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By permission of the Philosophical Faculty of the Uni-
versity of Heidelberg the following pages are offered as a
dissertation to obtain the Doctor’s degree. They constitute
the Introduction and Part I of a work entitled “Ahmed ibn
Hanbal and the Mihna, a Biography of the Imam Ahmed
including an Account of the Mohammedan Inquisition called
the Mihna, 218—234 A. H.”

The whole work will be published in the course of the

present summer by the publishing house ci-devant E. e
Brill, Leiden.
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INTRODUCTORY REMARKS.

The following pages contain the record of the ImAm
Ahmed ibn Hanbal and of a struggle ') with which he stood
connected, whose issues were so great as to warrant a close
study of all that is involved in the movement. The history of
Dogma in Islam as written by Western writers has given us
an idea of the questions which were being disputed at this
time, and the outward history of events has recorded in very
meagre outline the most important public occurrences of our
narrative; but there has been, so far, no use made of the
rich opportunity presented in the biography of Ahmed ibn
FHanbal to see the theological controversies of IslAim in their
connection with the outward history of the State. This kind
of historical study is the more interesting, because from it
we are enabled to understand the relation of the State to
religion at that time, and the place occupied by religion
and its teachers in the State. :

I) The Mihna. This term, meaning in general usage a ‘testing’ or ‘trial’,
whether by the accidents of fortune or the actions of men, is often used,

(together with the viir Form of the verb U,S‘w) with reference to a religious
test with a view to obtaining assent to some particular belief or system of
beliefs. We find this special usage largely illustrated in the records of the
Mu‘tazilite inquisition, the account of which is to appear in the sequel. Tt
is also found in the accounts of the Orthodox inquisition under the Khalif
Kahir 200 years later. Most commonly, the whole persecution extending from
the year 218 A. H. to 234 A. H. is called the Mihna.
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We have referred above to the issues of the Mihna, as
the persecution inaugurated by al-Ma’mfin is called. The
importance of them lies in the fact that they settled the
orthodox character of IslAm for all following ages; and in
the preservation of orthodoxy lies the preservation of Islam
itself, in our judgment. Had Rationalism succeeded in bring-
ing about by persecution a general abandonment of ortho-
doxy, it is probable that the principle of free thought,
without recognition of authority, would have had a disin-
tegrating effect within Islim itself, and would have made
it much more susceptible to modifying and reforming in-
fluences from without; so that, in time, we should have
seen standards of faith and life, which contravene our
reason as the Koran and Tradition do, given up for some-
thing more satisfying to reason and moral judgment. We
need not enter into the question whether any good came
from the preservation of orthodoxy, further than to say
that if Islim was to continue to be Islam, to preserve
orthodoxy was the best way to accomplish such a result.

We ought to give Rationalism credit for having asserted
the principle, un-IslAmic though it be, that thought must
be free in the search for truth. The abuse of free-thinking,
however, in a love of speculation for speculation’s sake, and
in an inordinate desire of controversial victory is, in the
history of this period, abundantly exemplified.

Ahmed ibn Hanbal during his whole career subsequent to
the death of the Imam al-Shafi% (204 A. H.) was the most remark-
able figure in the camp of Mohammedan orthodoxy, and
during the course of the Mihna did more than any other
individual to strengthen the resistance of his party to the
repressive efforts of the Khalifs and their officers. He stood
for the standing or falling of orthodoxy in its time of trial ;
and there is little exaggeration in the statement, made more
than once concerning him, that ‘all men were looking to
him for an example, that as he decided on the test as to
the Koran being applied to him, so they might follow’.

We have some interesting circumstantial evidence of
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Ahmed’s position and influence among the people from the
way in which he was treated by the Khalifs. Al-Ma’man
had made up his mind to cite him to appear with the first
seven men to whom he put the test, but even the violent
bigot Ahmed ibn Abl Dowad the Chief-Kadi advised his
master not to summon him, doubtless recognizing that suc-
cess with the seven men would be much more difficult should
Ahmed be with them, and feeling that the result of their
trial would better determine whether or not it would be
wise to attack one greater than they. Al-Ma’min’s letter to
his governor in Baghdad after the latter had examined the
doctors treats with gentleness Ahmed ibn Hanbal, when
one reads what he had to say about most of the other
doctors there alluded to. In the case of al-Mu‘tasim, we
must bear in mind that he did not scourge Ahmed until he
had exhausted every means to save him, by threats, argu-
ments and entreaties. He declared that had al-Ma’mtn not
ordered him to deal with him and such as he, he would
have had nothing to do with the infliction of the punishment.
Furthermore, the scourging took place in the court-yard of
the palace unknown to the mass of the people, who stood
outside waiting for the announcement as to how the trial
had ended. As soon as they suspected that their Imam was
being tortured, there was a tremendous excitement; and it
seemed as if the Khalif’s palace would become an object
of assault, when al-Mu‘tasim had Ahmed’s uncle °Ishik
brought out, and had this man falsely intimate to them
that he had not harmed his nephew in the least. To make
himself still more secure against the danger of a popular
uprising, al-Mu‘tasim kept Ahmed within the precincts of
the palace until the evening, and then dressed him up in
gala costume and sent him under cover of dusk to his
dwelling. We may consider it as significant of Ahmed’s
standing among the people that there were no further at-
tempts to coerce him during the remaining fifteen years of
the Mihna, though we are assured that he was active in
teaching and as popular as he ever had been, or even more
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so. Al-Wathik’s treatment furnishes some evidence to shew
how he regarded Ahmed’s influence. We are told that,
despite the urging of Ibn Abl Dowad, he would not cite
Ahmed for examination before him, but sent word to the

Imam to remove from his country; a good proof that Ahmed
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had great power with the people. The biographer adds that
;j he does not know whether the Khalif refrained from dealing
,: with Ahmed because of admiration for his steadfastness, or

because of fear that evil consequences might come upon
him should he lay violent hands upon so holy a man. For
al-Mutawakkil we need say little here: His attention to
Ahmed and the messages which he sent him point clearly
to his popularity and influence.

The religious sentiment in the Muslim populace had not
much sympathy with the loose views and free living of the
liberal teachers. Hence it was that they idolized as they did
a man like Ahmed ibn Hanbal. His intense devotion to the
things most venerated and cherished by the people: God,
the Prophet, the Koran, the Tradition, the Sunna of the
Prophet, and the Communion of the Faithful, endeared him
to the mass of the common folk. He was, also, a remarkable
example of an effort which always excited reverence in the
breast of the Muslim, namely, the cffort ‘to bring himself
near to God and thus secure a good reward from him’. Those
who are familiar with the stock expressions of Mohammedan
piety will understand what this means in the case of a sin-
cere and earnest religionist. Judging by the record of a host
of extravagant visions of blessedness in Paradise which men
had of the Imdm Ahmed after his departure from the world
one cannot doubt that all good Muslims believed him to
have obtained even more than the good reward for which
he had hoped.

That Ahmed ibn Hanbal has come to be regarded as the
founder of the Hanbalite Madhhab, or School, is not to be
wondered at, though it is not because of any intention on his
part, as far as I can see. He was a great saint and defender
of orthodoxy, and it is due to this fact that his pupils and
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admirers, after his -death, sought to give form to their
master’s teachings and compacted themselves into a sect
or school of theology. I do not believe that Ahmed him-
self had the idea that such would occur. That a school
was formed spontaneously is a testimony to the powerful
impression of the man’s personality upon his own age and
that following. The things which the Muslims reckon to
Ahmed’s praise are his personal life, his intensely orthodox
teaching, and his maintenance of his teaching in the face
of persecution. He was learned in only one direction, that
is, in the Koran, Tradition, the Consensus of usage and
opinion among the Faithful. These things he knew thoroughly;
of worldly learning he does not appear to have had any
great store. The kind of knowledge he had, supplementing
great courage and firmness and much natural shrewdness,
was his effective weapon in the controversial warfare which
he had to wage. Ahmed’s great book the Musnad is the
best monument to that knowledge in which he especially
excelled. It exercised such an influence, in itself and in the
works derived from it, for the maintenance of Tradition in
its worthy place as a basis of theology, that its author’s
carcer ought to be known. We will then see the real life
which was so steadying in its effect upon Mohammedan re-
ligious thought, and which was but followed up in its effect
by the book which it produced.

