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Introduction

This small study is an annotated edition of Kureysizade Mehmed Fevz1i’s
apologetic treatise on the Sufi practice of bonding with the master
(rabita), a key feature of the Halidiye branch of the Naksbendiye-i
Miiceddidiye order. The short pamphlet is entitled ‘Aymi7-Hakika fi
Rabitati't-Tarika, which translates as “The Eye of the Truth Regarding
the Bond of the Path” with the connotation of “source” for ayn (here
translated as “eye”) and an allusion to the discussion about the ultimate
sameness of all mystic paths (Zarika, pl. tarikat) as one way leading to
the unity with God. This short introduction confines itself to the
identification of author and text with some short remarks on content
and context.

The author

Kureysizade Mehmed Fevzi (1826-1900) was a career scholar (“a/im)and
prolific author during the second half of the nineteenth century.! At the
beginning of his adult life, in the early 1840ies, he went to the hajj. In
Mecca, he was initiated into the Naksibandi order by a certain sheikh

Mehmed Fevzi and his texts are seriously understudied. The scope of his intellectual
activities, the linguistic diversity of his ceuvre, his depth of scholarship, and the
sheer number of texts authored by him render a comprehensive monographic treat-
ment a task too big for any doctoral dissertation. Furthermore, it is well possible
that his (as far as it is known) political and intellectual position as an eminent
representative of the status quo also contributes to this lack of interest. For the time
being see: Mustafa Ismet Uzun, art. ‘Fevzi Efendi, Edirne Miftiisii’, 7DV Islam
Ansiklopedisi (Istanbul: Tiirkiye Diyanet Vakfi Yaymlari, 1995), vol. 12, pp. 506-9
<https://islamansiklopedisi.org.tr/fevzi-efendi-edirne-muftusu> [accessed
20.VI.2021].
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‘Abdullah. Subsequently completing his education in the Western Ana-
tolian city of Manisa, Mehmed Fevzi was appointed as a madrasa and
public teacher (ders-i amm) in Edirne.? He stayed there until 1864 after
becoming mufti of the city; and continued to call himself “Edirne
Miftisi” also after his deposition — at least occasionally. He continued
to serve in various, mostly provincial positions and slowly rose in the
ulama cursus honorum. He ultimately attained the rank of Rumeli kadi-
‘askerligi, the peak office in the Ottoman hierarchy of judges.

Mehmed Fevzi's eminence, however, stems less from this successful pro-
fessional life but from his activity as a writer. He authored and translated
about 75 works in Turkish, Arabic and Persian that covered many fields
of knowledge: Qur’an commentary, discursive theology kalamy), practice
of Sunni piety, religious morality (including a number of treatises sup-
porting Sultan ‘Abdi’l-Hamid’s II authority), mysticism, studies on lit-
erature, and poetry — Mehmed Fevzi penned verses in the “three lan-
guages” of Arabic, Persian, and Turkish. He must be counted among the
leading intellectuals of the Ottoman religious establishment of the
second half of the nineteenth century. He was not untypical in combin-
ing Sunni scholarship with an adherence to the Halidi branch of the most
orthodox Sufi order in the Ottoman Empire, the Naksibandiyya-
Mucaddidiyya (or, in Turkish, Naksbendiye-i Miiceddidiye).

The text

The ‘Aynii’l-Hakika fi Rabitati't-Tarika is a refutation of claims that the
practice of rabita is not in accordance with the foundations and stand-
ards of (Sunni) Islam. It is thus part of a longer debate on the legitimacy
of this practice that obliged the disciple (miirid) to recall the image
(saret) of his master (miirsid) in a way that he (sometimes, she) essen-
tially surrenders to the sheikh’s will. This mental dissolution of the adept
in the master was regarded by practitioners a step on the way to the

For a list of people of deep spiritual and intellectual influence on him see his short
(and incomplete) list of the texts written by him: Kureysizade Mehmed Fevzi,
Fihrist iil-Asar (n.l. n.d), p. 8.



unification with God, by critics as bid‘at (illicit innovation not based on
Qur’anic or prophetic precedent) and even gsirk, polytheism, as the
master virtually takes the place of God.

The issue was central to the political active and influential Halidiyya
branch of the Naksibandiyya because it not only assigned high spiritual
importance to this form of devotion but also used it to strengthen the
cohesion to the (branch-) order: All Halidi Sufis were required not to
connected to their immediate master, the sheikh to whom they adhered,
but to the founder of the Halidiyya, Halid Bagdadi (d. 1827). This
requirement caused internal strife; however, even six decades after
Halid (of whom no photograph or portrait existed) had died, the practice
to recall his saref was upheld by those who thought of him as the only
perfect master.?

3 On rabita among the Halidiyya see Fritz Meier, ‘Die Herzensbindung an den

Meister’, in Zwei Abhandlungen iiber die Nagsbandiyya, Beiruter Texte und
Studien, 58 (Stuttgart: Steiner, 1994), pp. 15-241; M. Brett Wilson, ‘Binding with a
Perfect Sufi Master: Nagshbandi Defenses of rabita from the Late Ottoman Empire
to the Turkish Republic’, Die Welt des Islams, 60.1 (2020), 56-78
<https://doi.org/10.1163/15700607-00600A02>; Butrus Abu-Manneh, ‘Khalwa and

rabifa in the Khalidi Suborder’, in Nagshbandis: cheminements et situation actuelle

d’un ordre mystique musulman; actes de la Table ronde de Sévres = Historical
Developments and Present Situation of a Muslim Mystical Order; Proceedings of
the Sévres Round Table, 2-4 mai, 2-4 May 1985, ed. by Marc Gaborieau, Alexandre

Popovié, and Thierry Zarcone, Varia Turcica, XVIII (Istanbul, Paris: Editions Isis,

1990), pp. 289-302; idem, ‘Halidiligin Yiikselisine ve Gelismesine Yeni bir Bakig’,

in Osmanli Toplumunda Tasavvuf ve Sufiler: Kaynaklar, Doktrin, Ayin ve Erkan,

Tarikatlar, Edebivat, Mimari, Giizel Sanatlar, Modernizm, ed. by Ahmet Yagar

Ocak, Atatirk Kiltir, Dil ve Tarih Yitksek Kurumu Tiirk Tarih Kurumu Yaymnlari,

XXX, 3 (Ankara: Tiirk Tarih Kurumu yayinlari, 2005), pp. 267-301; Hamid Algar,

‘Devotional Practices of the Khalidi Nagshbandis of Ottoman Turkey’, in The Der-
vish Lodge: Architecture, Art, and Sufism in Ottoman Turkey, ed. by Raymond

Lifchez, Comparative Studies on Muslim Societies, 10 (Berkeley et al.: Univ. of
California Press, 1992), pp. 209-27.
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Mehmed Fevzi wrote the ‘Ayniil-Hakika earlier than 1886. While his
pamphlet itself is not dated, it is available in two lithographic prints,*
one of them an undated lithographic booklet, the other a marginal text
added to a Turkish translation of the Rasahat-e ‘Ayno’l-Hayat, a famous
sixteenth century Persian collection of Naksibandi sheikhs.” This ver-
sion was printed in 1874.° This year thus serves as a date ante quem. To
find a more exact date of writing, however, remains difficult.

