for the majority of Muslims in
the Coast and North Eastern Province.

More and more Muslims realize the impor-
tance and significance of education, there is
concern to address job creation, reduce pov-
erty and eradicate drug abuse.

In a rating of seven areas of significance and
priorities for development, thirty percent
(30%) of Muslims mentioned education as
the highest priority, sixteen percent (16%)
mentioned political participation, sixteen per-
cent (16%), Muslim unity, fourteen percent
(14%) mentioned tackling poverty, twelve
percent (12%) mentioned unemployment, ten
percent (10%) mentioned both health and
drugs while family counseling accounted four
percent (4%).

In order to enhance development Muslims
in the Coast Province had the following pref-
erences; economic empowerment and unem-
ployment, thirty eight percent (38%), educa-
tion, twenty two percent (22%), political par-
ticipation, fifteen percent (15%), health and
drug abuse, fifteen percent (15%), good lead-
ership and Muslim unity, ten percent (10%);
fight against terrorism, two percent (2%).

Muslims in North Eastern Province priori-
tize the following to enhance development;
economic empowerment, unemployment and
poverty alleviation, thirty eight percent (38%);
politics, twenty percent (20%); education,
twenty percent (20%); health and drug abuse,
sixteen percent (16%); religious consciousness

(3%); peace building (3%).



Glossary

Adhan

Ahl al Sunna
Akidah

Alim

Baraza

Bid’a
CIPK

Da’awa
Darsa

Dhikr

Dua

Eid-ul Adha
Eid ul Fier
Fajr
Fi-sabillillah
Halaga
IIRO

Imam

IPK
Jamiah

Jumaah

KAULI

the call for prayer from the
mosque during the five
obligatory prayer times
people who follow the way of
life of the Prophet Muhammad
a way in which people of
communities practice Islam
a scholar, one with knowledge
a meeting place usually in
open court yards or ground,
a political meeting addressed
by local leaders

an innovation in the religion
of Islam

Council of Imams and
Preachers of Islam in Kenya
an act of propagating Islam
lectures usually given at the
mosque

a ritualistic continuous
invocation of the name of
Allah as a form of prayer
supplication

celebration after the
completion of the Aajj,
festival of the sacrifice
celebration after the end of
the fast of Ramadan

early morning prayer

for the cause of Allah

a system of learning where
one becomes a student or
protégé of a scholar
International Islamic Relief
Organization

a person who lead others
during (prayer) salat

Islamic Party of Kenya
university level of education
friday, afternoon prayer on
the friday

Kenya Assembly of Ulama in
Islam
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Khutba
Madrasa

Markaz

Mawlid
Mihadhara

MP
NUKEM

Qira'ah
Qunut

Ramadan

Ratib
Ra'y

Salat
SUPKEM

Tabligh

Taqlid

Ummah
Wahhabi

Wakf
YMA
Ziyara

a sermon
institution where the Qu'ran
and other forms of Islamic
knowledge is taught

usually an annual meeting,
events involving da’awa
groups

celebration marking the birth
of Prophet Muhammad

open ground public
preaching of Islam

Member of Parliament
National Union of Kenya
Muslims

recitation of the Qu'ran based
on the correct pronunciation
supplications offered after in
response to calamity

ninth month of the Islamic
lunar calendar when Mus-
lims are expected to observe
the fast

one who regularly prayers at a
particular mosque
independent opinion

prayer

Supreme Council of Kenya
Muslims

a group (action) of
missionaries who travel
together preaching Islam
practice of blind following of
religious practice and
teachings

the Muslim community
Islamic teachings associated
with an 18" century scholar
Muhammad Ibn Abdul Wahhab
pious endowments

Young Muslims Association
visit to the tombs for

veneration
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SECTION ONE

Introduction

The story of Islam in Kenya is a long and
checkered one. Suffice to say Islam and Mus-
lims in Kenya are receiving a great deal of at-
tention from international press, scholars and
social commentators. Government officials
and the Kenyan public too have become in-
creasingly interested in the Muslim commu-
nity thereby placing Muslims under a micro-
scope. Yet, litte is known about Muslims in
Kenya and far less about the activities and
views of its adherents. This need can only be
achieved successfully through in-depth em-
pirical research on the Muslim communities.
It is with this goal in mind that this study on
the mosques and Muslim views in Kenya was
conducted.

This public opinion survey amongst Mus-
lims in Kenya encompasses a broad array of
subjects ranging from people’s assessments of
their own lives to their views about the cur-
rent state of global and local politics. This re-
port provides a wealth of statistics and a pen-
etrating first glimpse into the Muslim com-
munity of Kenya. It presents information on
aspects of Muslim demographic diversities,
Muslim views on policy, and interaction with
the state, politics, religion, social and eco-
nomic developments, availability of resources
and the existing potential.

Objectives

e To determine the extent of the Muslim
populations in Kenya and determine their
main needs as voiced by Muslims them-
selves.

e Giveageneral profile of Muslims in Kenya,
reflecting their religious characteristics,
social facilities and services available to
them.

e Suggest long term goals for Muslims in
Kenya.

e Actas a basis for further research into the
welfare of Muslims in Kenya.

Research method

The geographical areas selected for this study
covered sixteen districts from eight adminis-
trative provinces in Kenya. This selection was
based on the following criteria:

¢ Geographical coverage;

e Availability of Muslim institutions and
Muslim communities;

e Cultural diversity (Muslims of Arab, Af-
rican, Swahili origins);

e Rural/urban dichotomy;

e Convenience of access, rapport with Mus-
lim leaders and security concerns based on
experiences from previous research
amongst Muslims.

Data collection and sampling

The study elicited data primary from survey
interviews and focused group discussions
(FGD). The first was based on a semi-struc-
tured questionnaire and the later on a FGD
guide. The interviews and FGD were con-
ducted in English and Kiswahili. Within the
context of the survey interviews the study also
carried out in depth interviews with key in-
formants.

The use of existing information, open-
ended interviews, closed focus surveys and
field observation were the main research tools
employed. Background data on Muslims’ liv-
ing conditions was collected during February-
March 2006. In April-August field work was
carried out covering a total of sixteen districts
from eight administrative provinces in Kenya.

The areas were selected randomly but com-




prise regions with majority Muslims while
others have significant minority Muslim
populations. The purpose was to gather in-
formation on Muslims thinking on a variety
of social, religious, economic and political
matters affecting the Muslims peoples and the
population of Kenya in general.

Fig. 1: Respondents position in the mosques

Respondents to the survey

The survey gathered data centered on the
Mosque and its participants. Three categories
of mosque congregation were asked to respond
to a prepared questionnaire. These included;
ratibs, Imams and committee
members.

The respondents were se-
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All respondents to the questionnaire were
Muslims who identified themselves as mem-
bers of particular mosque and that they were
participants not just in prayers but other
mosque activities. Participants in this survey
were at least 18 years old and responded to
the survey questionnaire voluntarily.

The sample for this study was drawn care-
fully as Muslims do not reside everywhere in
the selected research areas. Overall 1311 in-
terview questionnaires were randomly selected
and included in the survey. The questionnaire
comprised responses from ratibs from a total
of 103 mosques spread in the areas covered
by the survey. The interviews with mosque
attendees are used in this survey to comple-
ment the statistical overviews and assessments.
The results of the definitive data from which
a comprehensive narrative report is presented
was tabulated using SPSS. In some cases where
the percentages will not tally to one hundred
percent its because we have left out some as-
pects of the analysis which appear insignifi-
cant or not relevant to be highlighted on this
report.

Imam
Respondents position in the mosque
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ity of participants selected in
this survey were ratibs, the or-
dinary people who wor-
shipped at the mosques but did not hold po-
sitions of leadership. Ratibs accounted for fifty
six percent (56%) of respondents. Imams, the
leaders of prayers amongst Sunni Muslims
comprised twenty five percent (25%) of re-
spondents. Nineteen percent (19%) are
mosque participants holding positions of lead-
ership in the mosque committee.

Muslims identified with a particular mosque
because they attended regular prayers in them
not because they had voluntarily registered
their membership by signing a membership
form or paying annual dues and subscriptions.

The survey found that the majority of re-
spondents were 7atibs of mosques but only a
few had signed membership forms. Between
ten to eighteen percent (10%-18%) of mos-
ques had no records of ratibs nor signed regis-
tration forms. Eighty two percent (82%) of
mosques did not have their ratibs registered
with the mosques. Mosques neither required
ratibs to register nor kept a record of mem-
bership. This trend has some negative effects
on mosque stability. Lack of legal identifica-
tion with a particular mosque means that Mus-




Fig.2: Mosques with registered membership

Muslims whose knowledge
of Arabic fell between fairly
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bad and poor command ac-
counted for thirty percent
(30%) of the respondents.
Competence in Arabic can be
used to measures how much
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Yes

lims are not duty bound to participate in
mosque activity. In many mosques interview-
ees pointed to this trend as re-
sponsible for weak leadership
of mosques committee and

No
Mosque with registered members

Muslims are able to under-
stand the Qu’ran on their own
and how much of the popula-
tion depends on others to read
and understand the basic texts of Muslim re-
ligion.

Fig.3: Respondents’ competence in Arabic

lack of commitment by most 40
Muslims to improve the con-
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sions that mosques should be & |
encouraged to keep lists of
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membership and call upon
such members to dedicate
themselves to assist the
mosque financially through

annual or periodical subscriptions.

Respondents’ competence in Arabic

The survey captured the respondents’ com-
petence in Arabic language based on the
strength and importance of Arabic as a lingua
franca of the Muslim prayer (sa/at) and ser-
mon (khutba). The survey brought in results
ranging from respondents claiming to have
an excellent command of Arabic to those com-
pletely unfamiliar with the Arabic language.
Thirty two percent (32%) of respondents
thought they had an excellent command of
Arabic. Some twenty two percent (22%) said
their command of Arabic was good, while fif-
teen percent (15%) considered they had a fair
comprehension of Arabic.

|
Excellent
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Good Fair

Competencein Arabic

Poor

Although Kiswahili is the main language
spoken amongst Muslims in Kenya, Arabic is
always used in the khutba and most of reli-
gious speech is legitimized with interposed
Arabic speech. At a point in the history of
Islam in Kenya, Arabic continued to enjoy
great prestige as the religious language
amongst globalised Muslims. In Kenya access
to Arabic is limited and confined only to the
highly educated graduates of Islamic univer-
sities. Kiswahili is instead used in most reli-
gious publications. The translation of the mes-
sage of the Qu'ran into Kiswahili has been a
major undertaking by some prominent schol-
ars in Kenya. Kiswahili texts are available dis-
cussing an array of religious knowledge rang-
ing from historical biographies of important
personalities to contemporary issues address-

ind Landesbibliothek Sachsen-Anhalt

5-94669/fragment/page=00000016



ing the position of women in Islam and the
correctness, acceptability or error of using sci-
entific calculations to determine the begin-
ning of the new crescent to determine the Is-
lamic lunar calendar.

Research challenges

The religious lives of Muslims largely revolve
around the mosque, houscholds, neighbor-
hoods and family networks. Yer, little is known
about Muslims and far less about the activi-
ties and views of its adherents. Muslim in
Kenya feel that the government is increasingly
interested in them in a suspicious manner and
has placed them under scrutiny. As a result
conducting research amongst Muslims poses
unique challenges. At the outset of this re-
search, it was feared that researching amongst
the Muslim in a situation where they felt un-
der siege was going to be problematic.
Indeed initial reluctance was noticed in al-
most all geographical areas covered. Muslims
approached for interviews showed a tendency
to suspect everybody ‘carrying out’ research
amongst them for fear that the result will be
used by the ‘enemies of Islam’ to undermine
the Muslim community. Long hours were
spent convincing Muslim leaders of the im-
portance of having scientific data that could

15

be useful in the community. In some cases
Muslim youth expressed unfounded ideas that
our research was based on or was part of some
‘covert operations’.

Faced with such accusations it was impor-
tant for us to exercise significant patience
during the period of fieldwork to avoid con-
frontations. Actions like taking photographs
of a mosque or a plaque indicating who spon-
sored the constructions of a mosque were in-
terpreted in some areas as ‘spying’. There is
reluctance by Muslims to engage in self criti-
cism. Even when Muslims have overstayed
their leadership mandate in some Muslims
organizations, their actions were not to be
questioned. Calling on leaders of Muslims
organizations for interviews meant that re-
searchers had to be ready to be interviewed
themselves on their backgrounds. Getting an
adequate number of FGD participants is im-
portant for conducting efficient FGD’s. Dur-
ing the research some FGD’s failed to take
place or a few respondents showed up. In such
cases the research team had to mobilize other
participants and set new dates and times,
thereby disorganizing the time schedule of
research. Some Muslim women showed en-
thusiasm in the FGD’s although reluctance
by some Muslim women meant gender rep-
resentation of the result is weak.




SECTIONTWO

Islam and Muslims

About 1.3 billion people worldwide consider
themselves followers of Islam, the world’s sec-
ond largest and fast growing religion. In re-
cent years Islam has gained influence chiefly
in Africa and the central Asian countries. Is-
lam means the complete ‘submission’ to God’s
will. A person who embraces this is a Mus-
lim. Muslims object to being called ‘Moham-
medans’, after the name of the Prophet
Muhammad because they regard its homol-
ogy to the terms ‘Christian” or ‘Buddhist’ as
misleading. Islam had its origins in the rev-
elation that the prophet Muhammad who was
born in 570 C.E. in Mecca and died in 632
A.D in Medina, is said to have received from
the angel Jibril (Gabriel). People are viewed
as Muslims if they publicly profess their be-
lief that there is no God except Allah and that
Muhammad is the Messenger of God. The
religion of Islam is founded on the Qu'ran.
Muslims believe in a life after death, a para-
dise, and a hell. The five ‘pillars” of Islam are
the belief in Allah as the only God and
Muhammad as His prophet; daily prayer; giv-
ing alms; fasting during the month of
Ramadan; and making pilgrimage to the holy
city of Mecca at least once in a life time. In
everyday life the most important pillar is the
salat, the prayers, obligatory for all adult Mus-
lims, which must be performed five times a
day. All that is needed to hold the salat is a
‘pure’ place: a small prayer rug ensures the req-
uisite cleanliness. Congregational prayers are
held in the mosque-masjid, (‘the place where
one prostrates oneself’). The call to prayer is
issued from the minaret. Typical of Islam is
the close nexus of politics, religion and daily
life. The Qu'ran is both a worldly and reli-
gious guide, and the ummah both the religious
and political community.

Islam came to Kenya mainly as a compan-
ion of trade, mainly the east-west oceanic trade
linking it up with the Arab countries as well
as with India and the rest of the orient. Parts
of Kenya however were under the sovereignty
of the Sultanate of Oman whose capital was
in 1840 moved from Muscat to Zanzibar,
from where trade route into the interior were
launched thus increasing its direct influence
in Kenya. Subsequently, the rest of the coun-
try was colonized by the British albeit in steps
and in two-pieces which roughly followed re-
ligious fault lines. The Kenyan interior (bara)
mainly inhabited by adherents of indigenous
African religions was first chartered to the
Imperial British East African Company
(1888) then transferred into a formal protec-
torate (1895) and subsequently 25 years later
into a crown colony. The predominantly
Muslim coastal strip, however, become a pro-
tectorate through an agreement with the Sul-
tan of Zanzibar.

In Kenya Islam spread first from the coast
where there is historically the largest concen-
tration of Muslims especially in the towns of
Mombasa, Malindi, Lamu and the district of
Kwale. But it is difficult to fix a date for the
earliest arrival and settdement of Muslims at
the coast. Local traditions and chronicles of
recent origin speak of Muslim settlement go-
ing back to the second caliphate, but no reli-
able evidence, archeological or otherwise, has
been advanced to support such claims. Re-
cently though some studies have been con-
ducted to reveal the earliest existence of
mosque ruins dating back around 800 C.E.
Islam spread into the interior of Kenya only
in the 19" century through trade caravans
between Arabs and Swahilis and the inland
tribes. Through trade, aspects of Muslims in-
fluence were implanted in the interior of
Kenya. There are therefore smaller concentra-
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tion of Muslims in Nairobi,
Nakuru, Kisumu, Mumias,

Fig.4: Respondents first language

Bungoma, Kitui, Machakos,
Voi, and the North Eastern

Province. The main road from E 30

Mombasa to Kisumu is dot- gzo

ted with spaces of Islamic %
10

influences especially mosques

which have been in existence

since the early 20™ century.
However, a large number of
Muslims in Kenya comprise
the indigenous coastal tribes.
Other upcountry communities are gradually
coming under the influence of Islam.

The effect of the spread of Islam has been
the creation of a distinctive mode of life and
religion, a rich historical heritage and a gen-
eral ideology of universal applicability. In fact
quite recently for the coastal people of East
Africa, for those were the days when literate
education was only an Islamic one and the
only religion with claims to universality was
Islam. However, the advance of colonial rule
and Christianity changed this situation slowly
and today, after about one thousand years of
Islam in the region, Muslims in East Africa
and Kenya in particular are faced with disu-
nity and mistrust among themselves.

Main Muslim groups

The Muslim peoples of Kenya are a diverse
and heterogeneous population. Muslims are
found in all distinct cultural groups of the
population of Kenya as identified by ethnic ori-
gin, racial division and sectarian traits. Although
Muslims are diverse three peoples or commu-
nities are exceptional in their Islam. The So-
mali who inhabit the northern parts of the coun-
try; the Swahili communities domiciled along
the coast, and the Digo living on the coast of
Kenya but also extending as far as Tanzania.
These three are exceptional because in com-

1.7

First language of the respondent

parison to the other groups of populations
included in this survey they claim to have a
tradition of Islam going back many centuries.