Some native biographers and historians have noticed the
man and the persecution in which he suffered for his faith
with too flattering recognition of Ahmed’s worth and ser-
vices. Others whose interest is more secular and who record,
for the most part, only the outward events: of civil history
have often passed over the religious movement of Ahmed’s
time with little or no notice. But there is a significance
about the man and the movement which the greatest of the
chroniclers, such as Tabari, have not been slow to recognize.
Abwl-Mahasin, who professes to be writing the annals of
Egypt, but whose interest in religious persons and events
is evident on almost every page of his work, has done full
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justice to the general course of events in connection with
the Mihna and to the public career of Ahmed ibn Hanbal.

In the narrative which follows, I have sought to give the
connected story of my subject’s life from its beginning to
its close. The account expands, however, at that point where
his life becomes a factor in the public history of the time,
in order that we may have a fair impression of the whole
course of religious events then transpiring, and may, also,
see more clearly Ahmed ibn Hanbal in the arena where hes
more than elsewhere, won for himself that great fame which
has placed him among the chief heroes and saints of his faith.

It should be remarked that European writers have too
often written their accounts in a spirit of antipathy toward
the orthodox theology of Mohammedanism, and have given
more than a due share of commendation to the Mu‘tazilites
(Rationalists). They were, it is true, advocates of the freedom
of thought, but were, none the less, in many cases, too
self-indulgent and pleasure-loving to be credited with the
highest moral aims or earnestness. It is doubtful whether,
in most instances, their championship of free thinking was
from any lofty conception of what constitutes true freedom.
It would appear to be rather the motive of convenience that
moved them to take the course they took. They preached
the gospel of Freedom because they felt the Law and the
Commandment to impose an inconvenience upon them, so
that they could not do as they wished. All praise is due
to the sincere men who loved freedom and sought it as the
right of every man, but the sequel will shew not many of
such men in that field of history which it covers.

The characters of the four Khalifs al-Ma’mtn, al-Mu‘tasim,
al-Wathik and al-Mutawakkil will receive some additional
light from the narrative which follows; as a result, probably
that of the- first and last named will receive a different
judgment from that which has been passed hitherto. Al-
Ma’mién, the scholar and patron of scholars, the first free-
- thinking Khalif who took a real interest in religion, will be
more fully discovered as a man intolerant toward those who
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differed from him, even to the degree of becoming an intense
persecutor. As to his liberal tendencies, it is not likely we
shall find any reason to change our judgment. He had a
quick and very capable mind, and hated to be fettered. He
believed he had the right to think to the full extent of his
opportunity, and to make opportunity for mental ranging
where he had none. Had he stopped at this point, he would
have presented to us a record of great service to his fellow-
men accomplished by moral means; but when he rejected
what he deemed a spiritual tyranny, only to turn spiritual
and physical tyrant himself, the pure quality of his early
aspirations is for us sadly spoiled.

Al-Mutawakkil is a Khalif whose character cannot possibly
be what European historians have made it out to be —
darker than the plague of darkness itself. He was orthodox,
but his treatment of liberals will easily bear comparison with
his predecessors’ treatment of the orthodox theologians; while
the attitude he assumed toward Ahmed ibn Hanbal does
not present to us a man without redeeming qualities. It is
not to be understood that we condone his terrible treatment
of individuals, and the gloating satisfaction with which he
sometimes related his own barbarities. Nor would we soften
terms over his treatment of Jews and Christians. But the
man was a fanatical religionist, and many of his deeds must
be viewed from the religious standpoint to a greater extent
than they have been heretofore.

It will be seen that, in regard to some other points, I
have indicated in a footnote here and there a difference of
opinion from some of the modern authorities whose works
have been consulted. But, none the less, I avail myself of
the present opportunity to say that the books of scholars
like Steiner, von Kremer, Houtsma and Goldziher have been
of great service to me, and that I am fully appreciative of
the service their contributions have rendered to our know-
ledge of that period of Mohammedan history with which my
sketch professes also to deal.

In my work I have derived most of the material used
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from three manuscripts in the Library of the University of
Leiden; 1) Cod. 311, which, with its companion Cod. 3114,
represents the 5th and 4th vols, respectively, of a five vol-
ume Ms. of the =LJ)¥ x> or ¥ Kak= of AblG Nuaim
Ahmed ibn Abdallah al-’Tspahini (de® g56). 2] Codssznias
which was not in the University collection of Mss. at the
time that Dozy prepared his Catalogue, and is, therefore,
not described. Its companion volume, Cod. 7350 -Gl - s
however described. The two volumes form together one
transcript of the work of T4ju’d-Din Abduw’l-Wahhib ibniw’l-
Subki (d. 771), entitled xasslit wlizb: 3) Cod. 1917, which
is likewise not described in the University Catalogue, but
will be found in the Catalogue of Landberg, “Catalogue de
Manuscrits arabes provenant d’une Bibliotheque privée & el-
Medina et appartenant & la Maison E. J. Brill, Leide”, p.
53, Cod. 188, Ahmed el-Magqrizi (f 843) dedz 0 At aslie
Autographe de I'auteur.

The biography of Ahmed ibn Hanbal in Abi Nuim is
found pp. 138—161 and in al-Subki Pp- 132—143. I have
made most extensive use of the former of these two, as
being the most detailed and circumstantial account of my
subject’s life. It is the oldest account of the three, and shews
that fact in the amount of gossip and personal detail which
it records, and which the later accounts have omitted. The
narrative in al-Subki affords a great deal of matter touching
Ahmed’s part in the Mihna, but not so much for the
biography before and after that time. Al-Makrizi’s contribu-
tion is almost sure to be a portion of his Mokaffa, and is
a good piece of biographical writing, well-arranged, concise
in expression, and covering fully the life and relations of
Ahmed. Considered as a literary production, it is a better
account than that of Abti Nu%im, because of its compact-
ness and system; but, for one who is gathering materials to
compose a sketch having itself a similar purpose to Makrizi’s,
as might be expected, the more diffuse narrative of Abil Nu‘aim,
with its accumulation of traditional accounts bearing on many
minor points in Ahmed’s career, has much more to offer.
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As is pointed out in a footnote Tabari’s Annales have
been. followed for the letters of the Khalif al-Ma’mtin. The
same source, also, has afforded some useful information
touching matters of more public interest during the progress
of the Mihna.

My endeavor has been to use the materials gathered from
these and other sources in such a way as to make many
witnesses contribute each something complementary to the
testimony of his fellows, and yet have the whole convey
the impression of a continuous narration.

To my greatly esteemed Professor, Doctor M. J. De Goeje,
Professor of Arabic in the University of Leiden, I am in-
debted for direction, advice, and encouragement without
which it would have been impossible to have accomplished
the result that is here presented. I am very thankful to him
for this, as also for his great courtesy as Interpres Legati
Warneriani in placing at my disposal the three manuscripts
which have been used in the preparation of the work.

Leiden, Feby 4th, 1897.
WALTER M. PATTON.




AHMED IBN HANBAL ano THE MILHINA.