Mehmed Fevzi writes in his introductory remarks that he penned his
treatise on a visit to Filibe (today Plovdiv in Bulgaria) where he attended
el-Hacc “Ali Efendi, a sheikh, whom he called his “master” (miirsid, p.8).
Like Mehmed Fevzi, ‘Ali Efendi was both a legal scholar and a Sufi; he
taught at the medrese of $ihabii'd-Din Pasha, one of the oldest Ottoman

4 For a short study on the text and especially its publication in lithographic form see:

Christoph K. Neumann, ‘Confession of the Secret, Defence of Orthodoxy and Litho-
graphic Printing in the Late Ottoman Empire: A Short Analysis of Kureysizade
Mehmed Fevzi’s “Eye of theTruth Regarding the Bond of the Path™, Zeitschrift fiir
Religions- und Geistesgeschichte, 73.4 (2021), 372-78
<https://doi.org/10.1163/15700739-07304008>.

On the reception of this text in Mehmed Fevzi’s time, see Butrus Abu-Manneh, ‘A
Note on “Rashahat-1'Ain al-Hayat” in the Nineteenth Century’, in Nagshbandis in
Western and Central Asia: Change and Continuity; Papers Read at a Conference
Held at the Swedish Research Institute in Istanbul, June 9-11, 1997, ed. by Elisabeth
Ozdalga, Transactions, 9 (Istanbul: Svenska Forskningsinstitutet Istanbul, 1999),
pp. 61-66 — also reprinted in Butrus Abu-Manneh, Studies on Islam and the Otto-
man Empire in the 19th Century, 1826 - 1876, Analecta Isisiana, 52 (Istanbul: The
Isis Press, 2001), pp. 141-47.

6 Fahro'd-Din ‘Ali Safi, Resehat-1 ‘Ayn iil-Hayat, transl. Mehmed Serif el-‘Abbasi
([istanbul:] Sarigezde Tas Destgahi, 1291). This print can be found on the website
of Atatiirk University, Erzurum under
http://bilgimerkezi.atauni.edu.tr/yordam/?p=1&dil=0&tip=gelismis&gorunum=list
e&tk=&alan=&q=qYayinTarihi txt:(1291)%20AND%20kunyeBolumKN txt:(01)%
20AND%20tum txt:(ali%20bin%20H%C3%BCseyin). Fevzi’s ‘Ayn til-Hakikat is on
the margins pp. 489-518. An on-line reproduction of the undated booklet:

http://bilgimerkezi.atauni.edu.tr/yordam/?p=1&g=Mehmed+Fevzi&alan=tum txt
&demirbas=0127342 [both last accessed 11.XI1.2022].
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establishments in the provincial capital.” Obviously, the relationship
between the two man must have been of some permanence. Ac-
cordingly, the time of writing either falls into the time Mehmed Fevzi
actually served as mufti of Edirne (which is in easy reach to Plovdiv)
before 1864, or prior to, perhaps also shortly after a stint as judge of the
city sometime around 1870.

The ‘Aynii’l-Hakika is a refutation of a short polemic against the rabita
by an author whom Mehmed Fevzi purports not to know (pp. 13, 18).3
While his riposte is written with fervour and verve, he takes pains to
belittle the text to which he reacts — he even accepts that he somewhat
overreacts. He calls it a “page in the guise of a treatise” so weak that
even he with his negligible knowledge of the matter (p.8) he needed just
two hours to pen his refutation (p. 23).

After the introduction the text develops in a quasi-dialogical form:
Mehmed Fevzi quotes his adversary, sometimes in Arabic, sometimes in
Turkish, and then refutes the allegations against rabita, in case of a quo-
tation in Arabic occasionally after summarising the relevant instigation.
In this manner and step by step, Mehmed Fevzi refutes that the practice
of rabita constitutes sirk (pp. 9sq.), or bidat (p. 10) claims that the
accusation of bidat constitutes a defamation of the Prophet
Muhammad’s companions (pp. 10sqq.), puts forward that rabita fully
complies with the fundamental principles of Islam (pp. 11sq.), states that
the Sufi path is in accordance with the Sunna (pp. 13sq.), that rabita is
constitutive for this path (pp. 14sqq.), and engages in a long diatribe that
it is nonsense to presume a danger of establishing rabita to the devil (pp.
16sqq.). The last pages are devoted to the demonstration that Halidi

7 Ekrem Hakki Ayverdi, Osmanli Mi'mérisinde Celebi ve II. Sultan Murad Devri,
806-855 (1403-1451), Osmanli Miméarisinin flk Devri, 2, 2nd edn. (Istanbul: Istanbul
Fetih Cemiyeti, 1989), pp. 479-85.

8 Wilson, ‘Binding’, p. 70, suspects that a certain Hafiz Seyyid Hvaca, author of a

Risala fi Ibtal ar-Rabita, has provoked the polemic. The supposition apparently goes
back to a rather general remark by Necdet Tosun, art. Rabita, in: 7D V Islam Ansi-
klopedisi (Istanbul: Tiirkiye Diyanet Vakfi Yaynlari, 2007), vol. 34, pp. 378-79,
https://islamansiklopedisi.org.tr/rabita [accessed: 10.VIIL.2021].
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literature on the point is corroborated by a wide range of authorities pp.
18sq) and that the claims of his adversary are of no consequence to the
Sufi community (p. 19sqq.).

In his argument, Mehmed Fevzi generally does not take recourse to
Naksibandi authors (an exception is Ebu Sa‘id Hadimi, p. 21)° but to a
wide range of scholars and Sufis, some of them highly respected mystics
such as Hafez-e Sirazi, Faridu'd-Din ‘Attar, and Mavlana Calalo'd-Din
Rumi, but also the rationalist scholar Abu'l-Kasim Mahmud al-
Zamahsarl. In conclusion, it is possible to read the ‘Aymi/-Hakika fi
Rabitati't-Tarika as a text integrating a problematic Sufi practice into
the mainstream of Ottoman Sunni Islam.

The edition

The two prints of ‘Aynii’l-Hakika fi Rabitati’t-Tarika are closely con-
nected. The texts are, with a single minor exception, identical down to
(rare) orthographical or grammatical errors. The undated booklet has
overlinings over most passages in Arabic and some of the Turkish
quotations from the pamphlet discussed by Mehmed Fevzi; the marginal
text of 1274 on the other hand, is fully vocalised.

The edition here presented gives a full transliteration of the text with
the respective page numbers — square brackets for the 1874 print, curly
brackets for the undated booklet — and annotations on quotations from
the Qur’an, authors, and titles mentioned in the text. For the Turkish
body of the text the system of transliteration is that proposed by the
International Journal of Middle East Studies, which is also in general
scholarly use in Turkey. However, the letter {g} has not been utilised,
while, on the other hand, {¢} was added as representation for the letter
ya in cases it is pronounced as “e”. To keep differences between trans-
literation systems to a minimum, Arabic and Persian phrases have been

®  Yasar Sarikaya, Abu Sa id Muhammad al-Hadimi, 1701-1762: Netzwerke, Karriere
und Einfluss eines osmanischen Provinzgelehrten, Nur al-Hikma: Interdisziplinare

Schriftenreihe zur Islamwissenschaft, 1 (Hamburg: Verlag Dr. Kovac, 2005).



transcribed according to the conventions of the Isldm Ansiklopedisi,
with adjusted vocalisation in the case of Persian.

