




AHMED IBN HANBAL
AND

THE MIHNA
A CONTRIBUTION TO A BIOGRAPHY OF THE

IMAM AND TO THE HISTORY OF THE
MOHAMMEDAN INQUISITION CALLED THE MIHNA

218 234 A H

INAUGURAL DISSERTATION
TO OJ1TA1N

THE DEGREE OF DOCTOR
IN THE

PH ILOS0PHIC A L FACULTY
OF THE

RUPRECHT KARLS UNIVI RSITAT OF HEIDELBERG

PRESENTED BY

WALTER M PATTON B D

ssjr

Universitat
IBRAIRIE ET IMPRIMERIE

K J TJLilLiLi
LEIDE 1897





AHMED IBN HANBAL
AND

THE MIHNA





wvf 2 1 6/ f i

AHMED IBN HANBAL
AND

THE MillNA
A CONTRIBUTION TO A BIOGRAPHY OF THE

IMAM AND TO THE HISTORY OF THE
MOHAMMEDAN INQUISITION CALLED THE MIHNA

218 234 A H

INAUGURAL DISSERTATION
TO OBTAIN

THE DEGREE OF DOCTOR
IN THE

PHILOSOPHICAL FACULTY
OF THE

RUPRECHT KARLS UNIVERSITAT of i ieidelberg

PRESENTED BY

WALTER M PATTON B D

LIBRAIRIE ET IMPRIMERIE

E J BRILLLEIDE 1897



By permission of the Philosophical Faculty of the Uni
versity of Heidelberg the following pages are offered as a
dissertation to obtain the Doctor s degree They constitute
the Introduction and Part I of a work entitled Ahmed ibn
Hanbal and the Mihna a Biography of the Imam Ahmed
including an Account of the Mohammedan Inquisition called
the Mihna 218 234 A H

The whole work will be published in the course of the
present summer by the publishing house ci devant E J
Brill Leiden

PRINTED r Y E J BRILL AT LEYDEN



INTRODUCTORY REMARKS

The following pages contain the record of the Imam
Ahmed ibn Hanbal and of a struggle with which he stood
connected whose issues were so great as to warrant a close
study of all that is involved in the movement The history of
Dogma in Islam as written by Western writers has given us
an idea of the questions which were being disputed at this
time and the outward history of events has recorded in very
meagre outline the most important public occurrences of our
narrative but there has been so far no use made of the
rich opportunity presented in the biography of Ahmed ibn
Hanbal to see the theological controversies of Islam in their
connection with the outward history of the State This kind
of historical study is the more interesting because from it
we are enabled to understand the relation of the State to
religion at that time and the place occupied by religion
and its teachers in the State

i The Mihna This term meaning in general usage a testing or trial
whether by the accidents of fortune or the actions of men is often used

together with the VIII Form of the verb W with reference to a religious
test with a view to obtaining assent to some particular belief or system of
beliefs We find this special usage largely illustrated in the records of the
Mu c tazilite inquisition the account of which is to appear in the sequel It
is also found in the accounts of the Orthodox inquisition under the Khalif
Kahir 200 years later Most commonly the whole persecution extending from
the year 218 A H to 234 A H is called the Mihna

I
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We have referred above to the issues of the Mihna as
the persecution inaugurated by al Ma 3 mun is called The
importance of them lies in the fact that they settled the
orthodox character of Islam for all following ages and in
the preservation of orthodoxy lies the preservation of Islam
itself in our judgment Had Rationalism succeeded in bring
ing about by persecution a general abandonment of ortho
doxy it is probable that the principle of free thought
without recognition of authority would have had a disin
tegrating effect within Islam itself and would have made
it much more susceptible to modifying and reforming in
fluences from without so that in time we should have
seen standards of faith and life which contravene our
reason as the Koran and Tradition do given up for some
thing more satisfying to reason and moral judgment We
need not enter into the question whether any good came
from the preservation of orthodoxy further than to say
that if Islam was to continue to be Islam to preserve
orthodoxy was the best way to accomplish such a result

We ought to give Rationalism credit for having asserted
the principle un Islamic though it be that thought must
be free in the search for truth The abuse of free thinking
however in a love of speculation for speculation s sake and
in an inordinate desire of controversial victory is in the
history of this period abundantly exemplified

Ahmed ibn Hanbal during his whole career subsequent to
the death of the Imam al Shafi c i 204 A H was the most remark
able figure in the camp of Mohammedan orthodoxy and
during the course of the Mihna did more than any other
individual to strengthen the resistance of his party to the
repressive efforts of the Khalifs and their officers He stood
for the standing or falling of orthodoxy in its time of trial
and there is little exaggeration in the statement made more
than once concerning him that all men were looking to
him for an example that as he decided on the test as to
the Koran being applied to him so they might follow

We have some interesting circumstantial evidence of
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Ahmed s position and influence among the people from the
way in which he was treated by the Khalifs Al Ma mun
had made up his mind to cite him to appear with the first
seven men to whom he put the test but even the violent
bigot Ahmed ibn Abu Dowad the Chief Kadi advised his
master not to summon him doubtless recognizing that suc
cess with the seven men would be much more difficult should
Ahmed be with them and feeling that the result of their
trial would better determine whether or not it would be
wise to attack one greater than they Al Ma D mun s letter to
his governor in Baghdad after the latter had examined the
doctors treats with gentleness Ahmed ibn Hanbal when
one reads what he had to say about most of the other
doctors there alluded to In the case of al Mu c tasim we
must bear in mind that he did not scourge Ahmed until he
had exhausted every means to save him by threats argu
ments and entreaties He declared that had al Ma D mun not
ordered him to deal with him and such as he he would
have had nothing to do with the infliction of the punishment
Furthermore the scourging took place in the court yard of
the palace unknown to the mass of the people who stood
outside waiting for the announcement as to how the trial
had ended As soon as they suspected that their Imam was
being tortured there was a tremendous excitement and it
seemed as if the Khalifs palace would become an object
of assault when al Mu c tasim had Ahmed s uncle Tshak
brought out and had this man falsely intimate to them
that he had not harmed his nephew in the least To make
himself still more secure against the danger of a popular
uprising al Mu c tasim kept Ahmed within the precincts of
the palace until the evening and then dressed him up in
gala costume and sent him under cover of dusk to his
dwelling We may consider it as significant of Ahmed s
standing among the people that there were no further at
tempts to coerce him during the remaining fifteen years of
the Mihna though we are assured that he was active in
teaching and as popular as he ever had been or even more
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so Al Wathik s treatment furnishes some evidence to shew
how he regarded Ahmed s influence We are told that
despite the urging of Ibn Abu Dowad he would not cite
Ahmed for examination before him but sent word to the
Imam to remove from his country a good proof that Ahmed
had great power with the people The biographer adds that
he does not know whether the Khalif refrained from dealing
with Ahmed because of admiration for his steadfastness or
because of fear that evil consequences might come upon
him should he lay violent hands upon so holy a man For
al Mutawakkil we need say little here His attention to
Ahmed and the messages which he sent him point clearly
to his popularity and influence

The religious sentiment in the Muslim populace had not
much sympathy with the loose views and free living of the
liberal teachers Hence it was that they idolized as they did
a man like Ahmed ibn Hanbal His intense devotion to the
things most venerated and cherished by the people God
the Prophet the Koran the Tradition the Sunna of the
Prophet and the Communion of the Faithful endeared him
to the mass of the common folk He was also a remarkable
example of an effort which always excited reverence in the
breast of the Muslim namely the effort to bring himself
near to God and thus secure a good reward from him Those
who are familiar with the stock expressions of Mohammedan
piety will understand what this means in the case of a sin
cere and earnest religionist Judging by the record of a host
of extravagant visions of blessedness in Paradise which men
had of the Imam Ahmed after his departure from the world
one cannot doubt that all good Muslims believed him to
have obtained even more than the good reward for which
he had hoped

That Ahmed ibn Hanbal has come to be regarded as the
founder of the Hanbalite Madhhab or School is not to be
wondered at though it is not because of any intention on his
part as far as I can see He was a great saint and defender
of orthodoxy and it is due to this fact that his pupils and
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admirers after his death sought to give form to their
master s teachings and compacted themselves into a sect
or school of theology I do not believe that Ahmed him
self had the idea that such would occur That a school
was formed spontaneously is a testimony to the powerful
impression of the man s personality upon his own age and
that following The things which the Muslims reckon to
Ahmed s praise are his personal life his intensely orthodox
teaching and his maintenance of his teaching in the face
of persecution He was learned in only one direction that
is in the Koran Tradition the Consensus of usage and
opinion among the Faithful These things he knew thoroughly
of worldly learning he does not appear to have had any
great store The kind of knowledge he had supplementing
great courage and firmness and much natural shrewdness
was his effective weapon in the controversial warfare which
he had to wage Ahmed s great book the Musnad is the
best monument to that knowledge in which he especially
excelled It exercised such an influence in itself and in the
works derived from it for the maintenance of Tradition in
its worthy place as a basis of theology that its author s
career ought to be known We will then see the real life
which was so steadying in its effect upon Mohammedan re
ligious thought and which was but followed up in its effect
by the book which it produced

Some native biographers and historians have noticed the
man and the persecution in which he suffered for his faith
with too flattering recognition of Ahmed s worth and ser
vices Others whose interest is more secular and who record
for the most part only the outward events of civil history
have often passed over the religious movement of Ahmed s
time with little or no notice But there is a significance
about the man and the movement which the greatest of the
chroniclers such as Tabari have not been slow to recognize
Abu 3 l Mahasin who professes to be writing the annals of
Egypt but whose interest in religious persons and events
is evident on almost every page of his work has done full
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justice to the general course of events in connection with
the Mihna and to the public career of Ahmed ibn Hanbal

In the narrative which follows I have sought to give the
connected story of my subject s life from its beginning to
its close The account expands however at that point where
his life becomes a factor in the public history of the time
in order that we may have a fair impression of the whole
course of religious events then transpiring and may also
see more clearly Ahmed ibn Hanbal in the arena where he
more than elsewhere won for himself that great fame which
has placed him among the chief heroes and saints of his faith