I

Amed’s  Ahmed ibn Hanbal was born in the month of
Birek and Rabi® the first, 164 A. H. !). The home of his parents
Lamily Con- wyas in Khorasan *). His father Mohammed ibn Han-
#ections bal was one of the descendants of a captain in the
Abbaside army in Khorasin which fought to overthrow the
Omayyads *). The family left Khorasin to take up residence
in Baghdad, however, and Ahmed was born a few days or
months after their arrival in the latter city *). We are not
informed what family his parents had beside himself, and
in none of the sources of information to which I have had
access is there, excepting of a brother of his father’s, *Ishak
ibn Hanbal °) and a son of this man, Hanbal ibn *Ishak ibn
Hanbal %), any mention of a relative of his father’s or his
own generation. His lineage was of pure Arabic stock ?)
from the family of Shaiban of the great tribe of Bekr ibn
W&il. Ahmed is rarely called ‘ibn Mohammed’, the name

1) Ibn Chall. N° 19, Dhahabi, Liber Class. 8, N° 18, Abu’l-Mah4sin

I, 735 ff.
7)) Je@ite L 7

3) Abfi Nuwim, Leiden Ms. 311a, 1500, olyb Lisl ¢po mul S,
A
4) Tbn Chall. N°. 19, Dhahabi, Liber Class. 8, N°. 18, Al-Nawawi , Biog.
Dicty. p. 1.
5) Abw’l-Mah. I, 771.
6) Abwl-Mah. II, 76; cf. p. 26, 1. 5 infra.
7) Al-Makrizi, Leiden Ms, 1917, p. I, RN J& 5_2)2” o Kaoly
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of his paternal grandfather taking the place of that of his
father, probably from the fact that the latter died at thirty
years of age while his son was still in infancy. On the death
of the father, the responsibility for Ahmed’s care and training
devolved upon his mother, whose name and history we do
not know 1).

Vears of ~We are without any details of his early years
Study and and know merely that he continued to reside in
Zeachers.  Baghdid until the year 179 A. H. In this year, when
fifteen years of age, he began the study of the Tradition o)
He first went to the lecture-room of Abdallah ibn al-Mubarak,
who came to Baghdad for the last time in 179 A.H. He
was too late in going, however, as Ibn al-Mubarak had left
the city to take part in an expedition to Tarsus ). Malik ibn
’Anas, too, died in the very year in which Ahmed began to
study; and the latter used to say that he had been deprived
of Malik ibn °Anas and HammaAd ibn Zaid, but that God
had given him in their place Sofyan ibn “Uyaina and *Tsmail
ibn “Ulayya%). His first teacher was Hushaim ibn Bashir al-

1) That Ahmed’s father did not die before his boy was born will appear

)

from the following: Abfi Nu‘aim, p. 1380, Jar= (g3 [P | LG'_‘?’SJ
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Abdallah ibn al-Mubarak d. 181 A.H., al-Nawawi Biog. Dicty {™o.
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Sulami, to whom he went in the year 179. With Hushaim
he studied in this year and, then, to receive more particular
instructions in difficult traditions, he continued to study with
him three years longer and part of a fourth year up to the
time of Hushaim’s death, which occurred in the year 183
A. H. From Hushaim’s dictation he wrote the _5=3. ol
containing about 1000 traditions, a part of the shmdl the

sl and some minor writings. He is said to have learned
from this teacher in all more than three thousand traditions R
For the study of tradition he visited Kafa and Basra, Mecca,
Medina, Yemen, Syria and Mesopotamia ) and among the
other teachers under whom he studied were Sofyin ibn
“Uyaina (} 198), *Ibrahim ibn Sa‘d (f 183), Yahya ibn Sad
al-Kattan (+ 198), Waki® (f 196), Ibn °Ulayya (f 193), Ibn
Mahdi ( 198), Abd al-Razzik (}211), Jarir ibn Abd al-
Hamid (1 188), al-Walid ibn Muslim (+ 194), “Ali ibn HishAm
ibn al-Barid, Mu‘tamar ibn Suleiman (f 187), Ghundar (f 193),
Bishr ibn al-Mufaddal (+186), ZiyAd al-Baka’i, Yahya ibn
Abl Z&ida (1 182), Abl Yasuf the Kadi (+ 182), Ibn Numair
(f 234), Yazid ibn Harlin (+206), al-Hasan ibn Msa al-
"Ashyab (1 209), °Ishdk ibn Réhawaih (+238), ‘Al ibn al-
Madini ( 234), and Yahya ibn MaSn (f 233)9).

W = = &
Lehe A caksb Ay (ymi Slesz  a3by Kiaas o= olate e
Xﬂl:: UJ L)sﬁ!.g.»v‘

1) Abl Nuaim, 139 2, oy casdfy ol 5 [Z\Sl.m Jwasdl ool 5]
KL;.'O)'S’ L;L‘.M L)C!J LXRJC..Q‘ /é L_,"'-j; 5” U’k&{.m, C'w& :’:;-i_aw '...M«MQ
Ux.ﬂ.«p) 5N Ay 2 k:)Lo’ K-Sbl?, U}._Xii') JLX>5, U\JL4..\ REAE
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2) On the subject of travelling about to acquire a knowledge of traditions
cf. Goldziher, Moh. Studien II, p. 176.

3) Cf. al-Nawawi Biog. Dict. i) f.; al-Subki, p. 133; Dhahabi, Lib. Class.

8, N° 18. Dhahabi adds Bahr ibn ’Asad. Abuw’l-Mah. I, 638, makes Kubaisa
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He studied with al-Shafi the Fikh and the °Usill al-
Fikh ). We do not know much of the history of Ahmed
until the year 218 A. H. is reached. In that year the Mihna
was begun by the Khalif al-Ma’mfin and Ahmed comes at
once into prominence. He must have been studying with
Abti Yisuf the Kadi before 182 A. H. when Abt Ysuf died.
His personal intercourse with al-Shafi? began in 195 A. H.,,
when the latter came to Baghdid, and lasted till 197 A. H.,
when al-Shafi? went to Mecca. After a break it was renewed
in Mecca, and after that, probably, for a brief space of time
in Baghdad, when al-Shafi? returned there for a month in
108 A. H. before finally taking his departure from ‘Irak ?).
We know that Ahmed was in Baghdad in this year. Waki®
ibn al-Jarrah he knew very intimately before his death in
197 A. H. Ahmed had such familiarity with this man’s tra-
ditions that he gave his son liberty to take any of Waki®s
books that he pleased, and told him that, if he would give
him any tradition whatever from it, he would give him the
“Isnad for it, or, if he would give him the °Isnid, he would
give him the tradition. Waki® had his tradition from Sofyan
from Salama, but Ahmed seems to have been able to add
to his own teacher’s knowledge in respect to the traditions
of Salama ®). With Sofyan ibn “Uyaina he studied in Mecca

ibn “Okba one of Ahmed’s teachers; I, 681, Khalaf ibn Hishdm al-Bazzér;
I, 715, °Ism4%l ibn °Ibrahim ibn Bistam; I. 734, Kutaiba ibn Sad ibn Jamil.
By Shahrastini Waki® and Vazid ibn Hérfin are classed as Shyites, Haarbr.

Trans. 1. 218.
1) al-Makiizd, p. 2, 58l scice ISy sy gwslidl ooVl ez,
&5,.»0‘,

2) De Goeje, Z. D. M. G. XLVII, p. 115; Ibn Chall. N°. 569.

3) al-Subki, p. 132, Faded) cadl 10 @f, C)K XAz (o5 KarkS db',
Bhad A2 s5id Ol doe alid Jwis g 0T xme Chpaky
duke LSELW L')‘ ‘,\_._!)‘ [2g] B Osee Wo 38 A St Solkass
Sags oy Fahw 5= oL_a,im 3= o S8 wle B \-)Lﬁim EAINS
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before 198 A. H., in which year SofyAn died. We have no
means of fixing the exact date when he studied with Sofyan.
It was, no doubt, on the occasion of a pilgrimage, for Ahmed
performed the Hajj five times in all!). It was also during
the residence of al-Shéafii in Mecca, in all likelihood, for
we have it recorded that ’Ishak ibn Rahawaih on two occas-
ions disputed there with al-Shafi? during Ahmed’s residence
there, and it would seem also in his presence 2).