None of the two prints has punctuation. Not even the dots so common
in Ottoman practice are regularly employed. The editors have refrained
from introducing punctuation marks. However, Arabic passages are set
in italics, Persian ones appear in bold type, and Turkish quotations are
underlined. Moreover, in order to make the long and complex syntax
better readable, line breaks are used to mark longer parts of sentences.



Edirne Miiftisi el-Hacc Mehmed Efendinin
rabita hakkinda
‘Aynii'l-Hakika fi Rabitati't-Tarika

nam risalesidir

Bi-ismi 1-Lahi ar-rahmani ar-rahim

Al-hamdu Ii'l-Lahi calili alladi yarda ‘amman yadu ‘n-nasa ila sawa’i 's-
sabil * wa's-salawatu wa-s-salamu [490] ‘ala nabiyyi I-maliki [-camil
alladi da‘a an-nasa ila sawa’i's-sabil * wa ‘ala alihi wa ashabihi alladina
da‘a ila sawa’ 's-sabil

Ba‘dena ashab-1 kehf-i aman-1 giirth-1 Naksbendiyenin manend-i
Kitmir-i hakiri olan fakir-i piir-taksir el-Hacc Mehmed Fevzi li-ecli'z-
ziyaret tedrisgah-i fakiri bulunan mahruse-i Edirne darii'l-meymeneden
medine-i Filibeye sevk-i semend-i ‘azimet birle medine-i mezburede
vaki® Sihabi'd-Din Veli Pasa ‘aleyh rahmet min yaf'al mayasa’
hazretlerinii medresesi miuderrisi ve tarikat-i giizide-i Halidiye-i
Naksbendiyenifi {3} hulefa1 kiram ve miirsidan-1 za’> Islamindan
bulunan ustaz-1 buzirgvar ve mirsid-i mutlak-1 keramet-giftar
resadetli el-Hacc “Ali Efendi hoca efendimiz hazretlerinin zib-i “anber-i
pa-y1 resadetleriyle ziver-yab oldigimizda

ekser-i kibar-1 ‘ulema’-1 kiramin hirzi'l-iman ve hisnii'l-hasin ittihaziyla
intisab buyurduklar: tarikat-1 seniye-i Ziya’iye-i Naksbendiye [491] ve
kaffe-i turuk-1 sa’irede bulunan zikr-i serifinini ekedd-i adabi bulunan ve
menge’-i feyz ‘add olunan rabita-1 serifeyi biit-i habis ve ehl-i rabita biit-
perest ve miigrik billah olduklarini cezm éderek bir zatin risale kilikl bir
sahife[sin]de Allah zu'l-celal ol sahifeyi kimseye gostermesiin tasrih

étmesi nazar-reside-i ¢akeranem oldukda

her nekadar bu fakir echelii'n-nasin ‘akl-1 sakim-i miiznibanesi o vecihle
olan ince igleri ihata étmez ise de

bu madde-i bedihiye ya‘ni ehl-i zikr ve tevhidi tekfir hata’ ve ctirm-i
cesim oldig1 ehl-i insaf nezdinde ezher min semsi's-sema’ f1 vaktii'd-
duha olmasiyla



hvacegan-1 kiram-1 naksbendiye kaddese Allah esrarehiimii 's-seniyenin
{4} rahaniyetlerinden bi'l-istifaza ba‘z-1 mertebe ciimlenifi ma‘lumi olan
elfaz-1 meshurenin silk-i tahrire nazm ve keside olunmasini hafizna'llah
te‘ala yunaccarriana bi-sa ‘rin wahidin makulesi bulunan [492] ‘avamm-1
kalhavam o risale-i batilaya bakubda tekfir-i miislimin étmestinler reca-1
‘acizanesiyle bi-emr-i miisariin ileyhe ictisar eyledim

ve ismini ‘Aynii'l-Hakika f1 Rabitati't-Tarikat tesmiye eyledim *

vallah el-hadi ila seva’i's-sebil

kavlehu al-hamdu li-I-Lahi allazi ca‘ala sari‘atahu wasilatan Ii-I-
manafii I-dunyawiyyatihi wa l-uhrawiyyatihi intiha

ol tekfir-i ehl-i tevhid éden zatii su vecihle mahmud ‘aleyh ittihaz
eyledigi da‘vasi hakk ve i‘tikada ahakkdir inkar éden kafir-i mutlakdir
zira geri‘at-1 Muhammediye menafi‘-i dinyeviye ve uhreviyeye vesile
oldig: edille-i nakliye va ‘akliye sabitdir

kavlehu wa's-salawatu wa's-salamu ‘ala rasulihi Muhammadin allazi
zahhara ummatahu bi-bayani asg-sari‘ati ‘ani al-israki'’z-zahiriyyati wa'l-
hafiyyati intiha

ve dahi bu aslab ile eda’ 1 salavat ve'l-selam étmesi mahallindadir

eger muradi hoca-1 ‘alem salla'llahu te‘ali “aleyhi ve sallam efendimiz
hazretleri seri‘at-1 garra-1 zehra’-1 Muhammediyesinde {5} hazret-i
mevlanin zat-1 ecell ve a‘la [493] ve sifat-1 ‘ulyasinda serik ve naziri
variddir diyerek igrak-i zahiri étmek el-‘tyaz bi'llah kifr-i mahz ve
‘ibadetinde riya’an li'n-nas [?] ‘amel étmek kabahat-1 ‘azime ve sirk-i
hafl oldigini beyan buyurarak timmet-i merhiimesini tathir buyurd:
démek ise de

ve illa eger sirk-i hafiden bir mirid-i muhlis miirsid-i mutlak olan seyh-i
kamile intisab ve rabita edib ol seyhi hazret'illah zu'l-celala zikr-i serifi
ve ma'rifet-i ilahiyesine vesile-i hasene ve zeri‘a-1 mustahsene ittihaz
eyledigini murad éder ise

hasa simm hasa resul-i ekber ve hadi- imem sala'llahu ‘aleyhi ve sellem
efendimiz hazretlerine ifk ve iftira olur

zira hazret-i sahib-i resalet ‘aleyhi efzali tehiyetihi efendimiz seri‘at-1
mutahharesini beyan buyurur iken



esti‘az bi'llah wa ma yuntiku ‘anil-hawa’ in huwa illa wahyun yiha'®
kavl-1 kerim-i rabbaninifi sehadetiyle zerre vari ve semme mikdar:
hazret-i mevla-y1 miite‘alin amir-i serifinin hilafina hi¢ bir kelam
buyurmamuiglar [494]

ma‘haza miiridi seyh-i kamile olan {6} rabitasindan men‘ étmek cenab-i
kibriyamin asta zu bi'l-Lahi wa ‘btagu ilayhi al-wasilata'! kavl-1 serifine
mubhalifdir

kawluhu wa ‘ala alihi wa ashabihi al-munazzahina ‘ani'l-ittiba 7 bi-ma la
yucadu fid-dmi al-azhari min as-sams min al-umuri 1-bida Tyyati intiha
ve bu dahi ca-y1 miinasebetdedir

eger iimur-1 bida‘tye ile muradi rabita-1 serife-i kadime gayr-i bida‘lye
degil ise ve illa iki vecihden hata étmis olur

