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SARMAD: HIS LIFE AND EXECUTION.

BY MAULAVI ‘ABDU’L WALI, M.R.A.S.

Mirza Muhsin-i-Faui, author of the Dabastan, met Sarmad in 1057 A, H. (1647 A, D.) at
Haidarabad (Deccan). Other facts about him can be gleaned from the chronicles of the reign
of Aurangzib and from tradition. Sa‘id, whose fakhallus or mom-de-plume was Sarmad
(everlasting), was born at Kashin in Persia, of Jewish pavents, and brought up as a Rabbi, but
went over to Islam. He read science and metaphysics in Irain with Mulla Sadril and Mirzi
Abu’l Qasim Fandarsakil and other eminent scholars of the time, and came to India by sea as
a trader. He set up in business at the town of Thath, (Tatta) in Sindh, where he contracted
a close friendship with a Bania by name Abhai Chand, gave up all clothing and developed
peculiar opinions. The following distich by Abhai Chand is quoted regarding the views of the
two friends :—

plhme 056 @hloset sy o pilnyy GBS 08 0365 mbe e
“As I am a follower of the Forgin, so am I a priest and a monk. A Rabbi of the Jews
an infidel and a Musalman.”

Sarmad and Abhai Chand came to Delhi, during the reign of Shahjahan, and Prince Darj,
Shikoh was one of their constant visitors. geiy

It was Dard Shikoh who brought to the notice of the Emperor the miraculous powers of the
saint, The prudent Emperor deputed ‘Indyat Khin, one of the ‘Omari of his court, to ageer-
tain the real facts. ‘Inayat Khan visited the naked saint, and while reporting, recited the
following Persian distich to the Emperor by way of illustration :—

Sl wype BAS g51 Gl &7 (A0S L ] @ @ lol,S ki G o
“ To ascribe miracles to naked Sarmad is to accuse him. The only miracle ( kashf) which

is visible is the nudity ( kashf) of his private person,”

When Kurangzib-‘il_amgir geized the reins of Government, and Dira Shikdh was executed,
he ordered Mulla Shaykh *Abdu’l Qavi, a scholar holding the rank of Panjhazari with the title of
I’timadd Khan, to direct Sarmad to cover his nakedness. The Mulld said to him ¢ «Uryan ohira
mibashi ?  Why do you remain nude ? ” Sarmad gave a witty reply: « Shaitan qavist, Satan ig
powerful (gavi ) ” and recited the following rubai :—

“lo o 31 80 ala you (geda o, Ipo S Lbig 50,5 Ghad YU
Lo e syS didy (a0 (058 o ohalb 4o oy el e i 30yl
A lovely height: ( figure ) has made me so low. -
A two-cupped eye has taken me out of hands.
He is at my armpit and I in quest of him.
A wondrous thief has made me naked.”

In order to ux'lderstand A'uran_gzib’s conduct, one must go back to the time of his great grand-
father. The religious toleration inaugurated by Akbar—call it by whatever name you pleage—
was, according to the opinion of the public, quite antagonistic to the established church of
Islam. Akbar’s son and grandson did not pay any attention, while on the throne, to thoge

questions ; but their indifference produced very bad effects on the morale of their Courts ang of
the public. Prince Dara Shikoh openly countenanced those beliefs. The fire of disgust and

\ﬂ
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2 SARMAD: HIS LIFE AND EXECUTION,

dissatisfaction were smouldering in the breast of the Indian Muslims, when the ‘great
puritan of India ’ mounted the throne. A strong reaction set in over the empire, and the party
of Shar’ encouraged by the Padshih, were bent upon wreaking their vengeanco upon those
who sided with Dara in his godless beliefs,

Aurangzib tried to reintroduce that Puritanism, which three of his immediate pre-
decessors were instrumental in undermining. His whole energy was directed towards tho
eradication of those evils, which in the opinion of the orthodox, were eating into the vitals of
the Constitution. While Aurangzib was tolerant to all in other respects, he was firm against
the infringement of religious ordinances. In this he did not spave his relatives, or even care
for those on whose countenance and support the empire rested. The stupendous fabric of
the mighty empire of the Mughuls fell rapidly into pieces, after his death, not because of
Aurangzib’s intolerance, but because of his sons' and grandsons’ impotency and inability to
support it.

‘When Kumngz’nb geized the reins of Government, and Dard Shikoh was executed, Sarmad
was called before a council of ‘Olami,” who gave the opinion that he was worthy of death.
This fatwe was ratified by Aurangzib and Sarmad was executed.

His nakedness, his refusal to atber any but the negative part of the Islamic creed, and
his pantheistic view of the deity cansed him to be regarded as a heretic, while his friendship
for Dird Shikoh, whose succession to the Empire he is said to have foretold, made him politically
asuspect. Various quatrains are said to have been improvised by Sarmad when he was led out
to execution. Of these the finest are :—

polid o ST a5 K0y e okl @ wliys Sk Bo,
‘ The I'riend of the naked sword has now arrived.
In whatever disguise thon mayst come I recogunise Thee.?”
And
r-.’h‘J:"‘.’ &AL9 n:\& Sano 9.5(.3 &s PO rea}&f ‘.&e poe r..!)."; 31y 0% ‘"5.))&
“ There was an anduproar, I opened my eyes from the eternal sleep.
Saw that the night of wickedness remained, and slept again.”