The following incident is characteristic of the man. While
in Mecca, Ahmed’s clothes and effects were stolen during his
absence from his lodgings in the hours when he was engaged
in study with his teacher (Sofyan). On his return, the woman
of the house told him of the theft, but his only enquiry
was as to whether the writing-tablets had been preserved.
On learning that they had, he asked for nothing more.
Still, owing to the torn state of his clothes, he was forced

o oue U8 Juid 105, 108 Rade Sy = (3 p=d 88 1S
Rakw o0 85 (G L= wadl Jeiad 108, 1087 Raka 5oy Jyiad
Al 3wl duiad 1Oy 10 Rk [ye] basue og) Jyiy 3
el By ele go L S W 58 Pl i Ead> &
) O Al B A oue S5y B0 wdi S L el O
slasimiis b b bt el s
I g ol il olwdh dust som (marg. (M)
1) al-Nawawi Biog. Dict., p. Iff, 1. 16. r-lUﬂ o
2) al:Subkl, pp. 157, 158, (Sny Legd, slslwly aslidl o 8 blie
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to remain away for several days from the lecture-room, until
the anxiety of his fellow-students led them to seek him out
and put him in the way of earning a little money to procure
a change of garments. Their proferred gifts or loans he would
not on any account accept?!).

Abd al-Razzak Ahmed first met in Mecca. On one of his

1) Abtt Nu%im, 143 ¢, $§ oF) L5 3 ga0s [aamd ol J8]
e L 05 shim op0 [Jaie o] OF g ol Ous s )
8 5a 001 o oy Relow 3 Ko Bb K0 g Led (ffy Dl
o ond el 35 g Bly Jodl sde & Al due b Lade O
2 offs BB i plbo Sy xib xadBb Jo i 13oe
e L;_ﬁ S e sl ailedy solie spmd ol kb
& ool A s IS el b S5 ilS s ledi dals
AT g hesher WO (142 @) Wpne st e Sl Loy S5 sllad)
Of 88 ou o B o dee B8 Juis (0Tl Ous BB
oo aei Lils LD 100 et Sl LS Ligh g5 e Lid
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pilgrimages Yahya ibn Ma‘in accompanied Ahmed!), and they ]
made up their minds that, after the completion of the pilgrimage, -
they would go to Sand in Yemen and study Tradition with Abd ‘
al-Razzdk. On arriving at Mecca they met with the teacher, ‘
who had, like themselves, come to perform the Hajj. Yahya |
ibn Ma‘in introduced Ahmed to him, and, after making known
their wish to study with him, an appointment was made by Ibn
Ma‘in in accordance with which they should receive his instruc-
(& tions in Mecca instead of going to San‘4. Ibn Man told Ahmed {
; of this and the latter asked him why he had made such an :
arrangement. His reply was that it would save a month’s

journey each way and all the expenses of the trip. Ahmed, ‘
however, declared that he could not allow such considera-
tions to overcome his pious resolutions, and, in the end,

GERELE DY

they did go to San® and received there the traditions. He ‘
suffered great hardships on the way thither, for, though
offered money sufficient to enable him to travel in compar- E

ative comfort, he refused to take it and hired himself to 'l
one of the camel drivers of a caravan going to the place.

At San‘, likewise, he lived in penury and suffering, f
though help was tendered him such as would have secured
him against anything of the kind. Abd al-Razzik himsels

said that Ahmed remained with him almost two years, and :
that when he came he offered him money, saying that the i
country was one where trading was difficult and to gain his S
livelihood would be impossible. Ahmed was inflexible , how- (
ever, saying that he had a sufficiency for his needs. The

traditions which he had from this teacher were those of al- 3

Zuhri from Silim ibn Abdallah from his father and the tra-
ditions of al-Zuhri from Sa%d ibn al-Musayyib from Abi
Huraira. Ahmed was fortunate in having studied with Abd
al-Razzalk before the year 200 A. H., for his reputation as
a sound traditionist was impaired after that date. It is in |
keeping with Ahmed’s character that he should, as we are ;
informed, have put into practice every tradition which he

1) Abwl-Feda, Annales, Reiske ed, II. 186. (
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learned from Abd al-Razzak, even to one in which the
Prophet is represented as giving to Abti Taiba, a surgeon, a
dinar for cupping him. Following this example Ahmed, too,
asked to be cupped and gave the surgeon a dinar Y).
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With Ishdk ibn Rahawaih, who is called in the Kitab
al-Fihrist (I. 230) a leading Hanbalite, he corresponded
for a length of time, until Ishak took a letter of recom-
mendation which Yahya ibn Yahya had written for him to
Abdallah ibn Tahir, and received from the latter because
of it both money and high position 1),

s When still a youth Ahmed ibn Hanbal was held
Period of in reverence as an authority on the Tradition ,
Leackivesdand inethe assemblics bf fhe sheildhesias looked
up to with great respect ?). We do not know when his most

L [3’),;.\.55 (‘ﬁ@’ﬁ; o Ol (Sl edas il il ;.'.'SS xake
wodE Gl oue & Ip> & domdd Lo it OB Al Oue
625 e sie Lg Ghdl Ous e boviid Laws %821 n®!
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1) al-Nawawi Biog. Dict. Ifff. f. al-Subki, p. 156, canldd Jons
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active period of teaching and literary work occurred, but
he was established as the greatest traditionist of his time
when al-Ma’miin introduced the Mihna, and continued to
teach until shortly after al-Wathik came to the Khalifate
when he was forced to give up teaching. He may have
resumed teaching for a year or so after al-Mutawakkil came
to power, but in 237 A. H. when he went to the camp he
took an oath never to tell a tradition in its integrity as long
as he lived, a vow which he appears to have kept?).

His Works. In regard to his books we know on the whole
very little. He left at his death twelve loads and a half of
books all of which he had memorized 2). The names which
have come down to us are the following: JeJl Llis” - iy

vadlall - wad! Ol - z swilly -Z«ML;JI Slst - oedl by -
oled b — ¥ ol — il Oty - Jdlerd Gl -
ONtaal] s~ Jyus kel i~ Ragld b 30 is”— doultl) lits ?).

ZThe Musnad. Of one book, his great work, the Musnad, we
have more definite particulars. It comprised the testimonies of
more than 700 Companions of the Prophet, and was selected
and compiled from 700,000 traditions (or according to another
account from #50,000) and contained 30,000 (in some ac-
counts 40,000) traditions. Ahmed boasted that whatever was
in it was a reliable basis for argument, and that what was
not contained in it was not to be regarded as a sound
basis. He looked upon this book as an imidm which was to
settle all differences of opinion about any Sunna of the
Prophet %). It has always had the greatest reputation in Mo-

I) Cf. Chapter II near the end; Chapter III near the beginning.

2) al-Nawawi, Biog. Dict. ¥,

3) Kitab al-Fihrist I, V1.

4) al-Subki, p. 133, L 20, %3} IS ij‘ o ol 59 5 NAaman <l
L2y g g1 o aialily sz O3 QLB 100 o W] L 38
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hammedan theological circles, and has been used as a basis
of many smaller works and as a source of information by
many authors. Its immense size and the very inconvenient
method of its arrangement have, however, done a great deal
to prevent its becoming much more used than it actually
has been. In fact, it has been rarely mastered by any one
individual, and perhaps as rarely transcribed by one person.
Hence it is that, whereas there are a number of partial
copies of the work, only one complete manuscript is known
to-day 1).