evvela rabita-1 serife bid‘at ‘add étmesi

zira bu rabita-1 serife miirid-i muhlislerini kesb-i ma‘rifet-i ilahiye i¢un
seyh-i kamilin ruhaniyetinden istifaza étmesi ve seyh-i kamilin dahi ol
miirid-i mustefize imdad-1 rahani ve tasarruf-1 nurani étmesidir

bu ise kiitiib-i tefasir ve ehadisde mestar olmagla bir halet-i kadime ve
gayr-i bida‘tyedir *

ez climle hazret-i Yusuf aleyhi selamu 'l-meliki 'l-miinezzihhi ‘ani 'l-
alami ve 't-te’essiifi hazretlerinin hakk-1 valalarinda este iz bi'llah [495]
law 13 an ra’y burhan rabbihi'? kavl-1 serif-i ilahinin tefsirinde ‘allame-i
Zamahseri® [!] buyurur

ké hazret-i Yusuf ‘aleyhi selam zamir-i mii’ennes Ziileyhaya raci‘ olarak
{7} iyyaki wa iyyaha deyi bir sada isitdi ise yine i‘timad étmedi ve
saniyen igitdi ise yine i‘timad étmedi ve salisen isitdi ise yine i‘timad
étmedi ba‘dehu hazret-i Ya‘kub ‘aleyhi selam el-vahhabi li-kiill mevhub
hazretleriniin sureti bir rivayetde miibarek parmaklarmifi ucun ‘azz
éderek ve bir rivayetde miibarek dest-i serifleriyle hazret-i Yusuf ‘aleyhi

10 Qur’an 53:3.
I Qur’an 5:35.
12 Qur‘an 12:24.

13 Abu'l-Kasim Mahmad b. ‘Umar Zamahsarl (1075-1144), mu‘tazili grammarian,

theologian, and commentator of the Qur’an. His commentary is entitled a/-Kasssaf
‘an Haka’iki't-Tanzil.
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's-selama miirsidlik édiib tasarruf-1 rahani ve imdad-1 narani buyurmusg
old1

ve saniyen ol murad-1 mezkar-1 batil iizere ashab-1 giizine iftira étmis
olur

zira bu rabita-1 serife dédigimiz bi'l-ma‘na 'l-ahir evvela seyh-i kamilde
fena fi'l-vesile mertebesine ve ba‘dehu ol fena fI'l-vesile fena fi'llah vasil
olmakdir

bu ise ashab-1 gizin[e] rizvan ullah ‘alim ecma‘in hazratimin [496]
ciimlesinde vaki‘dir

zira Oyle olmamig olsa kiitib-i kelamiyede mevcud olan as-sahabiyyu
man ra‘a an-nabiyya wa amana bihi {8} diyerek sahabinin ta‘rifi
tizerlerine ciimle stirutiyla sadik olmamuis olur

ez cumle terciimanii'l-Kur’an ‘Abdullah bin ‘Abbas razi ‘anhiima
rabbii'n-nas efendimiz Tirkce ‘alim menamlarinda ezvac-i tahirat
immi'l-mi’minin ve-mi’minat efendilerimizden birinin hane-i serife-i
‘iffetpenahileri tesrif buyurdilar ise ol zevce-i pak resulullah hazret-i
peygamber efendimizifi miibarek ayine-i seriflerini cikarub Ibnu ‘Abbas
hazretlerine vérdiler ve ol mirat1 Muhammediyede Ibn ‘Abbas
hazretleri ‘adete muhalif olarak kendi suret ve heyulasmi gérmeyiib
mer’at-1 ma‘rifetullah olan hazret-i peygamber-i zisan efendimizin
cemal-i enverlerini miigsahede buyurdilar

iste bu sirr-i fena fi'l-vesile mertebesidir bu imdi ashab-1 giizin[e]de
rabita var mi imis yohsa yokmi imis [497]

bu bahsi murad éden Imam Siiyatinifi Tenvirii'l-Felek fi Rii’yeti'n-Nebi

* ve Ibni Hacer-i

ve'l-Melek ismiyle miisemma olan risalesini!
‘Askalaninifi Serh-i Sema’ilinifi ahirini!® miitala‘a eylesiin
kawluhu ahidan min al-Kur'an amma {9} ba‘du fa-inna 'd-dina ‘inda al-

Lahi al-islam’® wa man yabtagi gayra T-islami dinan fa-lan yukbala

14 Abu ’l-Fadl ‘Abdu’r-Rahman Suyuti (d .1505), polymath and probably the most pro-

lific author of Islamic literature.

15 Sihabu’d-Din Abu’l-Fadl Ahmad Ibn Hacar al-‘Askalani (1372-1449), Egyptian

hadit-expert, legal scholar and historian.

16 Qur’an 3:19.
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minhu wa huwa fil-ahirati mina [-hasirin’” * wa min an-nasi man
yattahidu min duni I-Lahi andadan yuhibbu nahum ka-hubbi [-Lahi *
wa 1la I-Lahi tasiru -umuir * intaha

hazret-i Allah zu'l-celal kavl-1 kerim-i ilahiyesinde sadikdir

vaki‘an bir adem din-i islamin ma‘adasi bir din-i ahur ittihaz étmis olsa
ruz-1 ahiretde hasirinden olur

ve kezalik cenab-1 mevla-y1 miite‘alii duninda bunlar ittihaz édiib ol
biitlere cenab-1 mevlaya muhabbet étdigi gibi muhabbet ve ‘ibadet eylese
kafir bi-'l-Lah olur

bunda sekk ve hilaf yokdur *

asla bu zatii isbu ayet-i kerimeden su mahallda irad [498] eyledigi
murad murad-1 hakk degildir

zira bu rabita-1 serife din-i Islamifi ma‘adas: degildir

belké vesilet-i hasene-i kemalidir

zira iman ve Islam kalb ile biliniib ve dil ile ikrar édiib miicib
muktezasinca evamir-i ilahiyeye imtisal ve nevahi-i samdaniyeden
ictinabdir

bu ise da‘T ila'llah olan seyh-i kamile rabita éden miirid-i muhlisde
kamilen hasil oldigr mir’at-1 {10} hidayet-i ilahiyeye nazar-1 im‘an ile
‘atf-1 nigah éden ehl-i ma‘rifete miincelidir

ve kezalik rabita-1 serife endadden ma‘dude degildir

zira endad temasil ma‘nasinadir

imdi o temasili kendi yedleriyle ma ladurru wa la yanfa‘u ma‘kulesi ve
allahumma arcul yamsiana bi-ha'® ile mevsuf olan egcar ve ahcar ve
gayrihimadan yapub /laysa ka-mislihi say’un wa lam yakun lahu
kufuwan ahadun'® wa 1a tudrikuhu T-absar wa huwa yudriku T-absara®
olan ma‘bud-1 vahid-i mutlakin duninda ‘ibadet-i batila-1 ‘atila-1 zayi‘a
éden [499] kiiffar-1 haksar hazalhiim el-kahhar ittihaz étmislerdir

17" Qur’an 3:85.