It should be remarked that European writers have too
often written their accounts in a spirit of antipathy toward
the orthodox theology of Mohammedanism and have given
more than a due share of commendation to the Mu c tazilites
Rationalists They were it is true advocates of the freedom

of thought but were none the less in many cases too
self indulgent and pleasure loving to be credited with the
highest moral aims or earnestness It is doubtful whether
in most instances their championship of free thinking was
from any lofty conception of what constitutes true freedom
It would appear to be rather the motive of convenience that
moved them to take the course they took They preached
the gospel of Freedom because they felt the Law and the
Commandment to impose an inconvenience upon them so
that they could not do as they wished All praise is due
to the sincere men who loved freedom and sought it as the
right of every man but the sequel will shew not many of
such men in that field of history which it covers

The characters of the four Khalifs al Ma 3 mun al Mu c tasim
al Wathik and al Mutawakkil will receive some additional
light from the narrative which follows as a result probably
that of the first and last named will receive a different
judgment from that which has been passed hitherto Al
Ma 3 mun the scholar and patron of scholars the first free
thinking Khalif who took a real interest in religion will be
more fully discovered as a man intolerant toward those who
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differed from him even to the degree of becoming an intense
persecutor As to his liberal tendencies it is not likely we
shall find any reason to change our judgment He had a
quick and very capable mind and hated to be fettered He
believed he had the right to think to the full extent of his
opportunity and to make opportunity for mental ranging
where he had none Had he stopped at this point he would
have presented to us a record of great service to his fellow
men accomplished by moral means but when he rejected
what he deemed a spiritual tyranny only to turn spiritual
and physical tyrant himself the pure quality of his early
aspirations is for us sadly spoiled

Al Mutawakkil is a Khalif whose character cannot possibly
be what European historians have made it out to be
darker than the plague of darkness itself He was orthodox
but his treatment of liberals will easily bear comparison with
his predecessors treatment of the orthodox theologians while
the attitude he assumed toward Ahmed ibn Hanbal does
not present to us a man without redeeming qualities It is
not to be understood that we condone his terrible treatment
of individuals and the gloating satisfaction with which he
sometimes related his own barbarities Nor would we soften
terms over his treatment of Jews and Christians But the
man was a fanatical religionist and many of his deeds must
be viewed from the religious standpoint to a greater extent
than they have been heretofore

It will be seen that in regard to some other points I
have indicated in a footnote here and there a difference of
opinion from some of the modern authorities whose works
have been consulted But none the less I avail myself of
the present opportunity to say that the books of scholars
like Steiner von Kremer Houtsma and Goldziher have been
of great service to me and that I am fully appreciative of
the service their contributions have rendered to our know
ledge of that period of Mohammedan history with which my
sketch professes also to deal

In my work I have derived most of the material used
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from three manuscripts in the Library of the University of
Leiden i Cod 311 a which with its companion Cod 311 b
represents the 5th and 4 th vols respectively of a five vol
ume Ms of the sLJj Jil or iUJis of Abu Nu c aim
Ahmed ibn Abdallah al Tspahani d 450 2 Cod 73 a
which was not in the University collection of Mss at the
time that Dozy prepared his Catalogue and is therefore
not described Its companion volume Cod 73 Gol is
however described The two volumes form together one
transcript of the work of TajuM Din Abdu 3 l Wahhab ibnu 3 l
Subki d 771 entitled aUxslciJ oUuk 3 Cod 1917 which
is likewise not described in the University Catalogue but
will be found in the Catalogue of Landberg Catalogue de
Manuscrits arabes provenant d une Bibliotheque privee a el
Medina et appartenant a la Maison E J Brill Leide p
53 Cod 188 Ahmed el Maqrizi f 845 J Ji lXT v U
Autographe de Vauteur

The biography of Ahmed ibn Hanbal in Abu Nu c aim is
found pp 138 161 and in al Subki pp 132 143 I have
made most extensive use of the former of these two as
being the most detailed and circumstantial account of my
subject s life It is the oldest account of the three and shews
that fact in the amount of gossip and personal detail which
it records and which the later accounts have omitted The
narrative in al Subki affords a great deal of matter touching
Ahmed s part in the Mihna but not so much for the
biography before and after that time Al Makrizi s contribu
tion is almost sure to be a portion of his Mokaffa and is
a good piece of biographical writing well arranged concise
in expression and covering fully the life and relations of
Ahmed Considered as a literary production it is a better
account than that of Abu Nu c aim because of its compact
ness and system but for one who is gathering materials to
compose a sketch having itself a similar purpose to Makrizi s
as might be expected the more diffuse narrative of Abu Nu c aim
with its accumulation of traditional accounts bearing on many
minor points in Ahmed s career has much more to offer
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As is pointed out in a footnote Tabarfs Annales have
been followed for the letters of the Khalif al Ma mun The
same source also has afforded some useful information
touching matters of more public interest during the progress
of the Mihna

My endeavor has been to use the materials gathered from
these and other sources in such a way as to make many
witnesses contribute each something complementary to the
testimony of his fellows and yet have the whole convey
the impression of a continuous narration

To my greatly esteemed Professor Doctor M J De Goeje
Professor of Arabic in the University of Leiden I am in
debted for direction advice and encouragement without
which it would have been impossible to have accomplished
the result that is here presented I am very thankful to him
for this as also for his great courtesy as Interpres Legati
Warneriani in placing at my disposal the three manuscripts
which have been used in the preparation of the work

Leiden Feby 4 1897
Walter M Patton



AHMED IBN HANBAL and THE MIHNA

Ahmed s Ahmed ibn Hanbal was born in the month of
Birth and Rabi c the first 164 A H The home of his parents
Family Con was n Khorasan 2 His father Mohammed ibn Han

bal was one of the descendants of a captain in the
Abbaside army in Khorasan which fought to overthrow the
Omayyads 3 The family left Khorasan to take up residence
in Baghdad however and Ahmed was born a few days or
months after their arrival in the latter city 4 We are not
informed what family his parents had beside himself and
in none of the sources of information to which I have had
access is there excepting of a brother of his father s Tshak
ibn Hanbal 5 and a son of this man Hanbal ibn Tshak ibn
Hanbal any mention of a relative of his father s or his
own generation His lineage was of pure Arabic stock 7
from the family of Shaiban of the great tribe of Bekr ibn
Wa D il Ahmed is rarely called ibn Mohammed the name

1 Ibn Chall N 19 Dhahabi Liber Class 8 N 18 Abu 3 I Mahasin
I 735 ff

2 Jacut II 777

3 Abu Nu c aim Leiden Ms 311 a 1501 ol i Li jl q Hy i 5
0 U y

4 Ibn Chall N 19 Dhahabi Liber Class 8 N 18 Al Nawawi Biog
Dicty p Ifl

5 Abu 3 l Mah I 771
6 Abvrt Mah II 76 cf p 26 1 5 infra
7 Al Makrizl Leiden Ms 1917 p 1 a Vj jls v Jj

Lsy J 3 S Kjo atJIj Ja i IaxJIe Ust Lo tXJ l L oo j o
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of his paternal grandfather taking the place of that of his
father probably from the fact that the latter died at thirty
years of age while his son was still in infancy On the death
of the father the responsibility for Ahmed s care and training
devolved upon his mother whose name and history we do
not know

Years of We are without any details of his early years
Study and and know merely that he continued to reside in
Teachers Baghdad until the year 179 A H In this year when
fifteen years of age he began the study of the Tradition 2
He first went to the lecture room of Abdallah ibn al Mubarak
who came to Baghdad for the last time in 179 A H He
was too late in going however as Ibn al Mubarak had left
the city to take part in an expedition to Tarsus 3 Malik ibn
D Anas too died in the very year in which Ahmed began to
study and the latter used to say that he had been deprived
of Malik ibn D Anas and Hammad ibn Zaid but that God
had given him in their place Sofyan ibn c Uyaina and Tsma c il
ibn c Ulayya 4 His first teacher was Hushaim ibn Bashir al

1 That Ahmed s father did not die before his boy was born will appear
M 5

from the following Abu Nu c aim p 138 5 lX 5 8jJ
n i i oI ai As jl jls fj Jji s J a oy S j

2 Dhahabi Lib Class 8 N 18
3 Abu Nu c aim 138 a j j SCJwwJJ siAS J sdjLJt jI

fjHyuiJo i gjS jjJUw 1 oy jj L /ilX5 SOolX s y
j jL i j jiAc i

Abdallah ibn al Mubarak d 181 A H al Nawawi Biog Dicty Ho

4 Al Makrizi p 2 lo eU a j i c J e ouvIaj t Jo
J 3

Jt iL L s wJJa Lf Xjl J j sj Xs likJlo
Ui k li JU jvi ls Jjib bo JU a yyijjwj u j
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Sulami to whom he went in the year 179 With Hushaim
he studied in this year and then to receive more particular
instructions in difficult traditions he continued to study with
him three years longer and part of a fourth year up to the
time of Hushaim s death which occurred in the year 183
A H From Hushaim s dictation he wrote the gJI Jj
containing about 1000 traditions a part of the hw aj the

L as and some minor writings He is said to have learned
from this teacher in all more than three thousand traditions l
For the study of tradition he visited Kufa and Basra Mecca
Medina Yemen Syria and Mesopotamia 2 and among the
other teachers under whom he studied were Sofyan ibn
c Uyaina f 198 3 Ibrahim ibn Sa c d f 183 Yahya ibn Sa c id
al Kattan f 198 Wakf f 196 Ibn c Ulayya f 193 Ibn
Mahdi f 198 Abd al Razzak f2ii Jarir ibn Abd al
Hamid f 188 al Walid ibn Muslim f 194 c Ali ibn Hisham
ibn al Barid Mu c tamar ibn Suleiman f 187 Ghundar f 193
Bishr ibn al Mufaddal f 186 Ziyad al Baka i Yahya ibn
Abu Za ida f 182 Abu Yusuf the Kadi f 182 Ibn Numair
j 234 Yazid ibn Harun f 206 al Hasan ibn Musa al