The Digo claim uniqueness as the only indi-
genous group, the only Bantu speaking peo-
ple of Kenya to have become Muslim on a
large scale. Suffice to say, the Muslim commu-
nities in Kenya today comprise various races
and tribes. The main tribes are the Digo (99%
muslim), Duruma (29%) and the rest of the
Mijikenda tribes (20%). Others are the Po-
komo (85%), Taita (6%), Swahili/Arab, Asians
(60%) and Nubians (80%). Other tribes with
many (but not as a majority) Muslims include
the Kikuyu of Karai, Nyeri and Muranga, the
Luhya of Mumias, the Akamba of Kitui and
Luo in Homa Bay. North eastern tribes like
the Rendille, Boran, and Galla each are about
(90%) Muslim.

The presence of these three communities,
the Somali, in (North Eastern Province) the
Swahili (mainly in the coastal belt) and the
Digo (in Kwale District), in addition to the
relatively high proportion of Muslims amongst
other coastal communities gives the Coast Pro-
vince and North Eastern Province a marked,
sometimes exclusive, Muslim character quite
distinct from other parts of Kenya. Muslims
communities are also found scattered in all
major towns and in a number of rural villages
through out the interior of Kenya.
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Fig. 5:Respondents language groups by province
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The survey found that there is always a vis-
ible presence of Islam throughout the districts
and provinces covered in the survey. However,
estimating the total Muslim population of
Kenya is a particularly vexing problem. It is

Fig.6: Mosque distribution by district
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the matter to both government and commu-
nities concerned.

Being a minority religious group Muslims
tend to be the most disadvantaged. It has been
claimed that social, economic, educational and

political developments have
been slow in coming to Mus-

lim populated areas. Muslim
capacity to compete with
other communities in most re-
spects is rather limited. As a
result Muslims continue to
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agreed that Muslims constitute a minority
group but the proportion of this minority re-
mains contentious. Non-Muslim sources es-
timate Muslims to be between six to eleven
percent (6-11%) of the total population of
Kenya estimated to be about 32 million.
Projections from Muslim sources tend to
put Muslim population between fifteen to
twenty five percent (15-25%) of the total po-
pulation of Kenya. Difficulties in estimating
how many Kenyans are Muslims become fur-
ther compounded because the 1999 census
gave some hope of resolving the issue since
religious affiliation was included as a ques-
tion. However, no analysis of responses to that
question was published. Such a statistic is not
likely to appear soon given the sensitivity of
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government and community

leadership to adequately ad-
dress the dire needs of Muslims as they face
the basic problems of life, including poor or
no education, unemployment, exposure to
harmful disease, lack of adequate health fa-
cilities and serious social hazards.

Muslim ideological communities

The Muslim communities in Kenya today
consist of all the major ideological groups in
Islam. The Sunni are the most dominant and
majority group which consists mainly of Af-
rican Muslims. There are also Sunni amongst
Muslims of Arab and South East Asian ori-
gins.

The majority of Muslims in Kenya follow
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mostly Shafii madhhab and persuasions.
Shiite Muslims are mostly of the Ithna-
ashari and Bohra groups. Shiite Muslims,
mostly of Asian origins may appear insig-
nificant numerically, but socially and eco-
nomically they have made their mark. To-
gether with the Hindus they control much
of the trading and industrial activities of
East Africa.

They have played a vital and indispen-
sable role in the economic and social de-
velopment of this region. Moreover, the
Asian Muslims of East Africa form the larg-
est non-African Muslim group in tropical

Fig. 7: Muslim groups by akidah
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Africa. Shafii Muslims are more united but
Shiites have other divisions. One of these, the
Nazari Muslims or (Khojas) is the best organ-
ized Muslim community in Kenya today.
Their religious, social and fiscal affairs are
highly centralized under their spiritual leader,
the Aga Khan. The other group is the
Mustalian Ismailia (or Bohras) who are not
much different from the former. The last
group are the Ithna-asharis (or Twelvers), a
part of the Shiite sect they originated in Per-
sia and India.

The Coast Province has the most diverse
sectarian distribution of Muslims. The larg-
est concentration of Shiites especially the
Bohra and the Ithna-ashari community is
mostly found in the Coast Province. Shiite
Muslims are also concentrated in the districts
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Province of mosque

of Rift Valley Province especially Nakuru
which has a significant population of Ithna-
ashari Muslims.

Muslim religious practices

Muslims universally hold two major celebra-
tions - each of which last three days. The Feast
of the Sacrifice (Eid al Adha) reminds Mus-
lims that Allah commanded Ibrahim
(Abraham) to sacrifice Ismail, one of his own
sons. After Allah saw that Ibrahim was faithful
and could obey Him, he ended the trial and
allowed him to sacrifice a lamb instead. During
Eid al Adba, this starts on the 10 day of the
month in which Muslims make the pilgrimage
to Mecca, (Dhul-Hijja). Families slaughter a
sheep, a cow, camel or goat whichever they can
afford. A portion of the sacrifice must be given
as charity to the poor. The other festival is Eid
al Fitr celebrated after the end of Ramadan
fasting; a time of dawn to dusk abstinence.

How Muslims in Kenya practice faith is dif-
ferentiated by specific activities meant to dis-
play religious consciousness and spirituality.
These included dhikr, attendance at mawlid,
involvement in propagation activities like the
daawa and mibadhara and participating in the
endeavor to acquire Islamic knowledge and
awakening through a habitual attendance at
mosque lectures (darsa).

ind Landesbibliothek Sachsen-Anhalt

-94669/fragment/page=00000021



Fig.9: Dhikr items

Dhikr is an ancient spiritual practice where
Muslims attempted to enter into a state of
closeness to God through a
continuous recitation of Al-
lah’s names and His attributes.

lims who ‘always’ attend dhikr range from
thirty to thirty two percent (30-32%), while
up to twenty percent (20%) of Muslims ‘oc-
casionally’ attend dhikr sessions.

Like the dhikr, the mawlid too is a com-
mon feature in the Muslim ritual calendar.
Sometimes mawlid has generated controver-
sy amongst Muslims. There are Muslims who
support its performance and others are ar-
dently opposed to celebrating the birth of the
prophet. Those opposed have branded the
mawlid a bid’a (innovation).

Generally, Muslims attended mawlid but the
percentage of those who were opposed is

Fig.10: Muslim attendance to dhikr

This practice was popular in

the early 1960-1970s as the
spiritual practice amongst
most Muslims who are influ-
enced by Sufi inclinations.
In the early 1980s Sufi in-

clinations began to decline as

a strong purist interpretation

of Islam began to gather

ground in Kenya. However,

old habits die hard and Muslims continue to
organize and attend dhikr session in order to
seck closeness to Allah. The survey found out
that the majority of Muslims either ‘always’
attended dhikr or ‘occasionally’ found time to
attend. About forty five percent (45%) of
Muslims who participated in the survey said
they would ‘never attend’ dhikr rituals. Mus-

Fig.11: Muslim attendance to mawlid
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equally significant. About forty eight percent
(48%) of Muslims often attended mawlid
whenever they were held, between five to se-
ven percent (5-7%) had been to the mawlid
perhaps once or twice by the time the survey
was undertaken. However, forty three percent
(43%) of Muslims polled said they would
never attend a mawlid. The chart below shows
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Often provinces as follows;

Universitéats- und Landesbibliothek Sachsen-Anhalt




Fig. 12: Muslim attendance to dhikr by province
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Muslims who attend mawlid were in the ma-
jority in Coast Province, the percentage of
those who never attended mawlid was the
same as those who artended once or twice. In

Most mosques are actively involved in
outreach activities especially daawa (attempts
to spread the message of Islam). The most
active daawa groups in Kenya including the

Fig. 13: Muslim attendance to mawlid by province
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North Eastern Province the majority of Mus-
lims will never attend a mawlid celebration, a
slightly lower figure occasionally attended maw-
lid while a very small percentage had a habit to
attend mawlid as often as they were held. Most
Muslims would actend the mawlid in Western
Province compared with those who will not.

The percentage of those for whom the
mawlid is popular or not popular in the prov-
ince may indicate the influence of purist prac-
tice in Islam associated with Wahhabi tenden-
cies. In provinces where mawlid is popular
Wahhabi teachings appear not to be strong
but in those provinces where mawlid appears
a religious aberration the most likely explana-
tion would be that Wahhabi anti-mawlid ten-
dencies have gained ground.
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tabligh and markaz da'awa groups. The Bilal
Muslims Mission is a strong Shiite propaga-
tion group. These daawa groups usually es-
tablish networks of preachers who visit rural
Mosques teaching communities about Islam.
In some places daawa groups criticize local
tradition and Islamic observances leading to
ideological conflicts and denunciation. In
Kwale District, South Asian (tabligh) daawa
groups were generally resented and named
‘watu wa kulala miskiting’ (those/people who
sleep in the mosque), but local groups who
hold annual vigils (markaz) during the last
week of December every year are popular with
Muslims on the coast.

In the chart next page (Fig. 14), the survey
found that about seventy percent (70%) of




Fig. 14: Percentages of mosques hosting da'awa groups

70
60 -

1

|

Percent
85858

-
(==
|

Yes

T
No

T
Don't know

Mosque hosted da'awa group

mosques had hosted a dazwa group although
a significant percentage appears not to have
been visited by any such groups. The chart
below shows the extentat which mosques have
hosted da'awa groups in the provinces during
year 2005.

ally held in neighborhoods or other public
places. During the mihadhara, itinerant Mus-
lim preachers mount huge public address sys-
tems and engage fellow Muslims or followers
of other religion in a ‘debate’, ‘discussion’ ‘dia-
logue’ or ‘competition’ on religious topics.

. Mihadhara
Fig. 15: Percentages of mosques hosting gatherings
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Generally, the majority of mosques indicated
that they had hosted a daawa group. All
mosques in Nairobi and Central Province in-
cluded in this survey had hosted an
outreach group. In the rest of the prov-
inces a majority of mosques responded

“yes” to having hosted a daawa group. Z:
= S0
Mihadhara 340—
@ B
Public meetings to discuss and hear & 20
about different religious topics are a com- 10
mon feature in Kenya. Amongst Mus- 0

lims such gathering, (mihadhara) are usu-

The chart below (Fig. 17) shows that mzha-
dhara are generally popular with Muslims in
Kenya. About sixty six percent (66%) of

Fig. 16: Muslim attendance to mihadhara
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Muslims indicated that it was a habit for them
to ‘always’ attend mihadhara. Those who oc-
casionally found time to attend mihadhara
comprised twenty eight percent (28%) while
a small percentage of the survey six percent
(6%), ‘never attend public religious meetings.
The chart below shows the extent at which
Muslims in different provinces attend miha-

dhara.

Fig.17: Muslim attendance to mihadhara by province

local alim or an invited scholar will discuss a
special topic. Whenever they are held darsa
tend to be formal and structured. Those in
attendance at a darsa session are expected to
listen as they wait for their opportunity to ask
questions at the end of the lecture. Not every
Muslim scholar has the opportunity to give a
darsa in some of the largest mosques. To be
invited to give a darsa in a particular mosque
signifies respect.
For a popular alim
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Surprisingly mihadhara did not appear to be
popular amongst Muslims polled in the Coast
Province. About sixty eight per-
cent (68%) of respondents in the
survey who did not attend

Central

Muslims attend to be giving darsa

Mihadhara in certain mosques
B Never do also symbolizes the
@ Once or twice importance of the
0O oOften

mosque and its
position in society.

The chart below
(Fig. 18) shows
North Eastern that darsa are

equally popular
amongst all Mus-
lims. About eighty two percent (82%) of re-
spondents in the survey said they ‘always’ at-

Fig.18: Muslim attendance to darsa
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tend public preaching sessions.

Darsa

Another occasion where Muslims have the
opportunity to attend public discussions on
religion is the darsa or mosque lectures. Darsa
are gatherings held in the mosque where the

23

Muslims attend Darsa

tend darsa, while eleven percent (11%) at-
tended occasionally. A few Muslims polled in
this survey did not attend darsa. The chart
below shows the distribution of Muslims who
attend darsa. Note that no Muslims in Nai-




robi, Eastern, Western, Nyanza and Central
Provinces missed the opportunity to attend
darsa while Muslim in Coast, Rift Valley and
North Eastern Province often did afford not
to attend darsa.

The majority of Muslims who did not at-
tend darsa were polled from North Eastern

Province. Nairobi provided a small percent-
age of Muslims polled in this survey bur all
indicated that they would always attend darsa.
All Muslims in Eastern, Nyanza and Central
Provinces attend darsa although figures var-
ied; some will always attend and some who
will occasionally attend.

Fig. 19: Muslim attendance to darsa by province
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SECTION THREE

Mosque construction

A mosque (or masjid) is defined as an Islamic
institution that conducts amongst others but
significantly the Friday prayers (the jumaah)
and organizes other religious activities to serve
a population of Muslims. The mosques of Ke-
nya are old and new, modern and ruins. The
building of mosques has fluctuated since early
19 century. A few mosques are older having

decade of early 1980s to the 1990s. Mosques
built during this period constitute twenty five
percent (25%) of the survey data. The decade
of the 1990’s shows significant expansion of the
number of mosques in Kenya perhaps signify-
ing a concerted effort by Muslims to expand
not only in the regions where Islam was already
an established way of life but also into new ar-
eas. Building of mosques has continued apace
then. The survey recorded a further expansion;

Fig.20: Mosque construction by decade
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been built during the decades from 1800-
1840. Although the survey identified mosques
from that period, historical sources and ar-
cheological discoveries point to earlier con-
tacts between Muslims from the Arabian Pe-
ninsula and the communities of the coast of
eastern Africa dating back to the 9* century.
The chart above shows the expansion and de-
cline of the construction of mosques over the
century.

However, from the decade up to 1840, the
building of mosques appears sporadic. But
there was an expansion of mosques in the dec-
ades of the 1950s to 1960s followed by a slight
decline during the 1970s through to late 1980s.
The building of mosques increased from the

Universita

25

close to thirty eight percent (38%) of the
mosques were built during the decade after the
1990s. Since 2001 a decline in the building of
mosques has been predicted as imminent due
to restrictions placed on the transfer of funds as
a result of measures to curtail terrorism.

The survey shows that Muslims are found
in almost every district and province of
Kenya. Thus mosques included in this survey
are located in cities, rural villages, urban areas
and towns. About eighty seven percent (87%)
of mosques include in this survey are located
in rural and urban areas. Village mosques
account for less than ten percent (10%);
mosques located in the major cities comprised
less than five percent (5%) of data included
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in this survey. This distribution can imply that
Islam in Kenya remains an urban religion
although there are some attempts to conduct
da'awa to spread Islam in rural areas of Kenya.

Distribution of mosques in the provinces

The survey collected data from mosques in
eight administrative provinces of Kenya in-
cluding Coast, Nairobi, Central, Eastern,

Fig.21: Surveyed mosques by province

eleven percent (11%); while Nyanza com-
prised data from slightly lower than ten per-
cent (10%).

The percentages both in terms of respond-
ents and mosques covered in this survey cor-
responds to the demographic composition and
sparse distribution of Muslims in Kenya. But,
these results cannot be used to make claims
to the exact account of a Muslim demogra-
phy in Kenya. The survey methods fall far too
short for
such a

—— o [ )

claim.
How-
ever, the
resulcs
can be
used to
estimate
the dis-
tribution

of Mus-

|
Coast Nerobi Eastern Western

Province of mosque

Western, Nyanza, Rift Valley, and North East-
ern Provinces. Forty four percent (44%) of
mosques selected are in the Coast Province;
North Eastern Province provided nineteen
percent (19%); Western Kenya contributed

Nyanza Rift Valley Central

T I
North
Eastern

lims in
the ad-
ministra-
tive prov-
inces of Kenya. The findings of this survey
confirm that most Muslims reside predomin-
ately in the Coast Province. A mosque count
in the Coast Province shows that Kwale Dis-
trict has the highest number of mosques.

Fig. 22: Surveyed mosques by district
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Distribution of mosques in the districts

The sixteen districts covered in the survey in-
cluded Kwale, Malindi, Kisumu, Garissa,
Embu, Kirinyaga, Nairobi, Mombasa, Na-
kuru, Lamu,
Machakos,
Taita-Taverta,

five percent (70-75%) of mosques included
in the survey responded ‘yes' to the question
‘Is mosque registered with Government?’
Mosques preferred to register under a variety
of legal statutes including Wakf Law, Socie-
ties Act, Association and Trust Deed. Some

Fig.23: Mosques registered by law
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percent (28%) Yes
of the dara.’

Garissa Dis-

trict accounts for eighteen percent (18%).
Orher districts, Kisumu, Nakuru and the town
of Mumias contributed a significant though
lower ratio of the mosques included in the
survey this might mean that Muslims
populations in these districts are much lower.

Registration of mosques

The establishment of mosques in Kenya ap-
pears to con-
form to go-

T
No

Mosque registered with gov't

mosques appeared registered with government
departments.

Mosques registered as Muslim pious endow-
ments (wakfor awgaf’) comprised about forty
three percent (43%) of all mosques. Mosques
registered under the Societies Act comprise
twenty nine percent (29%); less than five per-
cent (5%) of mosques are registered under
government departments including mosques
in institutions like the Prisons and the Armed

Fig.24: Law mosques are registered
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Forces. Between ten to fifteen percent (10%-

1) Independent data collected by the CIPK shows that Kwale District has the largest percentage of mosques
in the expansive and Muslim dominated Coast Province.
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Fig.25: Mosques registered by province
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15%) of mosques were not registered under
any of the available laws, perhaps not regis-
tered at all. Such mosques were mostly in ru-
ral areas where they stand on land owned by
individuals and did not necessarily go through
a registration process when built. Most mos-
ques in urban areas will be required to adhere
to proper building plans and have them ap-
proved and registered with the local authori-
ties. Such procedures mean that a mosque will
have to identify with a certain statute of reg-
istration. Preferences for registering mosques
varied from province to province.