18 Qur’an 7:195.
19 Qur’an 112:4.
20 Qur’an 6:103.
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yohsa hasa simme hasa hazreti'llahda fena’-1 kiilli bulmaga miirsid-i
kamillere rabita-1 serife éden zakirin ve muvahhidin ve ‘asikin-i sadikin
o temasili ittihaz étmemislerdir

belke ittihaz étmislerdir diyerek iddi‘a’-1 batil éden ehl-i gaflet kim ise
bilmem ya man kaffara al-muslima fa-kad kafara?' tahtina dithal étmis
olur

kawluhu ahidan min al-haditi wa sarru ‘[-umiri muhdasatuha wa kulla
muhasatin bid‘atin wa kullu bid‘atin dalalatun wa la takbalu I-Lahu Ii-
sahibi al-bid‘ati sawman wa la haccan wa la ‘umratan wa la cihadan wa
1a sarfan wa Ia ‘adlan yahrucu min al-islam ka-ma yahrucu al-sa ‘ru min
al-acini wa hayru T-kurini karni allazina fihi summa allazina
yalunahum summa yafsu al-kidbu fa-la {11} ta‘tamhidi intiha

hazret-i resulu'llah te‘ala ‘aleyhi ve sellem efendimiz kavl-1 serif-i
Muhammedilerinde sadikdir

lakin ehl-i bid‘atdan murad kitiib-i kelamiyede mufassalan zikr olunan
fark-1 zalledir yohsa [500] (yohsa) ehl-i tarikat-1 Muhammediye ehl-i
bid‘at degildir

cunké ehl-i tarikat ehl-i zikr olduklar1 cihetden ehl-i bid‘atdan ma‘dad
oldillar démis olsak hasa zikr-i ayet ve hadis ile me’marun bih bir
keyfiyet olmagla bid“at degildir

ve eger ehl-i rabita olduklari cihetden ehl-i bid‘atdan oldilar démis olsak
hasa rabita-1 serife kezalik ayet ve hadis ve asar ve icma‘-1 ehlu'llah ile
sabite olmagla bid“at degildir

ve kezalik hayru 'l-kurtn-1 karnu resuli'llah oldig1 suretde karn-1
resuli'llah ba cem‘ihiim ehl-i rabita olduklar1 zerreten mine's-semsive
katretan mine'l-bahri balada beyan kilinmisg idi

ve kezalik kizbdan murad kavl-1 ehl-i bid‘atdir

ve kezalik fitnetu 'd-deccaldir yohsa hazret-i ma‘bud-1 hakk ve mezkur-1
mutlak olan Allahu zu 'l-celalin kullarina ma‘rifet-i ilahiyenin tarikini
ira’e éden ve miyan-1 kulubdan miiridanin [501] mecra-y1 kulabuna

21 Hadis 6104. In: Buhari, Muhammad bin ‘Isma‘l, Sahih al-Buhari (Bayrut:
Muassasat al-Risalah Nasirun, 2015), p. 1459 (https://dorar.net/hadith/sharh/42073,
accessed 11.XI1.2022).
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ziilal-1 feyz-i ilahiyi ifaza éden miirgid-i kamile olan rabita-1 sadika ve
ibtiga’-1 vesile kizb degildir

kawlahu ey birader tarikat ve hakikat ve maTifet dahl olunmaz bu
fakirifi dahl {12} eyledigi tarikatin mengse’-i fey7 ‘add olunan ve rabita-1
serife tesmiye kilman halet biit-i serif démek ve seytani ve serin hilafi
ve sirk makulesi bir keyfiyetdir intiha

bu zatin tarikat dahl olunmaz déyiibde yine rabita-1 serifeyi dahl
eylemesi ‘ayn-1 tarikat ve hakikat ve ma‘rifeti inkardir

zira bir sey’in ma yitammu bihi as-sayan olan rikn-i a‘zamini inkar
étmek o sey’in erkan-1 sa’iresini inkardir

mesela salat-i mefruze evkat-1 ma‘lumede erkan-1 mahsuseden ‘ibaret
oldig1 takdirce bir adem?? namaz inkar olunmaz

amma namazdaki kiyam la asle lehii démis olsa nefs-i sulb-1 salat1 inkar
étmis olur

ve kezalik bu rabita-1 serife dédigimiz miridin halet-i zikrinde salatifi
kiyamu gibidir [502]

ya‘nl kiyam salatin riikn-i a‘zami oldigt gibi rabita-1 serife de zikrin
rikn-i a‘zamidir

bu takdirce rabita-1 mezkureyi inkar éden mebde’-i hakikat ve ma‘rifet
olan nefs-i tarikat ‘aliyeyi bi'l-kiilliye inkar édiib

merdudun ‘an ebvab-1 ‘aliyet-i cemi‘-i ehlullah olmus olur

a‘tzu bi'l-Lah te‘ala min an uzall evazill ve hemdahi hasa simme hasa
bu rabita-1 serife dédigimiz {13} halet biit-i habis déemek degildir

zira biit-i habis ‘ibadet-i batila-1 zayi‘a éden kiffar-1 haksar-1
hasretgirdariii ne vecihle ‘ibadetleri ve ne vecile ‘itikad-1 batil edib ol
vecihden kafiri bi'llah olduklar1 mahallat-1 kesirede beyan olunmusgdur
ve cimlenifi ma‘lamidir

ez cimle Kazi Beyzavi ‘aleyhi rahmeti '1-hadi hazretlerinin asta idu bi'l-
Lah ya‘malina la-hu ma’yasa’n min mahariba wa tamasila®® ayet-i

22 Lithography 1874 (1291): bir ade.
2 Qur’an 34:13.
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kerimesinin  [503] tefsirinde?* ve ba‘z-1 tefasir-i sa’irede beyan
buyurulmasindan fehm olundigina gore

enbiya’-1 mitekaddimin ‘aleyhim salavatu 'l-milki 1-mu‘in hazratin
ba‘zilariin seri‘atlarinda enbiya’1 ‘izam-giizestegan ‘ala nebiyna ve
‘aleyhim selamu'l-milki 'l-menan hazratimn suaretlerini cami‘lerine
yapub mesela su nebi-i zi-san cenab-1 ma‘bud-1 mutlaka su vecihle
ibadet-i beliga étmek ile nige zahmetler cekmigler

biz dahi ol vecihle ma‘bud-1 mutlak-1 vahid olan hazret-i mevlaya sa’y-1
belig ediib ‘ibadet édelim diyerek tezkire-i ‘ibadet-i ilahiye ittihaz ederler
imig

ba‘dehu ba‘z-1 cehele-i kavm bu miilahazay1 terk ile bize bu sanemler
ruz-1 kiyaminda sefa‘at eylestinler diyerek ta‘zim ve tekrim édiib sefi
fi'llah ittihaz etmege {14} baglamiglar

ba‘dehu cehalet daha miistedde olub ol miilahaza-1 evveli ve saniye lagv
olunub hasa simme hasa ol sanemler ve vesenleri Allah ittihaz
étmeleriyle hazret-i ma’bud ve vahid-i mutlak-1 la-serik ké ytive [504]
sirk-i celi isbat étmis olub kafir-i bi'llah olmuslar

amma miirid-i muhlis rabita-1 seyh-i kamil mecnan bile olsa ma‘bud
ittihaz étmeyiib belké keyfiyet-i vuslati ira’e édici bir rehniima
bilmesiyle biit perest olmayub ‘ayn-1 huda perest olmusg olur

cunké bu seyh-i kamil fani-i fi'llaha rabita éden miirid-i muhlis ‘ayn-1
zahir namazda bir zat-1 kari’i imam ittihaz édib ve afa iktida édib
hazret-i Allaha iyyaka na‘budu wa iyyaka nasta in® diyerek tahsis bi'l-
‘ibada ve'l-‘ubudiye édiib eda’-1 salat ile miinferid oldig1 halde kildig:
namazdan niyyetine ve thlasina gore fersah befersah va'llah yada ifu Ii-
man nagsa’u canibine kat*-1 mesafe birle az‘af ve muza‘if ziyade sevaba
ve huzura ve husu‘a vasil ve na’il olmasi gibidir

mazhar-1 teselli perverdekari olan ru-y1 kalbi teveccth ila'llah [505]
étdirmekde hiiccac-1 kiram-1 beyt-i Allahin ve ziivvar-1 fiham-1 ravza-1

24 Nasiru'd-Din Abu Sa‘id Abd'ullah al-Baydawi (d. 1286), Shafiite legal scholar and
Qur’an commentator, author of the very popular commentary Anwaru't-Tanzil wa

Asraru't-Ta’wil.