Sarmad died valiantly. The following epistle which Dara S8hikoh wrote to Sarmad
and the latter’s reply thereto have come down to us :—

Text.

S0 g &3 5955 1510 &nli
S— ey O 0 S

Snlbd &a (g phedi o S y—cmlnS o foly! i @ 5|

Sty i — 3B (g0 ril....l Y T ¢ B D) P )li;f Simy Hlso Jgmy

Oy o |_,.9
‘Q.‘\'.\S‘ g.ﬂ )'J£3~a{ l—"o\M)Q %M *ﬂl ,'_ Pgo)f J),abs r£.).| ‘J& (k:.;)ﬂ
Translation,
Dara Shileoh to Sarmad?.

My Pir and Guide, If I bho I— where is my will? If not I— what is the fanlt? The
powerful Prophet uged to go to fight with the infidel, the soldiers of Islam were defeated.

What’s the cause ?
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SARMAD: HIS LIFE AND EXECUTION, 3

Sarmad’s reply.
< Whatever I have read, I have forgotten;
Except the word of the Friend T am repeating.”

Sarmad was executed in 1071 H. (1661-1662 A.D.) and Dérd Shikdh in 1069 H. (1656
A.D.). Sarmad lies buried near the Dehli Jami‘Masjid. His tomb is still visited and vene-
rated by the public, who make offerings of flowers and light candles there.

Aurangzib, in this as in other matters, is to be looked upoun as the leader of an orthodox
M usalmin reaction against the laxity of Akbar and his snccessors.

Sarmad’s poems consist, mostly, if not entirely, of quatrains, of which no complete collec~
tion has been published, though a few of them. have been lithographed at Bombay aud Delhi,
A fard and a ghazal and a few ruba‘tyat are given below. Rieu notes that more than 400 of
his quatrains are preserved in MS, in the British Museum.
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4 SARMAD: HIS LIFE AND EXECUTION,
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SARMAD: HIS LIFE AND EXECUTION,

Translation,

Fard.

In the Ka‘ba and the idol temple He became the stone, and He became the wood.
In one place He became the Hajru’l Aswad, and in the other a Hinda idol.$

Ghazal,

He burnt me without cause, behold the spectacle.
He slew me without guilt, behold the Messiah,
A living being who has no soul, thou hast seen ;
If thou hast not seen, come and see me.

Ye, who care not to have sight of Joseph,
Behold the agony of Jacob and Zulaikhd !

Ye, who wonder at my hapless days,

Behold for a moment this charming face.

Thou hast seen a Shih, a darwish and a galandar.
Behold Sarmad, the drunken and dishonoured.

Ruba‘iyat (Quatrains).
1

Thou hast made thyself famous in winning hearts,

Algo in the art of friendship and affection.

These eyes which are vigilant are observant of thyself ;
Every moment thou showest thyself in a hundred colours.

2

If I am a devotee, my object is the Friend,

What have I to do with the rosary and the (sacerdotal) thread !
This woollen garment wherein lie a hundred evils

Never shall I put on my shoulder : it is disgusting to me.

8

Our every-day avocation is villainy and wickedness,
Our platters and vessels have been filled with sins.
Creation is langhing and life is wailing

At our prayers, genuflexions and fastings.

4

Sarmad is & body, his soul ig in the hand of another

An arrow, but its bow is in the hand of another.

He wished to be a man in order to jump out of the net :

He became a cow whose tether is in the hand of another.
5

Not only are these temples and sanctuaries His house,
This earth and this sky are entirely His abode,

The whole world is mad about His fictions.

He is truly wise who is mad about Him.

This tyrannous passion, 1o ! is Satan t=

Always visible, yet hidden.

Thou art thyself the Devil, why art thou ill-disposed to the Devil ?
Before thy thoughts, he is bewildered.




SARMAD: HIS LIFE AND EXECUTION.

7

Sarmad ! if He is true to his word, He Himself will come :
If His coming is permissible, He Himself will come,

Why shouldst thou wander aimlessly after Him ?

Sit down: if He be the Khud-d, He Himself will come.

8

Sarmad ! the pang of Love is not given to the self-seeking :
The fire in the heart of the moth, is not given to the fly.
1t takes a life-time for the beloved to come to the lap :
This everlasting wealth is not given to every One.

9

Although a hundred friends have turned mine enemies,

Owing to the friendship of the One, my mind has become contented.
I have accepted Unity and been freed from multiplicity.

At last I became of Him, and He of me.

10

He who gave thee the soverignty of the world,

Gave me all the causes of anxiety.

He covered with a garment those with whom He found fault.
To the fanltless He gave the robe of nudity.

11

Sarmad ! thou shouldst shorten thy murmurings.