The Musnad as compiled by Ahmed ibn Hanbal is no
longer extant?), nor does it seem to have survived his own
age; for Abli Abd al-RahmAn Abdallah Ahmed’s son, who
edited, with some additions of his own, the work of his

ML.,F dL—QD Al 7 .&S\S‘ U'“'f‘-‘j 353 Mé UL{ Ul’ &_J,j, ‘J..!.>-)B rm &
& pbo dlll Sy e K @ Wil Laliesd 18 L Ll 180

= o OO &8Oy KB sMAS ans :Jis 3 8;5\4 Ry Gl
Aas 3 woliuls )'5/‘3 A xaile! & [Cod. has these points. Read L;’.I;ﬂ
[)-.4])'25‘ ey & el S5 Lagake o) X4.>) A=) rLo\ﬁ Og’ P8}
Ced=mied Bl S Dl e e 2= A s
J}‘ ‘.._l_é Mimdl eagolst soe Ll LA redi G eesy 5 aaslol]
LD el &) e usja L')‘ 31 L) U}'xf’)‘ Le3d kst slyd) e @u?
& %2 A ol i 85 85 aaked X2 ol G 05 slovka iy
& &Y ogl {.Lo'_\” 0‘3; A Oue B3 Ko sl o= L5))‘ Lot

2l ey ) gL L0, rdidly LTSNS 40y Oiaul

The sum 40000 for the traditions is that given in the Kitdb al-Fihrist I,

Dl Ik e,

1) Goldziher, Z. D. M. G., L, 466f.
2) Goldsiher, Z: D. M. G., L, 473.
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father after his death!), speaks of what he heard from his
father, what he read to his father from his own copy of
the original page, and what he had gathered from books
and papers belonging to his father, as being embodied in
the edition which he had made?). In some cases he says
that he ‘thinks’ he had a tradition from his father in such
and such a form, in such and such a manner of communi-
cation, or under such and such a heading. These evidences
seem to point to the absence of any book which could have
been used to verify what he had in mind. The Musnad as
ow preserved to us is in the revised form given it by the
¢ditorial labours of Abdallah ibn Ahmed. It is mentioned,
further, that an edition of the Musnad with certain supple-
Mmentary traditions by the editor was made by Abfi ‘Omar
Mohammed ibn Abd al-Wahid (t 345). A commentary in
cighty sections making together ten volumes was prepared
by Abu °l-Hasan ibn Abd al-Hadi al-Sindi (+ I139); an epi-
tome called al-Durr al-Muntacad min Musnad Ahmed was
compiled by Zain ad-Din ‘Omar ibn Ahmed al-ShammA al-
Halabi %) and, finally, an edition of the Musnad ordered
alphabetically according to the names of the Companions of
the Prophet from whom the traditions take their origin was
made by the Jerusalem scholar Abli Bekr Mohammed ibn
Abdallah al-Makdisi: Oy e Jwiz 9 OFT Qe ali)S
c=wll%). A printed edition of the work, based chiefly on a
Mmanuscript in the Library of the Sidat Wafalya at Cairo
Was issued in 1896 °).

The great work according to the boast of Ahmed himself
Was intended to be encyclopaedic in its aim, as far as tra-
ditions related to the Sunna of the Prophet were concerned.
It apparently attempts to comprehend everything which in

S SR e

I) Goldziher, Z. D. M. G., L, 472, 504.
2) Goldziher, Z. D. M. G., L, 497.

3) Haj. Hal. V, 534F.

4) Goldziher, Z. D. M. G., L, 470.

5) Goldziher, Z. D. M. G., L, 468.
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the author’s judgment could possibly contribute to a com-
plete notion of what the Sunna was. All the reliable mater-
ials coming down from the Companions were meant to be
included within the book. Hence, only the very broadest
tests were applied to the traditions which were accepted by
the author. The main criterion was that the Isnidd must be
sound; that is, no man whose reputation for truthfulness or
religious character was deemed unsatisfactory could be allowed
to validate a tradition!). The test of conflict with clear teaching
of the Prophet elsewhere found was also applied, but not with
the most thorough consistency ?); and, finally, the duplicate
traditions were excluded, though here, also, Ahmed’s practice
was not uniform ®). In a work of such an aim we expect to
find and in this work do find all kinds of traditions: those
relating to ritual, legal precedents, moral maxims, fables,
legends, historical incidents and biographical anecdotes o)
Furthermore, we cannot find the same order which is ob-
served in the great collections of al-Bokhiri and Muslim.
Their material was much less in quantity than Ahmed ibn
Hanbal’s and much narrower in its scope. They had a pur-
pose much more special in view, which permitted of a real
system being observed. But Ahmed’s aim was simply to
store up genuine traditions and nothing more?).

In such a collection, too, as that found in the Musnad
any one acquainted with the genesis of Mohammedan tra-
dition can understand that there would appear all sorts of
inconsistencies and contradictions. Such, in fact, are found
in the book. Sayings are attributed to the Prophet which
never could have been uttered by him. He is represented
as having prescience of events occurring long after his time,
and as lending his countenance to views whose later origin

1) Goldziher, Z. D. M. G., L., 478 & note D) sV ote A4S pETO-
2) Goldziher, Z. D. M. G., L, 480; v. note 4, p. 19.

&) Colldainey, 7, 10, Wi, € 16, 48,

4) Goldziher, Z. D. M. G., L, 474.

5) v. note 4,
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is clearly known; opposite opinions and parties alike find
their support in distinct traditions of the Musnad ). It might
seem that there was room to question the honesty of the
author who would thus leave all kinds of discrepancies in his
work; but reflection will shew that a dishonest man would hardly
admit or allow to remain in his compilation such things, and
that the aim of Ahmed, comprehensive and unscientific as it
was, sufficiently accounts for whatever of miscellaneous or con-
tradictory character there appears. It is quite likely, too,
that the Musnad was a collection brought together during
many years, and one to which labor was not continuously
devoted by the compiler. In the use of the work, also, after
its completion there probably was no continuity observed.
He would read a portion now and a portion again, a portion
to this one and a portion to that one (only three persons
are said to have heard it complete from Ahmed himself).
These facts would make it difficult for him to have in mind
and eye the whole work at one time, so as to perceive the
mutual harmony or discrepancy of the parts of which it
was composed. He, thus, might easily admit and with dif-
ficulty correct such inconsistencies as those of which we have
spoken. With his aim, as we conceive it, however, incon-
sistencies made very little difference. He was but collecting
sound traditions, and not supporting particular opinions or
movements. It was not his idea to constitute himself a har-
monist. Dishonesty in connection with any of the contents
of the Musnad lies properly with other and earlier author-
ities than Ahmed. We have no record of his having been
charged with fabricating traditions during his lifetime ?). His
great fault was the uncritical aim and method. Even in the
Isndds, where he was supposed to be an excellent critic,

1) Goldziher, Z. D. M. G., L, 478, 489 f.

2) During the trial before al-Mu‘tasim it was not objected that any of his
traditional arguments were unsound. When he was charged with plagiarizing
a tradition (which he had not there cited), he was angry and took pains to put
his adversaries to confusion. Cf. a passage in the long Arabic noté¢ in Chapter 1.
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he appears to have been rather liberal. There are found
lists of authorities with anonymous individuals even as the
first sources of the traditions cited; a few names are given
credit, also, who do not stand as reputable authorities in
the opinion of many theologians. In the cases of most of
the latter Ahmed, however, makes a special note to the
effect that he sees no reason to refuse the traditions furnished
by them. And, lastly, he favours at times the Kussds, who,
while not altogether discountenanced as authorities, were
not held in great repute L)

Abdallah, Ahmed’s son, did his part as editor with great
conscientiousness, noting carefully his own additions to the
materials gathered by his father, and inserting corrections
and glosses with explicit statement of his own authorship of
them. The traditions which he added to the Musnad appear
to have been afterwards brought together by him in a se-
parate book which bore the title o= A=t LS e Ay
QL) A Oue sX) Jai>. In some cases where Abdallah
had heard a tradition found in the Musnad from another
teacher as well as his father, he wrote a note to that effect
when putting in the tradition concerned 2).

During his lifetime Ahmed read the Musnad to his sons
Salih and Abdallah and to his uncle Ishik ibn Hanbal, and
they alone formed the favoured circle who heard the com-
plete work from the lips of its author 9

As may be inferred from what has been already said,

1) Goldziher, Z. D. M. G., L, 471 f, 478 R Chiae Goeje, Gloss. Beladhori

and Gloss. Fragm. ITist. Ar. UZ'-’ The Kussas having as storytellers no very
serious aim were naturally enough in discredit with serious traditionists, but
it may well have been that such men actually furnished some sound tradi-
tions. According to the critical method then in vogue, the soundness of such
traditions would depend upon their contents to some extent, but more upon
the TIsnads.