% Qur’an 1:4.
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resuli 'l-allahin {15} tafava bi-ehl-i Mekke(t) ve =zuruva bi-ehl-i
Medine(t) ile me’murin olarak ma‘a'd-delil tavaf-1 Ka‘bet-ullah ve
ziyaret-i ravzat-1 resul-ullah étmeleri gibidir

ve kezalik tifl-1 ebcedcuvami hin-i ta‘limde ser-i zanu-y1 iistaza ta‘allum
nisin olmasi gibidir

imdi musalla hakkinda imam ve ehl-i tavaf ve ziyaret hakkinda delil ve
miite‘allim hakkinda ustaza biit-i habis démek olur ise

miiridin hakkinda dahi seyh-i kamile niit-i habis démek olur

“wa lam yakul bihi ahadun wa law kana macninan aw masciunan fa'l-
‘ayadu bi'l-Lahi ta‘ala kasira 'l-isti‘’adahi min man yactasir kabira
*al-casarati ‘ala iftira’i ahl I-Lahi wa la yahafu min kahri rahaniyyati
hwacagani n-nakshibandiyyati kaddasa 'I-Lahu ta‘ala asrarahum as-
sanniyyata

kavlehu ve seytani oldigimifi ‘alamet-i ‘akliyesi iblis ‘aleyhi'l-la‘neyi

seyhin yerine rabita eylese seyhine rabitada hasil olan keyfiyet li-‘aynihi
rabitada hasil olmakda intiha [506]
el-aman efendim yaziklar olsunkeé

‘0zri kabahatindan biiyiik ve delili da‘vasindan fasid démek iste budur
cunké bu seytana rabita étmek iki vecheden hali degildir

evvelkisi seytana min gayr-i ittihazi'l-miirgid rabita olub tecriibe ve
imtihan murad étmek

ikincisi tecriibe murad étmeyiib belké miirsid-i hidayet ittihaz éderek
rabita étmek

amma evvelkisi ya‘ni {16} tecriibeyi murad éderek seytan-1 la‘ine rabita
étmek bu kiifr-i ‘azimdir

ne i¢un dér isen

cunké bu rabita-1 serifede hasil olan zevk-i ruhani ve sevk-i nuraninin
semere-i lezizesi /radun ‘an cami‘in ma siwa [-Lahu wa ikbalun kulli ila
1-Lahi wa vicdani [-halawati min kawli I-mu’mini amantu bi'l-Lahi
wa l-fata’u [-hakiki fi'l-Lahi ta‘aladir

o seytan-1 recim ve la‘in ve tarid ise bu vecihle vesile-i ri’yet-i
cemalu'llah olmagla devlet-i ‘uzma ve se‘adet-i kiibra olan ni‘am-i
celileyi mucib rehber-i hidayet olmayub belké cemi-i zamanda
rehniima-y1 piir-1igva-y1 kiifr @ zalalet oldigimi [507] cenab-1 hiida-y1
fermanferma-y1 te‘ala ve takaddas hazretleri astaidu bi'l-Lah Allahu
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waliyyu allazina amanu yuhricuhum min az-zulumati ila ‘n-nuri wa d-
dinu kafara awliya’vhumu al-tagati yuhricanahum min al-nari ila 'z-
zulumati ula’ika ashabu ‘n-narihum fiha halidin®® kavl-1 kerim-i emr-i
jekarisinde haber-i sadik vérmis iken o zatii seytani tecriibesi
kelamu'llahda sekkdir ve kelamu'llahda sekk ise kiftrdir

ve amma ikincisi ya‘nl min gayr-i iradeti't-tecriibe seytan1 mirsid-i
hidayet ittihaz éderek rabita étmek bu daha biyiik kiifiirdir

ne i¢un dérsen

cunké mu‘izzu 'l-evliya’ ve miizillu 1-a‘da’ olan hazret-i huda-y1 zu'l-
kibriya {17} seytam @layka la‘nati ila yawmi'd-dmni?” buyurub dergah-1
‘azametinden fa-’innaka racimunkavl-1 kerimiyle?® tard u endahte édub
kullarina inna ‘s-saytana Ii'l-insani ‘aduwwun mubinun®

ve kezalik inna ‘s-saytana lakum ‘aduwwun fa-’ittahidohu ‘aduwwan®
deyii ‘adavet-i sedide ile ferman-1 zigan buyurmus iken

ve ‘ukala’-1 evvelin [508] ve ahirin ol div-i matradun mel‘tn ve matrad
ve muhallad fi'n-nar oldigin ittifak étmisler iken

o zatin seytani miirsid-i hidayet ittihaz édiib rabita étmesi fi'l-vaki® sahih
ise

Iblis-i mezkiirufi secde-i Adem kaziyesinde izhar eyledigi muhalefet ve
serkesliginden daha biiyiik bir muhalefet-i ‘azime oldigindan hig
kimsenifi muhalefeti yokdur

yok eger déniliirse ke

bu zatii muradi senin seytana rabita iki vecihden hali olmaz déytibde
balada beyan eyledigin vecihlerden hig birisi degildir

belké bunlardan bagka olarak iki vech-i ahirdir

evvelkisi faraziyat ve i‘tibarat ve temsilat kabilinden olmaklig ca’izdir
ve saniyen tecriibe murad étdigi suretde muradi bakalim seytan min
habs hiive seytan rehber-i hidayet olmaga kadir mi déemek degildir