The Coast Province has the highest percent-
age of registered mosques comprising between
sixty five to sixty nine percent (65%-69%) of
those polled. Western Province and Rift Val-
ley has all its mosques polled in this survey
registered with the government. Mosques in
the Coast Province are registered in all stat-
utes available, except that no mosque appeared
registered as a government department. Mos-
ques registered as government departments are
found in Nairobi and North Eastern Province.
Central Province had mosques only registered
under Societies Act, through Muslim associa-
tions, while Western Province appears to favor
the registration of mosques as wakf

Mosque sponsorship, leadership
and organization

Various categories, local and foreign, of spon-
sors undertake the building, maintenance, and

28

management of mosques.

Local and foreign sponsors can be further
divided into individual, corporate or organi-
zational sponsors. The survey found that most
mosques were constructed, sponsored and
under the management of local communities,
including local groups and organizations. Lo-
cal sponsors of mosques comprise about fifty
two percent (52%) of all sponsors of mosques
in Kenya. Local individual Muslims consti-
tute about thirty percent (30%) of all spon-

Fig.26: Plaque of Sponsor-Tanzila
Jamia Mosque

sors. The rest foreign sponsors of mosques in-
clude both foreign individuals and organiza-
tions.

Close to twenty percent (20%) of mosques
in Kenya were constructed by and continue
to be managed by foreign sponsors. Exam-
ples of major foreign based sponsors include
Rabita (World Muslims League), and Africa

Muslim Agency and the International Islamic
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Fig.27: Plague of mosques sponsored
by foreign organization

Relief Organization (IIRO). Since 1998 Mus-
lims have raised concern that the state has been
placing obstacles that have
hampered the building of

mosques and sponsorship

the mosque which guides and gives rule for
effective management?” Sixty eight percent
(68%) of mosques do not use a constitution
to assist in the management of their affairs.
This seeming anomaly was more notable in
some provinces than others. About fifty seven
percent (57%) of mosques without a consti-
tution were found in the Coast Province. In
North Eastern Province, ten percent (10%)
of its mosques are without a constitution.
Mosques in Eastern Province had the highest
ratio with a constitution.

Given the majority of mosques do not have
a constitution as a guideline for managing af-

Fig.28: Mosque sponsors by category
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from the Muslim commu-
nity.

During the survey mos-
ques leaders and partici-
pants were asked to indicate the style of man-
agement used to run their affairs by respond-
ing to the question ‘is there a constitution at

I
Locd individual

I
' Foreign individual forganization |

Local community/crganization Dorit know

Mos que sponsor

fairs, how then are they run? To manage the
day to day affairs of mosques worshippers may
choose to establish a management commit-

Fig.29: Mosque with constitution in province
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Fig.30: Mosque with functional committee

The chart illustrates
that Muslims do not

particularly favor elec-
tions as a method to
establish  mosque
committees. In re-
sponse to the question
whether the mosque

0 ] |

Yes

Functional committee

tee. Most mosques have a management com-
mittee but these were considered not to func-
tion up to expectations. Even when mosques
established management committee they did
not necessarily have a constitution or a legal
framework in which the mosque was man-
aged.

This means that mosques did not necessar-
ily hold any document or a constitution as
significant in the management of mosque af-
fairs but never-
theless recognized

T committee was elect-
L ed or not, fifty three
percent (53%) of wor-
shippers responded
‘no’, that is there are no elections held for the
mosque committee. This did not in anyway
indicate that respondents were in favor of elec-
tions, simply elections were not held at the
mosque in which they were ratibs. Respond-
ents also complained that lack of elections for
the committee in mosques always leads to sus-
picion amongst Muslims in mosques that were
well endowed financially.

Fig.31: Mosques with elected committee
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teers either nomi-
nated by mosque 0
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efactors. In cases
where mosque
construction is associated with individual lo-
cal benefactors such sponsors usually assumed
the ownership of the mosque as a property.

The chart above (fig. 30) shows thatan over-
whelming majority, eighty percent (80%) of
mosques in Kenya are managed by an exist-
ing and functioning committee.

Yes
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Mosque finances

The question of mosque finances is one of
those that lead to suspicion when researchers
put it directly to Muslims. Mosque officials
will barely reveal how much money or prop-
erty belongs to the mosques. Thus, how well




or not well

Fig. 32: Financial position of mosque
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for Muslims to accuse mosque officials of mis-
appropriation of mosque resources has on
many occasions led to conflicts that ended up
in courts of law for arbitration. Perhaps trans-
parency about the financial position of the
mosque can be used to minimize perennial
conflict and accusations of misappropriation
of resources. During the survey a tabulation
of figures was initially given to Muslims to
allow them to
indicate their

nancial position. A small proportion about five
percent (5%) of the mosques in the survey
boast of an excellent financial status. There
were Muslims who did not know of the fi-
nancial positions of the mosques in which they
considered themselves members. Muslims ac-
counted for the poor financial position of
mosques by referring to two main factors.
First, was lack of enthusiasm by the majority

Fig.33: Financial position of mosques by province
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Coast

Eastem
Mairoki

statements
about the fi-
nancial posi-
tion of their
mosques. The chart above (Fig. 32) tabulated
the responses.

Between the ranges of ‘excellent’, ‘good’ and
‘difficulty’, the majority of mosques consid-
ered their financial standing to be in ‘serious
difficulty’. About sixty five percent (65%) of
mosques did not consider their financial po-
sition to be healthy; they faced serious finan-
cial difficulties. About twenty percent (20%)
of Mosques in this survey were in a good fi-

Westem
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of Muslims to make direct financial commit-
ment towards the upkeep of the mosque. The
majority of respondents thought that local
Muslims should be encouraged to participate
actively in mosque programs including tak-
ing care of the financial health of the mosque.
The second factor that contributed to the poor
financial position of mosques was that since
the terrorist attack in Kenya, the government
has been monitoring the movement of for-
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eign funds from Muslims into Kenya. Because
Muslims, were largely dependent on funds
from foreign donors to manage mosque af-
fairs such measures have hindered the im-
provement of the financial situation of most
mosques.

The majority of mosques whose financial
status was said to be in serious difficulties are
found in the Coast Province.

Fig.34: Financial position of mosque compared to

5 years ago

percent (32%) indicated that their financial
position has improved and it was better com-
pared to the last five years.

Disputes at the mosques

Being social institutions mosques have from
time to time faced institutional difficulties.
Communities that use mosques sometimes
disagree subsequent-
ly leading to disputes.
Some of the most
common reported

disputes in the mos-
que involve replace-

0 T T

ment of mosque lea-
dership including
Imams and other of-
ficials, financial (m25)
management, ques-

Worse No change

Since the year 2000 when measures to hinder
the transfer of funds to Muslim organizations
were put in place, the financial condition of
most mosques has moved negatively over the
past five years. About twenty percent (20%)
of mosques have developed a worse financial
status since the year 2000. About thirty eight
percent

(38%) of

I
Better
Financial position of Mosque five years ago

T tions of figh and
Dentknssy akidah and inter-
faith disputes. This
survey sought Mus-
lim opinion on such occurrences at the
mosques.

Generally, mosques in Kenya experience few
disputes over the replacement of Imams.
About seventy percent (70%) of the mosques
reported did not have or experienced disputes
on the replacement of their Imam. Around

Fig.35: Disputes over Imams position at mosque
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twenty per- Fig.36: Disputes over financial (mis)management at mosque
cent (20%)

70
thought that
disputes did 0
occur but - 0
they were S 40
moderate, §
while less a ¥
than five per- 20 -
cent (5%) 10
reported as
having expe- 4 T T T
. . Very senous Moderge Not a problem
rienced ‘very . .
; . Financial Management
serious dis-
putes’ invol-
ving attempts to replace the Imam. other who will be more favorable to the prac-

The majority of mosques on the Coast, tice. The reverse may also be the case when the
North Eastern, and Nyanza did not experi-  Imam declines to uphold a long tradition of
ence disputes involving the replacement of the  religious practice at certain mosques.

Imam. Most mosques in Central Provinceex-  Apart from conflict based on religious prac-
perienced ‘serious’ and ‘moderate’ difficulties  tice, the management of mosque finances was
involving the replacement of the Imam. The  reported to have caused serious difficulties in
majority of mosques in Western Province ex-  about fifteen percent (15%) of the mosques
perienced difficulties with replacing Imams  in the survey, while close to twenty percent

but such disputes were reported to be ‘mod-  (20%) of mosques experienced moderate dif-
erate.” When disputes centered on the replace-  ficulties with how mosque finances were man-
mentof Imams occur they are asaresultof con-  aged.

Fig.37: Disputes over mosque finance by province
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flict over religious practice or ideology (akidah). Mosques in Central Province reported the

For example, mosque followers could have a  highest concentration of ‘very serious’ diffi-
long tradition of holding the mawlid and the  culties involving financial mismanagement of
imams will be expected to conform to this tra-  mosques. Nyanza Province had the least re-
dition. If he does not then some worshippers  sponses indicating ‘serious difficulties’. Ma-
might attempt to have him replaced with an-  jority of mosque in Rift Valley recorded ‘very
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Fig.38: Disputes over replacing mosque committee by province
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serious’ and ‘moderate’ disputes involving fi-
nancial mismanagement.

Mosque committees in Kenya appear fairly
stable once in office. Sixty two percent (62%)
of mosques reported not to have experienced

Fig.39: Mosques experience disputes on figh and akidah

mosques had experienced disputes involving
matters of figh (legalistic interpretations-ju-
risprudence) and akidah. A few mosques, five
percent (5%) reported there were no such dis-
putes in the mosques, while twenty percent

(20%) in-

dicated

having re-

cognized
disputes
on akidah
and figh
but char-
acterized

| e e |

their oc-

I
Not aproblem

problems with their management committee.
Twenty percent (20%) thought there were
‘moderate’ disputes involving the way mosque
committees were replaced. Central and East-
ern Provinces experienced the most ‘serious’
difficulties with replacement of mosque com-
mittees: the majority of mosques in Nairobi
did not experiences any problems while the
majority of mosques in Nyanza reported ‘mod-
erate’ problems.

Matters having to do with religious prac-
tice; interpretation of lawful and unlawful,
being normative and legalistic questions, ap-
pears as the most disputed in the mosques in
Kenya. About seventy percent (70%) of

Modtlerete
Disputes on Figh and Akidah

34

T currence
Very seriaus as ‘mode-
rate’.

Almost
all provinces reported to have experienced
‘very serious’ disputes on figh and akidah with
an exception of mosques in Nyanza Province
where the majority of disputes were thought
to be ‘moderate.” In Central Province most
mosques did not experience disputes concern-
ing these matters.

Most common interfaith disputes that
might occur and involve mosque have to do
with minor misunderstandings between com-
munities of different faith traditions especially
between Muslims and Christians. Some of
these disputes include complaints over per-
ceived disturbances cause to non Muslims by
the early morning adhan. Sometimes non




Fig.40: Disputes over figh and akidah by province
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Muslims have complained over the construc-
tion of mosques in emerging middle class
neighborhoods citing over population and
possible devaluing of property but these are
minimal and usually resolved amicable. There
are cases where non-Muslims have attempted
to offend Muslims by committing action
deemed desecrating Muslims places of wor-
ship. However, the majority of mosques in

Muslim dominated areas did not experience
inter-faith disputes.

Western Province had the highest ratio of
mosques which did not experience interfaith
disputes. In Nairobi a third of the mosques
experienced serious interfaith disputes, a third
recorded moderate disputes and the rest third
did not experience inter-faith related disputes.

Fig.41: Inter-faith disputes at mosque by province
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SECTION FOUR

Imams

Imams are the leaders of sa/ar in the mosque.
They perform the most significant role in lead-
ing worship during the five obligatory salar
times. Most mosques have regular Imams, that

knowledge by the Imam, and the existence of
networks.

As indicated, mosques have regular Imams
who are also salaried employees at the mos-
ques. Fifty five percent (55%) of Imams re-
ceive a salary from one source of mosque fi-

nances or

Fig.42: Mosque with regular Imam another.
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is, an individual whom the community and
ratibs of the mosque expected to avail them-
selves to lead others during salar. Eighty six
percent (86%) of mosques said the Imam at
the mosque was in regular employment there.

This shows

remuneration. These perform their roles in a
voluntary capacity. In mosques where the
Imam receives remuneration, funding Is usu-
ally sourced locally from local community,
local organizations and local individuals. Lo-

Fig.43: Nature of Imam'’s vocation
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Imams also

show some

sense of good organization for guiding spir-
itual matters. Because of the significant role,
both spiritual and temporal that Imams per-
form in the Muslim community, the survey
was interested in a number of issues concern-
ing the Imam’s work at the mosque. The sur-
vey was particularly keen to ask about the na-
ture of the Imams’ vocation, where Imams ac-
quired their skills and knowledge, levels of
learning attained, the use of sacred texts,
forms, and sources of articulation of Islamic

cal communities contribute about fifty per-
cent (50%) of the funds going towards the
Imam’s upkeep. Other contributions, though
insignificant are sourced from foreign indi-
viduals. Both local and foreign individuals
contribute but not in any significant way to
the remuneration of Imams in Kenya. It is
not possible to give details of individuals and
organizations that support the remuneration
of Imams at the mosque. Muslims consider
this a guarded secret on two points. First is
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The MAJLIS OF JAMIA MASJID caMMﬁ’TE
invites applications for the position df
IMAM cum KHATEEB

The applicant should be a Sunni Muslim possessing the

following minimum qualifications: -

© A Bachelors degree from a recognised Islamic university |
in Islamic studies 5

© Atleast five years experience in a similar poslﬂonaﬂd‘
Da'wah relats;} activities

at Jamia Mosque-Nairobi

Fig.44:Imam'’s position advertised

the religious based explanation that individu-
als who sponsor Imams’ salaries are doing it

fi-sabilillah (for the sake of Allah); hence they

did not wish their contribution to be made

Fig.45: Imams’secular education

tractive remuneration. Generally, Imams are
lowly paid unless they work for the most or-
ganized mosque communities like the Jamia
Mosques in Nairobi. It is interesting to note
that organizations like the Jamia mosque make
specific requirements setting some precedents
on how in the future Imams may be ap-
pointed. In the case of Jamia mosque the job
description asked for the following qualifica-
tions: bachelors degree from an Islamic Uni-
versity, long experiences in a similar position,
perfection in melodious and correct (giraah)
recitation of the Qur’an, competent (hafidh)
memorizer, fluency in Arabic, Kiswahili and
English, Dynamic, dedicated and highly mo-
tivated.

Imams’ madrasa education

Imams in Kenya have enjoyed a limited ex-
posure to formal secular education. Forty eight
percent (48%) have not benefited from for-

€0 -
= %0+

¢ 20|
@ 20
10

I

T T
No formal ... Primary level

T
Secondary level

T

T
College University Don'tknows

Imam’s secular education

public. Second Muslims were concerned that
in the past years state agents have been har-
assing Muslims and suspecting them of in-
volvement with terror financing. In order to
protect Muslim philanthropist the question
“Who pays the Imam salary?” almost always
raised suspicion and the respondent avoided
giving direct replies in naming names or or-
ganizations.

Nevertheless local organizations like the
Jamia mosque have in recent times put up
advertisement in which they seek to recruit
competent Imams whom they will give an at-
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mal secular schooling. A few have studied to
University level. Imams with both a primary
and secondary level of secular education com-
prised between twenty five to thirty percent
(25-30%) of the tortals. Some ten percent
(10%) of Imams have attained some college
level (post-secondary, but not university) of
secular education.

Generally, levels of madrasa education at-
tained by most Imams’ were surprisingly low.
Most Imams attained mutawasit level which
corresponds to a mid-level educational quali-
fication just after the basic zbtidai (secondary




Fig.46:Imam’s madrasa education

above ten per-

cent (10%) of
the Imams in
Coast Province
had artrained
Jjamiah levels

while fifty eight

percent (58%)
had a basic level

T T
Ibtidai Mutawasit Thenawi

level). The thanawi (post secondary not uni-
versity level) was the knowledge level of about
twenty five percent (25 %) of the Imams in
Kenya.