2) Goldziher, Z. D. M. G., L, sor ff. Abdallah is said to have made ad-
ditions, likewise, to his father’s t)s@j.” sl

3) V. note 4, p. 19.
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the great work of Ahmed is not arranged with any reference
whatever to the subjects of the traditions it includes. Such
an arrangement is found rather in that kind of tradition-
collections called Musannafs, a class of works which properly
belongs to a later development of Arabic literature than
these Musnads. The latter class, of which Ahmed’s book is
representative, is ordered according to the earliest authorities
or first sources of the traditions cited, and according to
the localities where the author obtained his materials. In
Ssuch an arrangement we would expect to find traditions
bearing a particular colour and evincing a similar tendency
brought together, according to the predilection or bias of the
original authorities or of the localities made responsible for
the traditions. This feature, which is almost inevitable in
employing such a method, is a mere accident of the classi-
fication, and forms no part of the author/s intention. Such
a miscellaneous arrangement and the mass of the materials
brought together made these Musnads of little general value
as works of reference on account of their inconvenience, and
led to such an undertaking as that of al-Makdisi to bring
a more convenient order into the book of Ahmed ibn Hanbal.
It does not diminish the awkwardness of his work, either,
that the traditions of the same primitive authority should
be found, some in a section classified according to the names
of the men, and others in° one or more sections classi-
fied according to the places in which the materials were
gathered *).

The order of the Musnad of Ahmed ibn Hanbal, as found
in the recently published Cairo edition, is as follows;
Vol. I, pp. 2—195, Traditions of ten Companions of the

Prophet, including the first four Khalifs.
Vol. I, pp. 195—199, Four other Companions (principle of

separate classification not given).
Vol. I, pp. 199—206, The Ahlu °l-Bait.

1) Goldziher, Z. D. M. G., L, 469ff.

e e
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Well, 11, P- 206 to the end, Vol. II and Vol. III to P- 400,
The well-known Companions.
Viel- L KT b, 400—503, Traditions of Meccans,
WVolsINE =i, 2—88, Traditions of Medinans.
Viel s Ve 88—239, Traditions of Syrians.
Vol. 1V, pp. 239—419, Traditions of Kifans.
MOl TNE 3 £19==Mol s wphaniss Traditions of Basrans.
Vel W e Al ML spaiog) sfRhe Ansar.
WolSNVilis o 29—467, The Women. (In pp. 383—403 of this
section are put in some traditions 3Ll Owes o) by
It should be carefully borne in mind that each one of the
sections cnumerated, as well as the whole work, is called a
Musnad, e. g. The Musnad of the Meccans, the Musnad of
the Ansar etc. %). Such is a general description of the long
famous Musnad of the Imam Ahmed.
Almed’s Pupits, We have the names of some of those who heard
the Tradition from him, among whom were his teachers Abd
al-Razzak, Ibn Mahdi and Yazid ibn Harin. Other pupils were
Abw’l-Walid, °Ali ibn al-Madin?, al-Bokhart, Muslim, Abd
Datd, al-Dhuhli, Abti Zura al-Razi, Abli Zura al-Dimashki,
Ibrahim al-Harbi, Abt Bekr Ahmed ibn Mohammed ibn Hani
al-Ta1 al-Athram, al-Baghawi, Obaidallah ibn Mohammed Abu
I-Kasim (his last pupil @519, Ibn Abj Dunya, Mohammed
ibn Ishdk al-Saghini, Abg Hatim al-Razi, Ahmed ibn Abi
’-Hawart, MasA ibn HarGn, Hanbal ibn Ishak, Othman ibn
Sa‘d al-Darim1, Hajjaj ibn al-Sha‘ir, Abd al-Malik ibn Abd
al-Hamid al-Maimfin, Baki ibn Makhlad al-Andalust, Yaktb
ibn Shaiba, Duhaim al-Shami and his own sons Abdallah
and Salih %). His method of teaching was to read the tra-

1) Goldziher, Z. D. M. sy 1L 5y,

2) Goldziher, Z. D. M. G., L, 472. On the Musnad cf., also, Goldziher,
Moh. Studien IT, 228, 230, 266, 270.

3) Dhahabi, Liber Class. 8, N°. 18,

4) al-Nawawi, Biog. Dict. ', The name M= in al-Nawawi’s list should

-0 .
be O\kﬁ\ao; v. de Jong’s ed. of Dhahabi’s Muschtabih 74, Kamis, and Abuw’l-
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ditions from a book rather than recite them !). He is not
known to have taught in any other way except in the case
of about one hundred traditions ?). He adopted this method
notwithstanding the fact that he had everything committed
to memory and was generally regarded as being almost. the
first hafiz of his time. On one occasion when he was deliv-
ering the tradition to some of his pupils, after they had
learned it by heart, and were preparing to write it, Ahmed
exclaimed, ‘the book is the best hafiz’ and with that he
started up and brought a book ?). His wish probably was to
verify his memoriter recitation.

Ahmed does not appear to have taken money from his
disciples, either for his services as a teacher or for the
writing materials etc. which he furnished %).

Relations ~ For al-Shafii he always entertained the most

with ok affectionate regard. His testimony to him was that

SAHEE. none in his day carried an ink-bottle or touched a
pen but there was resting upon him an obligation to al-
Shafil %). For thirty years he declared he had never prayed
a prayer without offering in it a petition for his friend, and
on bis son’s asking him what kind of a man al-Shafii was
that he should pray for him so regularly, he replied that
al-Shafih was like the sun to the world and like good health
to mankind ). Al-Shafi?, too, seems to have had a great

Mahasin IT. VA, L;aol.&ﬂ (..¢>O I have added from al-Subki, p. 133, 1.
18, cf. Dhahabi Liber Class. 8, N°. 69.

1) al-Nawawi, Biog. Dict. Ifi®.

2) Abit Nu%im, 139 @, W (Jui=> o= B 3= A ae) Jjﬁg

EOVE < PRGN | I R EC SV S RCIC GRS SR
3) al-Nawawi, Biog. Dict. I, cf. Goldziher, Moh. Stud. IT, 196, 197.
4) al-Nawawi, Biog. Dict. h‘o, cf. Goldziher, Moh. Stud. IT, 181.

5) al-Nawawi, Biog. Dict. I,
6) al-Nawawi, Biog. Dict. V1. al-Makizi, p. 2, lw Ot (.L..o\ﬁ JLs,
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respect and affection for Ahmed. He is said to have declared,
‘O Abl Abdallah, whenever a tradition from the Messenger
of God is sound in your judgment, tell it to ys that we may
conform to it’. Ahmed is reported as saying that al-Shafq
told him that he (Abmed) was more learned in the sound
traditions than himself, and that his (al-Shafi’s) desire was to
know from him what he regarded as sound that he might
adopt it. Ahmed’s son Abdallah declared that, wherever al-
Shafi9 says in his book ‘ trustworthy person told me that’, or ‘a
trustworthy person related that to me’, he refers to his father.
Abdallah said, further, that the book which al-ShAfi% com-
posed in Baghddd was more correct than the book which he
composed in Egypt, because, when he was in Baghdad, he
asked Ahmed and the latter suggested corrections to him,
but when he was in Egypt and was inclined to adopt a
weak tradition there was no one to correct him 1). Al-Shaf9

%s;.."' g Kdeaw U.‘."'?)‘ SL¢>?‘ & é‘)_.z_” l.l.«o&f Jb_, rﬁxi .\5‘ bl
100 o pons s sl BN M = Sl e
okl Rasl=lSy Lol S Sl O ol S kot
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went to Egypt in the year 198, stayed probably two or
three months and then returned to Mecca, whence he took
his final journey to Egypt in the end of 199 or the begin-
ning of 200. In “Irdk he composed the Book of the Hajj.
His first visit to Baghdid was in the year 195; he left there
for Mecca in 197 and returned for a month to Baghdad in
198 1). AI-Shafi? said, ‘I left Baghdad and did not leave
behind in it any one greater as a fakih, or one more pious,
self-denying, or learned than Ahmed’ 2.