2 Qur’an 2:257.
27 Qur’an 38:78.
28 Qur’an 38:77.
2 Qur’an 12:5.
30 Qur’an 35:6.
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belké muradi su seyhe rabitada hasil olan keyfiyet eger la‘ine rabitada
dahi bakalim hasil olur ise bu rabita-1 seytani oldigini bileyimde [509]
ba‘dehu ben o rabitadan {18} miinzecir olayim démekdir *

imdi bu iki vecihden hig birisi ile da‘va sabite olmaz ikisi dahi batildir
amma evvelkisi farziyatdan démek

imdi farziyat ve i‘tibarat ve temsilat makulesi zahirde viicud iktiza
étmeyecegini ciimle erbab-1 ‘ulimuf ma‘lumidir

zahirde mevcudi'l-viicud olmayan delil-i ma‘dam ile isbat-1 da‘va batildir
ve meshure olan law /[a al-farziyyat labatalatu li-hikmatu kaziyesi bu
makamda miiste‘amel olur s6z degildir

ve amma ikincisi ya‘ni seytani oldigini biliibde miinzecir olmak i¢in
tecriibe étmek bu dahi batildir

cunké ciimlenii ma‘lamudir ké

kiitiib-i mu‘teberede yazildigi gibi bu seytan nice mertebe-i ‘ulyada
bulunan gayr-1 ma‘sumlara hakk ytizinden geliib ba‘z-1 harik-i ‘adeler
gosteriib insani taraf-1 hakkdan tenfir édiib kendi siret-i seytaniyesine
ilka’ étmege [510] sa‘y éder

ba‘z-1 kimseye hadi-i tahkiki ve muvaffak-1 hakiki hidayet ve tevfik
buyurmasiyla ol hakk yiiziinden gelen ‘ayn-1 la‘in ve ira’e eyledigi a/-
kitabatu ‘ala -camadi fi I-harri’l-mumtaddi makulesinden seytani bir
keyfiyet oldigimi biliib derununda bulundigi sirat-1 mistakiminden
ayrilmaz

ve ba‘Zina el-‘1yaz bi'llahi te‘ala tevfik-i bari yar olmamak ile tarik-i {19}
hakkdan tarik-i batila ‘adul éder hatta gérmez misinké mi’min-i
muvahhid iken miirtedd bile olur

imdi bu zatda nice biyiiklerin sebeb-i berbadi olan la‘in bu vech-i
mezkar tizere bir zill G hayal makulesi bir sey”’ ira’e édub *
akrabu't-turuk ila 1-Lahi wa mansa’u I-faydi min Allahi olan rabita-1
serifenin terki tarafina sarf-1iradesine sebeb olmus olur

Allahumma arina al-hakka hakkan wa'rzuk kunna ittiba‘ahu wa arina
al-batila tabtilan wa ‘arzuk la-na ictinabahu

kawluhu ve eger dérsen rabita hakkinda Halid Efendinin ve sa’irlerinin

risaleleri ve cevaz-i [!] hakkinda edilleleri vardir anlardan [511] her biri

miitala‘a olunub vehnu min beyti 'I-‘ankebut oldigina ittila‘ olunmusdur

intiha
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ya hu o edilleler ayet ve ehadis ve icma“-1 ehlu'llah olarak serd olunmagla
hasa awhanu min baytil-‘ankabut degil

belké arfa‘uv min ‘alami’l-mazkari ve a‘la min ‘arsi'l-ceberrut-dir

anca bu zat kim ise bilmem ya

kad tunkiru'l-aynu daw’a as-samsi min ramadin wa tunkiru [-gamu
ta‘ma al-ma’i min sakami fehvasinca®! ihale-i sem‘-i tahkik ve ibkad-1
sem‘-i tedkik étmemisdir

kavlehu ve bu rabitamii viicadim bulmak icun kiitiib-i tefasir ve ehadis

ve kiitiib-i sufiye miitala‘a ve teftis olunmusdur {20} bir yerde seri‘atda

viicudini miifid bir sey’ bulunmamisdir belké miite’ahhirinden ciimle-i

sufiyenin ihdas eyledigi tevhide miinafi dinde bir fitne-i ‘azimedir intiha

bu makule yar nazdiktar az man bemanast va in “acabtar ke man az vey
diram

ve kezalik yara ascarun fakin wa la yura ma nakusa ‘ala zufrihi
kabilindendir [512]

cunké ey benim efendim

kiitiib-1 tefasir dédigimiz ayat-1 kur’aniyeyi tefsir ve te’vil éden kitablar
oldig1 suretde

asta idu br'l-Lahi ya ayyuha alladina amana ittaki 1-Laha wa kiani ma‘a
s-sadikin ayetinden?3?

ve kezalik wa arka u ma‘a r-rakiin®

ve kezalik fi ula’ika ma‘ alladina an‘ama '-Lahu ‘alayhim ayetinden®*
ve kezalik wa btagi ilayhi -wasilata ayetinden®

ve kezalik law la-an ra’y burhana rabbihi ayetinden3® daha ziyade ne
vecihle delil olabilir *

31 The poem Amin tadakkuri cayranin bi-di salami of the Sufi poet Al-Busiri (1212-
1294).

32 Qur’an 9:119.
33 Qur’an 3:43.
3 Qur’an 4:69.
% Qur’an 5:35.
36 Qur’an 12:24.
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eger dérsek igsbu ayetlerden her birerlerinifi [!] sebeb-i niizali ve delalet-i
zahiriyeleri bagka bagka iken ne vecihle rabita-1 serifeye delil olabiliir
imdi ayat-1 kur’aniye ve ehadis-i nebeviyede her ahkamin gerek ahkam-1
zahiriye ve gerek batiniyenin zahiren delilleri bulunmus olsa

istinbat-1 ahkam-1 zahiriye i¢un ‘ilm-i zahirde miictehidlere

ve ahkam-1 batiniyenin istinbati {21}i¢un ‘ilm-i batinda miictehid ve
ashab-1 turuk-1 “aliye olanlara

hi¢ hacet mess étmeyiib herkes kendi istihraciyla ‘amel éderlerdi

ba husus kidvetii 'l-miifessirin [513] ‘allame-i Beyzavi beyyaza 'llah
vechehii 'm-nurani hazretleri sure-i bakaramin tefsirinde asta idu bi'l-
Lahi alladi ca‘ala la-kumu ul-‘arda firasan wa's-sama’an bina’an ayet-i
kerimesini bi'l-ma‘na ez-zahiri tefsir buyurdukdansofira®’

Ibni ‘Abbas raza 'llahu ‘anhudan ve gayriden rivayet éderek buyururlar
ké

Kur’an-1 Kerimin her bir ayetinifi tefsir-i zahirisi oldig1 gibi te’vil-i
batinisi de vardir

imdi her bir ayetin te’vil-i batinisi oldig1 takdirce

ayat-1 miibeyyinat-1 mezkure ‘ayn-1 rabita-1 serifeye edille-i kaviyedirler
ve Kkiitiib-i ehadisden Ekmelii'd-dinii Serh-i Mesarikinde® ve Ibn
Hacerin Serh[-i] Sema’ilinde ve sa’ir kiitiib-i mu‘teberede zikr olunub
be-mastarha bu mahallda zikr olunsa vakt-i gayr-i miisa‘id ve bir kag
varaka-1 kagid miisa‘ade étmeyecek olan delillerden daha ziyade ne
vecihle delil olabilir *

ve kiitiib-1 tasavvufda Bayezid Bistaminin man lam yakun lahu say’un
fasihahu saytanun kavlindan®

37 Qur’an 2:22.

38 Possibly Mabariku'l-Azhar fi Sarhi Masarikil-Anvarby ‘Abd al-Latif b. Firiste, also
known as Ibn Melek, who lived in the fourteenth and perhaps early fifteenth cen-
tury in Western Anatolia. This work, however, is on prophetic traditions and no
commentary of the Qur’an.