3 Ashyab f 209 3 Ishak ibn Rahawaih 1238 c Ali ibn al
Madini 1234 and Yahya ibn Ma c in f 233 3

k ai 3 l5 oL s 5olj iuj q j qL Sjw
a1c X j

1 Abu Nu c aim 139 ijls g L o J laaJI jlj
LX j j U w l S J j j x t 3 g
iL Sj L5 3 oloj iC i LSj y Ajj lV Ij j jol S

sLaflJtj aXil jaauj aJS gJL US iuf IXjSf
yxS Jls i ajAss iCS U J o W s

2 On the subject of travelling about to acquire a knowledge of traditions
cf Goldziher Moh Studien II p 176

3 Cf al Nawawi Biog Diet If P f al Subki p 133 Dhahabl Lib Class
8 N 18 Dhahabl adds Bahr ibn D Asad Abu 3 l Mah I 638 makes Kubaisa
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He studied with al Shafi c i the Fikh and the D Usul al
Fikh We do not know much of the history of Ahmed
until the year 218 A H is reached In that year the Mihna
was begun by the Khalif al Ma D mun and Ahmed comes at
once into prominence He must have been studying with
Abu Yusuf the Kadi before 182 A H when Abu Yusuf died
His personal intercourse with al Shafi c i began in 195 A H
when the latter came to Baghdad and lasted till 197 A H
when al Shafi c i went to Mecca After a break it was renewed
in Mecca and after that probably for a brief space of time
in Baghdad when al Shafi c i returned there for a month in
198 A H before finally taking his departure from c Irak 2
We know that Ahmed was in Baghdad in this year Waki c
ibn al Jarrah he knew very intimately before his death in
197 A H Ahmed had such familiarity with this man s tra
ditions that he gave his son liberty to take any of Wakf s
books that he pleased and told him that if he would give
him any tradition whatever from it he would give him the
Isnad for it or if he would give him the 3 Isnad he would
give him the tradition Wakf had his tradition from Sofyan
from Salama but Ahmed seems to have been able to add
to his own teacher s knowledge in respect to the traditions
of Salama 3 With Sofyan ibn c Uyaina he studied in Mecca

ibn c Okba one of Ahmed s teachers I 681 Khalaf ibn Hisham al Bazzar
I 715 Ismail ibn 3 Ibrahlm ibn Bistam I 734 Kutaiba ibn Said ibn Jamil
By Shahrastani Waki c and Yazid ibn Harun are classed as Shyites Haarbr
Trans I 218

1 al Makrtzi p 2 a c i 3 l 5 a JttLiJ L X i
aj olj

2 De Goeje Z D M G XLVII p 115 Ibn Chall N 569
3 al Subki p 132 a JS yj LM lXaJum tjsj

XLJ SjS IlX s i iLji v ly i 21 j t iy
aUJLc 0 p t jJJI lX c LjLj Js J vL Jt Jo uaxj
ij S XjUv L c qLajLw Jaa S j jls oi S Ji y x s
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before 198 A H in which year Sofyan died We have no
means of fixing the exact date when he studied with Sofyan
It was no doubt on the occasion of a pilgrimage for Ahmed
performed the Hajj five times in all It was also during
the residence of al Shafi c i in Mecca in all likelihood for
we have it recorded that D Ishak ibn Rahawaih on two occas
ions disputed there with al Shafi c i during Ahmed s residence
there and it would seem also in his presence 2

The following incident is characteristic of the man While
in Mecca Ahmed s clothes and effects were stolen during his
absence from his lodgings in the hours when he was engaged
in study with his teacher Sofyan On his return the woman
of the house told him of the theft but his only enquiry
was as to whether the writing tablets had been preserved
On learning that they had he asked for nothing more
Still owing to the torn state of his clothes he was forced

y US Jj 9 Lw t LiS jo iiASsc Lvu i 3 UsAs 3y itXij iiXs k Lw
iX Us t It Xi j li Vf Lv c Jai Us jyjj Ji
ioJLss X Ui o L USB jj j j ls JB g xi iiAjiAs 5

3

A i 1 i S xJLJt i c JB 5 s l v J5 5 i 5 jl jJL l 3
W JLmO V AXv jjli 2 iw l AVwW jL X 5

ii i l j oLaav Ij c v q j oUav SL il A l marg iUJ
r 1 o

1 al Nawawi Biog Diet p iff 1 16

2 al Subki pp 157 158 55 U aO L Uvij atslAvJt BjIbU

J aaS lX Ij LjJ xiliJij US Jlj J q J LjSwS
gjl Lfj Laiu

ts i3 UU xsLxi J i a ao U aaj j i l sy l
gjl J AA 0 j tX l
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to remain away for several days from the lecture room until
the anxiety of his fellow students led them to seek him out
and put him in the way of earning a little money to procure
a change of garments Their preferred gifts or loans he would
not on any account accept J

Abd al Razzak Ahmed first met in Mecca On one of his

I Abu Nu c aim 143 a jls A l US j, SA C yi jis

J UJjj jls x ia J aas j J iAaC Jooi
jls J l qI j ZcLtM j j IjL y 1 A D

owlai J S c lj tJJi lXS J iOJi Oy c UJlc jji
J

ysij qI/j wiXi l i iAA s g Uo J j jooA la J j lA
j so J tij/Jljis L i LwU5 cIa/ i aJl H UJaj

i

J 1 J o Sli jr vuaam Lo jlas likwUs j 9 9 3jjAw il iiLd c

qUaL USAj 142 a Ls jac jU Lo 5 jls LbJ

jls j i JS c US iAJ I MI Aac us
A s xi Ua5 J Ji IlXsp Q syu l j w LJLsf UJI SJ ls L LLJ

J La J jls k i3 lAaS AaS i UaSS J aa j J A S J
jj 5 LoW j AAS A Ss I ASftS AUC qLaSaV AaE aS/0
2 j3 L as y 5C il j S l L a J jLsii Uc jLvj JI U J
Ulaj La ii naJie ljl 5 aa jgiy a Laa 5 c aaJ L Jo
t 0 3 3J v vJ jj jUS ijAv jis J LJ Am siL j J A Lc A a c Lb
j XSU jl 15 AAO Ia S A iAA,w Q S jAjljj Jt 0
jls j aAi b 1 jlj 1 ajJ ciO j li j ju jls Hj b i l aa ciAAfis

C C EAAajJL Ajy j i a,AaAj li l u aAai JutiiiS j b j S aavI
x lai tiAgi i aaJCs ijyy aas c J a A c a jls 5 i il
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pilgrimages Yahya ibn Ma c in accompanied Ahmed and they
made up their minds that after the completion of the pilgrimage
they would go to San c a in Yemen and study Tradition with Abd
al Razzak On arriving at Mecca they met with the teacher
who had like themselves come to perform the Hajj Yahya
ibn Ma c in introduced Ahmed to him and after making known
their wish to study with him an appointment was made by Ibn
Ma c in in accordance with which they should receive his instruc
tions in Mecca instead of going to San c a Ibn Ma c in told Ahmed
of this and the latter asked him why he had made such an
arrangement His reply was that it would save a month s
journey each way and all the expenses of the trip Ahmed
however declared that he could not allow such considera
tions to overcome his pious resolutions and in the end
they did go to San c a and received there the traditions He
suffered great hardships on the way thither for though
offered money sufficient to enable him to travel in compar
ative comfort he refused to take it and hired himself to
one of the camel drivers of a caravan going to the place
At San c a likewise he lived in penury and suffering
though help was tendered him such as would have secured
him against anything of the kind Abd al Razzak himseli
said that Ahmed remained with him almost two years and
that when he came he offered him money saying that the
country was one where trading was difficult and to gain his
livelihood would be impossible Ahmed was inflexible how
ever saying that he had a sufficiency for his needs The
traditions which he had from this teacher were those of al
Zuhri from Salim ibn Abdallah from his father and the tra
ditions of al Zuhri from Sa c id ibn al Musayyib from Abu
Huraira Ahmed was fortunate in having studied with Abd
al Razzak before the year 200 A H for his reputation as
a sound traditionist was impaired after that date It is in
keeping with Ahmed s character that he should as we are
informed have put into practice every tradition which he

1 Abu 3 l Feda Annalcs Reiske ed II 186
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learned from Abd al Razzak even to one in which the
Prophet is represented as giving to Abu Taiba a surgeon a
dinar for cupping him Following this example Ahmed too
asked to be cupped and gave the surgeon a dinar 1

i al Makrizi p 7 j Lfc ia J ij oL l tX J
l j JI cLxaao J,l l Aiaf H jsLisail i X j L gi E Laaj lj

ji 1 J s i j W 3 lA s A a vi jL lXMj
5 tjlas a Ij syu Uitj Aa i a aac L a I

w

jl JJt L JLas XJ i j t A S yyt o l
as u l eIj iL j J c ilxj x i j U 3 jUc jtJU J

CJv l j J j i lX J I Jlj liyait Lis Sclyi J c
y 8 ajw /o idJI i ol l t s j iSU J JLas iA cj it g Aw J Jvi

U L jt iCu ijju i iAi 5 J, aJ a JI L USI JU SaAji 5

U i S L j i l A a I SLv J JjflJ L J
j j Cc lX Sj SI LijiA ciy i U JS j AJ I

4 o l5 IjUjj pLs sJi XaJo L kdj j x t JJI
IjLajO LS 1L v aLc Abu Nu c aim 141 i tXS i Li
yO iil ja ic i x ai jjS li XaaJLji xLajl jjl i ae 1
0 J J jJi sIaJjI a1c lj /i c jul Pi tf c s sLxaao 1
1 0 3 1 XaC OS l lV LdSAww iA l
W J olas Uxvi 5 1 yy j IaS Is J j j tXy Laa c p

w o oy wJ Ljutojt 15 jixils sj alii lX ae
I S S o wOUs jxiliJ Uas L t s o j c s i jj 1 11

J ib 5 j J li Abu Nu c aim 144 lX I Xi L i
w j wQf J L U 1 j OS Jj A ac l a q I
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With Ishak ibn Rahawaih who is called in the Kitab
al Fihrist I 230 a leading Hanbalite he corresponded
for a length of time until Ishak took a letter of recom
mendation which Yahya ibn Yahya had written for him to
Abdallah ibn Tahir and received from the latter because
of it both money and high position