Thou shouldst adopt one course out of these two courses—

Rither, thou shouldst give thy body for the pleasure of the Friend ;
Or, thou shouldst sacrifice thy life in His way.

12

Pass on from the worldly fancy, thought, and care.
Like the breeze of morn pass on from the garden and field.
Be not mad on the colour and smell of the rose and wine.
Be wise, pass on from these hallucinations.
18
To put trust in the promises of the men of the world is wrong :—
Yea wrong, verily wrong, to-night wrong, to-morrow wrong.
Of the copy of the inquiry of our Book of life do not agk,
Its transcriptions are wrong, meaning wrong, composition wrong, and spellings wrong.

14

1 have no business with the fancy and thought of others.
In composing a ghazal T adopt the manner of Hifiz.
But in a ruba‘i I am the disciple of Khayyam,
But do not quaff much of his wine.
15

Sarmad ! speak not of the Ka‘ba and of the temple.

In the valley of doubt do not wander like the strayed wayfarer.
Go and learn from Satan how to worship.

Accept one Qebla and do not how before every stranger.
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SARMAD : HIS LIFE AND EXECUTION, 7

16

Say ; who is in the world that has not committed a sin ?

He who has sinned not: say; how could he live ?

I do evil and thou requitest with evil :

Then say ; what is the difference between me and thee!?

17

Sometimes thou art a cypress, sometimes a hyacinth and sometimes a jasmine,

Now a mountain, a wilderness, and at another time a flower-garden,

Now thou art the light of a candle, now the scent of the rose,

Sometimes thou art in a garden, and sometimes in an assembly.

18

Sarmad ! thou hast done strange injury to the religion.

Thou hast bartered thy faith for one with an intoxicating eye.

With supplication and belief—thy entire wealth—

Thou didst go and squander on an idol-worshipper.

Notes.

1. Mulld Sadru’'ddin Shirdzi was a great scholar, who flourished during the reign of Shih
*Abbas I, His books are still taught to advanced Arabic students. Mirza Abu’l Qisim was of
Fandarsak in Astarabad, in Persia. He, too, flourished at the time of ‘Abbas I, He travelled
extensively in India. He was asked why he did not go on pilgrimage to Mecca, He replied that
there goats were sacrificed, and he did not like to take the life of a living being. It would be
interesting to study the life and teachings of these two scholars, which exerted, no doubt, powerful
influences in moulding the future character of their pupil, Sarmad.

2. Of. Stadi—

o | 085 @00T By o5 Sar S g Oduy e e o5 (gil0)
“ Do you not know that when I reached the Friend,
Of anyone that came before me, I said ¢ It is He.’ 7

3. I have not seen this letter in any book, but it is remembered for the beauty of its gtyle,
I am afraid that some passages of the letter have escaped my memory.

Cf. the following in Jami’s Salaman and Absal in Fitz-Gerald’s translation :—

If T — this Dignity and Wisdom whence ?

If thou — then what this abject Impotence ?
Also—

Whether I be I or no:

If I — the pumpkin why on you ?

If you — then where am I, and who ?

4. Ka‘ba—the inner part of the temple at Mecca. Hajru’l Aswad, or the black stoune, hag
come down from the time of heathenism, and is venerated by the Mecca pilgrims,

Quatrain 7, Khuda is used in a double sense. Klkuda = God, and Khud=z = selfscomer,

Quatrain 10. Sarmad’s ¢ Sartor resartus’, or clothes philosophy, has been very beautifully

expressed in this quatrain,

Quatrain 14, Sarmad, who was himself a great poet, pays a well-deserved compliment to twq
of the greatest poets of Irin — Khwaja Hifiz of Shirdz, a master of the ghazal, and Hakipy,
‘Omar-al-Khayyam of Nishépir, whose quatrains are the delight of both East and West.

Quatrain 15, The Devil fell for refusing to pay homage to Adam at the command of God,

Quatrain 18. In this, Sarmad apparently mentions his prosperous days at Tatta, his love fr
Abhai Chand, his noglect of business, and his renunciation of the exoteric religion of Islim,




SARMAD: HIS LIFE AND EXECUTION.

General,

Sarmad composed the following verse in praise of Abhai Chand :—
A5l Cumdia gl wo ilea 0 0 o e W s plose
« I do not know if, in the whole universe,
My God is Abhai Chand or any other beside him.”’
Gf. the following verses quoted by Prince Dard Shikdh in the Risala-i-Hagnuma, the first
from the Lam‘at.
3,10, r Wl 058G 5o oy cipg 1o RN S po iy ALy Bhe y Gadae
<< he Beloved, the Love, and the Lover all three are One here,
When there can be no union, what is the use of separation?”
lody F1oa A (F108 eyl . e G gtes AT (gt
sousay o whe sybs o dile o 0l wior 9 Whea wi!
« Thou who seekest God everywhere :
Thou art the very God, not apart from God, by God.
This thy search is just like that
(When) the drop is in the water and is gecking the river.”

[ f
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