3 Abi Yazid Tayfur b. ‘Isa al-Bistami, ecstatic Sufi of the ninth century.

20



ve hazret-i Mevlananifi * za anke ba “akli ¢t ‘akli caft sod [514] mane‘-e
bad fi'l ve bad goft sod kavlindan?’

ve Imam-1 Busiriniii man i {22} barida camahin min gawayiha kama
yuraddu camahu'l-hayli bi'n-nacim kavlin lizom-1 rabita-1 miirgide
delaletinden*!

ve azab-1 zikri ‘add vii siimar buyurur iken azab-1 zikrifi yedincisi miirid
seyh-i kamilini hin-i zikrinde iki gézinini 6niiinde tahayyil étmesidir ve
bu babda ekadd azab ve mense’-i feyz-i rabbii'l-erbab budur *
buyurmasindan??

ve ‘allame Seyyid Serif Curcaninii Serh-i Mevakifimn ahirinda
evliyamifi suretleri miiridine zuhtur éder ve anlar dahi ol suret-i
miirsidden ahz-1 feyz éderler diyerek tasrith buyurmasindan®

ve Monla Cami kuddise sirrehu 's-sami** ve Isma‘l Hakki kuddise
sirrehu 'n-naki hazretlerinin zikrif iki tariki vardir birisi rabitadir deyi®®
buyurmalarindan

ve Ebu Sa‘id Hadimi kuddise sirrehu 's-sami risale-i mahsusesinde fa
tahayyalu suarat an-nabiyyi sallallahu ‘alayhi wa-sallama aw surata
sayhihi deyii buyurmasindan® daha ziyade ne vecihle delil olabilur
ya‘ni bu zat-i miinkir munzafane [515] miitala‘a étmis olsa

daha ziyade haza hisnu Allahu min al-hadidi kabilinden deliller bulur
zira fakir bu zati gérmedim amma séyle hiisn-i zann éderimke

bu zat bir ‘alim-i rasih ve kasbu 'l-ceyb-1 beseri etraf ve eknafa medd-i
gusn eylemis bir zatdir

40" Mavlana Calalo'd-Din Rami (1207-1273) mystic and poet, originator of the Mevlevi
tradition.
41 Ahmad b. Abu Bakr al-Busiri (1361- ca. 1494/97).

42 Abu'l-Mawahib ag-Sa‘rani (d. 1565), An-Natahatu'l-Kudsiyya fi Bayani Kawa idi 's-
Sutiyya.

43 As-Sayyid as-Sarif ‘Ali b. Muhammad al-Curcani's (1339-1413) commentary on al-
Iei’s al-Mawakif

4 Persian poet (1414-1492).

45 Probably the Celveti sheikh Bursevi Isma‘il Hakki (1653-1725).

46 1701-1762, Naksibandi sheikh and %/im active in Central Anatolia.

21



ve bu fakir ol zata nisbet ile min haysu 'l-‘ilmi necir ‘ummani f1 payanin
sahilinde bir ¢are mu‘attal-i bi a gibimidir

ancak tevfik-i {23}bari bagka bir sey dir wa man lam yac‘alu [-Lahu lahu
nuran ta-ma lahu min nirin al-hamdu [li'l-Lahi alladi hadasa li-hazana
wa makunna li-nahtadiya law la an hadayna 'I-Lahu®’

kavlehu ey birader-i ‘aziz eger dérsen sen zahir-i [!] ‘ulemasisin batin

yiizine ittila’in yokdur cevab [!] bu ‘abd-1 ‘aciz tarik-i Halidiyeden

ba‘de'l-icazet hilafeti var idi ve bir tevecciithde yedi sekiz miiridani1 1ma

éderken bu rabita-1 deniye [!] sebiline terkine hadi-i hidavet eyledi

intiha

bu zat tarik-i Halidiye-i Naksbeniyenini mizab-1 nuranisinden cereyan
éden feyz-iilahiden nus édiib in sahha kavlehu yedi sekiz miiridani [516]
bir teveccithde 1gma éder iken terk étmek-liginden sa’ir ihvan-1 ba
safanif terk étmesi lazim gelmez

zira Hafiz-1 Sirazinin diig az masced-e siiye mayhane amed pir-i ma ¢ist
yaran-1 tarikat ba‘d az in tadbir-i ma beytinini*® delaleti

ve Seyh Feridii'd-Din-i “‘Attarin seyh-i san‘an bud seyh-i muhterem ba
miirid-i car-1 sadandir haram ila ahiri 'lI-hikaye ebyatinin®’ delaleti

ve ‘alim-i nihrir ve Bel’am-1 bin Ba‘r hikayelerinifi ‘Arabi ve Farsi
manzam ve mengsur kitablarda beyan olunan vuku‘at-1 garibenin
delaletleriyle

nice buyiikler ibtida’ li-hikmetin sahba-y1 safa-y1 esrar1 nus édiib ve
kendiilerinden nice vuku‘at-1 hasene zuhur édiib ba‘dehu yine li-hikme
da’ire-i evliyadan huruc éditb matrad olmusglardir

ve hemdahi bu zatda bir ana niyyet {24} ve teferriid ve tagarrur da‘valar
zuhtr étmis gibi goriniir

zira eklamlarindan &yle fehm olunur hafizana'llahu te‘ala bu ana niyyet
fena seydir

bu dinyada astaid bil-Lah ve fawki kulla zi Glmin ‘alimur® kavli
ilahinin sehadetiyle nice [517] ‘alimler ve miittekiler ve zahidler vardir

47 Qur’an 24:40.

4 Samsu'd-Din Mohammad Hafez (ca 1315-1390), Persian lyrical poet.

49 Faridu'd-Din Muhammad “Attar, mystic of the twelfth and early thirteenth century.
50 Qur’an 12:76.
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lakin her birerleri kdse-i mahviyetde ve ceyb-i tezellilde ser-fiiru édiib
irtisad-1 r1za’ullah ve riza’-1 evliya’ullah édib otururlar

ba husus bu tarikat-1 giizide-i ziya’iyenini ravzasinda tefekkiih-i esrar
éder nice ‘ulema’-1 mehere ve kiram-1 berere vardir ké

hafizana'llahu te‘ala isnaneha anlarifi ruhaniyetleri kahr be-kahri'llah
éder

bu zat bulmig bulmigsda ehl-i tevhidi ve ehl-i derd-i bi derman ask-1
ilahiyi bulmigke

anlara ehl-i bid‘at ve ehl-i biit diyerek etraf [u] eknafa negr-i risale édiib
herkesin i‘tikadim tahlic étmege kalkismis eger bu zat er ise kalkub
tevhid-i subhaniden 1°raz édenleri da’ire-i tasdik-i samadani-ye da‘vet
etsiin

ve kabul étmeyenler ile muharebe ve mukatele étsiin

ve daha nice miinkirat-1 fahisenin def’ine sa‘y étsiin

hasili herkes miiltezimi olan maddenin nusreti icin mikdar-1 macera
lisana gelen soylemek ‘adetden olmagla

kayd 1 [518] kuyuda ve me’hazlara miiraca‘at étmege

Filibede misafir bulunub vaktimiz oldigindan iki sa‘at mikdar: zaman-1
yesirde bu kadarcik [!] kelimat-1 meghurenin tahririne hvacegan-1
kiramifi himmet-i ruhaniyetleri ve mahz hazret-i mevla-y1 miite‘alin
tevfikiyle ibtidar kilind:

huzma safa da‘ ma keder ve selamu ‘ala min ittiba‘a'l-hiida
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