@ Al-Haitham ibn Jamil, one of Ahmed’s teachers
Contem- in Baghdad, thought highly of his pupil’s authority.
feraries. On one occasion he was told that Ahmed ibn Hanbal
differed from him in regard to a certain tradition and his
reply was, ‘My wish is that it may shorten my life and
may prolong Ahmed ibn Hanbal’s life’ %). It is worthy of note
Yasid ibn that Ahmed gave apparently unreserved credit to
Hovun: < Mazid sibn.Harlne asaitraditionist: (At one~time
Misa ibn Hizdm al-Tirmidh?i was on his way to Abl Suleiman
al-Jizajani to ask him some question about the books of
Mohammed ibn al-Hasan when Ahmed met him and enquired
whither he was going. On learning his object, Ahmed remarked

w ) o -

xake Jg,i,g O e Uf..) ), sale J.:;:':;é '6\*&55 Swa Lisle UK
&sm}s L:LA olasiaw! JJ.QJ &S ARy J6 N PR V) ){.5 Rl g3 13
xia Afimd QLo

1) De Goeje, Z. D. M. G. XLVII. 115; Ibn Chall. N°. 560.
2) al-Subki, p. 132, 1. 9, s> XLQJ> u‘,) Lead  zoladl aas 3B

cf. Ibn Chall. N°. 1q.

3) Abfi Nu‘aim, 141 @, ‘.,w.@ O EAAS Nae> oy r-iﬁ@” u&:>
o Ol B il h 5 A & il d G s 2
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that it was a very strange thing that Ibn HizAm should be
ready to accept the testimony of three persons leading up
to Abli Hanifa, and yet refuse that of three authorities form-
ing a chain of tradition to the Prophet. Ibn Hizdm did not
grasp Ahmed’s meaning and asked for an explanation. Ahmed
answering said, “You will not receive the Isnid “Yazid ibn
Hartin in Wisit said, Homaid told me from Anas, saying,
the Messenger of God said’; and, yet, you receive the Isnad
‘Such an one said, Mohammed ibn al-Hasan told us from
Yakib from Abi Hanifa”. Musa adds that he was so im-
pressed by the force of what Ahmed said that he engaged
a boat at once and went to Wasit to receive the Tradition
from VYazid ibn Hartn ') When Ahmed himself went to
study with Yazid, on the other hand, Yazid ibn Sa%d al-
Kattan enquired for him, and, on learning where he had
gone, exclaimed, ‘What need has he of Yazid ?” This was
interpreted to mean that Ahmed was more fit to be the teacher
than the scholar of Yazid ibn HArtin 2

1) Abt Nu‘aim, 144 6, (Gwsk L;dvojxﬂ e e Jy-50)
S & [Cod. dlamgeUl] de i s e
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e “Ati itn -~ “Ali ibn al-Madini not only shewed great respect
p al-Madini. for Ahmed, but received it, likewise, from him. It
= is said that when cAh came to Baghdad he took a leading
place among the traditionists, and at such times as men
like Ahmed and Yahya ibn Ma®n and Khalaf and al-Mu® aitl
were in difference of opinion on any point the voice of ‘Al}
was regarded as decisive. Ahmed out of respect never called
‘All by his proper name, but always by his kunya Abu °I-
Hasan'). While Ahmed was regarded as the best fakih of
his time, Ibn al-Madini was said to have superior knowledge
of the different views held as to traditions?), and to be the
most learned of the doctors of his day, as Yahya ibn MaSn
was the one who wrote the most, and Ab&i Bekr ibn Abf
Shaiba was the greatest hafiz 3).
Yapya itz Of Yahya ibn Ma“in Ahmed said, that the hearing
Masin. of Tradition from Yahya was healing for troubled
breasts. He said, also, that Yahya ibn Ma‘ln was a man
whom God created for the express purpose of exposing the
lies of liars; and any tradition which Yahya did not know
' was no tradition. When he died Yahya left behind him one
hundred and fourteen cases and four casks of books. This
is in harmony with what has just been said as to his having
written more traditions than any of his contemporaries 4).

Mgt M ghas 5sb (sl S5 (gl o O de mal Bl Loulyy
KA f‘}"cj 9 695 (622 O“>)5$ Mae ol B U,)LSD Of"

1) al-Nawawi, Biog. Dict. 1", cf. Goldziher Moh. Stud. I. 267.
2) al-Subki, p. 185, L. 1, J& e R L SIS I VR
RV I C A~ CES PN P v

3) al-Nawaw?, Biog. Dict. IFf
4) " ,, 4FA; the word CJL;}.:?- should probably be read

Z - W
L,JL¢>,]'47':, (sg. w>) vid. De Goeje, Gloss. Bibl. Geog.
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Ar-Husain - One of the contemporaries of Ahmed ibn Hanbal
in Al al- was al-Husain ibn °Ali ibn Yazid Abt ‘Al al-Ka-
Seddld abis (b i A H.) This man was well known both
as a fakih and as a traditionist. At first, he was a disciple
of the Ra’y school, but, later, inclined to the views of al-
Shafi?, became a student of his teachings and received author-
ization ') to teach what he. had learned. The Khatib al-
Baghdadi tells that he was much disesteemed (lit. was very
rare) as a traditionist because he had acquired a bad name
with Ahmed ibn Hanbal. This was owing to his strong
leaning toward dialectical theology (‘.\Jﬁi ~t2)?), in general,
and, more particularly, to his application of dialectics in
order to come to his conclusions touching the Koran. He
was a professed believer in the uncreated existence of the
Koran, but could not satisfy Ahmed ibn Hanbal by his
profession of this doctrine, and much less by his utterances
on the symbolic expression of the Koran in articulate human
sounds (Ugs'iji 1n4)) ). He appears to have trifled somewhat
in his treatment of subjects that were to minds such as that
of Ahmed in the highest degree sacred and serious. For
example, his declared faith in the created nature of the
Lafz al-Korin was on one occasion told to Ahmed, who,
though the profession was in full accord with his own con-
viction, declared it heresy, because the process by which it
had been reached was that of reasoning and not that of
submission to traditional authority. Ahmed’s judgment on
him was made known to al-Karabisi, who changed his decla-
ration of faith and professed that the Lafz al-Koran was
uncreated as well as the Koran itself. Naturally enough

1) §le1 of. Goldsiher, Moh. Stud, Ir, 180.

2) For origin and use of the term r\\l_)/ vid. Houtsma, De Strijd over het
Dogma, 87 f; cf. Shahrastini, Haarbr. transl’n II. 388 f.
3) The Lafz al-Korén is used here with reference to the enunciation of the

Kordn in human speaking; in the following paragraph we have taken it to
have a wider scope.
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this pleased Ahmed no better and he vigorously declared
that this, too, was heresy. The whole quarrel, as one can
readily see, was with the method of al-Karibisi, far more
than with his theological conclusions ?).