Afrme s When still a youth Ahmed ibn Hanbal was held
Period of in reverence as an authority on the Tradition
Teaching anc j j n j le assemblies of the sheikhs was looked

up to with great respect 2 We do not know when his most

L 3 l JI t jj A 1 1 o Uw s Jl s jJ i i jJ E
Lo jlfts o j t J i3 t j j c c aa i X S alii uX c
t jPjN viAJtXs ae uXax q IxAiZwt l jj Ka vJt qj
q j iXot w q e l5j P a 5 L i x O C7 C
Ixxtf Lo 1J 1 3,1 jls ay 3 i w JI
LLs J lit a J 5j jyil jw M iaas q i c q c
c axj 3 L jl p yyt Luic li L jL aliAs s
Ja W yi JM p fiiXs Lo Ij JLfis p2 i l

j lot xi 0L0 lXac j JL 5 aJJI lXac yl j
l ac j j au q M iAac Jls jyb Jf ic qL s

UxXS 3 a 3 cL aw 5 jodlll iAju
1 al Nawawi Biog Diet Iff f cf al Subki,p 156 i LlL Jw lX S

s J f 0 o 1 e J JLas y Lk 1,1
J i iXs jls xi Jis i V q J JLai jA 15

oLsuJ lX LgJuij sllt iA c Is l Is X 3jJI aJ ljj JL ul

xSLoiXi s to j j ilS y 22 5
2 Abu Nu c aim 144 iJjftJ lXac c y j jj 3

qv S t J uy J X i k jL j oSlXxjJ vXSU o
g jt CLo JI i ji bJI i jLA iA j J
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active period of teaching and literary work occurred but
he was established as the greatest traditionist of his time
when al Ma mun introduced the Mihna and continued to
teach until shortly after al Wathik came to the Khalifate
when he was forced to give up teaching He may have
resumed teaching for a year or so after al Mutawakkil came
to power but in 237 A H when he went to the camp he
took an oath never to tell a tradition in its integrity as long
as he lived a vow which he appears to have kept 1

His Works In regard to his books we know on the whole
very little He left at his death twelve loads and a half of
books all of which he had memorized 2 The names which
have come down to us are the following JJ JI i jU 1 iLxS

U j ajl aa rxSI LjIxJ g ,LJI i jLxS tXSSjJI i jLx5
qU I ujUS wilxS JJLw il l jLa S J jLa22rJI JlxS
W4 JywjJ Xcli jU SC Jsc Vj JS ujlxS tsLwUt ujUs 3
The Musnad Of one book his great work the Musnad we
have more definite particulars It comprised the testimonies of
more than 700 Companions of the Prophet and was selected
and compiled from 700,000 traditions or according to another
account from 750,000 and contained 30,000 in some ac
counts 40,000 traditions Ahmed boasted that whatever was
in it was a reliable basis for argument and that what was
not contained in it was not to be regarded as a sound
basis He looked upon this book as an imam which was to
settle all differences of opinion about any Sunna of the
Prophet 4 It has always had the greatest reputation in Mo

1 Cf Chapter II near the end Chapter III near the beginning
2 al Nawawi Biog Diet Iff
3 Kitab al Fihrist I STl
4 al Subki p 133 1 20 i i 8l 5 Jyo q i J aoI 9 aJ j

1 27 y S nXjj J xXsl z l 5 i jLcJQI L S pi UJ o 2
J QJ L ki A5 l iXS l U A5 LftSt yVW i J X jL a
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hammedan theological circles and has been used as a basis
of many smaller works and as a source of information by
many authors Its immense size and the very inconvenient
method of its arrangement have however done a great deal
to prevent its becoming much more used than it actually
has been In fact it has been rarely mastered by any one
individual and perhaps as rarely transcribed by one person
Hence it is that whereas there are a number of partial
copies of the work only one complete manuscript is known
to day

The Musnad as compiled by Ahmed ibn Hanbal is no
longer extant 2 nor does it seem to have survived his own
age for Abu Abd al Rahman Abdallah Ahmed s son who
edited with some additions of his own the work of his

o L, 5 s q1 j j 3j p xLo allt jywj zJu j Uit aJUi l IJI UUi ujUJS lAS
yjgWy Jls V OlAd v sJi jkjL AAU iy vXJLwdl 3 l gJ 2

q x q ji nXsljJj 8uXae c aS q c ii y i l r 1
yVj fi 1 l Uai Ij i 3 3 Cod has these points Read l b

jj j 5 iAac JLw jla U Jlc all ts jl jjkjt
v a X CjAs L J Lyw iXJuwil j i E JLss j jl
Ojt j L i l JL 4I jL L t iX c Lois Jls Xf J3
l yai 1 J E o yj 1 J,t UJi QJJUjl Ifil j USI lll sl

jj 5oLi pal jls jli wWAtU jJCj Lit MiXAij 8 j
aJ iXT l j U ii jt aJISI iXut jUj jlu xju j I LolXJ

gJI UjI qj w ej KjU jj m rxJIj LfiJt q S LS j s j iAa wII
The sum 40000 for the traditions is that given in the Kitab al Fihrist I

m 1 22
1 Goldziher Z D M G L 466 f
2 Goldziher Z D M G L 473
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father after his death l speaks of what he heard from his
father what he read to his father from his own copy of
the original page and what he had gathered from books
and papers belonging to his father as being embodied in
the edition which he had made 2 In some cases he says
that he thinks he had a tradition from his father in such
and such a form in such and such a manner of communi
cation or under such and such a heading These evidences
seem to point to the absence of any book which could have
been used to verify what he had in mind The Musnad as
now preserved to us is in the revised form given it by the
editorial labours of Abdallah ibn Ahmed It is mentioned
further that an edition of the Musnad with certain supple
mentary traditions by the editor was made by Abu c Omar
Mohammed ibn Abd al Wahid f 345 A commentary in
eighty sections making together ten volumes was prepared
by Abu 3 1 Hasan ibn Abd al Hadi al Sindi f 1139 an epi
tome called al Durr al Muntacad min Musnad Ahmed was
compiled by Zain ad Din c Omar ibn Ahmed al Shamma al
Halabi 3 and finally an edition of the Musnad ordered
alphabetically according to the names of the Companions of
the Prophet from whom the traditions take their origin was
made by the Jerusalem scholar Abu Bekr Mohammed ibn
Abdallah al Makdisi i i 5j J i 1 iXi a JjJ

s ll 4 A printed edition of the work based chiefly on a
manuscript in the Library of the Sadat Wafa c iya at Cairo
was issued in 1896 5

The great work according to the boast of Ahmed himself
was intended to be encyclopaedic in its aim as far as tra
ditions related to the Sunna of the Prophet were concerned
It apparently attempts to comprehend everything which in

1 Goldziher Z D M G L 472 504
2 Goldziher Z D M G L 497
3 Haj Hal V 534 f
4 Goldziher Z D M G L 470
5 Goldziher Z D M G L 468
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the author s judgment could possibly contribute to a com
plete notion of what the Sunna was All the reliable mater
ials coming down from the Companions were meant to be
included within the book Hence only the very broadest
tests were applied to the traditions which were accepted by
the author The main criterion was that the Isnad must be
sound that is no man whose reputation for truthfulness or
religious character was deemed unsatisfactory could be allowed
to validate a tradition 1 The test of conflict with clear teaching
of the Prophet elsewhere found was also applied but not with
the most thorough consistency 2 and finally the duplicate
traditions were excluded though here also Ahmed s practice
was not uniform 3 In a work of such an aim we expect to
find and in this work do find all kinds of traditions those
relating to ritual legal precedents moral maxims fables
legends historical incidents and biographical anecdotes 4
Furthermore we cannot find the same order which is ob
served in the great collections of al Bokhari and Muslim
Their material was much less in quantity than Ahmed ibn
Hanbal s and much narrower in its scope They had a pur
pose much more special in view which permitted of a real
system being observed But Ahmed s aim was simply to
store up genuine traditions and nothing more 6

In such a collection too as that found in the Musnad
any one acquainted with the genesis of Mohammedan tra
dition can understand that there would appear all sorts of
inconsistencies and contradictions Such in fact are found
in the book Sayings are attributed to the Prophet which
never could have been uttered by him He is represented
as having prescience of events occurring long after his time
and as lending his countenance to views whose later origin

1 Goldziher Z D M G L 478 note 1 v note 4 p 19
2 Goldziher Z D M G L 480 v note 4 p 19
3 Goldziher Z T M G L 481
4 Goldziher Z D M G L 474
5 v note 4 p 19
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is clearly known opposite opinions and parties alike find
their support in distinct traditions of the Musnad It might
seem that there was room to question the honesty of the
author who would thus leave all kinds of discrepancies in his
work but reflection will shew that a dishonest man would hardly
admit or allow to remain in his compilation such things and
that the aim of Ahmed comprehensive and unscientific as it
was sufficiently accounts for whatever of miscellaneous or con
tradictory character there appears It is quite likely too
that the Musnad was a collection brought together during
many years and one to which labor was not continuously
devoted by the compiler In the use of the work also after
its completion there probably was no continuity observed
He would read a portion now and a portion again a portion
to this one and a portion to that one only three persons
are said to have heard it complete from Ahmed himself
These facts would make it difficult for him to have in mind
and eye the whole work at one time so as to perceive the
mutual harmony or discrepancy of the parts of which it
was composed He thus might easily admit and with dif
ficulty correct such inconsistencies as those of which we have
spoken With his aim as we conceive it however incon
sistencies made very little difference He was but collecting
sound traditions and not supporting particular opinions or
movements It was not his idea to constitute himself a har
monist Dishonesty in connection with any of the contents
of the Musnad lies properly with other and earlier author
ities than Ahmed We have no record of his having been
charged with fabricating traditions during his lifetime 2 His
great fault was the uncritical aim and method Even in the
Isnads where he was supposed to be an excellent critic

1 Goldziher Z D M G L 478 489 f
2 During the trial before al Mu c tasim it was not objected that any of his

traditional arguments were unsound When he was charged with plagiarizing
a tradition which he had not there cited he was angry and took pains to put
his adversaries to confusion Cf a passage in the long Arabic note in Chapter II



he appears to have been rather liberal There are found
lists of authorities with anonymous individuals even as the
first sources of the traditions cited a few names are given
credit also who do not stand as reputable authorities in
the opinion of many theologians In the cases of most of
the latter Ahmed however makes a special note to the
effect that he sees no reason to refuse the traditions furnished
by them And lastly he favours at times the Kussas who
while not altogether discountenanced as authorities were
not held in great repute

Abdallah Ahmed s son did his part as editor with great
conscientiousness noting carefully his own additions to the
materials gathered by his father and inserting corrections
and glosses with explicit statement of his own authorship of
them The traditions which he added to the Musnad appear
to have been afterwards brought together by him in a se
parate book which bore the title iA i UiJ Aw
lA SjJi aJtfl iA c sAJjJ In some cases where Abdallah
had heard a tradition found in the Musnad from another
teacher as well as his father he wrote a note to that effect
when putting in the tradition concerned 2

During his lifetime Ahmed read the Musnad to his sons
Salih and Abdallah and to his uncle Ishak ibn Hanbal and
they alone formed the favoured circle who heard the com
plete work from the lips of its author 3