Between ten and twelve percent (10-12%)
of Imams in Kenya had attained jamiah or
university levels. It is worthwhile noting that
asignificant percent-
age of Imams did not

Jamiah
Imam's Madrassa education

I I
Halaga Don't know

of ibtidai.
Imams from
Eastern Prov-

ince cut across all levels of madrasa learning.
What is striking about North Eastern Prov-
ince is the high percentage of university
trained Imam’s compared to other levels.
About forty five percent (45%) of Imams in
North Eastern Province attended Islamic uni-

versity. Except for Nairobi which also has

Fig.47: Imam’s education by province

acquire their knowl- 100
edge through insti- &
tutions but were in- o
structed by individu- 9 Bie
als renowned for E 40
their piety and reli-

gious learning. The

category of Imams

Coast
Nairobi

who have acquired
knowledge through
the halaga comprises
about ten percent
(10%) of the Imams in Kenya. The existence
of halaga as a form of training for Imams cor-
responds to regions that have extensive tradi-
tions of Islamic learning which have produced
competent individuals able to instruct others
either on the verandah of their homesteads or
some ‘corners of mosques’ in their darsa.
The graph below indicates that Imams on
the Coast fall into all categories of madrasa edu-
cation buta significant majority, about sixty five

percent (65%) learned through halaga. Slightly

Eastern
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Imam's Madrassa
education
B Ibtidai
B Mutawast
[ Thanawi
W Jamiah
O Halaga
@ Don't know

Nyanza Certral
Westem Rift Valley North Eastem

Province of mosque

university level Imams other provinces were
served by Imams who had mostly basic levels of
madrasa learning. The most common Islamic
institutions where Imams attained university
levels of education include Islamic universities
in Kuwait and Madina, Saudi Arabia.
However most Imams are trained locally
having finished their madrasa education in
local institutions. The College of Islamic Stud-
ies in Kisauni, north of Mombasa, Riyadha
Mosque College in Lamu and the Mambrui




Fig.48: Country of Imam’s training by province

100 Imam's country of
80— training
& B Kenya
9 60 B Saudi Arabia
b 40 O Zanzibar
n_ -
B Pakistan
20— O Somdia
0 ﬂ [} ‘ “TJ] @ Sudan
T I T T I
Coast Nairobi Eastern Western Nyanza Rift Central  North
Valley Eastem

Province of mosque

madyasa are the main local institutions that
have produced most of the locally trained
Imams. All provinces have the majority of its
Imams locally trained. However, Imams
trained in some countries tend to concentrate
in specific regions. For example, Nyanza Prov-
ince has most Imams trained in Saudi Arabia,
while Nairobi has most Imams who are trained
in Somalia. Imams trained in Pakistan are few
and

mostly

al and political matters. During the survey most
of what Muslims consider the political contents
in the khutba had to do with the fact that Imams
had discussed issues concerning the kadhi courts
in the constitution and the referendum on
adoption of a new constitution.

It was evident during the debate on the con-
stitution that Imams influenced how Muslims
voted in the referendum. In fact the CIPK

Fig.49: Khutba and policy matters

con-

centra-

ted in
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Coast
and
Nairo-
bi
Province.
Does the level of secular and madrasa train-
ing influence in any way the articulation of

T
Agree very strongly

Islamic knowledge and approaches where
Imams debate religious and social issues? The
survey sought for Muslim opinions on this
based on their perception of the khutba.

Khutba and policy

Muslims characterized Imams as vocal, like-
wise agreed to a large extent that the content
of the khutba given by Imams addressed soci-
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T I
Lgree Disagree

Khutba discusses policy matters

opposed the draft constitution and influenced
a majority of Muslims to hold that view. How-
ever, forty percent (40%) of Muslims did not
hear the khutba as addressing policy matters
but between ten to fifteen percent (10%-15%)
of Muslims agreed ‘very strongly’ that policy
was discussed by Imams in their sermons.
Since between forty to forty five percent
(40%-45%) agreed that Imams’ sermons ad-
dressed policy matters, the conclusion is that
the majority of Muslims perceive khutba given
by Imams to contain strong views and discus-
sion bearing on policy matters.




Fig.50: Imams and politics

cluded the burning of
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Muslims in Kenya are generally active in
politics. The majorities of Muslims have par-
ticipated in some political demonstration be-
fore and will be ready to participate in them
in the future. Eighty percent (80%) of re-
spondents said they were always active in poli-
tical demonstrations. Nevertheless, a few, com-
prising eighteen percent (18%) of the total
survey population, said that they would ‘some-
times’ participate. Muslims who have had lit-
tle participation in political demonstrations
comprised four percent (4%) of the survey
population.

Some of the most common demonstrations
in which Muslims participate are held in re-
sponse to local events including claims by
Muslims of police harassment and anti-ter-
rorism legislations. At the same time interna-
tional events have also elicited Muslims reac-

flags. Examples of such

Imam vocal in o 4. Misli
poitics activities are Muslims
@ Aoee very anti-war demonstra-
strengly tions against the Israel
@ Agee . .
) invasion of Lebanon,
O Disegree .
an the American and
British invasion of Iraq

and Afghanistan.

Mornth Eagtern

Fig.51: Muslims protesting against
invasion of Iraq and Afghanistan

Imams and politics in the mosques

Muslims who attend the khutba at the mosque
were asked to characterize the contents of their

Imam’s

Fig.52: Muslim participation in demonstrations —
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tion in the form of demonstrations that in-  Muslims in Kenya consider Imams’ sermons to




contain radical politi-

Fig.53:Imams and independent reasoning (ra'y)

cal elements and @
thought that Imams
were vocal in their dis- 40 -
cussion of political
£
matters. o
Responses to the @
; a 20
statement ‘Imams are
vocal in politics’ re- 104
sulted in about forty

percent (40%) disa- o
greeing; the remain-
ing sixty percent
(60%) agreed that
Imam’s were vocal when addressing

political matters before their audiences. Out
of the majority who agreed, twenty eight per-
cent (28%) strongly agreed and thought that
characterizing Imams’ as vocal political com-
mentators represented the true political posi-
tion of Imams. Another thirty two percent
(32%) simply agreed but did not emphasize a

Stl'OIlg resonance to the statement.

Fig. 54: Imam’s preference for single madhhab

T
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Imam’s use of independent reasoning
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the Coast likewise held the opinion that
Imams are not vocal in politics. The majority
of Muslims in Nyanza Province concur that
Imams are vocal. In North Eastern Province
the majority of respondents disagreed with the
statement that Imams were vocal political
commentators. Asked to explain this phenom-
enon one Muslim respondent from North
Eastern Province had this to say “this prov-
ince has many political
problems, Imams try to

40

address them but they

haven't done enough, we
need to hear more on
politics from the learned

Muslims
2

who are
Imams.”

Generally, Muslims
thought khutba given at

0
T T
Almost always Rarely

Imam’'s prefers one Madhab

The feeling that Imams are vocal in politics
was most notable in the fifty five percent
(55%) of Muslims polled in Coast Province.
An almost equally high ratio, forty five per-
cent (45%) of the survey, respondents from

5 mosques contains vocal
Comhines

political messages but
they did not think that
Imams espoused par-
ticularly original and innovative ideas in their
khutba.

Forty eight percent (48%) of imams rarely
used independent reasoning (r2%) while de-
livering the khutba. Twenty-eight percent

2) Comments extracted from a focused group discussion in Mandera.
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Fig.55:Imams speaking about human rights
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Imam speak about Human Rights in Khutba

(28%) of Imams felt they were always inno-
vative in their khutba and almost always used
ra’y. Another twenty eight percent (28%) of
Imams said they did not attempt any 72y in
their khutba. Given that Imams rarely used
ray then the practice of taqlid appeared wide-
spread. Fifty percent (50%) of Imam’s almost
always made reference to ideas and thoughts
from other scholars in their kbutba. Imams
who rarely made reference to other scholars
comprised forty percent (40%) of the survey
while those who did not at all include the
teachings of other scholars in their khutba
comprised ten percent (10%) of the Imams.

In the Coast Province the majority of Imams
will ‘almost always’ make reference to the ideas,
thoughts opinions and teachings of other
scholars in their £butba. Similarly, the major-
ity of Imams in North Eastern Province in-
cluded the opinions of other scholars when-
ever they made the khutba. Imams who re-
sponded with ‘not at all’ to the use of other
scholars’ teachings in their khutba comprised
the majority of those polled in Western,
Nyanza and Rift Valley Provinces.

The majority of Kenyan Muslims are Sunni
of the Shafii madhhab. But the survey indicates
that Imams are divided between using the
predominantly Shafii madhhab and including
the opinions of other schools of figh in their
khutba or darsa. Thirty five percent (35%) of

Imams rarely use other madhhab in their

42

T
Alot Another twenty
five
(25%)
‘almost always’ use teachings from one

madhhab.

percent
will

Imams and socio-political issues

Muslims felt that Imams’ kbutba did not ad-
equately address issues concerning human
rights. Sixty two percent (62%) of Muslims
thought that the content of human rights is-
sues in Imams’ khurba was ‘justa litde’. Twenty
percent (20%) did ‘not at all” include human
right contents in the khutba. Ten percent
(10%) of Imams had ‘a lot’ of human right
content in their khutba.

The majority of Imams in the Coast Prov-
ince did ‘not at all’ include human rights con-
tents in their khutba but nationally, fifty five
percent (55%) of the total number of Imams
in Kenya who used ‘a lot’ of human right con-
tents in their £hutba are resident in the Coast
Province.

In North Eastern Province, Imams who
used human rights content in their kbutba
were the majority. The majority of Imams in
Western, Nyanza, and Rift Valley used ‘just a
lictle’” human rights content in their khutba.
But why don’t Muslim Imams discuss human
rights? In one of the focused group discus-
sions with Imams, Imam B gave us his opin-
ions on why this was the case. First was his
disagreement with the definition of what con-
stitutes the main topics of human rights. These

Universitats- und Landesbibliothek Sachsen-Anhalt
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appear to influence the Imam’s inclusion and
exclusion of the subject in the khutba. For
Imam B it appears that a discussion of hu-
man rights had to focus on rights of women,
veils, female genital mutilations (FGM) all of
which are topics that target Islam for condem-
nation. For this reason Imam B thought that
he could not participate in condemning Is-
lam in the name of addressing human rights.
Imam B felt that human rights are a topic al-
ways defined by non-Muslims whose inter-
ests are to condemn Islam. Imam B felt that a
discussion of police harassment of Muslims
and arbitrary arrest of Muslims by the anti-
terrorism police unit is a violation of human
rights. However, according to Imam B any
Muslims who include such criticism of the
conduct of state agents are accused of sup-
porting terrorism but not addressing the is-
sue of human rights.’

Fig.57:Imams speaking on dangers of terrorism

Fig.56: Friday Bulletin on arrest of
Muslims

off from Moi International Airport, Mombasa.

In 2003, the government published the
Suppression of Terrorism Bill. Muslims found
the bill objectionable on grounds that its pro-
visions violated the constitution and would
lead to abuses of human rights. Muslim lead-
ers are particularly concerned that the bill tar-
gets the community for profiling. In 2004 the
CIPK accused the government of harassing
Muslim and prematurely applying the bill
before it become law when thirtcy Muslims
were arrested
on terrorism

an charges. Al-
though the

. 9 state backed
S o off from its
5 initial  at-
Sl tempts its
10 continued in-
tention to re-

’ ot at sl Just aitie Alot vive the bill

Imams discusses dangers of terrorism in khutba

Addressing terrorism

Three local incidents define the concern over
terrorism in Kenya; the bombing of the
American Embassy in downtown Nairobi
during August 1998; burning down of a tour-
ist resort at Kikambala along the coast of
Kenya a few years later and an alleged attempt
to shoot down a passenger flight while taking

are seen by
Muslims as
attempts by
foreign government to influence the state and
institutionalize discrimination against Mus-
lims. Even as Muslim challenge the bill the
states reaction to these incidents has been to
target Muslims for arbitrary arrests; attempts
to re-enact the draconian anti-terrorism law
and the establishment of an anti-terrorism
police unit. Muslims have reacted in the form

3) Extracts from a focus group discussion with Imam B (not real name) in Western Province.




Fig.58: Imams membership to networks
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of protest and demonstrations against the pro-
posed anti-terrorism legislation and against the
anti-terrorism police unit. In their complaints
Muslims accuse state agencies, especially the
anti-Terrorism police unit, of targeting them
for cultural profiling and mistreatment.

We asked Muslims to characterize how of-
ten Imams in their mosques discussed the dan-
gers of terrorism in the khutba. Forty percent
(40%) thought that their Imams did ‘not at
all’ discuss the dangers of terrorism in their
khutba. A slightly high percentage of forty-
five (45%) thought that Imams discussed dan-
gers of terrorism but ‘just a little’. A minority
of ten percent (10%) thought discussions on
the dangers of terrorism amongst Imams was
‘a lot’. Muslims felt that while terrorism was
in itself an abomination, the fact that Mus-
lims were always generally accused of support-
ing terrorism made it difficult for them to gain
the courage to have an open discussion on the
topic. But the important point to note is that
discussions occur in reaction to arrest of sus-
pected Muslim. In most cases Muslims dis-
cuss the injustices committed in the act of ar-
rests but not the general dangers real or im-
agined of the acts of terrorism.

Imams’ networks

The important role played by Imams in Mus-
lim society has led to attempts at organiza-
tion by creating networks. These are expected
to be forums where matters of mutual con-

cerns to the Imams and the general wellbeing
of Muslims in Kenya are channeled for dis-
cussion. Through these networks Imams are
expected to give directions and advice to
Muslims The most prominent ulama net-
works include the Council of Imams and
Preachers of Islam in Kenya (CIPK), the Majlis
Ulama, Kenya Assembly of Ulama in Islam
(KAULI), and Al-Wahda. The latter is a new
outfit formed by madrasa teachers who add
to their teaching duties with leading prayers
in some mosques. In areas where Muslims have
not joined the widely known wu/ama networks
they would belong to a number of local Mus-
lim committees.

Imams polled in the survey include thirteen
percent (13%) who preferred to belong to a
local committee within their areas as opposed
to registering with a national network of
Imams. Al-Wahda does not consider itself a
network of #lama or Imams but that of
madrasa teachers; fifty percent (50%) of
Imams were members of this network. The
most known national #/ama nerwork, the
CIPK, had about twenty seven percent (27%)
following amongst mosque Imams inter-
viewed for this survey. During the duration
that data was collected a new wlama network,
the Majlis Ulama had recently come into ex-

istence for a few months. About eight per-
cent (8%) of Imams claimed membership to
the Majlis Ulama. An analysis of the distribu-
tion of membership of Imams in various net-
works in the provinces found that the CIPK




had a strong following in the Coast
Province where about fifty eight per-
cent (58%) of Imams were members.

Yet, eighty five percent (85%) of
Imams in the Coast Province were
also members of local committees.
Imams who belonged to a local Mus-
lim committee as opposed to the
main #lama network concentrated in
the North Eastern Province, Rift
Valley and Coast Province.

Fig.59: Proposal to form national body of
Muslim scholars
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Fig.60: Imams membership to networks by province
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SECTION FIVE

Muslims and politics lim political ambitions, views and inclinations.

First, was the question on whether Muslims
Muslims’ participation in politics in Kenyais  consider it their national duty to take active roles
a much talked about topic. Because of their  in national politics? Muslims were asked to give
responses to this ques-

Fig.61: Muslim attitudes towards participation Y TS
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play an active role in all

minority status, Muslims have made a signifi-  political processes in Kenya.*
cant impact perhaps more than expected of a Thus, in March-July when the survey was

minority population. There have been Mus-  undertaken, fifty five percent (55%) of Mus-

lims elected to ) ) ) L
Fig.62: Muslim attitudes towards participation
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vey we explo-
red Muslims’ opinions on a variety of ques-  lims strongly agreed that it is a duty for Mus-
tions especially those with a bearing on Mus-  lims to participate in politics, twenty eight

percent (28%) were hesitant but nevertheless
willing to participate, while seventeen percent

4) See The Friday Bulletin January 27, 2006.




Fig.63: Friday Bulletin arguing Muslims

articipatio
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(17%) thought that Kenyan politics were not
favorable to Islam and Muslims; these showed
a preference to decline or disagree about par-
ticipation in politics.

Most

Muslims

Muslims and freedom of worship

Levels of religious tolerance in Kenya were gen-
erally high. There have been cases where state
agents especially the police have been accused
of desecrating Muslims’ places of worship when
entered mosques with the boots in pursuit of
criminals suspected of hiding in the mosques.
Prior to the bombing of the American Embassy
in Nairobi during August 1998 there was very
little state-Muslim engagement that could have
been interpreted as interference with Muslims’
freedom of worship. From thence on suspicion
towards Muslims has heightened. The situation

Fig.64: Muslim opinion on availability of freedom of worship
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However fifty per-
cent (50%) of the
total population of
Muslims in the Coast Province agreed and
were willing to participate in politics. Above
is a caption from the Friday Bulletin encour-
aging Muslims to participate more in politics.
Twenty two percent (22%) of the total ratio
of Muslims who agree to participate in poli-
tics are from Western Kenya. Muslims from
North Eastern Province constitute thirty per-
cent (30%) of those who strongly agree about
participation in politics. In Central Province
Muslim were few but mostly favored active
participation.

Freedom of worship in Kenya

47

worsened after 9-11 as the government was con-
stantly accused of harassing Muslims in its at-
tempts to arrest people suspected of engaging
in terror. A local scenario like the debate on the
draft constitution has shown that inter-religious
animosities can easily be inflamed in Kenya with
implications for the extent at which Muslim
freedom of worship can be elastic. Muslims ac-
cuse the state of hostility. Flimsy excuses like
the fight against terrorism has been used by state
agencies like the police and immigration de-
partment to harass Muslims who go to their
offices to ask for essential documents like pass-
ports and national identity cards.
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Because state authorities rigorously scruti-
nize and question those with Muslim names,
there is a general opinion that the state does

Fig.65: Muslim opinion on availability of freedom

of worship by province

in Kenya varies by province. In North East-
ern Province Muslims showed a pronounced
negative perception on the availability of free-
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not respect the freedoms and rights of Mus-
lims. During the period of the survey Mus-
lims did not see changes in the government’s
attitudes and practice
towards freedom of

much better were
polled from Coast
Province. In the Rift
Valley, Muslims ranked freedom of worship
between worse and better, ten percent (10%)
of Muslims thought freedom of worship was

Fig.66: Does government interfere with Islamic matters?
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while nine percent
(9%) of Muslims were
impressed and said that
freedom of worship had
improved and was much better. Nevertheless,
twenty percent (20%) of Muslims were not
satisfied and thought that the conditions for
freedom of worship were worse.
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Govemment interference in Islamic matters

the same, eight percent (8%) thought it was
worse, while a few Muslims, five percent (5%)
of those polled in Rift Valley, were of the opin-
ion that conditions of freedom of worship
were better.