1) al-Subki, p. 172, L')K umgjﬁi e o A oy e o U\MQL
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Al-Bokhiri. We have interesting evidence of the doctrinal
sympathy between al-Bokhari and Ahmed ibn Hanbal. A
jealous rival of al-Bokhari in Nisabiir charged the latter with
heresy on the point of the Lafz al-Koran, and the imputation
was taken up by many. But it is clear that al-Bokhari’s silence
on the question, from reluctance to be drawn into any reasoning
on a point for which there was so little evidence pro or
con in Tradition, was the only ground for suspecting his
orthodoxy. His belief, as well as that of Ahmed ibn Hanbal ,
was that the Korin itself was not created, but the Lafyz
al-Koran, by which he understood the human acts of writing ,

vl ®lie siims OF It ol G e Gl obals o Sl
b de oy 100, %o0u Lyt siw JBy I3 Lay) g Kb Ll
Sl & P I Keoy sdo oy (Ll Ll Ol O o s
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reading, reciting and all other acts connected with the use
or preservation of the revelation, was created o)

D alSubkd, p. 214, U Jo0di LS 05 plo oy Ot o oyl s
O mhn mds lleal bl 100 A 103 oslsd (52l S
dO Gl & M b s sk glowdl de lhsty sl ulist
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Mohammed  Another of Ahmed’s companions, whose highest (
in Aslam. compliment was that he resembled the great Imam,
was Mohammed ibn Aslam Abg Husain al-Kindi al-Ttsi
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(+ 242 A. H.). This man was an earnest opponent of the Jahmi
and Murji?) sects, of the former because they professed that
o s & o s glRuL Gy Sy geoms Lgie ;?,
8Bl gy (sl oy L xcics g OBy well s
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the Kordn was created, of the latter because they held that
faith was mere profession without the inward trust and exper-
ience of the heart. The argument which he adopted toward
the Jahmia was that of the Korin verses in which God speaks
in his own. person to Mohammed announcing his Mission,
and to Moses declaring himself to be his Lord and the Lord
of the worlds. In the former case it is implied that if the
word of the speaker be not that of God Mohammed’s Mission
is called in question. If it be the word of God, then it is
eternally potential in him and inseparable from any true
conception of him, and, therefore, it must be uncreated.
In the case of Moses, if the speaker to him be a creature,
then Moses himself and the worlds also, have a second lord,
— for one Lord is admitted without question, — and the
professors of such a doctrine are at once convicted of
Shirk (Jy); but, supposing God to have really spoken,
then we have again the proceeding forth of a word which
we must not regard as created with its utterance, but rather
as an inseparable adjunct of the Divine Knowledge, for
how otherwise could the Divine Knowledge become efficient
or communicative? The sin of the Jahmia is their Shirk;
this is the result of the reasoning, and without reasoning,
from the standpoint of the orthodox apologist, they are
guilty, as well, of forging a lie against God (slsl) by
declaring that God did not speak to Moses though the Korin
says he did.

Against the Karramiya Murji’a Ibn Aslam maintained the

Shahrastdni Haarbriicker’s transl’n I, 89, Houtsma, De Strijd over het
Dogma &c. pp. 102, 123 f. On the Murji’a v. Houtsma, De Strijd &c. pp.
34 ff., 40, Shahrastini, Haarbriicker’s transl’n I, 156 ff. The Murjite belief as
presented in Houtsma, p. 36, differs from that set forth by Mohammed ibn
Aslam, but agrees with the second class of the Karramite sects (Houtsma
p- 39) and with the Sifatiya Karramiya (Shahrastini, Haarbr. transi’n I,
119 ff.,, especially p. 12%). Ahmed ibn Hanbal , it will be remembered , com=~

posed two works bearing the titles, respectively , M.g.g bkx: 3)_55 &y
and L')L“;b” .__,.LJ, vid. p. 19.
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doctrine that faith is a gift of God to the heart, a gift of
illumination and of spiritual adornment, by means of which
it is disposed to believe in God, his angels, his books, his
messengers, the resurrection, the day of judgment, the final
account, in foreordination to good and evil, in paradise and
in hell-fire. This faith is given only to those upon whom God is
pleased to bestow it, and is not complete without both the
testimony of the lips as, at once, its expression and its
confirmation, and the acts of the bodily members as the
evidence that the confession of the lips and the antecedent
faith of the heart are genuine. The testimony of the lips has
for its subjects the things believed on by the heart. These
it declares to be true; and, more specifically, it gives the
formal confession that there is no God but Allah and that
Mohammed *is his Prophet and his Messenger. The acts of
the members lie in the performance of such things as God
prescribes and in the abstention from such things as he
forbids. These points are supported by arguments from
the Koran and Tradition; but by this man, as by others
of the strict orthodox party, there is stress laid, as well, on
arguments outside of either of these sources. For example,
it is said by Mohammed ibn Aslam that, should the
Murjite view be proved correct, then the Prophet and
the first Khalifs, who had not spent their whole lives in the
confession of IslAim, but who had had true faith, notwith-
standing, might be held inferior to any mere babbler of the
sacred formulas who had been occupied long enough with
his task. Those (also called Murji’a 1) who held that works
were the measure and substance of faith are opposed, too,
and the argument of disparagement to the early worthies
is applied here, likewise.

Mohammed ibn Aslam was a believer in the eternal
existence of the Divine attributes, but we have no record

1) Called especially ngcs;m v. De Goeje, Gloss. Bibl. Geog:
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of his method of proving his position in this respect, nor
have we any exposition of what it involved .
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Mystics and Ahmed ibn Hanbal had a predilection in favor
Uscetics, of mystics and ascetics, but toward one of these,

Ar-Hérith al-Harith ibn Asad al-Muhasibi, he conceived a
al-Muhdisibi.

strong antipathy because this man was said to use
reasoning in theological matters. The reconciliation between
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them does not seem to have ever been openly effected; but
there is a story to the effect that Ahmed took the oppor-
tunity of secretly hearing al-HArith, when the latter with
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his companions had been invited to a feast, and that he
was then convinced that his earlier impressions of the man,
however just when formed, did al-Harith some injustice at
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that time. The change in Ahmed’s opinion does not seem to
have been complete or to have saved al-Muhasibi from loss
of credit in Baghdid, for, at his death in 243 PRRRELS S only:
four people attended his funeral. It is possible that this may,

however, be explained as the consequence of some pious
wish which he had expressed 1)
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With Bishr al-Hafi (f 226) and with al-Sari al-Sakati (} 253)
Ahmed stood on terms of intimate friendship. He counted it
his high privilege, indeed, to have seen some of the most holy
men of his time in possession of little else than their piety
and poverty. Those whose names are recorded beside the
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two mentioned are Abdallah ibn Idris ( 192) Abt Datd
al-Hafar? and Aytb al-Najjar s

Dand itn  Datd ibn °Ali, the founder of the Zahirite school

)
CAL.

(t 270) was one of Ahmed’s pupils. There was made
to Ahmed a very unlikely report against him to the effect
that he had been teaching in Khorasin that the Koran was
created (by fashioning that which already existed, woa=),
and that his Lafz al-Korin was created (by being made from
nothing  3\=%). This influenced Ahmed so that he refused
to receive him, and we have no knowledge that he after-
wards changed his decision; but the Zahirites are known to
have been even more strict than Ahmed on the uncreated
nature of. the Kordn, and it may be assumed that Datd did
not long continue to be suspected by him. It is to be
remarked that the informant of Ahmed was Mohammed ibn
Yahya al-Dhuhli, the same man who in jealousy accused
al-Bokhari of heretical views on the Lafz al-Korin. Further,
it should be noted that the incident is said to have oc-
curred during the lifetime of IshAk ibn RAhawaih (238 A.
H.) when Datid must have been a comparatively young
man. If the account be true his views must have undergone

1) al-Makizi, p. 1, ruﬁ‘ Jb; ;.)L@);.“ U\;Luﬁ o E;A.u)/ Lsks L;.i?;j:,
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change during the remaining years of his life. He was born
in 202 A. H. and died in 270 A. H. ).

Tbréhim In the year 218 A. H. there died in Egypt
itn Ismal Tbrahim ibn IsmASl Abt Ishak al-Basri al-Asadi
al-Mictalizi. o] Nu‘talizi, known as Ibn ‘Ulayya. He was a
professor of the doctrine that the Koran was created and
had discussions about Fikh with al-Shafi1 in Egypt, and
with Ahmed ibn Hanbal in Baghdad about the Koran.
Ahmed regarded him as a dangerous heretic ?). The Ibn
‘Ulayya al-Akbar whose name figures in the history of the
Mihna under al-Ma’mfin, appears to have been a different
person, who was of orthodox reputation hitherto. Taken
together with the similarity of the names, the seeming
readiness with which Ibn Ulayya al-Akbar complied with
the test as to the Korn’s creation might suggest, however,
that he was in some way related to the party here men-
tioned. But this is only hypothetical.

1) Goldziher, Zahiriten, p. 134. The incident is also found in al-Subki, p. 232-
2) Abuw’l-Mahisin I, 647.
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