As may be inferred from what has been already said

1 Goldziher Z D M G L 471 f 478 f Cf De Goeje Gloss Beladhori

and Gloss Fragm Hist Ar J ii The Kussas having as storytellers no very
serious aim were naturally enough in discredit with serious traditionists but
it may well have been that such men actually furnished some sound tradi
tions According to the critical method then in vogue the soundness of such
traditions would depend upon their contents to some extent but more upon
the Isnads

2 Goldziher Z D M G L 501 ff Abdallah is said to have made ad
ditions likewise to his father s lX jJI i ilXS

3 v note 4 p 19
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the great work of Ahmed is not arranged with any reference
whatever to the subjects of the traditions it includes Such
an arrangement is found rather in that kind of tradition
collections called Musannafs a class of works which properly
belongs to a later development of Arabic literature than
these Musnads The latter class of which Ahmed s book is
representative is ordered according to the earliest authorities
or first sources of the traditions cited and according to
the localities where the author obtained his materials In
such an arrangement we would expect to find traditions
bearing a particular colour and evincing a similar tendency
brought together according to the predilection or bias of the
original authorities or of the localities made responsible for
the traditions This feature which is almost inevitable in
employing such a method is a mere accident of the classi
fication and forms no part of the author/ s intention Such
a miscellaneous arrangement and the mass of the materials
brought together made these Musnads of little general value
as works of reference on account of their inconvenience and
led to such an undertaking as that of al Makdisi to bring
a more convenient order into the book of Ahmed ibn Hanbal
It does not diminish the awkwardness of his work either
that the traditions of the same primitive authority should
be found some in a section classified according to the names
of the men and others in one or more sections classi
fied according to the places in which the materials were
gathered

The order of the Musnad of Ahmed ibn Hanbal as found
in the recently published Cairo edition is as follows
Vol I pp 2 195 Traditions of ten Companions of the

Prophet including the first four Khalifs
Vol I pp 195 199 Four other Companions principle of

separate classification not given
Vol I pp 199 206 The Ahlu D l Bait

I Goldziher Z D M G L 469ff
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Vol I p 206 to the end Vol II and Vol Ill to p 400
The well known Companions

Vol Ill pp 400 503 Traditions of Meccans
Vol IV pp 2 88 Traditions of Medinans
Vol IV pp 88 239 Traditions of Syrians
Vol IV pp 239 419 Traditions of Kufans
Vol IV p 419 Vol V p 113 Traditions of Basrans
Vol V p 113 Vol VI p 29 The Ansar
Vol VI pp 29 467 The Women In pp 383 403 of this

section are put in some traditions JoLaJt iXX qV i
It should be carefully borne in mind that each one of the

sections enumerated as well as the whole work is called a
Musnad e g The Musnad of the Meccans the Musnad of
the Ansar etc 2 Such is a general description of the long
famous Musnad of the Imam Ahmed
Ahmed s Pupils We have the names of some of those who heard
the Tradition from him among whom were his teachers Abd
al Razzak Ibn Mahdi and Yazid ibn Harun Other pupils were
AbuVWalid c Ali ibn al Madini al Bokhari Muslim Abu
Daud al Dhuhli Abu Zur c a al Razi Abu Zur c a al Dimashki
Ibrahim al Harbi Abu Bekr Ahmed ibn Mohammed ibn Ham
al Ta 3 i al Athram al Baghawi Obaidallah ibn Mohammed Abu
3 1 Kasim his last pupil l 3 Ibn Abi Dunya Mohammed
ibn Ishak al Saghani Abu Hatim al Razi Ahmed ibn Abi
D l Hawari Musi ibn Harun Hanbal ibn Ishak Othman ibn
Sa c id al Darimi Hajjaj ibn al Sha c ir Abd al Malik ibn Abd
al Hamid al Maimun Baki ibn Makhlad al Andalusi Ya c kub
ibn Shaiba Duhaim al Shami and his own sons Abdallah
and Salih 4 His method of teaching was to read the tra

1 Goldziher Z D M G L 470
2 Goldziher Z D M G L 472 On trie Musnad cf also Goldziher

Moh Studien II 228 230 266 270
3 Dhahabi Liber Class 8 N 18

4 al Nawawi Biog Diet Iff The name i L in al Nawawi s list should

be LXi SUi v de Jong s ed of Dhahabi s Muschtabih 74 Kamus and Abu 3 l
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ditions from a book rather than recite them He is not
known to have taught in any other way except in the case
of about one hundred traditions 2 He adopted this method
notwithstanding the fact that he had everything committed
to memory and was generally regarded as being almost the
first hafiz of his time On one occasion when he was deliv
ering the tradition to some of his pupils after they had
learned it by heart and were preparing to write it Ahmed
exclaimed the book is the best hafiz and with that he
started up and brought a book 3 His wish probably was to
verify his memoriter recitation

Ahmed does not appear to have taken money from his
disciples either for his services as a teacher or for the
writing materials etc which he furnished 4
Relations For al Shafi c i he always entertained the most
with at affectionate regard His testimony to him was that
Shaft i none j n his d a y carried an ink bottle or touched a

pen but there was resting upon him an obligation to al
Shafi c i 5 For thirty years he declared he had never prayed
a prayer without offering in it a petition for his friend and
on his son s asking him what kind of a man al Shafi c i was
that he should pray for him so regularly he replied that
al Shafi c i was like the sun to the world and like good health
to mankind 6 Al Shafi c i too seems to have had a great

Mahasin II fTx ol JI j S 3 I have added from al Subki p 133 1
18 cf Dhahabi Liber Class 8 N 69

1 al Nawawi Biog Diet 1ft

2 Abu Nu c aim 139 a Lo j J s jjib
vi jtX xjLo JjIj r AxS pp aJais 3 Jjl i Ajt
3 al Nawawi Biog Diet iff cf Goldziher Moh Stud II 196 197
4 al Nawawi Biog Diet Ifo cf Goldziher Moh Stud II 181
5 al Nawawi Biog Diet It
6 al Nawawi Biog Diet vl al Makrizi p 2 L j L l JLSj

ijJ j3 SS l j w l5 j col Ijtj 41 y 2ilS Jkx j1m
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respect and affection for Ahmed He is said to have declared
0 Abu Abdallah whenever a tradition from the Messenger

of God is sound in your judgment tell it to us that we may
conform to it Ahmed is reported as saying that al Shafi c i
told him that he Ahmed was more learned in the sound
traditions than himself and that his al Shafi c i s desire was to
know from him what he regarded as sound that he might
adopt it Ahmed s son Abdallah declared that wherever al
Shafi c i says in his book a trustworthy person told me that or a
trustworthy person related that to me he refers to his father
Abdallah said further that the book which al Shafi c i com
posed in Baghdad was more correct than the book which he
composed in Egypt because when he was in Baghdad he
asked Ahmed and the latter suggested corrections to him
but when he was in Egypt and was inclined to adopt a
weak tradition there was no one to correct him Al Shafi c i

Sjtttj L tft J i j i il fLo Jlsj J JiiLsUf
S S t jxAj Jf il CiJi s a j J j s J s j cl

jUilxil j Lit U j v J i jilciJI gu JLas sln JI
i Abu Nu c aim 140 b iXac vii A 1 lX I qJ qI aLw L iXf

Jls 0j 5 i 3 x mi jyLi y i adJt
q c Aa jiXss fiXic Aae l U voj jjl
Uwd LaSAs s a JI r jj iS 5j4 j j 3 sJuJt

i Js ijjju i t jyij A l 1 XSI l ae jt jls lV I
0 K tola U L AaJI jLas L j Act sl JI ol ct j iA

LyaLw jl IjjAaJ 5 1 qI Liji JI aS J I Jlcli C
ajiAs i U sjLaS J iL/AsJI s j v±jA Lo a s xl Jt Aac jls

giAJI wLXJ i Jls U s s 1 5 Jiaiii Jy jt X 5t
v aa sit lilljij j a J SAaao j giXil UXtl j JiAcI j oIiAjcaJ Saao
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went to Egypt in the year 198 stayed probably two or
three months and then returned to Mecca whence he took
his final journey to Egypt in the end of 199 or the begin
ning of 200 In c Irak he composed the Book of the Hajj
His first visit to Baghdad was in the year 195 he left there
for Mecca in 197 and returned for a month to Baghdad in
198 1 Al Shafi c i said I left Baghdad and did not leave
behind in it any one greater as a fakih or one more pious
self denying or learned than Ahmed 2

Other Al Haitham ibn Jamil one of Ahmed s teachers
Content in Baghdad thought highly of his pupil s authority

porancs Q n one occas i 0 n he was told that Ahmed ibn Hanbal
differed from him in regard to a certain tradition and his
reply was My wish is that it may shorten my life and
may prolong Ahmed ibn Hanbal s life 3 It is worthy of note
Yazid ibn that Ahmed gave apparently unreserved credit to
Hartm Yazid ibn Harun as a traditionist At one time

Musa ibn Hizam al Tirmidhi was on his way to Abu Suleiman
al Juzajani to ask him some question about the books of
Mohammed ibn al Hasan when Ahmed met him and enquired
whither he was going On learning his object Ahmed remarked

w J 0 w 3H flc jaXJ j j 2 CJ 3 A C g A i JI LiS L 1
sLiJI L/ t Lax v jyb 3 t xjMt JB ju x/o j± i 5 lot

AX iA amO L
1 De Goeje Z D M G XLVII 115 Ibn Chall N 569
2 al Subki p 132 1 9 ci s ji XLjjS I aS iLwJt a s jls

X l JW s iX if c jl 5 xail Ljj ysX U jiiAau
cf Ibn Chall N 19

3 Abii Nu c aim 141 z jvaav q c yiOwXS j

0 j i i tjJis aiL Jls 3 i jajL t Jvass as 5
j j

J AA lX S l L57 C CC J 3 4 COOj jls Js AAS



3

that it was a very strange thing that Ibn Hizam should be
ready to accept the testimony of three persons leading up
to Abu Hanifa and yet refuse that of three authorities form
ing a chain of tradition to the Prophet Ibn Hizam did not
grasp Ahmed s meaning and asked for an explanation Ahmed
answering said You will not receive the Isnad Yazid ibn
Harun in Wasit said Homaid told me from Anas saying
the Messenger of God said and yet you receive the Isnad
Such an one said Mohammed ibn al Hasan told us from
Ya c kub from Abu Hanifa Musa adds that he was so im
pressed by the force of what Ahmed said that he engaged
a boat at once and went to Wasit to receive the Tradition
from Yazid ibn Harun When Ahmed himself went to
study with Yazid on the other hand Yazid ibn Sa c id al
Kattan enquired for him and on learning where he had
gone exclaimed What need has he of Yazid This was
interpreted to mean that Ahmed was more fit to be the teacher
than the scholar of Yazid ibn Harun 2