In response to

Fig.67: Muslim interest in public affairs
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the government
performed bad-
ly and has interfered in Islamic matters. Fifty
nine percent (59%) of Muslims thought the
government’s interference on Islamic matters
was worse, while twelve percent (12%)
thought the government has improved and
showed less interference. A significant twenty
nine percent (29%) said that government con-
tinued interfering in Islamic matters.
Generally, the majority of Muslims thought
of themselves as politically active, concerned
and interested
in public af-

Interested in public affairs

interest in public affairs.

Interest in public affairs shown by Muslims
varied in accordance to the province.
Skepticism towards public affairs was preva-
lent amongst Muslims in Coast Province
where about sixty percent (60%) considered
themselves not interested in public affairs;
those who thought they were somewhat in-
terested accounted for about thirty eight per-
cent (38%).

Fig.68: Muslim interest in public affairs by province
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ested and keen on public affairs, while twenty
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Muslims who were actively concerned about
public affairs made up thirty three percent
(32%) of Muslims in the Coast Province.

The majority of Muslims in North Eastern
Province considered themselves very interested
in public affairs. Twenty three percent (23%)
of those polled in the survey were Muslims




Fig.69: How often Muslims discuss politics by province
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from North Eastern Province who participate
actively and took an interest in public affairs.
Nairobi province did not contribute a large
percentage of Muslims selected in the survey,
but Muslims
from Nairobi

Central

Fig.70: Should Muslims register a political party
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In the previous

charts we showed

how the largest percentage of Muslims in
Coast Province were least interested in public
affairs. Similarly Muslims in Coast Province
did not make it a habit to discuss politi
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terested’. The
of
Muslims who
polled somewhat interested in public affairs
were from Western and Nyanza Provinces. In
each of these provinces the category ‘some-
what interested’ was responded to by the high-
est percentage of people.

Interest shown by Muslims in public affairs
also reflected on the habit of Muslim people
of discussing politics with family and friends.
The survey found out that a political discus-

I
Strongly Aaree
majority

sion between friends and family members was

50

T

| |
Agree Neutral Strongly disagree

Wants Muslim political party

friends and family. About fifty nine percent
(59%) in the national survey who did not dis-
cuss politics with family and friends were Mus-
lims in Coast Province; they never engage fam-
ily and friends in political discussions. When
separated by province, fifty one percent (51%)
of Muslims in the Coast Province ‘occasion-
ally’ discussed politics with friends and fam-
ily. Meanwhile, twenty six percent (26%) of
Muslims in the Coast Province frequently held
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cussions with by province

Fig.71: Muslims attitudes towards registering a political party
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indicated they never discussed politics.

Idea of an Islamic political party

In the 1990s Kenya experienced what has been
called the second liberation; a period that re-
fers to the opening up of the political land-
scape through a re-introduction of multi-party
politics. This aspect of ‘social engineering’ cre-
ated an opportunity for Muslims who at-
tempted to register a party, the Islamic Party
of Kenya (IPK) in 1992. A protracted legal
challenge was mounted based on the consti-
tutionality of registering a party based on a
religious affiliacion. The religiosity of IPK was
rather ambiguous. A glimpse at IPK’s consti-
tution documents reveals the ambiguity of its
religious base. For example Section 3.1.1 states
its objectives as to serve as a political party
committed to the establishment and mainte-
nance of a God conscious constitutional gov-
ernment’, Section 3.1.2 state its modus oper-
andi as ‘to be a consultative, democratic, and
just political movement that shall seek to trans-
form the people into a strong willed, morally

Westem
Province of mosque

Wants Muslim
political party
@ Strongly Agree
Bl 2gree
0O Neutral
B Strongly disagres

Nyanza Centrd

Ritt WValley Morth E astem

and socially committed and tolerant nation
that values justice, peace, democracy, unity,
love, cooperation and participation of all
Kenya in national development.” It is clear
that IPK documents described its philosophy
as secular although its name and following was
largely comprised of Muslims. IPK had most
of its strong following from Mombasa and
other districts of the Coast Province. IPK was
denied registration and its status has remained
as such. The name ‘Islamic’ might led one to
assume the foundation of IPK to be much
closer to an expression of a national Muslims
consciousness. Indeed such ideas might have
some ground and the attorney general stated
that the party was denied registration because
it was based on religion, contrary to the con-
stitution. However, Muslims see it as essen-
tially a non-sectarian movement which stresses
civil rights and human rights with a unique
reference to Islamic principles. The fact that
IPK has been denied legal status has hampered
its activities but its officials continue to carry
on using their original designations, when they
issue a statement it is recorded as ‘so and so...
of the unregistered IPK’.

Despite IPK’s lack of registration the sur-

5) Constitution of the Islamic Party of Kenya, February 7, 1992.
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Fig.72: Muslims and unity
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vey found that the idea of a Muslim political
party still resonates with Muslims in Kenya.
A majority of Muslims were in favor of estab-
lishing a Muslim political party to champion
Muslims’ political interests. Close to seventy
five percent (75%) of respondents to this sur-
vey were strongly in favor of establishing a
Muslim political party in Kenya. About ten
percent (10%) of Muslims thought it was not
a good idea and disagreed with the sugges-

Fig.73: Muslims and parliamentary representation

minority of Muslims in

Central Province re-
sponded to the question but the majority of
these were strongly in favor of the establish-

ment of a Muslim political party.

Mosques, politicians
and political leadership

The relationship between mosques and poli-
ticians is ambivalent and we asked mosque
participants to ex-
press how well they

a0 regard the role
played by Muslims
40 politicians in ar-
ticulating their
£ 5. problems and find-
(] : .
o ing solutions to
]
B some of them.
The general per-
ception amongst
10— 5
Muslims was that
— the population was
T T T T T not united in pur-
Worse Same Better Much better  Don'tknow

Ability of Muslim MPs to speak in one voice

tion to establish a Muslim political party while
five percent (5%) are undecided and choose

Universita
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pose and this ten-
dency was worry-
ing to the majority
of Muslims. In fact this perception was pur-
portedly strongly held by fifty six percent
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Fig.74: Appointment of Muslims by government
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Worried by lack of Muslim appointments in government

(56%) of the respondents, another thirty seven
percent (37%) agreed that lack of Muslim
unity worried them while four percent (4%)
thought that the problem of Muslim unity
did not matter to them and these opted to
remain neutral. There were Muslims who were
not worried atall, and these strongly disagreed

Fig.75: Popular politician

twenty five percent (25%) of the selected in-
terviewers thought that the situation would
improve and become better, about thirty per-
cent (30%) thought that it would worsen and
Muslim MPs would continue to show lack of
unity in parliament while a small fraction two
percent (2%) of the population in the survey,
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with the notion that lack of Muslim unity was
a matter of concern to them. Apart from lack
of unity Muslims were particularly concerned
that less and less Muslims were occupying high
offices in the government compared to adher-
ents of other religions.

Muslims™ concerns about lack of unity are
further emphasized by their concern that
Muslim people elected to parliament usually
do not speak in unison about matters affect-
ing the Muslim population.

Most Muslims thought that Muslims’ lack
of unity in parliament would remain the same,

53

were optimistic that the situation would im-
prove.

Again, a majority of Muslims, sixty percent
(60%), expressed their strongest concern on
the lack of Muslim appointments to high of-
fices in government, yet another signiﬁcant
twenty eight percent (28%) agreed with the
concern while those who choose to remain
neutral comprised about five percent (5%).
Another five percent (5%) did not have this
concern.

The survey also probed Muslim perceptions
of Muslim MPs who were in high profile of-
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fices during the period of the survey. These
included Hon. Najib Balala and Hon. Chirau
Ali Mwakwere; both held ministerial posi-
tions. The survey wanted to find out the po-
litical appeal these politicians held across the
Muslim population in Kenya.

Muslims polled in this survey were familiar
with Hon. Najib Balala and seventy eight per-
cent (78%) seem to have faith in him as a
Muslim leader. About twenty two percent
(22%) of the survey population said that Hon.
Najib Balala was not familiar to them.

When the survey was conducted Hon.
Balala was one of the ODM luminaries who
had campaigned against the proposed draft
constitution in the referendum and eventu-
ally contributed to the draft constitution be-
ing rejected by Kenyans including a majority
of Muslims.

Hon. Balala’s popularity varied in the prov-
inces. He was considered familiar and popu-
lar by a majority in his native Coast Province,
but still about twenty five percent (25%) of
Muslims in the Coast Province did not con-
sider Hon. Balala a familiar politician. The
majority of Muslims in North Eastern were
categorical that Hon. Balala was unfamiliar
to them. A similar situation where Muslims
in the majority thought that Hon. Balala was
not familiar was evident in Nyanza and West-
ern Provinces.

All Muslims polled in Eastern Province cat-
egorized Hon. Balala as familiar to them. Cer-
tainly this distribution of Hon. Balala’s famili-
arity in the provinces where the survey was
carried out pointed to Hon. Balala’s ambitions
to vie for presidency through nomination in
the ODM-Kenya party being realistic.

Muslim organizations

There have been several attempts at achieving
some genuinely collective representation of
Kenyan Muslims partly initiated by the Mus-

54

lims themselves, partly by the state. The state
obviously preferred an organization which was
representative enough to count as ‘the Mus-
lim organization’. Such organizations was ex-
pected to articulate, aggregate and channel the
interest of Muslims into the political system
via legitimate channels and even contribute
to implementing and enforcing the authori-
tative decisions taken by the state thereby
maintaining political stability and reflecting
the governments legitimacy. Yet the organiza-
tion was not expected to be so independent
as to challenge the state. Therefore contribu-
tion to the political public space has been ar-
ticulated by a number of groups who have as-
sumed for themselves tags of ‘Muslims mouth-
pieces’. The first attempt at collective repre-
sentation was the National Union of Kenya
Muslims (NUKEM) which was established in
1968. Groups like the NUKEM, and the Su-
preme Council of Kenya Muslims (SUPKEM)
have been in existence for decades. The
NUKEM was established in Mombasa with
aims amongst others of the improvement of
Muslim social and economic conditions.
NUKEM is one of the oldest and amongst
the first Muslim association to attempt to
unite Muslim welfare groups into one um-
brella body. In the 1970s NUKEM’s influ-
ence was superseded by that of SUPKEM
which came into existence in 1973. SUPKEM
was established to enhance the capacity of
Muslims to articulate their development con-
cerns, in a joint forum. During its formative
period SUPKEM specifically acted as a ‘clear-
ing house’ for local Muslim associations who
wanted to seck developmental assistance from
international Muslim aid groups especially
from the Middle East. Over the decades
SUPKEM’s mandate has gone through a
metamorphosis from a Muslim social devel-
opment ‘clearing house’ to a vibrant Muslim
group whose claim to be the mouthpiece rep-
resentative of Muslims’ demands to be has
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taken seriously

Fig.76: Democracy in Muslim organization
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to show abso- Agree
lute loyalty to-
wards the Presi-
dent. By 1979 SUPKEM had earned the du-
bious distinction in the form of recognition
by the government as the sole legitimate rep-
resentative of the Muslim population. Its or-
ganizational set-up was more ambitious than
that of NUKEM, claiming to have district
councils throughout the country. The peren-
nial problem however, which has also haunted
Kenya is how to strike a balance between, on
the one hand, such authentic representation
as requires independence from the state and,
on the other loyalty to the state and the in-
cumbent rulers which cannot possible be guar-
anteed if the organization is generally inde-
pendent. Thus, SUPKEM’s legitimacy among
the Muslim population seems to have been
questionable. In the Friday Bulletin of Feb-
ruary 2006, SUPKEM came under strong
criticism for its attempt to lock out Muslims
from participating in the elections of its offi-
cials by holding “secret elections”. With an
editorial that termed SUPKEM’s intended act
of holding secret elections, as “illogical, mis-
conceived, and disrespectful to its constitu-
ency-the Muslims community,”” a stage was
set to question the legitimacy of public offi-

I
Disagree

Muslim organizations are democratic

cials elected in a ‘secret election’. But, what is
the attitude of Muslims towards such organi-
zations?

Muslims are in agreement that Muslim or-
ganizations are far away from being consid-
ered democratic the manner in which they
claim to represent communal interest. Only
thirty two percent (32%) consider Muslim
groups to be organized in accordance with
democratic principles. In 2005, Muslims did
not expect favorable changes in the effective-
ness of Muslim organizations at the leader-
ship level. The majority of Muslims thought
it will remain the same, about thirty percent
(30%) were of the opinion that leadership in
Muslim organizations would become effective
and hence anticipate improvement, yet an-
other thirty percent (30%) thought situation
would be ‘worse” and Muslims should expect
the ineffective leadership to continue.

SUPKEM

The survey investigated SUPKEM and other
groups’ standing in Muslim society based on
these groups claims. In particular we investi-

1) Friday Bulletin, Muharram 25, 1426/Feb. 24, 2006.
2) Friday Bulletins Editorial “SUPKEM, think twice’, Issue No. 148, Mubarram 25, 1426/Feb. 24, 2006,
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Fig.77: SUPKEM leadership leadership to Mus-
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Muslims responded to the question “How
much do you trust SUPKEM to represent
Muslims?” with mixed reactions but border-
ing on the negative and mistrust. About
twenty five percent (25%) of the survey popu-
lation responded ‘not at all’ meaning they had

no faith in SUPKEM’s claims to be offering

their perception of

Fig.79: Trust in SUPKEM leadership by province leadership claims by
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North Eastern

Fig.80: Muslim confidence in CIPK

Province had not )
heard of SUP-
KEM, the second
largest group is of

those who did not
have trust in the
organization. The

majority of Mus- 0 :
lims polled in the Mot atall

Coast Province
were pessimists;
they ‘somewhat’ trusted SUPKEM’s leader-
ship. All Muslims polled in Central Province
had a lot of trust in SUPKEM. In Eastern
and Western Provinces SUPKEM had the
highest percentage of Muslim’s polled there
indicating that they had a lot of trust in the
group’s leadership. In Nairobi, SUPKEM’s
headquarters, most Muslims polled were in
favor and had ‘a lot’ of trust in the organi-
zation.

Council of Imams and
Preachers of Islam in Kenya (CIPK)

Muslims leadership is highly contested and
many times groups have emerged to make un-
tested claims. From the 1970s such claims were
the prerogative of
the SUPKEM.
Meanwhile SUP-

T
Just a little
Trust in Council of Ulama to represent Muslims

I
Somewhat Alot Haverit heard

For a long period, the ulama have been ap-
prehensive about being included into
SUPKEM. However since the year 2000 the
ulama were able to found their own group if
not to challenge SUPKEM’s claims then to
make one of their own.

The claims made by CIPK are also viewed
with skepticism by Muslims. The majority
choose to characterize their perception of
CIPK’s leadership as ‘notat all’ and ‘just a lit-
tle’. There was the same percentage of about
twenty percent (20%) who indicated having
faith in the leadership of CIPK while the same
ratio had not heard or were not aware of the
existence of the Council of Ulama. CIPK was
in the most favorable position amongst Mus-
lims in the North Eastern Province where the

Fig.81: Muslim confidence in CIPK by province

KEM has on sev- &0
eral occasions
attempted to in-
corporate  the
learned “fellow”,
the ulama into its
fold. Such at-
tempts have been
difficult mainly
because SUP-
KEM’s mandate

has been contested.

Coast
Mairobi

Westem

ITrust in Council of
Ulama to
represent
Musliims

M Mot atall

B Just alitle

0O Somewvhat

W Aot

[0 Haven't heard

Ritt Valley MNorthEastern

Province of mosque

Universitats- und Landesbibliothek Sachsen-Anhalt

13:5-94669/fragment/page=00000059



Fig.82:lgra FM
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majority of those polled had a lot of trust in
CIPK’s leadership.

In the Coast Province most Muslims polled
said they ‘somewhat” favored CIPK’s leader-
ship, the second largest group in the Coast
Province had

‘justa litde’ trust

opportunity to apply for allocation of radio
frequencies from which they operate FM Ra-
dio stations. Nairobi area was the first to be
served by an Islamic radio station when Iqra
FM went on air.

With programs including news analysis and
varied religious program, Iqra FM provided a
forum through which Muslim opinion could
be shaped, but more significant, Iqra FM pro-
vided an alternative voice for Muslims. Still
restricted by law to broadcast non-political
content Iqra FM has nonetheless contributed
significantly towards ensuring that Muslims
have an avenue through which a Muslim ‘mes-
sage’ can reach a wide listening audience.

Iqra FM’s coverage is not extensive and
Muslims continue to seek license to establish

Fig.83: Muslim access to FM station
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Muslim media

Since early 2000 Kenya has adopted a liberal
and open policy towards access to informa-
tion. The airwaves have been liberalized as
radio and television mediums have frequently
come into the ownership of private individu-
als and organizations. Muslims have taken the

Eastem
Westem

Province of mosque
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more Radio stations to cover wider areas.
During the period of data collection for this
survey, Muslims were served by three FM sta-
tions, Iqra FM covered Nairobi and its im-
mediate environs and Radio Rahma covered
Mombasa extending to the nearby districts of
Kwale, Kilifi and Malindi. Meanwhile, Radio
Salam was under test awaiting broadcasting
license. In North Eastern Province Muslims
tuned to Star FM. We asked Muslims to de-
termine how they use these facilities and the
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results appear to suggest
that only a small per-
centage had access to
Muslim radio stations.
Forty seven percent
(47%) of Muslims se-
lected in the survey in-
dicated they never had
access to news from a
Muslim radio station
while forty two percent (42%) received news
from a Muslim radio station only a few times
in a week. Considering that the Coast Prov-
ince provided a larger percentage of data and
the fact that Coast Province was already served
by two such radio networks including Radio
Rahma (91.5 FM) and Radio Salam was un-

Fig.85: Friday Bulletin - stories covered

der tests it can be concluded that during the
period up to when the survey was conducted
few Muslims had regular access to radio, es-
pecially Muslim Radio.