1 Abu Nu aim 144 iA/O Xj jyA/Oydl j 5 yi 3 r
5

u XS Cod J,L j JI J,L j Jl fJ Am S A vJ4 SUa A
vi, i ijlas J y iA i X SxJa wil lX
i p v 1 J ijlss qL Jl j 1 ciA Jlflj j jl
Uj A Xi iLS J c j xL5 j Kj LS f i o
U jl l a Lii iAs jyb Jawt j qs y i3lS
UJjSJU wil l V JS Lo JjSj IlXS j pJtLo idJI Sy Mj jlj

c JjXS ls Jjs J S5 5 ijj lp lXjjj q i c m 5 Jawjj Oj X ls jCcL K 0i lii
2 Abu Nu c aim 140 a i y 9,, o Um A Jls

AJI W S Ja wlj 1 y jS Ji qLLsJI T Lt jU
a oj 1 i3Us Jaw 5 IjJlas c lX ax
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ie All ibn c Ali ibn al Madini not only shewed great respect
p al Madini for Ahmed but received it likewise from him It
l is said that when c Ali came to Baghdad he took a leading
it place among the traditionists and at such times as men
d like Ahmed and Yahya ibn Main and Khalaf and al Mu c aiti
n were in difference of opinion on any point the voice of c Ali

was regarded as decisive Ahmed out of respect never called
I C AH by his proper name but always by his kunya Abu 3 1

Hasan While Ahmed was regarded as the best fakih of
his time Ibn al Madini was said to have superior knowledge

1 of the different views held as to traditions 2 and to be the
i most learned of the doctors of his day as Yahya ibn Ma c in

was the one who wrote the most and Abu Bekr ibn Abu
Shaiba was the greatest hafiz 3

1 Yahya ibn Of Yahya ibn Ma c in Ahmed said that the hearing
s Ma c in of Tradition from Yahya was healing for troubled

breasts He said also that Yahya ibn Ma c in was a man
whom God created for the express purpose of exposing the
lies of liars and any tradition which Yahya did not know
was no tradition When he died Yahya left behind him one
hundred and fourteen cases and four casks of books This
is in harmony with what has just been said as to his having
written more traditions than any of his contemporaries 4

lXj j iAJLc fj otj O i E l9
iO/l jJ cS jS JU Q AaC JB QJjl 1

1 al Nawawi Biog Diet ffl cf Goldziher Mot Stud I 267

2 al Subki p 185 1 I Jl3 J c J j L eI Jjb J i
l s ui/jiAil i j Xi lj J cl

3 al Nawawi Biog Diet Iff

4 11V the word OL should probably be read
o

aLfe jars sg 1 5 0 vid De Goeje Gloss Bibl Geog



Al Husain One of the contemporaries of Ahmed ibn Hanbal
iim c Aiiai was al Husain ibn c Ali ibn Yazid Abu c Ali al Ka
Karabisi r s j 245 A H This man was well known both
as a fakih and as a traditionist At first he was a disciple
of the Ra y school but later inclined to the views of al
Shafi c i became a student of his teachings and received author

ization J to teach what he had learned The Khatib al
Baghdadi tells that he was much disesteemed lit was very
rare as a traditionist because he had acquired a bad name
with Ahmed ibn Hanbal This was owing to his strong
leaning toward dialectical theology p UH f 2 in general
and more particularly to his application of dialectics in
order to come to his conclusions touching the Koran He
was a professed believer in the uncreated existence of the
Koran but could not satisfy Ahmed ibn Hanbal by his
profession of this doctrine and much less by his utterances
on the symbolic expression of the Koran in articulate human
sounds qSja JaaJ 3 He appears to have trifled somewhat
in his treatment of subjects that were to minds such as that
of Ahmed in the highest degree sacred and serious For
example his declared faith in the created nature of the
Lafz al Koran was on one occasion told to Ahmed who
though the profession was in full accord with his own con
viction declared it heresy because the process by which it
had been reached was that of reasoning and not that of
submission to traditional authority Ahmed s judgment on
him was made known to al Karabisi who changed his decla
ration of faith and professed that the Lafz al Koran was
uncreated as well as the Koran itself Naturally enough

1 s Li l cf Goldziher Moll Stud II 189

2 For origin and use of the term j bL j vid Houtsma De Strijd over het
Dogma 87 f cf Shahrasta nl Haarbr transl n II 388 f

3 The Lafz al Koran is used here with reference to the enunciation of the
Koran in human speaking in the following paragraph we have taken it to
have a wider scope
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this pleased Ahmed no better and he vigorously declared
that this too was heresy The whole quarrel as one can
readily see was with the method of al Karabisi far more
than with his theological conclusions

i al Subkt p 172 qI w jJJi J c lAjjJ qJ c jy
S I i a J c iji aaj i a jlxJL j saj LawLs LH UUt

i il lt aaj L5 yjrfAS Li Aw u J fil i Jfe liU t SS
Lis j Ji t dkxlc ly qI J Qi3b J A i iCCxuXi IlXjw it l JI

Jls i Ls l lAXi ls ii J Lgjp I iXas J, jaEjJI jls 5

Jl J iJ l s iik J3j j J v jtjj5l v o s
v aJI Us l I 5 j 5 j JoaJJI x m wuwj s

l w O J5I jjt tf wW J il S A C l X3 t J LUt
eopJL J 3U J y L y r Liji Juc j jU J xjuJI j i jCx/o

j jjjl r U I sJwiJi j al JLs o Lail j Jj
Xiyw k i dl oxtail 3 aulas jJ c lj lt jLc v AxS
L5 u J JJ J i aul jil JS fl t J S I jJL j g j 1 vJ iJu
fyB Us JJuJI aJ jU Sfi a xlJI Jtj j Jyu L
Q f L i it JJLwJt a i jjjLs u tiJJaaJ jlas q sJI kaJ
tA s l t biXic i tXitj slX 5 JLa i i gjS I J ct J
i U jt JoalJt XL /o x A j stXS 5 aJjib Lwl autoj
w b s j LCi JLc s jy to ii u a Uo
aut xUi t L laj Jjtj J t p Url Oj wJI
iAS iUliioj j Jk s yvXa iJI yyj q g Lii JoaJJI 1 c Xj
q j iX j wL vtt iXwt L j L uJt L JLto J ai
p Uit ji Liuii 5U y Sc c LxJ qjJUwj jaCj i jjil
yv wil it JJLw jl jt s j XclXj 8iXS JI5 Li i l i ai 3 i U3

3
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Al Bokhari We have interesting evidence of the doctrinal
sympathy between al Bokhari and Ahmed ibn Hanbal A
jealous rival of al Bokhari in Nisabur charged the latter with
heresy on the point of the Lafz al Koran and the imputation
was taken up by many But it is clear that al Bokhari s silence
on the question from reluctance to be drawn into any reasoning
on a point for which there was so little evidence pro or
con in Tradition was the only ground for suspecting his
orthodoxy His belief as well as that of Ahmed ibn Hanbal
was that the Koran itself was not created but the Lafz
al Koran by which he understood the human acts of writing

yy Kjlsw aijjts olsd y ae oV liUaalj i JLas
U J c liklXj XoAj L ujJ vSs jlSj Ji3 LausI AJ I S3i Lob
ao J j iUjt J Jt XciXi iA 5 yb l l Ui l 0 i al ai

oiil j S aLAs Lo jv sls x Afti i L w i olo ju iUU w It

bU l j vX c J A s Jy Jls U J5 JLju M L i
l S2ji AiiAj L /0j 5Ca U iC L p Uji j jI 5 Lo Lw XlLsw it 3

jj v j violis LjLEaai o v J i 0 5 5 Ji j Lo J c
yyJL Q l Ijjj stjjit Q l blaXcl r USI y Lit
Lp L s j A s l Jyu SiUio s 2f JLfts a s l j bl S xiL

j aa5 3 6 iAi XjLJC S a yjjLs Q Sty i

r J 5 j,Uii aSV jS La aA J 3j xLLiil
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reading reciting and all other acts connected with the use
or preservation of the revelation was created

i al Subkl p 214 U J fi i J LJ Jls jL iA 8 Jis
i S As jjjLjJs gJLal J yi lAS it y 3 jjjjUuJ Lsuit a
SOJI 3 Jdii iOvo L wJI t Litj joJI UJt
cL i jS j 5iAc iAJ j jt Jls aus JL j tj5 i 3 i su aiXw

x jk L c j jLmwo j U J ,oifwt j j lX 5 qI gjLii il
J x l qI li iiXsi VpiL P S jL ii j gjLii il jaxj

JI j ls LUt ytas Ua ajJusR ls Ls q jS Ij JaalJt i3j S j
OjjJL pJ j s J a D USL JaiJJ J 23 u aUI Jut LL JLas

BaJIs o bI J AS Ji3jcij Jt wJt lilclj Lc
JLs iiL JI JUsi vJ JLjs c W 0 L J Js LsiJI

XxSj iUE tjSjRJj jwLUt L AX iij J S j jt l Ot i S K l J qLs /o Ij

vaAJt iXjjttJI v a j yj lX s JIs Jj oo 3 5 J Ls Jr
US illt lX jJ JiC USiXi Xs Jl Ui jU JI JLxs Lot jyu Jul vwI

aaJI jls Jls mjl taXLo j it Lo XjjIsm q j tjyi
LX ot u q J 1JI iAaaC y jt wj jUx Ua jl o J 2 J

UsuJI jls JL oU J JL st D t yu LuLSPl 0J3 U jyb
o JUt JUil 0 UUI Uls iiSjLs jUT L rtj j U lj

LJt j LS s i3 jr W jjjk it v s Lait
jjl t tjj jt JiXi 3 oljl Jo ilxj adJS Jls J J Uj
tyitt Q iiJI s JLJLi ist ajl pbis JLaj jlsV