In Coast Province fifty eight percent (58%)
of Muslims indicated having had access to Is-
lamic radio a few times in a week; thirty per-
cent (30%) said they never listen to news from
Islamic radio. However, fifty five percent
(55%) of respondents to the national survey
said they listen and had access to Muslim ra-
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dio daily were in the Coast Province. Amongst
Muslims polled in Nairobi a majority said they
listen to the radio daily. Muslims in Nyanza,
Western and Rift Valley either ‘never listened’
or ‘never got’ news from an Islamic radio or
had access to Muslim radio only a few times
during the week.

Star FM (90.1) is on air in
North Eastern Province where
about thirty percent (30%) of
Muslims had daily access to Mus-
lim Radio, between ten to fifteen
percent (10%-15%) listen to news
from a Muslim radio station a few
times in a week while twenty eight
percent (28%) of Muslims there
did not have access to Muslim ra-
dio at all. To a certain extent the
reason given for this poor access
to Muslim radio was not lack of
broadcasting frequencies that ca-
ter for a Muslim audiences but
lack of radio sets amongst most re-
spondents.

The Television appears to be the most popu-
lar source of news and information amongst
Muslims in Kenya. About forty percent (40%)
had a habit of getting news and information
through the Television. A further thirty five
percent (35%) indicated that they watched
the Television for news only a few times in a
week, while about twenty percent (20%) of
Muslims polled never listen or got to news

through the TV.

Garissa
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Fig.86: Muslim reading Friday Bulletin
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It is important to note that these results re-
ferred to any form of television news since the
survey did not specify Islamic Television or
otherwise. Since no Muslim television existed

Fig.87: Friday Bulletin - demand by province

one page abridg-
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to a weekly publication. During the survey a
typical issue of the Friday Bulletin had be-
tween 6-10 pages Published and distributed
for free from the Jamia Mosque in Nairobi,
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yet the responses show the dominance of gen-
eral TV viewing amongst Kenyan Muslims.
However, the television is not the only source
for information favored by Muslims.

The Friday Bulletin

There is no Muslim daily paper as yet in
Kenya, though Muslims frequently publish
pamphlets that carry information for Mus-

tin appears to

Howotendoyou  reach a wide Mus-
read the Friday li i
el im audience.
& Never Seventy five
B Weskly percent (75%) of
A fewtimes a 1
(bl Muslims rea(% the
@ Dont know weekly  Friday
Bulletin although
some Muslims did
not yet receive or
read it.
L Th.e majority of
North Eastem Muslims from the
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Coast and North

Eastern Province
indicated they never had access to the Friday
Bulletin. All Muslims in Nairobi, Central and
Western Provinces read the Friday Bulletin.
Generally some Muslims in Nyanza and Rift
Valley Province have access to the Friday Bul-
letin, others did not.
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Muslim women

Discussions on the position of women in so-
ciety are highly emotive especially about the
rights of women in Islamic societies. How
Imams include this topic in their khutba shows
some ambivalence.
Alot of discus-
sion on the rights

especially on aspects like personal laws, di-
vorce, veil, the girl child and polygamy. This
survey interrogated Muslims on aspects of re-
ligious practice in relation to Muslim women.
It is common for Muslims to separate men
and women in all public functions including
prayers. This practice has been used as an ex-
ample of the subordinate position that Mus-

Fig.88: Imams speaking on rights of women
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mosques
Coast, Eastern,
Nyanza, West-
ern, Rift Valley
and North Eastern Provinces did not at all
include discussions on the rights of women
in the khutba. Reference was usually made to
the fact that the Qu'ran dedicates a whole
chapter to issues dealing with women.®

However, the way in which Imams address
the issue of polygamy, inheritance and divorce
is rather normative. Most Imams appear not
to address these topics in relation to changes
in society. In an attempt to gather sources in
Kiswahili that address the rights of women,
we only found one: Ustadh Harith Swaleh’s,
‘Mwanamke na Cheo Chake’ (The Woman
and her Status).

Generally accusations that Muslim society
neglect and marginalize women are common.

Coast
Nairobi

Muslims have sometimes found themselves
having to defend Islam’s position on women

8) This refers to Surat Nisa (Quran Chapter 4)

Eastem
Western
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Imam discusses

rights of vwomen
[l Not at all
B Justa litle
O Aot

Nysnza
Rift Valley

Province of mosque

North Eastem

lims accord women. The survey indicates that
over seventy percent (70%) of mosques ad-
here to the practice of separating men and
women by having them pray in separate halls
at the mosque.

On leadership at the mosque, a significant
number of mosques do not include women
in the mosque
committee.
The majority of
mosques, about
eighty percent
(80%) still did
not want wo-
men or did not
have women
participants in
the
committee.

When ana-

mosque _
Harith Swaleh

Fig.89: Publication on Islam and woman




Fig.90: Mosque including women in committee

making her the first

100+

Muslim woman to

hold such a high of-

a0

60 —

Percent

40

20

fice in Kenya since
independence. By the
time of writing the
women’s umbrella or-
ganization (maende-
leo ya wanawake) had
elected for the first

T
Yes

Women are members of Mosque Committee

lyzed further the data shows that Muslims will
continue to exclude woman’s participation in
management of the mosque. Sixty five per-
cent (65%) of respond-
ents indicated their dis-
approval and were not
ready to support the in-
clusion and participa-
tion of women in mos-
que committees.
Despite claims that
women are the majority
of voters’ elective poli-
tics continue to be
dominated by males in
Kenya. Muslim women
are particularly lacking
in active political par-
ticipation. There is only one Muslim woman
member of parliament; she was not directly
elected in the competitive politics but nomi-
nated by a political party. One Muslim woman
had been vocal and active during the referen-
dum supporting the eventual winning side,
the Orange, which campaigned to oppose the
draft constitution. A Muslim woman lawyer
was also appointed to the Constitutional Re-
view Committee and later rose to become its
chair after the first chair resigned towards the
end of the process. Abida Ali was later ap-
pointed to be judge of the Industrial Court

Muslim
woman to head the

T time
Na

a

organization.
Despite such positive steps achieved by

Muslim women the survey found that Mus-

lim men disapprove of women’s participation

Fig.91: Muslim women at a public function

in elective politics. Only twenty eight percent
(28%) of Muslims in this survey were in agree-
ment about having women elected to politi-
cal office.

Seventy two percent (72%) disagreed at hav-
ing Muslim women elected to political office.
From this high percentage, about thirty eight
percent (38%) disagreed with the suggestion
of allowing Muslim women to participate in
elective politics while thirty four percent
(34%) are very strongly opposed to having
women elected to political office.

The survey included focused group discus-




sions with women to
identify the factors

Fig.92: Should Muslims men support Muslim women
for elective political positions?

that hinder their de- s
velopment. We asked
and wanted to find
out the reasons re- S
sponsible, for exam-
ple, for the practice of § w3
ignoring women’s po- @
tential in the public @ 20
sphere.
We asked Muslims 10
to respond by way of
agreeing or disagree- 0 ,
ing to the statement Strongly
agres

‘Muslim women are
subjected to traditio-
nal laws and customs’.
Responses to this query points to a divided
Muslim opinion right at the heart of the mat-
ter. About forty eight percent (48%) strongly

I T
Disagree Strongly Don't know

disagree

T
Agree

Muslim Women should be elected to political office

erty it is common that land is usually inher-
ited by the male heirs contrary to the religious
requirement but in conformity to customary

agreed that : ; g
greed U Fig.93: Muslim women and customary practices
Muslim
women 100 Muslim Women are
b subjected to
Yvere sub- 0 tradttional laws and
jected to customs
traditional ¥ - @ Strongly agree
laws and 8 H Agee
= Nether agree nor
@
CL_lSFomS o 40 Ddisagree
within the B Dissgree
Muslim 20— O Strengly disagree
commu- @ Don't know
nity. These o
customs Coast Eastern Nyanza ) Certral
are said o Nairobi Vj/eslem Ritt Valley North Eastem
: Province of mosque
hinder wo-

men’s potential. This meant that even where
Islam allowed some women freedom and ac-
corded them some rights, customary practice
of such societies hinder even those rights ac-
corded by religion. In Kwale District for ex-
ample land ownership was an issue that was
mentioned by women in several discussions.
Although Islam allows women to inherit prop-

practices. In North Eastern Province Muslim
women could not identify initiation rights for
girls within Islamic teachings. However, the
initiation rites continue to be practiced be-
cause society demands that ‘young girls can-
not just be left like that’.”

9) Interview with Mama C in Mandera.




Fig.94: Mosques inviting women to seminars

to traditional laws and

— customs.
Muslim women’s lack
o of visibility in the pub-
lic sphere was also re-
- flected by how much
g Ly mosques were ready and
T willing or had earlier or-
& 404 ganized or invited wom-
en’s participation in its
20+ seminars. Seventy six
percent  (76%) of
0 T = T mosques had not made

Yes Mo

Mosques invited women to a seminar

The majority of Muslims held the view that
Muslim women were not subjected to tradi-
tional laws and
customs. About
twenty one per-
cent (21%) of
Muslims simply
disagreed with the
statement while
thirty percent
(30%) thought
that the statement
was entirely
wrong and re-
by

strongly disagree-

sponded

ing that Muslim
women were sub-
jected to traditional laws and customs.

In the provinces the majority of Muslims
in the Coast strongly disagreed with the state-
ment that Muslim women were subjected to
traditional laws and customs. A similar ma-
jority was also captured amongst Muslims
from North Eastern Province. Nyanza Prov-
ince was the only one which recorded a ma-
jority of Muslim who strongly agreed with the
statement that Muslim women were subjected

Fig.95: Young Muslim women at a public function

64

Dont kniow any effort to invite

women to participate in
seminars held at the
mosque. Only twenty two percent (22%) had
made an effort to invite women to attend
seminars at the
mosques. Lack of
women’s partici-
pation in educa-
tional gatherings
at the mosque
has a negative
impact on Mus-
lim society.
Generally, the
sample  con-
tained Muslims
disapproving of
the practice of
women partici-
pating in active
politics. However, the extent to which such
was disapproved of varied from one province
to the other. For example, Muslims in North
Eastern Province recorded the most disap-
proval towards Muslim women’s participation
in politics in Kenya. In the Coast Province
fifty percent (50%) of Muslims agreed that
Muslim women should be elected to political
office compared to about forty two percent
(42%) who strongly disagreed to the practice



of encouraging women'’s participation in elec-
tive politics.

Social services

The survey shows that Muslim areas face a
major shortage of social services. The ability
of Muslims to provide social facilities includ-
ing libraries, social
halls, medical serv-

in close proximity to a library, it was easy for
them to access one.

Similarly Muslims experienced difficulties
in locating a social hall where a public social
function could be held. Most Muslims eicher
found it very difficult or difficult to have ac-
cess to a spacious facility where they could
hold functions.

Fig.96: Muslim access to library

ices and credit fa- .|
cilities is minimal.
For example, the a0
general trend
flmongst Muslims e
in Kenya was that 3
. s A
their access to a li- 2 »
brary ranged from
being very difficule
v 104
to Muslims not
having made an ef-
0

fort to look for a li- T

. o Very dfficult
brary in their living
environments.

Sixty eight per-
cent (68%) of Muslims either found it ‘very
difficulc or ‘difficul¢ to find a library in their
neighborhoods.

Out of the sixty eight percent (68%) who
did not have access to a library thirty percent
(30%) indicated that it was ‘very difficult’ and
thirty eight percent (38%) responded that it
was ‘difficult’ to access a library. Slightly above
ten percent (10%) of Muslims were yet to
make an effort to look for a library where they
lived while fifteen percent (15%) found it easy
to find a library.

Muslims in the Coast Province recorded the
greatest difficulty, sixty percent (60%) of them
said it was difficult to access a library. Fifty
two percent (52%) of the total survey popu-
lation who had not made an effort to look for
alibrary were polled living in the Coast Prov-
ince. In Nyanza the majority of Muslims lived

65

I
Difficult Easy MNever tried

Muslims accessibility to a Library

There are a few of such places. Those avail-
able were not casily accessible to Muslims. In
Mombasa the Muslim Women Institute has a
social hall along Digo road. However Mus-
lims at the coast indicate that it is difficult to
have access to such facilities. A small percent-
age, nineteen percent (19%), of Muslims in
the Coast Province said it was easy to access a
social hall nearby. A significant forty eighty
(48%) of Muslims in this Province did not
try to look for a social hall. Most Muslims in
North Eastern Province also did not try to
look for a social hall in their neighborhoods.

Muslims in Nyanza and Rift Valley Prov-
inces enjoyed easy access to a social hall. Most
respondent from Nairobi also indicated they
had easy access to a social hall.

The provision of medical care is a major con-
cern for not only the government but also
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Fig.97: Muslim accessibility to library by province very difficult

) or difficult for

Muslims Y
accessiilly ton most Muslims
Library to access a
@ Very dficut  medical facil-
[@ Difficutt ity.  Thirty
O Easy eight percent
Il Never tried (38%) of Mus-
lims consid-

ered it ex-
tremely diffi-
cult for them

Coast

¥
Nairobi Western Rift Valley  North Eastern

Province of mosque
to get access to

a medical facil-

some Muslim non-governmental organiza- ity while 35% said it was difficult for them to
tions. In the last decades medical facilities have  visit a medical facility.
become dilapidated. Kenyans found it diffi-  In the provinces the hardest hit of Muslims

are those in the

Fig.98: Muslim accessibility to medical facility by province Coast Prov-

70 Muslims ince. Abourt
accessibilityto a fifey A

ifty five per-

60 - Meical F acility y X 13 .

@ Very difficult cent (55%) f)

04 @ Ditficut respondents in

3 O Easy the Coast Prov-

ol B Very easy ince faced sig-

o B Neweririad nificant diffi-
o 3 [ Dont know -

culties access-

20 ing health fa-

cilities com-

L pared to less

0 than five per-

E astem Nyanza Central cent (5%) in

Nairobi V}Iestem Ritt Valley North E estem Nairobi, East-

Province of mosque ern, Rift Valley

and Central
cult to access affordable medical care as state Province. The majority of Muslims in North
institutions implemented SAP, making it dif-  Eastern Province also indicated that it was a
ficult for people to have access to improved  serious difficulty for them to access a medical
health care. facility in the province. In Western, Nyanza
Like other Kenyans Muslims were faced  and Rift Valley Provinces the majority of its
with the difficulty of inadequate medical fa-  Muslim populations indicated that it was casy
cilities. The survey found that it was either  for them to access a medical facility.
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Access to madrasa

The madyasa, an institution in which Mus-
lims acquire

knowledge on Is-

find a madrasa. Nairobi Province provided a
small percentage of the sample bur all Mus-
lims who were polled indicated that it was easy
to access a madyasa in Nairobi. A similar situ-

Fig.99: Muslim accessibility to madrasa

lam, was perhaps 70 M
the most easy to o accessibilty toa
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in comparison to a0 I Very.dffigtt
P . 3 I Difficutt
other social ameni- c
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ple population of I |_|
Muslim in Kenya 0- In T T
. Coast Eastem Nyenza Central
experienced easy Nairobi Western Rit Valley  North Eastem

access to the ma-
dyasa.

About 12% find it difficult to access the
madrasa while the worst situation where it was
very difficult to access a madrasa was experi-
enced to by eight percent (8%) of the sample
population of Muslims.

The results on how Muslims accessed the
madrasa were rather surprising for the Coast
Province where it appears that the demand
for madrasa was stretched to the limits. Sixty
five percent (65%) of the sample indicated
that it was very difficult to have access to the
madrasa while fifty eight percent (58%) of all
those who responded that it was difficult to
access madrasa were in the Coast Province.
Only thirty eight percent (38%) responded
by ‘easy’ access to the madrasa in the Coast
Province.

This phenomenon is only explainable in re-
lation to the high demand that could not be
met for madrasa institutions. A similar situa-
tion was noticeable in North Eastern Prov-
ince where demand for madrasa outstripped
those available. Most Muslims in North East-
ern Province were not adequately placed to

67

Province of mosque

ation was captured in Eastern and Nyanza
Provinces where respondents indicated that
they were in easy reach of madyasa education.

Credit facilities

The economic well-being of Muslims was de-
termined on the basis of how well they could
access credit to develop commerce and other
economic activities. During the period of the
survey a number of financial institutions had
unveiled credit facilities that conformed to the
Islamic monetary system. Non-interest lend-
ing had been established by major banking
networks including Barclays (La Riba Ac-
count) and National Bank of Kenya.
However, the survey indicated it was still
extremely difficult for Muslim to access credit.
About seventy two percent (72%) of the sam-
ple survey said it was very difficult for them.
There was about twenty percent (20%) of
Muslims sampled who had not made an at-
tempt to approach a financial institution in-
tending to seek financial lending. A small per-
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Fig. 100: La Riba Account

centage in the range of 5% of the samples re-

turned the result that they had an easy access
to credit.
In the Coast Prov-

A slightly lower percentage of Muslims in
North Eastern Province had difficulties in ac-
cessing a credit facility.

Visits to mosques do not appear to be favored
by politicians. The majority of mosques had not
been visited by politicians either to solicit or
influence worshippers™ political views. About
seventy percent (70%) of mosques indicated
they had not been visited by politicians.

In the provinces Coast was leading in the
percentage of mosques which had not been
visited by politicians. In Nairobi all mosques
indicated that they had not been visited by
any politicians. However, in Eastern, West-

Fig.101: Muslim accessibility to credit by province

ince a majority of
Muslims had easy ac-
cess to credit while
forty eight percent
(48%) of Muslims in
the province had dif-
ficulties accessing
credit. About twenty
five percent (25%) of
Muslims polled from
the Coast Province

did not make any ef- .-

fort to seek credit in Nairoki
any financial institu-

tion. The figure for

those who did not seek credit in North East-
ern Province was similar to that which re-

turned the result of easy access to credit.
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Youth in the mosque

Fig.102: Chief Kadhi's employer

70+
In 2005, the Chief Kadhi €0
while speaking at the of-

. . iy
ficial opening of Imam
Bukhari Mosque in Nai- § 40
robi advised mosque &

. . o -
committees in Kenya to
encourage the participa- 20
tion of Muslim youth in
the affairs of the mosques ]
especially its manage- 0

ment. The Chief Kadhi
further advised mosque
leaders to embrace pro-
gram aimed at attracting the participation of
the youth. He stressed that the functions of
mosques should not be limited to salat
(prayers) but include activities that will attract
the youth and dissuade them away from mis-
chief like drug abuse and crime. The survey
asked how much the Muslim youth were in-
cluded in the decision making organs of the
mosques. The majority of mosques include
youth in the management because they pro-
vide their representation in the mosque com-
mittee. Fifty seven percent (57.7%) of

Strongl\lj agee
Chief Kadhi employed by Muslim organization

T
Disagree Strongly disagree

mosques have youth representatives in the
committee while forty two percent (42%) did
not include youth representation.

In the provinces, the Coast Province had
the highest, sixty two percent (62%) of
mosques indicating not to having youth rep-
resented in mosque committee. The majority
of mosque in North Eastern also did not in-
clude youth representatives in their commit-
tees. Most mosques which included youth in
their committees are located in Nyanza and
Eastern Province.

Fig.103: Friday Bulletin urging involvement of youth




SECTION SIX

Kadhi courts

The constitution of Kenya provides for free-
dom of religion. But in the recent past, espe-
cially in the process to review the constitu-
tion, Muslims and Christians and to a large
extent the government remains engaged in a
long-standing de-
bate over whether

kadhi

should continue =

rne MusiTm
13 A o s

courts

to be recognized
in the new consti-

tution. The kadhi

News Upd

~axx
ale“

Fig. 104: Friday Bulletin on kadhi court

War on l\:udhi Courts Wil Cause
ion,” Supkem warns

of worship (freedom of religion) and separa-
tion of church and state. Bomas also recom-
mended that kadhi courts be enhanced and
accorded an appellant status. In mid 2005 a
coalition of Christian evangelical churches
opposed vigorously and dangerously the kadhi
courts on grounds that kadhi courts in the
constitutions al-
legedly bestowed
favors on the
Muslim faithful.
Muslim groups

argue that other
religious groups

courts have serv-
ed Muslims since
the early eighteen
century. The con-
stitution adopted
during independ-
ence upheld their
existence and the Kadhi’s Court Act of 1967
established a venue for civil cases where espe-
cially Muslim personal matters of marriage,
divorce, and succession were adjudicated. As
far as the Constitution the kadhi courts are
established and have jurisdiction where “all
the parties profess the Muslim religion” in
cases addressing “questions of Muslim law
relating to personal status, marriage, divorce
and inheritance”. Articles 65 and 67 clarifies
that kadhi courts are subordinate and they are
supervised by the secular High Court. Con-
sticutionally, the High Court can overrule
decisions made in the kadhi courts in the event
that the question at hand involves constitu-
tional infringement.

During 2003 views were collected from
Kenyans on what aspects of the Constitution
require changes and reviews. In 2004, the
National Constitutional Conference (Bomas)
approved amongst other provisions freedom
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too could have
their own courts
in the constitu-
tion and in fact,
the attorney gen-
eral later included
the provision of
‘religious courts’ in the draft constitution if
only it would create a level playing ground
amongst religious communities. With the ef-
forts to write a new constitution defeated
during the referendum the stalemate that en-
sued means the controversy over kadhi courts
will continue to define Muslims attitudes to-
wards the state but more important it will
continue to reveal latent animosities between
Muslims and Christians.

Since the process to review the constitution
began in Kenya, the post of Kadhi has caused
conflict between groups who support its in-
clusion in the Constitution and those opposed
to it. The survey wanted to measure how much
Muslims have information on Kadhis in
Kenya. We began by finding out if Muslims
were aware of who employs the Chief Kadhi
by suggesting to Muslims that the Chief Kadhi
was employed by a Muslim organization. Re-
spondents to the survey showed that they were




aware that the Chief Fig.105: Involvement of other religious communities
Kadhi was not an em- on kadhi court dispute

ployee of any Muslim

. . m-
organization.

The majority of re-
spondents strongly disa- &0
greed with the state- -
ment that the Chief §
Kadhi was a salaried %40—
employee of a Muslim @
organization. About
18% of respondents 20+
thought there was some
truth to the statement ;

T I |
Agree Disagree Dontknow

Other religions can decide on Kadhi's court

and strongly agreed
with its proposition that
the Chief Kadhi was
employed by a Muslim
organization while close to twenty percent  edge of their existence and operations before
(20%) of the survey population ‘did notknow’  the furor brought about by opposition to the
who employs the Chief Kadhi. ‘entrenchment” of the court in the constitu-
Muslims were particularly

serious that the emotive mat- Fig. 106: Frequency at which Muslims visit

ter of the inclusion of kadhi kadhi courts

court in the constitution 0
should not be debated by ad-

herents of other religions. The

majority of Muslims were of
the opinion that the matter
was internal to the Muslims
who alone should decide on
its fate in the Constitution.
While their inclusion in the
Constitution was contested,

0 T T

Yes No

Friends and family visited Kadhi's court last
year

kadhi courts appear to be
popular amongst Muslims.

The survey indicated thatal-
most eighty percent (80%) of
respondents knew of a friend
or member of their family who had visited  tion. The survey found out that thirty per-
the kadhi courts in the previous year (2005).  cent (30%) of Muslims agreed not to have
The constitutional debate made Muslims  had adequate knowledge of the kadhi courts
more aware of the significance of the kadhi  prior to the debate in the constitutional re-
court but they nevertheless had prior knowl-  view process.
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Fig. 107: Muslim urged to reject proposed
constitution during referendum

Muslims realize that their minority status

may not be an advantage in the event that a
constitutional matter like the kadhi court is
put to the vote. The likelihood that non-Mus-
lims may use their numerical advantage as well
as some drummed up anti-Muslims senti-
ments is real in Kenya. The manner in which

Fig.108: Muslim to support government to
ensure protection of kadhi courts

status the majority of Muslims feel that they
should demand the courts as their constitu-
tional right and not as a favor by government
or followers of other religions.

The survey found out that it was the feel-
ing of a majority of Muslims that it is not a
condition for them to support the government
for them to be guaranteed state’s support of
the kadhi courts. About sixty eight percent
(68%) of Muslims felt that kadhi courts were
a right for Muslims and not a privilege, yet a
significant fraction of twenty six percent
(26%) felt that if need be for Muslims to sup-
port the government in return for guarantees
on the kadhi courts, Muslims should not hesi-
tate to do so.

Muslims and the West

The West is not a homogenous society but
Muslims tend to perceive it as such especially
in relation to positions taken by American on
global politics.
Some events, in-
cluding the inva-

0 L 1

sion of Iraq, the

war in Afghanistan
and the unresolved
demand for the
creation of the
state of Palestine
tend to influence
Muslims™ percep-
tion of the West.

T T
Strongly agree Little

Muslims should support gov't to have kadhi's court
maintained in constitution

debate on the century long kadhi court was
conducted reveals a lot. Christian fundamen-
talist and evangelical groups rallied other
Christians to condemn the courts as an at-
tempt to introduce shariah laws in a ‘Chris-
tian’ country. Despite their relative minority
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Stronglyldisagee Muslims appear
largely suspicious
of the so called ‘war
on terror’ which
some Muslims believe is a means to target
them for cultural profiling.

Sixty eight percent (68%) of Muslims in-
terviewed strongly agreed that their percep-
tion of the West was influenced by the wars

in Iraq and Afghanistan. Usually that percep-




tion was a negative one.
Twenty percent of respon-

Fig.109: Muslim opinion of West influenced by

invasion of Iraq and Afghanistan

dents (20%) strongly disa- &0 -
greed to the suggestion that
Muslims™ perception of the -
West was influenced by the
wars in Iraq and Afghanistan.
The majority of Muslims '&’ 40+
in the Coast Province indi- &
cated that the war had ‘lictle’ 20 -
influence on their perception
and atticudes towards the " | Ere|
West. However, it is also true Strongl;l: - AL!me StronglyLisegree

that most of the demonstra-
tions against the invasion of
Iraq were by Muslims in the
Coast Province and Nairobi. In North East-
ern Province the majority of Muslims strongly
concurred that their perception of the West
was largely influenced by the American inva-
sion of Iraq and the war in Afghanistan.
Asked whether Muslims should engage with
the West in order to influence its politics, Mus-
lim opinion appears divided between those
in favor of a positive engagement and those

Iraq and Afghan war influences Muslims'

attitude towards West

be a favorable idea amongst Muslims? Fifty
five percent (55%) of respondents thought
Muslims should avoid engaging with the West,
while forty five percent (45%) strongly disa-
greed with the suggestion that Muslims should
avoid interaction with the West.

In the Coast Province Muslims were divided
right at the middle on the question whether
they should engage with the West or not. Fifty

n fav.or Fig.110: Muslim opinion of West influenced by invasion of Iraq

,OF avoid- and Afghanistan by province

1ng any

dealing Iraq and Afghan war

with the influences Muslims'
aftitude tovards

West. West

Sixty five W Strongly agee

percent B A Litte

(65%) O Strongly disagres

wanted Coast Eastem Nyanza

Muslims Nairobi Western Ritt Valley Morth Eastem

to in- Province of mosque

fluence

politics in the West. Twenty three percent
(23%) agreed ‘very litde’ with the suggestion
of Muslims engaging with the West with the
intention of influencing its politics.

If Muslims cannot influence politics in the
West, will avoiding engaging with the West
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three percent (53%) strongly agreed with the
suggestion but forty seven percent (47%) were
strongly opposed to engaging with the West.
Similarly, the majority of Muslims in North
Eastern Province do not prefer to engage with
the West. Muslims who preferred to engage
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with the West were a majority in Rift Valley,
Nyanza and Western Provinces.

Fig.111: Muslim should influence politics in the West

T
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SECTION SEVEN

Muslim perspectives on economy
and development

During the period of the survey Muslims’

T T
A Little Strorgly disagree
Muslims should influence politics in the West

about 7% of Muslims polled were positive
about the economic conditions in Kenya and
thought prospects were very good.

Muslims rated low economic conditions in

opinion of Kenya,
the econo- Fig.112: Muslim views of economic conditionsinKenya condi-
mic con- i
i : . tions
ditions in which
Kenya was 40 further
rated low. exacerba-
- .
In fact for- S - ted their
o .
ty one per- & poor liv-
cent (41%)  O- 20 ing con-
thought ditions.
that the 10 W hen
economic 0 5 asked to
condition Golod Averlage Bled choose
in  the Present economic condition in Kenya between
country a charac-

was bad. Twenty one percent (21%) thought
that economic conditions were good while
slightly less than 20% thought economic per-
formance was average. A small percentage of
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terization of their living conditions from very
good, good, average and bad, thirty eight per-
cent (38%) thought their present living con-
ditions were bad. About thirty two percent
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(32%) of Muslims viewed their

Fig.113: Muslims present economic conditions

living conditions as good yet

between four to five percent *
(4%-5%) thought they were 40
doing very well in their present %
living conditions. Another 3 7
twenty eight percent (28%) E 20 |
thought they were abour aver-
age. 10+
Muslims in the Coast Prov- 0

ince appears to be the hardest
hit by the poor present state of
living conditions. About sixty
one percent (61%) of Muslims in Coast Prov-
ince said their present living conditions was
bad. Similarly a large percentage of Muslims
in North Eastern Province characterized their
present living conditions as bad.

Muslims” comparison of the year (2006) to
the previous (2005) years’

I | I
Good Average Bad

Present living condition in Kenya

In the provinces, Muslims” expectations of
their future economic conditions varied. In
Coast Province sixty eight percent (68%) ex-
pected that economic condition would im-
prove to be ‘much better’. About forty five
percent (45%) thought next year’s (2007) eco-

ceanimie eanditoms Fr- Fig.114: Muslim living conditions by province

ther fluctuates between 70 Present living

positive and pessimistic. &0 - condition in
Thirty eight percent e Kenya

(38%) of Muslims rated ;C: B Good

2006 economic condi- € P B Average

tions in 2006 as remain- & Sl O Bad

ing the same, about forty 20 -

one percent (41%) 104

thought 2006 was worse OJ

than 2005. Twenty four o & A 4 B O 4
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nomic conditions were
better compared to the present (2006).
Muslims were hopeful about the future. Some
forty percent (40%) thought their economic
conditions would improve for the better. A small
percentage, ten percent (10%) anticipated im-
provement of the economic conditions in the fu-
ture. Compared to the previous year (2005), fif-
teen percent (15%) of Muslims thought that their
economic conditions would remain the same but
thirty percent (30%) expected to be badly off.

nomic conditions would be better for them.
This is different in Nairobi.

Only two percent (2%) of Muslims in Nai-
robi expected better economic conditions.
Muslims in Eastern Province recorded two
choices for their expectations of economic
conditions. A majority of Muslims, nineteen
percent (19%) in Eastern Province com-
plained that economic conditions would get
worse in the future.
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Fig.115: Muslim expectation for future economic Muslims priorities
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other civil society groups to
prioritize economic empow-
erment and unemployment.
Muslims who thought that
education was important in
order to enhance develop-
ment comprised twenty two
percent (22%) of the survey
population.

Fifteen percent (15%) of
Muslims in the Coast Prov-
ince wanted health and drug
abuse to be given priority,
while another fifteen percent
wanted Muslims to take an
active role in politics as a way
to enhance development.
Ten percent (10%) preferred
that Muslims insist on good
leadership and Muslim unity
to realize development. The

fight against terrorism as a way to enhance
development was given priority by four per-
cent (4%) of the survey population in Coast

Province.
In North East-
ern Province

thirty eight per-

Fig.117: Muslim priorities for development
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ticipation and twenty percent (20%) wanted
education to be given priority to enhance de-
velopment. Eighteen percent (18%) of Mus-
lims in North Eastern Province wanted health
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and drug abuse to be addressed in the devel-
opment agenda.

Unlike other provinces Muslims in North
Eastern Province had unique concern over re-
ligious consciousness and peace building. Two

percent (2%) wanted religious consciousness
to be addressed as a way to enhance develop-
ment while the search for peace was mentioned
by another two percent (2%) of Muslims in
North Eastern Province.

Fig.119: Muslim priorities for development in North Eastern Province
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In this section I will present selected narra-
tives of case studies of areas included in the
national survey.

Mosques in Nakuru

Nakuru District is in the Rift Valley Province.
It is multi-ethnic and Muslims are found
amongst Arabs, South East Asians, Somalis
and local ethnic communities including Luo,
Kikuyu and Luhya.

Muslim affairs in Nakuru are run by local
organizations, the Muslim Association of
Nakuru which was founded in the 1930s by
Muslim railway workers from the Indian sub-
continent. The Muslim Association of Nakuru
is one of the most active Muslim groups. From
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its founding it began by engaging in the build-
ing of madrasas and mosques and established
wakfto ensure continuity of these institutions.

Due to its development activities, the Mus-
lim Association of Nakuru has always been in
very good standing with the government
which recognized their efforts. Membership
to the association appeared restricted and eli-
gible Muslims had to undergo vetting before
they could be allowed to participate in its ac-
tivities. The association has only 200 mem-
bers, mostly Asian Muslims. It is common for
indigenous Luo and Kikuyu people to com-
plain of being excluded from the organization.
Some Muslims from indigenous communities
accuse Muslims of Asian origins of favoritism
because they allow membership and partici-
pation in the association only to those Afri-




cans who did not criticize the Asian leaders.
Muslims who have been excluded, especially
African Muslims, have raised complains of
being left out in the management of the or-
ganization and hence proclaim the leaders of
the organization as self styled.

Since only a few Muslims participate in the
elections of officials of the Muslims associa-
tion those elected are usually accused of im-
posing their will up on the Muslim wmmah
of Nakuru. The association has assets: amongst
them, a clinic, rentable property (houses),
shopping complex, a parcel of land, library,
and 15 mosques in Nakuru fall directly un-
der the leadership of the association.

The association has also experienced ideo-
logical conflict between salafi oriented Mus-
lims and the traditionalists (Wahhabi Islam
against tariga). During the period of this re-
search the leaders of the association were
thought of as being inclined towards tariga
Islam. Leaders of the association are usually
accused of corruption, lack of transparency
and accountability for not holding frequent
elections in accordance to its constitution.
During the period of the survey Muslims who
felt aggrieved had lodged a court case to seek
intervention.