J 9 sityiit yjjl LS 0 IjSjI gilyUI iiL it if i r w Oj L jl s

Uaxj US t a j xltt j pj J As iXxstJt
gstjsJI ,t JLv il s S UxJij i t w UbLaJI L UJL tjgji 0 t
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Mohammed Another of Ahmed s companions whose highest
Un Aslam compliment was that he resembled the great Imam
was Mohammed ibn Aslam Abu Husain al Kindi al Tusi

jlsj j jS LaJI J i Sj LX JI 0 a J sis s SjjSil
s

likjL Pl q jkiS US c w o I i ss iAao UfxAJLb
CjJ ii Jj Oj ki il U OOO AAuij tjLic i aaS 1 ii jjtj Jj

liL jL a S 5 c Jjw ls j tfs J s 5 rj f o
L4 j s 5 bUJI jjftf J 13 IjLjj l j v w i Sj U i xJkJt jyu

u c 2i iAvoL j jf jlsj siAic wi
/XJIj Uw L j J jJIj Q yo q j A atw 3 LsvJI
Jls liA J Li J JJu LsuJI y 5 JJlxJIj

LJ I aXJ Ljlj LjuL l s x aJL j,i v aJU S J a j
1 c J y 9 p 5 8 L jj feiaifi 3 f L j x il Jtjju

jSjts L O 2 J S Sij ij c
3

o /Vu o 1 r c J s l a tX tf
U j ai Ass s SyiS jJIXj 5 j JLs 5 gAXyi
US A r L M AJLc JuJ 3 o 0 j l U
OjJ liA S j CT V X jJ sUxiAs
HsjXsimi q jLii a asl 1 p c j aJL LsuJt KaJL 0
t2 J 3 O Ls xj CT 5 l i t 22 L ss A S u aSA II

JjLw xi LPj c CP j i S Tb J a
JI gL 1 j c IjAic Ls Jl lirt

dittography iAae lXaE OjA jSj S Ij UX t AjLc tU t5Ujlj
L vaAa ytolj yu j il olst j g3 5 likij li jCw Las vAc

Ojsi j CaavJ lUe Ulj qjJiAjs Ut qyJii J Aii jvJUalt oLgjj
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f 242 A H This man was an earnest opponent of the Jahmi
and Murji sects of the former because they professed that

o 5 v 1 o 6 ic r sj Jl Jls Jl j 5 jAj aJI j5j UaS x a c s o lX Sj idjjjti jlyil

1 i ait ujljjJ J i CT J f
Uaau JLw i S a ajejl 51 LgJwo JlwJ il lX wJ Xsl 20

LsuJ jl S j T iA iOUo jLsuil
ilia IU J j d S fJLatJt j i Jl l S A S
J Jls lXSj JIs t c c qLj 5 LjsuJI i sJb AaJj
tfLs yulj Vtols j LaJI olaiL

LfV J lt Vs jiy or J 5 k 5
J, jUjiAISj iC X flj HjwaJlj Xs iilj IlXjuj q iX j 5j j dittography

JL jl oJlJ i t xist J,lj JL o yUL li
xLit iXJLc UJIj sLowj sl il lo awtsLS J li Ka Ls oLxJI

JJLmw u j IJu 5 p LJH a eS U 0 tyiJL L5 LaJ

jlsisl oJi jiy 53 LjA U j,iLfilc 5

yiX b XJLwII 8l yaua XjWJt/O BA ciS j S 5 xSji L il
UbUJls LJL sl 3 L l t JU UiiaJ Q l r Uj Jit J D li
j j L5 st s P gj l iulj Jtit iA j g iajt 1ASJ5 X5j Ls
L iij iijLXil jf Xi gL 1 jJuvo jlas AaJBI tXJ i 1

LJUst JLss 0 yjJL JisJJS bfeuil
it3 5 jSJI ifcj jSj it XjLjC 5 LX sl U UJI S

jls 5 3 qIj JIj a i dittography jls JB a J JLjLs Lsuil
gjl bo l yCi jjs 1 isJ3 J aj OSJ

1 For the doctrines of Jahm ibn Safwan the founder of the Jahffiia sect v
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the Koran was created of the latter because they held that
faith was mere profession without the inward trust and exper
ience of the heart The argument which he adopted toward
the Jahmia was that of the Koran verses in which God speaks
in his own person to Mohammed announcing his Mission
and to Moses declaring himself to be his Lord and the Lord
of the worlds In the former case it is implied that if the
word of the speaker be not that of God Mohammed s Mission
is called in question If it be the word of God then it is
eternally potential in him and inseparable from any true
conception of him and therefore it must be uncreated
In the case of Moses if the speaker to him be a creature
then Moses himself and the worlds also have a second lord

for one Lord is admitted without question and the
professors of such a doctrine are at once convicted of
Shirk dyi but supposing God to have really spoken
then we have again the proceeding forth of a word which
we must not regard as created with its utterance but rather
as an inseparable adjunct of the Divine Knowledge for
how otherwise could the Divine Knowledge become efficient
or communicative The sin of the Jahmia is their Shirk
this is the result of the reasoning and without reasoning
from the standpoint of the orthodox apologist they are
guilty as well of forging a lie against God sL Xil by
declaring that God did not speak to Moses though the Koran
says he did

Against the Karramiya Murji D a Ibn Aslam maintained the

Shahrastani Haarbriicker s transl n I 89 Houtsma De Strijd over het
Dogma c pp 102 123 f On the MurjiV v Houtsma De Strijd c pp
34 ff 40 Shahrastanl Haarbriicker s transl n I 156 ff The Murjite belief as
presented in Houtsma p 36 differs from that set forth by Mohammed ibn
Aslam but agrees with the second class of the Karramite sects Houtsma
p 39 and with the Sifatiya Karramiya Shahrastani Haarbr transl n I
119 ff especially p 127 Ahmed ibn H an bal it will be remembered com

posed two works bearing the titles respectively iiA il j c Oj J
and qLt I i La j vid p 19
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doctrine that faith is a gift of God to the heart a gift of
illumination and of spiritual adornment by means of which
it is disposed to believe in God his angels his books his
messengers the resurrection the day of judgment the final
account in foreordination to good and evil in paradise and
in hell fire This faith is given only to those upon whom God is
pleased to bestow it and is not complete without both the
testimony of the lips as at once its expression and its
confirmation and the acts of the bodily members as the
evidence that the confession of the lips and the antecedent
faith of the heart are genuine The testimony of the lips has
for its subjects the things believed on by the heart These
it declares to be true and more specifically it gives the
formal confession that there is no God but Allah and that
Mohammed is his Prophet and his Messenger The acts of
the members lie in the performance of such things as God
prescribes and in the abstention from such things as he
forbids These points are supported by arguments from
the Koran and Tradition but by this man as by others
of the strict orthodox party there is stress laid as well on
arguments outside of either of these sources For example
it is said by Mohammed ibn Aslam that should the
Murjite view be proved correct then the Prophet and
the first Khalifs who had not spent their whole lives in the
confession of Islam but who had had true faith notwith
standing might be held inferior to any mere babbler of the
sacred formulas who had been occupied long enough with
his task Those also called Murji 3 a who held that works
were the measure and substance of faith are opposed too
and the argument of disparagement to the early worthies
is applied here likewise

Mohammed ibn Aslam was a believer in the eternal
existence of the Divine attributes but we have no record

i Called especially Xa/hUSI v De Goeje Gloss Bibl Geog
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of his method of proving his position in this respect nor
have we any exposition of what it involved 1

i Abu Nu c aim 162 a ff j c ja vll SwO Li lolj g A JI jls
s t m 9L5I qIi iAjsj jJlj jjL s aU yJf 5 a 4 cr cfc jl

l jJLi i juIx iuiXs Lg 5t UI oUaoJ XaaaII
jjyuaj 0 L lS JU v i j

tXij iil qLsOI Jjjy i si JLas L T J 0 I eX5 Jilil 0 5i cd by j s sU5 l yjsl

xUt J j 5y t 5 jSj y j UJ j c tdCjUslaAai
JLas j L JI J E avj o sijj Lo iy J 1 1s U Kj y

Lit 1 Lj q cj q4 jj Ij ii i I
Jls lali 1 liLSi lASi x LjCj u J jJI 5 5JLi t uj

Jjij UI qjO bj i ljJ tJ tXss Ijl J,l ywji
Jll all 1 U Ijl 1 L5 a 3 a U g XJi fc JUCj J Lay JUJ

3 Jlsj adJI wji L ji j xtjJt Il 5 Jji iAai iXjxls Ijl

er W V J I i3 c L5jvjili il jvCjj ails aJJ so jdl i iJjij adJI pbLS IlX S qI lX Aj
w Jj yl Jis UiL 1 ao i adJI c sjl jcslj aiyi a ft lAai

c Lj XLxU 1 L 53 Uh V W lj ii
C vwjC nsJS siA 1 J a cr f k ejl s

JJI tjLxJ l 5 Oj i aj y s JjQ f J lil lk j qI yvJo l

y IL JI y 1 t lj O 1 1 0 5 5 5
alii j ib lyiil 1 0 Lj oLi i c 9 JJL yyii JUjj oils

lil jl oiLi JJI Ls 1 jwo Lj LjaSj
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Mystics and Ahmed ibn Hanbal had a predilection in favor
Ascetics of mystics and ascetics but toward one of these

Al Harith al Harith ibn Asad al Muhasibi he conceived a
al Muhasifo s j ron g antipathy because this man was said to use
reasoning in theological matters The reconciliation between

i s jrfJI all xj ausaiu Ul s JiJ s jL j IJt l 3 5
L Uiit l Sc qjl q i qLwJJIj JjfiJt S 1 qU I q tt j Jiil iCynl jl

jCJIlXJI Jl il J 5 D U I v aLs Asa oL L aXJ J tXJI
1 L LLxJ j I Lot j v Jisi oLjIlXjioj

j Ju3 aJJI i3j j jl s s
3

jiXaJLij jJ ft A ls t Sj iO SbL j aJJL q
iubi o g ftX tj s fi3 viiot Jji iiAS 1 v o IL Sj wj Sj

o

qL l 4l aS j Xwi lX jlS JwO L S XjJlC JUj

5 w s s ox lS 3 i KXJLaj s Le iLiu J c j LiXj LjLj i
auJI a 5 J f Ji5 s Jt axS 5 qL
sis iA a Jlj 5 i ii jJLwjj JuC SiLrfOj Ji5

auUS gj wlj ny 5 i j V ijji k JL Jl liAS j 5 S juJ
7

iZp lil j JJI q qU tuX s jJuJ l s jlS iwJ c
a repetition 1 3 Itd s OlXJiaS sjL c q L j u ll j

qU auls j jJj b lXao j j w Jj J jV J of preceding matter

a Lwj JOIJCj L j aJJL iuJLs q S Jl Codex j 3j j fc s
jLdtj XaIIj v jLj IIj i je JL ty 3 Sjx ads lAiiiLj jS ffir

3

iols Jus aJJI WiXa lXJ yjl q ii J3 j iiUj JaXi wtf JCs
tX wj liLSJo yslj L l Sil j Q t U ISiX a juLwJ y Siu
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them does not seem to have ever been openly effected but
there is a story to the effect that Ahmed took the oppor
tunity of secretly hearing al Harith when the latter with

0 cd d ffl J0 j JUo aUI jJjjw iJw llt all 3
jtj Ut LJLSI l uj v JisJI S i3l s u5 s JLftJi Lgj
LjaIc aW ojtj jyl Jj J utj c jL j j aUI li cLLLs

oltajj i d si il J U LSjOUaSj j J Ui 0 O 11 H j AaJ2J 5
w J3 ii J3 J,L j a J lXjsj Ll j tf iiLJ3 J xs I3l s LJJt a j

jU ii V M X3 5 ijLss aaJls qU I ej j a jUS
J c j iL U aU y d yti jlsj i3 aa jj

J8j D U ji i j a o i r 1 Ms cr 5
S 4Jljj aa S 3 0 i JU vijjL W Iao UI

c juj A j Jj w JI j ,3 gsXftAjj i XjJs i jJl jf 3 oiAib
3 Jffrjti jls Lgj LjjJtj ajo Lc a J S a J xJ yve aJUI q jII

OjJi jtLXjuX w l jj at Jt jtj c LsuJIj LyJLii j, AjUKt

iX ij oyiib UjXJ ajUj q l 5 aj J i it aJjii J i
tjli jjU SI 31 AxsJu JlSil 5L Jt qU S 0 I

Ajkic j iXJt a o LS o j vo Ajt ajU I a c jW 1 o tJC

vjbjuaj 0 U I jls 0 U i a U Jl it il 5 jUjCJI sl JI

G o S 3q i dM U j XA tX w j iAJ Ui L JJI yt 5 iwJlaii
1 c v A J iii qU I xit x i LwJI

x jLsuaJt 0 5 SiXi wIt tjUsCJJ tj s aaxiI jCt
qU I L yt JLS i dwf jls BjjJiS iiAjoL yyuLxJ

jUc iiL jwUJt j toLa j i JjJs i L5 s J JiJ JL iL t3L 2ilj jJjtfl J Uaj
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his companions had been invited to a feast and that he
was then convinced that his earlier impressions of the man
however just when formed did al Harith some injustice at

JJ5t 0 K t JJ q J s25t j s ytft a K 0 i cj mJ 5 LL

v cr J 1 cr o us Loilj 5ji j iij xJlj g q 8 j aSS bSU l Sj JI e L
fiX/ J iasi j Jtl o islit Jj Wjj A M il JL tj X SiA AoJij ,L j aJ 5

SjjyU jiL I jj L,e Jo Xj jt Jot J j
JvJ Bj i i jL/ l AS j 1 X J 0 Ll J Jiiii Jvj

ujLSPI q Ji fix J oast j c 5 5 y
X jLsUaJt Jul U yiS t SjxiS 1 1 l J yyubJI jcLo JJI

5jJ W l 5 r c 3 i 3 22i S aL UaJfj
j i alit J J caaJ Uii JLv Ij Qj LoolaXj j/ US 1 j cj

XJ jj l C L J iOLxC LaiaJ q j JoOSSJ cl vO
aU qU I p bS aojO jJvJI qi LiLfl aJJf xiii q

I Xa jLcLi o j L w SiJUt uc l lii l j mwo M i c g j iii sL S U A c
m 3 G 3Jw aajj Li i q vo s Jmj JJI XaLxj U Ls U LLc IiXj c

jj 5 qU I t Jt v 2 o ls J cr M i cr
w j cr y iJ P f U U ,lX o 1 jL3 5
Lau JUI XjJac yi yJI 1lX S 5 j J/JI ttXS qj Lil

X LJij i j UJ q O llr 1 f L o 0
ttJJjo 3 vX tjS J J c JaijjiaJI

L qLS tjli qLoSJIj 8L L jJI O i j l i 3
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that time The change in Ahmed s opinion does not seem to
have been complete or to have saved al Muhasibi from loss
of credit in Baghdad for at his death in 243 A H only
four people attended his funeral It is possible that this may
however be explained as the consequence of some pious
wish which he had expressed 1

j JLiiJI J3 b Lf,jJ ci JI JJ o jJl JoU
Xa JI Ls iX ss Ij j Li UfwLi X s jili gLJj jl s

J wjCisyJIj J 2 5 j sl w s iC 5j il ok o
fij iuui Q i Us lSj J c JLs JLiXuu JjJ5

JLi q l 5 j 1 a j i jw Jbl l j
Ul s ck JI Vj oLi l il JLs y s j

5

KciAj V iclj Lp k j iCSiUa j oi j yj 9 J XiysS if jLS

oy er JA 53 cr V r M o oy fy 5 0
1 j U o /ilj yL i j bSI oi xc L 9 j L J 5 a j JI

aujO idJI j c u LvJUI iXt ioo Li lX Ls j LaSLj
IiAajIj u U5 i gUi l sliXXit qLa Wt qL IjclXJCaj 5

1 v Shahrastani Haarbriicker s transl n I 97 II 389 A different view
is given of Ahmed s quarrel with this man in von Kremer Herrsch Ideen
des Islams 68 note 1 For his biography v Ibn Chall N 151 Al Subki

p 230 I 9 ji 1 JiX j M l J q J j
oSj Lo it m5CJ3 0 lsy IJil l jJlXXi

lXs Joi j Ufj ijl liL JI Oj J
jt jls j iJ5t JsjLwi 3 tX5 e UL XclXj
L Jt ttX J Sj VS lX S I JtL 3 i y ijJ j LsJt
l osI JJQj x llL c cJ t j H j L Jl CjjL L i oJli

l I W 0 I UI iX e j jf lil o 5 UI U y flcl aiJIj
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With Bishr al Hafi f 226 and with al Sari al Sakati f 253
Ahmed stood on terms of intimate friendship He counted it
his high privilege indeed to have seen some of the most holy
men of his time in possession of little else than their piety
and poverty Those whose names are recorded beside the

i Jl5 JjiLi Jjl UJ q J Jw cUJ c fvv JIS Lsiwi
j aus jli ii jvJLc QjJ5i y j Il S CjjLH jJ ri i3 I AS

e LlL OLX ass w LS j y t cr liUjJ
il s Sji JUs JLSs juL PI a r LJJI u JLi lyasR jOJLwj

XijE axjlcli dJt Lt j i3t 5 v JSI J c
I w t O5 iU sJt t JL/a J tj Kls juL pI 5 cy,UL Aa j J iX x jj

jwai y O 3 jLii A J y J tjiAjtij L S A J j UaJ
j U5t j cjjL iX ls xiLw c Xa J LXJut 0 J UI

X w 3 53cr j ci cr JUj J er aJ is
t JLs i jj J Xijiit o iA is nails j5 5 vJicjJ U 5

3jj Jt i o Aails s Ae l As j i ji xUt iAac
U JUS UI Xa jjt it oAx as jAtf jj t jol jcs jjULs

p 5 vjulii jjc v x r yjJI J JJU u vJ j J 1
a l July 5 f s r ls J fJUxSSe tjU j l Is IAS 5 Jsi jJI l S
gjAAoJI XjKii 8t S Jwoli i Jis U v IJsp yG Js lXJ

Kg X 5 Jj y t Ij J j J Ut V JtB 0 A5 I a t Jfit
tj jdrLw uiL vs l j I X j L vj i s A/to j lsw J jls Uli

tt

jdJ Ijyioj i 5j 5 j lX3 J i
j La jv iAUjit iAjuw sy j J



4 6

two mentioned are Abdallah ibn Idris f 192 Abu Daud
al Hafari and Ayub al Najjar 1
Daud ibn Daud ibn E Ali the founder of the Zahirite school

All j 270 was one of Ahmed s pupils There was made
to Ahmed a very unlikely report against him to the effect
that he had been teaching in Khorasan that the Koran was
created by fashioning that which already existed i jJ
and that his Lafz al Koran was created by being made from
nothing Ls This influenced Ahmed so that he refused
to receive him and we have no knowledge that he after
wards changed his decision but the Zahirites are known to
have been even more strict than Ahmed on the uncreated
nature of the Koran and it may be assumed that Daud did
not long continue to be suspected by him It is to be
remarked that the informant of Ahmed was Mohammed ibn
Yahya al Dhuhli the same man who in jealousy accused
al Bokhari of heretical views on the Lafz al Koran Further
it should be noted that the incident is said to have oc
curred during the lifetime of Ishak ibn Rahawaih f 238 A
H when Daud must have been a comparatively young
man If the account be true his views must have undergone

1 al Makrizi p I fLtft jliij olS JI Lajl y Lfll 5 l S
s

y ta JlXcJ Lo JjSj J liS j J lX JH M gj5 i yd
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3 3 G
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change during the remaining years of his life He was born
in 202 A H and died in 270 A H

Ibrahim In the year 218 A H there died in Egypt
ibn Ism Hl Ibrahim ibn Isma c il Abu Ishak al Basri al Asadi
al Mu talizi al Mu c talizi known as Ibn c Ulayya He was a
professor of the doctrine that the Koran was created and
had discussions about Fikh with al Sha fi c i in Egypt and
with Ahmed ibn Hanbal in Baghdad about the Koran
Ahmed regarded him as a dangerous heretic 2 The Ibn
c Ulayya al Akbar whose name figures in the history of the
Mihna under al Ma 3 mun appears to have been a different
person who was of orthodox reputation hitherto Taken
together with the similarity of the names the seeming
readiness with which Ibn c Ulayya al Akbar complied with
the test as to the Koran s creation might suggest however
that he was in some way related to the party here men
tioned But this is only hypothetical

1 Goldziher Zahiriten p 134 The incident is also found in al Subki p 232

2 Abirt MaMsin I 647
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