The largest mosque in Nakuru is the Grand
Jamia Mosque located in the centre of Nakuru
town. Built in the 1930s this mosque one of
the oldest in town. It is managed by the
Nakuru Muslims Association. The mosque ac-
commodates different views on religious prac-
tice. The mawlid is an important annual event
at the mosque. Other controversial aspects of
religious practice including the recitation of
the qunut, or reciting the bismillah, loudly
during prayers depend on the Imam. The
mosque has an Imam and his assistant. The
main Imam of the Grand Jamia is of Somali
ethnic background and claimed to be associ-
ated with Wahhabi doctrines while the assist-
ant Imam appears more favorable to the rariga
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approach. It is common that the Imam will
not recite qunut during fajr prayer but the
assistant Imam would. Railway Mosque was
builtin the 1990s through assistance from the
Nairobi based Young Muslim Association
(YMA). It is managed by an elected commit-
tee, has a section for women and a madrasa in
the compound. Bondeni (a part of the town)
Mosque is another of the important mosques
in Nakuru. The mosque was built through the
efforts of local indigenous communities. Its
tradition is associated with the tariga and
mawlid is an important annual event. Somali
Mosque is relatively new in Nakuru having
been built in the year 2000. Muslims from
the Somali ethnic groups felt left out in the
management and control of religious practice
at the main mosque. They were particularly
disappointed by the way worship was con-
ducted at the Grand Jamia Mosque which did
not conform to the strict Wahhabi inclined
teachings. The Somali who were in favor of
the Wahhabi teachings and practice opted to
build their own mosque. The Somali mosque
is therefore associated with the strict Wahhabi
inclination. For example, saying the bismillah
aloud during prayers is completely forbidden.
Unlike other mosques, the Somali Mosque in
Nakuru does not have a working committee
and decisions at the mosque are said to be
rather arbitrary. However, the mosque is one
of the most progressive. It owns and manages
a primary school that adapts an integrated
school curriculum. The mosque has a section
for women.

Noor Mosque is located in the middle class
neighborhood, section 58 of Nakuru town. It
was builtin 1991 by a wealthy Muslim philan-
thropist in order to ease the difficulty Muslims
were facing because of having to travel long dis-
tance to the centre of town to attend the jumaah
prayers. Noor Mosque has an annual mawlid
celebration and has a recently established com-
mittee which helps to run a madrasa and is re-




sponsible for the Imam’s salary. Noor mosque
is one of the few mosques where the Imam is
housed in a descent property owned by the
mosque. Shabab is another prominent mosque
in Nakuru; this mosque takes the name of the
living quarter in which it is situated. Shabab
Mosque celebrates mawlid, has a section for
women and a very successful and highly rated
madyrasa in Nakuru.

Mosques in Kisumu

Kisumu is a cosmopolitan city in Nyanza
Province. Muslims comprise Somali, Arab
(mostly Yemeni), and indigenous Luo people.
There are two agidah orientations in Kisumu.
The Somali are mostly associated with the
Wahhabi doctrines, while Yemeni Arabs and
the indigenous Luo and some south east Asian
(Indian) Muslims appear inclined to wriga
Islam.

Muslim leadership in Kisumu is often asso-
ciated with the Kisumu Muslim Association
a community based @wqgaf which practically
runs and manages most of the mosques and
other Islamic institutions in Kisumu. The as-
sociation is well endowed with assets meant
for the common good of all Muslims in
Kisumu. The management of the association
and its endowments is also one of the single
most common sources of conflict amongst
Muslims in Kisumu.

Amongst the most prominent mosques in
Kisumu is the Grand Jamia Mosque which is
under the management of the Muslim asso-
ciation. Constructed during 1909 with a hold-
ing capacity of two thousand worshippers this
is one of the largest mosques. The mosque
has a section for women and a madrasa. It also
runs the Al-Mumin Primary School that
adopts an integrated school curriculum.

The Railway Mosque is another of the im-
portant mosques in Kisumu. It was built in

the 1990s and managed by the Kisumu Mus-

lim Association (KMA). In 2004, the old
mosque was demolished and a new modern
structure put up with financial support from
the International Islamic Relief Organization
(ITRO) of Saudi Arabia. Through the support
of IIRO, the Railway Mosque has a madrasa,
a clinic and an orphanage. This mosque is
dominated by Somali people and follows a
strict Wahhabi interpretation of Islam. Ritu-
als and practices associated with tariga groups
like the mawlid and dhikr are forbidden.
Manyatta Mosque in Kisumu is located in
the Manyatta Arab Estate. It was built in the
1930s by Yemeni Arab traders who settled in
Kisumu. Manyatta Mosque has been associ-
ated with tariga traditions of mawlid and dhikr
for along time. However, times have changed
and most of its ratibs have abandoned that
tradition and have come under a strong
Wahhabi influence. Shaykh Said, the octoge-
narian leader of the Yemeni Arabs narrates his
personal experiences on changes and convic-
tion. Shaykh Said claims to have memorized
all the texts of the mawlid in the same way
that people memorize the Qu'ran. However,
he no longer considers the mawlid an impor-
tant or relevant practice for Muslims. His main
criticism of the mawlid is that it is an expen-
sive practice that has impoverished Muslims.
According to Shaykh Said, mawlid has re-
mained a dominant practice amongst Mus-
lims because of the lack of a reading culture
in the community. Shaykh Said laments that
Muslims do not read enough about their reli-
gion to be able to make independent reason.
Lack of reading makes most Muslims depend-
ent on the interpretations of Islam from oth-
ers. He gives his own experiences that, once
he exposed himself to a variety of Islamic lit-
erature he was able to make up his mind that
mawlid has no significance any more. Shaykh
Said hopes that as many more Muslims are
exposed to reading Islamic text, the practice

of people waiting to be told what is correct




and wrong practice of Islam by others will stop
and with it the many unnecessary controver-
sies between Muslims.

Kaloleni Mosque in Kisumu is an old struc-
ture belonging to the local Luo Muslims. Es-
timated to have been built in the 1920’ the
Muslim community in Kaloleni is an exam-
ple of changes from old to new. As the old
mosque is dilapidated and almost falling
down, the Muslims of Kaloleni are eagerly
awaiting the completion of a new and mod-
ern mosque nearby. The benefactor construct-
ing the new mosque with a capacity to hold
three thousand worshippers is a local philan-
thropist and businessman. The ricualistic prac-
tice at the mosque is inclined to the tariga
and like the old mosque the new is expected
to continue holding an annual mawlid.

Haji Issa is one of the most prominent Mus-
lims in Kisumu. A long serving member of the
KMA, Haji Issa was born in Nairobi around
1935 but grew up mostly in Kilimambogo in
Thika. He started primary school at Thika in
1947 but did not progress beyond elementary
level; he left and joined the madrasa after only
one year of primary schooling. He rejoined
school in 1952 and continued for the next four
years and left to engage in business as a butcher
and sisal farmer. Together with his facher they
moved to Muranga in 1957, where they con-
tinued with trade in livestock, traveling to col-
lect animals from as far as Garba Tula and Isiolo.
He moved to Kajiado in 1960 and continued
on to live in Uganda from 1967 where he en-
gaged in the Restaurant business for eight years.
In 1974, he moved to Kisumu and was invited
by local Muslims to join the KMA, under chair-
man, Sharif Ahmad Omar, with al Hajj
Abulkadir. When Sharif Omar died in 1978,
he became vice-chairman of KMA.

The 1970-1980s was a period of prosperity
for the KMA which undertook development
projects to improve on the quality of life of
Muslims. KMA built secondary schools like the
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Muslim Mixed Secondary School, which was
initially a Muslim girls secondary school. Other
development projects undertaken by KMA in-
cluded building of Kaloleni Primary School,
construction of an office at the Jamia Grand
Mosque, a mortuary at the mosque, shopping
space, and the Imam’s house. This calmness at
the KMA was interrupted from early 2003 when
the organization experienced wrangling over
leadership and political conflicts. According to
Haji Issa, the KMA had become a prosperous
Muslim association and there was fear that some
Muslims wanted to take control in order to
mismanage the associations.

Manyatta Arab Mosque, Kisumu

According to its Imam, Sheikh Salim Said (68
years) the Manyatta Arab Mosque is one of
the earliest mosques built in the Arab quarter
in Kisumu. It was built by Arabs who traded
in livestock. The Imam was born in Yemen
and came to Kisumu at age 13. This mosque
is considered as traditional and observes the
mawlid. The Imam recalls with nostalgia how
Muslims used to celebrate the mawlid together
at the mosque to show Muslim brotherhood.
The Imam is sad that new ideologies that are
opposed to the mawlid rituals have been the
cause for divisions amongst once peaceful
Muslim community. In Kisumu, claims that
the mawlid is bid'a (innovation) are propa-
gated by ulama mostly from the Somali and
Swahili groups.

Mosques of Mumias Town

Mumias town is located in Western Province,
ninety kilometers from Kisumu town.
Mumias division comprises six locations. Be-
cause of the central location of Mumias it was
selected as a focus area of the survey in West-
ern Province. The Muslim population of
Mumias comprises the majority indigenous




Luhya cthnic group, Arabs, Somali and
Nubians. It is recalled that Islam was intro-
duced into Mumias by one Sharif Omar al
Mahdaly in the third decade of the nineteenth
century. Sharif Abdalla al Mahdaly and his
family were itinerant traders in hides and skins
from Tanga who institutionalized Islam in
Mumias by converting the local ruler,
Nabongo Mumia to Islam and thereby most
of his Wanga ethnic group followed. It is also
narrated that Sharif Omar Abdalla institution-
alized the mawlid in Mumias which played a
significant role in the Islamization process.
Islam was attractive in Mumias thanks to the
mawlid started in Mumias and developed a
network as far as Uganda. Mawlid played a
significant role in the process of Islamization
and the spread of Islam in western Kenya.
Sharif Umar, credited with having played a
significant role in the islamization of Mumias
died in Mumias and was buried in Kisumu.
An annual ziyara to visit his tomb is held in
Kisumu. Sharif Umar’s legacy is continued by
his grand son Sayyid Hassan, who is the Chair-
man of the SUPKEM at Mumias.

In Mumias it is not difficult for one to be
struck by the presence and vibrancy of Islam
from the imposing presence of the Mumias
Grand Jamia Mosque located at the centre of
town. This mosque was first built in 1838,
was renovated in 1947 and 1990 through the
efforts of the local community. The mosque
has a section for women and runs a madrasa
nearby. The Grand Jamia Mosque of Mumias
is run by a committee of elected members.
During the period of the survey the leader of
the management committee was Mr. Ismail
Muchelule, a businessman, elected council
representative and a Director of MUMCO
(Mumias Muslim Community Project). The
MUMCO manages a clinic and has offices
and social hall which it hires to provide fi-
nancial support for its community support
programs. MUMCO works towards improv-
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ing the welfare of the Muslim community in
Mumias. The Grand Jamia Mosque in
Mumias has a richly endowed wakffund from
which it is able to meet financial obligations
including paying salaries for Imam and
madrasa teachers. Because of its central loca-
tion and significance in the community the
mosque is not associated with any particular
akidah. The mawlid is celebrated annual,
bismillah can be pronounced aloud during
prayers, and possibilities for a congregational
dua (supplication) are admitted. As a central
mosque, the Grand Mosque has created a net-
work of other mosques that are managed
through here. Some of the mosques included
in the network of the Grand Jamia Mosque
of Mumias are discussed below.

Elkama Mosque was built around the 1980’
through the foresight of Mr. Muchelule the
chairman of the Grand Jamia Mosque. Itis a
small mosque, does not hold jumaah prayers,
has no madrasa and mawlid is never held at
this mosque. It has a committee which is ap-
pointed through its network at the Grand
Jamia Mosque. Almost every aspect of the
Elkama Mosque is associated with the Grand
Jamia Mosque.

Lukoye Mosque is located just one thousand
meters from the Grand Jamia Mosque on the
road to Bungoma. It was built in the 1970 on
land belonging to the wakf of the family of Mzee
Akidah. The Lukoye Mosque is regarded by
most people in Mumias as following an anti-
mawlid ideology. It’s also referred to as the cen-
tre of salafi teachings. However, its Imam is a
young graduate of the College of Islamic Stud-
ies in Kisauni which is regarded as the centre of
Wahhabi influence in Kenya.

Ekore Mosque is located on the road to
Kakamega. It was constructed in the year 2000
by the local community. It is a Friday mosque
with a strong tradition of holding the mawlid.
Because it forms part of the network of the
Grand Jamia Mosque, it does not hold eid




prayers which are usually held at the Grand
Jamia Mosque.

Shibale Mosque is another one in the net-
work of the Grand Jamia Mosque. It was built
in the 1980’. Located in the industrial areas,
it caters mostly for the spiritual needs of fac-
tory workers. Because the industrial area was
surrounded by residential areas the local Mus-
lim community built this mosque and a
nearby madrasa to case the distance which
people had to travel to the Grand Jamia
Mosque. It has a section for women; it cel-
ebrates the mawlid and has a wakfwhose re-
sources are used to run mosque affairs.

Sheikh Khalifa Mosque, Lukoye Mumias
was constructed in 1991 with financial assist-
ance from a Kuwaiti donor. Activities like prize
giving are held at the mosque annually mawlid
is usually not held at the mosque since this
ceremony is usually held at the Jamia Grand
Mosque, ratibs at the mosque consider them-
selves to be ahl-al sunna that is they are not of
the Wahhabi persuasions. There are no dis-
putes reported on ibadat or rituals. The
mosque has a committee chaired by a promi-
nent businessman, the mosque has no wakf'
and occasionally ratibs are asked to contrib-
ute towards upkeep for the Imam. This
mosque enjoys cordial relations with other
mosques especially the Grand Jamia Mosque
at Mumias. It was a practice sometimes back
for the Grand Jamia Mosque to extend finan-
cial assistance to other mosques in Mumias,
due to financial hardship the Grand Jamia
mosque is unable to meet this anymore. The
problems identified by the imam of Lukoye
Mosque include lack of funds especially to pay
the Imam’s salary.

Tanwir Da'awa Women’s Group Nakuru

This is a Muslim women group and CBO (com-
munity based organization) which was started
in 1977. It incorporates a variety of activities
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and networks with other Muslim women groups
in Nairobi and Mombasa in programs that sen-
sitize Muslim women on their rights. Being the
only women’s group in Nakuru, it is forced to
get itself involved in many other activities in-
cluding daawa and propagation of Islam. It also
runs an orphanage and assists needy families
with education by occasionally helping with
paying school fees.

Habiba Mohamed Shaaban, its chairlady says
the objectives of the group include improving
the religious and social well-being of Muslims
in Nakuru; care for AIDS orphans, educating
the Muslim girl child and initiating income
generating activities. Some of the activities ini-
tiated to raise funds to meet the cost of its pro-
grams include selling of lesos (khanga), agricul-
tural commodities like coconut, groundnuts,
and simsim; trading in spices including pilau
mix. Members of the group contribute a
monthly fee of 300 shillings. The women’s group
interacts with young Muslim boys and girls and
gains their confidence so these young lads can
reveal their problems which are later addressed
by the women groups; another women’s group
that participates in this venture is the Ansar

Women Group.

Conflicts at Mlango wa Papa Mosque

During the period of the survey a dispute had
occurred at Mlango wa Papa Mosque in old
town Mombasa. I discuss the nature of this
dispute as an example of what happens in
some mosques. Mlango wa Papa Mosque is
one of the oldest mosques in Mombasa. It is
situated in the Kuze quarters of Mombasa. Its
ratibs include influential families and indi-
viduals in Mombasa. Mlango wa Papa Mosque
can easily be termed msikiti wa kimombasa a
typical Mombasa like mosque. It has a long
history having been constructed around the
sixteenth century by Arab immigrants. By the
time of the survey the mosque was managed




by a committee although its ownership lies
with the Wakf Commission of Kenya. Ratibs
at Mlango wa Papa Mosque can be said to
entertain different religious rituals and all
orientations and akidah were welcome. It darsa
were patronized by scholars thought to have
Wahhabi inclinations. Mawlid was a common
ritual in the mosque’s calendar and Muslims
with rariga felt athome. The mosque, because
of its acceptance of all kinds of views, was the
bastion of religious tolerance in Mombasa. But
times have changed and Mlango wa Papa
Mosque has had to bear the brunt of its his-
torical tolerance as new controversies over
ownership and akidah are experienced. The
controversies at Mlango wa Papa are based on
attempts by some people to control and exer-
cise influence on how and what rituals will
take place, which a/im can deliver darsa and
what topics can be discussed during the darsa.
For example a young man C, who has been
Imam at the mosque and gave darsa for a pe-
riod of five years, was suddenly given instruc-
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tions by some influential Muslim D on what
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The Muslim society in Kenya is
far from being monolithic,
whether cultural, social or
political.

It is therefore imperative that thoughts and
insights into each aspect of this heterogen-
eity play a contributing role in the debate
and discourses of issues that affect all
Muslims in Kenya. :

This report projects the mosque as an insti-
tution playing a unique and vital role in the
Muslim communities of Kenya and its
findings gathered from the opinions of
mosque participants in Kenya provide some
useful insights on Muslim life and presents a
mirror image of Muslim opinions and
experiences.

Its unique portrayal of the centrality of the
opinions of mosque participants is impor-
tant and essential for Muslim leaders, policy
makers and the public. The author is con-
fident that this initial study of Muslim
opinions contributes greatly to the goal of
understanding Muslim concerns on the
state, religion, politics, economy and social
developments.

ISBN 978-3-87997-643-0
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Dr. Hassan Mwakimako, Senior Lecturer in
the Department of Philosophy and Religious
Studies, University of Nairobi, received his
PhD at the University of Cape Town, South
Africa, on ,British Colonial Practice, Ethni-
city and Muslim Leadership in Kenya 1898-
1965." By the time of this publication he is
a fellow at the Zentrum Moderner Orient
(Centre for Modern Oriental Studies), Berlin,
Germany, collaborating in the project “Plural
concepts of time in (trans)local contexts”
with research on Changing Times: Muslim
religious debates in old and new cosmopoli-
tan Mombasa and Nairobi.

KLAUS SCHWARZ VERLAG - BERLIN
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